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AGAINST FIVE HERESIES

The Louvain scholars and Bellarmine, and
others on the authority of Bede—who, from the
fourth and fifth chapter of this same treatise,
cites certain passages in his commentary on the
first chapter of Paul's Epistle to the Romans
—without hesitation attribute to Augustine the
*Treatise against the Five Heresies*, which Eras-
mus had judged to be the work of a man who
was indeed learned, clever, and eloquent, but not
Augustine, unless perhaps, he says, he wrote it as
a young man. In fact, these words are found cited
in Augustine's name not only in that more exten-
sive, commonly known collection of Bede, which
is more accurately attributed to Florus of Lyon,
but also in another genuine collection by Bede,
a shorter one on Paul that we possess, which
has not yet been published in print. But this
sermon is found to have been delivered at that
time when Africa was held under the dominion
of the Arians, when, the orthodox pastors having
already been removed—some by exile or flight,
others by death—the heretics were harassing
the Catholics with disputes and attempting to
corrupt them with gifts or money. In chapter 6, he
says: "Where are you, O fountains of tears?" "To
which husbandmen do I speak?” "Some are dead,
others have been put to flight." And in chapter 7:
"He [the Arian]| opposes, he shouts, he disputes,
he fights, he gathers crowds, he battles against
Christ." "The one shed his blood to redeem; the
other scatters money to destroy." Similar things
are read in Sermon 2 to the Catechumens, no. 24,
and in the Sermon on the Barbarian Time, no.
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10; which, in the sixth volume, we have observed
to fit the time of the Vandal persecution, which
was stirred up after Augustine's death. Further-
more, the style is neither sufficiently precise nor
as serious as Augustine's usually is. For example,
in chapter 3, it teaches that the good will of God
the Father served in the place of a spouse for
begetting the Son. To this, what Augustine wrote
against the Donatists, the author twists against
the Arians, in chapter 6: "Why do we dispute?" "If
our inheritance is one, let us possess it together;
we are brothers," etc. We believe, therefore, that
Bede was deceived here—just as in the spurious
*Collation with Pascentius*, which we have rele-
gated to the appendix of the second volume—by
the error of the ancient codices that assign this
treatise to Augustine. Hincmar makes mention
of this book in his work *On the Not-Triple
Deity*, and because these words from chapter 7
—"Thanks to you, true and one Trinity, one and
threefold Truth, threefold and one Unity"—were
very inconvenient for his preconceived opinion,
he argues there at length (namely from page 450
to 464) that they were inserted by some forger
and impostor. Bellarmine says it is noted in the
Index of Possidius, namely, in the one that John
Ulimmerius published in an interpolated form;
but it is found nowhere in the other copies
of the Possidian Index, both printed and manu-
script, which we have been able to see. We have
reviewed and emended the Treatise according to
ten Vatican codices, one from Saint-Germain, one
from Saint-Michael, one from Saint-Remi, one
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from Saint-Evroult, one from Saint-Arnoult, one
from Citeaux, one from Saint-Maur-des-Fossés,
one from the Colbert collection, the codex of the
distinguished gentleman de Maran of Toulouse,
one from Saint-Gatien of Tours, and another
codex from the Church of Lyon, in which it
is titled *Booklet against the five heresies*, or
*against the five kinds of enemies*; because it is,
namely, against the Pagans, Jews, Manichaeans,
Sabellians, and Arians.

CHAPTER I.

1. Five kinds of enemies.

I am a debtor, I confess, not compelled by
necessity, but, what is more forceful, by charity.
A tax collector cannot be as troublesome in
compelling payment as a debtor is devoted to
repaying. But so that I may fulfill what I have
promised, assist me with your holy prayers, that
almighty God may give grace to my words, and
that I may satisfy your pious minds and ears.
If you who were present at the time deign to
remember, we said that there are five kinds of
enemies: against whose assault we requested a
truce, so that we might prepare the necessary
arms. The promised day has dawned, and we
too have diligently proceeded to the contest with
the Lord's help. Our help is from the Lord, who
made heaven and earth (Ps. 123:8). He who gave
the boldness to fight will grant victory to the one
who fights. Let not the crowd of enemies, nor
the appearance of the combatants, hold us back;
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let not their gleaming arms, as if of glass, terrify
us. Goliath, great, robust, fortified with terrible
arms and a huge crowd, David alone, a small and
unarmed boy, laid low with a single blow of a
stone, and threw into confusion and put to flight
the entire camp of the Philistines (1 Kings 17:49).
For what else did the stone sent by David's hand
against Goliath signify, if not Christ, who was to
come from the seed of David against the devil?

2. Let us now proceed, and set forth the five
kinds of errors which we have mentioned. The
Pagans say, "Why do you shrink from us and
reject us as if we worship many gods? Behold, you
too say that the God whom you preach is to be
worshipped has a son, and you fabricate that he
was born without the mingling of another sex."
The Jews say, "How do you worship one God,
when you call a man whom our fathers crucified
'Lord,' and extort from men that they should
venerate and worship him with you as the Son
of God?" The Manichaeans say that what is said
of the Lord Christ being able to be born from
a woman's womb is a phantasm. "For it is not
fitting," they say, "that so great a majesty should
be believed to have passed through the filth and
squalor of a woman." The Sabellians, who are
the same as the Patripassians, say, "God is one,
Father and Son; since he who is the Father, is
himself also the Son. For if we were to say other-
wise, we would be called worshippers of many
gods." The Arians say, "The Father is one, the Son
is another, but the Son is lesser. For how can it be
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that the one begotten should exist as equal to the
one who begets?"

Behold, the questions of the errors have been
set forth, like the ordered battle lines of the en-
emy. Against these pestiferous battle lines, most
holy brethren, take up the armor of God, that
you may be able to resist in the evil day and,
being perfect in all things, to stand. Gird your
loins with truth: let no one tremble, let no one be
afraid. There is the breastplate of justice, there is
the shield of faith, in which the fiery darts of the
wicked are to be caught and extinguished. There
is the helmet of salvation, there is the sword of
the spirit, which is the word of God (Ephesians
6:14-17). Whosoever of Christ's faithful soldiers
shall have been fortified with these arms will not
fear any person, nor will he be called back from
the contest by the terror of the times. Come,
brethren, the contest is at hand, the work is
fervent, the adversary presses on, he prepares his
darts, he attempts to hurl them; let no one be
terrified. Brethren, there are more with us than
with them. With us is that great friend of God,
Moses, who, in order to conquer the fighting
enemy, extended his hands to heaven, even then
showing the figure of the cross of Christ: he him-
self, by divine command, with a single strike of
his rod, turned the rolling waves of the swelling
sea with their winding curves into dry fields for
the people to cross. With us is Joshua, the leader
of the Israelite people after Moses, a most brave
warrior, whose name also indicates "Savior": he
himself, by his own power and divine confidence,
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made the day stand still, lestit complete the goals
of its course, and commanded the night not to
approach. He himself overcame, captured, hum-
bled, and killed the kings of the nations, not one
by one, but all together. With us is David, strong
of hand; what shall I say? The servant of God,
the elect of God, the friend of God, the parent of
God: he knew, and knew well, not only "to spare
the conquered and war down the proud” (Aeneid,
Book 6, line 853), but also to show virtues and to
preserve patience. He himself, when he pursued
his enemies, was not destructive, and when he
conquered, he was notimpious. With us are other
and yet other holy men, who foresaw and fore-
told all future things. Therefore, there is nothing
that should terrify you: only wait, listen, and
pray; let your prayer for me be more intent and
more abundant. Let us delay no longer;let us now
pursue what we have proposed.

What do you say, O pagan? God, you say, if
he delighted in a son, needed marriage; if he
abhorred marriage, he is alone without a son. For
what could be found similar to God, that could
be joined to God, and bear a son to God? Further-
more, if, as you say, God has a son, then you
no longer worship one God. What are we to do?
We have received a dart thrown by the foreigner;
what shall we send back? Whatever dart we
might send, although it may reach him, itis of no
avail. Why? Because he is hard. How hard is he?
Heis of stone: he worships idols; and it is written,
"Let all who make them become like them, and
all who trust in them" (Psalm 113:8). He does not
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accept the Holy Scriptures. Let us therefore seek
a stone by which he may be struck, so that being
struck he may be shattered, being shattered he
may be broken into small pieces, being broken
into small pieces he may be turned into dust,
being turned into dust he may be rained upon,
being rained upon he may be sown, and being
sown he may bear fruit—not that which is con-
sumed by fire, but that which is stored in the
granary. Hermes, who is called Mercury in Latin,
wrote a book which is called Logos teleios (Adyos
TéM€l0Cg), that is, the Perfect Word: a great name
for this book, because great is He of whom it
was written. For what is more perfect than the
Word, "who aloneis free among the dead" (Psalm
87:6)? Let us hear what Mercury says about the
perfect Word: "The Lord," he says, "and maker of
all the gods, made a second Lord." And a little
after, to show what he had said, he repeated and
said: "Since, therefore, He made this one first, and
only, and one: He seemed good to Him and most
full of all good things." How "most full" let John
the Evangelist say: "From his fullness we have
all received, grace upon grace" (John 1:16). "He
seemed good to Him, and most full of all good
things." And it follows: "He rejoiced." In whom,
or with whom did He rejoice? Let the Wisdom
of God herself, the Son of God, say: "I was his
delight" (Proverbs 8:30). Therefore, "He rejoiced,
and loved him greatly as his only-begotten." He
whom he first said was "made," he afterwards
called "only-begotten." Likewise in another place
he said thus: "The Son of the blessed God and of
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good will, whose name cannot be told by human
mouth." Were you seeking, O pagan, a spouse
for God? Hear Mercury: prepare your forehead,
and let stone receive stone: fall, that you may
be raised up; be broken, that you may be made
firm; be destroyed, that you may be built up: let
the blow of the stone not divide the skin of your
forehead, nor break a blood-vessel, nor open a pit
of a wound; but let it make the sign of the cross.
Do you seek a spouse for God? Let this impure de-
pravity be cast out from your heart, I beg you. The
spouse of God is good will. But how the Father is
God, and the Son is God, and yet they are not two
gods, but one God, I ought not to dispute with
you; because unless you believe, you will in no
way be able to understand. And yet Mercury con-
fesses that the Son of God is God. Struck by this
stone, let the sacrilegious one cease to be of stone.
Let us hear what the Sibyl, their prophetess, also
says about the same: "God," she says, "has given
another to be worshipped by the sons of men."
As is apparent, in these sayings of Mercury and
the Sibyl, Sabellius is also judged. Mercury says
that both the Father and the Son are God: and
the Sibyl says "another" God. Sabellius says "not
another," because he asserts that the Fatheris the
same as the Son. It is very good if, with a single
blow, we can strike not only one adversary, but as
many as the missile might be able to reach. Like-
wise the Sibyl says: "Know that your Lord Himself
is the Son of God." This verse rebukes both the
Pagan and the Jew. In another place she calls
the Son of God symboulon (cOpfovlov), that is,
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counsel, or counselor. And the prophet says, "His
name shall be called, Wonderful, Counselor, God
the mighty and powerful" (Isaiah 9:6). Here the
Arian is refuted, who, when he says the Son of
God is lesser, says that at one time God did not
have a son. And if He was without a son, He was
without counsel. Behold to what great dangers
we are provoked. But because God was never
without counsel, even with the Arian contradict-
ing, the Father could never have been without the
Son. What are you doing, O pagan? Open your
ears, do not be like the deaf asp that stops its ear
lest it hear the voice of the charmer (Psalm 57:5).
I do not bring forth my own authorities to you;
yours is Mercury, to whom among the gods such
great honor and worship has been given by you
that you named a day after him. Hear him, let
him convince you, let him conquer you; so that
when he has overcome you, you may yield to him,
and believe me. Mercury said: "God loved His
Only-begotten." He himself said: "The Son of the
blessed God and of good will." And lest he should
endure the weariness of questioning about his
name, he followed up by adding: "Whose name
cannot be told by human mouth." Why do you,
Mercury, say that the name of the Son of God
cannot be told by men? Let it be told by you, who
are considered by men not a man, but a god. But
he speaks to his Son, saying: "He is, moreover."
Who? "The holy, holy word of wisdom of the inef-
fable Son." Is this not, "In the beginning was the
Word" (John 1:1)? Tell me, Hermes, does this word
of wisdom have a mother? It follows: "He is from
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the Lord God alone, the God who rules over all
mortals." And because he cannot be investigated
by men, he adds and says: "He is above men."
Therefore, because he is above men, I cannot tell
the name of the Son of God, because I am not
a god: let men say, as men do, what I am not,
I acknowledge what I am. The word of wisdom
is from God alone. Therefore, do not suspect or
imagine, O pagan, that there was a human union
there: he is from God alone, and he is above
men. The Sibyl rebukes you, saying, "Know that
your Lord Himself, the Son of God, is God": Him,
not another, not Mars, not Jupiter, not Mercury;
but the one whom Mercury confesses. Why are
you surprised, O Christian, that these men say
such things about the Father and the Son? "Even
the demons believe, and tremble" (James 2:19).
Indeed, in the Gospel, as the Lord was passing by,
they say, "We know who you are, the Son of God,
have you come to torment us before the time?"
(Mark 1:24). Would that men might acknowledge
the savior in the same way that the demons
acknowledge the judge!

What does the Jew say? "We have one God;
besides him we know no other." "But that man
whom you call Christ, our fathers killed not as a
God, but as a man." This is indeed what I have
said: Would that men might acknowledge the
savior as the demons do the judge! Behold, the
demons saw and trembled; men saw and killed.
The demons confessed; men persecuted. What an
unhappiness and how great a misery, to be found
unequal even to the demons? Likewise, men
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believe, demons perish; men are saved, demons
are punished. But this change is the grace of
the right hand of the Most High (Psalm 76:11),
not the presumption of a man confident in his
own strength. Against this Jew, however, I do
not struggle; his own books fight against him,
the Law and the Prophets fight against him: and
either, conquered and humbled, he will be saved,
or, proud and stubborn, he will be punished. The
Lord said to Moses: "Behold, I send my angel
who shall go before you, and keep you in the
way, and bring you into the place which I have
prepared." "Observe him, and hear his voice, and
do not think him to be despised." You have heard
"angel," acknowledge the Lord: and do not think
him to be despised. Hear further what you should
fear: "Nor," it says, "should you think him to
be despised." Why? "Because he will not forgive
when you have sinned, and my name is in him"
(Exodus 23:20-21). Who is he, so great, to whom
God has given both His power and His name?
The Lord of hosts, he is the king of glory (Psalm
23:10). And whence do we prove that when "an-
gel" is said, God should be understood? You have
it in the book called Genesis: "Two angels," it
says, "came to Sodom in the evening, while Lot
was sitting at the gates of the city: and when he
saw them, he rose up and went to meet them"
(Genesis 19:1). What more? He received them and
attended to them as if they were strangers. By
the custom of hospitality, he was freed from the
danger of the city, and he escaped the temporal
fire and obtained an eternal reward. Learn, Chris-
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tians, to show hospitality without distinction,
lest perhaps he to whom you have closed your
house, to whom you have denied humanity, be
Christ himself. Let us not wander further from
the proposed subject. The angels came to Lot and
said: See and take note, for the angels are said to
speak. What did the angels say? "Save your soul,
do not look behind you" (Ibid., 17). For "no one
who puts his hand to the plow and looks back is
fit for the kingdom of God" (Luke 9:62). "Neither
stay thou in all the country round about;" do
not cling to earthly pleasures: "but save thyself
in the mountain" (Genesis 19:17); let God be
your hope, lest you also perish along with the
Sodomites. And Lot said to them. Behold a man
who sees, not blind like the Jews and Sabellians;
notbleary-eyed like the Arians: but having sound
eyes, like Catholic Christians. He saw angels, and
he understood the Lord. What did he say to
the angels? "And Lot said to them: My Lord, for
thy servant hath found grace before thee, and
thou hast magnified thy mercy, which thou hast
shewn to me, in saving my life" (Ibid., 19). A great
thing, when I wish to strike the Jew thus, Moses,
a most mighty man, brandished the spear of his
word and sent it forth, so that passing through
the Jew it might reach the Sabellian and strike
the Arian. What are you doing, holy Lot? You see
angels, and not one, but two, and you say, "My
Lord." You address your words to one, you pray
to one; and do you not fear that you may seem
to do an injustice to the other? "Far from it," he
says. "Depart, Jews; depart, Sabellians, for you
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do not see; depart, Arians, for you see too little."
"I see; and what I see, because I see it, I neither
despise nor am I mistaken." "I see two, I see them
as equals." "I ask one, I do no injustice to any: for
I do not divide the Father from the Son." "For so
that you may understand that I am not mistaken
when I beseech two as one, see whether two, or
one, responds to my prayers." He asked that he
might have refuge in a small and nearby city and
live. It is answered to him. Let us see how many
there are who respond. The words of the book
follow, "And he said to him": as if it is a singular
response. Follow still further, let us see: "Behold,
even in this I have accepted your prayers, that I
will not overthrow the city for which you have
spoken." "Hasten, and be saved there: for I cannot
do anything until you enter there" (Ibid., 21, 22).
Do you see, O Jew, that he is both called an angel
and is God? Do you hear, O Arian, him speaking
of two, the Father and the Son: and yet not the
same Father as the Son, on account of the Sabel-
lians; but the Father and the Son? Do you hear
what was said, "I have accepted your prayers"?
Do you hear what he says, "I will not overthrow
the city"? Do you hear, "I cannot do anything"?
Let the Jew read "angel" and understand "God";
let the Sabellian read that two came; let the
Arian read that one responded: and let them not
despise, but flee from error, lest they come to
the fire. But that we may show more fully that
the one called an angel should be understood as
God, let us recite what follows in this reading:
"Therefore," it says, "the Lord rained upon Sodom
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and Gomorrah brimstone and fire from the Lord
out of heaven" (Genesis 19:24). Whatis "the Lord
from the Lord," if not the Son from the Father?
As also in another place: "The Lord said to my
Lord," that is, the Father to His Son, "Sit at my
right hand, until I make your enemies your foot-
stool" (Psalm 109:1). Likewise in Exodus, "There
appeared,” it says, "to Moses the angel of the Lord
in a flame of fire out of a bush, and he saw that
the bush was on fire, but the bush was not being
consumed." And Moses said: "I will go over and
see this great sight, why the bush is not burnt."
But when the Lord saw that he was coming to see,
the Lord called him from the bush. Behold, the
angel himself is the Lord himself. And it follows,
saying, "Moses, Moses." And he said, "Who are
you, Lord?" The Lord said to him, "Do not come
near here, unless you take off the sandals from
your feet; for the place on which you stand is holy
ground." Hear further what He said to him: "I am
the God of your fathers, the God of Abraham, the
God of Isaac, the God of Jacob" (Exodus 3:2-6).
And therefore let the Jew so hear "angel" that he
may understand the Lord and fear God; let the
Sabellian so confess the Father that he does not
deny the Son; let the Arian so confess the Father
and the Son that he does not diminish the Son.
Joshua, son of Nun, also, as the book written
in his name says, when he was fighting against
the enemy, being set in battle array, saw a man
standing opposite him, holding a drawn sword:
and he went to him and said: "Are you for us, or
for our adversaries?" He replied: "Not at all, but I
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am the prince of the army of the Lord, and now
I have come" (Joshua 5:13-14). And Joshua fell on
his face to the ground and worshipped. And now
follow, O Jew, your leader. He sees, he asks, and he
worships. Vision has a common quality: for both
what is recognized and what is not recognized
is seen. Therefore, vision implies communion,
questioning implies ignorance, worship implies
faith. Whom does he see? A man. Who is this
man? He is the one whose coming was foretold,
desired, and awaited against the enemy nations.
["And he is a man," it says, "and who shall know
him?"]. Who is the prince of the army of the
Lord? Is it not he who, when asked in the Gospel
who he was, answered, "The beginning, who also
speak to you" (John 8:25)? Why are you troubled,
Joshua? "Why have the nations raged, and the
people devised vain things against the Lord and
against his Christ?" (Psalm 2:1). You see an armed
man, do not be afraid: I come not against you, but
for you; for "I was not sent but to the lost sheep
of the house of Israel" (Matthew 15:24). What is
it, Joshua, that you see, ask, and worship? Listen:
I see a man; I question whom I see; I hear whom
I do not see; I worship, not what I see, but what I
believe: for "faith comes from hearing, and hear-
ing by the word of God" (Romans 10:17). What
then do you seek? Pay attention, and follow: I see
a man, but what I understand is beyond the sons
of men. Something flashes before me, and some-
thing brilliant shines asif from a hiding place.I go
to him, because he has come to me: I will inves-
tigate this great sight that I see. The one I see is
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both man and not man. Indeed, he is a man, on
account of the Manichaean; and heis more than a
man, on account of the Jew. Go on, my Joshua, my
leader, go on. Why, unless because when you seek
me, you find me? Behold, I come, I find a man:
within I understand something; it is obscure, I
do not yet see: the face of Moses is upright, a
veil hinders the sight (Exodus 34:33), the truth is
hidden.Idonotrecognize whatitis, thereis need
for questioning. Say, you man, "Are you for us or
for our adversaries?" If he is for our adversaries,
he is both a man and an enemy: if he is for us,
he is both a man and a Savior. "He came after
me, but was made before me" (John 1:30). If he is
Jesus, he is also Savior. Let Joshua question Jesus,
let the former question the latter, yet the lesser
the greater; let the one who is lacking question
the one who is increasing: let the figure question
the truth; indeed, let the figure understand the
truth: that the day may dawn, and the temporal
shadows be removed. Behold, I come, I know that
"a spirit does not have flesh and bones" (Luke
24:39); Itouch flesh: I seek, I look upon an armed
man. The mystery is still hidden. I question the
man, I hear the word; I remove the veil, I worship
God. In thatJoshua saw and did not recognize, he
signified the furious nation of the Jews, which, if
it had recognized upon seeing, would never have
crucified the Lord of glory (1 Corinthians 2:8): but
in that he believed by hearing and worshipped,
he signified that people of whom it is written, "A
people whom I knew not, has served me; at the
hearing of the ear they have obeyed me" (Psalm
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17:45). Hear further, you who deny that God
begot a Son, hear what the Father says through
the prophet Isaiah: "Shall I, who make others
to bear, not bear myself? says the Lord" (Isaiah
66:9). "Shall I, who grant generations to others,
remain barren? says the Lord your God," to whom
it was said, "You are my Son, today I have begot-
ten you" (Psalm 2:7). Why do you provoke me, O
Arian, and mock when you hear "today"? With
God there is never a tomorrow, never a yesterday,
but always today: the year is not turned by the
cycles of months, the month is not passed by
succeeding and departing days, the hours are not
changed, the times or moments are not varied,
where the day is neither concluded by an end, nor
begun by a beginning. Let the Jew hear further
what the Lord says through the prophet, let the
Arian hear: let all hear who say that the Son of
God either does not exist, or is lesser. "I," he says,
"am God, and there is no other." And what of the
Son, Lord, if you alone are God? Hear further, why
do you hasten? "I have sworn by myself." Where
there is an oath, there is no doubt. "I have sworn
by myself, the word of justice shall go forth from
my mouth." Behold, you have the Son: "The word
of justice shall go forth from my mouth, and it
shall not return." What does "it shall not return"
mean? Lest the Sabellian say that the Son is the
same as the Father, the word that has gone forth
shall not return: because the Father is Father;
the Son is Son. Let the talkativeness of heretics,
having no shame, be silent for a while: let the
Lord fulfill his sentence; and either no one will
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oppose the Son of God, or whoever stands as
an adversary will be confounded. "The word of
justice," he says, "shall go forth from my mouth,
and it shall not return; for to me every knee shall
bow, and every tongue shall confess." And the
Son, what of him? Hear therefore what is said in
the Lord: "Mine are the highest justices and the
command." Come then, and what afterwards?
"To him they shall come, and all who resist him
shall be confounded" (Isaiah 45:22-25). Go now,
all you Pagans, Heretics, Jews; oppose and resist
the Son of God: you will come to him, and all you
who resist him will be confounded.

We have spoken not a little about the Son of
God according to his divinity, and we have not
spared our adversaries, resisting them as much as
we could: now I wish to approach hisincarnation,
and the impure Manichaeus stands in opposi-
tion. Why? Because he does not want the Son of
God to be called also the son of man. And where
is that which is written, 'Drop down, ye heavens,
from above, and let the clouds rain the just one;
let the earth be opened, and let it bud forth a
Savior; and let justice spring up together, I the
Lord have created him' (Isaiah 45:8)? Likewise,
'Behold a child is born to us, and a son is given
to us: and the government is upon his shoulder:
and his name shall be called, Wonderful, Coun-
sellor, God the Mighty, the Father of the world to
come, the Prince of Peace' (Isaiah 9:6)? Likewise,
'Behold a virgin shall conceive in the womb, and
shall bring forth a son; and his name shall be
called Emmanuel' (Isaiah 7:14; Matthew 1:23)?
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Someone says, 'You had arranged to contend with
the Manichaean, not with the Jew.' Against the
Manichaean, new weapons are necessary, not old
ones. Why? Because he accepts the New, not the
0Old Testament. But for me, who have undertaken
the contest against both, weapons are necessary
from all sides; especially since these new ones
are forged from the old: therefore, the former
are not to be cast aside, and the latter are to be
carried. For different adversaries fall by different
weapons. Therefore, this order must be observed,
thatin speaking of the Gospel,  may not be silent
about the Prophets.

But I, says the Manichaean, accept neither
Moses nor the Prophets. What do you say about
the apostle Paul, who at the beginning of his
Epistle to the Romans wrote, 'Paul, a servant of
Jesus Christ, called to be an apostle, separated
unto the gospel of God, which he had promised
before by his prophets in the holy scriptures,
concerning his Son, who was made to him of the
seed of David according to the flesh' (Romans
1:1-3)? Do you hear that the Gospel would not
be presented by the Apostles unless it were first
promised by the Prophets? Do you hear that the
Son of God according to divinity was made the
son of man from the seed of David according to
the flesh? For in what are the Prophets contrary
to the Gospel? The Prophet said: 'Drop down, ye
heavens, from above, and let the clouds rain the
just one': let the angel come, let him preach the
word. 'Let the earth be opened'; let Mary hear:
'and let it bud forth a Savior'; let her bring forth
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Jesus. The Prophet said, 'Behold a virgin shall
conceive in the womb, and shall bring forth a
son; and his name shall be called Emmanuel.'
When the evangelist also said this, he followed
and explained it, saying, 'God with us' (Matthew
1:23). In vain, O Manichaean, do you attempt to
oppose the Prophets. Behold, the Apostle says,
'Concerning his Son, who was made to him of
the seed of David according to the flesh' (Romans
1:3). What the Prophets foresaw and foretold, this
the Apostles saw and preached. He who was, was
made. What was he? What was he made? He was
the Word, he was made flesh. He was God, he
was made man: He was the Son of God, he was
made the Son of man. He took on humanity, he
did not lose divinity: made humble, he remained
sublime: he was born a man, he did not cease to
be God: he was born alittle child, remaining great
in secret: let him who gladly embraces God born,
not shudder at the virgin's birth. God the creator
of man, the son of man, says to you: Whatisit that
disturbs you in my birth? I was not conceived by
the desire of lust. I made the mother from whom
I was to be born; I prepared and cleansed the way
for my journey. This woman whom you despise,
O Manichaean, is my mother; but she was fash-
ioned by my hand. If I could have been defiled
when I made her, I could have been defiled when
I was born from her. Just as her virginity was not
corrupted by my passage, so my majesty was not
stained there. If a ray of the sun knows how to dry
the filth of sewers, but does not know how to be
defiled by them; how much more can the splen-
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dor of eternal light, in which no defilement can
occur, cleanse wherever it has shone, and cannot
itself be polluted? Fool, whence could there be
filth in a virgin mother, where there was no inter-
course with a human father? Whence filth in her,
who suffered neither lust in conceiving nor pain
in giving birth? Whence filth in a house to which
no inhabitant has had access? Only its maker and
lord came to it, put on the garment he did not
have, and left it closed, just as he found it. Just as
he alone was born free among the dead (Psalm
87:6), so the modesty of this mother, from whom
he was born, is alone intact. Disobedient Eve
merited punishment, obedient Mary obtained
grace: the former was cursed by tasting the for-
bidden thing, the latter was blessed by believing
the angel: the former brought us death, the latter
bore us life. What are you doing, O Manichaean?
You oppress the Christian, you do not defend
Christ. Let impure vanity be silent, for pure truth
has been born.

CHAPTER VI.

8. Against the Arians. I should still wish to
pursue the Manichaean, but I must endure the
troublesome Arian, who trusts in his own virtue,
and glories in his own power (Psalm 48:7). In-
deed, when we responded to others, we ourselves
were not silent; but even now, preserving his own
order, let us see what darts he throws. Let no
one be terrified by the person of the powerful: All
flesh is grass (Isaiah 40:6).

23



AGAINST FIVE HERESIES

You see the grass grow daily, you see it flour-
ish; why are you afraid? The deserted earth brings
forth such fruits. I do not accuse the farmers,
but I seek them. Where are you now, O good
farmers? What are you doing? Why are you idle?
You see how full this land is of many evils: here
thorns, there thistles, here grass springs up. Burn
the thorns, eradicate the thistles, cut the grass,
sow good seeds, do not be terrified by winter:
and if iniquity abounds, yet let your charity burn
fervently.

Sow in winter what you may reap in summer.
But to whom do I speak? Where are you, foun-
tains of tears? To which farmers do I speak? Some
are dead, others have been put to flight: the land
is given into the hand of the wicked (Job 9:24),
tribulation and necessity have found us. Lord,
give us help from tribulation, that the salvation
of man may not be vain, but true (Psalm 59:13).

What do you say, Arian? I ask that you answer
my question. I do not want you to despise a
little one; a great form does not help you, large
weapons do not protect you, the blow of a single
stone penetrates a helmeted forehead (1 Kings
17:49). Tell me, therefore, what I ask you: Do you
believe in God the Father almighty? He says, "I
believe." Do you believe in Jesus Christ his Son
our Lord? He says, "I believe." Do you believe that
Jesus Christ, God and man, was born of the Holy
Spirit from the Virgin Mary? He says, "I believe."

You do well. I ask further: Just as the Father is
God, so also is the Son God? "Yes." Is the Father
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one person, the Son another? "Most certainly." Is
the Son equal to the Father? "Equal," he says.

What remains? Behold, he has answered all
that I have asked. In that he says he believes in
God the Father and God the Son, he is with me
against the Pagan. In that he believes Christ, God
and man, was born of the Holy Spirit from the
Virgin Mary, heis with me againstthe Jew and the
Manichaean. In that he believes the Father is one
person and the Son another, heis with me against
the Sabellian. Come now, if you are with me in all
things, why do we contend?

If our inheritance is one, let us possess it
together; we are brothers: Behold how good and
pleasantitis for brethren to dwell in unity (Psalm
132:1)! Why is there a new building before the
wall? Let us watch together for the custody of
our inheritance. Our inheritance is splendid for
us (Psalm 15:6). We have envious men, we have
enemies: and they themselves wish to possess
it, not with us, but against us. Let no one usurp
anything for himself: this inheritance was left to
us in such a way that it should be possessed undi-
vided, not dissipated into parts. Let us gather the
fruit together, lest by dividing we lose it. Poverty
makes me anxious; I ask you, do not gather out-
side with me, lest you begin to scatter. For he who
does not gather with me, scatters (Luke 11:23).

It is as if I have forgotten with whom I
was dealing; but I have not forgotten, I am
questioning an Arian, whom I desire to be a
Catholic. Someone says: He has answered all that
you wished, in his responses nothing adverse is
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found: what more do you seek? Wait, brother, do
not judge easily, I still have something to ask: do
not quickly entrust yourself to him; the response
is clear, the poison is hidden.

What did you say, brother? Is the Son equal
to the Father? "Equal," you say. Come now, be
vigilant, now what was hidden will be revealed.
How do you say the Son is equal to the Father? In
operation, or in origin? In power, or in eternity?
Or perhaps in both? "Far from it," you say. "In
operation and power he is equal, not in eternity:
for how can it be that the begotten is equal to the
unbegotten?" Behold, heis here who was walking
with me as a co-heir; the deceit that was hidden
has appeared.

He was thought to possess with me, he wishes
to divide: but I do not permit it; I resist com-
pletely.

The laws hold that the testator's will is to be
obeyed in all things: if anyone should wish to
act against the will of the testator, he should be
deprived of the inheritance. But do the laws fall
silent amidst arms (Cicero, Pro Milone, n. 40)?
Not at all: for this we labor, for this we fight,
that the laws may be served. I bring forth the
testament, I recite the words of the testator: if
there is something to be divided, I find it there:
if there is nothing to be divided, I resist you from
the testament itself.

Hear what the testament holds: My peace I
give to you, my peace I leave with you (John
14:27). This is the inheritance. And who is this
testator? Read the Testament, and you will find
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out. When the prophet spoke of the Lord, he said:
He shall be magnified even to the ends of the
earth, and this man shall be peace (Micah 5:4, 5).
Glory to God in the highest, and on earth peace
to men (Luke 2:14); not to the dividers of holy
unity, but to men of good will. He himself is the
inheritance, he himself is the testator, you seek
to divide him himself. Why do you partition the
one? If you divide the one, you will have nothing
whole.

O Arian heresy, cruel and impious harlot, be
ashamed at the judgment of Solomon. The harlot,
lest she should lose the one living child, con-
ceived from whatever source and already born,
did not permit her son to be divided; and you
divide the Lord your God? That woman, though a
harlot, was yet pious, because she was a mother;
you are both a harlot and impious, because you
are not a mother; what you bear, you suffocate;
what you do not bear, you gather. How do you
nurse another's child, you who kill your own?
Your bowels have hardened, hers trembled.

What did she say? Give her the child, and do
not divide him (1 Kings 3:27): He is my son; but
I rejoice more that he lives whole with her, than
that I should mourn him dead and divided. He is
my son, she says; but what good will I, a mother,
be to the boy, if I take away the life that I do not
confer? I wish to repel the cruel woman's breasts
from the little one, but I am more compelled to
fear the judge's sword. Give her my son: he was
born mine; but let him go to her whole, let the
affection remain with me. Give her the whole
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boy, let the life of his limbs not be taken away:
let his wholeness not be divided, my piety is not
snatched from me.

What did she say, Give her the boy and do not
divide him? Behold, I too say, possess the whole,
and do not divide God.

"No," he says, "but if you wish to have peace
without prejudice, divide the inheritance." And
how am I to divide? The Father is greater, the Son
is lesser? O what parts! O what justice! O what
equality! One partis greater, the other lesser. I do
not consent, I do not make a partition; because
I do not divide peace. For if peace is broken, it
will no longer be peace. But how can peace be
inviolate with you, with whom faith isnot whole?
Therefore, because you do not wish to possess
with me, and you wish to divide peace, you can-
not obtain the inheritance.

Finally, if according to your custom you strive
not for peace, but for perfidy, go, appeal to the
judge, let us see what he will say to you. You
have an ordinary judge, I do not want you to
bring me other and different powers from various
parts. I need not a man-at-arms, but a lawgiver.
And where, you ask, do I find him? But where
will you not find him? Hear the prophet saying:
The Lord is our judge, the Lord is our lawgiver.
Nor should you think the judge is to be despised,
hear what follows: The Lord is our king, the Lord
himself will save us (Isaiah 33:22). Behold, you
have ajudge. If thatis not enough, our kingis also
before you. He is so in heaven, that he does not
desert the earth. Heaven, he says, and earth I fill

28



AGAINST FIVE HERESIES

(Jeremiah 23:24). I am with you always, even to
the consummation of the age (Matthew 28:20).
And he is with us, and he is with the Father: for
he neither left the Father when he descended to
us; nor did he desert us when he ascended to the
Father.

Appeal to him, say to him: Lord, tell my
brother to divide the inheritance with me. Hear
the divine response, hear the just judge; hear
peace, fleeing strife: what does he say? Friend,
who made me a judge or a divider between you
(Luke 12:13, 14)? You wish to divide peace, and
you seek to have peace as your judge? I do not
wish to be your judge; I am peace, I do not know
how to litigate; I sit with those who agree, I flee
those who litigate. If, when you were an enemy to
my Father, I reconciled you through myself, how
then will you separate me from my Father? When
you were far off, I came to bring you back: when
you wandered among mountains and forests, I
sought you: among stones and wood I found
you: you stumbled on stones, you clung to them,
because you worshiped wood and stones. And
lest you be torn by the greedy mouths of wolves
and wild beasts, I gathered you, I carried you on
my shoulders, I returned you to my Father, I la-
bored, I sweated, I placed my head under thorns,
I offered my hands to nails, a lance opened my
side: I was torn by so many, [ will not say injuries,
but even hardships: I shed my blood, I laid down
my life, that I might join you to myself, and you
divide me?
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Hear what was answered to the disciple, who
knew the Son, and sought the Father. Philip says
to the Lord: Lord, show us the Father, and it is
enough for us. Was he not also separating the Son
from the Father? We already know you, he says,
but we do not know your Father. And what do
you want? Show us the Father, and it is enough
for us. And the Lord to him. If you wish, Arian,
to hear, you have erred with the Apostle, return
with the Apostle: let his rebuke also be your cure.
What does the Lord say? For so long a time, he
says, l am with you, and you have not known me?
Philip, I came to apply you to my Father, do not
you separate me: what do you seek as if another
besides me? He who has seen me, has seen the
Father also. So great is the unity in us, so great
the likeness, so great the charity, that I am in the
Father, and the Father in me.

Isense, Sabellian, what you are muttering, you
hasten either to confine me in the Arian, or to call
me away from the Arian. But in the name of the
Father and of the Son and of the Holy Spirit; not
of three, but of one God; when I respond to him,
I do not pass you by. What did the Lord say? He
who has seen me, has seen the Father also. Did
he say, He who has seen me, has seen the Father;
or, I am the Son and also the Father? But he said,
[ am in the Father, and the Father in me; and He
who has seen me, has seen the Father also (John
14:8-10). The interposition of one syllable, which
is called And, both distinguishes the Father and
distinguishes the Son; and it demonstrates that
you have neither the Father nor the Son.
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Tell me, Arian: do you call the Father God?
"Most certainly." What of the Son? "I confess
him also to be God." How do you recognize this?
"Because when it was foretold that he would
come in the flesh, the prophet said of him, Say,
Be strengthened, you of faint heart: do not fear,
behold our God will bring the vengeance of retri-
bution; God himself will come, and will save us
(Isaiah 35:4)." Acknowledge, in that which you
say you acknowledge, if you do not oppose the
Prophet. What then do you say of the Father? He
is God. What of the Son? He is God. Is the Son
co-eternal with the Father? "No." Therefore there
was a time when the Son was not, according to
you.

If there was a time when the Son was not,
then there was a time that the Son did not make.
If there was a time that the Son did not make,
not all things were made through him: for time
already was, when the Son was not. If there was
a time when the Son was not, John the evangelist
should not have said, In the beginning was the
Word; but, In the beginning was time. John says,
All things were made through him (John 1:1, 3):
but the Arian contradicts. Tell me, Arian: how do
you know that there was a time when the Son
was not? Or perhaps you will say, And how does
John know that in the beginning was the Word?
Because he was reclining on the Lord's breast,
and from there he drew what he drank at the
banquet of Christ, that in the beginning was the
Word. Yet tell me, when in the beginning was
the Word (Ibid., 1), or when John was reclining

31



AGAINST FIVE HERESIES

on the Lord's breast (Id. 13:23), and was learning
from the Word of the Lord that the Word was
in the beginning, and the Word was God: where
was Arius? I do not know, if you dare to say he
was there. For it is known and read at what time
he was born, and deservedly was he condemned.
It is also known how he lived, how he died: and
therefore you do not dare to say of Arius, as of the
Word, And he was, and is: because neither was
Arius then, nor is he now.

But that the Arian may be excluded in all
things, hear what is said through Solomon:
The Lord made the regions and the uninhab-
itable ends under heaven. When he prepared
the heaven, I was there with him. And after a
little: I was with him, arranging all things: [ was
there when he made the strong foundations of
the earth: I was the one in whom he delighted
(Proverbs 8:26, 27, 30). But you say, The issue
is about time; whether the Son was before time
was. Hear him saying through the prophet: From
the time, he says. What is, From the time? Is it
from when time began to be? Not so, impious
Arian; not so: but, From the time, before it was
made, there I was (Isaiah 48:16). Behold, before
time was made, he was there. Seek now when he
was not, who was before time. In the beginning
was the Word. The Greeks say it better, Adyoc.
For Adyog signifies both word and reason. You
see therefore that he always was, of whom you
dare to say, He was not. Or if you say that God was
at some time without word, or without reason,
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you will now be an adversary not only to the Son,
but also to the Father.

I, he says, came forth from the mouth of the
Most High (Ecclesiasticus 24:5). Who says this?
The Word. And what is this Word? Let John say:
The Word was God. And so the Word, and he
whose Word it was, are not two, but one. "No,"
you say: "because the word is posterior to him
whose word it is, whence it appears that the Son
is less than the Father." You therefore deny that
the Son of God is God. "I do not deny it," you say:
"I both call the Father God, and the Son God; but
the Father greater, the Son lesser."

For how long is the Father greater, the Son
lesser? Tell me, since I see you wish to calculate
eternity: by how many years does God the Father
precede his Son? Where have you read of the day
of the Son of God's birth? I say of the Son of God, I
donotsay of the Son of God and man. Where then
have you read of the day of his birth? With what
mathematician have you sought and treated the
constellation of the Creator of the stars? What
times, what hours, what moments, what num-
bers, what minute fractions of moments of his
birth, who created all things, have you collected?
Let your heretical, not religion, but superstition,
be quiet, I beg you: calculation fails concerning
the beginning of Christ. Because when begin-
ningless eternity is heard of, no age is sought
there.

If the Father is God, and the Son is God, the
Father greater, the Son lesser: now not one God,
but two gods. If there are two gods, what then is
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it that the Lord says through the prophet, Before
me no God was formed, and after me there will
be none (Isaiah 43:10)? What do you say, Arian?
To whom do you assign these words? If they are
the Father's, by saying, Before me no God was
formed, and after me there will be none: either
the Father himself will not be, or the Son will not
be God. For if he only said this, Before me no God
was formed; and did not add, and after me there
will be none: you would be free to apply these
words to the Father alone. But when he follows
and says, after me there will be none: according
to you, as I said, he denies both himself as Father
and the Son to be God. Likewise, if these words
are the Son's, he denies his Father to be both God
and Father. For if he did not say, Before me no God
was formed; but only said, after me there will be
none: it could perhaps be said that the Son had
spoken that. But now when he says, Before me no
God was formed, and after me there will be none:
he says his Father is neither God nor Father.
Likewise, if these words are the Father's; who
says, to whom does he say, You are my Son, today
I have begotten you (Psalm 2:7)? Or perhaps,
which God forbid, is God to be accused of a lie?
Butif the words are the Son's, who says, of whom
does he say, My Father is working until now
(John 5:17)? Or perhaps is he to be judged both in-
jurious to the Father, and ungrateful? But would
it be said to an ungrateful one, Ask of me, and I
will give you the nations for your inheritance, and
the ends of the earth for your possession (Psalm
2:8)? Or perhaps the Prophet either did not know
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what he was saying, or wished to deceive; or, that
we may say something milder of the Prophet, is
he to be believed to have imagined two convers-
ing with him, that s, the Father and the Son; and
with the Father saying, Before me no God was
formed, the Son also added, saying, And after me
there will be none? Are the things we are doing
theatrical and jocular, or divine?

O wickedness! O sorrow! Spare us, spare us,
heretical impiety. When you do not comprehend
God, you provoke us also to blasphemy. The holy
Church does not teach this. The Father is Father;
the Son is Son: and the former was never not the
Father, and the latter was never not the Son: both
are eternal, they neither began to be, nor do they
cease. What the Father speaks, the Son speaks,
because he is the Word of the Father: and what
the Son speaks, the Father speaks, because he is
the Father of the Word. The Word himself says,
The words that I speak, I do not speak on my own
(John 14:10).

Grant, I pray, to the Creator what he himself
has bestowed upon the creature, and in the crea-
ture, if you can, comprehend the Creator. Behold,
fire and splendor are two, one is from the other,
nor is one without the other: the fire is the father,
the splendor the son. He himself, if he could,
would say, That I shine, I do not shine from
myself; but he who sent me, he himself gave me
that I might shine. For the fire sends forth the
splendor. And just as the Son says of God the
Father, The Father is with me (John 16:32); so also
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the splendor could say, The fire is with me. Extin-
guish the fire, the splendor will appear nowhere.

If therefore fire and splendor, father and son,
one a father without a spouse, the other a son
without a mother; and one cannot be divided
from the other; and though one is from the other,
yet the beginning of one cannot be without the
other; and this power was granted by the Cre-
ator to a creature: what power does the Creator
himself have? Let the Pagan approach, let the
Sabellian approach, let the Arian approach: let
them contemplate a lamp, in it let them see what
they cannot see in God. I do no injury, if, wishing
to show in some part the power of so great a
Creator, I bring forward so small a likeness of fire
or a lamp. For it is written, Your word is a lamp
to my feet, O Lord, and a light to my paths (Psalm
118:105). And of God it is said, A consuming fire
(Deuteronomy 4:24; Hebrews 12:29).

Approach therefore, and consider the lamp
diligently, and remove your foolish darkness. Let
the Pagan look, and there let him learn that there
is a Father and a Son without a spouse, and
how the Son was born: and if you are not blind,
see there; seek the middle between the fire and
the splendor. If there is no middle, there is no
union. Do not wish to scrutinize the middle, lest
you suffer a great burning. Let the Sabellian ap-
proach, let him see two in one, fire and splendor.
Can the splendor not rightly say, I am in the fire,
and the fire in me; just as the Son also says, [ am
in the Father, and the Father in me (John 14:10)?
Let the Arian also approach, let him also see one
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from the other, and yet that one cannot be born
without the other: neither of them is prior, nei-
ther posterior; the father and son, splendor and
fire, are coeval: neither can the fire be without
the splendor, nor the splendor without the fire.
Or certainly, if you please, put forth your hand,
divide one from the other: show me fire without
splendor, or splendor without fire. God forbid,
God forbid: you will only be able to burn, you will
not be able to separate one from the other.

For just as fire and splendor are one from the
other, and yet one cannot be without the other:
so the Father is God and the Son is God, one is
from the other, and yet one cannot be without
the other. Theirs is not an origin which is not,
but their eternity and substance are one. Fire
and splendor are temporal: but the Father and
the Son, God, are eternal. I say are, because they
are Father and Son; I say God, because they are
one. There is duality in the offspring, unity in the
deity. The nativity of the one makes another, but
the divinity shows them to be one. When I say,
Son, heis another: whenIsay, God, heisone. Heis
other, because he is Son: he is not another thing,
because he is God.

Be ashamed, Arians. The soldiers of Pilate did
not dare to tear the tunic of the man already
judged and hanging on the cross (John 19:24):
and you attempt to divide the charity of God
sitting in heaven, nay, charity itself, God? But
attempt it; as much as you can, attempt it, you
have already rushed into hell: for that tunic you
will never tear. Likewise, through the prophet the
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Lord says, There is no God without me: a just
God and a savior there is none besides me (Isaiah
45:21).

CHAPTER VII.

9. Against Sabellius. Here the Sabellian exults.
For so that he may show the Father and the Son
to be one and the same, he believes himself to
be fortified by such testimonies. Against this, the
Arians, to prove that the Father is one and the
Son another, bring forward other testimonies,
and say: To such an extent is the Father one and
the Son another, and one greater, the other lesser;
that the Father says to the Son, I have given you
for a light to the nations (Is. 49:6); and the Son
says, The Father has sentme (John 8:19). As far as
I understand, that light of the nations is so clear
and conspicuous that the heretics, not being able
to comprehend and perceive it, whence being
blinded, they cannot walk in it, but rather wan-
der astray. The Arian says one thing, the Sabellian
another. What a war! What says the Catholic to
these things? The arms, he says, which they carry,
are mine: they fight for me; both fight against
each other, but for me: would that both should
fail, and not one pass over to the other, but both
to me! I too will bring forward something by
which both may be struck. You, Arian, say that
he who sends is greater, he who is sent is lesser:
I also ask you, who is greater, he who precedes,
or he who is preceded? Likewise, who is greater,
he for whom something is prepared as he comes,
or he who prepares it; he to whom service is ren-
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dered, or he who renders it? Surely if you ask the
human race, it will respond that he is greater who
is preceded, for whom preparation is made, or to
whom service is rendered. From this you wish to
prove the Son lesser, because he was sent: I show
thathe who sent precedes him whom he sent; nor
do I say that either of them is greater, because I
do not dare to say either is lesser.

Isaiah the prophet says: Thus says the Lord to
Christ my Lord, whose right hand I have grasped,
to subdue nations before his face. Behold, the
Father is now a companion to the sent Son.

Follow further: And I will turn the backs of
kings, and I will open the gates before him, and
the doors shall not be closed (Is. 45:1). Behold, he
who had sent has become a precursor. For who
that is greater or superior opens the gates before
one who is lesser? or how would he do that,
unless he also preceded him a little?

Hear yet further: And the doors, he says, shall
not be closed. How? I will go before you (Ibid., 2).
You see that he who had sent both accompanies
and precedes: he sends, and does not depart. Itis
little that he does not depart; moreover, he also
precedes.

Now you discern who is greater, who is more
powerful: for I see no distinction, but rather
behold equality. The Son says of the Father, He
sent me (John 8:16). The Father says to the Son,
I will go before you. Let the discordant calamity
withdraw from the midst: equality exhibits this,
not disparity.
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Follow further, that it may appear more
clearly who says to whom: I will go before you,
and I will humble the glorious ones of the earth.

Be here you also, pagan. Hear what the
prophet says. I did not write what I wished for
myself: the book in which these things are read
is held in the cabinet of the Jew. My enemy is my
witness; seek from him; open, read, and believe.
I will turn, he says, the backs of kings, and I will
humble the glorious ones of the earth. Do you not
see the kings of the earth, who before were perse-
cuting Christians, now being Christians? Do you
not see those who were humbling the Church,
entering humble into the Church? Do you not
now see those very ones as defenders, whom
before she had as persecutors? I, he says, will go
before you, and I will humble the glorious ones
of the earth. I will break the gates of brass, and
burst the iron bars. And I will give you hidden
treasures, and the secrets of secret places, that
you may know that I am the Lord, who call your
name, the God of Israel (Is. 45:2, 3).

Let the Sabellian hear: God says, he says to
God. Therefore there are two; he who speaks, and
he to whom he speaks.

Let the Arian also hear: I am God, and there is
no other besides me (Ibid., 5).

Itislong thatI have beenlaboring by contend-
ing against these two heresies, and I am almost
exhausted.

Come, my Lord, Jesus, most brave warrior,
prince of the army of the Lord who conquered the
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devil and the world, Take hold of arms and shield,
and rise up to my help (Ps. 34:2).

About to proceed to battle, and about to con-
quer the world in the world, he prayed; not as
if powerless in virtue, since he was omnipotent;
but so that he might exhibit to us the mastery of
humility, for the sake of which he had come.

And what did he say? Father, glorify your Son
(John 17:1).

Now the accursed Arian says: Do you see that
he is lesser, and would not have glory unless he
had asked the Father?

Wait, man, why do you hasten? You see the
man, in which form he is lesser not only than
the Father, but even than the angels (Ps. 8:6): the
man appears, the God is hidden.

You show me the humble man: open your
eyes, and see the sublime God, notlesser than the
angels, but equal to the Father.

Father, he says, glorify your Son: behold the
lesser.

Follow further: That your Son also may glorify
you (John 17:1): behold the equal.

We find the Son acknowledging the Father,
and praying, and joined to him, not as was
thought ungrateful.

Let us see what the Father also says of the Son.

Jesus took Peter and James and John his
brother (these are the words of the Gospel), and
led them up into a high mountain apart, and
was transfigured before them. And his face shone
like the sun, and his garments became white like
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snow. And behold, there appeared to them Moses
and Elijah talking with him (Matt. 17:1-3).

Moses and Elijah, the Law and the Prophets;
they were talking with him, because they had
spoken of him; they were showing whom they
had foretold, they were manifesting whom they
had prophesied.

They were talking: what do you think they
were talking about? That the Jews might be con-
vinced, the Pagans converted, the Manichaeans
confounded, the Heretics suppressed, the
Catholics confirmed.

There spoke the law and grace, harshness and
leniency, terror and mildness, precept and help,
theiron tool and the physician, shadow and light,
the herald and the judge, sentence and mercy.

And what after these things?

And Peter responding said to Jesus: Lord, it
is good for us to be here; if you wish, let us
make here three tabernacles, one for you, one for
Moses, and one for Elijah (Matt. 17:4).

What do you say, holy Peter?

The world is in labor, and you seek a secret
place?

Do you see then so many nations come to-
gether into one, and you seek rest?

Do you see the darkness of the world, and you
hide the light?

No one lights a lamp and puts it under a
bushel, but on a lampstand, that it may shine to
all who are in the house (Matt. 5:15).

That house is the whole world: the lighting
of the lamp is the incarnation of the Word: the
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lampstand, however, is the wood of the cross: the
lamp shining on the lampstand is Christ hanging
on the cross.

No one lights a lamp and puts it under a
bushel, but on a lampstand, that it may shine to
all who are in the house.

You have seen, let us also see.

There is darkness, let us not stumble among
the Pagans, let us not err among the heretics: let
the lamp shine for us, let the Word in the flesh
teach us.

Let us see what the Evangelist says, let us see
if the counsel of Peter was admitted: While he
was yet speaking, he says, behold a bright cloud
overshadowed them. And behold a voice from the
cloud saying (Matt. 17:5).

Let us all hear, let no one close his ears.

Let the mocking Pagans hear, let the perse-
cuting Jews hear, let the Manichaeans, dreamers
of phantasms, hear, let the erring heretical liti-
gants hear; let them hear, and especially let the
Catholics, the faithful worshipers of God, also
hear.

Let the former hear that they may be in-
structed, the latter that they may be corrected: or
letthe former hearlest they be seduced, the latter
that they may be punished.

What says the voice from the cloud? This is my
beloved Son, in whom I am well pleased (Matt.
17:5 and 3:17).

Where are you who oppose the Son of God?

The Father says, This is my Son: and you say,
God has no Son.
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You pagan, why do you stand outside and
murmur? Enter here into the school of God, open
the ears of your heart, hear the voice of the Lord,
and learn of the Son of God.

What will you do, Jews, who killed the Son of
God?

Whither will you flee, where will you hide
yourselves? What mountains, what rocks are to
fall upon you?

And if you hide yourselves in the caverns of
therocks, thence will I drag you out, says the Lord
(Jer. 49:16).

But you also come, enter, hear my counsel,
do not despair: since there are remnants for the
peaceful man (Ps. 36:37).

You were fierce, you killed, you shed the blood
of Christ, you are in danger, you were incredulous
of the Son of God.

What then have you to do now, but that
believing you be baptized, and drink the blood
which you shed?

There is nothing for you to dread: the blood
of the physician was shed, and it was made the
medicine of the frantic man.

Why do you doubt? Taste and see, that the
Lord is sweet (Ps. 33:9).

What of you, Manichaean, how long will you
dream of phantasms?

Wake up and see; the clouds thunder.

What do they thunder? This is my beloved Son
(Matt. 3:17; 17:5).
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See on earth the true man, hear from heaven
the true God: see on earth the son of man, hear
from heaven that he is the Son of God.

Know both to be true, that is, God and man,
that the Son of God and the son of man are one
and the same God and man.

Acknowledge the man, and you will appease
God.

Take care lest you stumble on the rock, and
suffer the ruin of death: because what you dream
is vanity; what God thunders is truth.

Hear, you Sabellian, hear from heaven the
Father, see on earth the Son, and do not say, The
Father is the same as the Son.

Hear, you also Arian, and donot err in both the
Father and the Son, but follow unity, and see the
divinity.

Lord, let us hear what you say of your Son:

This is, he says, my Son.

See on earth the son of man, hear from heaven
that he is the Son of God.

My beloved, in whom I am well pleased.

And what?

Hear him.

Thanks be to God.

The precept of God thundered, and the coun-
sel of Peter was removed.

Thanks be to you, God of Virtue; thanks be to
you, God the Father, who both showed your Son,
and gave me a teacher.

Let the Sabellian withdraw, let the Arian
withdraw, let the other pests withdraw, let all
iniquitous doctrine withdraw.
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Let God teach, not Arius: let the Son of God
teach, not the adversary of the Son.

Speak, my Lord Jesus, teach, let me learn what
I may teach.

The Sabellian says: He himself is the Father as
well as the Son.

The Arian says: The Father is one, the Son
another; the Father greater, the Son lesser.

He opposes, he cries out, he litigates, he fights,
he gathers crowds, he battles against Christ.

The former shed blood, that he might redeem;
the latter scatters money, that he might destroy.

He builds a cavern, there he suffocates the
catholic, he calls the christian a pagan, he forces
baptism upon the baptized, against that which is
written: He who has been washed once does not
need to be washed again (John 13:10).

The man cries out: I am a Christian: why do
you say I am what I am not? He cries out:  am a
believer: and he says: Receive money from me.

He cries out: I am redeemed: and he says: Re-
ceive gold from me.

What do you give, or what do you take away?

You give money, that you may take away
grace: you give money, that you may take away
life: you give a price, that you may take away that
I have been bought.

What do you buy from the bought?

My price is not gold, but the blood of Christ:
you do not seduce me, you do not deceive me;
however much you may confer upon me, you do
not take away my price.
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May your money be with you unto perdition
(Acts 8:20): for my price has no price.

The man cries out: I am a believer, and you
breathe out upon me.

He cries out: I have been baptized in the name
of the Father and of the Son and of the Holy Spirit,
and you breathe out upon him.

What then do you reserve for the Christian, in
whom you breathe out against the Father and the
Son and the Holy Spirit?

Or perhaps you have brought a new faith, a
new baptism, a new god from overseas parts?

Speak, my holy teacher Paul, teach, skilled in
divine law, friend of the bridegroom: this man
has just come, he subverts the world, and rends
the unity of the faith, divides the Trinity, con-
tends to rebaptize one who does not agree with
him; what do I do? In that very Jesus through the
Gospel you begot me (1 Cor. 4:15), I was baptized
in Christ.

Or is there perhaps another baptism or an-
other faith?

Far be it, you say: One faith, one baptism, one
God and Father of all (Eph. 4:5, 6).

If therefore there is one faith, nay because
there is also one faith, one baptism, one God
and Father of all: I have already believed, I have
already been baptized, I already have God as my
Father: why do I suffer the homicidal Arian?

Succor me, my Lord Jesus, and gird your sword
upon your thigh, most mighty one (Ps. 44:4).
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Most mighty of all, go forth, kill them in them-
selves, that they may live in you, let them cease to
persecute me.

The Sabellians withdraw you, the Arians di-
minish you: what do you say of yourself?

The Father said that we should hear you:
when we hear you, we hear him: strike both ad-
versaries with one blow.

Let the vain-talkers perish, he says, and the
seducers of the mind, the Arian and the Sabellian:
for I and the Father are one (John 10:30).

He did not say, I and the Father am one; but, I
and the Father are one.

What I say, one, let the Arian hear: what I say,
we are, let the Sabellian hear.

Let the Arian not divide the one: let the Sabel-
lian not delete the we are: but let both come, and
let them also be one in us, just as [ and the Father
are one (John 17:11).

Therefore if the Father and the Son are one,
nay because they are undoubtedly one, not two
gods, but one God: the prophet wrote nothing
theatrical, but spoke the truth, the Lord saying:
Before me no God was formed, and after me there
shall be none (Is. 43:10).

Truth taught truth, and with a two-edged
sword destroyed every error.

If the heretics still resist, let the Catholics
hear the definitive sentence, which they should
follow.

You have heard what the Father has said of
the Son, you have heard what the Son has said
of the Father or of himself. If anyone preaches to
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you a gospel other than what you have received,
let him be anathema (Gal. 1:8). We have spoken
of the Father and the Son as we were able, and as
much as we were able, if indeed we were able to
say anything worthily. We have been silent about
the Holy Spirit, but we have not separated him,;
for whatever we have said of the Father and the
Son, we have also said of the Holy Spirit. For he is
in them and with them, equal and one, not lesser,
nor a third god. Whatelse shall I, being weary, say
to you who are weary? He who separates the Holy
Spirit from the Father and the Son in eternity,
substance, or communion, and yet affirms that
the Holy Spirit is of the Father and the Son, is full
of an unclean spirit, empty of the Holy Spirit. For
God is called love (1 John 4:8) for this reason, be-
cause he does not divide the unity into parts, but
ineffably consolidates the Trinity. For the Trinity
itself is one God, a tower of strength against the
face of the enemy (Psalm 60:4), who guards those
who believe in him for ever and ever. Amen.
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