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Quaedam notissima nomina legis evangeliorumque, quae sub allegoria imaginarie obteguntur, et interpretatione aliqua egent, breviter deflorata contraxi celeriter, ut plana atque aperta lectoribus redderem. Quae, quia inexplicata sunt, annotata brevis materiola dicendi coegit, et nec libelli modum permisit efficere, nec plenissime figurarum mysteria explicare. Erat quidem sensus ita, ut ex dictis quae posita sunt et praecedentia et subsequentia intelligantur.
I have quickly compiled some of the most well-known names from the Law and the Gospels, which are imaginatively veiled under allegory and require some interpretation, briefly excerpting them to render them plain and open to readers. Because these were unexplained, the brief material compelled me to make these annotations, and it permitted neither the creation of a proper booklet nor the fullest explanation of the mysteries of the figures. The meaning was indeed such that from the things stated, both what precedes and what follows might be understood.


Haec itaque cognitioni tuae tractanda atque probanda offerimus, ut quod in ratione verborum ac sensuum inerudite dependet, emendandum sollicite cures. Ego enim, mihi charissime, in hujus operis reprehensione excusabilem meipsum aestimabo, quia haec non meo conservavi arbitrio, sed tuo commissi corrigenda judicio.
We therefore offer these things to your understanding to be handled and approved, so that you may diligently take care to emend whatever, in the reasoning of the words and meanings, hangs unskillfully. For I, my dearest, will deem myself excusable in any censure of this work, because I have not kept these things by my own judgment, but have committed them to your judgment to be corrected.


Adam (Genes. I) figuram Christi gestavit; nam sicut ille sexta die formatus ad imaginem Dei, ita sexta mundi aetate Filius Dei carnis formam induit, hoc est, formam servi accepit, ut reformaret hominem ad similitudinem Dei.
Adam (Genesis 1) bore the figure of Christ; for just as he was formed on the sixth day in the image of God, so in the sixth age of the world the Son of God put on the form of flesh, that is, He took the form of a servant, to reform man to the likeness of God.


Eva (Ibid.) designat Ecclesiam factam per mysterium lavacri, quae 117 de latere in cruce morientis Christi fluxit, sicut Eva de costa hominis dormientis.
Eve (Ibid.) designates the Church, made through the mystery of the font, which flowed from the side of Christ dying on the cross, just as Eve came from the rib of the sleeping man.


Abel. pastor ovium (Genes. IV), Christi tenuit typum, qui est verus, et bonus pastor, sicut ipse dicit: Ego sum pastor bonus, qui pono animam meam pro ovibus meis, venturus rector fidelium populorum.
Abel, a shepherd of sheep (Genesis 4), held the type of Christ, who is the true and good shepherd, as He Himself says: "I am the good shepherd, who lays down my life for my sheep," the future ruler of the faithful peoples.


Cain, frater ejus (Ibid.), aetate major, qui eumdem Abel occidit in campo, priorem significat populum qui interfecit Christum in Calvariae loco.
Cain, his elder brother (Ibid.), who killed the same Abel in the field, signifies the former people who killed Christ in the place of Calvary.


Enoch, filius Cain (Ibid.), in cujus nomine pater condidit civitatem, significat impios in hac tantum vita esse fundatos.
Enoch, son of Cain (Ibid.), in whose name his father founded a city, signifies that the impious are founded only in this life.


Seth (Ibid.), qui resurrectio interpretatur, demonstrat Christum Jesum, in quo est vera resurrectio, et vita fidelium.
Seth (Ibid.), which is interpreted as "resurrection," points to Christ Jesus, in whom is the true resurrection and life of the faithful.


Enos, filius ejus (Ibid.), qui spe invocavit nomen Domini, declarat in spe viventem Ecclesiam, donec ad beatitudinem promissae felicitatis perveniat.
Enos, his son (Ibid.), who in hope called upon the name of the Lord, declares the Church living in hope, until it arrives at the blessedness of the promised felicity.


Lamech saeculi hujus figuram tenuit, cujus peccatum Christus per sanguinis sui effusionem post LXXVII mundi generationes absolvit, juxta quod eas Lucas evangelista descripsit (Luc. III).
Lamech held the figure of this age, whose sin Christ absolved through the shedding of His blood after seventy-seven generations of the world, according to how Luke the Evangelist described them (Luke 3).


Henoch (Genes. V), qui fuit septimus ab Adam, et translatus est, significat septimam requiem futurae resurrectionis, quando transferentur sancti in vitam perpetuae immortalitatis.
Enoch (Genesis 5), who was the seventh from Adam and was translated, signifies the seventh rest of the future resurrection, when the saints will be transferred into the life of perpetual immortality.


Noe, qui interpretatur requies, similitudinem praefert Domini, in cujus Ecclesia requiescunt quicunque ab hujus saeculi excidio liberantur, sicut in arca.
Noah, who is interpreted as "rest," presents a likeness of the Lord, in whose Church all who are freed from the ruin of this world find rest, as in the ark.


Sem vero prophetarum et apostolorum tenuit typum, qui ex ejus stirpe nascuntur.
Shem, however, held the type of the prophets and apostles, who are born from his lineage.


Japheth figuravit populum gentium, qui versatur in ecclesiis israelitarum.
Japheth figured the people of the Gentiles, who dwell in the churches of the Israelites.


Cham Judaeos significat, qui Christum incarnatum atque mortuum derident.
Ham signifies the Jews, who mock Christ incarnate and dead.


Chanaam, filius ejus, qui pro patris delicto maledictione damnatur (Genes. IX), posteritatem indicat Judaeorum, qui in passione Domini damnationis sententiam exceperunt, clamantibus Judaeis: Sanguis ejus super nos, et super filios nostros.
Canaan, his son, who is condemned with a curse for his father's offense (Genesis 9), indicates the posterity of the Jews, who in the Passion of the Lord received the sentence of damnation, with the Jews crying out: "His blood be upon us, and upon our children."


Nemrod gigas diaboli typum expressit, qui superbo appetitu culmen divinae celsitudinis appetivit, dicens: Ascendam super altitudinem nubium, et ero similis Altissimo.
Nimrod the giant expressed the type of the devil, who with proud desire sought the summit of divine highness, saying: "I will ascend above the height of the clouds, and I will be like the Most High."


Heber, in cujus domo propria loquela remansit, caeteris linguis 121 divisis, Redemptorem nostrum insinuat, in cujus Ecclesia unitas fidei sine schismate perseverat.
Eber, in whose house the original language remained when the other tongues were divided, suggests our Redeemer, in whose Church the unity of faith perseveres without schism.


Melchisedech (Genes. XIV), qui de fructibus terrae sacrificium Domino obtulit, regnum Christi, qui est verus rex justitiae, et sacerdotium figuravit, cujus corporis et sanguinis sacramentum, id est, oblatio panis et vini in toto orbe terrarum offertur.
Melchizedek (Genesis 14), who offered a sacrifice to the Lord from the fruits of the earth, prefigured the kingdom and priesthood of Christ, who is the true king of justice, whose sacrament of body and blood, that is, the offering of bread and wine, is offered throughout the whole world.


Abraham Dei patris gestavit typum, qui filium suum dilectum pro mundi salute tradidit immolandum.
Abraham bore the type of God the Father, who handed over His beloved Son to be sacrificed for the salvation of the world.


Tres angeli ad eum venientes (Genes. XVIII) divinam historialem insinuant Trinitatem.
The three angels who came to him (Genesis 18) historically suggest the divine Trinity.


Duas autem uxores, quas habuit Abraham (Gen. XVI, XXI), id est, liberam, et ancillam, Apostolus duo esse Testamenta designat (Galath. IV).
Moreover, the two wives whom Abraham had (Gen. 16, 21), that is, the free woman and the handmaid, the Apostle designates as the two Testaments (Gal. 4).


Isaac et Ismael duos populos ex utroque Testamento procedentes significant.
Isaac and Ishmael signify the two peoples proceeding from each Testament.


Puer Abraham imaginem priscae legis designat, per quem prophetice Domino nostro Jesu Christo Ecclesia sponsa praeparata est.
The servant of Abraham designates the image of the ancient law, through whom the Church as a bride was prophetically prepared for our Lord Jesus Christ.


Esau, hispidus atque rufus (Genes. XXV), populus est Judaeorum, in Christum et prophetas impia persecutione sanguineus, et indicio pilosae cutis tegmine peccatorum horribilis.
Esau, hairy and red (Gen. 25), is the people of the Jews, bloodstained from the impious persecution of Christ and the prophets, and horrible by the sign of his hairy skin, a covering of sins.


Jacob autem (Ibid.) Christum demonstrat, sive populum gentium, qui Dei Patris benedictione praelatus est priori populo Judaeorum.
Jacob, however (ibid.), represents Christ, or the people of the Gentiles, who by the blessing of God the Father was preferred to the former people of the Jews.


Laban legis et diaboli habuit typum, ex cujus corpore assumpsit sibi Christus duas conjuges, plebis scilicet circumcisionis et gentium.
Laban held the type of the law and of the devil, from whose body Christ took to himself two wives, namely, the people of the circumcision and of the Gentiles.


Lia Synagogae figuram habuit, quae infirmis oculis cordis sacramenta Dei speculari non potuit.
Leah had the figure of the Synagogue, which could not contemplate the sacraments of God with the weak eyes of the heart.


Rachel vero clara aspectu Ecclesiae typum tenuit, quae contemplationis acie Christi mysteria cernit.
Rachel, however, clear of sight, held the type of the Church, which discerns the mysteries of Christ with the keenness of contemplation.


Vir, qui cum Jacob luctam iniit, Christi certamen cum populo Israel figuravit; nam sicut Jacob claudicavit in certamine, ita Judaei claudicaverunt fide in Domini passione.
The man who entered into a struggle with Jacob figured the contest of Christ with the people of Israel. For just as Jacob limped in the contest, so the Jews limped in faith at the Passion of the Lord.


Lot (Genes. XIX) typum habuit sanctorum qui in fine saeculi ab impiorum incendio liberabuntur.
Lot (Gen. 19) held the type of the saints who at the end of the age will be freed from the fire of the impious.


Uxor Lot (Ibid.) eorum tenuit typum qui, per gratiam Dei vocati, postmodum retro respiciunt.
Lot's wife (ibid.) held the type of those who, having been called by the grace of God, afterwards look back.


Consequenter ipse Lot legis gestavit personam de qua infidelitatis opera pariunt qui ea carnali intellectu utuntur (Vide var. lect.).
Consequently, Lot himself bore the person of the law, from which those who use it with a carnal understanding bring forth works of infidelity (See variant readings).


Filiae ejus duae (Genes. XIX) Samariam significant et Jerusalem, quae fornicantur in lege per adulterium illicitae doctrinae.
His two daughters (Gen. 19) signify Samaria and Jerusalem, who fornicate in the law through the adultery of illicit doctrine.


Ruben (Genes. XXXI) primogenitus interpretatur visionis filius; populum figuravit qui violavit cubile Dei Patris, quando carnem quam sibi Christus desponderat confixit in patibulo crucis.
Reuben (Gen. 31), the firstborn, is interpreted as 'son of vision'. He figured the people who violated the bed of God the Father, when they fixed to the gibbet of the cross the flesh that Christ had espoused to himself.


Simeon scribas designat Judaeorum, qui in furore suo occiderunt prophetas, et in dolore suo suffoderunt fixuris clavorum Christum, firmissimum murum, in quo credentes stabili robore communiuntur.
Simeon designates the scribes of the Jews, who in their fury killed the prophets, and in their wrath pierced Christ—the firmest wall, in whom believers are fortified with stable strength—with the fastenings of nails.


Levi et auctor et figura est principum sacerdotum qui Christum crucifixerunt.
Levi is both the author and the figure of the chief priests who crucified Christ.


Judas significat Christum, qui in cubili sepulcri, quasi leo, securus, corporis somno victoque mortis imperio, post triduum resurrexit.
Judah signifies Christ, who in the chamber of the sepulchre, like a lion, secure, after the sleep of the body and having conquered the dominion of death, rose again after three days.


Issachar Ecclesiae tenuit typum, quae subjecit humerum suum ad crucis onus portandum.
Issachar held the type of the Church, which submitted its shoulder to bear the burden of the cross.


Zabulon eamdem significat Ecclesiam, quae, secus fluctus hujus vitae inhabitans, omnes tentationes et turbines saeculi portat.
Zebulun signifies the same Church, which, dwelling beside the waves of this life, endures all the temptations and tempests of the age.


Nephthalim exprimit omnes sanctos praedicatores, qui, instar cervi transilientes, ad superna se erigunt, cunctisque credentibus doctrinae eloquia conferunt.
Naphtali expresses all the holy preachers, who, leaping like a stag, raise themselves to heavenly things and bestow the utterances of doctrine upon all believers.


Dan Antichristum significat, qui in via vitae hujus ungulas equi, id est, extrema saeculi supplantare nititur morsu pestiferae praedicationis, ut ejiciat eos qui extolluntur in hujus mundi deliciis et divitiis.
Dan signifies the Antichrist, who on the path of this life strives to trip up the heels of the horse, that is, the final things of the age, with the bite of his pestiferous preaching, so that he may cast out those who are exalted in the delights and riches of this world.


Gad Christum demonstrat, qui in secundo adventu suo contra Antichristum accinctus virtute judicis praeliaturum se nuntiat.
Gad represents Christ, who announces that in his second coming he will fight against the Antichrist, girded with the power of a judge.


Aser eumdem demonstrat Dominum Jesum Christum, cujus pinguis est panis in ore fidelium.
Asher represents the same Lord Jesus Christ, whose bread is rich in the mouth of the faithful.


Joseph (Genes. XXXVII), qui venditus est a fratribus, et in Aegypto sublimatus, Redemptorem nostrum significat a populo Judaeorum in manus persequentium traditum, et nunc in gentibus exaltatum.
Joseph (Gen. 37), who was sold by his brothers and exalted in Egypt, signifies our Redeemer, handed over by the people of the Jews into the hands of persecutors, and now exalted among the Gentiles.


Benjamin Pauli apostoli imaginem praetulit, quia et novissimus et minimus omnium apostolorum fuit electione, et de tribu ejus descendit: iste est lupus rapax, mane persecutor diripiens, vespere doctor pascens.
Benjamin prefigured the image of the apostle Paul, because he was both the last and the least of all the apostles by election, and he descended from his tribe. This is the ravenous wolf, in the morning a plundering persecutor, in the evening a feeding teacher.


Manasses prioris populi figuram gestavit.
Manasseh bore the figure of the former people.


Ephraim autem gentium, qui per benedictionem patriarchae praepositus est majori populo Judaeorum.
Ephraim, however, signifies the Gentiles, who through the patriarch's blessing was placed before the elder people of the Jews.


Thamar (Genes. XXXVIII) Ecclesiae imaginem gestat, quae a Christo per annulum fidei et virgam crucis conceptionem sanctae meruit ubertatis.
Tamar (Gen. 38) bears the image of the Church, which from Christ, through the ring of faith and the staff of the cross, merited the conception of a holy fruitfulness.


Duo gemini in utero Thamar (Ibid.) duos populos figuraverunt, quorum posterior natus, qui manum prior ex utero misit, quia 126 gentium populus antea quidem est per prophetas ostensus, sed postea revelatus, cujus ideo obstetrix ligavit dexteram cocco, quia idem populus per sanguinem Christi crucis notatus est signo.
The two twins in the womb of Tamar (Ibid.) prefigured two peoples, of whom the one born later, who first put his hand out of the womb, because the people of the gentiles was indeed shown beforehand by the prophets, but revealed later, whose right hand the midwife therefore bound with a scarlet thread, because this same people was marked by the sign of the cross through the blood of Christ.


Dina, filia Jacob (Genes. XXXIV), Synagogam, vel animam, significat: quam in exterioribus saeculi curis repertam Sichem princeps terrae opprimit, id est, diabolus vitio concupiscentiae carnalis corrumpit.
Dinah, the daughter of Jacob (Genesis 34), signifies the Synagogue, or the soul: whom Shechem, a prince of the land, finding her among the external cares of the world, oppresses, that is, the devil corrupts her with the vice of carnal concupiscence.


Bala, concubina Jacob (Genes. XXXV), quam Ruben incesto crimine polluit, significat legem Veteris Testamenti, quam populus Israel praevaricando commaculavit.
Bilhah, the concubine of Jacob (Genesis 35), whom Reuben polluted with the crime of incest, signifies the law of the Old Testament, which the people of Israel defiled by transgressing.


Job in factis dictisque suis personam exprimit Redemptoris.
Job, in his deeds and words, expresses the person of the Redeemer.


Uxor ejus (Job. II), quae eum ad maledicendum provocat, carnalium pravitatem designat.
His wife (Job 2), who provokes him to curse, designates the depravity of carnal people.


Tres amici Job typum tenuerunt haereticorum, qui sub specie consolandi studium seducendi gerunt.
The three friends of Job held the type of heretics, who under the appearance of consoling, carry out the business of seducing.


Eliud vero doctorem superbum et arrogantem demonstrat, qui durius increpationem suam fidelibus intra sanctam Ecclesiam irrogat.
Elihu, however, demonstrates the proud and arrogant teacher, who harshly inflicts his rebuke upon the faithful within the holy Church.


Pharao figuram habuit diaboli, qui hujus saeculi captivitate populum Dei perdere et terrenis vitiorum operibus praegravare tentavit.
Pharaoh held the figure of the devil, who attempted to destroy the people of God with the captivity of this world and to overwhelm them with the earthly works of vices.


Filia Pharaonis (Exod. II), quae Moysen expositum ad ripam fluminis collegit. Ecclesia gentium est, quae Christum ad flumen salutaris lavacri reperit.
The daughter of Pharaoh (Exodus 2), who took in Moses when he was exposed on the riverbank, is the Church of the gentiles, which finds Christ at the river of the saving bath.


Moyses (Exod. XIII) typum Christi gestavit, qui populum Dei a jugo diabolicae servitutis eripuit, et ipsum diabolum in aeterna poena damnavit.
Moses (Exodus 13) bore the type of Christ, who snatched the people of God from the yoke of diabolical servitude, and condemned the devil himself to eternal punishment.


Aaron sacerdos, qui cruore victimarum populum expiabat, 127 significat Christum, qui sacrificio sanguinis sui peccata diluit mundi.
Aaron the priest, who expiated the people with the blood of victims, signifies Christ, who washes away the sins of the world by the sacrifice of His own blood.


Maria, soror Moysi (Num. XII), Synagogae speciem praetulit, quae leprosa propter detractionem et murmurationem contra Christum exstitit.
Miriam, the sister of Moses (Numbers 12), presented the image of the Synagogue, which became leprous on account of slander and murmuring against Christ.


Uxor Moysi Aethiopissa (Exod. II), figuravit Ecclesiam ex gentibus Christo conjunctam, cujus ob causam zeli Synagoga obtrectans adversus Christum, illico contagio leprae perfunditur.
The Ethiopian wife of Moses (Exodus 2) prefigured the Church from the gentiles joined to Christ, on account of which the Synagogue, detracting from Christ out of jealousy, is immediately afflicted with the contagion of leprosy.


Amalech designat diaboli figuram, qui, obvius Dei populo, per signum crucis evincitur.
Amalek designates the figure of the devil who, opposing the people of God, is overcome by the sign of the cross.


Sehon quoque, rex Amorrhaeorum, qui vertitur in Latinum tentatio oculorum, eumdem diabolum significat, qui mendacio fallendi sese in angelum lucis transfigurat. Ipse est Og, rex Basan, qui interpretatur conclusio, qui intercludere molitur difficultate vitiorum viam fidei nostrae, ne pateat nobis transitus ad regnum promissum vitae aeternae.
Sihon also, king of the Amorites, which is translated into Latin as "temptation of the eyes," signifies the same devil, who by the lie of deception transfigures himself into an angel of light. He is Og, king of Bashan, which is interpreted as "conclusion," who strives to block the path of our faith with the difficulty of vices, lest the passage to the promised kingdom of eternal life be open to us.


Viri septuaginta duo seniores, super quos cecidit Spiritus Dei, septuaginta duas nationum linguas in hoc mundo diffusas 128 ostendunt, ex quibus multi credentes gratiam Spiritus sancti acceperunt.
The seventy-two elders, upon whom the Spirit of God fell, show the seventy-two languages of the nations spread throughout this world, from which many believers have received the grace of the Holy Spirit.


Dathan et Abiron, et caeteri, qui, se a Moyse et Aaron segregantes, sacrificium usurpare conati sunt (Num. XVI), haereticorum pravitatem designant, et perniciem eorum qui se a sacerdotibus Christi et a societate Ecclesiae dividunt, et sacrificia profana assumunt.
Dathan and Abiram, and the others, who, separating themselves from Moses and Aaron, attempted to usurp the sacrifice (Numbers 16), designate the depravity of heretics, and the ruin of those who divide themselves from the priests of Christ and from the society of the Church, and take up profane sacrifices.


Balaam, qui cadens apertos oculos habuit, (Num. XXII), typum eorum tenuit qui per fidem cognitionem Dei habent, sed obscurati malis operibus corruunt.
Balaam, who, falling, had his eyes open (Numbers 22), held the type of those who through faith have knowledge of God, but, obscured by evil works, fall.


Phinees, qui Zambri et scortum in adulterio conversantes pariter interemit (Num. XXV), figuram tenuit sanctorum doctorum, qui Judaeos et haereticos spirituali mucrone in amplexu falsae doctrinae concurrentes feriunt.
Phinehas, who killed both Zimri and the harlot as they were engaged in adultery (Numbers 25), held the figure of the holy doctors, who strike Jews and heretics with a spiritual sword as they come together in the embrace of false doctrine.


Ille qui, in Sabbato ligna colligens, lapidari jubetur, significat eum quem Christus inveniet cum peccato in die judicii.
He who, gathering wood on the Sabbath, is ordered to be stoned, signifies him whom Christ will find with sin on the day of judgment.


Duodecim exploratores scribarum et pharisaeorum imaginem tenuerunt, qui Israeliticum populum averterunt ne confiderent divinae repromissionis gratiam adipisci posse per Christum.
The twelve spies held the image of the scribes and Pharisees, who turned the Israelite people away from trusting that they could obtain the grace of the divine promise through Christ.


Duo portitores, qui de terra promissionis botrum in ligno humeris gestaverunt (Num. XIII), duorum populorum significantiam expresserunt, quorum prior Judaicus gradiens aversus terga dat Christo, 129 posterior, Christianus, eum quem vehit inspicit et sequitur Christum.
The two bearers, who carried a cluster of grapes from the promised land on a pole upon their shoulders (Numbers 13), expressed the significance of two peoples, of whom the first, the Jewish, walking away, turns his back on Christ; the latter, the Christian, looks upon and follows Him whom he carries.


Jesu Nave imaginem Salvatoris expressit, qui nos in terram repromissionis induxit, et in regnum coelestis gloriae collocavit.
Joshua, son of Nun, expressed the image of the Savior, who led us into the land of promise, and placed us in the kingdom of heavenly glory.


73. Raab meretrix figuram tenuit Ecclesiae, quae per coccum, id est, per passionis dominicae signum, ab interitu mundi salvatur.
73. Rahab the harlot held the figure of the Church, which through the scarlet thread, that is, through the sign of the Lord's passion, is saved from the destruction of the world.


74. Duo exploratores missi a Jesu in Jericho, quos suscepit Raab (Josue II), duo intelliguntur Testamenta in mundum missa quae suscepit Ecclesia ex gentibus congregata.
74. The two spies sent by Joshua into Jericho, whom Rahab received (Joshua 2), are understood as the two Testaments sent into the world, which the Church, gathered from the gentiles, received.


75. Acham, qui de Jericho anathemate concupivit, significat nequam, et peccatorem, qui post fidem saeculares mores, vel mundi illecebras appetit.
75. Achan, who coveted the accursed thing from Jericho, signifies the wicked and the sinner, who after faith desires worldly customs or the allurements of the world.


76. Gedeon, qui cum trecentis viris perrexit ad praelium (Judic. VII), typum Christi gestavit, qui in signo crucis de mundo victoriam reportavit. Trecentorum enim numerus in Tau littera continetur, per quam crucis species ostenditur.
76. Gideon, who went to battle with three hundred men (Judges 7), bore the type of Christ, who brought back victory from the world in the sign of the cross. For the number three hundred is contained in the letter Tau, through which the form of the cross is shown.


77. Sisara typus diaboli fuit. Jahel autem, quae tempora ejus clavo et malleo transfodit, Ecclesiae typum expressit, quae per vexillum crucis diaboli imperium interfecit.
77. Sisera was a type of the devil. Jael, however, who pierced his temples with a nail and hammer, expressed the type of the Church, which through the banner of the cross destroyed the devil's empire.


78. Ipsa quoque Debbora, ejusdem Ecclesiae typum portans, devicto in Sisara diabolo, canticum coelestis gloriae proclamat.
78. Deborah herself also, bearing the type of the same Church, with the devil having been conquered in Sisera, proclaims a canticle of celestial glory.


79. Jephte, qui pro victoria obtenta filiam immolavit (Judic. XI), Redemptoris ostendebat figuram, qui, ex mundo triumphans, carnem propriam in sacrificium obtulit.
79. Jephthah, who for the victory obtained sacrificed his daughter (Judges 11), showed the figure of the Redeemer, who, triumphing over the world, offered his own flesh in sacrifice.


80. Samson Salvatoris nostri mortem et victoriam figuravit, sive quia de faucibus diaboli gentes, quasi favum ab ore reperti leonis, abstraxit, sive quia post mortem plures lucratus, plurimosque moriens quam vivens exstinxit.
80. Samson prefigured the death and victory of our Savior, whether because he snatched the gentiles from the jaws of the devil, like the honeycomb from the mouth of the discovered lion, or because after death he gained more, and dying extinguished more than when living.


81. Dalila, quae Samson verticem decalvavit (Judic. XVI), Synagogam significat, quae Christum in loco Calvariae crucifixit.
81. Delilah, who shaved Samson's head (Judges 16), signifies the Synagogue, which crucified Christ in the place of Calvary.


82. Ruth alienigena, quae Israelitico viro nupsit, Ecclesiam ex gentibus ad Christum venientem ostendit.
82. Ruth the foreigner, who married an Israelite man, shows the Church coming from the gentiles to Christ.


83. Booz autem Christum verum Ecclesiae sponsum expressit.
83. Boaz, however, expressed Christ, the true spouse of the Church.


84. Anna, quae fuit sterilis, et postmodum fecunda facta est (I Reg., I) Ecclesiam Christi significat, quae prius in gentibus erat sterilis, nunc largiter pollet per universam terram prole numerosae fecunditatis.
84. Hannah, who was sterile and afterwards was made fertile (1 Samuel 1), signifies the Church of Christ, which previously was sterile among the gentiles, but now flourishes abundantly throughout the whole earth with the offspring of numerous fecundity.


85. Heli sacerdos reprobatus (I Reg. III) abjectionem sacerdotii Veteris Testamenti praefiguravit.
85. Eli the reprobate priest (1 Samuel 3) prefigured the rejection of the priesthood of the Old Testament.


86. Samuel vero, qui reprobato Heli in ministerio sacerdotali successit (Ibid.), novi sacerdotii successionem, abjecto veteri sacerdotio, praenuntiavit.
86. Samuel, however, who succeeded the reprobate Eli in the priestly ministry (Ibid.), foretold the succession of the new priesthood, the old priesthood having been rejected.


87. Duo filii Heli sacerdotes, qui capta a gentibus arca perempti sunt (I Reg. IV), significant posteritatem sacerdotii prioris fuisse exstinctam, et legis Testamentum ad cultum gentium esse translatum.
87. The two sons of Eli the priest, who were slain when the ark was captured by the gentiles (1 Samuel 4), signify that the posterity of the prior priesthood was extinguished, and that the Testament of the law was transferred to the worship of the gentiles.


88. Saul regni Judaici insinuat repromissionem, vel reprobationem, sive ejusdem populi aemulationem, qui David, id est, Christum injusto odio invidiae conatus est occidere.
88. Saul intimates the promise, or reprobation, of the Judaic kingdom, or the emulation of the same people, who tried to kill David, that is, Christ, with an unjust hatred of envy.


89. David filii Dei et Salvatoris nostri expressit imaginem, sive quod insectatione Judaeorum injustam persecutionem sustinuit, sive quia Christus ex ejus stirpe carnem assumpsit.
89. David expressed the image of the Son of God and our Savior, whether because he endured unjust persecution from the pursuit of the Jews, or because Christ assumed flesh from his lineage.


90. Urias Hethaeus typum habuit diaboli, cujus cunjugio prius erat copulata Ecclesia, quam Christus concupivit lavantem a sordibus saeculi semetipsam, et per lavacri undam purificantem.
90. Uriah the Hittite had the type of the devil, to whose union the Church was previously joined, whom Christ desired as she was washing herself from the filth of the world, and purifying herself through the water of the bath.


91. Salomon Christi praenuntiat figuram qui aedificavit domum Deo in coelesti Jerusalem, non de lignis et lapidibus, sed de sanctis omnibus.
91. Solomon foretells the figure of Christ, who built a house for God in the heavenly Jerusalem, not of wood and stones, but of all the saints.


92. Regina Austri, quae venit ad audiendam sapientiam Salomonis (III Reg. X; II Paral. IX), Ecclesia intelligitur, quae ad verbum Dei ab ultimis finibus terrae congregatur.
92. The Queen of the South, who came to hear the wisdom of Solomon (1 Kings 10; 2 Chronicles 9), is understood as the Church, which is gathered to the word of God from the uttermost ends of the earth.


93. Roboam, filius Salomonis, et Jeroboam servus, quibus Israel in duas partes divisus est, significant divisionem illam in Domini adventu factam, in qua pars credentium ex Judaeis regnat cum Christo, qui est ex David genere ortus; pars vero secuta Antichristum, cujus ad cultum nefandae servitutis errore constricti sunt.
93. Rehoboam, son of Solomon, and Jeroboam the servant, by whom Israel was divided into two parts, signify that division made at the Lord's coming, in which the part of believers from the Jews reigns with Christ, who is born from the lineage of David; but the other part followed the Antichrist, to whose worship they are bound by the error of nefarious servitude.


94. Golias (I Reg. XVII) designat diabolum, cujus elevationis superbiam Christi prostravit humilitas.
94. Goliath (1 Samuel 17) designates the devil, whose pride of elevation the humility of Christ prostrated.


95. Elias Christum demonstrat, quia sicut igneo curru ad superna sublatus est, ita Christus ministeriis angelorum assumptus est in coelum.
95. Elijah demonstrates Christ, because just as he was taken up to the heavens in a fiery chariot, so Christ was assumed into heaven by the ministries of angels.


Vidua, ad quam mittitur Elias pascendus (III Reg. XVII), Ecclesia est, ad quam per fidem venisse legitur Christus, cujus farinae et oleo benedicitur, et non deficit, id est, gratia corporis Christi, et chrismatis unctio, quae toto mundo quotidie impenditur, et nunquam minuitur.
The widow to whom Elijah is sent to be fed (3 Kings 17) is the Church, to which Christ is read to have come through faith; whose flour and oil are blessed and do not fail—that is, the grace of the body of Christ and the anointing of chrism, which is bestowed daily throughout the whole world and is never diminished.


Elisaeus eumdem Redemptorem Dominum figuravit, qui de montis altitudine, id est, coelorum descendens sublimitate, humiliavit seipsum a forma Dei usque ad formam hominis, ac mortuis membris sua membra composuit, et nostram mortalitatem sui corporis medicina sanavit.
Elisha prefigured the same Lord the Redeemer, who, descending from the height of the mountain—that is, from the sublimity of the heavens—humbled himself from the form of God to the form of man, and applied his own limbs to the dead limbs, and healed our mortality with the medicine of his body.


Pueri qui, insultantes Elisaeo, clamabant: Ascende, calve, ascende, calve, et invasi ab urso perierunt (IV Reg. II), indicant populum Judaeorum, qui puerili stultitia deriserunt Christum in loco Calvariae crucifixum, et capti a duobus ursis, id est, Tito et Vespasiano, interierunt.
The boys who, insulting Elisha, cried out, 'Go up, you baldhead; go up, you baldhead,' and were attacked by a bear and perished (4 Kings 2), represent the Jewish people, who with childish foolishness derided Christ crucified at the place of Calvary, and, captured by two bears—that is, Titus and Vespasian—were destroyed.


Puer Elisaei cum baculo ad resuscitandum mulieris filium missus (IV Reg. IV), typum priscae legis ostendit, quae generi humano transmissa nihil praestitit, nisi quod in virga solam auctoritatem severitatis monstravit.
The servant of Elisha, sent with a staff to resuscitate the woman's son (4 Kings 4), shows a type of the old law, which, though transmitted to the human race, accomplished nothing, except that in the rod it showed only the authority of severity.


Sunamitis filius mortuus (Ibid.) humani geneis figuram tenet, super quod Christus septies oscitans Spiritum septiformis gratiae spiritualiter aspirat, per quem a morte peccati reviviscat.
The dead son of the Shunammite woman (Ibid.) holds the figure of the human race, upon whom Christ, yawning seven times, spiritually breathes the Spirit of sevenfold grace, so that it may revive from the death of sin.


Septem millia viri, de quibus dictum Eliae, quod non curvaverunt genua ante Baal, significant numerum sanctorum, qui, Spiritu septiformis gratiae adimpleti, diabolo renuntiaverunt.
The seven thousand men, of whom it was said to Elijah that they had not bent their knees before Baal, signify the number of the saints who, filled with the Spirit of sevenfold grace, have renounced the devil.


Naaman Syrus significat populum ex gentibus, maculis delictorum pollutum, atque a Christo per sacramentum baptismi purificatum.
Naaman the Syrian signifies the people from the Gentiles, polluted by the stains of their offenses, and purified by Christ through the sacrament of baptism.


Ozias rex, qui, ob meritum scelerum suorum, in fronte contagio leprae perfunditur (II Paral. XXVI), regnum indicat Judaeorum, qui dedecus et malum perfidiae in fronte gerunt, ubi crucis signum portare debuerant.
King Uzziah, who, on account of the merit of his crimes, is covered with the contagion of leprosy on his forehead (2 Chronicles 26), indicates the kingdom of the Jews, who bear the disgrace and evil of perfidy on their foreheads, where they ought to have borne the sign of the cross.


Ezechias rex, cui pro bono opere quindecim anni ad vitam adjiciuntur (IV Reg. XX; II Par. XXXII; Is. XXXIX; Eccl. XLVIII), significat omnes sanctos, quibus ad acquirendam vitam aeternam quinque libri legis cum decem verbis Decalogi dati sunt, ut per complementum legis et praeceptorum regni coelestis plenitudinem consequantur.
King Hezekiah, to whose life fifteen years are added for his good work (4 Kings 20; 2 Chronicles 32; Isaiah 39; Ecclesiasticus 48), signifies all the saints, to whom, for acquiring eternal life, the five books of the Law with the ten words of the Decalogue have been given, so that through the fulfillment of the law and the precepts they may attain the fullness of the heavenly kingdom.


Josias rex, qui celebravit pascha, et de templo Domini idola multa depulit (IV Reg. XXIII; II Par. XXXV), significat Christum, qui pro nobis passionem suscepit, atque omnia exsecrabilia gentium de templis corporis nostri dejiciens, igne virtutis suae exusta comminuit, atque in hujus saeculi torrentem projecit.
King Josiah, who celebrated the Passover and drove many idols from the temple of the Lord (4 Kings 23; 2 Chronicles 35), signifies Christ, who undertook the passion for us and, casting down all the abominations of the nations from the temples of our body, consumed them with the fire of his power, crushed them, and threw them into the torrent of this world.


Sedecias, cujus oculos in Reblatha rex Babylonis evulsit (IV Reg. XXV), divites et peccatores hujus mundi significat; in Latinum enim vertitur Reblatha multa haec, ideoque iste significat eos qui in hujus mundi multa actione et affectione involvuntur, atque, a diabolo capti, intelligentiae oculos perdunt.
Zedekiah, whose eyes the king of Babylon tore out at Riblah (4 Kings 25), signifies the rich and sinners of this world. For Riblah is translated into Latin as 'these many things,' and therefore he signifies those who are involved in the many actions and affections of this world and, captured by the devil, lose the eyes of their intelligence.


Isaias formam evangelistarum et apostolorum expressit, qui universa sacramenta Christi, non quasi futura, sed quasi praesentia praedicavit.
Isaiah expressed the form of the evangelists and apostles, who preached all the mysteries of Christ not as if they were future, but as if they were present.


Jeremias autem in verbis et passionibus suis mortem et passionem figuravit Domini Salvatoris.
Jeremiah, however, in his words and sufferings, prefigured the death and passion of the Lord Savior.


Ezechiel imaginem Christi gestavit, qui positus in terrena peregrinatione populum salutaribus praeceptis instigat.
Ezekiel bore the image of Christ, who, placed in earthly pilgrimage, urges the people on with salutary precepts.


Daniel, qui vitam caelibem tenuit, similitudinem habuit continentia sua eorum qui sunt in otio sancto, et terrenis copiis non abutuntur.
Daniel, who maintained a celibate life, held in his continence a likeness to those who are in holy leisure (*otio sancto*) and do not abuse earthly resources.


Oseas Christi demonstrat figuram, qui ex fornicatione gentium assumpsit in corpore suo Ecclesiam.
Hosea demonstrates the figure of Christ, who took the Church into his body from the fornication of the Gentiles.


Joel, qui interpretatur incipiens, indicat typice eos qui fidei ostium, et divinae scientiae incipiunt cognoscere sacramentum.
Joel, which is interpreted as 'beginning,' typically indicates those who are beginning to know the gateway of faith and the mystery of divine science.


Amos, pastor et rusticus, Christi est typus, qui ab officio pastorali pecorum, id est, ab Hebraeorum regimine translatus, nunc alios greges pascit in gentibus.
Amos, a shepherd and a countryman, is a type of Christ, who, transferred from the pastoral office of sheep—that is, from the governance of the Hebrews—now pastures other flocks among the Gentiles.


Abdias, qui in Samaria centum pavit prophetas (III Reg. XVIII), significat omnes fidei praedicatores, qui in hoc mundo alimentis sacrarum Scripturarum omnes credentes reficiunt.
Obadiah, who fed a hundred prophets in Samaria (3 Kings 18), signifies all preachers of the faith, who in this world refresh all believers with the nourishment of the Sacred Scriptures.


Jonas (Jon. II) Christi mortem figuravit, qui tribus diebus ac noctibus in corde terrae, quasi in ventre ceti, quievit.
Jonah (Jonah 2) prefigured the death of Christ, who for three days and nights rested in the heart of the earth, as if in the belly of the whale.


Habacuc, luctator fortis, populus est fidelis, qui, super excelsa constitutus, in cruce Dominum contemplatur, dicens: Cornua in manibus ejus, ibi confirmata est virtus gloriae ejus.
Habakkuk, the strong wrestler, is the faithful people, who, established on high, contemplates the Lord on the cross, saying: Horns are in his hands, there the strength of his glory was confirmed.


Sophonias, qui interpretatur speculator, vel absconditum Domini, significat eos qui per contemplationis arcanum ad perfectum perveniunt meritorum.
Zephaniah, who is interpreted as "watchman" or "the hidden thing of the Lord," signifies those who, through the secret of contemplation, arrive at the perfection of merits.


Aggaeus et Zacharias figuram gestaverunt sanctorum, qui nobis in hujus peregrinationis vita futurum tempus liberationis declarant.
Haggai and Zechariah bore the figure of the saints, who declare to us in the life of this pilgrimage the future time of liberation.


Malachias, qui angelus Domini interpretatur, typum Salvatoris nostri tenuit, qui Angelus magni consilii dicitur.
Malachi, who is interpreted as "angel of the Lord," held the type of our Savior, who is called the Angel of great counsel.


Jesus, sacerdos magnus, figuram gerebat Christi, per quem ex peregrinatione saeculi hujus ad coelestem Jerusalem nobis patet ingressus.
Jesus, the high priest, bore the figure of Christ, through whom entry is open for us from the pilgrimage of this world to the heavenly Jerusalem.


Zorobabel, sacerdos (II Esdr. II seqq.), typus est Domini Salvatoris, qui reduxit de captivitate populum, et de vivis lapidibus construxit Domino templum.
Zerubbabel, the priest (II Esdras II ff.), is a type of the Lord Savior, who led the people back from captivity and built a temple for the Lord from living stones.


Judith et Esther typum Ecclesiae gestant, hostes fidei puniunt, ac populum Dei ab interitu eruunt.
Judith and Esther bear the type of the Church; they punish the enemies of the faith and rescue the people of God from destruction.


Tobias priscae legis imaginem tenuit, cujus oculos Judaicae hirundines 135 obcaecant, dum eos luminis sacramenta male intelligentes obcaecant.
Tobias held the image of the old law, whose eyes the Jewish swallows blind, while they, poorly understanding the sacraments of light, blind them.


Tobias, filius ejus, Domini nostri Jesu Christi imaginem habuit, qui velut absconditam et obcaecatam figurae caligine legem claritate suae virtutis illuminat.
Tobias, his son, had the image of our Lord Jesus Christ, who illuminates with the clarity of his power the law, which was as if hidden and blinded by the darkness of figure.


Tres pueri (Dan. III) praetulerunt figuram sanctorum, qui corpus suum in persecutionem pro Christi nomine obtulerunt.
The three youths (Daniel III) prefigured the saints who offered their bodies in persecution for the name of Christ.


Susanna (Dan. XIII) figuram Ecclesiae habet, quam testes falsi Judaei, quasi adulteram legis, accusant.
Susanna (Daniel XIII) has the figure of the Church, whom the false Jewish witnesses accuse as if she were an adulteress of the law.


Nabuchodonosor rex (IV Reg. XXV) typus diaboli fuit, qui haereticorum plebem, erroris captivitate devictam, de Jerusalem, id est, de Ecclesia in Babyloniam, id est, in ignorantiae confusionem abduxit.
King Nebuchadnezzar (IV Kings XXV) was a type of the devil, who led the people of the heretics, conquered by the captivity of error, away from Jerusalem, that is, from the Church, into Babylon, that is, into the confusion of ignorance.


Princeps coquorum, qui muros Jerusalem subvertit, hoc significat, quod omnes qui ventris desiderio serviunt, virtutes animae destruunt.
The captain of the cooks, who overthrew the walls of Jerusalem, signifies this: that all who serve the desire of the belly destroy the virtues of the soul.


Machabaei septem, qui sub Antiocho acerbissima perpessi tormenta, gloriosissime coronati sunt (II Machab. VII), significant Ecclesiam septiformem, quae ab inimicis Christi multam martyrum stragem pertulit, et gloriae coelestis coronam accepit.
The seven Maccabees, who under Antiochus suffered the most bitter torments and were most gloriously crowned (II Maccabees VII), signify the sevenfold Church, which endured a great slaughter of martyrs from the enemies of Christ and received the crown of heavenly glory.


Quatuor evangelistae Jesum Christum sub quatuor animalium vultibus figuraliter exprimunt.
The four evangelists figuratively express Jesus Christ under the faces of four animals.


Matthaeus enim eumdem Redemptorem nostrum natum et passum annuntians, in similitudinem hominis comparat.
For Matthew, announcing our same Redeemer born and suffered, compares him to the likeness of a man.


Marcus, a solitudine exorsus, leonis figuram induit, et Christi regnum invictum potentiamque proclamat.
Mark, beginning from the wilderness, takes on the figure of a lion, and proclaims the unconquered kingdom and power of Christ.


Lucas quoque per vituli mysticum vultum Christum pro nobis praedicat immolatum.
Luke also, through the mystical face of a calf, preaches Christ immolated for us.


Joannes autem per figuram aquilae eumdem Dominum post resurrectionem carnis demonstrat evolasse in coelum.
John, however, through the figure of an eagle, shows that the same Lord flew up into heaven after the resurrection of the flesh.


Petrus personam Ecclesiae gestat, quae habet potestatem dimittendi peccata, atque reducendi ab inferis homines ad coelestia regna (Matth. VI).
Peter bears the person of the Church, which has the power of forgiving sins and of leading men back from the underworld to the heavenly kingdoms (Matthew VI).


Apostoli quoque omnes totius Ecclesiae portant typum, quia et iidem in dimittendis peccatis similem acceperunt potestatem, habentes quidem et formam patriarcharum, qui per verbum praedicationis in toto orbe terrarum Deo populos spiritualiter genuerunt.
All the Apostles also bear the type of the whole Church, because they too received a similar power in forgiving sins, having indeed also the form of the patriarchs, who through the word of preaching spiritually begot peoples for God throughout the whole world.


Septuaginta duo discipuli significant illustrationem totius orbis per Evangelium Trinitatis. Viginti quatuor enim horis mundus omnis peragitur, qui numerus triplicatus propter eamdem Trinitatem in LXXII deducitur. Idcirco autem mittuntur bini, propter praedicandum Dei amorem, et proximi, vel mysteriorum gemina Testamenta.
The seventy-two disciples signify the enlightenment of the whole world through the Gospel of the Trinity. For the whole world is traversed in twenty-four hours, which number, tripled on account of the same Trinity, is brought to seventy-two. Therefore, they are sent in pairs, for the sake of preaching the love of God and of neighbor, or the twin Testaments of the mysteries.


Joseph typice Christi gestavit speciem, qui ad custodiam sanctae Ecclesiae deputatus est, quae non habet maculam, aut rugam.
Joseph typically bore the likeness of Christ, who was appointed for the custody of the holy Church, which has no spot or wrinkle.


Maria autem Ecclesiam significat, quae cum sit desponsata Christo, virgo nos de Spiritu sancto concepit, virgo etiam parit (Matth. I).
Mary, however, signifies the Church, which, although she is espoused to Christ, as a virgin conceived us of the Holy Spirit, and as a virgin also gives birth (Matthew I).


Zacharias sacerdos, qui, angelo jubente, obmutuit (Luc. I), silentium legis et prophetarum, adveniente Christo, ostendit.
Zechariah the priest, who became mute at the angel's command (Luke I), showed the silence of the law and the prophets at the coming of Christ.


Joannes formam habuit legis, qui Christum annuntiavit, et remissionem peccatorum per lavacri gratiam praedicavit.
John had the form of the law, who announced Christ and preached the remission of sins through the grace of the bath [of baptism].


Magi figuraverunt gentium populos, lucem fidei cognituros, indicantes sacramentorum muneribus Christum, per thus esse Deum, per myrrham hominem passum atque sepultum, per aurum regem omnium saeculorum (Matth. II).
The Magi prefigured the peoples of the gentiles, who were to know the light of faith, indicating by the sacramental gifts that Christ was God through frankincense, a man who suffered and was buried through myrrh, and the king of all ages through gold (Matthew 2).


Herodes, qui infantibus necem intulit (Mattheus II), diaboli formam expressit, vel gentium, qui, cupientes exstinguere nomen Christi de mundo, in caede martyrum saevierunt.
Herod, who brought death to the infants (Matthew 2), represented the form of the devil, or of the gentiles, who, desiring to extinguish the name of Christ from the world, raged in the slaughter of the martyrs.


Muti in Evangelio significant illos qui fidem Christi non confitentur.
The mute in the Gospel signify those who do not confess the faith of Christ.


Caeci illos signant qui fidem quam credunt nequaquam intelligunt.
The blind signify those who in no way understand the faith which they believe.


Surdi illos figurant qui non exhibent obedientiam praeceptorum.
The deaf prefigure those who do not show obedience to the precepts.


Claudi illos demonstrant qui implere praecepta salutaria negligunt.
The lame point to those who neglect to fulfill the salutary precepts.


Homo prudens, qui aedificavit domum suam supra petram, significat doctorem fidelem, qui in Christo doctrinae suae et vitae suae stabilimentum constituit.
The prudent man, who built his house upon a rock, signifies the faithful teacher, who establishes the foundation of his doctrine and his life in Christ.


Ille vero, qui aedificavit domum suam super arenam, haereticum designat, qui aedificat doctrinam falsam, ut ruinam faciat magnam.
But he who built his house upon the sand designates the heretic, who builds a false doctrine, so as to cause a great ruin.


Leprosus, quem Christus descendens de monte primum curavit (Matth. VIII), humanum indicat genus delicti contagio maculosum.
The leper, whom Christ first cured when descending from the mountain (Matthew 8), indicates the human race, stained by the contagion of sin.


Hoc Redemptor, dum de coelorum altitudine quasi de monte descendit, a vario daemonum cultu detraxit, atque in unitatem fidei reparavit.
This the Redeemer, when He descended from the height of the heavens as if from a mountain, drew away from the varied worship of demons, and restored to the unity of faith.


Centurio (Ibid.) fidem gentium significat, quae salutem filii sui infirmi ad mortem petens, humiliter dixit: Domine, non sum digna ut intres sub tectum meum, quae persecuta sum Ecclesiam tuam.
The centurion (Ibid.) signifies the faith of the gentiles, who, seeking the health of his son who was sick unto death, humbly said: "Lord, I am not worthy that you should enter under my roof, I who have persecuted your Church."


Puer autem Centurionis, et filia Chananaeae mulieris, quos Christus non veniens ad eos salvat (Matth. XV), easdem gentes ostendunt, quas Dominus non corporali praesentia visitavit, sed per fidem verbi salvavit.
Moreover, the servant of the Centurion, and the daughter of the Canaanite woman, whom Christ saves without coming to them (Matthew 15), show those same gentiles, whom the Lord did not visit with a corporal presence, but saved through faith in the word.


Ipsa quoque mulier Chananaea (Ibid.) Ecclesiae ex gentibus gerit figuram, quae tanquam canis quaerebat micas de mensa dominorum, id est, satiari doctrinis apostolorum et prophetarum.
The Canaanite woman herself (Ibid.) also bears the figure of the Church from the gentiles, who, like a dog, sought the crumbs from the masters' table, that is, to be satisfied with the doctrines of the apostles and prophets.


Socrus Petri febriens (Matth. VIII) significat Synagogam, aestu carnalium desideriorum accensam, cujus filia est pars illa credentium quae data est Petro regenda.
Peter's mother-in-law, suffering from a fever (Matthew 8), signifies the Synagogue, inflamed by the heat of carnal desires, whose daughter is that part of the believers which was given to Peter to rule.


Scriba repudiatus, qui propter quaestum Dominum sequebatur (Ibid.), significat eos qui Christi fidem non propter Dominum, sed propter lucrum saeculi appetunt.
The rejected scribe, who followed the Lord for the sake of gain (Ibid.), signifies those who seek the faith of Christ not for the Lord's sake, but for the sake of worldly profit.


Daemoniacus quem Dominus in regione Gerasenorum a daemonum legione curavit (Ibid.), significat gentilem populum multorum cultibus daemoniorum obnoxium.
The demoniac whom the Lord cured of a legion of demons in the region of the Gerasenes (Ibid.) signifies the gentile people, subject to the cults of many demons.


Pastores porcorum fugientes, qui ea quae gesta sunt nuntiant in civitatem (Ibid.), significant principes impiorum, qui dum fidem Christi fugiunt, virtutes tamen ejus stupentes mirantur et praedicant.
The fleeing swineherds, who announce in the city what had happened (Ibid.), signify the princes of the impious, who, while they flee the faith of Christ, nevertheless, being amazed, admire and proclaim his virtues.


Paralyticus, jacens in lectulo (Matth. IX), anima est vitiis dissoluta in corpore suo, quae dum fuerit gratia Christi per peccatorum remissionem sanata, confestim, pristino robore recepto, resurgit, et lectum carnis, in quo debilis ante jacebat, ad domum virtutum reportat, ut se intra conscientiae suae secreta constringat, et nequaquam in exterioribus ultra voluptatibus dissoluta discurrat.
The paralytic, lying on a bed (Matthew 9), is the soul dissolved in vices in its body, which, when it has been healed by the grace of Christ through the remission of sins, immediately, having received its former strength, rises again, and carries the bed of the flesh, on which it formerly lay weak, back to the house of virtues, so that it may confine itself within the secrets of its own conscience, and not run about any longer dissolved in external pleasures.


Archisynagogi filia, ad quam dum curandam pergeret Dominus, tamen priusquam ad eam veniret, tetigit eum a tergo mulier, quae profluvio sanguinis laborabat (Ibid.), figuram habuit Ecclesiae venientis ex gentibus, quae dum post praedicationem, et post passionem, et post ascensionem Christi credidit, quasi a tergo Dominum tetigit, et ante accipere salutem quam Synagoga, promeruit.
The daughter of the ruler of the synagogue, to whom the Lord was going to heal her, yet before He came to her, a woman who suffered from a flow of blood touched him from behind (Ibid.), held the figure of the Church coming from the gentiles, which, since it believed after the preaching, and after the passion, and after the ascension of Christ, touched the Lord as if from behind, and deserved to receive salvation before the Synagogue.


Duo caeci, juxta viam sedentes (Ibid.), significant utrosque populos Judaeorum, atque gentilium, per fidem Christo appropinquantes, qui dixit: Ego sum via, veritas et vita.
The two blind men, sitting by the wayside (Ibid.), signify both the peoples of the Jews and of the gentiles, approaching Christ through faith, who said: "I am the way, the truth, and the life."


Daemonium habens, caecus et mutus, qui scribitur a Salvatore curatus (Ibid.), indicat eos qui ex idololatria gentium ad fidem dominicam convertuntur, quibus tamen, expulso a corde daemonum cultu, dum primum lucem perceperint fidei, postea ad laudandum Deum eorum lingua resolvitur, ut confiteantur eum quem antea negaverunt.
The one possessed by a demon, blind and mute, who is written to have been cured by the Savior (Ibid.), indicates those who are converted from the idolatry of the gentiles to the Lord's faith; for them, however, once the cult of demons is expelled from the heart, when they first perceive the light of faith, their tongue is afterwards loosed to praise God, so that they confess Him whom they had previously denied.


Homo manum habens aridam (Matth. XII) significat Synagogam, vel animam misericordiae operibus infructuosam, cui cum dicitur Extende manum tuam, admonet semper porrigendam eleemosynam pauperibus.
The man having a withered hand (Matthew 12) signifies the Synagogue, or a soul unfruitful in works of mercy, to whom, when it is said, "Extend your hand," it admonishes that alms should always be extended to the poor.


Homo de quo immundus spiritus exiens, rursus eum occupat (Ibid.), significat populum Judaeorum, et hominem poenitentem, cui per subsecutam negligentiam acrius mentem occupat carnis voluptas, adjunctis secum aliis septem spiritibus vitiorum, id est, iracundia, avaritia, invidia, atque ventris ingluvie, inani gloria, fornicatione atque superbia.
The man from whom an unclean spirit, having gone out, occupies him again (Ibid.), signifies the people of the Jews, and the penitent man, whose mind the pleasure of the flesh more sharply occupies through subsequent negligence, with seven other spirits of vices joined to it, that is, wrath, avarice, envy, and gluttony, vainglory, fornication, and pride.


Paterfamilias, proferens de thesauro suo nova et vetera (Matth. XIII), Christus est, proferens de impenetrabili sapientia sua gemina Testamenta, scilicet Vetus, in quo felicitas terrena promittitur, et Novum, per quod regnum coelorum speratur.
The householder, bringing forth from his treasure new and old things (Matthew 13), is Christ, bringing forth from His impenetrable wisdom the twin Testaments, namely the Old, in which earthly happiness is promised, and the New, through which the kingdom of heaven is hoped for.


Homo qui seminavit in agro suo granum sinapis (Luc. XIII) Christus est, qui seminavit fidem in mundo, in quo volucres coeli, id est, spirituales animae requiescunt.
The man who sowed in his field a grain of mustard seed (Luke 13) is Christ, who sowed faith in the world, in which the birds of the air, that is, spiritual souls, rest.


Mulier quae fermentum abscondit in satis tribus (Ibid.) significat sapientiam spiritualis doctrinae, ferventem in Trinitatis amore.
The woman who hid leaven in three measures of flour (Ibid.) signifies the wisdom of spiritual doctrine, fervent in the love of the Trinity.


Homo, qui absconditum thesaurum in agro reperit (Matth. XIII), ille est qui in isto mundo, venditis omnibus, Christum vitamque aeternam acquirit.
The man who found a hidden treasure in a field (Matthew 13), is he who in this world, having sold all things, acquires Christ and eternal life.


Quinque millia viri qui quinque panibus et duobus piscibus pasti sunt (Joan. VI), Ecclesiae sunt populi, qui per quinque corporis sensus, alimento legis spiritualis a Christo reficiuntur, et duplici Testamento, quasi gemellis piscibus, saturantur.
The five thousand men who were fed with five loaves and two fish (John 6) are the peoples of the Church, who through the five senses of the body are refreshed by Christ with the nourishment of the spiritual law, and are sated by the twofold Testament, as if by twin fishes.


Quatuor autem millia viri qui aliis septem panibus aluntur (Marc. VIII), eadem gentium Ecclesia est, quae in quatuor mundi partibus diffunditur, atque ubertate septiformis gratiae recreatur.
But the four thousand men who are fed with the other seven loaves (Mark 8) are the same Church of the gentiles, which is spread throughout the four parts of the world and is recreated by the abundance of the sevenfold grace.


Ille qui saepe nunc in ignem, nunc in aquam cadebat (Matth. XVII), mundum significat. Ignis autem inflammantem cupiditatem, aqua carnis voluptatem demonstrat, in quibus semper arreptus quotidiano lapsu praecipitatur.
He who often fell now into fire, now into water (Matthew 17), signifies the world. Fire, however, demonstrates inflaming cupidity, and water the pleasure of the flesh, into which, always seized, he is cast down by a daily fall.


Moyses et Elias, qui apparuerunt cum Domino in monte (Ibid.; Luc. IX; Marc. IX), lex et prophetia intelliguntur, quarum vocibus passio, et resurrectio, et gloria Domini declaratur.
Moses and Elijah, who appeared with the Lord on the mountain (Ibid.; Luke 9; Mark 9), are understood as the law and the prophecy, by whose voices the passion, resurrection, and glory of the Lord are declared.


Homo habens centum oves, qui, relictis illis, ovem perditam quaerit, ac repertam humeris revehit (Luc. XV), figuram Christi expressit, qui, relictis millibus angelorum in coelo, ovem quae perierat in Adam, ut bonus pastor, quaesitam in gentibus reperit, atque crucis suae humeris ad paradisum reportavit.
The man having a hundred sheep, who, leaving them, seeks the lost sheep, and having found it, carries it back on his shoulders (Luke 15), expressed the figure of Christ, who, leaving the thousands of angels in heaven, as a good shepherd, sought and found among the gentiles the sheep that had perished in Adam, and carried it back to paradise on the shoulders of His cross.


Mulier, quae perditam reperit drachmam, Ecclesia est, quae animam diaboli laqueis abstractam et perditam, dum invenerit per poenitentiam, et angelorum et hominum facit laetitiam.
The woman who finds the lost drachma is the Church, which, when she has found through penance the soul snatched away and lost by the snares of the devil, causes the joy of both angels and men.


Debitor decem millium talentorum (Matth. XVIII) significat homines qui Deo sunt obnoxii per transgressionem decem praeceptorum, sed sicut nobis poscentibus a Domino peccati vincula relaxantur, ita unusquisque nostrum dimittat exemplo Domini, ne dum minima debita in nos peccantibus non concedimus, majora nostra exsolvere cum usuris poenarum cogamur.
The debtor of ten thousand talents (Matthew 18) signifies men who are liable to God through the transgression of the ten commandments, but just as the bonds of sin are loosened for us by the Lord when we ask, so let each one of us forgive by the example of the Lord, lest, while we do not concede the smallest debts to those sinning against us, we be compelled to pay our greater ones with the interest of punishments.


Dives, qui camelo comparatur (Matth. XIX; Marc. X), personam indicat Judaeorum, qui de legis potentia gloriantur, quanquam propter terrena, quae colunt, non habent regnum coelorum, ubi facilius gentium populus criminibus tortuosus, et sarcinis peccatorum gravatus, ingreditur per foramen acus, quasi per angustias passionis, dolorum ac laborum.
The rich man, who is compared to a camel (Matthew 19; Mark 10), indicates the person of the Jews, who glory in the power of the law, although on account of earthly things, which they cultivate, they do not have the kingdom of heaven, where the people of the gentiles, crooked with crimes and weighed down by the burdens of sins, more easily enter through the eye of a needle, as if through the straits of passion, sorrows, and labors.


Paterfamilias qui operarios ad vineam conducit, et denarium promittit (Matth. XX), Christus est, qui vocat omnes ad cultum fidei, promittens eis praemium perfectae beatitudinis.
The householder who hires workers for the vineyard and promises a denarius (Matthew 20) is Christ, who calls all to the worship of faith, promising them the reward of perfect beatitude.


Operarii hora prima conducti hi sunt qui a rudimentis infantiae cultum fidei consecuti sunt.
The workers hired at the first hour are those who have followed the worship of faith from the rudiments of infancy.


Qui autem hora tertia, hi sunt qui ab adolescentia ad fidem accesserunt.
But those hired at the third hour are those who have come to the faith from adolescence.


Qui vero hora sexta conducti sunt, hi sunt qui in juventutis aetate crediderunt.
And those who were hired at the sixth hour are those who believed in the age of youth.


Qui autem hora nona accesserunt, illi sunt qui, jam a juventute in senectutem declinantes, gratiam perceperunt.
But those who came at the ninth hour are they who, already declining from youth into old age, received grace.


Qui vero ultima hora iverunt (Ibid.), illi sunt qui jam decrepiti, et in extremo vitae suae tempore vocati, ad Christum venerunt. Qui tamen prioribus parem mercedem beatitudinis accipiunt, in illis conservans Christus justitiam, qui prima hora nativitatis operati sunt; in istis impendens misericordiam, qui una vitae hora laboraverunt.
But those who went at the last hour (Ibid.), are those who, already decrepit and called at the very end of their life's time, came to Christ. They, however, receive a reward of blessedness equal to the first, with Christ preserving justice in those who worked from the first hour of birth, and bestowing mercy on these who labored for one hour of life.


Duo filii missi ad operandum vineam (Matth. XXI) duorum populorum typum demonstrant. Primus enim missus vocatur gentium populus per naturae intelligentiam ad operis divini culturam, qui prius tamen contumax exstitit, et sese iturum negavit. Adveniente autem Domino, priorem contumaciam sequente emundat obedientia. Secundus autem missus Judaeorum per legis cognitionem respondit: Omnia, quaecunque dixerit Dominus, faciemus; sed idcirco damnatur, quia non solum in professionem legis praevaricatus est, sed in ipsum Dominum vineae parricidales manus exercuit.
The two sons sent to work in the vineyard (Matthew 21) show the type of two peoples. For the first one sent is called the people of the Gentiles, called through the understanding of nature to the cultivation of the divine work, who nevertheless at first was defiant and refused to go. But with the coming of the Lord, a subsequent obedience cleanses the prior defiance. The second one sent, however, that of the Jews, responded through knowledge of the law: 'All that the Lord has said, we will do'; but he is condemned for this reason, because not only did he transgress in his profession of the law, but he also laid parricidal hands upon the very Lord of the vineyard.


Homo qui vineam plantavit (Matth. XXI; Luc. XX), Deus est, qui condidit Jerusalem, in qua aedificavit turrim, et torcular fodit, videlicet templum, et altare, et saepe circumdedit, id est, angelorum munitione vallavit.
The man who planted a vineyard (Matthew 21; Luke 20) is God, who founded Jerusalem, in which He built a tower and dug a winepress, namely the temple and the altar, and surrounded it with a hedge, that is, fortified it with the protection of angels.


Coloni autem quibus vineam locat (Ibid.), populus est Israel, qui sub divino cultu possedit Jerusalem.
But the tenants to whom he leased the vineyard (Ibid.), are the people of Israel, who possessed Jerusalem under divine worship.


Servi autem qui tempore frugum missi interfecti sunt a 143 colonis (Ibid.), prophetae intelliguntur, quorum sanguis effusus est a Judaeis, dum ab eis quaererent justitiae fructum et legis.
But the servants who were sent at the time of the harvest and were killed by the tenants (Ibid.), are understood to be the prophets, whose blood was shed by the Jews while they sought from them the fruit of justice and of the law.


Filius autem novissime missus, quem ejectum coloni extra vineam occiderunt (Ibid.), Christus est, quem crucifixerunt Judaei, ejicientes eum extra portas Jerusalem.
But the son sent last, whom the tenants cast out of the vineyard and killed (Ibid.), is Christ, whom the Jews crucified, casting him out beyond the gates of Jerusalem.


Coloni quoque, quos Dominus vineae perdit (Ibid.), populi Judaeorum intelliguntur, qui olim, ut videntur, dispersi atque perempti sunt. Illi autem agricolae ad quos vinea transferri praecipitur, significant apostolos, vel successores apostolorum.
The tenants, too, whom the Lord of the vineyard destroys (Ibid.), are understood to be the peoples of the Jews, who long ago, as it seems, were dispersed and destroyed. But those farmers to whom the vineyard is commanded to be transferred signify the apostles, or the successors of the apostles.


Rex qui fecit nuptias filio suo (Matth. XXII), Deus Pater intelligitur, qui copulavit ex virgine carnem virginem Christo. Servi vero, qui missi sunt vocare invitatos, apostoli sunt atque prophetae, qui Judaeos per legem et Evangelium vocaverunt; sed illi modo terrenis voluptatibus, modo carnis et legis onere pressi, solemnitatem adventus Domini contempserunt, ex quo se indignos existimaverunt vita aeterna, gentes autem introisse manifestantur.
The king who made a wedding feast for his son (Matthew 22) is understood to be God the Father, who joined virgin flesh from a virgin to Christ. The servants, indeed, who were sent to call the invited guests, are the apostles and prophets, who called the Jews through the Law and the Gospel; but they, pressed now by earthly pleasures, now by the burden of the flesh and the Law, scorned the solemnity of the Lord's coming, by which they deemed themselves unworthy of eternal life, while the Gentiles are shown to have entered.


Rex iratus, qui misit exercitus suos, et perdidit interfectores illos, et civitatem illorum incendit (Ibid.), Deus Pater est, qui suscitavit Vespasianum Caesarem Romanorum, qui et populum gladio vastavit, et civitatem Jerusalem funditus cum suis universis evertit, ita ut ulterius belligerare non possit.
The angry king, who sent his armies and destroyed those murderers and burned their city (Ibid.), is God the Father, who raised up Vespasian, Caesar of the Romans, who both devastated the people with the sword and utterly overthrew the city of Jerusalem with all its inhabitants, so that it could no longer wage war.


Homo autem non habens vestem nuptialem in accubitu, qui, loquente rege, obmutuit; quem jubet servis ablatum mitti in tenebras exteriores (Ibid.), ille est qui in fide quidem cum caeteris requiescit; sed si inventus fuerit in die judicii vestem carnis habere pollutam, confestim jubetur ab angelis tolli, et mergi in gehennam ignis aeterni.
But the man not having a wedding garment at the banquet, who fell silent when the king spoke; whom he orders the servants to take away and cast into the outer darkness (Ibid.), is he who indeed rests in faith with the others; but if on the day of judgment he is found to have the garment of the flesh polluted, he is immediately ordered to be taken by the angels and plunged into the Gehenna of eternal fire.


Duo debitores, ex quibus unus debebat feneratori denarios quingentos, et alter quinquaginta (Luc. VII), significant utrumque populum, Judaeorum, scilicet, et gentium, ex quibus ille qui quinquaginta denarios debuit Judaeorum typum habuit; ille vero qui 144 quingentos, gentium figuram expressit, qui ab initio mundi debitor semper existens, chirographum peccati per poenitentiam non solvit. Adveniente itaque Christo, tandem credidit, atque uberiorem misericordiae fructum accepit, unde quia plus illi concessum est a Christo, amplius diligit Christum, sicut scriptum est: Cui plus dimittitur, plus diligit.
The two debtors, one of whom owed the moneylender five hundred denarii, and the other fifty (Luke 7), signify both peoples, namely, of the Jews and of the Gentiles, of whom the one who owed fifty denarii had the type of the Jews; but the one who owed five hundred expressed the figure of the Gentiles, who, being always a debtor from the beginning of the world, did not cancel the bond (chirographum) of sin through penitence. And so, with the coming of Christ, he at last believed and received a more abundant fruit of mercy, whence because more was granted to him by Christ, he loves Christ more, as it is written: 'He to whom more is forgiven, loves more.'


Septem vero fratres qui uni mulieri nupserunt, et sine filiis mortui sunt (Marc. XII), homines infideles intelliguntur, qui per septem mundi aetates, in hac terra totam vitam suam sine fructu justitiae consumpserunt.
But the seven brothers who married one woman and died without children (Mark 12) are understood to be unfaithful men, who through the seven ages of the world have consumed their whole life on this earth without the fruit of justice.


Duo in lecto (Matth. XXIV) illos figurant qui remoti a turbis in otio quodammodo vitae vacare videntur.
Two in a bed (Matthew 24) figure those who, removed from the crowds, seem to be at leisure in a certain quietness of life.


Duae molentes (Ibid.) illi intelliguntur qui negotiis temporalium rerum circumferuntur.
Two women grinding (Ibid.) are understood to be those who are occupied with the business of temporal things.


Duo in agro (Ibid.), illi sunt qui in ministerio Ecclesiae, tanquam in agro dominico, operantur, ex quibus, adveniente nocte, id est, saeculi adversitate, quidam permanent in fide, et assumuntur ad vitam, quidam discedunt, et relinquuntur ad poenam.
The two in the field (Ibid.) are those who labor in the ministry of the Church, as if in the Lord's field, from whom, when night comes, that is, the adversity of the age, some remain in the faith and are taken up to life, while others depart and are left for punishment.


Quinque virgines sapientes (Matth. XXV) omnes animae sanctae intelliguntur, quae quoniam per quinque sensus corporis nullam admittunt cordis corruptionem, idcirco quinario numero computantur.
The five wise virgins (Matthew 25) are understood as all holy souls, who, because they admit no corruption of the heart through the five senses of the body, are therefore counted by the number five.


Quinque autem virgines fatuae, quae non habent in vasis oleum (Ibid.), illae animae sunt quae habent quidem integritatem corporum, sed non servant intra conscientiam boni operis testimonium, dum in facie gloriantur apud homines, et non corde apud Deum. Ideoque, quia in vasis pectorum suorum mentis splendorem non gerunt, adveniente Domino, a regni ejus gaudio excluduntur.
But the five foolish virgins, who have no oil in their vessels (Ibid.), are those souls who indeed have integrity of body, but do not keep the testimony of good works within their conscience, while they glory in appearance before men, and not in their heart before God. And therefore, because they do not carry the splendor of the mind in the vessels of their hearts, when the Lord comes, they are excluded from the joy of His kingdom.


Homo peregre proficiscens, qui tradidit bona sua servis suis (Ibid.), Christus est, qui post resurrectionem suam ad coelos regrediens, tradidit evangelicam gratiam evangelicis negotiatoribus fenerandam. Sed primus servus in quinque talentis sibi datis quinque libros legis accepit, quod doctrina et opere decem praeceptorum amplificavit.
The man going on a journey, who handed over his goods to his servants (Ibid.), is Christ, who, returning to the heavens after His resurrection, handed over the grace of the Gospel to the evangelical merchants to be put to use. But the first servant, in the five talents given to him, received the five books of the Law, which he amplified by the doctrine and work of the ten commandments.


Alius duobus talentis duo Testamenta promeruit, eaque morali ac mystico sensu pie dispensando duplicavit.
Another, with two talents, earned the two Testaments, and by piously dispensing them in a moral and mystical sense, he doubled them.


Tertius, sub figura unius talenti, gratiae donum acceptum in terrenis voluptatibus obscuravit, ideoque projectus est in infernum, quia nullum inde operatus est fructum.
The third, under the figure of one talent, obscured the gift of grace he had received in earthly pleasures, and therefore was cast into hell, because he produced no fruit from it.


Alii in primo servo sensus cordis et corporis acceptos, in secundo intelligentiam et opus, in tertio rationem intellexerunt.
Others have understood, in the first servant, the senses of the heart and body that were received; in the second, understanding and work; in the third, reason.


Juvenis filius viduae quem Dominus mortuum extra portas urbis suscitavit (Luc. VII), significat eum qui palam quodlibet mortiferum crimen admittit; quique nonnunquam audito verbo Dei a morte peccati resurgit, et per poenitentiam Christi vivere incipit; redditurque viduae matri suae, id est, Ecclesiae.
The young son of the widow whom the Lord raised from the dead outside the city gates (Luke 7) signifies one who openly commits any deadly crime; and who sometimes, upon hearing the word of God, rises from the death of sin and begins to live through the penance of Christ; and is returned to his widowed mother, that is, the Church.


Homo qui descendebat a Jerusalem in Jericho, et incidit in latrones (Luc. X), ipse Adam figuratur in genere suo, qui dum descendit de paradiso coelesti in mundum, incidit in angelos tenebrarum.
The man who was going down from Jerusalem to Jericho and fell among robbers (Luke 10) is himself a figure of Adam in his kind, who, while descending from the celestial paradise into the world, fell among the angels of darkness.


Samaritanus descendens, qui vulnera ejus curavit (Ibid.), Christus est custos noster, qui de coelo descendit, et genus humanum a vulneribus peccatorum curavit.
The Samaritan who came down, who healed his wounds (Ibid.), is Christ our guardian, who descended from heaven and healed the human race from the wounds of sin.


Stabularius (Ibid.) apostoli sunt, vel successores eorum qui infirmitatem nostram praedicatione evangelica recreant.
The innkeeper (Ibid.) represents the apostles, or their successors, who restore our infirmity by the preaching of the Gospel.


Martha, quae excepit Christum in domum suam, et in hac ministrabat (Ibid.), significat Ecclesiam, in hac vita Christum in corde excipientem, et in opere justitiae laborantem.
Martha, who received Christ into her home and ministered there (Ibid.), signifies the Church, receiving Christ into her heart in this life and laboring in the work of justice.


Maria, soror ejus, quae sedebat secus pedes Christi, et audiebat verbum (Ibid.), demonstrat eamdem Ecclesiam, in futuro saeculo ab omni opere cessantem, et in sola contemplatione sapientiae Christi requiescentem.
Mary, her sister, who sat at the feet of Christ and listened to his word (Ibid.), shows that same Church, in the age to come, ceasing from all work and resting in the sole contemplation of the wisdom of Christ.


Homo qui media nocte postulabat ab amico tres panes (Luc. XI), similitudinem exprimit cujusque in media tribulatione Dominum postulantis, ut det ei scientiam Trinitatis.
The man who at midnight asked a friend for three loaves (Luke 11) expresses the likeness of anyone who, in the midst of tribulation, asks the Lord to give him knowledge of the Trinity.


Dives, cujus uberes fructus ager attulit (Luc. XII), significat hominem luxuriis deditum, et abundantem peccatis, quem immoderate plus amplius peccare desiderantem arguit Dominus dicens: Stulte, hac nocte auferunt animam tuam abs te; quae parasti, cujus erunt?
The rich man, whose field brought forth abundant fruits (Luke 12), signifies a man given to luxury and abounding in sins, whom, desiring immoderately to sin more and more, the Lord rebukes, saying: 'You fool, this night they will take your soul from you; the things you have prepared, whose will they be?'


Quinque illi in domo una, id est, pater, mater, filius, filia, nurus, ex quibus duo in tres, et tres in duos dividuntur (Ibid.), significant humanum genus fide et religione invicem separatum, partim in discissione schismatis, quod duo significant, partim in numero trinitatis, quod tria demonstrant. Divisus est enim filius adversus patrem suum, id est, populus ex gentibus veniens adversus diabolum, cum quo antea fuerat sociatus. Divisa est et filia adversus matrem suam, id est, plebs ex Judaeis credens adversus impiam Synagogam. Divisa est et nurus adversus socrum suam, Ecclesia videlicet ex gentibus adversus matrem sponsi sui Synagogam, de qua secundum carnem Christus fuerat procreatus. Qui homines separantur sibi invicem, alii terrenam, alii coelestem gloriam appetentes.
Those five in one house, that is, father, mother, son, daughter, daughter-in-law, of whom two are divided against three, and three against two (Ibid.), signify the human race separated from one another by faith and religion, partly in the division of schism, which the two signify, partly in the number of the trinity, which the three demonstrate. For the son is divided against his father, that is, the people coming from the Gentiles against the devil, with whom they were previously associated. The daughter is also divided against her mother, that is, the believing people from the Jews against the impious Synagogue. And the daughter-in-law is divided against her mother-in-law, namely, the Church from the Gentiles against the mother of her spouse, the Synagogue, from which Christ was begotten according to the flesh. These people are separated from one another, some seeking earthly glory, others heavenly glory.


Galilaei XVIII super quos cecidit turris in Siloe, et occidit eos (Luc. XIII), interitum plebis Judaeorum insinuat. Decem et octo enim apud Graecos ex iota, ι, et eta, η, litteris exprimuntur, quibus figuris nomen Jesus scribitur, in quem illi credere nolentes pariter a Romanis cum sua urbe prostrati sunt.
The eighteen Galileans upon whom the tower in Siloam fell and killed them (Luke 13), signifies the destruction of the Jewish people. For eighteen among the Greeks is expressed by the letters iota, ι, and eta, η, figures by which the name Jesus is written, and because they were unwilling to believe in him, they were likewise laid low by the Romans along with their city.


Homo qui arborem fici in vinea sua plantavit, Christus est, qui Synagogam in Judaico populo condidit, quam cum Dominus, quasi inutilem, jussisset abscidi, fit illi a colonis apostolis fossa humilitatis, adhibetur stercus, id est, confessio peccatorum; sicque in novissimo credendo commutabitur in melius, dabitque fructus justitiae copiosos.
The man who planted a fig tree in his vineyard is Christ, who established the Synagogue among the Jewish people; and when the Lord had ordered it to be cut down as useless, a trench of humility was made for it by the apostle vinedressers, and manure was applied, that is, the confession of sins; and thus by believing in the last days it will be changed for the better, and will give forth abundant fruits of justice.


Mulier quae, decem et octo annos infirmitatem habens, a Domino curata est (Luc. XIII), Ecclesiae typus est, quae in fine temporum salutem fidei consecuta est. Sex enim aetatibus mundus iste completur cujus tamen tempus habet tripertitam discretionem, unam ante legem, alteram in lege, tertiam sub gratia. Sexies ergo terni decem et octo efficiunt, quo numero tempus hoc nostrae salutis insinuatur, quando, a Satanae vinculis soluti, quibus curvati eramus, donum salutis et spem supernae contemplationis accipimus.
The woman who had an infirmity for eighteen years and was cured by the Lord (Luke 13) is a type of the Church, which has obtained the salvation of faith at the end of time. For this world is completed in six ages, the time of which, however, has a threefold distinction: one before the law, the second in the law, the third under grace. Therefore, six times three makes eighteen, by which number this time of our salvation is signified, when, freed from the bonds of Satan by which we were bent over, we receive the gift of salvation and the hope of supernal contemplation.


Hydropicus quem Dominus curavit (Luc. XIV) demonstrat eos quos fluxus carnalium voluptatum exuberans aggravat.
The man with dropsy whom the Lord cured (Luke 14) represents those whom the overflowing flood of carnal pleasures weighs down.


Homo habens duos filios (Luc. XV) Deus est, habens duos populos, quorum major figuram tenuit Judaeorum, qui permansit in Dei cultu; alter junior gentium, qui, conditore deserto, servus factus est idolorum, quem per egestatem fidei revertentem clementer suscepit Deus Pater, et pro conversione ejus sub vituli typo immolat Filium unicum; tribuit etiam annulum fidei, et stola immortalitatis induit eum, quanquam Judaeus frater livoris torqueatur invidia, propter salutem tamen ejus gaudium concinit angelorum symphonia.
The man having two sons (Luke 15) is God, having two peoples, of whom the elder held the figure of the Jews, who remained in the worship of God; the other, the younger, of the Gentiles, who, having deserted the creator, became a servant of idols. God the Father mercifully received him upon his return through poverty of faith, and for his conversion, He immolates His only Son in the type of a calf; He also bestows the ring of faith and clothes him with the robe of immortality, although the Jewish brother is tormented by the envy of malice, yet for his salvation the symphony of angels sings out in joy.


Dispensator prodigus, quem dominus a villicatione removeri praecepit, et fraudem faciens domino suo, relaxavit debitoribus partem, ut haberet unde in posterum viveret (Luc. XVI), haec comparatio ad exemplum nostrum proposita est; nam si ille a domino suo laudari promeruit, quia, fraudem ei faciens, in posterum sibi de alienis rebus providit, quanto magis Christo placere possumus, si ex propriis nostris misericordiam indigentibus faciamus, a quibus recipi in aeterna tabernacula possimus?
The prodigal steward, whom the master ordered to be removed from his stewardship, and who, by committing fraud against his master, released a portion to the debtors so that he would have something to live on in the future (Luke 16), this comparison is proposed as an example for us; for if he merited to be praised by his master because, by defrauding him, he provided for his own future from the goods of another, how much more can we please Christ if we show mercy from our own possessions to the needy, by whom we may be received into the eternal tabernacles?


Dives qui induebatur purpura et bysso (Ibid.) significat Judaeorum superbiam, florentem quondam imperii claritate, vel honoris excellentia.
The rich man who was clothed in purple and fine linen (Ibid.) signifies the pride of the Jewish people, formerly flourishing in the splendor of empire or the excellence of honor.


Mendicus ulcerosus (Ibid.) demonstrat gentilem populum, confessionibus peccatorum humiliatum.
The beggar full of sores (Ibid.) represents the Gentile people, humbled by the confession of their sins.


Quinque fratres divitis illius qui apud inferos torquebatur (Ibid.) Judaei intelliguntur, qui sub quinque libris positi sunt.
The five brothers of that rich man who was being tormented in the underworld (Ibid.) are understood to be the Jews, who are placed under the five books.


Decem leprosi, qui mundantur a Domino (Luc. XVII), haeretici significantur, qui in varietate colorum diversitatem habent schismatum, quique ideo ad sacerdotes mittuntur, ut, detersa omni varietate errorum, unitatis percipiant sacramentum.
The ten lepers who are cleansed by the Lord (Luke 17) signify heretics, who in their variety of colors have a diversity of schisms, and who are therefore sent to the priests, so that, with all variety of errors wiped away, they may perceive the sacrament of unity.


Judex iniquus, qui Dominum non timebat, assidue tamen deprecantem viduam exaudivit (Luc. XVIII), similitudo est qua demonstratur quantam spem habere debeat qui Dominum indesinenter exposcit, cum etiam apud aures iniqui judicis valuerit frequens instantia viduae deprecantis. Ipsa autem vidua significare potest Ecclesiam, perseverantia sua petentem ultionem de inimicis suis, diabolo, vel haereticis.
The unjust judge, who did not fear the Lord, nevertheless heard the widow who persistently pleaded with him (Luke 18), is a similitude by which it is demonstrated how much hope he should have who unceasingly beseeches the Lord, since the frequent insistence of the pleading widow prevailed even upon the ears of an unjust judge. The widow herself, however, can signify the Church, seeking by her perseverance vengeance upon her enemies, the devil, or heretics.


Pharisaeus orans in templo (Ibid.) Judaeorum est populus, qui ex justificationibus legis extollit merita sua.
The Pharisee praying in the temple (Ibid.) is the Jewish people, who extol their own merits based on the justifications of the law.


Publicanus vero (Ibid.) gentilis est populus, qui longe a Deo positus confitetur peccata sua, quorum unus superbiendo recessit humiliatus, alter confitendo Deo appropinquare meruit exaltatus.
The publican, however (Ibid.), is the gentile people, who, being placed far from God, confess their sins; of these, the one, by being proud, went away humbled, while the other, by confessing, merited to draw near to God, exalted.


Caecus sedens secus viam (Ibid.) populum demonstrat gentilem, qui per Christi gratiam fidei meruit claritatem.
The blind man sitting by the wayside (Ibid.) represents the gentile people, who through the grace of Christ merited the clarity of faith.


Zachaeus (Luc. XIX) gentilis est populus, gratia meritorum pusillus, qui tamen, a terrenis actibus sublevatus, per lignum dominicae crucis Christi mysterium contemplatur.
Zacchaeus (Luke 19) is the gentile people, small in the grace of merits, who nevertheless, being lifted up from earthly acts, contemplates the mystery of Christ through the wood of the Lord's cross.


Homo nobilis qui in longinquam abiit regionem accipere sibi regnum (Ibid.), Redemptor noster est, qui usque ad fines terrae pervenit accipere regnum in populis gentium.
The nobleman who went into a far country to receive for himself a kingdom (Ibid.), is our Redeemer, who went to the ends of the earth to receive a kingdom among the gentile peoples.


Cives qui noluerunt eum regnare (Ibid.) Judaei intelliguntur, qui Christum regem spreverunt.
The citizens who did not want him to reign (Ibid.) are understood to be the Jews, who spurned Christ as king.


Servus qui mnam unam accipiens, decem acquisivit (Ibid.), significat doctores qui, accepta gratia Evangelii, in decem verborum Decalogi praedicamentis bene usi sunt, et docendo multos in 149 fide acquisierunt, idcirco, adveniente Domino, laudabuntur, quia lucrati sunt.
The servant who, having received one mina, acquired ten (Ibid.), signifies the teachers who, having received the grace of the Gospel, made good use of the ten pronouncements of the Decalogue, and by teaching acquired many in the faith, and therefore, when the Lord comes, they will be praised because they have gained.


Qui vero ex una quinque acquisivit (Ibid.), illos demonstrat qui mandatum Dei servantes consequuntur scientiam legis, in quinque libris Moysi scriptam, eamque docendo ad usum salutis necessarium fenerantur.
But he who from one acquired five (Ibid.), represents those who, by keeping the commandment of God, attain the knowledge of the law, written in the five books of Moses, and by teaching it, they lend it out for the necessary use of salvation.


Qui vero mnam ipsam in sudario conservavit (Ibid.), ostendit eum qui creditum sibi gratiae donum delicate otioseque tractavit, unde et recte amittit collatam gratiam, quia per negligentiam praedicare contempsit, ut ei augeretur quod laboravit.
But he who kept the mina itself in a napkin (Ibid.), shows the one who treated the gift of grace entrusted to him delicately and idly, whence he rightly loses the grace conferred, because through negligence he scorned to preach, so that what he labored for might be increased for him.


Vidua quae in gazophylacio duo jecit minuta (Luc. XXI), animam fidelem demonstrat ejus qui in thesauro cordis sui fructum dilectionis Dei et proximi servat.
The widow who cast two mites into the treasury (Luke 21) represents the faithful soul of him who keeps in the treasury of his heart the fruit of the love of God and neighbor.


Sponsus (Joan. II) Christus est; cujus nuptiae cum Ecclesia celebrantur, in cujus conjunctione aqua in vinum mutatur, quia credentes per lavacri gratiam transeunt ad passionis coronam.
The bridegroom (John 2) is Christ, whose nuptials are celebrated with the Church; in this union, water is changed into wine, because believers pass through the grace of baptism to the crown of passion.


Architriclinus (Ibid.), Moyses intelligitur, qui miratur meliorem et sanctiorem populum per Jesum in Evangelium congregatum, quam illum priorem ab Aegypto deductum; finitum enim vinum ostendit sublatam esse gratiam Spiritus sancti a Judaeis, et per apostolos in gentibus contributam.
The master of the feast (Ibid.) is understood to be Moses, who marvels at the better and holier people gathered by Jesus into the Gospel than that former one led out of Egypt; for the wine running out shows that the grace of the Holy Spirit was taken from the Jews and bestowed upon the gentiles through the apostles.


Mulier Samaritana (Joan. IV) mystice intelligitur Synagoga quinque libris legis, quasi quinque viris, secundum sensum carnis, subjecta, quam misericorditer Dominus provocat haurire aquam vivam, lavacri scilicet percipere gratiam, vel secretam legis intelligentiam.
The Samaritan woman (John 4) is mystically understood as the Synagogue, subject to the five books of the law as if to five husbands, according to the carnal sense; whom the Lord mercifully provokes to draw living water, that is, to perceive the grace of baptism, or the secret understanding of the law.


Mulier adultera, quae offertur a Judaeis Domino lapidanda (Joan. VIII), est Ecclesia ex gentibus, quae, prius relicto Deo, in idolis fuerat fornicata, hanc volebat Synagoga zelans interfici, et Christus eam salvat per remissionem delicti, nec sinit eam perire, qui novit veniam condonare peccantibus.
The adulterous woman, who is presented by the Jews to the Lord to be stoned (John 8), is the Church from the gentiles, which, having previously abandoned God, had committed fornication with idols; the zealous Synagogue wished to kill her, but Christ saves her through the remission of sin, nor does He who knows how to grant pardon to sinners allow her to perish.


Simon leprosus (Matth. XXVI) gentilis est populus, qui est a Redemptore mundatus.
Simon the leper (Matthew 26) is the gentile people, who was cleansed by the Redeemer.


Mulier quae unguento caput Domini unxit (Ibid.) Ecclesia est, quae fructus sui operis fideique odorem ad laudem Dei et Christi gloriam refert.
The woman who anointed the Lord's head with ointment (Ibid.) is the Church, which offers the fragrance of the fruit of her work and faith to the praise of God and the glory of Christ.


Angelus ille ad cujus descensum movebatur aqua, quinque porticibus cincta (Joan. V), Christus est, in cujus adventu turbatus est 150 Judaeorum populus quinque libris conclusus: descendente enim angelo, commovebatur aqua, et sanabatur infirmus; descendente de coelis Christo, commotus est in passione ejus idem populus, et sanatus est mundus.
That angel at whose descent the water, surrounded by five porticoes, was moved (John 5), is Christ, at whose coming the Jewish people, enclosed in the five books, was troubled: for when the angel descended, the water was stirred, and the sick person was healed; when Christ descended from the heavens, that same people was moved at his passion, and the world was healed.


Caecus a nativitate, quem Dominus, postquam unxit oculos, ad piscinam Siloe misit lavandum (Joan. IX), significat genus humanum a nativitate, id est, a primo homine errorum tenebris vitiatum, cujus oculos Dominus de sputo et luto linivit, quia verbum caro factum est. Et lavari oculos in piscina jussit, ut baptizatus in Christo, acciperet legem fidei, et crederet in eum qui humilis in mundo apparuit.
The man blind from birth, whom the Lord, after anointing his eyes, sent to the pool of Siloam to be washed (John 9), signifies the human race, vitiated from birth, that is, from the first man, by the darkness of errors, whose eyes the Lord anointed with spittle and mud, because the Word was made flesh. And He commanded his eyes to be washed in the pool, so that, baptized in Christ, he might receive the law of faith and believe in Him who appeared humble in the world.


Lazarus, quem Dominus quatriduanum fetentem de monumento suscitavit (Joan. XI), significat mundum, quem gravissima peccati consuetudo corruperat, qui tamen quarta die mortis resuscitatur. Prima enim dies est mortis, tracta ex Adam propago mortis; altera dies mortis est transgressio legis naturalis; tertius est dies mortis praevaricatio datae legis; quartus dies mortis est contemptus evangelicae praedicationis, in quo die Dominus, suum opus respiciens, misericorditer resuscitare dignatus est.
Lazarus, whom the Lord raised from the tomb after four days, stinking (John 11), signifies the world, which the most grievous custom of sin had corrupted, which nevertheless is resurrected on the fourth day of death. For the first day of death is the propagation of death derived from Adam; the second day of death is the transgression of the natural law; the third day of death is the prevarication of the given law; the fourth day of death is the contempt for evangelical preaching, on which day the Lord, regarding His own work, mercifully deigned to resurrect it.


Servus principis sacerdotum, cujus dextra amputatur auricula (Matth. XXVI), Israeliticus est populus, propter incredulitatem servus effectus. Hic dexteram aurem amittit, dum ad sinistram per intellectum litterae transit, cui Dominus in his cui credunt auditum restaurat fidei, et obedientem evangelici facit mandati.
The servant of the high priest, whose right ear was cut off (Matthew 26), is the Israelite people, made a servant on account of their unbelief. He loses his right ear when he passes to the left through a literal understanding, to whom the Lord, in those who believe, restores the hearing of faith and makes him obedient to the evangelical command.


Princeps sacerdotum, qui scidit vestimentum suum in Domini passione (Ibid.), indicat Hebraeum populum nudatum sacerdotio, et evacuatum regno scisso.
The high priest, who tore his garment at the Lord's passion (Ibid.), indicates the Hebrew people stripped of the priesthood and emptied of a torn kingdom.


Barabbas, qui Judaeis dimittitur (Matth. XXVII), significat Antichristum, quem illi errantes meruerunt suscipere pro Christo.
Barabbas, who is released to the Jews (Matthew 27), signifies the Antichrist, whom they, in their error, deserved to receive instead of Christ.


Herodes et Pilatus, qui, cum essent discordes, in passione Domini amicitia foederantur (Luc. XXIII), indicant primum divisos fuisse utrosque populos circumcisionis et gentium, qui tamen per passionem Domini in fide concordaverunt.
Herod and Pilate, who, though they were at odds, were joined in friendship during the Lord's passion (Luke 23), indicate that the two peoples, of the circumcision and of the Gentiles, were at first divided, but who nevertheless were brought into concord in faith through the Lord's passion.


Simon Cyrenaeus, cui gestandam crucem imposuerunt (Ibid.), gentium populus intelligitur, qui peregrinus in lege, obediens efficitur Evangelio, crucis ipse Christi vector, et fidei bajulus factus.
Simon of Cyrene, upon whom they imposed the carrying of the cross (Ibid.), is understood as the people of the Gentiles, who, a stranger to the law, is made obedient to the Gospel, becoming himself the bearer of Christ's cross and the carrier of the faith.


Duo latrones (Ibid.) populum exprimunt Judaeorum et gentium: quorum unus incredulus blasphemat Christum in cruce pendentem, alter fidelis Judaeos increpat blasphemantes.
The two thieves (Ibid.) represent the people of the Jews and of the Gentiles: one of whom, an unbeliever, blasphemes Christ hanging on the cross, while the other, a believer, rebukes the blaspheming Jews.


Quatuor milites, qui quatuor partes sibi de Jesu vestimentis fecerunt (Psal. CXVIII, 162), praefiguraverunt quatuor partes mundi, qui diviserunt sibi eloquia Christi. sicut scriptum est: Laetabor ego super eloquia tua, sicut qui invenit spolia multa.
The four soldiers, who made for themselves four parts from Jesus' garments (Psalm 118:162), prefigured the four parts of the world, which divided for themselves the words of Christ. As it is written: "I will rejoice at thy words, as one that findeth great spoils."


Mulieres quae apostolis Domini resurrectionem annuntiant, lex et prophetia intelliguntur, quae gloriam resurrectionis Christi, antequam revelaretur, quasi praecursores praedicaverunt.
The women who announce the Lord's resurrection to the apostles are understood as the Law and the Prophets, which, like forerunners, preached the glory of Christ's resurrection before it was revealed.


Septem discipuli, cum quibus Dominus post resurrectionem suam convivasse describitur, septimam indicant post resurrectionis futurae requiem, per quam omnes sancti per Christum aeterna beatitudinis refectione saturabuntur. ad quam saturitatem nos perducat Christus. Amen.
The seven disciples with whom the Lord is described to have dined after His resurrection indicate the seventh rest after the future resurrection, through which all the saints will be satisfied by Christ with the eternal refection of beatitude. To which satisfaction may Christ lead us. Amen.
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