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D I A L O G U E  A G A I N S T  T H E  J EWS

2 3 - 2 4  S E C O N D  O P U S C U L U M .  A N T I L O G U S  
A G A I N S T  T H E  J E W S ,  T O  T H E  M O S T  I L L U S

T R I O U S  M A N  H O N E S T U S .

ARGUMENT.

He wrote this little book to confute the Jews, 
in which, with very many testimonies from the 
sacred letters, he proves those things which are 
impiously denied by them, that is, the Trinity of 
persons in the Divine essence: that Christ, whom 
they call the Messiah, was God and man, and that 
he has already come into the world: and finally, 
he closes off all their subterfuges, which they 
might cunningly use against Christians.

To the lord HONESTUS, a most illustrious man 
according to the darkness of this Egypt, PETER, 
the last servant of the monks, perpetual charity 
in Christ.

Dearest one, you recently sent us words of 
entreaty through our brother Leo, that we should 
write something for you by which you might 
obstruct with rational arguments the mouths of 
the Jews who often contend with you; and that 
you might overcome with the most evident tes
timonies of Holy Scripture those who come to 
dispute about Christ. But if you desire to be a sol
dier of Christ, and to fight manfully for him, take 
up arms rather as a distinguished warrior against 
the vices of the flesh, against the machinations of 
the devil; namely, enemies who never die: than 
against the Jews, who are now almost wiped from 
the earth. Nevertheless, I do not in any way dis
parage this pursuit, and indeed I decree it right to 
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satisfy your petition. For it is unbecoming for an 
ecclesiastical man to remain silent through igno
rance when those who are outside slander him; 
and for a Christian, not knowing how to give a 
reason for Christ, to depart vanquished and con
fused before insulting enemies. To this is added 
the fact that often the harmful inexperience and 
the simplicity to be avoided in this matter not 
only suggest audacity to the unbelievers, but also 
beget error and doubt in the hearts of the faithful.

And since this knowledge certainly pertains 
entirely to faith, and faith is without doubt the 
foundation of all virtues; where the foundation is 
shaken, the whole fabric of the building at once 
threatens to fall into ruin. It must be known, 
however, that a Christian man ought not to ap
proach this contest for the sake of vain glory, or 
from a mere love of contention: but rather for 
this reason, if he hopes that he can be of some 
help by the grace of conversion in the mind of the 
litigant. Hence Paul also says: “If any man seem 
to be contentious, we have no such custom (I Cor. 
11).” And to Titus: “But avoid foolish questions, 
and genealogies, and contentions, and strivings 
about the law; for they are unprofitable and vain 
(Titus 3).” And when someone initiates a dispute 
on this matter, he should be admonished not to 
exasperate the contender with the wrangling of 
insults or the puff of pride: but to soothe his 
mind with benevolent charity and most patient 
gravity: so that the modest sweetness of words 
may perhaps be able to soften for belief the stony 
heart, which could have been hardened worse by 
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poured-out bitterness. Hence it is that the same 
Apostle, after having said to Timothy: “But fool
ish and unlearned questions avoid (II Tim. 2);” 
immediately added: “But the servant of the Lord 
must not strive; but be gentle unto all men, apt 
to teach, patient, in meekness instructing those 
that oppose themselves; if God peradventure will 
give them repentance to the acknowledging of 
the truth; and that they may recover themselves 
out of the snare of the devil, who are taken cap
tive by him at his will (Ibid.).” But since almost all 
the volumes of the Old Testament bear witness 
to Christ, we, setting aside a multitude of words, 
take care to adduce a few and clearer testimonies 
of the prophets, by which, however, with the 
help of God, you may be able to obtain victory 
against all the madness of Jewish depravity and 
their windy fictions. And because an arrow is shot 
more directly if the target at which it should be 
fixed is first set up opposite, we here introduce 
the contending Jew himself, so that the darts of 
our words may not, poured out into the wind, 
flow away in vain, but rather, being hurled at a 
definite matter, may reach their mark.

25 In the name of the Lord, the disputation 
itself begins.

Tell me then, O Jew (you who, while denying 
the Trinity, consequently are ignorant of the 
Unity), if God, as you assert, is one in person, 
to whom did He say: “Let us make man in our 
image, and in our likeness? (Gen. 1)” For if there 
were one person in the Godhead, He would not 
say “let us make,” but “I will make.” If there 
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were three substances, He would not say in the 
singular “our image,” but rather “our images.” 
Therefore, since “let us make” asserts a trinity, 
and “our image” declares a unity, it is most 
evidently established that God, being essentially 
one, consists of three persons. Come now, Jew, 
proceed through the forests of divine eloquence, 
walk with me, diligently turn over the pages of 
your law; will you find anything in them that 
disagrees with this assertion of ours? Hear what 
your Moses says again: “This is the book of the 
generation of Adam. In the day that God created 
man, in the likeness of God made he him: male 
and female created he them (Gen. 1).” Why is it 
not said that God created man in His own image 
and likeness, but God created man in the image 
of God; unless to clearly distinguish the person 
of the Father and of the Son? Similar to this is 
that which is said again through the same Moses: 
“And the Lord came down to see the city and the 
tower, which the children of Adam were building 
(Gen. 11).” And a little later it is added: “Come, let 
us go down, and there confound their language 
(Gen. 11).”

You see, therefore, that “the Lord came down” 
declares one essence of the divinity; but “come, 
let us go down” teaches that there are three 
persons. Ask Abraham also, why he saw three, 
and adored one? For it is written: “And the Lord 
appeared unto him in the plains of Mamre: and 
he sat in the tent door in the heat of the day 
(Gen. 18);” then it is added: “And he lift up his 
eyes and looked, and, lo, three men stood by 
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him (Ibid.).” Behold, when it was premised, “the 
Lord appeared unto him”; where the reason is 
given, it is not said, “a man appeared to him,” 
but “three men appeared to him.” Where it is 
openly shown that He who appeared to him is 
both one in the substance of the Godhead and 
three in persons. Which the words of Abraham 
himself also testify, when he says: “My Lord, if 
now I have found favour in thy sight, pass not 
away, I pray thee, from thy servant: but I will 
fetch a little water, and wash your feet, and rest 
yourselves under the tree (Ibid.).” To which also 
most aptly corresponds that which is written of 
Lot, that when two angels were leading him out 
of Sodom, which was soon to be overthrown, Lot 
said to them: “I beseech you, my Lord, because 
thy servant hath found grace in thy sight (Gen. 
19);” where also a little later it is added: “Then 
the Lord rained upon Sodom and upon Gomorrah 
brimstone and fire from the Lord out of heaven 
(Ibid.).” For when the Lord is said to rain from 
the Lord, it is clearly evident that both persons, 
namely of the Father and of the Son, are signified. 
Hence it is that He says to Moses: “I am the 
God of Abraham, the God of Isaac, and the God 
of Jacob.” For why is it that He commemorates 
Himself as being the God of only three Patriarchs, 
and not also of the others? Is He not also the 
God of Enoch? Is He not the God of Noah, and 
of innumerable other just men? What is it, I say, 
that, having passed over the other Fathers, He 
calls Himself the God of only three men, unless to 
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show that He, who is one in substance, is three in 
persons?

This Trinity of persons and unity of nature the 
prophet Isaiah also manifestly taught, when he 
testified that he saw the seraphim crying: “Holy, 
Holy, Holy, is the Lord God of hosts (Isa. 4).” For 
that the Trinity of persons might be shown, He is 
called holy a third time. But that it might appear 
that the substance of the Trinity is one, He is said 
to be the Lord of hosts, not the Lords of hosts. 
Which David also, feeling similarly, says: “By the 
word of the Lord were the heavens made (Ps. 33).” 
For the Word of the Lord is the Son of the Father.

But that the whole Trinity together may be 
shown to have made these same heavens, it is 
suddenly subjoined concerning the divinity of 
the Holy Spirit: “And all the host of them by the 
breath of his mouth (Ibid.).” Concerning which 
Spirit, indeed, it is read elsewhere: “His Spirit 
hath garnished the heavens (Job 26). In another 
psalm also the same David says: “God be merciful 
unto us, and bless us; our God, bless us (Ps. 66).” 
Who, when he had said God a third time, to show 
that this one was one, added: “And let all the ends 
of the earth fear him (Ibid.).” And, that we may 
demonstrate another blessing of God similar to 
this one, which the Holy Spirit speaks through 
the mouth of David, let us have recourse to the 
book of Numbers. There, finally, it is written: 
“And the Lord spake unto Moses,” saying: “Speak 
unto Aaron and unto his sons, saying, On this 
wise ye shall bless the children of Israel, saying 
unto them, The Lord bless thee, and keep thee; 
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the Lord make his face shine upon thee, and be 
gracious unto thee; the Lord lift up his counte
nance upon thee, and give thee peace (Num. 6).” 
And, that it may be clear that it is one God whose 
name is repeated in a threefold invocation over 
the people, it is immediately subjoined: “And 
they shall put my name upon the children of 
Israel; and I will bless them.”

Behold, O Jew, as we run through and turn 
over almost all the volumes of your law, we most 
aptly find the unity of the divine essence and the 
Trinity of persons. And if we wish to collect all the 
testimonies from your books that support this 
affirmation, we would perhaps fail with a weary 
tongue before we run out of a supply of examples. 
But since the whole assertion of your party is 
chiefly and diligently bent on this, to contend 
that Christ is not God, or the Son of God, let the 
article of our allegation now also proceed along 
this path. But I would not have you, as is your 
custom, turn yourself into monsters of various 
forms with cunning evasions, unless as a slippery 
snake, when you are caught, you try to escape the 
hands; but let all the inward parts of your senses 
be open to understanding, let your ancient heart 
cast off the veil of ignorance, let the ears of your 
mind attend vigilantly. When indeed it will not 
be able to oppose me, let it reasonably be silent; 
so that, if it is possible, He who provides me, an 
unskilled man, with the material of arguments to 
establish His truth, may Himself also infuse the 
light of His wisdom into the darkness of your 
mind for believing.
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[ A N T I L O G U S  A G A I N S T  T H E  J E W S ,  T O  H O N
E S T U S . ]

27 CHAPTER I. Concerning Christ, who is the Son of God.

Let us begin, therefore, and let us faithfully 
implore the help of Him of whom we speak, say
ing: “Let God arise, let his enemies be scattered: 
let them also that hate him flee before him (Ps. 
67).” Thus, we read, believe, and prove that God 
the Father almighty begot the Word from Himself 
before all ages. Which if you, O Jew, contend to 
deny, you are without doubt convicted of fighting 
against God Himself, whom you profess to wor
ship. For He Himself says: “My heart hath uttered 
a good word (Ps. 44).” Concerning this word it is 
said through another prophet: “The word of the 
Lord is mighty and strong, who can comprehend 
it?” (Isa. 55). Concerning this Isaiah speaks again, 
where he says: “So shall my word be that goeth 
forth out of my mouth: it shall not return unto me 
void, but it shall accomplish that which I please, 
and it shall prosper in the thing whereto I sent 
it.” Who certainly, if he were speaking of a tran
sitory word, would not announce that it would 
return to him, or that it would do anything. By 
the power of which Word the earth was founded, 
and the heaven with its lights was made firm, and 
the sea was spread out in its basin. Concerning 
which, as was said above, it is read: “By the word 
of the Lord were the heavens made (Ps. 32).” This 
Word, begotten of the Father before the ages, 
willed to become man in the womb of a Virgin at 
the end of the ages. Of the incarnation of which 
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Word Habakkuk speaks, saying: “The Word shall 
go before his face, and shall go forth in the fields 
(Hab. 3).”

But what this word is, if it is diligently 
inquired, is found a little later below, when he 
says: “Yet I will rejoice in the Lord, I will joy in 
the God of my Jesus (Ibid.).” Whence also Isaiah 
most openly cries out, saying: “Behold, he says, 
a virgin shall conceive in the womb, and bear 
a Son: and his name shall be called Emmanuel, 
which is interpreted, God with us (Isa. 7).” Con
cerning whom it is said elsewhere by the same 
prophet: “The Lord hath loved him: he will do 
his pleasure on Babylon, and his arm shall be on 
the Chaldeans. I, even I, have spoken, and I have 
done it: I have called him, I have brought him, 
and his way is made straight (Isa. 48).” And soon 
it is subjoined from the person of the Son himself: 
“Come ye near unto me, hear ye this; I have not 
spoken in secret from the beginning; from the 
time that it was, there am I: and now the Lord 
God, and his Spirit, hath sent me. Thus saith the 
Lord God, the holy redeemer of Israel: I am the 
Lord thy God, teaching thee profitable things, 
guiding thee in the way that thou walkest: O that 
thou hadst hearkened to my commandments,” 
and the rest (Ibid.). Hear also still the testimony 
of the prophet Micah concerning Christ: “It shall 
be, he says, in the last days, that the mountain of 
the house of the Lord shall be prepared on the top 
of the mountains, and it shall be exalted above 
the hills, and people shall flow unto it, and many 
nations shall make haste, and say: Come, and let 
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us go up to the mountain of the Lord, and to the 
house of the God of Jacob; and he will teach us of 
his ways, and we will walk in his paths: for the 
law shall go forth of Zion, and the word of the 
Lord from Jerusalem: and he shall judge among 
many people, and shall rebuke strong nations 
afar off (Mic. 5).” Which, indeed, Isaiah uttered 
not only with the same meaning, but with almost 
the same syllables: nor are we reluctant to write 
again, for the strengthening of the sentence of 
our assertion, what the Holy Spirit willed to 
repeat through the mouths of two prophets. He 
says therefore: “It shall be, he says, in the last 
days, that the mountain of the house of the Lord 
shall be prepared on the top of the mountains, 
and shall be exalted above the hills, and all na
tions shall flow unto it. And many people shall go 
and say, Come ye, and let us go up to the moun
tain of the Lord, to the house of the God of Jacob; 
and he will teach us of his ways, and we will walk 
in his paths: for out of Zion shall go forth the law, 
and the word of the Lord from Jerusalem. And he 
shall judge among the nations, and shall rebuke 
many people (Isa. 2);” where also a little after 
is added: “O house of Jacob, come ye, and let us 
walk in the light of the Lord (Ibid.).” For it is not 
rightly believed that one borrowed this sentence 
from the other, since each prophet is known to 
have prophesied at one time and under the same 
kings.

But if all these witnesses of the truth are 
not yet sufficient for you, O Jew, hear also your 
own Baruch saying: “This, he says, is our God, 
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and there shall none other be accounted of in 
comparison of him: who hath found out all the 
way of knowledge, and hath given it unto Jacob 
his servant, and to Israel his beloved: afterward 
he was seen upon earth, and conversed with men 
(Baruch 3).” For if Christ, as you assert, is not 
God, show me from your books when, after the 
law was given to Jacob, God was seen on earth 
and conversed with men. But since you will not 
be able to find it, you must confess yourself con
victed in all things.

But lest I seem to circumvent you with my 
words rather than to overcome you with the 
examples of the prophets, let Daniel also come 
forth and bear witness to Christ: “When the Saint 
of saints shall come, he says, the anointing shall 
cease. You will say: The Saint of saints has not yet 
come, the Messiah has not yet come, but he is to 
come; show the anointing (Dan. 6):” but if, as is 
true, your anointing has ceased (for you no longer 
have a temple, no king, no priests), acknowledge 
that the Saint of saints has come, of whom it is 
said through Isaiah: “I am God, calling a bird from 
the east, and from a far country the man of my 
will: and I have spoken, and I will bring it to pass; 
I have created and I will do it. Hearken unto me, 
ye stouthearted, that are far from righteousness: 
I have brought near my righteousness (Isa. 46).” 
Moreover, let the patriarch Jacob also come into 
the midst: “The sceptre shall not be taken away 
from Judah, nor a ruler from his thighs, until he 
come that is to be sent: and he shall be the expec
tation of the nations (Gen 49).”
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If, therefore, for a thousand years and more 
you have lived without a king, and have lain 
under the feet of the gentiles, whence do you now 
await the expectation of the nations? For from 
that time when you said to Pilate, crying out: “We 
have no king but Caesar (John 19);” you have had 
no king: and you who would not hear the King 
of kings, have lost your kingdom together with 
your country. Which Moses foresaw well, when 
he said: “The Lord will raise up for you a prophet 
from your brethren: every soul that will not hear 
that prophet shall be destroyed from among his 
people (Deut. 18).” And again the same Moses 
says: “For the Lord shall give thee a trembling 
heart, and failing of eyes, and a soul consumed 
with sorrow, and thy life shall hang in doubt 
before thee: thou shalt fear day and night, and 
shalt have no assurance of thy life (Ibid.).” But 
when was your life hanging before you, except 
when, shaking your heads before the cross, you 
said: “He saved others; himself he cannot save? 
(Matt. 17) If he be the Son of God, let him now 
come down from the cross, and we will believe 
him (Mark 65).” Which the Son of God himself 
speaks most manifestly through the mouth of 
David, saying: “All they that see me laugh me to 
scorn (Luke 23); they shoot out the lip, they shake 
the head, saying, He trusted on the Lord that he 
would deliver him: let him deliver him, seeing he 
delighted in him (Ps. 21).” In which psalm also he 
shows more clearly than light the piercing of the 
nails in his hands and feet, saying: “They pierced 
my hands and my feet: they have numbered all 
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my bones (Ibid.).” If you do not know, that was 
your ox, O Jew, which was then being sacrificed 
on the altar of the cross before you, but, your mer
its demanding it, is not yet eaten by you. Of which 
Moses speaks against you in Deuteronomy, say
ing: “Thine ox, he says, shall be slain before thine 
eyes, and thou shalt not eat thereof (Deut. 28).” 
That was the ass, of which he says again: “Thine 
ass shall be violently taken away from before thy 
face, and shall not be restored to thee (Ibid.).” 
Rightly indeed is our Redeemer called an ass in 
figure, who in a way submitted his back to bear 
the burdens of our depravity; because as it is said 
through the prophet: “He himself bore our sins 
(Isa. 53).” Where it is still aptly subjoined: “Thy 
sheep, he says, shall be given unto thine enemies, 
and there shall be none to help thee (Ibid.).”

But what sheep these are by which the syna
gogue ought to have been helped, is manifestly 
declared, when it is subjoined: “Thy sons and thy 
daughters shall be given unto another people, 
and thine eyes shall look, and fail with longing for 
them all the day long: and there shall be no might 
in thine hand.” For the holy apostles, who are 
called sheep for their innocence, are sons of the 
Israelite nation, because they draw their origin 
from their progeny. Who, indeed, are then given 
to another people, when, with the Jews persecut
ing, they say: “It was necessary that the word of 
God should first have been spoken to you: but 
seeing ye put it from you, and judge yourselves 
unworthy of everlasting life, lo, we turn to the 
Gentiles. But you, seeing these things, did not 
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see, and hearing, did not understand (Acts 13).” 
Which the same Moses well reproaches you with 
to this day, saying: “The Lord hath not given you 
an heart to perceive, and eyes to see, and ears to 
hear, unto this day (Deut. 28).” The same also he 
imprecates against you, saying: “The Lord shall 
smite thee with madness, and blindness, and 
astonishment of heart: and thou shalt grope at 
noonday, as the blind gropeth in darkness, and 
thou shalt not prosper in thy ways (Ibid.).” And 
Isaiah: “Hear ye, he says, indeed, but understand 
not; and see ye indeed, but perceive not. Make 
the heart of this people fat, and make their ears 
heavy, and shut their eyes; lest they see with their 
eyes, and hear with their ears, and understand 
with their heart, and convert, and be healed (Isa. 
6).”

Do you wish for yet another testimony of 
Isaiah concerning Christ? “I, he says, have raised 
him up to righteousness, and I will direct all his 
ways: he shall build my city, and he shall let go my 
captives, not for price nor reward, saith the Lord 
of hosts. Thus saith the Lord, The labour of Egypt, 
and merchandise of Ethiopia and of the Sabeans, 
men of stature, shall come over unto thee, and 
they shall be thine: they shall come after thee; in 
chains they shall come over, and they shall fall 
down unto thee, they shall make supplication 
unto thee, saying, Surely God is in thee; and there 
is none else, there is no God. Truly thou art a God 
that hidest thyself, O God of Israel, the Saviour 
(Isa. 45).” Speak, O Jew, answer, who is he that 
says: “I have raised him up to righteousness?” But 
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if you do not know, go, turn your eyes to the end 
of the previous sentence, and see that it says, “the 
Lord God of hosts.”

But now if you know that God is speaking, 
consider also to whom He is speaking. Go down 
therefore to the end of the following line and 
see what is said: “Surely God is in thee; and 
there is none else, there is no God. Truly thou 
art a God that hidest thysyself, O God of Israel, 
the Saviour.” If therefore it is God Himself who 
speaks, and God to whom He says: “Thou art 
God;” it is certainly established that the person 
of the Father is speaking to the Son. For that it 
is not said, simply “thou art God,” but “God is in 
thee,” and “thou art a hidden God,” manifestly 
designates the humanity of our Redeemer. For 
in Christ Jesus, as our Apostle says, dwells all 
the fullness of the Godhead bodily. And what he 
says: “The labour of Egypt, and merchandise of 
Ethiopia and of the Sabeans, men of stature, shall 
come over unto thee, and they shall fall down 
unto thee (Col. 2);” openly announces that all 
the nations of the gentiles are to be converted to 
the faith of Christ. Whence also a little later it is 
subjoined: “Turn to me, and you shall be saved, 
all the ends of the earth; for I am God, and there 
is no other. I have sworn by myself: the word of 
righteousness shall go out of my mouth, and shall 
not return; for to me every knee shall bow, and 
every tongue shall swear (Isa. 45).” And soon He 
who speaks, the Father, bears manifest testimony 
concerning the Son, when He adds: “Therefore in 
the Lord they shall say: mine are righteousness 
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and dominion: To him they shall come, and all 
that are incensed against him shall be ashamed. 
In the Lord shall all the seed of Israel be justified, 
and shall glory (Ibid.).” Similar to this is that 
which is said elsewhere by the same prophet: “It 
is a light thing, he says, that thou shouldest be 
my servant to raise up the tribes of Jacob, and to 
restore the preserved of Israel: I have given thee 
for a light to the Gentiles, that thou mayest be 
my salvation unto the end of the earth (Isa. 49).” 
But Christ is called a servant because He took 
the form of a servant; whence from the side of 
humanity He beseeches the Father in the psalm, 
saying: “Preserve my soul; for I am holy: O thou 
my God, save thy servant that trusteth in thee (Ps. 
85).” For who is this, who both constantly affirms 
that he is holy, and humbly begs to be saved, if 
not he whom the Lord through Isaiah promises 
will come, saying: “My righteous one is near; my 
Saviour has gone forth? (Isa. 51)”

Behold, so that both the infirmity of humanity 
and the power of divinity may be shown in the 
one mediator of God and men, He who there had 
asked for salvation for Himself, is here declared to 
be the Savior. Of whom the same Isaiah testifies 
elsewhere, saying: “Behold, the days come, saith 
the Lord, that I will raise unto David a righteous 
Branch, and a King shall reign and prosper, and 
shall execute judgment and justice in the earth 
(Jer. 22);” then he adds: “In his days Judah shall 
be saved, and Israel shall dwell safely: and this is 
his name whereby he shall be called, The Lord our 
Righteousness (Ibid.).” This is the righteous one, 
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for whose advent the same prophet burns and 
pants with his whole being, saying: “Drop down, 
ye heavens, from above, and let the skies pour 
down righteousness: let the earth open, and let 
them bring forth salvation, and let righteousness 
spring up together; I the Lord have created it (Isa. 
45).” And elsewhere: “Oh that thou wouldest 
rend the heavens, that thou wouldest come 
down, that the mountains might flow down at 
thy presence, as when the melting fire burneth, 
the fire causeth the waters to boil, to make thy 
name known to thine adversaries (Isa. 64).” And 
again: “For Zion's sake will I not hold my peace, 
and for Jerusalem's sake I will not rest, until the 
righteousness thereof go forth as brightness, and 
the salvation thereof as a lamp that burneth (Isa. 
62).” Of the same advent of Christ, Habakkuk also 
bears witness, saying: “And the Lord answered 
me, and said, Write the vision, and make it plain 
upon tables, that he may run that readeth it. For 
the vision is yet for an appointed time, but at the 
end it shall speak, and not lie: though it tarry, 
wait for it; because it will surely come, it will not 
tarry (Hab. 2).” To bear witness still to Christ, 
let the prophet Obadiah also come forth: “For as 
ye have drunk upon my holy mountain, so shall 
all the heathen drink continually, yea, they shall 
drink, and they shall swallow down, and they 
shall be as though they had not been; and in 
mount Zion shall be deliverance, and there shall 
be holiness; and the house of Jacob shall possess 
their possessions: and the house of Jacob shall be 
a fire, and the house of Joseph a flame, and the 
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house of Esau for stubble (Obadiah).” For what 
is meant by the house of Jacob and Joseph, but 
the Church of Christ? What by the house of Esau 
should be understood, but the people of the un
faithful? Therefore, the house of Jacob and Joseph 
has become a fire; because the holy Church, 
inflamed with the fire of the Holy Spirit, has set 
on fire the long-cold hearts of carnal men to the 
love of God: and thus, from the concupiscence 
of the present age to the desire of the Creator, it 
has consumed the house of Esau like stubble. Of 
which fire, indeed, the Truth says in our Gospel: 
“I am come to send fire on the earth; and what 
will I, if it be already kindled?” (Luke 12).

C H A P T E R  I I .

Concerning Christ, who is the cornerstone.

Tell me this also, O Jew, who is this stone 
that the Lord promises He will place in the foun
dation of Zion? Whence Isaiah says: "Behold, I 
will lay in the foundations of Zion a stone, a 
tried stone, a precious cornerstone, a sure foun
dation" (Isaiah 28). Who is this stone, I ask, if 
not he of whom David sings: "The stone which 
the builders rejected has become the head of the 
corner"? (Psalm 117). But if your heart of stone 
thinks that the stone spoken of by Isaiah is a ma
terial one, hear what follows: "Whoever falls on 
it will be broken; but on whomever it falls, it will 
grind him to powder." For it is clearly proven that 
a stone which is placed in the foundation of a wall 
cannot fall upon anyone. This is indeed that stone 
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which Daniel saw cut from the mountain with
out hands (Daniel 2); that is, Christ, begotten of 
an incorrupt virgin without the work of human 
embrace. Hear yet another testimony, which the 
same Isaiah brings forth concerning Christ, say
ing: "There shall come forth a rod from the root of 
Jesse," he says, "and a flower shall rise up out of 
his root, and the spirit of the Lord shall rest upon 
him, the spirit of wisdom and of understanding, 
the spirit of counsel and of fortitude, the spirit of 
knowledge and of godliness, and he shall be filled 
with the spirit of the fear of the Lord" (Isaiah 
11). Now what is clearer than that which David 
sings of Christ in the psalm? "The Lord said to 
me: You are my Son, today I have begotten you; 
ask of me, and I will give you the nations for 
your inheritance, and the ends of the earth for 
your possession" (Psalm 2). Could David himself 
be called the Son of God, or, being established 
only upon the throne of the people of Israel, did 
he possess all the kingdoms of the earth? There
fore, since it is not seen that this prophecy could 
apply to David, a mortal king, it follows that it is 
believed to have been said undoubtedly of Christ, 
the Son of God. Concerning whom, that is, the 
eternal David, Isaiah says: "I will make an ever
lasting covenant with you, the faithful mercies of 
David. Behold, I have given him for a witness to 
the people, for a leader and a commander to the 
nations. Behold, you shall call a nation that you 
knew not; and nations that knew you not shall 
run to you. Because of the Lord your God, and 
the Holy One of Israel, for he has glorified you" 
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(Isaiah 55). Had not David already departed from 
this life when the prophet said these things? How 
then could it be said of him that he would call 
the nations, and that the nations would run to 
him, who, already stripped of his body, did not 
remain among mortals? If, therefore, it is recog
nized that this oracle of prophetic promise could 
by no means have been spoken of David, who had 
already died, it remains to be believed that it was 
uttered concerning him who had not yet come.

Again, concerning the rejection of the Jews 
and the calling of the Gentiles, the Lord delivered 
a most manifest sentence through Zechariah, 
saying: "I have no pleasure in you, says the Lord of 
hosts, and I will not accept an offering from your 
hand. For from the rising of the sun to its setting, 
my name is great among the nations, and in every 
place sacrifice is offered and a clean oblation is 
made to my name; for my name is great among 
the nations, says the Lord of hosts" (Malachi 1). 
And a little later: "And in that day, says the Lord 
of hosts, I will destroy the names of the idols from 
the land, and they shall be remembered no more, 
and I will remove the spirit of the false prophets 
and the unclean spirit from the land" (Ibid.). Tell 
me also, O Jew, of whom do you understand it 
to have been said, what you read: "O God, give 
your judgment to the king, and your justice to 
the king's son"? (Psalm 71). Who is this king, the 
father of the king's son? Was it David, the father 
of Solomon? But read the psalm in order, and 
see what follows: "And he shall continue with 
the sun, and before the moon, for ever and ever." 
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Could Solomon truthfully be said to remain for 
ever and ever, who held the reins of the kingdom 
for a course of barely forty years?

Read on, and continue through the whole 
psalm, and consider how it is found to be foreign 
to Solomon, especially where it says: "He will 
redeem their souls from usury and iniquity" 
(Ibid.). For how could Solomon deliver souls 
from iniquity, since he himself afterwards turned 
to iniquity from the justice which he had first 
embraced? To whom also does this apply, except 
to God alone, what is said: "May his name be 
blessed for ever"? The psalm continues still, and 
says: "And in him shall all the tribes of the earth 
be blessed, all nations shall magnify him." This 
same thing God had long ago promised to Abra
ham, saying: "In your seed shall all the nations be 
blessed" (Genesis 26). And elsewhere to David: 
"The Lord has sworn a truth to David, and he 
will not make it void. Of the fruit of your womb I 
will set upon your throne" (Psalm 131). And in the 
second book of Kings it is read: "Now these are 
the last words which David the son of Jesse spoke: 
the man to whom it was appointed concerning 
the Christ of Jacob said" (2 Kings 23). In the 
book of Chronicles: "And the word of the Lord," 
it says, "came to Nathan the prophet, saying: Go 
and say to my servant David: Thus says the Lord: 
I announce to you that the Lord will build a house 
for you. And when you have fulfilled your days 
to go to your fathers, I will raise up your seed 
after you, which shall be of your sons, and I will 
establish his kingdom; he shall build me a house, 
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and I will establish his throne for ever. I will be 
to him a father, and he shall be to me a son, and 
I will not take my mercy from him, as I took it 
from him that was before you, and I will set him 
in my house, and in my kingdom for ever, and his 
throne shall be most firm for ever" (1 Chronicles 
17).

C H A P T E R  I I I .

The Errors of the Jews are Refuted.

But who would be so foolish, who so insane, 
as to believe that all these things were fulfilled 
in Solomon? For how is it to be understood of 
Solomon what is said: "When you sleep with 
your fathers, I will raise up your seed after you, 
which will be from your sons, and I will establish 
his kingdom (2 Samuel 7)"? How, I say, could 
this be said of Solomon, who was not born 
after David's death, nor began to reign then, but 
reigned while his father was still alive? What, 
therefore, is meant by what is said: "When you 
sleep with your fathers, I will raise up your seed 
after you," unless it is that Christ is signified in 
this promise, who was to be raised up not before 
the death of David, but long after his passing? 
He, that is, who would build a house for the 
Lord not of man-made walls, but of living and 
precious stones, that is, of the holy and the just. 
And also that which is added: "His house shall be 
faithful, and his kingdom shall be for ever before 
me (Ibid.)." Who would understand this to be 
said of Solomon, when one reads that his house 
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was full of foreign women? For in what way was 
the house of Solomon faithful to God, which was 
full of gentile women and idol-worshippers? He 
himself, seduced by them, fell into idolatry, and, 
good at the beginning, alas! had a bad end. Or 
how can his throne rightly be called most firm 
forever, when it is certain that no king from the 
seed of Solomon is found anywhere today?

It is necessary, therefore, O Jew, that you con
fess that all these things, which you see can in no 
way befit Solomon, agree in every respect with 
Christ. Of whom Zechariah also testifies, saying: 
"Thus says the Lord God of hosts: Behold the man 
whose name is the Branch, and he shall grow up 
from his own place, and he shall build the temple 
to the Lord: he shall build the temple, and he shall 
bear the glory, and shall sit and rule upon his 
throne, and he shall be a priest upon his throne 
(Zechariah 6)." And again: "Behold, he says, I will 
bring my servant the Branch, for behold the stone 
that I have laid before Jesus (Zechariah 3)." Upon 
one stone are seven eyes, by which eyes, clearly, 
the seven gifts of the Holy Spirit are signified. If 
all these examples from the prophets do not yet 
convince you, consult further the eighty-eighth 
psalm, and consider the Lord's manifest promise 
to David concerning Christ: "I have sworn, he 
says, to David my servant, forever will I prepare 
your seed; and I will build up your throne to all 
generations (Psalm 88)." And a little later: "I will 
set, he says, his hand in the sea, and his right 
hand in the rivers. He shall cry unto me, You are 
my father, my God, and the rock of my salvation; 
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and I will make him my firstborn, high above the 
kings of the earth; my mercy will I keep for him 
for evermore, and my covenant shall stand fast 
with him; his seed also will I make to endure for 
ever, and his throne as the days of heaven." And 
again: "Once have I sworn by my holiness that I 
will not lie unto David, his seed shall endure for 
ever, and his throne as the sun before me, and as 
the moon perfect for ever, and a faithful witness 
in heaven."

Therefore, examine carefully all these 
promises made to David, and either show a king 
from David's progeny preceding on his throne, or 
necessarily confess that all things were foretold 
of Christ and completed in him. Go further, and 
discuss another psalm. For who is he of whom it 
is said: "Mother Sion shall say: A man, and a man 
was made in her, and the Most High himself has 
founded her? (Psalm 88)" Who is this Most High, 
who is called both man and most high? Scruti
nize, inspect, turn over, if you please, all the pages 
of sacred eloquence, and weigh this: that "Most 
High" is everywhere said of God, and is nowhere 
found said of a simple man. It remains, therefore, 
that when "Most High" and "man" are joined 
together, God and man should be understood to 
be said of one person, of whom it is wonderfully 
said that he who was born in her, that is, in Sion, 
himself founded her. For it is necessary for a city 
to be founded first, and for a man to be born 
in it afterwards. But who is able to first build a 
city, and afterwards come forth from his mother's 
womb within it? Who, I say, but our Redeemer, 
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who deigned to be made in the midst of those 
things which he made?

What, O Jew, will you now attempt to object to 
these things? With what audacity of a shameless 
mind can you oppose such clear, such open, such 
divine assertions? Granted, as you blasphemers 
say, that Christ could have fabricated lies about 
himself; but could he, before he was born, if he 
were not God, have prophesied about himself 
through the mouths of others? It is also a delight 
to hear how you understand this: "My heart has 
uttered a good word, I speak my works to the 
king (Psalm 44)." Who is that king to whom God 
speaks his works? You say to me perhaps: David; 
but read the sixth psalm in order, and understand 
the truth of its meaning: go down a little further, 
and ask not me, but the Lord himself, who is the 
king to whom he speaks his works. Hear what 
God himself says to the aforesaid king: "Your 
throne, O God, is for ever and ever; a scepter of 
direction is the scepter of your kingdom (Ibid.)." 
If, therefore, it is God who speaks, and God to 
whom the speech is directed, it follows that it is 
not the temporal David who is to be understood, 
but the Son, co-eternal with the Father, who is 
truly mighty in hand. That which you similarly 
interpret of David, I do not think should be 
passed over in silence: "The Lord said to my Lord: 
Sit at my right hand (Psalm 109)." For if this 
ought to be understood of David, as you assert, by 
what reason can that which follows be applied to 
David? "With you is the beginning in the day of 
your power, in the splendors of the saints, from 
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the womb before the day-star I have begotten 
you." And again: "The Lord has sworn, and he will 
not repent. You are a priest for ever according to 
the order of Melchisedech." Therefore, if you are 
not able to bend what follows to the understand
ing of David, you are forced also to affirm that the 
preceding things were said of Christ, to whom 
they most openly agree. Of whom Isaiah mani
festly proclaims, saying: "In that day there shall 
be a root of Jesse, which shall stand for an ensign 
of the people: him the Gentiles shall beseech, and 
his sepulchre shall be glorious (Isaiah 11)." For 
the root of Jesse stands as a sign for the peoples 
when Christ impresses the seal of the cross on the 
foreheads of men. And his sepulchre is so glorious 
that, besides the fact that we, redeemed by his 
death, show him glory from our inmost being, we 
also see the place itself, glittering with miracles 
for the sake of his glory, drawing the whole world 
to itself.

C H A P T E R  I V.

It is confirmed that Christ is truly the Son of God.

Indeed, among so many oracles of the 
prophets, among so many most evident testi
monies of the saints, will you, Jesus son of Sirach, 
remain completely silent, and will you not also, 
among the others, offer testimony concerning 
Christ? Let your most eloquent wisdom now 
come forth, and introduce the mightier Jesus, 
namely the fount of paradise, into the world 
under the figure of the evangelists with his four 
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rivers: "Moses," he says, "commanded the law in 
the precepts of righteousness, and as an inheri
tance to the house of Jacob, and of the promise 
to Israel. He established for David his servant to 
raise up from him a most mighty king, sitting 
upon the throne of honor forever. He who fills 
with wisdom like the Pishon, and like the Tigris 
in the days of new fruits; who fills with under
standing like the Euphrates, who multiplies like 
the Jordan in the time of harvest, who sends 
forth discipline like the light, and stands near 
like the Gihon in the day of vintage (Ecclesias
ticus 24).» Behold, good Jesus, one testimony 
concerning Christ; give consequently another: 
"At his word," he says, "the wind fell silent, 
by his thought he appeased the abyss, and the 
Lord Jesus planted it: for his sake the end of the 
journey was accomplished, and in his word all 
things were consummated (Ecclesiasticus 43).» 
We could say many things and yet fail in words. 
But he himself is the consummation of all words. 
Glorying in all things, to what shall we avail? 
For he is almighty above all his works; a terrible 
Lord, and exceedingly great, and his power is 
wonderful. Glorifying the Lord as much as you 
can, his admirable magnificence will still surpass 
it. Blessing the Lord, exalt him as much as you 
can: for he is greater than all praise. Exalting him, 
be filled with virtue, lest you labor: for you do 
not have it. Who has seen him, and can declare 
it? And who has magnified him as he is from the 
beginning? Many things greater than these are 
hidden: for we have seen but a few of his works. 

29



D I A L O G U E  A G A I N S T  T H E  J EWS

Who that considers the order of Scripture could 
doubt that all these things, indeed, are fitting for 
our Redeemer? Let Jesus add yet a third testimony 
concerning our Savior, so that, as I might say, 
in the mouth of two, or rather three witnesses, 
every word may stand. He says therefore: "Christ 
purged his sins, and exalted his horn forever, and 
gave him the covenant of kings, and a throne of 
glory in Israel (Ecclesiasticus 47).» If therefore 
Christ, who according to the flesh took his origin 
from David, himself purged David's sins, himself 
exalted David's horn forever, and conferred on 
him a throne of glory; it is certainly established 
that he is the son of David, and he is also the 
creator of David. For the reader considers these 
things to be said of David, if he runs through the 
order of the preceding text with a continuous eye.

Let Isaiah not yet cease to bear witness con
cerning Christ: "I will place," he says, "upon those 
who have fled from Moab, a lion and the rem
nants of the land. Send forth the lamb, O Lord, 
the ruler of the earth, from the rock of the desert 
to the mountain of the daughter of Zion (Isaiah 
16).» For from this people of the Moabites came 
forth the immaculate Lamb, who takes away the 
sins of the world, who rules over the whole earth. 
For he who is called a lion on account of his 
strength is himself called a lamb on account of his 
gentleness. But by the rock of the desert is under
stood Ruth, who, deserted by the death of her 
former husband, bore Obed by Boaz, from whose 
lineage Christ also descended. Now, the reason 
I mix the sayings of the prophets here, and now 
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dwell on the testimonies of this one, now return 
to the words of that one whom I had already 
left, I contend that I do this out of weariness, 
namely for the sake of avoiding satiety; lest if 
several testimonies of one prophet were gathered 
together at once, it might generate tedium for the 
listeners. I also take care to place the names of the 
prophets with each testimony, so that, if perhaps 
the place where something is said is sought, it 
may be easily found to avoid calumny.

Therefore, let Daniel again come forward as a 
witness, and bring forth what he knew of Christ; 
but first let him narrate what King Nebuchad
nezzar saw, after he had commanded the three 
young men to be thrown into the fiery furnace: 
"Behold," he said, "I see four men loose, walking 
in the midst of the fire, and there is no harm in 
them, and the form of the fourth is like the Son of 
God (Daniel 3).» Behold, O Jew, you have the Son 
of God; why do you strive further to deny the Son 
of God? Speak, answer; what could be expressed 
more clearly, more manifestly, concerning the 
Son of God, than to say "the Son of God"? But 
if you can now object nothing, if you can find 
no escape, give your hands, humbly surrender 
yourself to the victor, and confess that you are 
vanquished and utterly overcome. Now also let 
Daniel himself say what he saw of Christ, of the 
Son: "I saw in the vision of the night, and behold, 
one like the Son of man came with the clouds 
of heaven, and he came even to the Ancient of 
days: and they presented him before him, and 
he gave him power, and honor, and a kingdom: 

31



D I A L O G U E  A G A I N S T  T H E  J EWS

and all peoples, tribes, and tongues shall serve 
him. His power is an everlasting power, which 
shall not be taken away: and his kingdom, that 
which shall not be destroyed (Daniel 7).» And 
again in the eighth vision the same Daniel says: 
"Know therefore," he says, "and plant your ear, 
and understand from the going forth of the 
command to rebuild Jerusalem until Christ the 
prince, there shall be seven weeks, and the walls 
in the straitness of the times: and after sixty 
weeks Christ shall be slain: and the people that 
shall deny him shall not be his (Daniel 9).» What 
could be said more openly, more expressly, of the 
death of Christ than what is said, "Christ shall 
be slain"? Here lies no mystical figure, no hidden 
meaning, but rather an open history, although it 
is now narrated concerning future things. To this 
same Daniel the angel Gabriel also says again a 
little above: "But you, understand the word, and 
understand the vision: Seventy weeks are short
ened upon your people, and upon your holy city, 
that transgression may be finished, and sin may 
have an end, and iniquity may be abolished, and 
everlasting justice may be brought in, and vision 
and prophecy may be fulfilled, and the Saint of 
saints may be anointed (Ibid.).» But if you doubt 
concerning the predetermined number of times, 
read Tertullian, and you will manifestly find that 
there were four hundred and ninety years from 
the first year of Darius king of the Persians until 
the destruction of Jerusalem, which was brought 
about by Vespasian, prince of the Roman empire. 
Now, seventy weeks without any doubt make up 
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four hundred and ninety years. But you say that 
Christ has not yet come, and that you are still 
expecting him to come. But who can doubt that 
this number of years has passed since the time of 
Daniel? since I am not unaware that a thousand 
and forty years have now been added to this sum?

It is therefore most impudent, after so long a 
time has been added to the prophetic number, 
to still assert the future advent of the Savior. 
For at the very time when the Lord was living 
among men, the malice of the Jews could perhaps 
contradict the truth, claiming to doubt the com
pletion of so great a span of time. But now, when 
so many courses of years have been added on 
top of the aforementioned number, who can now 
say he doubts the predetermined number, when 
he can scarcely calculate the many spans of time 
that have been added?

Again, concerning the passion of Christ and 
his death, Isaiah speaks most openly, saying: 
"Lord, who has believed our report, and to whom 
has the arm of the Lord been revealed? And he 
shall grow up as a tender plant before him, and 
as a root out of a thirsty ground: there is no 
beauty in him, nor comeliness; and we have seen 
him, and there was no sightliness, that we should 
desire him, despised, and the most abject of men, 
a man of sorrows, and acquainted with infirmity, 
and his face was as it were hidden, and despised; 
whereupon we esteemed him not. Surely he has 
borne our infirmities and carried our sorrows: 
and we did esteem him as a leper, and as one 
struck by God and afflicted; but he was wounded 
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for our iniquities, he was bruised for our sins; the 
chastisement of our peace was upon him, and by 
his stripes we are healed. All we like sheep have 
gone astray; every one has turned to his own way; 
and the Lord has laid on him the iniquity of us 
all. He was offered because it was his own will, 
and he opened not his mouth: he shall be led 
as a sheep to the slaughter, and shall be dumb 
as a lamb before his shearer, and he shall not 
open his mouth. He was taken away from distress 
and from judgment. Who shall declare his gener
ation? Because he is cut off out of the land of the 
living: for the wickedness of my people have I 
struck him. And he shall give the ungodly for his 
burial, and the rich for his death, because he has 
done no iniquity, neither was there any deceit in 
his mouth, and the Lord was pleased to bruise 
him in infirmity. If he shall lay down his life for 
sin, he shall see a long-lived seed; and the will of 
the Lord shall be prosperous in his hand, because 
he has delivered his soul unto death, and was re
puted with the wicked; and he has borne the sins 
of many, and has prayed for the transgressors, 
that they should not perish.»

Do you wish to hear still other and yet other 
most lucid testimonies concerning the death 
of Christ, brought forth without any obscurity 
whatsoever? Hear, therefore, what Solomon as
serts concerning the Jews plotting against Christ 
and treating of his death: "The wicked said," he 
says, "reasoning with themselves: Come, let us 
circumvent the just one, because he is useless to 
us, and is contrary to our works, and upbraids 
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us with sins against the law, and brings to light 
against us the sins of our discipline. He promises 
that he has the knowledge of God, and he calls 
himself the Son of God. He is become a reproach 
to the thoughts of our souls. He is grievous 
unto us even to behold, for his life is not like 
other men's, and his ways are changed. We are 
esteemed by him as triflers, and he abstains from 
our ways as from filthiness, and he prefers the 
latter end of the just, and glories that he has God 
for his father. Let us see then if his words be true, 
and let us test what shall happen to him, and we 
shall know what his end shall be. For if he is the 
true Son of God, he will receive him, and will de
liver him from the hand of his adversaries. Let us 
examine him with reproach and torture, that we 
may know his reverence. Let us condemn him to 
a most shameful death; for there shall be respect 
had unto him by his words. These things they 
thought, and were deceived: for their own malice 
blinded them, and they knew not the sacrament 
of God, neither did they hope for the reward of 
justice, nor did they judge the honor of their souls 
(Wisdom 2).» And Jeremiah: "The spirit," he says, 
"of our mouth, Christ the Lord, has been taken 
in our sins: to whom we said: In your shadow we 
shall live among the Gentiles (Lamentations 4).» 
And through blessed Job, the Lord himself, placed 
in his passion, complains, saying: "My wrinkles 
bear witness against me, and a false speaker is 
raised up against my face, contradicting me. He 
also gathers his fury against me, and threatening 
me, he has gnashed upon me with his teeth: my 
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enemy has beheld me with terrible eyes. They 
have opened their mouths against me, reproach
ing they have struck my cheek, they are filled 
with my punishments. God has shut me up with 
the iniquitous one, and has delivered me into 
the hands of the impious. He has surrounded me 
with his lances, and has wounded my loins; he 
has not spared, and has poured out my bowels on 
the earth (Job 16).» All of which, indeed, being 
entirely foreign to blessed Job, are found to have 
been fulfilled in Christ more clearly than light.

Behold, he who after such a clear light of ex
amples still needs testimonies, it remains for him 
to demand the light of a lamp to contemplate the 
sun shining at midday. For when you, O Jew, see 
so many rays of the celestial stars shine before 
you, I wonder what dense shadows of blindness 
can hold a place even in the empty sockets of 
your eyes. For this clear light of truth could not 
be hidden even from him who lost the eyes of his 
heart in the mist of dark desire, namely Balaam, 
who, while he preferred the light to the disdain of 
others, himself walked in darkness. If, therefore, 
O Jew, you do not wish to have the guidance of the 
seeing on the path of truth, at least, being blind, 
follow this blind guide.

Hear, therefore, what he himself says: "Bal
aam the son of Beor has said: the man whose eye 
is stopped up has said: the hearer of the words 
of God has said, who knows the doctrine of the 
Most High, and sees the vision of the Almighty, 
who falling has his eyes open: I shall see him, 
but not now: I shall behold him, but not near. 
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A STAR SHALL RISE out of Jacob, and a scepter 
shall spring up from Israel, and shall strike the 
chiefs of Moab, and shall waste all the children 
of Seth. And Edom shall be his possession, the 
inheritance of Seir shall fall to his enemies: but 
Israel shall do valiantly. Out of Jacob shall he 
come that shall have dominion, and shall destroy 
the remnant of the city (Numbers 24).»

Blessed be the name of the Lord.
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