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APOLOGY AGAINST THE BOOKS OF RUFINUS

APOLOGY OF ST. EUSEBIUS HIERONY-

MUS, PRESBYTER OF STRIDON, AGAINST

THE BOOKS OF RUFINUS, SENT TO PAM-
MACHIUS AND MARCELLA. (C)

ADMONITION CONCERNING THE BOOKS AGAINST
RUFINUS

The history of the dissension between Jerome
and Rufinus is far too well known to require our
explanation. The cause of so great an evil was
the Latin translation of Origen's books *Ilepi
Apy®dv* (*On First Principles*), which the pres-
byter of Aquileia, a man of certainly shaky faith,
had produced in Rome around the year 398. For
in order to more safely administer the poisons
of Origen's dogma, disguised by the artifice of
a cunning interpretation, to Latin ears, he pre-
fixed a preface to the work, in which he praised
Jerome with veiled compliments, as if he were a
supporter of the opinions of Adamantius and an
associate in his own views; and he boasted that
the book itself had been purged by his efforts of
the errors attributed to it. But since there were
still many things that would trouble Christian
ears and were considered to be expressed in
a less than Catholic manner, Pammachius and
Oceanus urged Jerome to publish a faithful trans-
lation of that book himself, without concealing
the errors in any way, so that they would reveal
themselves plainly; and thus to clear away the
suspicion of favoritism towards Origen cast upon
him by his rival, lest, if he delayed in refuting
the accuser, he might seem to agree with him.
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The Holy Doctor first sent a letter to Rufinus,
complaining in a friendly manner; then, in the
year 400, he translated Origen's book itself to
the end in such a way that the heresies would
immediately become known. He also sent a letter,
number 84 in our collection, to Pammachius
and Oceanus, in which he completely rejects all
calumny against himself and explains with what
spirit he had at one time read or praised Origen
without danger to piety. From this, a great fire
was then kindled in the Church; for Rufinus,
compelled to write an Apology for his faith to
Pope Anastasius, did not so much strive to justify
himself as to construct new calumnies against
Jerome in his own defense. Then, as the wound of
enmity grew worse day by day, in the following
year, 401, he produced three books of Invectives
against the Holy Doctor; to which the latter, not
yet having read them but only having heard parts
of them from the mouths of friends, responds
with these three Apologetic books, which I date
to the year 402 based on two testimonies from
Jerome himself. One is near the end of the first
book, where he states that he is writing two years
after he had responded to Rufinus's praises by
publishing a short work; for that short workis the
aforementioned Letter 84 to Pammachius, which
pertains to the year 400. The other is after the
middle of the second book, where he says that
he wrote *De Viris Illustribus* (*On Illustrious
Men*) almost ten years earlier; indeed, it is well
known to all that that book was published in
the year 392, and thus, by this calculation, these
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books must be ascribed to the year 402. Further-
more, their summary is as follows: In the first,
he defends his translation with many arguments
and refutes the charges brought against him; in
the second, he attacks Rufinus's Apology sent to
Pope Anastasius; finally, in the third, he responds
to a letter from Rufinus himself, sent to him with
the manuscript of the Invectives.

2. Now let us explain what we have accom-
plished in reprinting them. First, we have moved
Rufinus's Invectives, which Father Martianay
had continuously placed in the opposite column
alongside Jerome's Apology, and have appended
them to Jerome's own works. For the sentences
do not respond to sentences in order, nor where
the rival levels a calumny in one column is there
a refutation of the charge in the other; but on
the contrary, the one indulges his own spleen as
he pleases and skirmishes, while the other, not
having read the books against him but respond-
ing to accusations commonly understood, meets
the charges. Therefore, everyone has disapproved
of Martianay's preposterous arrangement, which
was designed to create labor for the reader
and to interrupt the very context of the Holy
Doctor on every single page. Secondly, since it
is useful and convenient for scholars to append
to the same writings the authentic documents
that gave occasion to the works of the author
you are editing, or which are attacked by the
author himself, we have included here, first,
that little book of Rufinus, or Apology, or confes-
sion of faith, which he sent to Pope Anastasius
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and which Jerome refutes in the entire second
book; then also the letter of Anastasius himself
concerning the name of Rufinus, which the Holy
Doctor so often brings up against him, both else-
where and especially in these books. Hitherto,
they have been relegated to that volume which
contains foreign and supposititious works; butin
ancient codices, as Father Coustant reports con-
cerning the old Corbie manuscript, they are quite
prudently appended to Jerome's own books, and
Jerome himself seemed to the most learned man
to be the author of this arrangement. Finally, we
have collated all these works for the most part
with ancient editions, and one or two with the
very old Palatinus-Vaticanus 234, and have also
often emended them.



APOLOGY AGAINST THE BOOKS OF RUFINUS

BOOK FIRST.

457 1. From your letters and those of many
others I have learned that it is objected against
me in the school of Tyrannus, by the tongue
of my dogs from among the enemies (Ps. LXVI],
24), why I translated the books Peri Archon into
Latin. Oh, singular impudence! They accuse the
physician because he has exposed the poisons;
so that, to be sure, they may protect their phar-
macopolist, not by the merit of innocence, but
by the communion of crime, as if the number
of sinners lessens the fault, and the accusation
lies in the persons, not in the deeds. Books are
written against me, thrust upon everyone to be
heard; and yet they are not published, so that
they may both strike the hearts of the simple and
take away from me the opportunity of defending
myself. A new kind of malice, to accuse someone
of what you fear to publish: to write what you
hide. If what he writes is true, why did he fear
the public? If false, why did he write it? Long ago
as boys we read: "I consider it to be the mark of
an intemperate man to write anything that you
wish to be hidden" (Cicero, Acad. Quaest., bk 1).
I ask, what is this grief? Why do they rage? Why
are they insane? Because I rejected a figurative
herald? Because I did not wish to be praised with
a deceitful mouth? Because under the name of a
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friend, I discovered the snares of an enemy? I am
called brother and colleague in a little preface,
and my crimes are exposed quite openly: what I
have written, and with what praises I have raised
Origen to the sky. He says he did it with a good
intention. And how does an enemy now object to
the same things that a friend had then praised?
He had wished to follow me in interpretation as
if I were a guide; and to borrow authority for
his own work from our little writings. It had suf-
ficed to have said once what I had written. What
was the necessity of repeating the same things
again, and of thrusting them in frequently: and,
as if no one would believe him while praising,
to replicate the very words said? A simple and
pure praise is not so solicitous about the faith of
the listeners. What does he fear, lest he not be
believed in my praises without the testimonies
of my words? Do you see that we understand his
prudence and that we have often played with the
tricks of his mocking preaching in the schools?
He cannot pretend simplicity, in whom malice is
detected as a craftsman. To have erred once, or at
mosttwice, mightbe an accident; why does he err
prudently and frequently, 459 and so weave the
error through the whole, that it is not permitted
for me to deny what he praises? It would have
been the part of a prudent man and a friend,
after a reconciled quarrel, to avoid even light sus-
picions: lest what he had done by chance, should
be thought to be done by design. Whence also
Tully in the Commentaries of causes for Gabinius
says: "I, while I have always thought that all
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friendships should be kept with the greatest reli-
gion and faith, then especially those which have
beenrecalled into favor from enmities: becausein
intact friendships a duty passed over is defended
by the excuse of imprudence or (to interpret
more gravely) of negligence; after a return into
favor, if anything is committed, it is thought not
neglected, but violated: nor is it usually assigned
to imprudence, but to perfidy." Horace Flaccus
also in the Epistle which he writes to Florus says:
"A Grace badly patched together joins in vain,
and is torn asunder."

2. Hilarius, the interpreter of Origen, and Am-
brose and Victorinus. Three books of Rufinus. ---
What does it profit me now, that he swears he
erred simply? Behold, his praises are objected to
me, and the not simple, nor pure praise of a
most simple friend is given as a crime. If he was
building authority for his own work, wishing to
show whom he followed, he had at hand Hilary
the Confessor, who translated nearly forty thou-
sand lines of Origen on Job and the Psalms. He
had Ambrose, almost all of whose books are full
of the discourses of this man: and the Martyr
Victorinus, who proves his simplicity in this, that
he prepares snares for no one. Concerning all
these he is silent, and as if having passed over
the columns of the Church, he follows me alone,
a flea and a man of nothing, through the corners.
Unless perchance he swears that he was ignorant
of them with the same simplicity with which he
unknowingly accused a friend. And who will be-
lieve him, a most learned man, and one who has
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such great knowledge of the ancient Writers, es-
pecially the Greeks, that while he pursues foreign
things, he has almost lost his own: that he does
not know men of very recent memory and Latins?
From which it appears that I was not so much
praised by him, as they were not accused: so that
whether that is praise (as he tries to persuade
fools) or an accusation, as I feel from the pain of
my wound, I should neither have the glory of my
equals in praise, nor solace in blame.

3.1 have your letters, in which you write that
I have been accused: and you exhort 460 me to
respond to the accuser; lest if I should be silent, I
should seem to acknowledge the crime. To which
I responded, I confess: and although injured, I so
preserved the laws of friendship, that I defended
myself without an accusation of the accuser: and
what one friend in Rome had objected, I said
was being bandied about by many enemies in the
whole world, so that I might not seem to respond
to a man, but to crimes. It is one thing, if for the
law of friendship I, being accused, ought to have
been silent, and while I have a mud-spattered
face, and (so to speak) sprinkled with heretical
stench, not to wash it even with simple water, lest
he should be thought to have done me an injury.
This voice is neither of a man, nor toward a man,
to openly attack a friend, and expose his crimes
under the person of a praiser: and that not even
this freedom is left to him, that he might prove
himself a catholic, and respond that the praise of
a heretic, which is objected to him, existed not
from the assent of heresy, but from the admira-
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tion of genius. Ithad pleased him, or as he himself
wishes to be seen, he was compelled to turn into
the Latin language what he did not wish. What
necessity was there to insert me, who was hidden
and divided by such great spaces of sea and land,
into the question? To expose me to the envy of
many, so that by praising he might harm me
more than he might benefit himself by example?
Now also because I have refused the praiser, and
with a turned stylus have shown that I am not
what my intimate preached, he is said to rage,
and to have woven three books against me with
Attic elegance: accusing the same things which
he had before praised, and objecting to me in
the translation of Origen nefarious dogmas, con-
cerning whom he had said in the little Preface of
his praise: "I will follow the rule of predecessors,
and especially of that man whom we mentioned
above: who when he had translated into Latin
more than seventy little books of Origen, which
he called Homiletic, and some also from the
tomes written on the Apostle: in which when
some stumbling blocks are found in the Greek, he
so polished and purged everything in interpret-
ing, that the Latin reader may find nothing in
them which disagrees with our faith. This man
therefore we also follow, although not with the
powers of eloquence, yet as much as we can with
the rules of discipline."

4. The Roman faith is that of Catholics. ---
Certainly these are his words, he cannot deny
them. The elegance of the style itself and the
composed speech, and what is greater than these,
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461 Christian simplicity, prove the character of
their author. It is another thing, if Eusebius de-
praved those things, and the accuser of Origen,
and a studious friend of mine, testified in one and
the same work that both he and I either erred,
or thought well. He cannot now as an enemy
call me a heretic, whom he before prefaced as
not disagreeing with his own faith for a long
time. And at the same time I also ask this of
him, what does a moderate and doubtful speech
mean for himself? Nothing, he says, will the Latin
reader find in them which disagrees with our
faith. What does he call his faith? Is it that in
which the Roman Church is powerful? Or that
which is contained in the volumes of Origen? If
he responds Roman, then we are Catholics, who
have translated nothing of the error of Origen.
But if the blasphemy of Origen is his faith: while
he impinges the crime of inconstancy upon me,
he proves himself a heretic. Whether my praiser
believes well, by his confession he takes me as a
companion; or whether ill; he shows that I was
therefore praised before, because he thought me
a participantin his error. But against those books
which chatter through the corners, and bite me
with a furtive accusation, when they shall have
been published, and shall have proceeded from
the shadows into the light, and shall have been
able to reach us either by the study of the brothers
or by the rashness of rivals, I will try to respond.
For they are not greatly to be dreaded, whom
their author fears to publish, and has decreed to
be read only by confederates. Then I will either
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acknowledge the crimes, or wash them away, or
retort those things which were objected upon the
accuser: and I'will show that the silence untilnow
has been of modesty, not of a bad conscience.

5. The author excuses himself. --- In the
meantime, I wished to be purged in the silent
judgment of the reader, and to refute the gravest
crime among friends, lest he who was wounded
should seem to have injured first, who by no
means directed weapons against the persecutor;
but only moved my hand to my own wound.
Whom I beseech, that without prejudice of per-
sons, he should refer the fault to him who
provoked it. Nor content with havinginjured, asif
against one tongueless and always to be silent, he
elucubrated three books, and fabricated 462 the
Antitheses of Marcion from my little works. My
mind exults to know suddenly both his doctrine
and my unhoped-for folly. Perhapsin a short time
he learned what he ought to teach us; and what
no one thought he knew, a sudden flood of elo-
quence will show. "So may that father of the gods
do: so greatJesus" (From Virgil, Aeneid bk 10). Let
him begin tojoin hand. Although he has balanced
the spears of his accusation, and has hurled them
with all his strength against us, we believe in
the Lord Savior, that his truth will surround us
with a shield; and we will be able to sing with
the Psalmist: "The arrows of the little ones have
been made their wounds" (Psalm 63:8). And, "If
camps should stand against me, my heart shall
not fear. If battle should stand against me, in this
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Iwill hope" (Psalm 26:3, 4). But these things else-
where. Now let us return to that which we began.

6. Why did he translate Origen's Periarchon?
Didymus, the defender of Origen. ---His follow-
ers object to me, and "weary of things, they
prepare the arms of Ceres" (Aeneid, Book I), as
to why I translated the books of Origen's Peri
Archon (On First Principles), which are harmful
and repugnant to the Ecclesiastical faith, into the
Latin language. To them, there is a brief and suc-
cinct response: Your letter, brother Pammachius,
and those of your friends compelled me, saying
that those books had been fraudulently trans-
lated by another, and that some things had been
interpolated, and either added or changed. And
lest I should have little faith in the letters, you
sent copies of the same translation, with a little
preface praising me. When I had read these
and compared them with the Greek, I immedi-
ately noticed what Origen had impiously said
concerning the Father and the Son and the Holy
Spirit; and those things which Roman ears could
not bear had been changed for the better by the
translator. But the other dogmas, concerning the
ruin of the Angels, the fall of souls, the deceits
of the resurrection, the world, or the interworlds
of Epicurus, the restoration of all things into an
equal state, and many things much worse than
these: which it would be long to retrace, he had
either so translated as he had found in the Greek,
or he had placed them exaggerated and firmer
from the commentaries of Didymus, who is the
most open defender of Origen: so that he who
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had read a Catholic view on the Trinity would not
be on guard against the heretical view in other
matters.

7. Another perhaps, who was not his friend,
would say: either change the whole, which is
bad: or bring forth the whole, which you think
is best. If on account of the simple you cut off
all harmful things, and those which you pretend
were added by heretics you do not wish to trans-
late into a foreign language, I yield whatever is
harmful. Butif you preserve the fidelity of truth in
the translation, why do you change some things
and leave others untouched? Although it is an
open confession in the same Prologue, that you
have corrected the perverse things and left the
best. From which you will be held not by the
liberty of a translator, but by the authority of
a writer, if anything heretical is proved in these
things which you have translated; and you will
be convicted of a manifest crime, that you there-
fore wished to smear the cup of poison with
honey, so that the feigned sweetness might cover
the worst venom. These and many things much
harder than these an enemy would say: and he
would drag you into the law of the Church, not as
a translator of a bad work, but as a supporter. But
I, content only to have defended myself, simply
expressed in the books of Peri Archon what was
held in the Greek: not so that the reader might
believe in these things which I was interpreting;
but lest he should believe in those things which
you had translated before. There was a double
utility in my work, while both the heretical
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author is exposed, and the untruthful translator
is convicted. And lest anyone should think that I
consent to these things which I had translated, I
fortified the necessity of the interpretation with a
preface, and I taught what the reader oughtnotto
believe. The first translation contains the praise
of the Author; the second contains his vitupera-
tion. That one provokes the reader to believe; this
one moves him not to believe. There I also am
assumed as an unwilling praiser; here I so far do
not praise the one whom I translate, that I am
forced to accuse the one who praises. The same
thing was perfected not with the same mind;
rather, one journey had different outcomes. He
took away what was there, saying they were de-
praved by heretics; and he added what was not
there, asserting they were discussed by the same
in other places: which unless he shows those very
places, from where he says he translated, he will
not be able to prove it. It was my zeal to change
nothing of the truth. For I was interpreting for
this purpose, that I might convict the badly inter-
preted things. Do you think me a translator? I
was a betrayer: I betrayed the heretic, so that
I might vindicate the Church from heresy. Why
I previously praised Origen in some things, the
book placed before this work shows. Now only
the reason for my interpretation is rendered,
which since it has the will of piety, I ought not to
be accused of impiety, betraying the impious one,
which was being handed over to the Churches as
if pious (Letter to Pammachius and Oceanus).
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8. Eusebius, the standard-bearer of the Arian
faction. ---Seventy of his books, as my close asso-
ciate accuses, I had translated into Latin, and
many from the tomes. Never was there a question
about my work, never was Rome moved. What
was necessary to hand over to Latin ears what
even Greece detests, what the world accuses?
I, translating so many things through so many
years, was never a scandal. You, at the first and
only work, previously unknown, have become
noble by temerity. The Preface itself teaches, and
the book of Pamphilus the martyr for the defense
of Origen was translated by you. And you do this
with all your strength, so that the one whose faith
the martyr approves, the Church may not refute.
Six books (as I have already said before) Eusebius
bishop of Caesarea, once the standard-bearer of
the Arian faction, wrote for Origen, a very wide
and elaborate work; and he proved with many
testimonies that Origen was a Catholic according
to him, thatis, according to us, an Arian. Of these,
you translate the first book under the name of the
martyr. And do we wonder, if you wish me, a little
man of small price, to be a praiser of Origen, when
you have done a calumny to the martyr? And a
few testimonies concerning the Son of God and
the Holy Spirit having been changed, which you
knew would displease the Romans, you left the
rest intact until the end; doing this same thing in
the Apology, as if of Pamphilus, which you also
did in the translation of Origen's Peri Archon. If
that book is of Pamphilus, which of the six books
will be the first of Eusebius? In the volume itself,
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which you feign as Pamphilus's, mention of the
following books is made. In the second also and
the others Eusebius says what he had already
said before in the first book, and that he ought
not to repeat the same things. If the whole work
is of Pamphilus, why do you not translate the
remaining books? If it is of another, why do you
change the name? You are silent; the things them-
selves speak: namely, that they might believe the
martyr, who were going to detest the prince of the
Arians.

9. Pamphilus the martyr wrote nothing at all.
---What should I say was in your mind, most
simple friend? That you were able to impose the
name of a martyr on the book of a heretical man,
and to make the ignorant defenders of Origen
under the authority of a witness of Christ? For
the erudition in which you excel and are praised
as a renowned writer (syngrapheus) in the West,
so that all of your party name you the head
(koryphaion),Ido not think you were ignorant of
Eusebius's collection (syntagma), and that Pam-
philus the martyr composed no work at all. For
Eusebius himself, the lover and herald and com-
panion of Pamphilus, wrote three most elegant
books containing the life of Pamphilus: in which,
while he proclaimed other things with wonder-
ful praises, and bore his humility to heaven, he
also added this in the third book: "Who of the
studious was not a friend of Pamphilus? If he
saw any who were in need of the necessities
for food, he provided largely what he could. The
holy Scriptures also, not only for reading but

18



APOLOGY AGAINST THE BOOKS OF RUFINUS

also for possessing, he bestowed most promptly.
And not only to men, but also to women whom
he had seen devoted to reading. Whence also he
prepared many codices, so that when necessity
demanded, he might bestow them on those who
wished. And he himself indeed wrote nothing
at all of his own work, except letters which he
perhaps sent to friends; so far had he cast himself
down in humility. But he read most studiously
the treatises of the ancient Writers, and was con-
tinually engaged in meditation upon them."

10. Theophilus and Anastasius called Origen
a heretic. ---The defender of Origen, and the
praiser of Pamphilus, says that Pamphilus wrote
nothing at all, nor composed anything of his own
speech. And he says this now that Pamphilus has
been crowned with martyrdom, lest you should
have a refuge after the books published by Euse-
bius, that Pamphilus had written this. What will
you do? By that book which you published under
the name of the martyr, the consciences of many
have been wounded. The authority of the bishops
concerning the damnation of Origen does not
prevail with them, whom they think was praised
by the Martyr. What will the letters of bishop
Theophilus do? What those of Pope Anastasius,
pursuing the heretic in the whole world, when
your book published under the name of Pam-
philus fights against their Letters, and the testi-
mony of the Martyr is opposed to the Episcopal
name? What you did in the books of Peri Archon,
do also in this falsely titled (pseudepigrapho)
volume. Hear the counsel of a friend, let it not
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repentyou of your art: either say itis not yours, or
that it was depraved by the presbyter Eusebius.
Whence will it be able to be proved to you, that
it was translated by you? Your hand is not held:
you are not of such eloquence that no one can
imitate you. Or certainly if the matter comes to
proof, and the testimonies of many overwhelm
the impudence of your face, sing the recantation
(palinodiam) in the manner of Stesichorus. It is
better for you to repent of your deed, than for
both the martyr to persist in calumny and the
deceived to persistin error. Nor should you blush
at the change of opinion: you are not of such au-
thority and fame thatit would shame you to have
erred. Imitate me, whom you love most, without
whom you can neither live nor die: and cry out
with me, what I, praised by you, spoke in defense
of myself.

11. What Eusebius objected to Methodius the
martyr. Eusebius's short works translated by
Jerome. ---Eusebius bishop of Caesarea, whom I
mentioned above, in the sixth book of his Apol-
ogy for Origen, objects this very same thing to
Methodius, bishop and martyr, which you charge
against me in your praises, and says: "How did
Methodius dare now to write against Origen,
who spoke these and those things concerning
the dogmas of Origen?" It is not the place here
to speak for the martyr: for not all things are to
be discussed in all places. Now let it suffice to
have touched upon this, that what is objected by
an Arian man to a most illustrious and eloquent
martyr, is what you both praise in me as a friend
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and accuse when offended. You have an oppor-
tunity also from the present place, if you wish,
to build a calumny against me, as to why I now
detract from Eusebius, whom I praised before in
another place? The name of Eusebius is indeed
another; butitis the same calumny which is over
the name of Origen. I praised Eusebius in his
Ecclesiastical History, in the ordering of Times
(Chronicle), in the description of the Holy Land
(Onomasticon); and translating these very short
works into Latin, I gave them to the men of my
language. Am I therefore an Arian because Euse-
bius, who composed these books, is an Arian? If
you dare to call me a heretic, remember the little
Preface to Peri Archon, in which you testify that
am of your faith: and at the same time I beseech
you, that you patiently hear your former friend
expostulating. You fight with others, or you make
a calumny, or you suffer one. Those whom you
accuse, and by whom you are accused, are of your
order: whether rightly or wrongly, you will see to
it. To me even a true accusation against a brother
is displeasing: nor do I reprehend others, but I
say what I myself would not do. Separated by
such spaces of land, what have I sinned against
you? What have I deserved? Or is it because I
responded that I am not an Origenist? Is my
defense your accusation? And you, if you are not
an Origenist, or were not, I believe you as you
swear; if you were, I receive you as a penitent.
Why do you grieve, if I am what you say you
are? Or is it because I dared to translate Origen's
books of Peri Archon after you, and my interpre-
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tation is thought a slight (suggillatio) to your
work? What could I do? Your praise was sent to
me, that is, my accusation. You had praised me
so strongly and prolixly, that if I had acquiesced
in your praises, all would think me a heretic. See
what the conclusion of the Roman Letter to me
holds: "Clear the suspicions of men, and convict
the one who charges; lest if you dissemble, you
should seem to consent” (Letter of Pammachius
and Oceanus). Constrained by such an article,
when I was about to translate the same books,
listen to what I wrote: "My friends have afforded
me this (I did not say my friend, lest I should
seem to charge you) that if I remain silent, I am
judged guilty; if I respond, an enemy. Both condi-
tions are hard, but from the two I will choose
what is lighter. A grudge can be reintegrated:
blasphemy does not merit pardon (Letter to
Pammachius and Oceanus). Do you notice that
this burden was imposed on me unwilling and
resisting; and that the future grudge from such a
work was cured by the excuse of necessity? If you
had translated the books of Peri Archon without
my name, you would rightly complain that they
were afterwards translated by me for your repre-
hension. But now you grieve unjustly, that you
were answered by me in that work in which I
was accused by your praising me. For what you
call praise, all understand as an accusation. Let
it be established with you, that you accused,
and you will not be indignant that I responded.
Grant that you wrote with a good mind, and as
an innocent man and most faithful friend, from
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whose mouth alie neverissued, you wounded me
unknowingly: what is that to me, who have been
struck? Should I not therefore be cured because
you wounded me with a good mind? I lie pierced,
the wound hisses in my breast: the previously
white limbs are defiled with blood, and you say to
me: "Do not apply your hand to the wound, lest
I should seem to have wounded you?" Although
the translation itself charges Origen rather than
you. For you corrected what you thought was
added by heretics. I brought forth what all Greece
proclaims was written by him. Who may have
thought more rightly is neither my judgment nor
yours. Let the writings of both feel the censor's
rod of the reader. All that Letter, in which I satisfy
for myself, is directed against the heretics and
my accusers: what is it to you, who say you are
both orthodox and my praiser, if I am harsher
toward the heretics, and bring forth their tricks
(strophas) into public? Rejoice in my invective;
lestif you grieve, you should seem to be a heretic.
When it is written against vices without a name,
he whois angryis the accuser of himself. It would
have been the part of a prudent man, even if
he grieved, to dissemble his conscience; and to
dispel the cloud of the heart with the serenity of
the brow.

12. The letters of Theophilus and Epiphanius,
and the writings of the Emperors against Ori-
gen. ---Otherwise, if you think whatever is said
against Origen and his followers is said against
you; then also the letters of Pope Theophilus
and Epiphanius, and of other bishops, which I
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recently translated at their command, seek you,
they tear you. The writings of the Emperors
also, which command the Origenists to be driven
from Alexandria and Egypt, were dictated at my
suggestion. That the Pontiff of the city of Rome
detests them with a wonderful hatred, was my
counsel. That the whole world after your trans-
lation has been inflamed with hatred for Origen,
whom before it read simply, my style has worked.
If I can do so much, I wonder why you do not fear
me. I, that moderate one in the public letter (Let-
ter 81 to Rufinus), who diligently took care lest
you should think anything was said against you,
wrote to you immediately a brief Letter, expostu-
lating concerning your praises. Which, because
you were not in Rome, my friends did not wish to
send to you, because they said that you with your
companions were boasting about my conversa-
tion things unworthy of the Christian name. An
example of which I have added to this volume, so
that you may know how great a grief I tempered
with how great a moderation of necessity.

13. Jerome's Jewish teacher. Gregory
Nazianzen, Jerome's master. Huillus the Jew.
Psalms without titles. ---I hear, moreover, that
you philosophically carp at certain things in my
letter, and that as a man of wrinkled brow and
drawn-up eyebrow, you play with Plautine wit
against me, because I called a certain Bar-Anina,
a Jew, my teacher. Nor is it a wonder if for Bar-
Anina, where there is some similarity of words,
you wrote Barrabas, since you have such license
for changing names; so that from Eusebius you
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made Pamphilus, and from a heretic a martyr. A
man to be guarded against, and most especially
to be declined by me, lest suddenly, while Ido not
know it, you should name me Sardanapalus in-
stead of Jerome. Hear then, o column of wisdom
and norm of Catonian severity. I did not call him
my master; but I wished to prove my zeal in the
holy Scriptures, so that I might show that I had
so read Origen as I had also heard him. For I
ought not to have learned Hebrew letters from
you. Or was an injury done to you because for
your sake I followed Apollinaris and Didymus?
Could I not in that letter name Gregory, a most
eloquent man? Who among the Latins is his
equal? In whom as a master I glory and exult.
But I placed those only who were under repre-
hension, so that I might similarly testify that I
had read Origen, not for the truth of the faith, but
for the merit of his erudition. Origen himself, and
Clement and Eusebius, and many others, when
they dispute something from the Scriptures and
wish to approve what they say, are accustomed
to write thus: "A Hebrew related to me"; and, "I
heard from a Hebrew"; and, "This is the opinion
of the Hebrews." Certainly Origen also names the
Patriarch Huillus, who was in his times: and the
thirtieth tome on Isaiah, at the end of which he
discusses: "Woe to you, city of Ariel, which David
besieged," he concludes with his exposition; and
although he says he had previously felt other-
wise, he confesses that he was taught by him
that which is truer. The eighty-ninth Psalm also,
which is written: "A prayer of Moses the man

25



APOLOGY AGAINST THE BOOKS OF RUFINUS

of God," and the remaining eleven which do not
have titles, he thinks are of the same Moses ac-
cording to the exposition of Huillus, nor does he
disdain, when interpreting the Hebrew Scripture
through individual places, to insert what seems
right to the Hebrews.

14. Origen condemned. ---Having recently
read the letters of Pope Theophilus, in which
he exposes the errors of Origen, he is said to
have stopped his ears, and to have condemned
the author of such great evil with a clear voice
before all, and to have said: that until that time
he had been ignorant that he had written such
nefarious things. I do not refuse, nor do I say
what another perhaps would say, that he could
not have been ignorant of what he translated,
whose Apology written by a heretic he published
under the name of a martyr: whose defense he
also professed in his own volume: against which
I will dispute in the following parts, if there shall
be space for dictating. I speak of this, which he
cannot contradict. If it is permitted to him not to
have understood what he translated, why should
it not be permitted to me to have been ignorant
of the books of Peri Archon, which I did not read
before; and to have read only those Homilies
which I translated, in which his own testimony is
that there is nothing evil? But if, contrary to his
own opinion, he now charges me in those things
in which he had previously praised me, he will
be held constrained on all sides. For either he
praised me as a heretical man because he was of
the same dogma with me: or now as an enemy he
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accuses in vain the one whom he previously pro-
claimed as orthodox. But perhaps then as a friend
he was silent about my errors; and now being
angry he brings forth what he had previously
concealed.

15. Defense of the Commentary on the Epistle
to the Ephesians. ---Although inconstancy does
not merit faith, and professed enmities have the
suspicion of a lie: nevertheless I will boldly take a
step, wishing to know what heretical thing  have
written, so that I may either do penance with
him and swear that I was ignorant of the evils of
Origen, and have now first learned his impieties
from Pope Theophilus: or certainly I may show
that I indeed felt rightly, but that he in his own
manner does not understand. For it cannot be
that in the same books on the Ephesians, which
as I hear he charges, I have spoken both well
and ill; and that from the same fountain sweet
and bitter have proceeded: so that I who in the
whole work condemned those who believe that
souls were created from Angels, suddenly forget-
ting myself should defend what I previously
condemned. He cannot object stupidity to me,
whom he proclaimed most learned and eloquent
in his short works. Otherwise a stupid verbosity
is to be thoughtrather of a brawler and a talkative
man than of an eloquent one. What he properly
accuses in the books, I do not know. For the fame
of his charges has come to me, not the writings:
and it is stupid according to the Apostle, to beat
the air with fists. Nevertheless I will respond to
the uncertain, until I arrive at the certain: I will
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teach my rival (antizelon), old as I am, what I
learned as a boy, that there are many kinds of dic-
tions; and according to the quality of the matter,
not only the opinions, but also the words of the
Scriptures are varied.

16. What kind of work Commentaries have.
Donatus, Jerome's teacher. ---Chrysippus and
Antipater are engaged among the thorns.
Demosthenes and Aeschines thunder against
each other in turn. Lysias and Isocrates flow
sweetly. There is a wonderful diversity in each,
but all are perfect in their own way. Read the
books of Tully (Cicero) To Herennius, read his
Rhetorics: or, because he says those fell from his
hands as unfinished and rude, revolve the three
volumes On the Orator, in which he introduces
the most eloquent orators of that time, Crassus
and Antonius, disputing; and the fourth, The Or-
ator, which he writes to Brutus when already an
old man: then you will understand that History
is composed in one way, Orations in another, Di-
alogues in another, Letters in another, Commen-
taries in another. For I in the Commentaries on
the Ephesians so followed Origen and Didymus
and Apollinaris (who certainly have contrary
dogmas among themselves) that I did not lose
the truth of my faith. What work do Commen-
taries have? They explain the sayings of another;
those things which are obscurely written they
manifest in plain speech: they repeat the opin-
ions of many, and they say: "Some explain this
place thus; others interpret it thus; those strive
to firm their sense and understanding with these
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testimonies and this reason": so that the prudent
Reader, when he has read the diverse explana-
tions and has learned what is to be approved or
disapproved of many, may judge what is truer:
and like a good money-changer (trapezita), may
reject the money of adulterated coinage. Shall he
be held guilty of diverse interpretation and of
senses contrary among themselves, who in one
work which he explains has placed the exposi-
tions of many? I think that as a boy you read the
Commentaries of Asper on Virgil and Sallust, of
Vulcatius on the Orations of Cicero, of Victorinus
on his Dialogues and on the Comedies of Terence,
of my teacher Donatus likewise on Virgil, and of
others on others: namely, on Plautus, Lucretius,
Horace (Flaccum), Persius, and Lucan. Reprove
their interpreters, as to why they have not fol-
lowed one explanation: and in the same matter
they enumerate what seems right either to them-
selves or to others.

17. Vices of Rufinus's speech. ---1 pass over the
Greeks, of whose knowledge you boast, and while
you follow foreign things, you have almost for-
gotten your own speech: lest by the old proverb I
should seem to teach Minerva as a Sow (Sus Min-
ervam), and to carry wood into the forest. This I
wonder at, that you, a contemporary Aristarchus,
did not know those childish things. Although
you, occupied in senses and prone (cernulus) to
build a calumny for me, have contemned the
precepts of Grammarians and orators; you think
ita small matter to render hyperbata (hyperbata)
after windings, to avoid the harshness of conso-
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nants, to flee a gaping (hiulcam) diction. It is
ridiculous to show a few wounds to one whose
whole body is weakened and broken. I do not
choose whatto reprehend;let him choose himself
what is free of vice. At least he ought to have
known that Socratic saying: "I know what I do
not know." "The one ignorant of a ship fears to
drive a ship; he does not dare to give southern-
wood to the sick, except the one who has learned.
What belongs to physicians, physicians promise:
smiths handle the tools of smiths. We write
poems everywhere, unlearned and learned alike"
(Horace, Epistles I, to Augustus). Unless perhaps
he will swear that he did not learn letters; which
we believe him very easily even without an
oath: or he will flee to the Apostle professing:
"Even if I am unskillful in speech, yet not in
knowledge" (2 Cor. 11:6). He, erudite in Hebrew
letters and taught at the feet of Gamaliel, whom
he does not blush to call his master even now in
Apostolic dignity, contemned Greek eloquence,
or certainly, what was of humility, dissembled
it: so that his preaching might consist not in the
persuasion of words, but in the power of signs:
spurning foreign riches, who was rich in his own:
although to an unlearned man, and falling at
every individual sentence like you, Festus would
never say from the tribunal: "You are mad, Paul:
you are mad: much learning turns you to mad-
ness" (Acts 26:24). You who mutter in Latin, and
move rather than walk at a turtle's pace: either
you ought to write in Greek, so that among men
ignorant of the Greek speech you may seem to
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know foreign things: or if you attempt Latin ones,
firstlisten to a Grammarian, withdraw your hand
from the rod, and learn the art of speaking among
little children like an old man learning (atheno
geron). However much anyone may breathe Cree-
suses and Dariuses, letters do not follow the
purse. They are the companions of sweat and
labor: associates of fasts, not of satiety: of conti-
nence, not of luxury. Demosthenes is said to have
spentmore oil than wine, and to have anticipated
all craftsmen by nocturnal vigils. What he did in
expressing one letter, so that he might learn the
rho from a dog, you charge against me, as to why
I, a man, learned Hebrew letters from a man.
Thence it is that some remain unlearnedly wise,
while they do not wish to learn what they are
ignorant of. Nor do they hear Horace warning:
"Why do I wrongly prefer to be bashful about
not knowing than to learn?" Wisdom also speaks,
which we read under the name of Solomon:
"Into a malevolent soul wisdom will never enter,
nor will it dwell in a body subject to sins. For
the holy spirit of erudition will flee deceit, and
will withdraw from foolish thoughts" (Wisdom
1:4, 5). It is another thing if, content with the
reading of the vulgar, they despise the ears of
the learned; and contemn that eulogy by which
insolent ignorance is denoted: "Were you not
accustomed in the cross-roads, unlearned one, to
destroy a wretched song with a hissing straw?"
(Virgil, Eclogues 3). As if a crowd of long-haired
Milesian fables (Milesiarum) would not chant
fictions in the schools: and the Testament of the
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Pig would shake limbs with the laughter of the
Bessi, and among the feasts of buffoons trifles of
this kind would be frequent. Daily in the squares
a feigned soothsayer beats the buttocks of fools,
and with a twisted scorpion shakes the teeth of
those who bite: and do we wonder if the books of
the unlearned find a reader?

18. They are indignant as to why I wrote that
the Origenists are allied among themselves by or-
gies of lies. I named the book in which I read this
written; that is, the sixth book of the Stromateis
of Origen, in which, composing our dogma from
the opinions of Plato, he speaks thus: Plato in the
third book of the Republic: "Truth also is to be
pursued greatly. For if, as we were saying most
rightly a little while ago, a lie is unbecoming
and useless to God, but sometimes useful to men
(that they may use it as a seasoning and a medi-
cine); there is no doubt but that license of this
kind is to be given to physicians, and removed
from the imprudent. You assert true things, he
says: therefore the rulers of cities, if it is granted
to them and to some others, ought sometimes
to lie, either against enemies, or for the sake of
the fatherland and the citizens. But from others
who do not know how to use a lie, all lying
must be taken away." Origen: "And we therefore,
mindful of that precept: Speak the truth every
man with his neighbor (Ephes. 4:25), ought not
to say, who is my neighbor? but to consider
how cautiously the philosopher said: that a lie is
unbecoming and useless to God, but sometimes
useful to men; and that God is not to be thought
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to lie sometimes even for the sake of a dispen-
sation (dispensatione). But if the advantage of
the hearer requires it, he speaks in ambiguous
words and brings forth what he wishes through
enigmas: so that the dignity of truth may be pre-
served in his presence: and that which could be
harmful, if it were brought forth nakedly to the
common people, may be brought forth covered
by some veil. But the man on whom the necessity
of lying falls, let him diligently attend, that he
may so use a lie sometimes, as a seasoning and
a medicine; that he may keep the measure of it,
so as not to exceed the limits, which Judith used
against Holofernes, and conquered him by a pru-
dent simulation of words. Let him imitate Esther,
who corrected the sentence of Artaxerxes, having
long kept silent the truth of her nation. And espe-
cially the Patriarch Jacob, whom we read to have
obtained the blessings of his father by a skillful
lie. From which itis clear, that unless we have lied
in such a way that some great good is sought for
us from this, we are to be judged as enemies of
him who says: I am the truth (John 14)." Origen
wrote these things, we cannot deny it: he wrote
them in the books which he spoke to the perfect
and to his disciples: and he teaches that teachers
should lie; but that disciples ought not to lie. He,
therefore, who lies well, and without any shame
feigns whatever comes into his mouth against his
brothers, proves himself an excellent master.

19. He defends the interpretation of the second
Psalm. Kissing for veneration among the He-
brews. ---He is also said to carp at this, thatin in-
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terpreting the second Psalm, instead of what we
read in the Latin, embrace discipline (apprehen-
dite disciplinam); and in the Hebrew volume it
is written NESCU BAR, I said in my Commentar-
ioli, worship the son (adorate filium). And again,
turning the whole Psalter into the Roman sound,
as if unmindful of the ancient exposition, I put
worship purely (adorate pure): which certainly is
obvious to all as being contrary to itself. And in
truth he is to be forgiven if he is ignorant of the
truth of the Hebrew language, he who sometimes
even hesitates in Latin ones. NESCU, that I may
interpret word for word, is called kataphilesate
(katapiinoarte), that is, deosculamini (kiss);
which I, unwilling to translate it distastefully
(putide), followed the sense rather, so that I said,
adorate (worship). For because those who wor-
ship are accustomed to kiss the hand and bow
their heads (which the blessed Job denies he did
to the elements and idols, saying (Job 31:26-27): If
I saw the sun when it shone, and the moon walk-
ing clearly: and my heart rejoiced in secret, and I
kissed my hand with my mouth, which is a very
greatiniquity, and a denial against the most high
God), and the Hebrews, according to the property
of their language, put "kissing" for "veneration,"
I translated that which they themselves under-
stand, whose word it is. But BAR among them
signifies diverse things. For it is called both filius
(son), as is that: Barjona, son of a dove, and
Bartholomaeus, son of Tholomaeus, and Barthi-
maeus, and Barhiesu, and Barrabas. Also triticum
(wheat), and a bundle of ears, and electus (cho-
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sen), and purus (pure). What then did I sin,
if I converted an ambiguous word by a diverse
interpretation? And I who in the Commentarioli,
where there is freedom of discussion, had said,
worship the son (adorate filium); in the body
itself, lest I should seem a violent interpreter
and give place to Jewish calumny, said, worship
purely (adorate pure), or choicely (electe): which
Aquila also and Symmachus translated. What
then does it harm the Ecclesiastical faith, if the
reader is taught in how many ways one little
verse is explained among the Hebrews?

20. Origen's errors. ---Your Origen is allowed
to treat of metempsychosis (metempsychosi), to
introduce innumerable worlds, and to clothe ra-
tional creatures with one body after another, and
to say that Christ has often suffered and will
often suffer, so that what once profited, being
assumed, may always profit: you also assume so
much authority for yourself, that you lie about a
martyr from a heretic, and about the adulteries
of heretics from the books of Origen: shall it not
be permitted to me to dispute about words, and
in a work of Commentaries to teach the Latins
what I learned from the Hebrews? For unless it
were both prolix and smelled of a bit of glory
(gloriolam), I would even now show you what
utility it has to wear down the thresholds of
masters, and to learn an art from craftsmen:
and you would see how great a forest there is
among the Hebrews of ambiguous names and
words. Which thing provided material for diverse
interpretation: while each one among doubtful
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things, that which seems to him more consistent
[Al. more convenient], this he translates. Why do
I send you to foreign things? Turn over Aristotle,
and Alexander discussing the volumes of Aristo-
tle; and how great a supply of ambiguities there
is, you will know by their reading: so that at last
you may cease to reprehend your friend in that
which you have never learned even in a dream.
21. Commentary on the Ephesians. But be-
cause my brother Paulinianus related some
things reprehended by him from the Commen-
taries on the Ephesians, and committed a few of
these to memory, and showed the places them-
selves to me, I ought not to avoid them: and I
ask the reader, that if I shall be a little longer
in proposing and dissolving the crimes, he will
give pardon to the necessity. For I do not accuse
another; but I strive to defend myself, and to
refute the calumny of heresy cast upon me. On
the Epistle of Paul to the Ephesians, Origen wrote
three volumes. Didymus also and Apollinarius
composed their own little works. Whom I either
translating or imitating, what I wrote in the Pro-
logue of the same work, I will subjoin: «I also
advise in the Preface, that you may know that
Origen composed three volumes on this Epistle,
whom we also have followed in part: that Apolli-
narius also, and Didymus, published certain little
commentaries. From which we have plucked a
few things, and added or subtracted some things
which seemed to us [proper]: so that the studious
reader may immediately recognize at the begin-
ning, that this work is either another's, or ours
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(Prologue to the Comm. on the Epist. to the
Ephesians).» Whatever vice, therefore, could be
demonstrated in the explanation of this Epistle, if
I shall not be able to show itin the Greek volumes,
from whence I said I turned it into Latin, I will ac-
knowledge the crime, and it shall be mine, which
was not another's. Yet lest I should seem again to
cavil, and by this artifice of excuse, not to dare to
join battle, I will put the testimonies themselves,
which are called into crime.

22. The duty of a Commentator. The time of
writing the Commentaries on the Epistle to the
Ephesians. ---In the first volume immediately
the testimony of Paul, in which he speaks: As he
chose us in him before the constitution of the
world: that we should be holy and immaculate
before him (Ephes. 1:4), we have interpreted in
such a way, that we did not say the election
was according to Origen, of those who had been
before; but we referred it to the foreknowledge
of God. Finally we said: "But as to his testifying
that we were chosen, that we should be holy and
immaculate before him, that is, God, before the
tabric of the world, it pertains to the foreknowl-
edge of God, to whom all future things are already
done, and before they are made all things are
known. Just as Paul himself also is predestined in
the womb of his mother; and Jeremiah is sancti-
fied in the vulva, chosen, strengthened, and sent
as a Prophet to the Gentiles in a type of Christ."
Certainly in that exposition thereis no crime: and
Origen saying contrary things, we have followed
the Ecclesiastical sense. And becauseitis the duty

37



APOLOGY AGAINST THE BOOKS OF RUFINUS

of a Commentator to put the opinions of many,
and I had promised in the Preface that I would do
this, I also put the explanation of Origen, without
envy of his name, saying: «But another, who tries
to show God to be just, because he chooses each
one not from the prejudice of his knowledge, but
from the merit of the chosen, says that before
the visible creatures, heaven, earth, seas, and all
things that are in them, there were other invisi-
ble creatures, in which also were souls, which
for certain causes known to God alone were cast
down below, into this valley of tears, into the
place of our affliction and pilgrimage, in which
a saint being constituted was praying, that he
might return to his former seat, saying: Woe
is me, because my sojourning is prolonged: I
have dwelt with the inhabitants of Cedar, much
has my soul been a sojourner (Ps. 120:5). And
the Apostle: Wretched man that I am, who will
deliver me from the body of this death? (Rom.
7:24). And, It is better to return and be with
Christ (Phil. 1:23). And elsewhere: Before I was
humbled, I sinned (Ps. 119:67)," and other things
similar to these, which itis long to write. Observe
what I said: "But another, who tries to show God
to be just": he tries to show, I say, he does not
show. But if you suffer scandal in this, because I
have comprehended the very broad disputation
of Origen in a short speech, and opened his sense
to the reader; and from that I seem to you to be
a hidden follower of his, because I have passed
over nothing said by him, see whether I did not
do this for this reason, that I might decline your
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calumny, lest you should say that I have been
silent about those things which are strongly said
by him, and that he disputes more robustly in
the Greek. I put, therefore, all things, although
more briefly, which I found in the Greek, so that
his disciples should have nothing new, which
they might thrust into the ears of the Latins.
For we more easily contemn known things than
sudden ones. But his interpretation having been
set forth, what we said at the end of the chapter,
listen: "For the Apostle does not say, he chose us
before the constitution of the world, when we
were holy and immaculate: but he chose us that
we should be holy and immaculate: that is, we
who were not holy and immaculate before, so
that we might be afterwards. Which can also be
said of sinners converted to better things; and
that sentence will stand: Every living being shall
not be justified in your sight (Ps. 143:2); that is,
in his whole life, in all the time in which he has
been conversant in this world. Which indeed,
being so understood, also makes against him
who says that souls were chosen before the world
was made, on account of holiness, and no vice of
sins." For (as we have said already before) Paul
and those who are similar to him are not chosen
because they were holy and immaculate: but they
are chosen and predestined, so that in the conse-
quent life through works and virtues, they may
become holy and immaculate. And does anyone
dare after a sentence of this kind, to accuse us of
the heresy of Origen? It is almost eighteen years
since I dictated those books, at that time when
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the name of Origen was flourishing in the world,
when On First Principles (Peri Archon), his work,
Latin ears were ignorant of: and yet I professed
my faith; and showed what displeased me. From
which even if my enemy could show something
heretical in the rest, I should be held not so much
for perverse dogmas, which I have often damned
here and in other books, as for an improvident
error.

23. The faith of the Church. ---The second
place which my brother showed me as repre-
hended by him, because it is very frivolous and
puts forth an open calumny of itself, I will put
briefly. In that testimony where Paul speaks:
Making him sit at his right hand in the heavenly
places, above all principality and power and
virtue and dominion, and every name that is
named, not only in this world, but also in the fu-
ture (Ephes. 1:20-21); after a manifold exposition,
when I had come to the duties of the ministers
of God, and was speaking of principalities and
powers and virtues and dominions, I also added
this: «It is necessary that they have subjects,
and those fearing them, and serving them, and
those who are strengthened by their fortitude.
Which distributions of duties will be not only
in the present, but also in the future world: so
that through individual progresses and honors,
ascensions and descensions, either someone may
grow, or someone may decrease, and be made
under one or another power, virtue, principality,
and dominion.» And after the example of an
earthly king, and the whole description of the
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Palace, through which I was demonstrating the
diverse duties of the ministries of God, I added:
"And do we think that God, the Lord of lords, and
King of those who reign, is content with only a
simple ministry?" As an Archangel is not called
so, except the one who is first of the Angels: so
Principalities and Powers and Dominions are not
so named, unless they have some subjects and
those of an inferior grade. But if he thinks that I
follow Origen for this reason, because I put pro-
gresses and honors, ascensions and descensions,
increments and immunitions, in my exposition;
lethim know thatit makes much difference to say
that Angels and Seraphim and Cherubim become
demons and men, which Origen affirms; and that
the Angels themselves among themselves have
been allotted diverse kinds of duties, which is not
repugnant to the Church. Just as among men the
order of dignities is diverse from the variety of
labor, since bishop and presbyter, and every Ec-
clesiastical grade hasits own order; and yet all are
men: so also among Angels the merits are diverse,
and yet all persist in Angelic dignity: neither that
men become Angels from Angels [sic], nor again
that men are reformed into Angels.

24. He modestly did not put the names of the
Expositors. ---The third place of reprehension is
that, the Apostle saying: That he might show in
the ages to come the abundantriches of his grace
in goodness upon us in Christ Jesus, we have
put a triple exposition. In the first, what seemed
[correct] to us: in the second, what Origen might
oppose: in the third, what Apollinarius might
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simply explain. Whose names if I have not put,
pardon my modesty: I ought not to carp at those
whom I was imitating in part, and whose opin-
ionsIwas turninginto the Latin language. «But,»
I said, «he who is a diligent reader, will immedi-
ately inquire and say. And again at the end: But
another turns that which he says, that he might
show in the ages to come the abundant riches
of his grace, to that understanding.» Behold, you
will say, under the persona of a diligent reader,
you have explained the opinions of Origen. I con-
fess the error, I ought not to have said diligent,
but blasphemous: which if I had done, and had
known by some prophecy that you would follow
trifles of this kind, I would also have avoided the
words of calumny. A great crime if I said Origen
was a diligent reader, seventy of whose books I
have interpreted, whom I have raised to heaven
with praises; for whom I was compelled two
years ago to respond in a short booklet to your
encomiums against me (Epistle to Pammachius
written two years ago). That Origen was called a
master of the Churches by me, you object in your
praises: and you think that I ought to be greatly
afraid, if my enemy accuses me of having called
him a diligent reader. We are accustomed to call
even very sparing merchants, and frugal slaves,
and troublesome pedagogues, and most sharp-
witted thieves, "diligent." And in the Gospel the
steward of iniquity is said to have done certain
things "prudently” (Luke 16): and, The children
of this world are more prudent than the children
of light in their generation (Luke 16:8). And, The
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serpent was wiser than all the beasts which the
Lord made upon the earth (Gen. 3:1).

25. What the body of death is. ---The fourth
place of reprehension possesses the beginning of
the second book, in which we have explained this
testimony of Paul: For this cause I Paul, the pris-
oner of Jesus Christ for you Gentiles (Ephes. 3:1);
and because the place itself is manifest through
itself, I will put only that part of the explanation
which lies open to calumny: «That Paul is a
prisoner of Christ Jesus for the Gentiles can be
understood both of martyrdom, because being
cast into chains at Rome, he sent this Epistle,
at that time when we have shown that those
to Philemon, and to the Colossians, and Philippi-
ans, were written in another place. Or certainly,
because in very many places it is read that this
body is called a 'chain' of the soul, by which it is
held as if closed in a prison, we say that for this
reason Paul is coerced by the bonds of the body,
nor does he return and be with Christ, so that
the perfect preaching to the Gentiles through him
may be completed: although some introduce an-
other sense in this place, that Paul, predestined
and sanctified from the womb of his mother to
the preaching of the Gentiles before he was born,
afterwards received the chains of the flesh.» And
in this I put a triple exposition, as above. In the
first, what seemed [correct] to me; in the second,
what Origen asserted; in the third, what Apolli-
narius, going against his dogmas, thought. Read
the Greek Commentaries; and unless you shall
find it so, I will confess the crime. What is my
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sin in that place? That, to be sure, for which I
responded above: why did I not name those by
whom they were said? It was superfluous to put
their names through the individual testimonies
of the Apostle, whose little works I had signaled
in the Preface that I would translate. And yet that
the soul is said to be bound by the body until
it returns to Christ, and in the glory of the resur-
rection, the corruptible and mortal body should
change into incorruption and immortality, is not
of an absurd understanding. Whence also the
Apostle: Wretched man that I am, he says, who
will deliver me from the body of this death? call-
ing it the body of death, because it lies subject to
vices and diseases and perturbations and death:
until it rises with Christ in glory, and the fragile
clay of before be baked by the heat of the Holy
Spirit into a most solid shell: changing glory, not
nature.

26. The fifth place is very strong, in which,
explaining that testimony of the Apostle: From
whom the whole body being compacted and con-
glutinated through every joint of subministra-
tion, according to the operation in the measure
of each member, makes the increase of the body
unto the edifying of itself in charity (Lib. II, cap.
4), we have constrained the very broad exposi-
tion of Origen, and his revolving the same senses
through diverse words, into a short speech,
taking away nothing from his examples and as-
sertions. And when we had come to the end,
we subjoined these things: "Therefore also in the
restoration of all things, when the true physician
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Christ Jesus shall arrive to heal the body of the
whole Church, now dispersed and torn, each
one according to the measure of faith and the
acknowledgment of the Son of God (whom he is
said to acknowledge for this reason, because he
had known him before, and afterwards ceased to
know him) will receive his own place, and begin
to be that which he had been: so, however, that
not according to another heresy all are placed
in one age, that is, all are reformed into Angels;
but each individual member be perfect according
to its measure and duty. For example, that the
fugitive Angel begin to be that which he was
created: that the man who had been ejected from
paradise, be restored again to the cultivation of
paradise,” and the rest.

27. Two heresies. ---I wonder that you, a most
prudent man, have not understood the art of my
exposition. «For when I say, 'so however that not
according to another heresy all are placed in one
age, that is, all are reformed into Angels,' I show
both that those things about which I dispute
are heretical, and that they differ from another
heresy.» What then are the two heresies? One,
which says all rational creatures are reformed
into Angels. The other which asserts each one in
the restoration of the world will be that which it
was created. For example: because from Angels
they are demons, again the demons become An-
gels: and the souls of men, just as they were
created, not into Angels, but into that which
they were created by God, are reformed, so that
both the just and sinners become equal. Finally,
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that you may know that I have not explained
my own opinion, but have compared heresies
among themselves, both of which I had read in
the Greek, I completed my disputation with this
end: "Therefore, as we said above, these things
are more obscure among us, because they are said
metaphorically (metaphorikos) in the Greek; and
every metaphor, ifit be transferred word for word
from one language into another, the senses and
buds of the speech are choked by certain thorns
as it were." Unless you shall find these same
things in the Greek, whatever was said, think it
mine.

28. The sixth, and last, he is said to object to
me (if however my brother has forgotten nothing
in between) why, in interpreting that place of
the Apostle where he says (Ephes. 5:28-29): He
who loves his wife, loves himself. For no one ever
hated his own flesh; but nourishes and cherishes
it, as also Christ the Church, after a simple expo-
sition, I put the question of Origen, from whose
persona, with his name silenced, I said: «It can
be opposed to us, that the sentence of the Apostle
saying no one ever hated his own flesh is not
true, since those laboring with the royal disease
[jaundice|, with phthisis, and with cancer and
distillations, prefer death to life, and hate their
own bodies»; and immediately I added what I
myself thought: «Therefore let the speech be re-
ferred rather to a tropical understanding.» When
Isay "tropical," I teach that whatis saidisnot true
[literally], but figured with the cloud of allegory.
Let us put however the words themselves which
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are contained in the third book of Origen: "Let
us say that the soul loves that flesh which is to
see the salvation of God, and nourishes and cher-
ishes it, eruditing it with disciplines, and fatten-
ing it with heavenly bread, and watering it with
the blood of Christ: so that refreshed and shining,
it may be able to follow the husband with a
free course, and be weighed down by no weight
of debility. Beautifully also in the similitude of
Christ nourishing and cherishing the Church,
and saying to Jerusalem: How often would I have
gathered your children together, as a hen gathers
her chickens under her wings, and you would not
(Matt. 23:37), souls also cherish their own bodies,
so that this corruptible may put on incorruption,
and being suspended by the levity of wings, may
be more easily raised into the air (1 Cor. 15). Let
us cherish therefore both as men our wives, and
our souls our bodies: so that both wives may
be reduced into men, and bodies into souls, and
there be no diversity of sexes at all: but as among
the Angels, there is not male and female; so also
we, who are to be like the Angels, may even now
begin to be what has been promised to us in the
heavenly places."

29. Above the simple exposition which
seemed to us to be in this testimony, we ex-
pressed, saying: "As much as pertains to the
simple understanding, holy charity having been
commanded between husband and wife [by this
precept], we are now commanded that we should
nourish and cherish our spouses: that is, to be
sure, that we should provide them with food and
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clothing, and those things which are necessary."
This is our opinion. Therefore everything that
follows thereafter, and can be opposed to us, we
showed ought to be understood not from our per-
sona, but from that of the contradictors. Which
since it was a brief and absolute response, and
according to what we said above, also depraved
by the shadows of allegory, from that which is,
to that which was not: yet I will approach closer,
and inquire what displeases you in this disputa-
tion. Namely because I said, that souls like men
cherish their bodies as it were wives, so that
this corruptible may put on incorruption, and
being suspended by the levity of wings, may be
more easily raised into the air. When I say *this
corruptible put on incorruption*, I do not change
the nature of bodies, but I increase the glory. Nor
yet what follows, *being suspended by the levity
of wings may be more easily raised into the air*:
he who assumes wings, that is, immortality, so
that he may fly more lightly to heaven, does not
lose being what he had been. But you will say,
the things that follow move me: "Let us cherish
therefore both as men our wives, and our souls
our bodies, so that both wives may be reduced
into men, and bodies into souls, and there be no
diversity of sexes at all; but as among the Angels
there is not male, nor female: so also we, who are
to be like the Angels, may even now begin to be
on earth, what has been promised to us in the
heavenly places." They would move [you] rightly,
unless after the prior things I had said, *may
even now begin to be what has been promised
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to us in the heavenly places*. When I say, *let us
begin to be here on earth*, I do not take away the
nature of the sexes; butItake awaylibido, and the
coitus of husband and wife, the Apostle saying:
*The time is short: it remains, that even those
who have wives, be as if they had them not* (1
Cor. 7:29). And the Lord being interrogated in the
Gospel, whose wife she ought to be of the seven
brothers in the resurrection, said: *You err, not
knowing the Scriptures, nor the power of God:
for in the resurrection they shall neither marry,
nor be given in marriage; but they shall be as the
Angels of God in heaven* (Matt. 22:29-30). And
in truth where there is chastity between man and
woman, he does not begin to be a man, nor she
a woman: but being still placed in the body, they
are changed into Angels: in whom there is not
male nor female. Which is also said in another
place by the same Apostle: *As many of you as
have been baptized in Christ, have put on Christ.
There is neither Jew, nor Greek, there is neither
bond nor free, there is neither male nor female.
For you are all one in Christ Jesus* (Gal. 3:27-28).

30. False accusations of Rufinus. Rufinus had
learned Greek letters without a master. He had
translated Gregory Nazianzen. ---But since the
speech has sailed out from the broken and rough
places, and we have repelled the crime of heresy
impacted [upon us] with all freedom of brow, let
us pass to other parts of his accusation, by which
he strives to bite us. Of which the firstis, thatI, a
maledictory man, a detractor of all, always fix my
canine tooth (genuinum) in my predecessors. Let
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him give one [name], whose name I have taxed
in my little works, or whom I have touched upon
with figured praise according to his art. But if I
speak against the envious, and the sword-point
of my style wounds Luscius Lavinius, or Asinius
Pollio of the genus of the Cornelii, if I remove
from myself a man of a histrionic and livid mind,
and direct all my javelins to one stump, why does
he partition his wounds among many? why from
impatience of responding, does he show that he
himself is the one who is sought? He objects to
me perjury, mixed with sacrilege, because in the
book (Epistle 22, to Eustochium) in which I speak
for the institution of a virgin of Christ, sleeping
before the tribunal of the judge I promised that
I would never give effort to secular letters, and
nevertheless I sometimes remember the damned
erudition. To be sure this is that Sallustian
Calpurnius, who had moved no great question to
us through the Great Orator, to which little book
we have satisfied briefly. Now what is instant, we
must respond for the sacrilege and perjury of the
dream. I said that I would not read secular letters
thereafter: the promise is of the future, not the
abolition of past memory. And how, you will say,
do you hold what you do not reread for so much
time? Again if I shall respond something from
the old books, and shall say, to be accustomed so
much in tender [years] is much (Virgil, Georgics
I1): while I refuse, I incur the crime, and bringing
forth testimony for myself, I am argued by this
very thing by which I am defended.
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To be sure now it must be woven in a
long speech, what the consciences of individu-
als prove. Which of us does not remember his
infancy? I certainly, that I may move a laugh
for you a most severe man, and that you may
sometimes imitate Crassus, whom Lucilius says
laughed once in his life, remember myself as
a boy running about through the cells of the
little slaves, spending the holiday in games, and
being dragged as a captive from the lap of my
grandmother to the raging Orbilius. And that you
may wonder more, now with a grey and balding
head, I often seem to myself in dreams to be
long-haired (comatulus), and having taken up
the toga, to declaim a little controversy before the
rhetorician. And when I shall have woken up, I
congratulate myself that I am liberated from the
danger of speaking. Believe me, infancy records
many things to the pure. If you had learned
letters, the jar of your little genius would smell
of that with which it had once been imbued.
No waters dilute the shellfish-dyes of wools.
Even asses and brute animals, although in a
long journey, know the diversions for a second
time. Do you wonder if I have not forgotten
Latin letters, when you have learned Greek ones
without a master?! The elements of dialectics
taught me the seven modes of conclusions; what
axioma (G&lopa) signifies, which we can call
a "pronouncement": how without a verb and a
noun no sentence is made, the grades of sorites,
the subtleties of the pseudomenos, the frauds of
sophisms. I can swear that after I departed from
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school, I have never read these at all. I will have
to drink therefore from the Lethean gulf accord-
ing to the fables of the poets, lest I be argued to
know whatIlearned. Lo you who criminate small
science in me, and seem to yourself a little man
of letters and a Rabbi, respond, why you dared
to write some things, and to translate that most
eloquent man Gregory with an equal splendor of
eloquence. Whence to you such great abundance
of words, the light of sentences, the variety of
translations, to a man who have scarcely tasted
oratory with the first lips in adolescence? Either
I am deceived, or you read Cicero in secret. And
therefore you are so eloquent, and intend the
crime of his reading against me, so that you
alone among ecclesiastical tractators may glory
in the stream of eloquence. Although you seem
to follow the philosophers more, the thorns of
Cleanthes, and the contorted things of Chrysip-
pus, not from the art which you do not know,
but from the magnitude of genius. And since the
Stoics vindicate logic for themselves, and you
contemn the ravings of this science, in this part
you are an Epicurean: nor do you seek how, but
what you may speak. For what does it pertain
to you, if another does not understand what you
wish to say, because you speak not to all, but to
your own? Finally I also rereading your writings,
although sometimes I do not understand what
you speak, and think thatI am reading Heraclitus:
yet I do not grieve, nor does it repent me of my
tardiness: for I suffer that in reading, which you
suffer in writing.
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31. He defends the dream. The celebrity of the
Holy Places and the assembly from the whole
world.---Why Rufinus detracted from Jerome. ---
I would say these things, if I had promised
anything while awake. But now, a new kind of
impudence, he objects to me my dream. Would
that the celebrity of the place, and the assembly
of saints from the whole world, permitted me
to read the divine Scriptures! To such an extent
I do not have space for meditating on external
things. But nevertheless let him who criminates
the dream, hear the voices of the Prophets, that
dreams are not to be believed, because neither
the adultery of a dream leads me to tartarus, nor
the crown of martyrdom raises me to heaven.
How often have I seen myself to be dead, and
placed in a sepulcher! How often to fly over lands,
and to cross over mountains and seas by the
swimming of the air? Let him therefore force me
not to live, or to have wings through my sides, be-
cause the mind has often been deluded by wan-
dering images. How many in dreams are rich, and
their eyes being opened are suddenly beggars?
Thirsting they drink rivers; and having woken up,
they burn with dry throats. You exact from me
the promise of a dream: I will convene you more
truly and more strictly. Have you done all things
which you promised in baptism? Whatever the
name of monk flags for, has each of us completed?
Beware, I ask, lest through your beam, you see my
mote. Unwillingly I speak, and pain compels the
retracting tongue into words. Those things which
you feign about me awake are not enough for
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you, unless you also criminate dreams. You have
such great curiosity of my acts, that you discuss
what I did or said while sleeping. I pass over
those things, by which speaking against me, you
have defiled your purpose: what things you have
done both in word and deed for the depompation
of all Christians. This one thing I denounce, and
repeating again and again I will warn. You are
attacking a horned beast: and unless I took care
for that [word] of the Apostle, Revilers shall not
possess the kingdom of God (1 Cor. 6:10 [Vulgate
6:19]); and, Biting one another you are consumed
by one another (Gal. 5:15), you would even now
feel that from a small and crafty concord, a great
discord has arisen in the world. What does it
profit you, to heap maledictions upon us among
known and unknown alike? Is it because we are
not Origenists, and we do not know ourselves to
have sinned in heaven, that we are argued as sin-
ners on earth? And therefore did we return into
concord, so that it should not be permitted to me
to speak against heretics, lest, if I shall describe
them, you think yourself sought? As long as I
did not refuse your praise, you followed me as a
master, you called me brother and colleague, and
you confessed me catholicin all things. After I did
not acknowledge your praises, and judged myself
unworthy of the proclamation of such a great
man, immediately you turn the style, and vitu-
perate all things praised before, from the same
mouth bringing forth both sweet and bitter. Do
you feel what I keep silent, because I do not lend
words to a seething breast? and speak with the
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Psalmist: Set, O Lord, a guard to my mouth, and a
fortified door to my lips. Do not decline my heart
into words of malice (Ps. 141:3). And elsewhere:
When the sinner stood against me, I was dumb,
and was humbled, and kept silence from good
things (Ps. 39:1-2). And again: I was made as a
man not hearing, and not having in his mouth
reprehensions (Ps. 38:14 [Vulgate 37:12])? But for
me the avenging Lord will respond to you, who
says through the Prophet, To me vengeance, and
I will repay, says the Lord (Rom. 12:19). And in
another place: Sitting against your brother you
spoke, and against the son of your mother you
placed a scandal. These things you did and I kept
silence: you thought, wickedly, that I will be like
you; I will argue you, and set [it] before your face
(Ps. 50:20 seqq. [Vulgate 49]); so that in yourself
you may see condemned, what you falsely crimi-
nate in others.

32. Chrysogonus, a follower of Rufinus. ---
I hear besides that it is objected to me by
Chrysogonus a follower of his, why I said in
baptism all sins are dismissed, and the twice-
married man being dead, a new man rises again
in Christ: and that there are some Priests of this
kind in the Churches. To whom I will respond
in a short speech: they have the booklet (Epistle
to Oceanus), which they call into crime: let
him respond, let him subvert this by his disputa-
tion, and argue writings by writings. Why with
austerity of brow, and with contracted and wrin-
kled nostrils, are concave words weighed, and
sanctity feigned with simulated rigor among the

55



APOLOGY AGAINST THE BOOKS OF RUFINUS

ignoble common people? Let him hear us again
proclaiming, that the old Adam dies totally in
the laver, and the new is raised with Christ in
baptism: that the earthy (choicum) perishes, and
the super-heavenly is born. These things we say,
not that we ourselves, Christ being propitious,
are held by this question, but being interrogated
by brothers what seemed [correct] to us, we
responded, prejudging no one to follow what he
wishes, nor subverting the decree of another by
our opinion. For neither do we ambit for the
priesthood, we who lie hidden in little cells; nor,
with humility damned, do we hasten to redeem
a bishopric with gold; nor do we desire with
a rebellious mind to jugulate a pontiff elected
by God: nor by favoring heretics, do we teach
ourselves to be heretics. Monies we neither have,
nor wish to have: Having food and clothing, with
these we are content (1 Tim. 6:8): continually
chanting that [word] about the ascender of the
mountain of the Lord: He who has not given
his money to usury, nor accepted gifts over the
innocent. He who does these things, shall not be
moved forever (Ps. 15:5-6 [Vulgate 14]). Therefore
he who does not do them, has already fallen
forever.

Thus far, concerning the charges—or rather,
on behalf of my "crimes"—which a certain de-
ceitful praiser once heaped upon me, and which
his disciples now press more constantly, I have
responded not as I ought to have, but as I was
able, with moderate grief [or: labor]. For my pur-
pose is not so much to accuse others as to defend
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myself. I shall now turn to his Apology, in which
he strives to satisfy the holy Anastasius, bishop
of the city of Rome, and in his own defense con-
structs anew calumny against me; and he "loves"
me so much that, caught in a whirlwind and
plunged into the depths, he seizes my foot above
all, so that with me he might either be saved or
perish.

He says that he is first responding to the
rumors by which his faith is attacked there in
Rome—the faith of a man most proven, he says,
both in faith and in the love of God. And that he
would have wished to come himself, were it not
that, having been restored to his kinsmen after
thirty years, he was unwilling to desert those
whom he had seen after so long a time, lest he be
thought inhuman or harsh; and that, being more
fragile from the labor of so long a journey, he was
too weak to undertake new labors. And because
he has not done this, he has sent the "staff"
of a letter against his barkers, which the bishop
might hold in his right hand and drive away the
dogs raging against him. If he is proven to all, and
especially to the very bishop to whom he writes,
in the faith and love of God, how is it thatin Rome
he is bitten and attacked, and the rumor of his
damaged reputation spreads? Furthermore, what
sort of humility is it to say that he is proven in
the faith and love of God, when the Apostles ask,
"Lord, increase our faith" (Luke 17:5), and hear,
"If you had faith like a grain of mustard seed"
(Luke 17:6)? And it is said to Peter himself: "O
you of little faith, why did you doubt?" (Matthew
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14:31). What shall I say of charity, which is greater
than both faith and hope, and which Paul desires
rather than presumes to have; without which
even blood shed in martyrdom and the body
given to the flames has no crown of rewards?
This man claims both of these for himself in such
a way that he nevertheless has "barkers" against
him, who, unless they are driven back by the staff
of the renowned pontiff, do not cease to bark.
But that is ridiculous—that he boasts of having
returned to his parents after thirty years, a man
who has neither father nor mother; and those
whom he, as a young man, left while they were
alive, he now, as an old man, longs for when
they are dead. Unless perhaps by "parents" (*par-
entes*), in common and military parlance, he
means kinsmen and relations, whom, because he
does not wish to desert them lest he be thought
inhuman or harsh, he has for that reason left his
homeland and now lives in Aquileia. His "most
proven" faith is in peril in Rome, and here he is,
idle and weary, unable after thirty years to come
by chariot along the very smooth Flaminian Way;
and so he feigns weariness from a long journey,
as if he had been running continuously for thirty
years, or as if, after sitting in Aquileia for two
years, he is exhausted by the labor of a past
journey.

Let us take up the rest, and set down the
very words of his letter: "Although, therefore, our
faith was proven in the time of the persecution
by the heretics, when we were living in the holy
Church of Alexandria, in the prisons and exiles
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that were inflicted for the faith." I am surprised
that he did not add: "A prisoner of Jesus Christ,"
and "I was delivered from the lion's mouth," and
"I fought with beasts at Alexandria," and "I have
finished my course, I have kept the faith, there
remains for me a crown of justice." What exiles,
what prisons does this man name? I am ashamed
of this most open lie; as if prisons and exiles are
inflicted without the sentences of judges. Never-
theless, I want to know of these prisons, and in
which provinces he says he has endured exile.
And surely, out of so many prisons and infinite
exiles, he has the opportunity to name at least
one. Let him produce for us the acts of his confes-
sion, which until now we have not known, so
that among the other Martyrs of Alexandria we
may also recite his deeds, and so that he can
say against his "barkers": "Henceforth let no one
cause me trouble, for I bear on my body the marks
of our Lord Jesus Christ" (Galatians 6:17).
"Nevertheless, if there is anyone now who
desires either to test our faith, or to hear, or to
learn, let him know that concerning the Trinity
we believe thus," and so on. Above, you offer a
staff to the bishop against your dogs, that he may
proceed protected by it on your behalf. Now, as if
hesitating, you say: If there is anyone who desires
to test our faith; you doubt again, although the
barks of many have reached you. For the moment,
I do not scrutinize your expressions, which you
yourself scorn and despise; I will respond only to
the meanings. One thing is asked of you, and you
give satisfaction for another. Against the dogmas
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of Arius, you had already fought in the prisons
and exiles of Alexandria, not with your voice,
but with your blood. Now a calumny is stirred
up against you concerning the heresy of Origen.
I do not want you to try to heal wounds that are
sound. You say the Trinity is of one Godhead.
With the whole world already believing this, I
think that even the demons confess that the Son
of God was born of the Virgin Mary, and took on
the flesh and soul of human nature. If I should
ask something more pointedly, you will call me
contentious. If you say that the Son of God took
on the flesh and soul of human nature, I beg you
to answer without anger: that soul, which Jesus
took on, did it exist before he was born of Mary?
Or, at the virginal origin, which was born of the
Holy Spirit, was it created at the same time as
the body, or, with the body already formed in the
womb, was it then made and sent from heaven? I
desire to know which of these three you believe. If
it existed before he was born of Mary, then it was
not yet the soul of Jesus, and it was doing some-
thing, and on account of the merits of its virtues
it later became his soul. If it began by transmis-
sion (ex traduce), then the condition of human
souls, which we confess to be eternal, and of the
souls of brute animals, which are dissolved with
the body, is one and the same. But if, however,
it is created and sent at once when the body is
formed, confess it plainly, and free us from this
uncertainty.

You say none of these things: but, being occu-
pied with other matters, you abuse our simplic-
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ity, and with tricks and pomp of words you do not
allow us to stick to the question. What, you will
say, was not the question about the resurrection
of the flesh, and the punishments of the devil?
I confess. Therefore, answer briefly and purely. I
am not asking what you write, that the same flesh
in which we live will rise again, with no member
amputated, nor any part of the body cut off,
for these are your words: but I ask what Origen
denies, whether they will be raised in the same
sex in which the bodies died: and Mary will rise
as Mary, John as John: or whether, with sex mixed
and confused, there will be neither man nor
woman, but both, or neither? And whether the
bodies themselves, incorruptible and immortal,
and as you cleverly point out, spiritual according
to the Apostle, will remain for eternity: and not
only the bodies, but the flesh and blood infused,
flowing through veins and bones, which Thomas
touched: or whether, on the contrary, they will
gradually be resolved into nothing, and be drawn
back to the four elements from which they were
composed? You should have either affirmed or
denied these things, and not said those things
which Origen cunningly admits, so that, as if
mocking fools and children, you say, "with no
member amputated, nor any part of the body
cut off." Of course, this is what we feared: that
we would rise without a nose and ears, and that
with the genitals amputated and cut off, a city
of eunuchs would be founded in the heavenly
Jerusalem.
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Furthermore, concerning the devil, he tem-
pers his opinion thus: "We also say that there will
be a future judgment, in which judgment each
one will receive the proper things of the body,
according to what he has done, whether good or
evil. Butif men are to receive for their works, how
much more so the devil, who is the cause of sin
for all! Concerning him, we believe what is writ-
ten in the Gospel (Matthew 25): that the devil
himself, and all his angels, along with those who
do his works, that is, who accuse the brethren,
will equally with him possess the inheritance of
eternal fire. If anyone, therefore, denies that the
devil is to be given over to eternal fires, may he
receive a share with him of the eternal fire, so that
he may feel what he has denied." Let us review
these points one by one. "We say," he says, "that
there will be a future judgment; in which judg-
ment," and so on. I had decided to remain silent
about the faults in his wording; but since his
disciples admire their teacher's eloquence, I will
touch upon a few things. He had said there would
be a future judgment; but this cautious man was
afraid to say merely, "in which," and so he put,
"in which judgment"; lest, if he had not repeated
"judgment" a second time, we, having forgotten
what came before, might think he meant a don-
key instead of a judgment. That which he adds
later, "who accuse the brethren, will equally with
him possess the inheritance of eternal fire," is of
the same elegance. For who has ever heard of
"possessing fires" and "enjoying punishments"?
But this Greek seems to me to have wanted
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to interpret himself, and for what among them
is said as kAnpovopurjcovov (kleronomésousin)
and can be said among us with a single word,
*haereditabunt* (they will inherit), he has said,
more elaborately and ornately, *haereditate po-
tientur® (they will possess by inheritance). His
entire discourse is teeming with trifles and im-
proprieties of speech (*acyrologiae*) of this kind.
But let us return to the meaning.

7. He laughs at the words of Rufinus. Eternal
fire according to Origen.

The devil, who is the cause of sin for all, is
struck with a great lance if, like a man, he is to
render an account for his works and, with his an-
gels, will come into the inheritance of eternal fire.
For this was what was lacking: that while men
were subjected to torment, he should possess the
eternal fires which he had desired for solong. And
you seem to me in this passage to be slandering
the devil, and to be accusing the accuser of all
with false charges. For you say, "who is the cause
of sin for all;" and while you refer the crimes to
him, you free men from blame and take away
the freedom of the will (*arbitrii libertatem®),
when the Savior says that *from our heart come
evil thoughts, murders, adulteries, fornications,
thefts, false witness, blasphemies* (Matt. 15:19).
And again, we read of Judas in the Gospel: *After
the morsel, Satan entered into him* (John 13:27):
who had sinned of his own accord before the
morsel, and was not moved to repentance either
by the humility or by the clemency of the Savior.
Hence the Apostle says: *“Whom I have delivered
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to Satan, that they may learn not to blaspheme*
(1 Tim. 1:20). And in another place: *I have deliv-
ered such a one to Satan for the destruction of
the flesh, that the spirit may be saved* (1 Cor.
5:5). He delivered them to Satan, as to a torturer
for punishment, who before they were delivered
had blasphemed of their own will. And David
says, *Cleanse me, O Lord, from my secret faults,
and from those of others spare your servant* (Ps.
18:13): briefly signifying both the error of his own
will and the incentives of vices. In Ecclesiastes we
also read: *If the spirit of him that hath power,
ascend upon thy heart, leave not thy place* (Ec-
cles. 10:4). From this it is clearly apparent that if
we have given place to the one ascending, we who
have givenithave sinned, and have not castdown
headlong the enemy ascending the walls.

But as for your imprecation upon the brethren,
that is, your accusers, of eternal fires with the
devil, you seem to me not so much to oppress the
brethren as to relieve the devil, since he is to be
punished with the same fires as Christian men.
Moreover, as for the eternal fires, which Origen is
accustomed to understand, I think it does not es-
cape you that they are the conscience of sinners,
and the repentance burning the inner parts of the
heart. Of which Isaiah also speaks: *Their worm
shall notdie, and their fire shall not be quenched*
(Isa. 66:24). And to Babylon it is written: *You
have coals of fire, you shall sit upon them: these
shall be a help to you* (Isa. 47:14). And in the
Psalm the penitent hears: *What shall be given
to thee, or what shall be added to thee, for a
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deceitful tongue? Sharp arrows of the mighty,
with desolating coals* (Ps. 119:3-4); so that the
arrows of God's precepts (of which the Prophet
says in another place (Ps. 31:4), *I was turned in
my anguish, whilst the thorn is fastened*) may
wound and pierce the deceitful tongue, and make
in it a solitude of sins. That testimony also in
which the Lord speaks, *I am come to cast fire on
the earth; and what will I, but that it be kindled?
* (Luke 12:49), is thus interpreted: "I desire all to
do penance, and to purge away their vices and
sins by the Holy Spirit. For I am he of whom it is
written: *God is a consuming fire* (Deut. 4:24).
Therefore, it is not a great thing to say this of the
devil, which is also prepared for men." You ought
rather (to avoid the suspicion of the devil's salva-
tion) to have said: *Thou art become a perdition,
and thou shalt not be for ever* (Ezek. 28, accord-
ing to the LXX); and from the person of the Lord
speaking to Job about the devil: *“Behold his hope
shall fail him, and in the sight of all he shall be
cast down* (Job 40:28). *I will not stir him up as
one that is cruel. For who can resist my counte-
nance? Who hath given me before that I should
repay him? All things that are under heaven are
mine. I will not spare him, nor his powerful
words, nor his words framed for entreaty* (Job
41:1ff.). But these things can be excused as if from
a simple man: and while they do not escape the
learned, they may present a semblance of inno-
cence to the unlearned.

8. What follows concerning the state of souls
cannot be excused at all. For he says: "I hear
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that questions have also been raised about the
soul: concerning which matter, you must judge
whether the complaint should be received or
rejected. But if it is asked what I myself think, I
confess that I have read diverse opinions on this
question among a great many authors. I have
read some who say that souls are propagated
along with the body through the transmission of
human seed (*tradux*), and they confirmed this
with what assertions they could. This, I think, is
the opinion held among the Latins by Tertullian,
or Lactantius, and perhaps some others. Others
assert that, once bodies are formed in the womb,
God daily makes souls and infuses them. Others,
that they were made long ago, that s, at the time
when God created all things from nothing, and
that He now, by His judgment, dispenses them to
be born in a body. This is the opinion of Origen,
and some other of the Greeks. As for me, though I
have read each of these views (I say this with God
as my witness), I hold nothing certain and defi-
nite on this question up to the present; butIleave
it to God to know what is true, and to whomever
He may deign to reveal it. Nevertheless, I do not
deny having read each of these things, and I con-
fess that I am still ignorant, except for this which
the Church manifestly teaches: that God is the
creator of both souls and bodies."

9. Before I dispute the meanings, I will marvel
at the words of our Theophrastus: "I hear," he
says, "that questions have been raised about
the soul: concerning which matter, you must
judge whether the complaint should be received
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or rejected." If questions about the state of the
soul have been raised in the City, what is this
complaint or grievance, which is left to the judg-
ment of bishops whether it should be received?
unless perhaps he thinks that "question" and
"complaint" mean the same thing, because he
found such a figure of speech in the Commen-
taries of Caprus. Then he sets down, "I have
read some who say that souls are propagated
along with the body through the transmission
of human seed, and they confirmed this with
what assertions they could." What, I ask, is this
license of figures? What a confusion of moods
and tenses! "I have read [some] saying... which
they confirmed with what assertions they could."
And in the following: "Others assert that, once
bodies are formed in the womb, God daily makes
new souls and infuses them. Others, that they
were made long ago, thatis, at the time when God
created all things from nothing, and that He now,
by His judgment, dispenses them to be born in a
body." And this is a most beautiful arrangement.
"Others," he says, "assert this or that; others, that
they were made long ago, that is, at the time
when God created all things from nothing, and
that He now, by His judgment, dispenses them to
be born in a body." He speaks so offensively and
confusedly that I labor more in criticizing him
than he did in writing. At the end he put: "As for
me, though I have read each of these things," and
with the sentence still hanging, as if he had pro-
duced something new, he added: "Nevertheless, I
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do not deny having read each of these things, and
I confess that I am still ignorant."”

10. The Mystery of the Trinity was Unknown
to the Ancients.---O unhappy souls, who are
wounded by so many lances of vice! I do not
think that, according to the error of Origen, they
labored so much when they fell from heaven to
earth and were clothed in gross bodies, as they
are now battered on all sides by both words
and opinions; to say nothing of the ill-sounding
expression (*kakemphaton*) by which souls are
said to be propagated by the transmission (*tra-
duce*) of human seed. I know that among Chris-
tians faults of language are not usually censured;
but by these few examples I have wished to show
what temerity it is to teach what you do not
know, to write what you are ignorant of: so that
we might demand similar prudence in matters
of substance as well. He sends a letter, that is, a
most sturdy staff, with which the bishop of the
city of Rome is to be armed: and on the very
question for which the dogs are barking, he says
he does not know what is being asked. If he is ig-
norant of the matter for which calumny is stirred
up against him, what need is there to send an
Apology which contains not a defense of himself,
but a confession of ignorance? This is not to quell
men's suspicions, but to sow them. He sets forth
three opinions on the state of souls, and conclud-
ing at the end, he says: "I do not deny that I have
read each of them, and I confess that I am still
ignorant." You would think him an Arcesilas or
a Carneades, who pronounce everything uncer-
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tain, although he surpasses even them in caution.
For they, unable to bear the odium from all
the other philosophers for removing truth from
life, devised the notion of the probable (*verisi-
milia*), so as to temper their ignorance of things
with a plausible assertion: but this man says he is
uncertain, and that of the three options he is alto-
gether ignorant of which is true. If this was what
he was going to answer, what reason impelled
him to make so great a Pontiff a witness to his
own ignorance? Doubtless this is that weariness,
on account of which, exhausted by a thirty-year
journey, he could not come to Rome. How many
other things we do not know, and yet we do
not seek witnesses to our lack of skilll About
the Father, the Son, and the Holy Spirit; about
the birth of the Lord Savior, concerning which
Isaiah exclaims: "Who shall declare his genera-
tion?" (Isa. 53:8), he speaks boldly, and claims
for his own knowledge a mystery unknown to
all preceding ages: and this alone he is ignorant
of, which, being unknown, causes scandal to all.
He knows how the Virgin gave birth to God; and
he does not know how he himself was born. He
confesses the Lord to be the creator of souls and
bodies, whether souls existed before bodies, or
are born with the beginnings of bodies, or are
infused into bodies already formed and shaped in
the womb. In all these cases, we know the Lord
is the author. Nor is the question now whether
God or another made them: but of the three
opinions he has set forth, he says he does not
know which is the true one. See that it not be
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immediately objected to you, that you confess
ignorance of the three for this reason: that you
might not be forced to condemn one of them,
and that you spare Tertullian and Lactantius so
as not to execute Origen along with them. As far
as memory serves, unless I am mistaken, I do not
recall having read that Lactantius says the soul
is "sown together with" (*syspeiromenen*). But
as for you who write that you have read it, say
in what book you read it, lest you seem to have
slandered him in death, just as you have me in my
sleep. But even in this you proceed hesitantly and
cautiously. For you say: "I think that among the
Latins Tertullian held this view, or Lactantius,
and perhaps some others." Not only do you doubt
about the state of souls, but you also "think"
about the opinions of authors: and yet there is
some difference. For about souls you are openly
ignorant, and you confess your ignorance: about
the authors you say you know in such a way that
you "think" rather than "presume." In Origen
alone you have no doubts. Indeed, you say, "This
is what Origen thinks." I will ask you: does he
think rightly or wrongly? "I do not know," you
say. Why then do you try to teach me, by sending
couriers and most frequent messengers, so that I
might know what you do not know? And lest by
chance I should not believe your lack of skill, and
think that you are cunningly silent about what
you know, you swear with God as your witness
that up to the present you hold nothing certain
and definite on this question; and that you leave
it to God to know what is true, and to whomever
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he himself will deign to reveal it. Through so
many ages, does no one seem to you to have been
worthy for the Lord to have revealed this matter
to them? Not a patriarch, not a prophet, not an
apostle, not a martyr? Were not sacraments of
this kind laid open even to you, when you were
lingering in prisons and exiles? The Lord says in
the Gospel, "Father, I have revealed your name
to men" (John 17:6). He who revealed the Father
was silent about the state of souls: and you won-
der if scandals are stirred up against you by the
brethren, when you swear that you are ignorant
of that which the Churches of Christ profess to
know?

11. Having set forth his faith, or rather, his con-
fession of ignorance, he passes to another matter;
and he strives to excuse himself for having
translated the books *On First Principles* (*stepi
Apy®dv*) into Latin. And he writes this verbatim:
"Indeed, because I hear that there has also been
a dispute about the fact that, at the request of
the brethren, I translated certain works of Origen
from Greek into Latin, I think that everyone un-
derstands that these things are blamed out of
sheer malice (*livore*). For if there is something
thatis displeasing in the author, why is it twisted
back upon the translator? As it is found in the
Greek texts, I was asked to show it to the Latins.
I have only given Latin words to the Greek mean-
ings. Therefore, if there is any praise in those
meanings, it is not mine; or if there is blame,
likewise it is not mine." "I hear," he says, "that
there has also been a dispute about it." How pru-
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dently he calls his own accusation a "dispute"!
"That I translated *certain works* of Origen from
Greek into Latin at the request of the brethren."
What are these "certain works"? Do they not have
a name? Are you silent? The pamphlets of the
accusers speak. "I think," he says, "that everyone
understands that these things are blamed out of
sheer malice." For what malice? Do they envy
your eloquence? Or have you done what no man
has ever been able to do? Look, I too have trans-
lated many works of Origen; and besides you, no
one envies or slanders me. "For if," he says, "there
is something that is displeasing in the Author,
why is it twisted back upon the translator? As it
is found in the Greek texts, I was asked to show
it to the Latins. I have only given Latin words
to the Greek meanings. Therefore, if there is any
praise in those meanings, it is not mine; or if
there is blame, likewise it is not mine." And you
are surprised if men think ill of you, when you
say of open blasphemies: "If there is *something*
that is displeasing in the author." All things
that are said in those books are displeasing; and
you alone doubt, and complain why that which
you praised in the Preface of your translation is
twisted back upon the translator. You were asked
to translate it into Latin just as it was in the
Greek. If only you had done what you pretend you
were asked to do! You would now be subject to
no envy. If you had preserved the fidelity of the
translation, it would not have been necessary for
me to subvert a false interpretation with a true
one. Your own conscience knows what you have
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added, what you have subtracted, what you have
changed in either direction as it seemed good
to you; and after this you dare to say that both
the good and the bad things should be imputed
not to you, but to the author. And overwhelmed
by envy, you still moderate your words; and you
speak as if walking with a suspended step over
the ears of corn. "Whether there is praise in those
meanings, or blame." You do not dare to defend,
and yet you do not wish to condemn. Choose
which of the two you wish, the choice is given to
you: if your interpretation is good, praise it; if it
is bad, condemn it. But he excuses himself and
adds another trick. For he says: "Indeed, I also
added something else, as I indicated in my short
Preface; that, as far as I could, I would cut out
some things: those things, however, which came
under my suspicion, that they were not so said by
Origen himself, but seemed to have been inserted
by others, on account of this, that I had read that
it was said catholically about the same matters
in other places of the same author." Wonderful
eloquence, and varied with Attic flower: "Indeed,
also;" and "Which came under my suspicion.”
I am amazed that he dared to transmit these
monstrosities of words to Rome. You would think
his tongue fettered and bound with inextricable
knots, scarcely breaking forth into human sound.
But let me return to the matter at hand.

11. The blasphemy of Origen.--- Who gave you
this permission, that you should cut out so much
from the translation? You were asked to turn
Greek into Latin, not to emend it: to present the
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words of another, not to compose your own. You
confess that you did not do what you were asked,
by excising a great deal. And would that you had
cut away the bad things, and notlaid down many
of your own in defense of the bad! I will present
one of these, that from it the rest may also be
recognized. In the first book of On First Principles
(rtept Apydv), where Origen blasphemed with
a sacrilegious tongue, that the Son does not see
the Father, you even render reasons, as if in the
person of him who wrote, and you translate the
commentary (scholium) of Didymus, in which he
strives with vain labor to defend another's error,
arguing that Origen had indeed spoken well: but
that we simple men, and Ennian cicures (tame
folks), can understand neither his wisdom nor
yours, who interpreted him. Your preface, which
you name, and in which you adorn me with
wondrous praises, makes you the culprit of a
very bad translation. For you say that you cut
out many things from the Greek, although you
are silent about what you added. The things you
cut out, were they bad, or good? Utterly bad. The
things you kept, good, or bad? Utterly good. For
neither could you have translated the bad ones.
Therefore you amputated the bad, and left the
good? There is doubt to no one. But what has
been translated is proven to be almost all bad.
Whatever bad thing, therefore, I shall show in the
translation, will be imputed to you, who trans-
lated it as good. It is one thing if an unjust censor,
guilty of the same crime, expels others from the
senate, and retains others in the curia. But you
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say, "I could not change everything; butI believed
that only those things which I judged to have
been added by heretics ought to be amputated by
me." Beautifully said. If you amputated what you
thought had been added by heretics, therefore
what you left belongs to him whom you inter-
preted; answer, are they good, or bad? You could
not translate bad things. For once and for all,
you amputated what had been added by heretics.
Unless perhaps you ought to have amputated the
bad things of the heretics, and turned the errors
of Origen into Latin whole. Say therefore, why
did you turn the bad things of Origen into Latin:
that you might betray the author of the evil, or
thatyou might praise him? If you betray him, why
do you praise him in the preface? If you praise
him, you are approved as a heretic. It remains,
that you brought them forth as though they were
good. If all these things are proven bad, therefore
Author and Interpreter of one thing will be guilty
of the crime, and that sentence will be fulfilled:
When you saw a thief, you ran with him: and
with adulterers you have placed your portion (Ps.
49:18). It is not necessary to make a plain matter
doubtful by argumentation. To what follows, let
him answer, whence has the suspicion arisen for
him that these things were added by heretics?
"Because," he says, "I had read similar matters,
spoken of catholically in other places by the same
author."

12. The heresies of Origen.---Let us see whatis
first, so that he may come in order to the second.
I prove among the many bad things of Origen,
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these especially heretical: that the Son of God is a
creature; the Holy Spirit a minister; innumerable
worlds, succeeding one another in eternal ages.
That angels were turned into the souls of men:
that the soul of the Savior existed before He was
born from Mary: and that it is this soul, which
when itwasin the form of God, did not consider it
arobbery to be equal to God (Phil. 2); butemptied
Himself, taking the form of a servant. That the
resurrection of our bodies will be such that they
will not have the same members; because with
the duties of the members ceasing, the members
would be rendered superfluous: and that the very
bodies, thin and spiritual, will gradually vanish,
and dissipate into a thin breeze, and into nothing.
That in the restitution of all things, when the
principal indulgence shall come, Cherubim and
Seraphim, Thrones, Principalities, Dominations,
Virtues, Powers, Archangels, Angels, the Devil,
demons, and the souls of all men, both of Chris-
tians, as well as of Jews, and Gentiles, will be of
one condition and measure. And when they will
have arrived at the form and balance of equity,
and the rational creatures, having laid aside all
the dregs of bodies, a new army of the returning
people from the exile of the world shall have
shown itself, then again from another beginning
another world will be made, and other bodies,
with which souls falling from heaven may be
clothed, so thatitis to be feared by us, lest we who
are now men, hereafter be born as women; and
lest she who is today a virgin, then perhaps be a
prostitute. These things in the books of Origen I
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teach to be heretical: you show me in which of his
works you have read contrary things to these.

13. Six thousand books of Origen.---I do not
want you to say, Because I had read similar
matters spoken of catholically in other places by
the same author; lest you send me to his six thou-
sand books, which you accuse the blessed pope
Epiphanius of having read; but name the places
themselves: nor will this suffice me, unless you
produce the same sayings word for word. Origen
isnotafool, and I knowit: he cannot speak things
contrary to himself. Therefore from this reckon-
ing that conclusion is born: that the things which
you amputated are not of the heretics, but of Ori-
gen, whose bad things you therefore interpreted,
because you thought them good; and that to you
are to be imputed both the good and the bad
things of him, whose writings you have approved
in the Prologue.

14. Hilary and Ambrose, interpreters of Origen.
The epistle of Anastasius to John of Jerusalem.---
There follows in the same Apology: "I am neither
the defender of Origen, nor his assertor, nor his
firstinterpreter. Others before me have done this
same work: I, the last, did it also, having been
asked by the brethren. If it is ordered that it
should not be done, the order is usually observed
for the future. If they are blamed who did it
before the order, let the blame begin with the first
ones." At last he vomited what he wanted, and
all the swelling of his mind broke out into the
envy of our accusation. Where he interprets the
books On First Principles (rtepi Apx®v), he says
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he follows me: where he is accused of why he did
this, he sets forth my example; and secure and in
danger, he cannot live without me. Let him hear
therefore what he pretends not to know. No one
objects to you, as to why you interpreted Origen,
otherwise Hilary and Ambrose will be held by this
crime; but because, having interpreted heretical
things, you confirmed them by the praise of your
Preface. I myself, whom you call into accusation,
translated seventy Homilies of his thusly, and
some parts from the Tomes, so that I might with-
draw the evil things in the interpretation of the
good things, and openly show in the books On
First Principles (stepi Apx@®v), in order to refute
your translation, what the reader should avoid.
Do you wish to turn Origen into Latin? You have
many homilies of his and tomes, in which moral
topics are treated, and the obscurities of the
Scriptures are revealed. Interpret these: bestow
these on those asking. Why does your first labor
begin from infamy? Why, when about to trans-
late heretical things, do you send ahead in their
defense the book of, asit were, a martyr, and force
upon Roman ears that which, when translated,
the whole world dreaded? Or certainly if you in-
terpret it for this reason, so that you may argue
him a heretic, change nothing from the Greek,
and testify this very thing in the preface, which
Pope Anastasius most prudently embraced in his
own speech in the epistle which he writes against
you to Bishop John, freeing me, who did this, and
arguing against you, who refused to do it. And
lest perhaps you also deny this, I have subjoined
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a copy of it: so that if you do not wish to hear
a brother warning you, you may hear a bishop
condemning you.

15. Rufinus is proven a defender of Origen.
Eusebius the prince of the Arians. The preface
of Rufinus to the Apology of Pamphilus for Ori-
gen.---You say thatyou are neither a defender nor
an assertor of Origen: already now I will bring
forth to you your book, of which you speakin that
famous little preface of your distinguished work,
with these words: "The cause of which diversity
we have published more fully for you in the
Apologetic, which Pamphilus wrote in his books,
a very short little book having been superadded,
in which we showed by evident proofs, as I
think, that his books have been corrupted in very
many places by heretics and malevolent men,
and especially those, which you now demand
that I interpret, that is, On First Principles (stepi
Apydv)." Was not the defense of Eusebius, or
certainly as you wish, of Pamphilus for Origen,
sufficient for you, unless you, as if wiser and
more learned, added what you thought was less
spoken by them? It is long, if I should wish to
insert your whole book into this work, and by
setting forth chapters, to answer to individual
things: what of vices the speech has in these,
what assertion of lies, what inconsistent text of
words itself. Whence, fleeing the disgusts of a
fragmented disputation, and compacting words
into a narrow space, I will answer only to the
senses. Immediately departing from the port, he
crashed the ship. For recounting concerning the
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Apology of Pamphilus the martyr (which we have
proven to be of Eusebius, prince of the Arians),
of which he had said, As much as we could, or
the matter demanded, we digested itin the Latin
speech, he brought in: "That is, what I wish you
to be admonished of, Macarius, man of desires, so
that you may know that indeed this rule of faith,
which we have expounded above concerning his
books, is such that it is both to be embraced
and to be held. For in all these things it is evi-
dently proven that a Catholic sense is present."
Although he subtracted much from the book of
Eusebius, and strove to change itinto a good part
concerning the Son and the Holy Spirit; neverthe-
less many scandals are found in it, and most open
blasphemies, which he will not be able to deny
are his own, pronouncing them to be Catholic.
Eusebius says, or rather (as you wish) Pamphilus,
in that volume, that the Son is the minister of the
Father: that the Holy Spiritis not of the same sub-
stance of the Father and the Son: that the souls
of men have fallen from heaven: and that in this
what we are, changed from Angels, in the resti-
tution of all things, both Angels, and demons,
and men, will be equals; and many other things
so impious, and nefarious, that even to replicate
them would be of a crime. What will the assertor
of Origen, and the interpreter of Pamphilus do? If
in these things which he emended, there is such
great blasphemy; in those things which he feigns
were falsified by heretics, what great sacrileges
are contained? He suspects this to be the cause
of his opinion, that a man neither an idiot nor
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insane could not have spoken things repugnant
to himself. And lest perhaps we might think that
he wrote various things at diverse times, and
put forth contrary things according to his ages,
he added: "What do we do, that sometimes in
the same places, and, so to speak, in almost
the consequent chapter, a sentence of contrary
sense is found inserted? Could he have forgotten
himself in the same work of the same book, and
sometimes, as we said, immediately in the conse-
quent chapter? For example, thathe who had said
above, that it is nowhere found in all Scripture
where the Holy Spirit is said to have been made,
or created, should immediately subjoin, that the
Holy Spirit was made among the other creatures?
Or again, he who designated the Father and the
Son of one substance, which in Greek is called ho-
moousion (6poovoiov): could he,immediately in
the consequent chapters, be able to say Him to be
of another substance, and created, whom a little
before he had pronounced born from the very
nature of God the Father?"

16. Eusebius and Didymus concede to the de-
crees of Origen.---These are his own words, he
cannot deny them. I do not want you to say: For
example, as he who had said above; but name
the book itself, where he first spoke well, and
afterwards badly: where writing that the Holy
Spirit and the Son are of the substance of God
the Father, he immediately in the following parts
asserted them to be creatures. Do you not know
that I have all the works of Origen? That I have
read very many?
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Trappings for the people, I know you inside
and out [lit. inside and in the skin]. (Persius, Sat.
3:30)

The most learned man Eusebius (I said most
learned, not Catholic, lest in your usual manner,
you build up a calumny against me also in this)
through six volumes does nothing else, except
that he may show Origen to be of his own
faith, that is, of Arian perfidy. And he sets down
many examples, and constantly proves this. To
you therefore in what dream of an Alexandrian
prison was it revealed, that the things which he
professes to be true, you feign to be falsified? But
perhaps he, as an Arian, drew what was added
by heretics into the occasion of his own error,
lest he alone should be thought to have sensed
badly against the Church. What will you answer
for Didymus, who is certainly Catholic in the
Trinity? Whose book concerning the Holy Spirit
we also turned into the Latin tongue (See above).
Certainly he could not consent in these things,
which have been added by heretics in the works
of Origen; and in the very books On First Princi-
ples (stept Apx@dv), which you have interpreted,
he dictated brief little Commentaries, in which
he would not deny the things written by Origen,
which have been written: but that we simple men
cannotunderstand the things which are said: and
he attempts to persuade with what sense they
ought to be received in a good part. This only
concerning the Son and the Holy Spirit. But in
other dogmas both Eusebius and Didymus most
openly concede to the decrees of Origen, and that
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which all the Churches reprove, they defend to
have been said catholically and piously.

17. Rufinus on the adulteration of the books
of Origen.---Let us see, however, by what argu-
ments he strives to prove that the writings of Ori-
gen have been vitiated by heretics. "Clement," he
says, "a disciple of the Apostles, who was bishop
and martyr of the Roman Church after the Apos-
tles, published books which are called anagnoris-
mos (Gvayvwplopog), that is, recognition, in
which when the doctrine from the person of Peter
the Apostle, as if truly apostolic, is expounded
in very many places: in some places the dogma
of Eunomius is so inserted, that he is believed
to dispute nothing else than Eunomius himself,
asserting that the Son of God was created from no
existing things." And after other things, which it
is lengthy to write: "What, I ask," he says, "must
be felt concerning these things, that an Apostolic
man should have written heretical things? Or
rather ought this to be believed, that perverse
men for the assertion of their own dogmas under
the name of holy men, as if more easily to be
believed, intermingled those things, which they
are to be believed neither to have felt, nor to
have written?" He also writes that Clement, a
presbyter of the Alexandrian Church, a Catholic
man, sometimes says in his books that the Son
of God was created: and that Dionysius, bishop
of the Alexandrian city, a most erudite man, dis-
puting against Sabellius in four volumes, glides
into the Arian dogma. And under these examples
he does this, that he may testify that ecclesias-
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tic and Catholic men did not sense badly, but
that their writings were corrupted by heretics,
and may conclude at the end, saying: "Concern-
ing Origen also, in whom similarly, as in these
whom we spoke of above, a certain diversity is
found, would it not suffice to feel that which is
already felt or understood concerning prejudged
Catholic men, lest for a similar cause, a similar
excuse may suffice." If it is conceded, that what-
ever harmful thing is found in books, has been
corrupted by others, nothing will belong to those
under whose names they are borne; but it will
be imputed to those by whom it is said to have
been vitiated. Although it will not belong even to
those whose names are uncertain: and so it will
come to pass, that while all things belong to all,
nothing belongs to anyone. By this perturbation
of defense neither Marcion, nor Manichaeus, nor
Arius, nor Eunomius will be able to be accused:
because whatever impiously spoken by them we
shall object to, the disciples will answer, that it
was not so published by their masters, but was
violated by enemies. By this kind even that very
book of yours, will not be yours, but perhaps
mine. And my book, by which I, accused, answer
you, if you apprehend anything in it, will not
be mine, but yours, by whom it is apprehended.
And while you refer everything to heretics, what
will you bestow upon the Ecclesiastics, for whom
you leave nothing of their own? And how, you
will say, are there some faulty things in their
books? If I answer that I do not know the causes
of the faults, I will not immediately judge them
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heretics. For it can happen, that either they erred
simply, or wrote with another sense, or their
writings were gradually corrupted by unskilled
copyists. Or certainly before Arius was born in
Alexandria like a mid-day demon, they spoke
some things innocently, and less cautiously, and
which could not decline the calumny of perverse
men. Crimes are objected to Origen, and you do
not defend him, but accuse others; neither do you
refuse the crime, but you seek a crowd of crimi-
nals. If it were said to you, whom does Origen
have as companions in heresy, you would rightly
bring forth these things. Now it is asked of you,
whether these things which are found written in
the books of Origen, are good or bad? You are
silent, and speak other things instead of these.
Clement says this: Dionysius is caught in that
error: Bishop Athanasius [or Anastasius] thus de-
fends the error of Dionysius: the writings of the
Apostles are similarly depraved; just as even now
the crime of heresy is impinged upon you by oth-
ers, and you are silent for yourself, and confess
for me. I accuse no one, content to have answered
only for myself. I am not what you argue: if you
are what you are accused of, you yourself must
see toit. Neither will my absolution prove me, nor
your guilt prove you, either innocent or liable to
the crime.

18. The epistle of Origen to friends from
Alexandria. The prior part of the Origenian
epistle.---Having sent ahead the falsification by
heretics of the Apostles, and of both Clement and
Dionysius, he comes to Origen, and speaks with
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these words: "We have proven this by the writ-
ings and voices of the man himself complaining
and deploring. For what he himself, while still
living in the flesh, sensing, and seeing, endured
concerning the corruptions or adulterous edi-
tions of his own books, or sermons, is evidently
taught from his own epistle which he writes to
certain dear friends of his in Alexandria." And
immediately he subjoins a copy of the epistle;
and he who imputes the falsity of the writings of
Origen to heretics, himself begins from a falsity:
not interpreting it as it is held in the Greek, nor
insinuating that to the Latins, which he professes
in his own letters. And since that whole epistle
lacerates Demetrius the pontiff of the Alexan-
drian city, and inveighs against the bishops and
clerics of the whole world, and says he has been
excommunicated by the Churches in vain, and
that he does not wish to return the turn in curses,
lest forsooth he should seem to be an abusive
man, who is so cautious to curse, that he does
not even dare to curse the devil; whence he gave
an occasion of calumniating him to Candidus,
the sectary of the Valentinian dogma, because he
had said the devil was of a nature to be saved:
here, having dissimulated the argument of the
epistle, he feigns for Origen what he does not
speak. Whence I have translated a little part of
his epistle from the prior parts, and joined them
to these which have been translated by him con-
cisely and deceitfully, so that the reader himself
may recognize with what counsel he was silent
about the prior parts. Disputing therefore gener-
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ally against the priests of the Church, by whom
he had been judged unworthy of his communion,
he brought in these things: "What is it necessary
to say concerning the sermons of the prophets,
in which they very often threaten and argue the
pastors, and the elders, and the priests, and the
princes of the people? Which things you can elicit
from the holy Scriptures without us, and clearly
perceive, that perhaps this is the time concerning
which it is said: Do not believe friends, nor hope
in princes (Mich. 7:5). And now let the prophecy
be fulfilled: The leaders of my people have not
known me, they are foolish children, and they are
not wise. They are wise to do evil, but to do good
they know not (Jer. 4:22); of whom we ought to
have mercy rather than to hate them, and to pray
for them, rather than to curse them. For we have
been created to bless, and not to curse. Whence
Michael also, when disputing against the devil
concerning the body of Moses, did not dare to
bring a judgment of blasphemy even upon so
greatan evil, but said: The Lord rebuke thee (Jude
9). Similar to which we read also in Zechariah:
The Lord rebuke thee, O Satan: and the Lord who
hath chosen Jerusalem rebuke thee (Zech. 3:2).
Therefore we also desire those to be rebuked by
the Lord who refuse to be rebuked with humility
by their neighbors. But with Michael saying: The
Lord rebuke thee, O Satan; and Zechariah simi-
larly: whether God rebukes, or does not rebuke
the devil, let him see. And if He rebukes, how He
rebukes, let him acknowledge." And after many
things which it is lengthy to write, he adds: "We
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feel this, that they will be cast out of the kingdom
of heaven, not only those who have committed
great sins, for example, fornicators and adulter-
ers, and abusers of themselves with mankind,
and thieves, but also those who have offended
in lesser things, from that which is written:
Neither drunkards, nor revilers shall possess the
kingdom of God (1 Cor. 6:10); and that there is
a measure as much in the goodness as in the
severity of God. Whence we strive to do all things
with counsel: in the drinking of wine also, and in
the moderation of speech, so that we may dare to
curse no one. Therefore when on account of the
fear of God we beware of conferring curses upon
anyone, remembering that saying, He did not
dare to bring a judgment of blasphemy, which
is said concerning Michael against the devil; and
in another place: Indeed they despise dominions,
and blaspheme majesties: some of those who
gladly discover contentions, ascribe blasphemy
to us and to our doctrine, concerning which let
them see how they hear that: Neither drunkards,
nor revilers shall possess the kingdom of God: al-
though they say that I say that the father of their
malice and perdition, of those who will be cast
out of the kingdom of God, can be saved, which
not even a man bereft in mind could say." Indeed
he translated the rest of the things from the
same epistle for this, which we have interpreted
at the end of the words of Origen. "Therefore
when on account of the fear of God we beware
of conferring curses upon anyone," and the rest:
he, with the prior parts fraudulently amputated,
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from which the lower parts depend, thus began
to transfer the epistle, as if the exordium were
higher in this sense, and says: "Some of those
who gladly have to incriminate their neighbors,
ascribe to us and to our doctrine the crime of
blasphemy, which they never heard from us:
concerning which let them see to it, refusing
to observe that command which says: Because
revilers shall not possess the kingdom of God,
saying that I assert that the father of their malice
and perdition who are cast out of the kingdom
of God, that is the devil, is to be saved: which
not even anyone moved in mind and manifestly
insane can say."

19. The Dialog of Candidus to Origen. The
book of Novatian concerning the Trinity.---Com-
pare the words of Origen, which I have translated
word for word above, with these which have
not been turned by him, but overturned, and
you will perceive how great a dissonance they
have among themselves not only of words, but
also of senses. I beseech you that a more prolix
interpretation may not be troublesome to you.
For we have turned all things for this reason, so
that we might prove with what counsel he was
silent about the prior parts. A dialog of Origen
is held among the Greeks, and of Candidus, a de-
fender of the Valentinian heresy, in which I con-
fess I watched two blind gladiators (Andabatas)
crossing swords among themselves. Candidus
says that the Son is of the substance of the
Father, erring in this, that he asserts a probolen
(;tpoPoAn)v), that is, a prolation. From the other
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side, Origen, according to Arius and Eunomius,
repugns against Him being either prolated, or
born, lest God the Father be divided into parts;
but he says that a sublime and most excellent
creature existed by the will of the Father, just
as the other creatures. Again they come to the
second question. Candidus asserts that the devil
is of the worst nature, and which can never be
saved. Against this Origen answered rightly, not
that he is of a perishing substance, but that
he fell by his own will, and can be saved. This
Candidus turns into a calumny, as if Origen had
said that the nature of the devil is to be saved:
what he had falsely objected, this one refutes.
And we understand that only in this dialog is
heretical falsity argued by Origen, and not in the
rest of his books, concerning which there was
never a question. Otherwise if all things which
are heretical will not belong to Origen, but to
heretics: and almost all his tomes are full of these
errors; nothing will belong to Origen, but to those
whose names we are ignorant of. It is not suffi-
cient for him to calumniate the Greeks and the
ancients, concerning whom, on account of the
antiquity of times and the distance of regions, he
has the license of lying whatever he wishes; he
comes to the Latins, and first sets down Hilary
the confessor, that after the synod of Ariminum
his book was falsified by heretics. And on account
of this cause, when a question was moved to him
in a council of bishops, he ordered the book to
be brought forth from his house: which, without
him knowing, was held as heretical in his own
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bookcases. And when it had been brought forth,
and judged heretical by all, the author of the
book, having been excommunicated, departed
from the convention of the council. And he thinks
himself to be of such great authority, that when
he narrates this dream to his familiar friends, no
one dares to contradict him feigning these things
against a confessor. Answer, I ask; the synod,
by which he was excommunicated, in what city
was it? Say the names of the bishops: profer the
sentences of the subscriptions, whether their di-
versity, or consonance. Teach who were consuls
in that year, what emperor ordered this synod to
be congregated: whether there were only bishops
of Gaul, or also of Italy, and of Spain: certainly
on account of what cause the synod was congre-
gated. You name none of these things, but you
accuse a most eloquent man, and the trumpet
of the Latin speech against the Arians, of having
been excommunicated by a synod, so that you
might defend Origen. But the calumny of a con-
fessor is somehow to be tolerated. He passes over
to the illustrious martyr Cyprian, and says that a
book of Tertullian, whose title is On the Trinity, is
frequently read under his name in Constantino-
ple by heretics of the Macedonian party. In which
crime he lies twice. For it is neither a book of
Tertullian, nor is it said to be of Cyprian; but of
Novatian, with whose title it is also inscribed:
and the eloquence of the author, and the propri-
ety of the style demonstrate it.

20. A fable concerning Jerome.---And I think
it superfluous to confute manifest ineptitudes,
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when my own fable is forced upon me, namely
from a synod, and under the name of a certain
friend of Damasus, bishop of the Roman city, I
am attacked, to whom he handed over the eccle-
siastical epistles to be dictated, and the craftiness
of the Apollinarians are described, that having
received a book of Athanasius to be read, where
Dominicus homo (the Lord's man) was written,
they so corrupted it, thatin an erasure they wrote
again that which they had scraped, so that for-
sooth it might be thought not to have been falsi-
fied by them, but added by me. I ask you, dearest
friend, that in Ecclesiastical tractates, where the
truth of dogmas is sought, and concerning the
salvation of our souls, the authority of the elders
is demanded, you would dismiss deliriums of
this kind, and not hold the fables of lunches and
dinners for an argument of the truth. For it can
happen, that even if you heard the truth from
me, another who isignorant of this matter, might
say that it was composed by you: and forged in
elegant speech, like a mime of Philistion, or of
Lentulus, and the strophe of Marullus.

21. Complaint concerning St. Epiphanius.---
To what does a temerity once unbridled not
arrive? After the excommunication of Hilary, after
the pseudepigraphal (Yevdemtiypagov) heretical
book of Cyprian, after the erasure of Athanasius,
while I was sleeping, and at the same time the in-
scription, he erupted at last against Pope Epipha-
nius, and digests the sorrow of his own breast,
because he argued him a heretic in the epistle
which he had written to bishop John, in the
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Apology for Origen, and consoles himself with
these words: "But rather the latent truth must be
opened in this place. Foritis not possible that any
of men should use so unjust a judgment, as not
to sense equally concerning an equal cause. But
because the authors of his detractors are these,
who either are accustomed to dispute more
broadly in the Church, or even to write books,
who either speak or write everything concerning
Origen. Therefore lest more should know their
thefts, which indeed if they were not ungratetul
against their master, would by no means seem
criminal, they deter every simple person from his
reading. Finally a certain one of them, who thinks
he has the necessity of evangelizing through all
nations and through all tongues, of speaking ill of
Origen, confessed that he had read six thousand
of his books, with a very great multitude of
brethren hearing. Who if indeed (as he himself is
accustomed to say) he was reading for knowing
his evils, ten books could suffice for knowing, or
certainly twenty, or at most thirty. But to read
six thousand books, is not already to wish to
know his errors and evils, but to dedicate almost
a whole life to his disciplines and studies. How
therefore is he deservedly to be heard, when he
blames those, who for the sake of their instruc-
tion have read his very few things (the rule of
faith and entire piety being safe)?"

22. Epiphanius knew five languages. Who
are these, who are accustomed to dispute more
broadly in the Church? Who write books? Who
speak and write everything concerning Origen?
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Who, while they do not wish their thefts to be
known, and are ungrateful against their master,
therefore deter the simple from his reading? You
ought to say by name, and denote the men them-
selves. Therefore are the blessed bishops Anasta-
sius, and Theophilus, and Venerius (of Milan),
and Chromatius (of Aquileia), and the whole
synod of Catholics, as much of the East as of the
West, who by an equal sentence, because with
an equal spirit, denounce him as a heretic to the
peoples, to be judged thieves of his books: and
when they preach in the Churches, do they not
commemorate the mysteries of the Scriptures,
but the thefts of Origen? Does the detraction
against all everywhere not suffice for you, unless
you specially direct the lance of your style against
a blessed and illustrious Priest of the Church?
Who is he, who thinks he has the necessity, as
it were, of evangelizing through all nations, and
through all tongues, of speaking ill of Origen?
Who confessed that he had read six thousand
of his books, with a very great multitude of
brethren hearing? In which multitude and crowd
of brethren you also were in the middle, when
he complains in his Epistle, that for the nefarious
heresy of Origen, dogmas were brought forth by
you? Must it be given to him as a crime why he
knew the Greek, Syriac, and Hebrew and Egypt-
ian languages, and partly the Latin? Therefore
both the Apostles and Apostolic men, who spoke
in tongues, are in crime; and will you, a bilingual,
mock me, a trilingual? But concerning the six
thousand books, which you feign to have been
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read by him, who will believe either that you
say the truth, or that he could have lied? For if
Origen had written six thousand books, it could
have happened that a most erudite man, and
instituted from infancy in the sacred Letters, for
curiosity and alien knowledge might have read
them. But that which he did not write, how could
he have read? Count the titles of his books which
are contained in the third volume of Eusebius, in
which he wrote the life of Pamphilus: and I do
not say six thousand, but you will not find a third
part. We have the Epistle of the abovesaid Pontiff,
in which he answers this calumny of yours, while
you were still in the East, and confutes the most
open lie with the free front of truth.

23. He had it in mind to write against the
Apology of Pamphilus. The book On Illustrious
Men to Dexter. He translated the homilies of
Origen in his youth.---After these things, and
such great things, you dare to say in your Apol-
ogy that you are not a defender of Origen, nor
his assertor, for whose defense Pamphilus and
Eusebius seemed to you to have said too little.
Against which volumes (if the Lord will have
given space to this life) I will attempt to answer at
another time. Now let it suffice only to have met
your assertions, and to have briefly instructed
the prudent reader of this, that I first saw that
book which was borne out under the name of
Pamphilus, written in your codex; and because I
did not care what was said for a heretic, I thus
always held it, as if the work of Pamphilus and
Eusebius were diverse: but afterwards, when a
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question was moved, I wished to answer their
writings, and for this cause I read what each one
felt for Origen, and clearly apprehended, that the
first book of the six volumes of Eusebius was
itself, that one which was published by you under
the name of Pamphilus, as well in Greek as in
Latin, only the senses concerning the Son and
the Holy Spirit having been changed, which prof-
fered open blasphemy. Whence also almost ten
years ago when my friend Dexter, who adminis-
tered the prefecture of the praetorium, had asked
me to weave for him an index of the authors of
our religion, among other tractators I placed also
this book published by Pamphilus, thinking it to
be so, as it had been divulged by you and your
disciples. But since Eusebius himself says that
Pamphilus wrote nothing, except brief Epistles
to friends: and the first book of his six volumes
contains the same things and in the same words,
which were feigned by you under the name of
Pamphilus, it is clear that you wished to dissem-
inate this book for this reason, so that under the
person of a martyr you might introduce heresy.
And since you perverted many things from this
very book which you simulate to be of Pamphilus,
and it is otherwise in Greek, otherwise in Latin,
you ought not to impute your fraud to my error.
For I believed the book to be of him, whom the
title proffered, just as On First Principles (stepi
Apy®v), and many other works of Origen, and of
very many tractators of Greece, which I either did
not read before, or am now compelled to read,
the question of heresy having been stirred up, so
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that I may know what I ought to avoid, what to
approve. Whence also in my youth I interpreted
only those homilies of his which he spoke to the
people, in which not such great scandals were
held, simply for those asking, prejudging no one
from these things which are approved, to under-
take those things which are manifestly heretical.
Certainly (so that I may make a compendium of
a long speech) just as I show that I received the
book from those who transcribed it from your
codex: so you teach from whom you received the
exemplar, so that he who could not give another
author of the book, may himself be held guilty of
falsity. A good man out of the good treasure of
his heart bringeth forth those things which are
good (Matt. 12:35): and from the sweetness of the
fruits, a tree of noble seed is recognized.

24. An epistle substituted for Jerome.---
Brother Eusebius writes that he found among the
African bishops, who had come to the Court on
account of Ecclesiastical causes, an Epistle writ-
ten as if in my name, in which I did penance, and
testified that I had been induced by the Hebrews
in my youth to turn Hebrew volumes into Latin,
in which there is no truth. Hearing which I was
astounded. And because in the mouth of two
or three every word standeth (Deut. 17:6; Matt.
18:16; 2 Cor. 13:1), and a single witness, not even
Cato was believed, the writings of many brethren
from the City taught me the same thing, inquir-
ing whether it was so, and tearfully indicating by
whom the epistle itself had been disseminated
among the common people. He who dared to
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do this, what else would he not dare? It is well,
that malice does not have as much strength, as it
has attempts. Innocence would have perished, if
power were always joined to wickedness, and all
that calumny desires, prevailed. A most eloquent
man could not express my style, such as it is,
and the form of my speech: but amid the very
prestiges, and the person of another, with which
he had fraudulently clothed himself, he showed
who he was. Therefore he who had feigned an
epistle of penance under my name, because I
had translated Hebrew volumes badly, is said
to object, that I interpreted the holy Scriptures
unto the condemnation of the Seventy, so that
whether what I translated is false, or true, I
remain in crime; while I either confess thatI have
erred in a new work, or a recent edition is a con-
demnation of the old. I marvel how in the same
epistle he did not say that I am a murderer, and
an adulterer, and sacrilegious, and a parricide,
and whatever of baseness the silent thought of
the mind can roll within itself. I ought to give
thanks to him, that when there is such a great
forest of crimes, he objected to me one crime of
error or falsity. Have I spoken anything against
the Septuagint interpreters, whom having been
most diligently emended many years ago, I gave
to the studious of my tongue, whose Psalms I sing
in daily meditation, which every day I expound
in the convention of the brethren? Was I so fool-
ish, that what I learned in childhood, I would
wish to forget as an old man? All my tractates
are woven with their testimonies. The Commen-
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taries on the twelve Prophets expound both my
compilation and the edition of the Seventy. O
the labors of men, always uncertain! o the stud-
ies of mortals having sometimes contrary ends!
Whence I thought I deserved well of my Latins,
and to excite the minds of our people to learning,
because even the Greeks do not disdain a ver-
sion from the Latin after such great interpreters;
thence I am called into fault, and I ingest foods
to a nauseating stomach. And what is safe in a
man, if innocence is criminal? While the master
of the house slept, the enemy man over-sowed
tares (Matt. 13:25). The boar out of the wood hath
destroyed the vineyard, and the singular wild
beast hath devoured it (Ps.79:14).1am silent, and
letters not mine speak against me. I am ignorant
of the crime, and I confess the crime in the whole
world. Woe is me, my mother, why hast thou
borne me, a man of strife, a man of contention to
all the earth? (Jer. 15:10, according to LXX).

25. From the Prologue to Genesis.---All the
little Prefaces of the ancient Instrument, of which
I have subjoined copies in part, are witnesses to
this thing. And it is superfluous to write that
which is said in them, otherwise than it is said
there. I will begin therefore from Genesis, whose
Prologue is such: "I received the desired epistles
of my Desiderius, who by a certain presage of
future things, was allotted his name with Daniel,
beseeching that having been translated into the
Latin tongue from the Hebrew speech I would
hand over the Pentateuch to our ears. A perilous
work certainly, and exposed to the barkings of
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detractors; who assert that I strike new things
for the old unto the contumely of the Septuagint
interpreters: thus proving my genius, as if wine,
since I have very often testified, that I offer in
the tabernacle of God what I can for my virile por-
tion; nor are the riches of another defiled by the
poverty of others. That I might dare which, the
study of Origen provoked me, who mingled the
translation of Theodotion to the ancient edition,
distinguishing the whole work with an asterisk
* and an obelus +, that is, a star and a spit:
while he either makes those things shine, which
had been less before, or cuts the throat of and
stabs through whatever things are superfluous,
and most of all those things which the authority
of the Evangelists and Apostles promulgated. In
which we read many things concerning the Old
Testament, which are not held in our codices, as
is that: Out of Egypt have I called my son (Hos.
11:1); And: For he shall be called a Nazarene (Matt.
2:23); and: They shall look upon him whom they
have pierced (Zech. 12:10); and: Rivers of living
water shall flow from his belly (John 7:38); and:
Things which eye hath not seen, nor ear heard,
neither have it entered into the heart of man,
what things God hath prepared for them that
love him (1 Cor. 2:9); and many other things,
which require a proper syntax (cOvtoypa). Let
us ask them therefore, where these things are
written; and when they cannot say, let us bring
them forth from the Hebrew books. The first
testimony is in Hosea. The second in Isaiah. The
third in Zechariah. The fourth in Proverbs. The
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fifth equally in Isaiah. Which many being igno-
rant of, follow the deliriums of the apocrypha,
and prefer Iberian dirges to the authentic books.
It is not mine to expound the causes of the error.
The Jews say it was done by prudent counsel,
lest Ptolemy, a worshipper of one God, should
apprehend a double divinity also among the He-
brews: which they did most of all for this reason,
because it seemed to fall into the dogma of Plato.
Finally wherever the Scripture testifies anything
sacred concerning the Father and the Son and the
Holy Spirit, they either interpreted otherwise, or
were altogether silent, so that they might both
satisfy the king, and not divulge the secret of the
faith. And I do not know what first author con-
structed seventy cells at Alexandria by his lie, in
which divided they wrote the same things, since
Aristeas, the shield-bearer (bmepaomiotng) of
the same Ptolemy, and Josephus a long time
after, related no such thing; but write that they
bore them together, congregated in one basilica,
not prophesied. For it is one thing to be a seer,
another to be an interpreter. There the spirit
predicts things to come, here erudition and abun-
dance of words translates those things which
it understands. Unless perchance Tully is to be
thought to have translated the Oeconomicus of
Xenophon, and the Protagoras of Plato, and the
oration of Demosthenes for Ctesiphon inspired
by a rhetorical spirit; so that the Holy Spirit
wove testimonies concerning the same books
otherwise through the Seventy interpreters, oth-
erwise through the Apostles; so that what they
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were silent about, these lied to have been written.
What therefore? do we condemn the ancients? By
no means. But after the studies of the priors, we
labor what we can in the house of the Lord. They
interpreted before the advent of Christ; and what
they did not know, they brought forth in dubious
sentences. We write after his passion and resur-
rection, not so much a prophecy, as a history. For
things heard are narrated otherwise, otherwise
things seen. What we understand better, we also
bring forth better. Hear therefore O emulator,
and listen O detractor: I do not condemn, I do not
reprehend the Seventy; but confidently I prefer
the Apostles to all of them. Through the mouth
of these Christ sounds to me, whom I read placed
among spiritual charisms before the Prophets: in
which the interpreters hold almost the last step.
Why are you tortured with envy? why do you
stir up the minds of the unskilled against me?
For wherever [ seem to you to err in translation,
ask the Hebrews, consult the masters of diverse
cities: what they have concerning Christ, your
codices do not have. It is another thing, if they
afterwards approved the testimonies usurped by
the Apostles against themselves, and the Latin
exemplars are more emended, than the Greek: the
Greek, than the Hebrew."

26. From the Prologue to the books of Kings.---
Also in the books of Samuel and Malachim,
which we name the four of Kingdoms, after the
catalog of divine Scripture I brought in these
things: "Since these things have themselves thus,
I beseech thee, reader, that thou wouldst not
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esteem my labor a reprehension of the ancients.
In the tabernacle of God each one offers what
he can. Some offer gold and silver and precious
stones, others fine linen and purple and scarlet
and hyacinth. With us it is done well, if we shall
have offered skins and the hairs of goats. And yet
the Apostle judges our more contemptible things
more necessary (1 Cor.12:21). Whence also all that
beauty of the tabernacle and the distinction of
the present and future Church through individ-
ual species, is covered with skins and haircloths;
and those things which are of less value prohibit
the ardor of the sun and the injury of the show-
ers." See with what great superciliousness I swell
against the Septuagintinterpreters, thatI profess
them to have offered gold and precious stones
and purple, me skins and the hairs of goats in the
tabernacle of God?

27. From the Prologue to Paralipomenon. The
version of the LXX interpreters corrupted.---1 will
set down also another testimony, lest you say
that now compelled by the necessity of things I
have changed my sentence. In the book of Times,
that is, Paralipomenon (Chronicles), which in
Hebrew is called Dabre Jamim, I used this little
Preface to the holy pope Chromatius: "If the pure
edition of the Septuagint interpreters, and as it
had been turned by them into Greek, remained,
you would superfluously impel me, my Chro-
matius, most holy and most learned of bishops,
thatIshould transfer the Hebrew volumes for you
in the Latin speech. For what had once occupied
the ears of men, and had corroborated the faith
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of the nascent Church, it was just should be ap-
proved even by our silence. But now since for the
diversity of regions diverse exemplars are borne,
and that germane and ancient translation has
been corrupted, and violated, you think it to be
of our judgment, either to judge from many what
is true, or to strike a new work in the old work,
and to the mocking Jews, to configure the eyes
of the crows, as it is said. Alexandria and Egypt
praise Hesychius as the author in their Septu-
agint. Constantinople as far as Antioch approves
the exemplars of Lucian the martyr. The middle
provinces between these read the Palestinian
codices, which elaborated by Origen Eusebius
and Pamphilus vulgarized; and the whole world
fights among itself with this threefold variety.
And certainly Origen not only composed the
exemplars of four editions, writing down single
words opposite, so that one dissenting immedi-
ately, the others consenting among themselves,
it might be argued; but what is of greater audac-
ity, he mingled the edition of Theodotion in the
edition of the Septuagint, designating with aster-
isks namely those things which had been less,
and with virgules those things which from the
superfluous seemed to be adjoined. If therefore it
was permitted to others not to hold, what they
had once undertaken, and after the seventy cells,
which are commonly boasted about without an
author, they opened individual cells: and this is
read in the Churches, which the Seventy did not
know; why should my Latins not undertake me,
who the ancient edition being inviolate, have so
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founded a new one, that I approve my labor by
the Hebrews, and (what is greater than these)
by the Apostles as authors? I wrote lately a book
On the Best Kind of Interpreting, showing those
things concerning the Gospel: Out of Egypt have
I called my son (Hos. 11:1); and: For he shall
be called a Nazarene (Matt. 2:15, 23); and: They
shall look upon him whom they have pierced
(Zech. 12:10); and that of the Apostle: what eye
hath not seen, nor ear heard, neither have it
entered into the heart of man, what things the
Lord hath prepared for them that love him (1
Cor. 2:9); and other things similar to these, to be
found in the Hebrew books. Certainly the Apostle
and the Evangelists, knew the Septuagint inter-
preters. And whence to them to say this, which is
not held in the Septuagint? And Christ our Lord,
the founder of both Testaments, in the Gospel
according to John says: He that believeth in me,
as the Scripture saith, rivers of living water shall
flow from his belly (John 7:38). At any rate it is
written, what the Savior testifies to be written.
Where is it written? The Septuagint do not have
it, the Church does not know the apocrypha.
It must therefore be reverted to the Hebrews:
whence both the Lord speaks, and the disciples
presume exemplars. These things I speak by the
peace of the ancients, and I only answer my
detractors, who gnaw me with a canine tooth,
detracting in public, reading in corners, the same
both accusers and defenders, since they approve
in others, what they reprove in me, as if virtue
and vice were not in things, but were mutated
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with the author. For the rest I remember that
I gave the edition of the Septuagint translators
formerly emended from the Greek to our people,
nor ought I to be esteemed an enemy of them,
whom in the convention of the brethren I always
expound. And because now I have interpreted
Dabre Jamim, that is, the Words of the Days, I
have done it for this reason that the inextricable
delays, and the forest of names, which have been
confused by the fault of the writers, and the bar-
barism of the senses (or: the labyrinths) I might
more openly, and digest through colons of verses,
singing to myself and to my own near Ismenias,
if the ears of the rest are deaf."

28. From the Prologue to Ezra.---In the vol-
ume of Ezra also, I prefaced similar things and
after many things I added these: "What I am
about to infer, is most equitable. I have published
something, which is not held in the Greek, or is
held otherwise, than it has been turned by me.
Why do they lacerate the interpreter? Let them
ask the Hebrews, and from the authors them-
selves let them either arrogate or derogate faith
to my translation. Moreover it is another thing, if
with closed eyes, as it is said, they wish to curse
me, and do not imitate the study and benevo-
lence of the Greeks, who after the Seventy trans-
lators, the Gospel of Christ already flashing, curi-
ously read the Jewish and Ebionite interpreters
of the old Law, namely Aquila, Symmachus and
Theodotion, and dedicated them through the
labor of Origen in the Hexapla (¢v e€asthoic) in
the Churches: how much more ought my Latins
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to be grateful, that they should perceive exulting
Greece to borrow something from themselves!
For first it is of great expenses, and of infinite
difficulty, to have all the exemplars. Finally even
those who have had them, and are ignorant of
the Hebrew speech, will err the more, ignorant
who of the many has spoken more truly. Which
also happened lately to a certain most wise man
among the Greeks, that sometimes relinquishing
the sense of the Scripture, he followed the error of
any one (or: each one) of the interpreters. But we
who have at least a small knowledge of the He-
brew tongue, and the Latin speech is not wanting
to us somehow, can both judge more of others,
and those things which we ourselves understand,
express in our tongue."

29. From the Prologue to Job.---Iwill pass over
to the book of Job, which after the edition of
the Septuagint interpreters, which Origen distin-
guished with obeli, and asterisks, having been
given to the Latin speech very many years ago,
when again I was turning it according to the
Hebrew itself, I spoke thus: "I am compelled
through individual books of the divine Scripture,
to answer the maledictions of adversaries, who
criminate my interpretation as a reprehension of
the Septuagint interpreters: as if also among the
Greeks Aquila, Symmachus and Theodotion did
not express either word from word, or sense from
sense, or a kind of translation commingled from
both and moderately tempered, and Origen dis-
tinguished all the volumes of the ancient Instru-
ment with obeli and asterisks: which ones being
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either added, or assumed from Theodotion, he
inserted into the ancient translation, proving
that what was added was wanting. Let my de-
tractors learn therefore to receive in the whole,
what they have undertaken in parts, or to scrape
my interpretation with its asterisks. For neither
can it happen, that those whom they have per-
ceived to have omitted more things, they should
not confess the same ones also to have erred in
some things: especially in Job, from which if you
subtract those things which have been added
under asterisks, the greatest part will be trun-
cated. And this at least among the Greeks. But
among the Latins, before that translation, which
we lately published under asterisks and obeli, al-
most seven hundred or eight hundred verses are
wanting, so that the book decurtated and lacer-
ated, and corroded may offer its foulness to those
reading it publicly." And after many things which
for the study of brevity I pass over, I subjoined
these things in the end: "Let my dogs hear where-
fore, therefore I labored in this volume, not that
I might reprehend the ancient interpretation,
but that those things which in that, are either
obscure, or omitted, or certainly depraved by the
fault of the writers, might become more manifest
by our interpretation, who both have learned the
Hebrew speechin part, and in the Latin have been
worn away almost from our very cradles among
grammarians and rhetoricians and philosophers.
But if among the Greeks after the Septuagint
edition, the Gospel of Christ already flashing,
the Jew Aquila, and Symmachus and Theodotion

108



APOLOGY AGAINST THE BOOKS OF RUFINUS

judaizing heretics have been received, who con-
cealed many mysteries of the Savior by a deceitful
interpretation, and yet they are held in the Hexa-
pla among the Churches, and are expounded by
ecclesiastic men: how much more I a Christian,
born of Christian parents, and carrying the stan-
dard of the cross on my forehead, whose study
it has been to recover things omitted, to correct
things depraved, and to open the sacraments of
the Church, with a pure and faithful speech,
ought not to be reprobated either by fastidious,
or by malignant readers!"

30. From the Prologue to the Psalter.---The
Psalter also, which our labor formerly undertook
at Rome, certainly most emended according to
the Septuagint interpreters, turning it again ac-
cording to the Hebrew, I fortified with a Preface,
and thus I spoke in a part of the prologue: "Be-
cause therefore lately disputing with a Hebrew,
you brought forth certain testimonies from the
psalms for the Lord the Savior; and he wishing to
mock you, asserted through almost every word,
that it was not held so in the Hebrew, as you
opposed from the Septuagint interpreters, you
most studiously postulated, that after Aquila,
Symmachus, and Theodotion, I should transfer
a new edition in the Latin speech. For you said
that you were more disturbed by the variety of
interpreters, and for the love with which you are
carried away, to be content either with my trans-
lation, or with myjudgment. Wherefore impelled
by you, to whom I ought not to deny even those
things which I cannot do, again I handed myself
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over to the barkings of detractors, and I preferred
that you should seek rather my strength, than
my will in friendship. Certainly I will confidently
say, and I will cite many witnesses of this work,
that I have changed nothing, at least knowingly,
from the Hebrew truth. If therefore anywhere my
edition disgraces from the ancients, ask any one
of the Hebrews, and you will clearly perceive, that
I am lacerated in vain by emulators, who prefer
to seem to contemn illustrious things, than to
learn. Most perverse men: for since they always
demand new pleasures, and the neighboring seas
do not suffice for their gluttony, why in the sole
study of the Scriptures are they content with
the ancient savor? Nor do I say this that I may
bite my predecessors, or think that anything is
to be detracted from them, whose translation
most diligently emended I gave to the men of my
tongue formerly: but because it is one thing to
read the Psalms in the churches of the believers of
Christ, another to answer the Jews calumniating
individual words."

31. From the Prologue to the books of
Solomon.---The books of Solomon also, which
formerly according to the Septuagint I had
turned into Latin with added obeli and asterisks,
transferring them from the Hebrew, and dedicat-
ing them to the holy bishops Chromatius and
Heliodorus, I subjoined these things at the end of
my little Preface: "If the edition of the Septuagint
interpreters pleases anyone more, he has it from
us formerly emended. For neither do we strike
new things thus, so that we may destroy the old."

110



APOLOGY AGAINST THE BOOKS OF RUFINUS

32. From the Prologue to Isaiah.---I will come
also to Isaiah, and I will subjoin a part of his Pro-
logue upon the interpretation of the Septuagint.
Whom when I called more an evangelist than
a prophet, in that he had followed up all the
mysteries of the Church of Christ so clearly to
the liquid, that he was believed not to vaticinate
concerning the future, but to weave a history con-
cerning things past, I added this also: "Whence
I conjecture that the Septuagint interpreters at
that time were unwilling, to bring forth the sacra-
ments of their faith perspicuously to the Ethnics:
lest they should give what is holy to dogs, and
pearls to swine. Which when you shall have read
this edition, you will animadvert to have been
hidden by them. Nor am I ignorant of how much
labor it is, to understand the Prophets, nor that
anyone can easily judge of an interpretation,
unless he shall have understood before what he
reads. We also lie open to the bites of very many,
who stimulated by envy, despise what they can-
not follow. Knowing therefore and prudent I put
my hand into the flame. And nevertheless I pray
this from fastidious readers: that just as the
Greeks after the Seventy translators, read Aquila
and Symmachus and Theodotion either for the
study of their doctrine, or that they may under-
stand the Septuagint more from their collation:
so also let these deign to have at least one inter-
preter after the priors. Let them read first, and
afterwards despise; lest they should seem to con-
demn unknown things not from judgment, but
from the presumption of hatred."
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33. Concerning Daniel.---Concerning Daniel
however I will answer briefly, that I did not deny
him to be a prophet, whom I confessed to be a
prophet immediately in the front of the Prologue,
but I wished to show what the Hebrews said,
and by what arguments they leaned to prove
their sentence, and to teach the reader, that the
churches of Christ read this prophet according to
Theodotion, and not according to the Septuagint
translators. Whose edition if I said in that book
to be distant by much from the truth, and to
have been reproved by the right judgment of the
churches of Christ, the fault is not mine who
said it, but theirs who read. In readiness are the
four editions, of Aquila, Symmachus, the Septu-
agint, and Theodotion: the churches read Daniel
according to Theodotion. What have I sinned, if I
have followed the judgment of the churches? But
that I refer, what the Hebrews are accustomed
to say against the history of Susanna, and the
hymn of the three boys, and the fables of Bel, and
the Dragon, which are not held in the Hebrew
volume, he who criminates me, proves himself
a foolish sycophant. For I explicated not what
I myself felt, but what they are accustomed to
say against us. To whose opinion, if I did not
answer in the Prologue, studying brevity, lest I
should seem to write not a preface, but a book,
I think that I subjoined it immediately; for I
said, "Concerning which it is not of this time
to discourse." Otherwise even from this, that
I asserted Porphyry to have said many things
against this prophet, and called Methodius, Eu-
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sebius, and Apollinarius witnesses of this thing,
who answered his madness in many thousands
of verses, he could accuse me, why I did not write
against the books of Porphyry in a little preface.
He who pursues a dirge of this sort, and does not
wish to receive the truth of the Hebrew Scripture,
let him hear me proclaiming freely: For no one
is compelled to read, what he does not wish. I
wrote to those asking, not to the fastidious; to the
grateful, not to the envious; to the studious, not
to the yawning. And nevertheless I marvel how
hereads Theodotion a heretic and judaizer, and is
fastidious of the translation of a Christian sinner
of whatever sort.

34. I beseech thee, most sweet friend, who
art so curious that thou knowest even my
dreams, and all things which through so many
years 1 wrote without fear of future calumny,
thou callest into accusation; that thou wouldst
answer, how thou art ignorant of the prefaces of
those books, which thou accusest: which by a cer-
tain vaticination, answered the future calumny;
fulfilling the proverb: "The antidote before the
poison." What does our translation harm the
churches? With great expenses, as I know, you
have redeemed the Jewish translators of Aquila,
and Symmachus, and Theodotion, and of the
fifth and sixth edition. Your Origen, and (lest
perchance you complain that you are struck with
figured praise) our Origen (I call him ours on
account of the erudition of his genius, not on ac-
count of the truth of his dogmas) in all his books
after the Septuagint interpreters, expounds and
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discourses upon the translations of the Jews.
Eusebius also and Didymus do the same. I pass
over Apollinarius, who with good study indeed,
but not according to science, attempted to sew
together rags from the translations of all into one
garment, and to weave the consequence of Scrip-
ture, not from the rule of truth, but from his own
judgment: apostolic men use the Hebrew Scrip-
tures: it is perspicuous that the apostles them-
selves and the evangelists did this. The Lord and
Savior wherever he remembers the ancient Scrip-
ture, sets examples from the Hebrew volumes, as
is that: He that believeth in me, as the Scripture
saith: Rivers of living water shall flow from his
belly. And on the cross itself, ELI, ELI, LEMA
AZABATHANI, which is interpreted: My God, my
God, why hast thou forsaken me (John 7:38)?
not as it is set down by the Septuagint: O God,
my God, look upon me, why hast thou forsaken
me (Ps. 21:1)? and many things similar to these.
Nor do we say this that we may disgrace the
Septuagint interpreters, but because the author-
ity of the apostles and of Christ is greater, and
wherever the Septuagint do not discord from the
Hebrew, there the apostles took examples from
their interpretation; but where they discrepate,
they set thatin the Greek, which they had learned
among the Hebrews. Just as therefore I show
many things set in the New Testament from the
ancient books, which are not held in the Septu-
agint, and I teach these things to be written
in the Hebrew, so let the accuser show, that any-
thing is written in the New Testament from the
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Septuagint interpreters, which is not held in the
Hebrew, and the contention is finished.

35. Conclusion of the Work.---From all of
which things it is approved, both that the edition
of the Septuagint interpreters which is firmed
by the antiquity of those reading it, is useful to
the Churches, while the gentiles hear before that
Christ is about to come than that he came; and
that the other interpreters are not to be repro-
bated, because they translated not their own, but
the divine volumes, and that my familiar ought
to undertake that from a Christian and a friend,
which with great expense he hasted to write out
for himself from the Jews. I have exceeded the
measure of an Epistle, and I who had already
fixed my stylus against the nefarious heresy, have
been compelled to answer for myself, expecting
the three volumes of the friend, and suspended
with my whole mind to the congeries of his
crimes: except that it is lighter, to beware of a
professed enemy, than to sustain an enemy latant
under the name of a friend.
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BOOK THREE

, OR THE LAST ANSWER OF ST. JEROME AGAINST THE
WRITINGS OF RUFINUS.

1. Having received from Rufinus himself his
books of Invectives (Apology), he answers. Hav-
ing read the letters of your prudence, by which
you inveigh against me, and you who once spoke
of your praised one as a true colleague and
brother, now provoke to answer by books, and
terrify with crimes, I understood that of Solomon
to be fulfilled in you: In the mouth of a fool is
the rod of contumely (Prov. 14:3). And, A fool
receiveth not the words of prudence: unless thou
say those things which are in his heart (Prov.
18:2). And Isaiah: The fool, he says, will speak
foolish things, and his heart will understand vain
things: that he may accomplish iniquities, and
speak a lie against God (Isa. 32:6). For what ne-
cessity was there to send volumes of accusation,
and to bring forth maledictions into the midst;
if you in the last part of the epistle, deter me by
a denounced death, lest I should dare to answer
the crimes, nay rather your praises? For you both
predicate and accuse the same things, and from
one fountain proceeds sweet and bitter. Whence
I beseech you, that you first exhibit the modesty
and shame, which you exact from me; and you
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who criminate another of a lie, cease yourself to
lie. I make a scandal to no one, nor am I mean-
while your accuser. For I do not consider, what
you deserve, but what becomes me; and I fear
greatly the speech of the Savior saying: He that
shall scandalize one of these little ones that be-
lieve in me, it were better for him that a millstone
should be hanged about his neck, and that he
should be drowned in the depth of the sea (Mark
9:42). And, Woe to the world because of scandals.
For it must needs be that scandals come; but woe
to that man by whom the scandal cometh (Matt.
18:7). 1 could also myself heap up false things
against you, and say that I either heard, or saw,
things which no one notes, so that among the
ignorant my impudence might be thought truth,
and my fury constancy. But far be it that I should
be an imitator of you; and that what I reprehend
in you, I myself should do. Let him speak filth,
who can commit filthy things: A bad man out
of the evil treasure of his heart bringeth forth
those things which are evil. Out of the abundance
of the heart the mouth speaketh (Matt. 12:35,
and Luke 6:45). Have it for gain meanwhile, that
your former friend now accused, does not wish
to object base things to you. And this I say, not
that I fear greatly the swords of your accusation;
but because I would rather be accused, than ac-
cuse, and suffer an injury, than do one, knowing
the precept from the Apostle: Revenge not your-
selves, my dearly beloved, but give place unto
wrath; for it is written (Deut. 32:35): Revenge is
mine, and [ will repay, saith the Lord. But if thy
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enemy be hungry, give him to eat: if he thirst, give
him to drink. For doing this, thou shaltheap coals
of fire upon his head (Rom. 12:19-21). For he who
avenges himself, does not deserve the ultion of
the Lord.

2. The Apostles dissented with friendships
intact.---And yet before I answer your epistle, it
pleases me to expostulate with you, most ancient
of monks, good presbyter, imitator of Christ, can
you kill your brother, whom if you only hate,
you are a murderer? Did you learn this from the
Savior, that to him striking the cheek, you should
offer also the other? Thus he himself answered
his striker: If I have spoken evil, give testimony
of the evil: if well, why strikest thou me (John
18:23)? You threaten death, which even serpents
can bring. Death is of all, murder is of the worst.
For what? unless you kill me, shall I be immortal?
Nay rather I have grace, that you make of neces-
sity a virtue. Did not the Apostles also dissent
with friendships intact among themselves; when
Paul and Barnabas were angry on account of
John, surnamed Mark, and navigation separated
them, whom the Gospel of Christ coupled? Did
not the same Paul resist Cephas to the face, be-
cause he did not walk with a straight foot in the
Gospel? And yet he calls him his predecessor and
a pillar of the Church, and expounds the preach-
ing with him, lest he should run in vain, or should
have run in vain. Do not even children from par-
ents, and wives from husbands dissentin religion
with piety intact? If you hold thus, as we hold,
why have you hated us? If you believe otherwise,
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why do you wish to kill? Or is he who shall have
dissented from you, to be killed? I invoke Jesus
as witness of my conscience, who is going to
judge both these letters, and your epistle, that at
the commonition of the holy pope Chromatius
I wished to remain silent, and to make an end
of simultaneous enmities, and to overcome evil
in good; but because you threaten destruction,
unless I shall be silent, I am compelled to answer,
lest I seem by being silent to acknowledge a
crime, and you should interpret my leniency as a
sign of a bad conscience.

3. Words of the epistle of Rufinus.---This is
your true dilemma; not brought forth from the
dialectic art which you do not know, but from
the office and meditation of executioners. If I
shall be silent, I shall be criminal: if I shall
answer, maledictory. You therefore both prohibit
me, and compel me to answering. In which I will
moderate both, so that I may both dilute what is
objected, and temper myself from injury. For who
would not fear him, who is prepared to kill? And
I will follow the footsteps of your proposition,
reserving the rest for those most erudite books,
which before I had read, I confuted. You say
"that you sent my accusation only to those, who
had been hurt by my words, and not to many:
because one must speak not to ostentation, but
to edification to Christians." And whence, I pray
you, did the fame of your books reach to me? Who
disseminated them at Rome? who in Italy? who
through the islands of Dalmatia? If they lay hid
in your chests and those of your friends, how did
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my crimes reach to me? And do you dare to say
that you speak not to ostentation, but to edifica-
tion as a Christian, who being an old man feign
so great things about an old man, as a murderer
would not say about a robber, a harlot about a
whore, a buffoon aboutan actor? Who bring forth
to me mountains of crimes, and sharpen so much
before the time the swords which you would fix
[or: designate] in my throat? Therefore did your
Cereales and letter-carriers run through diverse
provinces, so that they might read my praises?
So that they might recite your panegyric through
corners and streets, and the weaving-shops of
little women? This is that holy modesty of yours,
this is Christian edification; thus modest you are,
thus bashful, that coming in crowds from the
west, they narrated your maledictions to me: so
from memory and consentingly, that [ was com-
pelled not to your writings, which I had not yet
read, but to answer the opinions of the writers,
and to intercept the flying darts of falsity in the
whole world, with the shield of truth.

4. A monk, a minister of Rufinus, stole the
epistle of Epiphanius.---It follows in your epistle:
"Do not redeem my notary with much gold:
as your friends did concerning my schedulae of
On First Principles, not yet emended, not yet
digested to the pure: that they might more easily
talsify, what either no one had, or very few. Take
the codex sent gratis by me, which you would
desire bought with a great census." Are you not
ashamed of the proem? Would I redeem your
notary with gold? And who is such and so great,
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that he would dare to fight with Croesus and
Dariusinriches? Thathe would not fear a sudden
Demaratus, and Crassus? Have you so far obdu-
rated your forehead that you put your hope in a
lie: and you esteem yourself to be able to be pro-
tected by a lie, and you think that whatever you
shall have feigned is to be believed to you? Who at
Bethlehem stole your laudatory epistle from the
cubicle of brother Eusebius? By whose artifice,
and by whose ministers in the hospice of the holy
Fabiola, and of the Christian and prudent man
Oceanus, was the codex found, which they had
never seen? Or do you therefore esteem yourself
innocent, if whatever is yours, you confer upon
others? Whoever shall have offended you, how-
ever simple, however innoxious he may be, shall
he instantly become criminal? for you have, by
what the chastity of Danae was overcome, what
Gehazi preferred to the sanctity of his master, on
account of what Judas betrayed his Lord.

5. He does not approve the accusation of a
Christian against a Christian. He defends Euse-
bius of Cremona. The errors of the book Periar-
chon (On First Principles).---"Let us see however
what my friend falsified concerning your schedu-
lae, not yet emended, and not yet digested to the
pure: and that they were therefore more easily
falsified for him, because either no one had them,
or very few." Both before I wrote, and now I
protest the same things, God hearing, that I did
not approve his accusation, nor of any Christian
against a Christian. For what necessity is there,
to bring forth into the scandal and ruin of many,
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what you might be able either to correct in secret,
or to emend? But because every one lives by his
own stomach: and a friend is notimmediately the
master of another's will: just as I reprehend an
accusation even when true, so I do not undertake
the falsity of the schedulae in a holy man. For
what could a Latin man change about a Greek in-
terpretation? Or what would he subtract, or add
in the books On First Principles where all things
are so contexted, and one hangs from another,
that whatever you should wish to take away,
or add, would immediately appear as a patch
on a garment? What therefore you warn me, do
yourself: assume at least a little bit of human, if
not Christian modesty, lest with your conscience
despised and trodden under foot, you should
think yourself purged by words, who are urged
by things. If Eusebius redeemed unemended
schedulae with gold, which he might falsify, do
you bring forth yours, which are not falsified:
and if you shall have proved nothing heretical in
them, then he will be held by the crime of falsity.
Although you change, although you correct, you
will not prove them catholic. For if the error were
in words, or in a few senses, the bad things could
be truncated, and good things put back in their
place. But where the whole disputation is equal:
that all rational creatures, which had fallen by
their own will, are to be reverted afterwards into
one state: that again from the same beginning
there are to be other ruins; what do you have to
emend, unless you shall have changed all things?
Which if you shall have wished to do, already you
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will not interpret alien books, but you will found
your own. But of what sort this argument s, I do
not understand. Because, he says, the schedulae
were unemended, and not yet digested to the
pure, therefore they were more easily falsified by
Eusebius. Either I am too slow; or it seems to me
foolish and obtuse enough. If the schedulae were
not yet emended, nor digested to the pure, the
error of them will not be imputed to Eusebius,
but to your delay and slowness, who ceased to
emend. And in this alone will he be culpable,
because he quickly disseminated your writings
to the vulgus, which you had decreed to emend
paulatim. But if, as you wish, Eusebius falsified
them: why do you cause, and pretend that they
burst forth into the public unemended, and not
yet digested to the pure? For both emended, and
unemended receive a similar falsity. No one, you
say, had those books, or very few. In one speech
how much diversity! If no one had them, how
were they among a few? If a few had them, why
do you lie that no one had them? but when you
say that they were among a few; and by your own
confessing it is subverted, that no one had them,
where is that, which you complain, that your
notary was redeemed with gold? Name the name
of the notary, how much gold was given, where,
by whom, or to whom it was given. At any rate
you cast away your betrayer from you [or: before];
and you separated the criminal of so great a faci-
norous deed from your consortium. See lest it be
more true, that exemplars were given from those
few friends of yours, both to Eusebius and to oth-
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ers; which so congruate among themselves, and
consent, that not even by a point does one differ
from another. Then of what prudence s it, to give
an exemplar to others, which you had not yet
emended? The schedulae were not written to the
pure; and others already possessed your errors to
be emended. Do you not feel that the lie does not
stick together? And what did it profit you in the
articulation of time, that you should subterfuge
the sentences of the bishops, lying open to be dis-
cussed, and to be redargued by your own words?
From which it appears according to the elogy of
the illustrious orator (Cicero), that you have the
will of lying, you do not have the art of feigning.
6. To compare (comparare/prepare/purchase)
and to buy (emere), how do they differ?---1 will
follow the order of the epistle, and I will subjoin
the very words, as you spoke. "I confess that I
praised your eloquence, as you say, also in my
Preface; and even now I would praise it, unless
you, against the sentence of your Tully, made it
odious by much boasting." Where did I boast of
my eloquence, who did not freely accept it even
praised by you? Or do you say this, because you
do not wish to be stroked by dolous preaching?
You will be openly accused, so that you who
spew out the praiser, may feel the criminator.
But I was not so foolish, as to reprehend your
imperitia (lack of skill); which no one can more
strongly accuse, than you yourself while you
write. But I wished to show your fellow-disciples,
who did notlearn letters with you, what you have
profited through thirty years in the East: who, a
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sugngrapheus agrammatos (an illiterate writer),
arbitrate procacity, disertitude, and malediction
to all, as a sign of a good conscience. Nor do I,
as you say, adhibit rods to you, nor do I contend
to teach my athenogeronta (old disciple) letters
with a scourge, and plagues; but because all we
tractators cannot bear the thunderbolt [or: river]
of your eloquence, and doctrine, and by the
acumen of your genius you perstringe our eyes,
insomuch that you think everyone your envious
ones, we desire to oppress you certatim: lest if
once you shall have obtained the principate in
writing, and stood in the citadel of eloquence,
it should not be licit to all of us who wish to
know something, to mutter. I am a philosopher,
a rhetor, a grammarian, a dialectician, a Hebrew,
a Greek, a Latin, trilingual. By this mode you also
will be bilingual, who have so great a science
of the Greek and Latin speech, that both the
Greeks think you a Latin, and the Latins think
you a Greek: and pope Epiphanius a pentaglottos
(speaker of five languages) because he speaks
in five languages against you and your Amasius
(Origen). And at the same time I marvel, with
what temerity against a man of so great arts
you dare to say: "You who watch with the eyes
of so many disciplines, how are you to be given
pardon, if you shall have erred, and not to be
covered by a perpetual silence of shame?" Which
when I had read, and I thought myself fallen
somewhere in a speech (for he who offends notin
word, the same is a perfect man, James 3:2), and
I suspected him about to bring forth something
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of my vices, suddenly he brought in: "Before a
biduum to me, than the carrier of these letters
set out, there came into my hands, what you
declaimed against me." Where is therefore, what
you threaten, and say, "How are you to be given
pardon, if you shall have erred, and not to be
covered by a perpetual silence of shame?" Unless
perchance for shortness of time you could not
digest them into order: or you were about to hire
someone of the erudite, who might search out in
my little works ornaments of the gems of your
eloquence. Above you wrote: "Receive the codex
sent gratis by me, which you would desire com-
paratum (bought/prepared) with a great census,
and now you speak with the prestiges of humility.
[ wished to imitate you; but he re-hastening, who
was returning to you, I preferred to write briefly
to you, than more widely to others for your male-
dictions. And meanwhile boldly you enjoy your
imperitia. For once you confessed, saying: "The
reprehension in a few things was superfluous to
you, which in all things is held professed by us."
Nor will I reprehend, that you put comparatum
(prepared/bought) codex, for empto (bought):
since comparatio is of equals; emptio is the annu-
meration of a price: and refestinante eo, qui ad
te remeabat (he re-hastening, who was returning
to you), by a perissologia (redundancy) of most
sordid elocution. I will only answer to the senses;
and I will convince you to be by no means a sole-
cist, and a barbarian, but aliar, dolous, impudent.

7. In the Preface of the book On First Prin-
ciples.---If you write an epistle to me only, so
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that you may commonish me, and wish me
emended, lest you should make a scandal to the
rest, and while others are raging, others should
be jugulated: why do you write books against
me to others, and disperse them to be read by
your satellites in the whole world? Where is your
syllogism, by which you endeavor to irretire me,
and you speak? "Whom did you cupere to emend
in this, best master? if those, to whom you write,
they had delicted nothing; if me whom you argue,
you had not written to me." And I will answer you
with your own speeches: Whom did you cupere
to emend, undoct master? those, who had not
sinned? or me, to whom you had not written?
Do you think the readers are brutes, and that
all do not understand your prudence, nay rather
malice, by which even the serpent was more
prudent than all the beasts in paradise: that you
flagitate a secret admonition from me, whom you
persecute with a public accusation; and are you
not ashamed to call your accusation an Apology?
And do you complain why I oppose a shield to
your dagger, and you impose upon yourself the
person of humility as if a little religious and
holy man and say: "If I had erred, why do you
write to others, and not redargue myself?" This
very thing I will retort upon you: For whatever
you cause that I did not do, why did you not do
it yourself? Just as if someone colliding another
with fists and heels, if he shall have wished to
resist, should say to him: Is it not commanded
to you: He who shall have struck thee on the
cheek, offer to him also the other (Matt. 5:39)?
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For what, good man, is commanded to you, that
you should verberate me; dig out my eye; and
if I shall have commoved myself a little bit, you
will sing to me the precepts of the Gospel. Do
you wish to know all the tortuous strophes of
your argutenesses, and the insidies of the little
foxes, which dwell in the ruined walls, of which
Ezekiel speaks: Like foxes in the desert are thy
prophets, O Israel (Ezek. 13:4)? Listen what you
have done. You so praised me in your Preface,
thatyour praises were objected to me, and unless
I had said myself alien from so great a praiser, I
should be judged a heretic. After I repulsed the
crimes, that is your praises, and without envy of
your name, I answered the crimes, not the crim-
inator: and that I might prove myself a catholic
defamed by you, I inveighed against heretics; you
are angry, you rage, and you strike most luculent
books against me: which when you had handed
over to all to be read and sung, certatim writings
came to me from Italy, and the city of Rome, and
Dalmatia, by which you, pristine praiser, would
have adorned me with preconies.

8. He purged the suspicion of heresy.---I con-
fess, instantly I answered to the objected things;
and I conated to prove with all my vires that I
am not a heretic. And I sent these very books of
my Apology, to those whom you had wounded;
so that our antidote might follow your poisons.
On account of this culpa you send me both
your prior books, and a recent epistle, full of
injuries and crimes. What do you wish me to
do, good friend? Shall I be silent? I shall seem
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to acknowledge the crime. Shall I speak? You
terrify me with your swords, and you commi-
nate an accusation not now Ecclesiastical, but
of the tribunals. What have I done? what have I
commerited? in what have I hurt you? Because I
denied myself a heretic? because I led myself un-
worthy of your praises? because I described the
fraudulencies and perjuries of heretics with open
speech? What is it to you, who jactate yourself
to be both a catholic and veracious, who more
willingly accuse me than defend yourself? Is my
defense, your accusation? Or otherwise will you
not be able to be orthodox, unless you shall have
comproved me a heretic? What does my society
profit you? Or what prudence is that? Accused
by others, you accuse another. You are appetited
by another; and turning your back to him, you
provoke against yourself one component.

9. The old men Rufinus and Jerome. He praised
the erudition of Origen in his youth.---I testate
the mediator Jesus, that I descend to answer to
these words unwilling and repugnant; and unless
you provoked, I would have always been silent.
Finally do not accuse, and I will cease to defend.
For whatis the edification of the hearers, thattwo
old men should digladiate between themselves
on account of heretics: especially since both wish
to seem Catholics? Let us omit the patronage
of heretics, and there will be no contention
between us. With the same fervor with which
we before praised Origen, now condemned by
the whole world let us condemn him. Let us join
right hands, let us couple our minds: and let
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us follow with alacrious incessant step the two
tropaiophoroi (trophy-bearers) (Theophilus and
Anastasius) of the East and of the West. We erred
as young men, let us be emended as old men. If
you are a brother, rejoice me corrected. If I am
a friend, I ought to gratulate concerning your
conversion. As long as there shall be a jurgium
between us, we shall seem to direct the right faith
by necessity, not by will. Our enmities take away
from each other the testimony of true penitence.
If we believe one thing, if we both will and will
not the same thing (from which Catiline also tes-
tifies that firm friendships are born), if we equally
hate heretics, and equally condemn an ancient
error, why do we tend against ourselves, when we
oppugn the same things, defend the same things?
Ignosce to me, because before I knew his heresy
more fully, I praised the erudition of Origen and
his study of the Scriptures in juvenile age; and I
will give you pardon, because you wrote an Apol-
ogy of his books with a hoary head.

10. Before a biduum, than you wrote the
Epistle to us, you testate that my little books
came into your hands, and therefore you did
not have a space of answering from otium: other-
wise if you had spoken meditated and prepared
against us, you would seem to throw thunder-
bolts, not crimes. And who will believe you a
most veracious man, that a negotiator of oriental
wares, who had necessity both to sell the things
deported from hence, and to buy there, what he
might advect hither again, was only a biduum at
Aquileia, so that you were compelled to dictate
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an epistle against us rapidly and extempore? For
your books which you filed for a triennium, are
they more disert? Unless perchance in presen-
tial circumstances there was no one who might
emend your dirges: and therefore every journey
of your diction, without the art of Pallas, falls into
the unevennesses and voragines of vices. It is so
open alie of time, thatIwill not say to answer, but
you could not have read my writings in a biduum.
From which it appears that you either wrote that
epistle in many days, as the elegance of the very
stylus proves: or if it is a tumultuary dictation,
nimirum you are negligent, who since you are
such extempore, meditated you would be worse.

11. The custom and rule of commentaries.---
But that which you tergiversate, and say, that
you translated from Greek those things, which
I before translated in Latin speech, I do not
understand enough what you wish to say: unless
perchance you still criminate the Commentaries
to the Ephesians, and as if nothing had been
answered to you upon this, you obdurate the
impudence of your forehead; nor do you receive
the voices of the incantator with stopped up ears.
We in our Commentaries, both in those and in
others, have explicated both our sentence and
that of others, openly confessing what are hereti-
cal, what are catholic. For this is the custom of
Commentaries, and the rule of those explaining,
that they pursue various opinions in exposition,
and edissertate what seems either to themselves,
or to others. And this not only the interpreters
of the holy Scriptures, but also the explainers of
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secular letters do, as well of the Latin tongue, as
of the Greek. You in the books On First Principles,
cannot obtend the very same thing. For your little
Preface will argue you, in which you promise,
the bad things being truncated, and what had
been added by heretics, the best remained: so
that whatever you shall say there either good,
or bad, now is not imputed to him, whom you
translate, but to you who interpreted it; unless
perchance you ought to have emended the errors
of the heretics, and brought forth the bad things
of Origen into the midst. But concerning this,
because you remit us to the codex, we answered
you before, than we read your writings.

12. A ridiculous and laughable thing. The
Roman faith did not receive prestiges.---Con-
cerning the book of Pamphilus, not a ridiculose,
as you write, but a ridiculous thing perchance
happened to me, that after I asserted it to be of
Eusebius, not of Pamphilus, at the extreme I said,
that even I for very many years thought this,
that it was of Pamphilus, and that a copy of this
volume was mutuated from you. See how much I
fear your cachinnations, that even now I ingerate
the same things. We received the exemplar of
Pamphilus from your codex as if it were his. I be-
lieved a Christian, and I believed a monk: 1 did not
think so much of crime could be feigned by you.
But afterwards through your interpretation, with
a question moved against Origen in the whole
world, I was more diligent in seeking exemplars,
and in the library of Caesarea of Eusebius I found
six volumes of the Apology for Origen. Which
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when I had read, first I deprehended that book,
which you alone published under the name of the
martyr, concerning the Son and the Holy Spirit,
with most of the blasphemies commutated into
a good part. And whether Didymus did this, or
you, or some other I know not whom, because
you are convinced to have most openly done it
in the books On First Principles: especially since
the same Eusebius (as I have already taught in
the two previous books) writes that Pamphilus
published nothing of his own proper work. Say
therefore and you, from whom you received the
exemplar, nor to subterfuge the crime, name to
me some dead men: so that when you shall not
have been able to show the author, you may bring
forth him [or: another], who cannot answer. But
if that little river has its fountain in your scrinia,
what follows, even I being silent, you do not
doubt. But suppose the title of this book, and
the vocable of the author was commutated by
some other lover of Origen whatsoever, why do
you turn this into the Latin tongue? Videlicet that
by the testimony of the Martyr, all might believe
the writings of Origen: with the munition of so
great an author and witness sent before. Nor is
the Apology of a most learned man sufficient to
you, unless you write also a proper volume for his
defense: which being seminated through many,
safely now you turn the books On First Principles
from Greek, and these very ones you commend
with a Preface, saying some things in these were
depraved by heretics, which you corrected from
the reading of other books of Origen. You also
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praise me, lest anyone of my friends should con-
tradict you. You preach me a keryx (herald) of
Origen, you bear my eloquence to heaven, that
you may depress my faith into the mire: you call
me a brother and colleague, and confess yourself
an imitator of my work. And when you jactate
seventy homilies of Origen translated by me, and
some tomes on the Apostle, in which I so filed
all things, "that a Latin reader may find nothing
in them, which discrepates from the catholic
faith;" now you criminate those same books as
heretical: and with the stylus turned, him whom
you had preached, because you thought him a
consort, you accuse, since [or: now] you discern
him an enemy of your perfidy. Which of the two
is the calumniator of the martyr? I who say that
he was not a heretic, nor wrote a book, which
is reprehended by all: or you, who published the
volume of an Arian man, with the title commu-
tated, under the name of the Martyr? The scandal
of Greece is not sufficient to you, unless you
also ingerate it to the ears of the Latins, and
deform the renowned Martyr by your translation
as much as is in you. You indeed did it with
another mind, not that you might accuse me,
but that you might defend the writings of Origen
through us. But nevertheless know that the Ro-
man faith, praised by the Apostolic voice, does
not receive prestiges of this sort: even if an Angel
announce otherwise, than was once preached,
fortified by the authority of Paul it cannot be
changed. Therefore, brother, whether the book
was falsified by you, as many think: or by another,
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as you shall perchance conate to persuade, and
you temerariously believed, the syntagma (work)
of a heretical man to be of the martyr, change the
title, and liberate the Roman simplicity from so
great a danger. It is not expedient for you, that
through you a most illustrious martyr be judged
a heretic; that he who shed his blood for Christ,
be approved contrary to the faith of Christ. Say
rather, I found the book, I thought it was of the
martyr: lest you fear penitence. Now I will not
urge you, I will not ask from whom you received
it: either nominate some one of the dead, or say
that you bought it from an unknown man in the
street. For we do not seek your damnation, but
your conversion. It is better, that you erred, than
that the Martyr was a heretic. Meanwhile from
the present shackle, however so, pluck out your
foot. In the future judgment you will see, what
you may answer to the querimonies of the martyr
against you.

13. Calumny concerning the commentaries.
Apollinarius and Didymus are diverse.---You also
propose to yourself, what no one objects, and
you dilute what no one accuses. For you say
that you read in my letters: "Say who permitted
you, that interpreting you should take away cer-
tain things, change certain things, add certain
things?" And immediately you answer to your-
self, and you speak against me: "Behold I say
to you: I pray who permitted, that in your Com-
mentaries, you should write certain things from
Origen, certain things from Apollinarius, certain
things from yourself, and not all from Origen,
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or from yourself, or from another?" Meanwhile
while you do another thing against yourself, you
have betrayed a most strong crime, and have
forgotten the old proverb: Liars ought to be
mindful. For you say that I in my Commentaries,
put certain things from Origen, certain things
from Apollinarius, certain things from myself. If
therefore they are of Apollinarius and of Origen,
which I put under the name of others: how in
your books do you impinge a crime upon me, that
when I write: "Another says this; A certain one
thus suspects;" that other, and that certain one,
should be I. Between Apollinarius and Didymus
there is a great diversity of explanation, of stylus,
and of dogmas. When in one chapter I putdiverse
sentences, am I to be believed to follow contrary
senses? But these things at another time.

14. What he may condemn in the translation
of the book On First Principles. The interpreters
of Origen.---Now I ask from you: who objected
to you, why you either abstuleris certain things
from Origen, or added, or changed, and interro-
gated you asif appended on an equuleus: are they
good, or bad which you translated? In vain do
you simulate innocence, that by a foolish interro-
gation, you may extenuate a true percontation.
I did not accuse why you translated Origen for
your will: for this both I myself did, and Victori-
nus, Hilary, and Ambrose did before me; but why
did you corroborate a heretical translation by the
testimony of your Preface? You compel me to it-
erate the same things again, and to walk through
my own lines. For you say in the same Prologue
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thatyou amputated those things which had been
added by heretics, and put good things back for
them. If you took away the bad things of heretics,
therefore what you left or added, will be either
Origen's, or yours, which at any rate you put as
good things. But you will not be able to deny
many bad things in these. What, you will say, is it
tome? Imputeit to Origen: for  commutated only
those things which had been added by heretics.
Expound the causes, why you should have borne
the bad things of heretics, and left the integral
things of Origen? Is it not perspicuous, that you
condemned the bad things of Origen in part
under the nuncupation of heretics, and in part
suscipiated them, because you judged them not
bad, but good, and to be of your faith? These are
the things concerning which I inquired, whether
they were good, or bad, which you praised in
the Preface, which you confessed that, the worst
things being amputated, as if the best things
remained, and that you might be appended on
the equuleus of true argumentation, so that if
you should say they are good, you might be
comproved [or: comprehended] a heretic; if bad,
immediately you might hear: Why therefore did
you praise those things which are bad, in the Pref-
ace? And I did not adjoin that, which you callidly
simulate: Why did you translate what were bad,
to the notice of the Latins? For to show bad things
is sometimes not of one teaching, but of one
forbidding [or: avoiding]: so that the reader may
beware, not that he may follow errors; so that he
may contemn known things, which sometimes
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are a miracle because unknown. And do you dare
to say after these things, that I am the author of
such writings: but you as an interpreter, in those
things which you could emend anything, you did
more than an interpreter; in those which you
could not, you were only an interpreter. Rightly
would you say those things, if your books On First
Principles did not have a little Preface. Which
also Hilary did in translating his Homilies, so that
both the good and the bad might not be imputed
to the interpreter, but to its author. If you had
not said, that you amputated the worst things,
and left the best, however so you might evade
from the mud. This is what destroys the strophes
of your little genius, and does not permit you
constricted from here and there to evade. Nor do
you so much abuse the simplicity of the reader:
and thus think all who are about to read your
scripture brutes, that when you permit wounds
to putrefy, they do not laugh that you impose
plasters on a healthy body.

15. Concerning the resurrection. What you feel
concerning the resurrection of the flesh, we have
already learned in your Apology, "No member
being amputated, nor any part of the body cut
off." This is the pure and open confession of your
simplicity, which you assert has been received by
all the bishops of Italy. I would believe the one
saying this, if that book, not of Pamphilus, did not
make me doubt concerning you. And yet I marvel
how Italy proved, what Rome contemned? The
bishops received, what the Apostolic see con-
demned.
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16. Two epistles of Theophilus rendered in
Latin by Jerome. You write also, that I indicated
by letters, that pope Theophilus lately published
an exposition of faith, which has not yet reached
you: and you promise that whatever he shall
have written, you will follow. I do not know that
I wrote this, nor that I ever directed letters of
this sort. But you therefore consent to uncertain
things, and to these which you know not what
sort they will be, so that you may decline certain
things, and that you may not be held to their
assent. Two of his epistles, a synodical and a
paschal, against Origen and his disciples, and an-
other against Apollinarius and the same Origen, I
have interpreted for almost these two years; and
I gave them to the men of our tongue to be read,
into the edification of the Church. Another of his
works I do not know that I have translated. And
yet you who say that you follow the sentence
of pope Theophilus in all things, beware lest
your masters and fellow-disciples hear this, and
you offend very many, who call me a robber,
you a martyr, lest he be angry with you, who di-
recting epistles to you against pope Epiphanius,
exhorted you that you should remain in the truth
of faith, and not change your sentence by any ter-
ror. Which holographic epistle is held by those,
to whom it was brought. And after these things
you speak by your custom, "So that of what you
had said above, I also may satisfy you raging:
now you say, What does it seem to you: do you
have anything further, by which you may intend
the nerves of your loquacity?" And are you indig-
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nant if I argue you to speak putridly, when as an
ecclesiastical writer you assume the turpitudes of
Comedies and the ludicra of harlots and lovers?
17. Concerning bishop Paul. Moreover, as to
what you interrogate, when I began to follow
the sentence of pope Theophilus, and was conso-
ciated with him in the communion of faith,
and you answer yourself, "Then I believe, when
you defended Paul whom he had condemned,
with the highest nisus and all studies: when
you instigated by an imperial rescript to receive
the priesthood, which he had lost by episcopal
judgment." I will not answer for myself before I
speak concerning the injuries of others. Of what
humanity is it, or of what clemency, to insult the
miseries of others, and to show alien wounds to
all? Did that Samaritan so teach you, to carry back
the half-dead man to the stable? to pour oil into
his plagues? to promise a reward to the stable-
keeper? Do you read that the re-carried sheep,
the found drachma, the prodigal son were so
received? So be it, I had hurt you, and by certain
stimuli, as you say, I provoked you to the madness
of maledictions: what did a latent man merit,
that you should bare his scar, and rescind the
obducted skin, with unhoped-for pain? Evenif he
were worthy of contumelies, ought not you to do
it? Either I am deceived, or thatis true which very
many jactate, that you persecute the enemies of
the Origenists in him, and under the occasion of
one you rage against both. If you are delighted
by the sentences of pope Theophilus, and think
it a nefas that the decrees of the Pontiffs be
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convulsed, what do you say concerning the rest,
whom he himself condemned? What concerning
pope Anastasius, concerning whom to no one,
as you say, does it seem true, that the priest of
so great a city, could do injury either to you inno-
cent, or absent? Nor do I say this, that mayjudge
concerning the sentences of bishops, or desire
their statutes to be rescinded; but that everyone
may do at his own peril, what seems to himself,
and he himself knows, how he ought to be judged
concerning his own judgment. Hospitality in the
monastery is to our heart; and we receive all
coming to us, with a joyful forehead of humanity.
For we fear lest Mary with Joseph should not find
a place in the inn, lest Jesus excluded should say
to us: I was a guest, and you did not receive me
(Matt. 25:43). We do not receive only heretics,
whom you alone receive. For it is our propositum
to wash the feet of those coming, not to discuss
their merits. Record, brother, his confession, and
the breast which the scourges cut. Remember the
prison, the darkness, the exile, the mines, and you
will not be indignant that one passing through
was received with hospitality. Or do we therefore
seem rebels to you, because we offer a cup of cold
water in the name of Christ to those thirsting?
18. The faction of heretics put to flight.
Theophilus is praised.---Do you wish to know
whence both we ought to love him more, and
you hate him more? The faction of heretics lately
put to flight from Egypt and Alexandria, betook
itself to Jerusalem, and wished to be coupled to
him, so that of those whose grief was one, the
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accusation might also become one. Whom he
repulsed, despised, cast away, saying that he was
not an enemy of the faith, nor did he undertake
wars against the Church: that what he before
attempted, was of grief, not of perfidy: nor did he
appetitize the innocence of another, but wished
to prove his own. Do you think an imperial re-
script impious, after the sentences of the priests?
what sort of thing it is, he will have known
who merited it. What does it seem to you con-
cerning these, who being condemned, besiege
the palaces, and with a wedge made, persecute
the faith of Christ in one man? But of my commu-
nion, and of Pope Theophilus, I will call no other
witness, except him himself whom you simulate
was hurt by me, whose epistles always given to
me, you are not ignorant of even at that time,
when you prohibited them to be rendered to me,
and daily tabellaries being sent, you jactitated his
enemy to be our friend and most familiar, and
those things which now you impudently write,
you lied, that you might concitate his hatreds
against us, and the pain of injury, might become
the oppression of faith. But a prudent man and
of Apostolic wisdom, by time and things proved
both our mind towards him, and your insidies
against us. If my disciples, as you write, conci-
tated insidies against you at Rome, and stole the
unemended schedulae, while you were sleeping:
who suscitated pope Theophilus against the per-
duellions in Egypt? Who the scita (decrees) of the
kings? who the consent of the world in this part?
And you glory that from adolescence you were a
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hearer and disciple of Theophilus: although both
he before he became a bishop, for the humility
innated to him never taught, and you after he was
made bishop here, were not at Alexandria. And
you dare to say in suggillation of me, I neither
accuse, nor change my Masters. But if it is true,
you make your conversation suspect to me. For
neither do I condemn, as you criminate, my insti-
tutors, but I fear that of Isaiah: Woe to them that
call evil good, and good evil: who put darkness
for light, and light for darkness: who call bitter
sweet, and sweet bitter (Isa. 5:20). But you while
you drink equally among the mulled wine of
the masters and poisons, have receded from the
master Apostle, who teaches that even an Angel
and himself, if they shall have erred in faith, are
not to be followed.

19. Calumny concerning Vigilantius.---In the
name of Vigilantius what you dream, I know not.
For where did I write him maculated by heretical
communion at Alexandria? Give the book, bring
forth the epistle, nowhere at all will you find it,
and with the same license, nay rather impudence
of lying, by which you think all will believe your
speeches, you add: "When you put a testimony
concerning the Scriptures against him so injuri-
ously, that I do not dare to repeat it with my
mouth." You do not dare to repeat, who by being
silent criminate more amply. And because you
do not have what to object, you simulate bash-
fulness, that the reader may think you spare me,
who lying have not even spared your own soul.
What is that testimony concerning the Scrip-
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tures, which may not go out from that your most
bashful mouth? Or what foul thing can be mem-
orized in the holy Books? If you blush to speak,
write at least, that the proper speech of procacity
may convince us. That I may be silent on the
rest, from this one chapter I will comprove, that
you possess an iron forehead of fallacy. See how
much I fear your crimination. If you shall have
brought forth what you comminate, all things
which are yours will be mine. I answered you
in Vigilantius. For he accused the same things,
which you afterwards both as a friend praise, and
as an enemy accuse. I know by whom his rabies
against me was concitated, I know your cuniculi
(underground passages). The simplicity which
all preach, I am notignorant of. Through his folly
your malice bacchanalized against me; which if
I repulsed by my epistle, lest you should seem
alone to have the staff of letters, you ought not to
simulate the turpitude of words, which nowhere
at all you have read; but to understand and con-
fess, through his vecordy (madness), there had
been an answer to your calumnies.

20. The Epistle of Pope Anastasius to John of
Jerusalem concerning Rufinus. ---In the epistle
of holy pope Anastasius you have stood out lubri-
cous; and being turbated, you do not find in what
you may fix your step. For now you say it was
composed by me, now that it ought to have been
transmitted from him to you, to whom it was
sent. Again you argue the injustice of the writer;
even if it was written by him, or not written,
you testify that it pertains nothing to you, who
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have the testimony of his predecessor, and asking
Rome, that you might illustrate it with your pres-
ence, you contemned it for the love of your little
town. If you suspect the epistle was feigned by
me, why is it not sought in the chartulary of the
Roman Church? so that when you shall have dep-
rehended that it was not given by the bishop, you
might hold me most manifestly guilty of crime:
and by no means oppose to me the little nets of
spiders, but constrict me with a most strong and
most solid net. But if it is of the Roman bishop,
you do foolishly to seek the exemplar of the
epistle from him, to whom it was not sent, and
not to expect testimony from the east from him
who sent it; whose author and witness you have
in the vicinity. Go rather to Rome, and present
expostulate with him, why he did contumely to
you both absent and innocent. First, that he did
not receive the exposition of your faith, which all
Italy, as you write, approved, and was unwilling
to use the staff of your letters against your dogs.
Then, that he sent epistles against you to the East
and inured the cautery of heresy to you, while you
know not, and said that the books of Origen On
First Principles were translated by you, and deliv-
ered to the simple Roman Church, so that they
might lose through you the truth of faith which
they had learned from the Apostle, and by which
he might make greater envy for you, he dared to
criminate those very ones, corroborated by the
testimony of your Preface. It is not light what
the pontiff of so great a city impinges upon you,
or temerariently suscipiated what was objected

145



APOLOGY AGAINST THE BOOKS OF RUFINUS

by another. Vociferate and clamor through the
crossroads, through the streets: It is not my book;
and if it is mine, Eusebius by theft took away the
unemended schedulae. Otherwise I published,
nay rather I did not publish. I gave them to none,
or certainly to a few; and so wicked was the
enemy, so negligent were the friends, that the
codices of all were equally falsified by him. These
things, dearest brother, you ought to have done,
and not turning your back to him, to direct the
transmarine arrows of your maledictions against
me. For what does it profit your wounds, if I
shall have been wounded? Or is it a solace of the
stricken, to see a friend dying with him?

21. You bring forth the epistle of Siricius
already sleeping in the Lord, and contemn the
dicts of Anastasius living. For what can it officiate
against you, as you say, what he either wrote you
beingignorant, or perchance did not write? And if
he wrote, the testimony of the whole world suf-
fices for you, because to no one does it seem true,
that the priest of so great a city, could do injury
either to the innocent, or to the absent. You call
yourself innocent, at whose interpretation Rome
trembled. Absent, who accused dare not answer.
And you so much flee the judgment of the Roman
city, that you would rather sustain a barbaric
siege, than the sentence of a pacated city. So be
it, last year I feigned the epistle. Who sent the
recent writings to the east? In which pope Anas-
tasius adorns you with such flowers, that when
you read them, you may begin to wish more to
defend yourself, than to accuse us. And closely
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consider thatyour inimitable prudence, and Attic
salts, and the venusty of your holy eloquence.
You are appetized by others, you are stabbed by
the crimination of others, and you are jactated
furious against me, and you speak, "Can I not
also enarrate, how you departed from the City?
What was judged concerning you in the present?
what afterwards written, what you swore? where
you ascended the ship? how holily you avoided
perjury? I could expand, but I statuted to keep
more, than to refer." These are the ornaments
of your words. And after these things if I shall
have said anything harsh against you, immedi-
ately you comminate me with proscription and
swords. And meanwhile a most eloquent man
you play by rhetorical art, and simulate that you
pass over what you say, as one who could not
prove the things objected, you make them crimi-
nous as if pretermitted. This is all your simplicity,
so you spare a friend, and reserve yourself to the
tribunals of judges, so that you object a heap of
crimes to me, while you spare.

22. The order of the setting out of Jerome from
the City.---Do you wish to know the order of my
setting out from the City? I will narrate briefly. In
the month of August, the etesian winds blowing,
with the holy presbyter Vincent, and a young
brother, and other monks, who now tarry at
Jerusalem, I secure ascended a ship in the Roman
port, the greatest frequency of Saints prosecuting
me. I came to Rhegium, I stood a little while
on the Scyllaean shore, where I learned the old
fables, and the headlong course of the pellacious
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[or: fallacious] Ulysses, and the songs of the
sirens, and the insatiable whirlpool of Charybdis.
And when the inhabitants of that place told me
many things, and gave counsel, that I should not
sail to the columns of Proteus, but to the port of
Jonah: for that was the course of those fleeing
and turbate, this of a secure man, I preferred
to proceed through Maleas and the Cyclades to
Cyprus. Where being received by the venerable
bishop Epiphanius, whose testimony you glory
in, I came to Antioch, where I enjoyed the com-
munion of the pontiff and confessor Paulinus,
and being led by him in the middle of winter and
the heaviestcold, I entered Jerusalem. I saw many
miracles; and what fame had before brought to
me, [ comproved by the judgment of my eyes.
Thence I contemned [or: hastened to] Egypt, I
lustrated the monasteries of Nitria, and perceived
asps to lie hid among the choirs of Saints. Forth-
with with a concitated step I returned to my
Bethlehem, where I adored the manger and the
incunabula of the Savior. I saw also the most
famous lake, nor did I deliver myself to inert
leisure; but I learned many things, which before
I knew not. But what was judged concerning me
at Rome, and what afterwards written, I will not
that you be silent, especially since you have the
testimony of the Scriptures, and I am to be argued
not by your words which you can simulate, and
unpunished jactate with a lie, but by ecclesiasti-
cal writings. See how much I fear you: If you shall
have brought forth even a small schedula against
me of the Roman bishop, or of another Church,
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all the things which are written againstyou, I will
confess as my crimes. Could not I also discuss
your setting out? Of what age were you, whence,
in what time did you navigate? where did you
live? whom were you among? But be it far away,
that what I reprehend in you, I should do: and
in an ecclesiastical disputation, I should compact
the deliraments of anile brawls. Let it suffice to
have said this only to your prudence, that you
beware to speak against another, whatever can
immediately be retorted against you.

23. The maledictions of Rufinus against
Epiphanius. The epistle of Epiphanius to John.---
In the name of holy Epiphanius your tergiversa-
tion is wonderful, that after the kiss, after the
prayer, you deny that he could have written
against you: just as if you should contend that
he could not have died, who a little before
had lived, or as if your reprehension were more
certain, than excommunication after peace. They
went out from us, he says, but they were not of
us, they would surely have remained with us (1
John 2:19). The Apostle commands a heretic to
be avoided after one and a second commonition,
who surely before he is avoided and condemned,
was a portion of the Ecclesiastical flock (Tit. 3:10).
And at the same time I cannot hold laughter, that
being commonished by a certain prudent man,
you personate into the praises of Epiphanius:
"This is that delirious old man, this is the anthro-
pomorphite; this is he who sang six thousand
books of Origen, you being present; who thinks
the preaching in the tongues of all nations is
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enjoined upon him against Origen; who therefore
prohibits him to be read, lest others should know
his thefts." Read your writings, and his epistle,
nay rather epistles, from which I will bring forth
one testimony of your faith, so that he may not
seem unmeritedly now to be praised by you.
"But may God liberate you, brother, and the holy
people of Christ, who is credited to you, and all
the brothers who are with you, and especially
Rufinus the presbyter, from the heresy of Origen,
and other heresies, and their perdition. For if on
account of one word, or two, which are contrary
to faith, many heresies have been objected by the
Church, how much more shall this one be held
among heretics, who adinvented so great perver-
sities, and so bad dogmas against faith, and stood
forth an enemy of the Church of God!" This is the
testification of the holy man concerning you: so
adorned by him, so praised do you walk. Such is
the epistle, which you produced from the cubicle
of brother Eusebius for golden coins, so that you
might calumniate the interpreter, and hold me
guilty of a most open crime, why for honorable I
had translated most dear. But what is it to you,
who moderate all things by prudent counsel, and
so walk in the middle, that if you shall find those
who will believe you; neither Anastasius nor
Epiphanius would have written against you; un-
less the epistles themselves cried out, and broke
the audacity of your forehead, immediately you
contemn the judgment of both, and it pertains
nothing to you, whether they wrote, or did not
write, because they could not have written con-
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cerning an innocent and an absent one. Nor are
these evil things to be conferred upon the holy
man, "that it may be shown that with mouth in-
deed and kiss he gave peace, but evil and guile he
preserved in his heart." For so you argumentate,
and these are the words of your defense. Both the
orb acknowledges that the epistle is his against
you, and we convince that it came authentic into
your hands: and I marvel with what pudor, nay
rather with what impudence you deny, what you
do not doubt to be true? Therefore Epiphanius
will be polluted, who gave you peace, and pre-
served guile in his heart. Why may it not be more
true, that he first monished you? that he wished
to emend you, and reduce you to the right way,
that he might not refute the kiss of Judas, that
he might break the betrayer of faith by patience;
and after he understood himself to sweat with
vain labor, and that the pard does not change its
varieties, nor the Ethiopian his skin, he indicated
by letters what he had conceived in his mind?

24. Calumny concerning feigned peace. The
friends of Jerome sent into the West.---Such a
thing you also dispute against pope Anastasius,
that because you have an epistle of Bishop Siri-
cius, that one could not have written against you.
I fear lest you suspect an injury done to you.
I know not how, acute and prudent, you are de-
volved to these ineptitudes, that while you think
the readers fools, you demonstrate yourself to
be a fool. After an egregious argumentation, you
put in the close: "Be it far from holy men. Such
things are wont to proceed from your school.
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You gave peace to us departing, and from the
back you threw darts armed with poisons." And
in this same prudence, nay rather declamation,
you wished to be eloquent. We gave peace, we
did not suscipiate heresy. We joined right hands:
we prosecuted you departing, that you might be
catholics, not that we might be heretics. Yet I
wish to know, what those poisoned darts are,
which you complain we threw behind your back.
Vincentius, Paulinianus, Eusebius, Rufinus, pres-
byters: of whom Vincentius came to Rome much
time before you: Paulinianus and Eusebius set
out after a year of your navigation: Rufinus sent
in the cause of Claudius after two years: all, either
for a familiar affair, or for the peril of another's
head. Could we have known, that you entering
Rome, a noble man would dream a ship full of
merchandises, to enter with inflated sails? That
an interpretation that was not fatuous, would
solve all questions against fate? That you would
translate the book of Eusebius as of Pamphilus?
that you would impose your own as if a cover
to a poisoned dish? that you would translate the
most famous work On First Principles with the
majesty of your eloquence? We sent a new kind
of calumny before the accusers, before you com-
mitted things to be accused. It was not, it was
not, I say, of our counsel, but of the providence
of God, that those sent for another thing, should
dimicate against a nascent heresy; and in the
manner of Joseph, should sublevate by the ardor
of faith, the future famine.
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25. Concerning the false epistle to the
Africans. Rufinus had emended the Latin from
the Greek.---Where does an audacity once unbri-
dled not break forth? He objected an alien crime
to himself, that we may seem to have feigned it.
What was said without a name, he brings back as
said against himself, and purging external sins,
is only secure concerning his own innocence. For
he swears that he did not write the epistle to
the Africans under my name, in which I should
confess myself induced by the Jews, to have
translated lies; and he sends books containing all
those same things, which he swears he did not
know. And I marvel how his prudence convened
with the wickedness of another, that what an-
other lied in Africa, this one concordantly should
speak as true, and unskillful I know not who,
could imitate the elegance of his stylus. To you
alone itis licit to translate the poisons of heretics;
and from the cup of Babylon, to propinate to all
nations. You will emend the Latin Scriptures from
the Greek; and you will deliver another thing to
the Churches to be read, than what they once
received from the Apostles; to me it will not be
licit after the edition of the Septuagint, which
most diligently emended, I gave to the men of my
tongue many years ago, for confuting the Jews,
even to turn those very exemplars, which they
themselves confess to be the truest, so thatif ever
there is a disputation with them by the Chris-
tians, they may not have diverticles of subterfuge,
but may be struck most especially by their own
sword? I remember that I wrote more fully upon
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this both in many other places, and in the end of
the second book, where I answered your accusa-
tion; and your popularity, by which you strive to
concitate envy against me among the simple and
unskillful, I compesced by perspicuous reason,
and I think the reader should be transmitted
thither.

26. Called martyr and Apostle by his own. ---
This untouched I will not suffer to be passed over,
lest you grieve that the falsifier of your schedulae
possesses the glory of a confessor with me, since
you, guilty of the same crime, after the Alexan-
drian exile and dark prisons, are nominated by
all the sectators of Origen a martyr and an apos-
tle. Concerning the excusation of your unskillful-
ness, I have already answered you. But because
you repeat the same things, and as if oblivious
of your former defense, again admonish, that we
may know that you, thirty years having devoured
Greek volumes, do not know Latin: attend for a
little while, that I do not reprehend a few words
in you, otherwise all Scripture must be deleted
by you; but that I wished to show to your disci-
ples, whom you taught with great study to know
nothing, that they might understand, of what
bashfulness it is, to teach what you know not,
to write what you ignore, and that they might
seek the same wisdom of the master also in the
senses. And what you add, "sins putrefy, not
words, a lie, calumny, detraction, false testimony,
and all reproaches, and The mouth that lies slays
the soul (Wis. 1:11)," and admonish "lest that
stench should penetrate my nostrils," I would
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believe the one saying this, if I did not deprehend
contrary deeds, as if a fuller and a currier should
admonish a pigment-seller, that with stopped
nostrils, he should pass by their taverns. I will
do therefore, what you command, I will close my
nostrils, lest they should be cruciated by the most
sweet odor of your truth and benedictions.

27. In one man we praise and accuse diverse
things. ---In praise and detraction of me, because
you have stood out various, you have argumen-
tated with wonderful acumen, that it is so licit
for you to speak well and ill concerning me, just
as it was also licit for me to reprehend Origen
and Didymus, whom I had before praised. Hear
therefore, most wise man, and head of Roman
dialectic, that it is not of vice to praise one man
in some things, and accuse him in others; but to
prove and reprove the same thing. I will put an
example; so that what you do not understand,
a prudent reader may understand with me. In
Tertullian we praise the genius, but we condemn
the heresy. In Origen we marvel at his knowledge
of the Scriptures, and yet we do not receive
the falsity of his dogmas. In Didymus truly we
preach both his memory, and his purity of faith
concerning the Trinity; but in the rest which he
evilly believed with Origen, we draw ourselves
back from him. For not the vices of the masters
are to be imitated, but their virtues. A certain
very erudite man had an African grammarian at
Rome; and in that he thought himself a rival of
the preceptor, if he expressed only the stridor of
his tongue and the vices of his mouth. In the
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little Preface On First Principles you name me a
brother, and call me a most eloquent colleague,
you preach the truth of my faith. From these
three things you will not be able to detract;
carp at the rest as it libet you, lest you seem
to repugn your own testimony concerning me.
When you call me a brother and colleague, you
confess me worthy of your friendship. When you
preach me eloquent, you argue me no further of
unskillfulness. When you profess me a catholic
in all things, you will not be able to impinge
upon me the crime of heresy. Outside these three
things if you reprehend anything in me, you will
not seem to be contrary to yourself. From which
supputation that sum is born, both that you err
reprehending those things in me, which you had
before praised; and that I am not in vice, if in the
same men I both preach things to be praised, and
reprehend things to be vituperated.

28. Concerning the question of souls. The
book of Didymus to Rufinus, and the Explanation
of Hosea to Jerome.---You pass over to the state
of souls, and more prolixly you increpate my
smokes; and that it may be licit for you to ignore,
what by counsel you dissimulate to know, you
ask me first concerning heavenly things, how
Angels,how Archangels are? what or whatkind of
habitation is for them? or what difference among
themselves, or if none at all? what is the reason
of the sun; whence the augments of the moon,
whence the defects; what or what kind is the
course of the stars? I marvel how you forgot to
put those little verses: Whence the tremor on the
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earths, by what force the deep seas swell,

The barriers being broken, and again sink back
into themselves:

The various defects of the Sun, and the labors of
the Moon;

Whence the race of men, and of cattle: whence
rain and fires,

Arcturus, and the rainy Hyades, and the twin
Triones.

Why the winter suns hasten so much to tinge
themselves in the Ocean,

Or what delay obstructs the slow nights. (Vir-
gil., Georg. 2:473; Aeneid. 1:746.) Then deserting
heavenly things, and descending to earthly
things, you philosophize in smaller things. For
you interrogate me: "Tell us what is the reason of
the fountains? what of the winds? What is hail?
what rains? what the salt sea? what sweet rivers?
what the clouds, or showers, lightnings, or thun-
ders, or thunderbolts?" So that after I shall have
answered that I know not these things, it may be
tuto licit for you to ignore concerning souls; and
you may compensate the knowledge of one thing,
by the ignorance of so great things. You who
through singular pages, ventilate my smokes, do
you not understand that we see your caligines
and whirlwinds? For that you may seem to your-
self to be a little knower, and among Calpurnian
disciples hold the glory of doctrine, you oppose
all Physics to me so that in vain Socrates passing
to ethics should have said: The things above us,
are nothing to us. Therefore unless I shall have
rendered a reason to you: why the ant, a small
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animal, and a point, so to speak, of body, has six
feet, when the elephant of so great a bulk walks
with four feet: why serpents and colubers slide
on their belly and breast: why the little worm
which the vulgar calls the millepede, scates with
so great a line of feet, I will not be able to know
concerning the state of souls? You ask of me what
I myself think concerning souls, so that when
I shall have professed, you may immediately
invade. And if I shall say that Ecclesiastic thing,
Daily God operates souls, and sends them into
the body of those being born, forthwith you may
bring forth the tendicles of the master: and where
is the justice of God, that he should bestow souls
to those being born of adultery and incest? There-
foreis he a cooperator of evil men, and adulterers
sowing bodies, does he fabricate souls? as if the
vice of the sowing in the wheat is that it is said
to be taken away by theft, and not in him who
stole the corn; and therefore the earth ought
not to cherish the seeds in her bosom, because
the sower threw them with an unclean hand.
Hence is also that your arcane interrogation, why
infants die; when on account of sins, they have
received bodies. The book of Didymus to you is
extant, in which he answers you inquiring, that
they did not sin much, and therefore it sufficed
for them only to have touched the prisons of
bodies. My master and yours, in that time, in
which you asked those things of him, dictated
three books of explanations on the prophet Hosea
to me, at my asking. From which it appears, what
he taught me, what you.
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29. Natural questions.---You urge that I an-
swer concerning the nature of things. If there
were a place, I could tell you either the opinions
of Lucretius according to Epicurus, or of Aristotle
according to the Peripatetics, or of Plato and Zeno
according to the Academics and Stoics. And that
I may pass to the Church, where the norm of
truth is, many books both of Genesis and of the
Prophets and Ecclesiastes suggest to us concern-
ing questions of this kind. Or if we are ignorant
of these things, how concerning the state of
souls, you ought to have confessed ignorance
of all things in your Apology, and asked your
calumniators, why they impudently sought one
thing from you, when they themselves knew not
so great things? O most rich trireme, which had
come to enrich the poverty of the Roman city with

You are that great Maximus,
One man, who by writing restores the state to
us. Therefore unless you had come from the east,
the most erudite man would still stick among the
mathematicians, and all Christian men would be
ignorant of what they should say against fate.
Meritedly do you ask me concerning astrology,
and the course of the heaven and the stars, who
brought down a ship full of so great merchan-
dises. I confess poverty, I am not enriched in the
east as you are. For much time the Pharos taught
you, what Rome knew not; Egypt instructed you,
what Italy hitherto had not.

30. Various sentences concerning the soul.---
You write that among Ecclesiastical tractators,
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there are three sentences concerning souls. One,
which Origen follows. Another, which Tertullian
and Lactantius (although concerning Lactantius
you most openly lie); the third, which we simple
and fatuous men, who do not understand, that
if it be so, God is argued to be unjust by us. And
after these things you swear that you know not
what is true. Tell me, I pray you: do you think,
that outside these three there is something in
which truth is? and in these three a lie? Or of
the three is there one which is true? If there is
something, why do you conclude the liberty of
the disputants in a narrow limit; and when you
have brought forth lies, are silent concerning the
truth? But if one of the three is true, and the
remaining two are false: why by a like ignorance
do you ignore the false with the true? Or do you
therefore dissimulate the true, thatit may be safe
for you, when you will, to defend the false? These
are the smokes, these the caligines, by which you
try to take away the light from the eyes of men. O
Aristippus of our time, who bring in a ship full of
all merchandises to the Roman port, and a chair
being publicly placed, exhibit Hermagoras to us,
and Gorgias of Leontini; while you hasten to sail,
you forgot the merchandise of one little question
in the east. And again you clamor, and jactate that
you learned at Aquileia and Alexandria, that God
is the creator both of souls and of bodies. Con-
cerning this, forsooth, the question is ventilated,
whether God, or the devil made souls; and not
whether souls were before bodies, which Origen
wishes, and did something, on account of which
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they are bound to crass bodies: or in the manner
of dormice they slept torpid and consopitate. You
are silent concerning these things, which all flag-
itate: and you answer to those things, which no
one inquires.

31. You also frequently irride my smokes, be-
cause I simulate that I know what I know not,
and by an enumeration of teachers, I illude the
rude vulgar. You forsooth flaming, nay rather ful-
mineous, who in speaking fulminate, and cannot
hold the flames conceived in your mouth, and
as that Bar-Cochba, the author of the Judaic sedi-
tion, ventilated with his panting breath aburning
straw in his mouth, so that he was thought to
vomit flames: so also you, another Salmoneus,
illustrate to us all things through which you
walk, and argue us smoky, of whom perchance
it may be said, Who touches the mountains, and
they smoke: nor do you understand what smoke
signifies in the Prophet of locusts; and that the
beauty of your eyes, cannot bear the bitterness of
our smoke.

32. Concerning the sacrament in a dream. ---
But concerning the crime of perjury, because you
remit me to your codex, and in great partin other
books I have answered you and Calpurnius, let
it suffice now briefly to have said, that you exact
from a sleeping man what you never performed
waking. I am guilty of a great crime, if I told girls
and virgins of Christ, that secular books are not
to be read, and being commonished in sleep I
promised not to read them. Your ship promised
to the Roman city by revelation, promises one
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thing, and effects another. It had come to solve
the questions of the mathematicians, and it
solved the faith of Christians. She which had run
through the Ionian and Aegean, the Adriatic and
Tyrrhenian seas with full sails, made shipwreck
in the Roman port. Are you not ashamed to con-
quire deliraments of this kind, and to impose
on me the necessity of objecting similar things?
Be it so, another had seen a glorious dream con-
cerning you; it had been of your bashfulness and
prudence to dissimulate what you had heard,
and not to glory in the dream of another, as if
by a great testimony. See what is between your
dream and mine. I humbly relate that I was rep-
rehended, you boastingly congeminate that you
were praised. Nor can you say, [t matters nothing
to me what another saw, when in your most
luculent books, you say you were commoved to
interpreting by this reason, lest an illustrious
man should lose his dream concerning you. This
is your whole conatus; if you shall have taught me
perjury, you will not be a heretic.

33. Calumny concerning infidelity. ---I come
to the most heavy crime, in which after recon-
ciled friendships, you accuse me of infidelity. I
confess, among all the maledictions, which you
either object, or comminate, nothing is so to be
repelled by me, as fraud, guile, and infidelity. For
to sin is of a man: to lay snares, of the devil.
Therefore did we join right hands on the immo-
lated lamb in the Anastasis, that we might steal
your schedulae at Rome? That the immitted dogs
might gnaw the unemended chartules, while you
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slept? And is this credible, that we prepared ac-
cusers before you admitted the crime? Forsooth
we knew what you revolved in mind? what
another had dreamed concerning you? That the
Greek proverb might be fulfilled in you, and the
sow might teach Minerva. If I had sent Eusebius
to bark, who concitated the rabies of Aterbius
against you and the rest? Is not he the one,
who judged me also a heretic from your friend-
ships? To whom when I had done enough by the
damnation of the dogmas of Origen, you shut
up at home, never dared to see him, lest either
you should condemn what you were unwilling
to, or openly resisting, should sustain the envy of
heresy. Or will he therefore not be able to be a
witness against you, because he is your accuser?
Before holy Epiphanius had come to Jerusalem,
and with mouth indeed and kiss gave you peace,
but preserved evil and guiles in his heart; before
we dictated to him epistles of your suggillation,
thathe might write him a heretic, whom by kisses
he comproved orthodox, Aterbius barked against
you at Jerusalem; and unless he had quickly de-
parted, he would have felt the staff not of letters,
but of your right hand, with which you are accus-
tomed to drive away dogs.

34. Concerning the unemended papers
(*schedulae*). ---"Why," he says, "did you re-
ceive my falsified papers? Why, after my interpre-
tation, did you dare to fix your style in the books
*Peri Archon* (*IIept Apy®dv*)? if I had erred as
a man, ought you not to have convened me by
private letters, and thus blandished me, as I now
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blandish you in my epistles?" This is my whole
fault, that being accused by guileful praises, I
wished to purge myself, and this without envy of
your name: so that what you alone had accused,
I might refer to many, not objecting heresy to
you, but repelling it from myself. Did I know that
you would be irate, if I wrote against heretics?
You had said that you had taken away heretical
things from the books of Origen: I believed that
you were no longer a favorer of heretics, and
therefore I inveighed not against you, but against
the heretics; in which if I was too vehement, for-
give me. [ thought that I should also please you.
You say that by the theft and snares of my minis-
ters your papers were brought forth into public,
which were lurking in your chamber, or were only
with him who had enjoined the matter to be done
for himself. And how do you confess above, that
either no one had them, or very few? If they were
lurking in your chamber, by what reason were
they with him who had enjoined the matter to
be done? But if the one to whom they had been
written received them to be concealed, therefore
they were not lurking only in your chamber, nor
did few have them, whom you testified to have
had them. You argue that they were taken away
by theft: and again you criminate that they were
bought with a great sum of money and infinite
wares. In one thing, and in a small epistle, what
variety and dissonance of lying! It is lawful for
you to accuse; shall it not be lawful for me to
defend? When you criminate, you do not think
of a friend. When I respond, then the right of
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friendship comes into your mind. Tell me, I pray
you, had you written the papers to be concealed,
or to be betrayed? If that you might conceal them,
why did you write? if that you might betray them,
why did you conceal them?

35. He avoided the suspicion of hypocrisy. ---
Butin this I am to be reprehended: why I did not
coerce your accusers, my friends. Do you wish me
to proffer their letters, in which they argue me of
hypocrisy (*hypocriseos*), because knowing you
to be a heretic, I kept silence; because while I
incautiously grant peace, the Church has under-
taken intestine wars? You call them disciples,
who suspect me of being your fellow-disciple.
And because I was more sparing in refuting your
praises, they think me to be your fellow-initiate
(*symmysten*). Your prologue has afforded this
to me, that as a friend you should hurt me more
than an enemy. Once they had persuaded them-
selves (whether rightly or wrongly, let them see
to it) that you were a heretic. If I shall wish to
defend you, I shall only profit this, that they may
accuse me together with you. Finally they object
to me your laudation, and do not think that
you wrote insidiously, but truly: and what you
always praised in me before, they vehemently
insimulate. What do you wish me to do? that I
should have the disciples as accusers for you; that
I should receive in my breast the darts contorted
against a friend?

36. Concerning the books *Peri Archon*
(*ITepi Apy®dV*), however, you ought even to give
me thanks. For you, as you say, detruncating
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whatever was noxious, placed better things. I
expressed them as they were held in the Greek.
From which both your faith appears, and the
heresy of him whom you have interpreted. It was
written to me from the City by men (Pammachius
and Oceanus) chief in Christ: Respond to the
criminating one; lest if you keep silence, you
seem to have consented. All with consonant voice
demanded, that I should betray the versutiae of
Origen, that I should show the poisons of the
heretics to be avoided by Roman ears. What does
this pertain to your injury? Did you alone inter-
pret those books, and have no participants in
other works of this kind? Are you also of the Sev-
enty Interpreters (*Septuaginta*), so that after
your edition itis not lawful for others to transfer?
Behold, I also have translated many little books,
as you say, from Greek into Latin: you also have
the power of turning them again as you shall
wish; for both good and evil things are imputed
to their author. Which would also be done in you,
unless you had said that you had amputated the
heretical parts and translated the best. For this
is your knot, which cannot be solved. But if you
have erred as a man, damn your prior sentence.
37. Rufinus was turning Latin books into
Greek. ---But what will you do concerning your
Apology (*Apologetico*), which you wrote for the
works of Origen? What concerning the volume
of Eusebius? in which since you changed many
things, and, under the name of a martyr, trans-
lated the writings of a heretical man: yet you
placed many more things which do not agree
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with the Ecclesiastical faith. You also turn Latin
books into Greek; will you prohibit us from giving
external things to our own? If I had responded
in another work, in which you had not hurt me,
I could seem to transfer what you had turned to
your injury: that I might demonstrate you either
unskilful or guileful. Now truly there is a new
kind of complaint: you grieve that you were re-
sponded to in thatin which I was accused by you.
It was said that at your interpretation Rome was
subverted; all demanded from me a remedy for
this thing. Not that I was of any moment; but they
who sought, thought me to be something. You
were the friend who had translated those things;
what do you wish me to do? Ought we to obey
God rather than men (Acts v, 29)? To keep the
substance of the Lord, or to conceal the theft of a
fellow-servant? Shall I not otherwise placate you,
unless I also commit with you things to be ac-
cused? If youhad made no mention of my name: if
you had not adorned me with egregious praises, I
could have had some refuge, and have pretended
diverse things, lest I should again transfer what
had been interpreted. You, friend, compelled
me, that I should lose some days in this work,
that I should bring forth into the medium what
Charybdis ought to have devoured: and yet being
hurt, I preserved the rights of friendship toward
you, and as much as was in me, so I defended
myself, that I might not accuse you. You are too
suspicious and querulous, who refer things said
against heretics to your own contumely. But if I
cannot otherwise be your friend, unless I shall
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also be a friend of heretics; I will sustain your
enmities more lightly than their friendships.

38. Concerning the epistle to Rufinus. ---You
also think that I have feigned a new lie, that I
might compose an epistle to you in my name,
as if written long ago, by which I might seem
to be good and modest; which you never at all
received. This thing can be proved very easily.
Many at Rome have copies of it, from about three
years ago, who were unwilling to send it to you,
knowing what things you boasted concerning my
name, and what things unworthy of the Christian
purpose and nefarious you feigned. I wrote not
knowing, as if to a friend. They did not render
it to him, whom they knew to be an enemy:
sparing both my error, and your conscience. And
at the same time you argument, that if I had
written such an epistle to you, I ought not to have
written many evil things against you in another
little book. This is your whole error, and this is a
just complaint: that what things we say against
heretics, you feign to be said against yourself:
and unless we shall have spared them, you think
yourself to be violated. Or do we therefore not
give you bread, because we dash a stone against
the brain of heretics? And that you may not prove
our epistle, you say that it is supported by a sim-
ilar fraud of Pope Anastasius (*papae Anastasii*),
concerning which I responded to you before:
which if you suspect not to be his own, you have
where you may argue us of falsity before him. But
if it is his, as the epistles of this year also against
you prove, in vain and falsely you strive to argue
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a false thing, when from his true epistle we teach
that ours is true.

39. Disciples of Pythagoras. Pythagorean pre-
cepts and symbols. What Pythagoras first found
among the Greeks. ---In excusing your lie, how
elegant you wished to be: and lest you bring
forth six thousand books of Origen, you exact
monuments of Pythagoras from me. Where is
that confidence, with which with inflated cheeks
you most frequently sounded forth, that what
you had read in other books of Origen, you had
emended in the books On First Principles, and
had rendered not alien things, but his own to
his own? From so great a forest of books you
cannot bring forth one shrub and sprig. These
are the true smokes, these the mists, which while
you criminate against me, you know through me
to be extinguished and dissipated against you,
nor do you cast down your broken neck, but
with greater impudence, than imperitence, you
say that I deny things which are in prompt, so
that when you have promised golden mountains,
you bring forth not even a leathern coin from
your treasures. I recognize just hatreds against
me, and true insanity bacchizes against us. For
unless I boldly exacted what is not, you seemed
to have what you have not. You flagitate books of
Pythagoras from me. For who told you that vol-
umes of his are extant? Are not these words in my
epistle, which you criminate? "But suppose me to
have erred in adolescence, and being erudite in
the studies of philosophers, that is, of Gentiles, in
the beginning of faith to have ignored Christian
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dogmas, and to have thought this in the Apostles,
which I had read in Pythagoras and Plato and
Empedocles." I spoke concerning their dogmas,
not concerning their books, which I couldlearnin
Cicero, Brutus, and Seneca. Read thelittle oration
for Vatinius, and others where mention of sodal-
ities is made. Revolve the dialogues of Tully. Look
back at the whole coast of Italy, which formerly
was called Magna Graecia: and you will know the
brassesincised with publicletters of Pythagorean
dogmas. For whose are those golden precepts?
are they not of Pythagoras? in which all his
dogmas are briefly contained, and on which in
a most broad work the philosopher Iamblichus
commented, imitating in part Moderatus a most
eloquent man, and Archippus and Lysis auditors
of Pythagoras. Of whom Archippus and Lysis
had schools in Greece, that is, at Thebes, who
holding in memory the precepts of their teacher,
used their genius instead of books, by whom is
that: Languor from the body is to be fled from
by all machines, and to be cut around by fire
and sword and by machines of all kinds; but
imperitence from the soul, luxury from the belly,
sedition from the city, discord from the house,
and intemperance in common from all things.
Which we can thus turn into Latin: Languor from
the body is to be fled from by all modes and to be
cut off, imperitence from the mind, luxury from
the belly, sedition from the city, discord from
the house, and intemperance in common from
all things. Also those are Pythagorean precepts:
That all things of friends are common. And that
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a friend is himself another: and that the greatest
care should be had of two times, morning and
evening, that is, of those things which we are
about to do, and of those things which we have
done. After God truth is to be worshiped, which
alone makes men nearest to God. And those
enigmas, which Aristotle most diligently prose-
cutes in his books: You shall not leap over the
balance, that is, you shall not transgress justice.
You shall not dig the fire with a sword. Evidently
you shall not provoke an angry and tumid mind
with maledictory words. A crown is by no means
to be plucked, that is, the laws of cities to be
preserved. The heart is not to be eaten, that is,
sorrow is to be cast from the mind. When you
have set out, he says, do not return; that is, after
death do not desire thatlife. Do not walk through
the public way; that is, do not follow the errors
of the many. A swallow is not to be received into
the house; that is, garrulous and verbose men
are not to be had under the same roof. A burden
is to be superimposed on those burdened: not
to be communicated to those putting it down;
that is, to those proceeding to virtue, precepts
are to be augmented: leaving those giving them-
selves to ease. And because I had said that I had
read Pythagorean dogmas: hear what Pythagoras
first found among the Greeks. That souls are im-
mortal, and pass from other bodies into others.
Which indeed Virgil also speaks of following in
the sixth volume of the Aeneid: These all, when
they have rolled the wheel for a thousand years,

The God calls forth in a great band to the Lethean
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river;
Forsooth that unmindful they may revisit the airy
convex,
And again begin to wish to return into bodies.

40. Other dogmas of Pythagoras. Origen
transferred Plato into his books. ---That he was
first Euphorbus, second Callides, third Hermo-
timus, fourth Pyrrhus, at the last Pythagoras: and
after certain circles of times, those things which
had been, happened again: and that nothing in
the world is seen to be new. That philosophy
is the meditation of death: daily striving to lead
out the liberty of the soul from the prison of
the body: *matheses anamneseis* (*pafrjoeig
avopvrioelg*); that is, that learnings are recol-
lections (*discentias reminiscentias*); and many
other things, which Plato in his books, and
especially in the *Phaedo* and *Timaeus*, pros-
ecutes. For after the Academy and innumerable
disciples, sensing that much was lacking to his
doctrine, he came to Great Greece, and there
by Archytas of Tarentum and Timaeus of Locri,
being erudite in the doctrine of Pythagoras, he
mixed the elegance and grace of Socrates with the
disciplines of the latter, all of which things, the
name being changed, Origen is convinced to have
transferred into his books *Peri Archon* (*Ilepi
Apx@®dv*). Inwhattherefore did I err,ifasayouthl
said, that I had thought those things in the Apos-
tles, which T had read in Pythagoras and Plato and
Empedocles? Not as you calumniate and feign, in
the books of Pythagoras and Plato and Empedo-
cles,butthose whichIhad read werein them, and
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the writings of others taught me that they had
them. And this kind of elocution is most frequent:
as if I should say, the dogmas which I read in
Socrates, I thought to be true. Not that Socrates
wrote any books; but those which I read in Plato
and other Socratics, that he had. And again, I
wished to imitate the deeds, which I had read
in Alexander and Scipio. Not that they described
their own deeds; but that I read among others,
what I wondered that they had done. Therefore
even if I could not teach, that the monuments
of Pythagoras himself exist, nor should convince
them proved by his son and daughter, and other
disciples, you would not hold me of a lie, because
I said that I had read not books, but dogmas:
and that you err in vain, wishing to protect your
lie with mine, so that unless I shall have brought
forth one book of Pythagoras, you will have lost
six thousand books of Origen.

41. Rufinus was threatening Hieronymus with
destruction. ---I shall come to the epilogues,
that is, your maledictions, in which you exhort
me to penitence; and unless I shall have been
converted, thatis, unless I shall have kept silence
while you accuse, you threaten me with destruc-
tion (*interitum*). And you denounce that this
scandal will redund into my own head, who pro-
voked you, a most lenient man and of Mosaic
mildness, by my response to the insanity of your
writing. For you boast that you know crimes,
which I confessed to you alone as a most dear
friend, and that you will bring these forth into
the medium; and that I am to be painted with
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my own colors, and ought to remember, that
I lay at your feet, lest by the sword of your
mouth you should amputate my head. And after
many things, in which you exult furiously, you
revoke yourself, and say that you opt for peace
provided only with a denunciation, that hence-
forth I keep silence, that is, that I do not write
against heretics, nor dare to respond to your
accusation. If I shall have done this, I shall be a
brother and colleague, and a most eloquent man
and friend and sodalis, and what is greater than
these, you will judge all things which I translated
from Origen as catholic. But if I shall mutter, and
move myself, immediately I shall be impure and
a heretic, and unworthy of your necessity. These
are my praises, thus you exhort me to peace, and
you do not concede even a groan and tears to be
free for grief.

42. He reprehends the license of calumniating.
Fulvia and Herodias. ---I also could paint you
with your colors, and be insane against one
insane; and say whatever I either know, or do
not know: and with the same license, rather with
furor and amentia, conger either false things, or
true things, so that it might shame me to speak,
and you to hear: and objicate things to you, which
might condemn either the accuser, or the ac-
cused; so that from the hardness of the forehead, I
might make faith to the reader; so that what Iim-
pudently wrote, I might be judged to write truly.
But let it be procul from Christian mores, that
while they seek the blood of others, they should
offer their own; and without a sword, be in the
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will of a homicide. This is convenient to your
goodness, and your mansuetude and simplicity,
who from one sterquilinum of the breast, bring
forth both the odor of roses, and the fetor of ca-
davers: and contrary to the Prophetical sentence
(Isa. 5), you say that to be bitter, which you had
praised as sweet. Nor is it necessary, that in eccle-
siastical tractates we should ventilate the thing
of tribunals; and you will hear nothing more con-
cerning this, unless that from the trivium: "When
you shall have said what you wish, you will hear
what you do not wish." Or if the vulgar proverb
seems vile to you, and a most sapient man is more
delectated by the sentences of philosophers and
poets, read that Homeric one:

Of what sort the word you say, of such sort you
may hear.

This alone I require from your egregious sanc-
tity and censure (whose purity is so great, that
demons roar at your sudaries and semicincts),
whose example do you follow in writing? Who
of the Catholics in the disputation of sects, ever
objicated turpitude to him, against whom he
disputes? Thus did your masters teach you? By
such disciplines were you instituted, that to him
to whom you could not answer, you might take
away the head; and cut the tongue which cannot
be silent? Nor should you magnopere glory, if you
do what scorpions and cantharides can do. Fulvia
also did these things against Cicero, and Herodias
against John: because they could not hear the
truth, and they transfixed the veriloquent tongue
with a discriminal needle. Dogs bark for their
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masters, and you do not wish me to bark for
Christ? Many wrote against Marcion, Valentinus,
Arius, and Eunomius. By whom was turpitude
objicated to them? Did they not all incubate
in convincing the heresy? Those machines are
of heretics, that is, of your masters, that being
convicted of perfidy, they may confer themselves
to maledictions. Thus Eustathius bishop of the
Antiochene city, while he knows not sons, finds
them. Thus Athanasius pontiff of the Alexandrine
city, amputated the third hand of Arsenius. For
the two which he who was dead was first feigned
to have, he was afterwards demonstrated to have
living. Such things both your condisciples and
masters now confide concerning the priest of
the same Church: and with gold, that is, with
your vires and those of yours, they oppugn the
truth of faith. What shall I speak concerning
heretics, who although they are without, never-
theless limit themselves Christians? Against the
most impious ones, Celsus and Porphyry, how
many of ours wrote? Who having omitted the
cause, versated himself in the superfluous objica-
tion of crimes? Which not Ecclesiastical charts,
but libels of judges ought to contain. Or what
matters it, if you fall in the cause, and superate in
crime? Itis not necessary, that you should accuse
with the peril of your head. With one percussor
conducted, you can satisfy your desire. And you
simulate that you fear a scandal, who lately were
prepared to kill a brother, now an accused, al-
ways an enemy. And nevertheless I wonder, how
a prudent man, prevented by furor, you wish to
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tribuate a beneficium to me, that you may educe
my soul from prison, and may not suffer to com-
morate with you in the tenebries of this world.
43. He could not spare heretics. ---Do you
wish therefore that I be silent? That you may
not accuse. Put down the sword, and I will cast
away the shield. In one thing I will not be able to
consent to you, that I should spare heretics, that
I should not prove myself a Catholic. If that is
the cause of discord, I can die, I cannot be silent.
I ought indeed concerning all the Scripture to
answer to your insanity, and with divine voices
in the manner of a citharizing David (1 Kings [1
Sam] 16) lenify the furor of your breast; but I will
be content with a few testimonies of one book,
and I will oppose wisdom to stultitude; so that
if you contemn human things, at least you may
not neglect divine ones. Hear therefore, what
the sapient Solomon speaks concerning you, and
concerning all the invidious, and maledictive and
contumelious: Fools while they are cupidinous of
injuries, having been made impious hate sense.
Do not fabricate evils against your friend. And
do not become an enemy against a man without
cause. The impious exalt contumely. Circumcise
a depraved mouth from yourself, and repel iniq-
uitous lips far from yourself: the eyes of the con-
tumelious, the tongue of the iniquitous, hands
effunding the blood of the just, a heart fabricat-
ing evil cogitations, and feet hastening to do evil.
He who relies on a lie, feeds the winds, and fol-
lows flying birds. For he has derelicted the ways
of his own vineyard, and has made the axes of his
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own culture err. He perambulates the arid and
desert, and colligates sterility with hishands. The
mouth of the procacious appropinquates to con-
trition; and he who proffers maledictions, is most
foolish. A blessed soul is every simple man: the
animose is inhonest. By the delicts of the lips the
sinner falls into a snare. The journeys of fools are
right in their own sight. The fool on the same day
ostends his ire. Lying lips are an abomination to
the Lord. He who custodites his mouth, servates
his soul. And he who is temerarious with his lips,
will terrify himself. The evil man acts evils with
contumely, and the insipient expatiates his mal-
ice. You will require wisdom among the evil, and
you will not find it. The temerarious will be satu-
rated with his own journeys. The sapient declines
evil by fearing. The fool confiding is mixed with
it. A longanimous man is much in prudence: the
pusillanimous is very imprudent. He who calum-
niates the poor, lacessates his maker. The tongue
of the sapient knows good things, and the mouth
of fools pronounces evil. An animose man parates
rixations: and every one who exalts his heart is
immund before God. A hand bringing in against
a hand unjustly, will not go unpunished. He who
diligites life, spares his mouth. Contumely pre-
cedes contrition, and an evil cogitation precedes
ruin. He who obfirms his eyes, cogitates perverse
things, and provokes all evils with his lips. The
lips of afoollead him into evils, and an audacious
mouth invocates death. A malign man will suffer
many detriments. A just poor man is better, than
a mendacious rich man. It is glory to a man, who
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averts himself from maledictions: but he who is
a fool, obligates himself to such. Be unwilling to
love to detract, lest you be eradicated. The bread
of a lie is suave to a man; afterwards his mouth
will be filled with gravel. He who opertates the
treasures of a mendacious tongue, sectates vain
things, and will come into the snares of death.
Into the ear of a fool be unwilling to say anything,
lest perhaps they irrede your sapient sermons. A
club and a sword and a pernicious arrow they are;
so is the man, who says false testimony against
his friend. As birds fly away, and sparrows; so a
vain malediction will not supervene to him. Be
unwilling to answer the imprudent according to
his imprudence, lest you become like him: but
answer the fool according to his stultitude, lest
he seem to himself to be sapient. He who insidi-
ates against his friends, when he shall have been
seen, says: Playing I did it. A gridiron to coals, and
wood to fire, and a maledictive man to the tumult
of a rixation. If your enemy shall have rogated
you, sparing with a great voice, do not consent to
him: for seven nequities are in his soul. A stone
is heavy, and sand scarcely potable; but the ire of
a fool is heavier than both, indignation is cruel,
and ire is acute and zeal impatient. The impious
calumniates the poor: and he who confides in the
audacity of a heart, is most foolish. The insipient
proffers all his ire: the sapient dispensates it into
parts. An evil son has swords for teeth, and iron
blades for molars, that he may consummate the
infirm from the earth, and the poor from among
men (Prov. 10, 18, and elsewhere, according to the
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Septuagint). Taught therefore by these examples,
I was unwilling to bite the biter, nor implode
the turn of retaliation: and I maled to excantate
the insanity of the furibund, and to infund the
antidote of one book upon a venenated breast.
But I verecund that profiting nothing, I may be
compelled to sing that Davidian thing, and coor-
dinate myself with these sermons: Sinners are
alienated from the vulva, they have erred from
the womb. They have spoken false things, furoris
in them according to the similitude of a serpent:
as of a deaf asp, and obturating her ears, which
may not hear the voice of the incantating, and
of the venefice incantating sapiently. God will
contert their teeth in their mouth; the Lord will
confringe the molars of lions. They will come to
nothing, as water decurrent. He intends his bow,
until they be infirmed. As wax, which flows, they
will be taken away: the fire has superceded over
them, and they have not seen the sun (Psalm
58:3 seqq). And again: The just will letate, when
he shall have seen the vindication of the impious:
he will lave his hands in the blood of the sinner.
And a man will say: if utique there is a fruit to the
just, utique there is a God judging them on earth
(Ibid., 11).

44. In the extreme Epistle you write with your
hand: "I optate that you love peace." To which I
will briefly answer: If you desire peace, put down
arms. I can acquiesce to one blandishing, I do
not fear one comminating. Let there be one faith
between us, and forthwith peace will follow.
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