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SECOND APOLOGY OF THE PROPHET DAVID

[SECOND APOLOGY FOR THE PROPHET
DAVID.]

ADMONITION TO THE SECOND APOLOGY OF DAVID.

This book has the same argument as the pre-
ceding one. For in it, it is shown that there is no
reason for anyone to be offended by what the sa-
cred codices report, that David fell into a twofold
crime, namely, of adultery and of homicide. Nev-
ertheless, whether you consider the elegance of
the style, or the method of treatment and its
economy, you will find that the two works differ
from each other not a little. For indeed, this
work was studiously and accurately divided into
three parts by its Author. In the first, it is argued
against the Gentiles (Chap. 5, no. 31) that the
fall is attributed to the human condition, but the
amendment to virtue; in the second, it is demon-
strated against the Jews that the holy David fell
for this reason, that the perfidy of the Jews might
no longer waver (Ibid.); in the third, Christians
are taught that in this story there are many
mysteries and figures, which have long since
procured the promised grace (Ibid.). In the first
part, the Author refutes the futile objection of the
pagans (Chap. 3, no. 6 et seq.) with which they
babbled thatinnocence of life was vainly boasted
of by Christians, when their princes had been
foully and contaminatedly stained with adultery
and homicide; in the second, having convicted
the Jews of falsehood, who asserted that David
or Solomon was the true Messiah (Chap. 4, no.
21 et seq.), he adds a strong refutation (Chap. 4,
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no. 26 et seq.) of the heretics, who, by denying
the divinity of Christ, equaled or surpassed the
perfidy of the Jews themselves; in the last part,
finally, where he has revealed four great myster-
ies latent under this story of David (Chap. 7,
no. 37 et seq.), he explains the parable of the
prophet Nathan (Chap. 11, no. 55 et seq.), to which
he finally adds an exposition of the first verses
of the fiftieth psalm (Chap. 12, no. 61 et seq.).
Although he indicates that David speaks there
for himself and defends himself, it must never-
theless be frankly confessed that whatever is said
there wanders from the proposed subject, and is
chiefly concerned with refuting the Arians and
Manichaeans. For the rest, it is not possible to
pronounce with certainty what the reason is why
we do not have a complete explanation of the
psalm; whether it be due to the injury of time, or
the negligence of a scribe, or finally whether the
Author himself was prevented from continuing
the sermons by the weakness of voice of which he
complains in this work (Chap. 5, no. 28).

For it is beyond controversy that this work
consists of sermons, which are indicated by him
more than once (Ibid. and chap. 11, no. 53). He
delivered these on different days in the Church
(Ibid.) after the readings of the Old Testament
and the Gospel (Chap. I, no. 1, and chap. 7, no.
38). In which place we thought it would not be
out of place, for the reader's sake, to observe
that this Author, no less than Ambrose himself
in certain of his works, always uses the words
*lectum* (read) and *lectionem* (reading), but
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not the words *cantatum* (sung) or similar ones:
whence it might perhaps be inferred that the
lessons and Gospels in the liturgies of that time
were by no means accustomed to be sung, but
recited; after which recitation the people testified
their faith and the obedience of their mind with
a kind of acclamation, which is signified by those
words of our Author, *with what pious assent®,
he says, *you have followed* (Chap. 7, no. 38).
Furthermore, we simply say 'our Author'; for
there is no light controversy as to whether
this work can truly be adjudicated to Ambrose.
Erasmus, by whom it was first made public,
warned (in the Epistle prefixed to this work)
that although it was ascribed to this very Father
in the manuscript he had discovered, it by no
means seemed to be by Ambrose; but should
be attributed to the same Author to whom the
books *On the Calling of the Gentiles* belong.
To establish this judgment, he offers no other
support than the diversity of style. For he asserts
that the Author is *so successful an emulator of
the Ambrosian diction, that in some qualities he
surpasses it. For he explains more lucidly, and
digresses less from the subject, etc.* Gillotius,
on the contrary, defends our Bishop (Admin. in
hoc opus.), supported by the consensus of manu-
scripts, which he had collected in no small num-
ber, and in which both Apologies of David, bear-
ing equally the title of Ambrose of Milan, were
dedicated to the Emperor Theodosius. As for the
discrepancy of elocution that was opposed, he
replies that it is not new for the holy Doctor to
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have changed his style according to the matter,
place, time, and persons. Nevertheless, mostlater
critics have sided with Erasmus's opinion, each
in the meantime adding some new reason. Bel-
larmine asserts (De Script. Eccl.) that Ambrose
would by no means have undertaken the thought
of writing a second Apology; moreover, that the
Author of this latter Apology denies that David's
adultery was a true adultery and thinks it should
be interpreted allegorically, whereas Ambrose in
the former Apology acknowledges that the sin
was committed in reality. Possevinus approves
all of Bellarmine's arguments (Appar. sac.) with
this exception, however, that whoever prefers
may think that the holy Doctor could both use a
varied style and write several Apologies of David,
just as it is established that he himself wrote
several books *On the Interpellation of David*.
Nicolaus Faber (Epist. ad Front. Duc.) besides
the above reasons, says that this book is not by
Ambrose, but by some Origenist, who, transfer-
ring Scripture to allegories, denies the washing
of Bathsheba (Chap. 8, no. 39). Theophilus Ray-
naudus, however, tries to refute the reasons of
both in vol. XI, *De libris configendis®, part I, Erot.
10, no. 185, whom you should consult. Herman, in
his judgment on the Ambrosian works, observes
thatnot a few things that were said in the former
apology are also read in this latter one; therefore,
it does not seem credible that Ambrose would
have used such repetition; moreover, that Saint
Augustine, in praising the Apology of David,
never calls it the first; that the second was com-
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pletely unknown to Sixtus of Siena; finally, that
its Author, as far as can be gathered from the
heretics he mentions, wrote no later than the fifth
century (In fine Vitae Amb. Gall. script.).

In this diversity, we will frankly state our opin-
ion, leaving it free for each to embrace whichever
he considers preferable. We may affirm this in
tavor of Gillotius, that not only in the written
codices he used, but also in the Italian ones from
which Urbinas compiled his *Milleloquium*, and
also in those to which we have collated the same
treatise, the inscription of Ambrose is found. But
also William of Saint-Thierry, in his exposition of
the Song of Songs collected by him from the sen-
tences of Ambrose, which we are to publish in its
place, cites the second Apology of Ambrose. But
since this Authorisnot of avery ancient age, ashe
died scarcely before the year 1545, it must be con-
fessed that we have not come across manuscripts
much older than that age.

It can also be added in favor of Gillotius's
opinion that the Author with whom we are con-
cerned complains that *through the fragility of
my voice*, as he himself says, *I cannot complete
the whole series of the discourse* (Chap. 5, no.
28). This same complaint can also be noted in the
books *On the Sacraments* (Book I, chap. 16). But
can thatbe applied to our Ambrose? Certainly, we
find Augustine speaking of him in these words:
*Although also for the reason of preserving his
voice, which was easily weakened in him, etc.*
(Book VI, Confess. chap. 3, no. 3). But the answer
readily occurs that it is not unusual for preachers
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to complain of the fragility of their voice. Hence
Basilin his *Homily on the first psalm* complains
that *the ministry of the word is difficult for him
because of the congenital weakness of his voice
which fails us*.

As to Faber's opinion, that the Author was
from the sect of the Origenists, since he denied
that Bathsheba washed before the king's palace;
we answer that this isindeed objected in the case
of Uriah. For it is manifest that in many places
(Chap. 2, no. 5,and chap. 3,no. 12, and elsewhere)
he admits the whole series of the history as true;
whenceif he afterwards signifies thatit should be
taken notin aliteral butin an allegorical sense, in
this he especially followed the blessed Ambrose,
who more than once, in elucidating the mystical
sense, seems to destroy completely the truth of
the history. Read the note appended to the words
taken from chap. 8, no. 39, in the Roman edition.

But the most learned Theologian urges that
only the first Apology was known to Augustine.
So be it; for what is the harm if not all of
Ambrose's works came into the hands of Augus-
tine? Nor should you infer anything else from the
silence of Sixtus, except that either this book was
not known to him, or he did not wish to pass
judgment on it. But neither is there any reason
for anyone to be surprised if our Doctor wrote a
twofold defense of David, since he himself has
left it on record that several books *on the deeds
of Elijah* (Book on Elijah and Fasting, chap. 3, no.
5),and *on the history of Joseph* (Book on Joseph
the Patriarch, chap. 6, no. 30, and chap. 7, no.
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38) were composed by him; and since even now
we have two of his books on Abraham, where he
explains the same passages of the sacred pages,
although not in the same sense, yet repeating
many sentences which he had already penned
before.

Regarding the diversity of style, which we
have already acknowledged at the beginning to
be manifest, so that we may state what we feel
more openly and explicitly; this Author, although
he frequently employs Ambrosian expressions,
nevertheless often uses others that have no Am-
brosian flavor. You may observe this especially
where, by blandly addressing his hearers, he con-
ciliates their goodwill. Nor can it be denied that
it is not Ambrose's custom to divide his material
so anxiously and with such art, and to impress
its parts upon the minds of his hearers or readers
from time to time. To this could also be added
that in this work some passages of Scripture
are cited a little differently than in the accepted
works of Ambrose, and that the Author some-
where (Chap. ult. no. 66) seems to have used the
Vulgate version.

If these reasons are held to be suitable for
adjudicating this work to Ambrose, it can also be
conjectured from what is taught therein about
the two wills and operations of Christ (Chap. 7,
no. 38, and chap. 12, no. 62, 64, and others),
that the Author was living after the Monothelite
heresy had arisen. In that view, it is clear that
he, whoever he may be, proposed to himself
the Ambrosian Apology for imitation, and not
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only transferred from it into his own work many
things which he amplified and adapted to his
own style (Chap. 3); but also from other com-
mentaries of the holy Doctor, especially from that
place in the Commentary on the Gospel of Luke,
where it is inquired why it pleased Christ to
derive his origin from sinners. And this argument
would seem to suffice alone to vindicate that
second Apology to Ambrose, since not long after
herefers thereaders to a certain writing which he
himself had elaborated on the history of David;
but this is what works against that reason, that
what is read immediately before the said citation
is found in the first Apology. Moved by these
reasons, therefore, we wished the judgment con-
cerning the Author of this little book to be free for
the reader; and since the right is at least in doubt,
we did not think that the possession which has
hitherto been with Ambrose should be taken
away from him.

THE SECOND APOLOGY FOR THE PROPHET
DAVID BY SAINT AMBROSE, BISHOP OF MI-
LAN. (C,G,S)*

CHAPTER L.

That some may be offended because David fell
into adultery, and Christ absolved the adulteress
presented to Him; but especially because the
same prophet published his own sin. But, that
though David may have erred, Christ could not
have erred, is shown; and therefore that those
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are to be rejected who detract from the power or
providence of God.

1. Perhaps the title of the psalm which you
have heard read has offended many: that the
prophet Nathan came to David when he went
in to Bathsheba. And at the same time, the
reading from the Gospel (John 8:11) which was
gone through could have raised no small scruple
in the inexperienced, in which you noted that
an adulteress was brought to Christ, and was
dismissed without condemnation. For surely, if
anyone receives these things with idle ears, he
incurs an incentive to error, when he reads of the
adultery of a holy man, and the absolution of an
adulteress; having fallen by an example almost
both human and divine, because he might think
both that adultery is to be committed by man,
and that adultery is not to be condemned by God.
Therefore, the path to a fall is slippery, whether
of pardon or of concupiscence.

2. To this is added that which seems to kindle
the very torches of youthful wantonness: that he
did not blush for his adultery, nor hide it, but
rather publicized it by a kind of proclamation in
a divine song. What then? Was the holy David so
impudent, so improvident, as to sing of his own
disgrace, especially when he himself in another
psalm, which was also read today, said: *How
long shall the wicked, O Lord, how long shall the
wicked glory* (Psalm 93:3)? He forbids others to
glory in sin, and he himself glories in a sacred
song. How then do we distinguish these things?
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3. But grant that David erred wantonly: did
Christ also err, that we should think He did not
have right judgment? Well, therefore, did David
prophesy today as if to them, saying: *Under-
stand, ye senseless, and ye fools, be ye at length
wise* (Ibid., 8). For how could Christ have erred?
It is not right that this should enter our minds.
*He that planted the ear, doth he not hear? Or
he that formed the eye, doth he not consider? He
that chastiseth the nations, shall he not rebuke:
he that teacheth man knowledge* (Ibid., 9 and
10)? Did Christ, then, not know how to question
a fault and hear a just accusation? Could Christ
have approved of wantonness? Did Christ, who
chastises the nations, not think an adulteress
should be rebuked? Could Christ, who knows
the inner secrets of each heart and teaches the
knowledge of the Law, either have been deceived
by error or have judged contrary to the series of
the Law? And how did He Himself say: *I am not
come to destroy the Law, but to fulfill it* (Matt.
5:17)? Could Christ, who condemns secret things,
have overlooked public ones? Can Christ, who
made the times, be ignorant of the times? Does
He who knows the vain thoughts of men not also
know the criminal ones?

4. And therefore let this be a sufficient answer
to those who, while they cannot deny the cre-
ator, yet deny the creator's power: who, while
they confess his wisdom, assert his foolishness
by charging him with imprudence concerning fu-
ture things. About which we could speak more at
length, but another treatise seems to be proposed
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to us. And although a series of different readings
has been gone through, they nevertheless con-
tribute to the same assertion, and especially the
title of the psalm and the Gospel reading. But al-
though one assertionis agreed upon, let the order
of the treatise follow the order of the readings;
and therefore it seems we should treat of the title
of the psalm first.

CHAPTER II.

The argument having been proposed, the au-
thor here writes that one should not judge easily.
Then he explains in what order, and before which
people, he will defend the cause of the erring
David.

A story has been set forth, which contains
adultery and homicide. For thus we find it writ-
ten in the book of Kings (2 Kings 11:2 et seq.); that
King David, while walking in his house, saw the
wife of Uriah bathing, and at once loved her, and
ordered her to be summoned. Then he ordered
her innocent husband, as Scripture relates, to be
exposed to the fiercest warriors, so that he might
be overwhelmed by hostile force. These things
were done, and they are not denied: how then are
they defended? The Gospel reading (John 8:11)
well admonishes that, even when a sin appears
to have crept in, there must nevertheless be a
judge's judgment, and that everyone ought to
be mindful of his own condition and merit. For
often, even in judging, the sin of the judgment
is greater than the sin of the one who has been

judged. For if it is prescribed by certain wise men
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of the world that in judging one should take
care that the punishment not be greater than the
fault, and this is observed: how much more does
it seem that this should be observed, that every-
one who is about to judge another should first
judge himself, and not condemn lesser faults in
another when he himself has committed graver
ones? Who then are you, who judge the holy man
David? I speak to the Gentile, I speak to the Jew,
speak to the Christian; and therefore it seems to
me that the treatise must be divided into three
parts: one against the Gentiles, another against
the Jews, and a third for the Christians.

CHAPTER III.

He admonishes the Gentiles not to look so
much at David the sinner as at David the peni-
tent, because just as the former is common to
men, so the latter is rare in kings. Then he
declares how prone one is to be overcome by lust,
and confirms it by adducing the examples of holy
men.

6. My first discourse, therefore, is against the
Gentiles, who are accustomed to object: "Behold
how Christians pursue innocence, profess faith,
venerate religion, teach chastity, whose leaders
are reported to have committed both murders
and adulteries?" David himself, from whose lin-
eage, as you say, Christ chose to be born, sang of
his own murders and adulteries. And what sort
of disciples can there be, whose masters are such
as these?
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7. What then? Do we deny the deed, or do we
repudiate the master? Neither of these. But let
him who objects to the particular case consider
the general condition. The deed is a particular
case, the nature is a general condition. It is
no wonder, therefore, if the particular case falls
within the general condition. For I acknowledge
that David was a man, and it is no wonder: I
acknowledge it is common for a man to sin. For
the infirmity of the human condition is not new,
and it seems more wondrous if a man should
be without sin than if he should commit some
sin. Therefore, holy David sinned—I will hold
you in no ambiguity—he committed adultery, he
contrived a murder, and he both contrived and
carried it out. He sinned as kings are wont to do;
but he did penance and wept, as kings are not
wont to do. He asked for pardon, not arrogant
in his power, but conscious of his infirmity; pros-
trate on the ground, he covered himself with
sackcloth, forgetful of his empire, and mindful of
his guilt.

8. What man of this sort can you find for me
who, being established in power, does not rather
cherish his sins, proclaim his guilt, and defend
his crimes; who thinks that what is not fitting
for him is not lawful; who binds himself by his
own laws; and who acknowledges that what is
not lawful through justice is not lawful through
power either? For power does not dissolve jus-
tice, but justice dissolves power; nor is the king
released from the laws, but he releases the laws
by his example. Or can it be that he who judges
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others should himself be free from judgment, and
take upon himself that by which he also binds
others?

9. Good, therefore, was David, and much more
admirable for having conquered power than for
having conquered love. For chastity is sometimes
attributed to the body, often to error; but power is
subject to God; and it is easier for one to restrain
oneselfin love than to moderate oneself in power.
Therefore, you do not forgive that which is less,
in a man in whom you admire greater things. For
the nature of sinning is slippery and prone in all
men; slippery also, even in good morals, is the li-
cense of power and the opportunity of ability. For
the wrath of a king does not differ from the wrath
of a lion; but he who provokes him and meddles
with him, sins against his own soul. Let everyone
therefore be careful not to provoke power, lest
the soul, entangled in the snares of the body, be
unable to divest itself of vice. It is no wonder,
therefore, if even David fell through the appear-
ance of power; but it is much more to be admired
that he was called back by the contemplation of
taith.

10. You see, therefore, that this secular power
frequently avails nothing, and for the most partis
a hindrance; for often the outcome of guilt lies in
the authority of power. Therefore, whoever you
are, O king, do not presume upon your might and
ability; for the heart of the king is in the hand of
the Lord. Do not flatter yourself on the subjection
of peoples; because a king shall not be saved by
the multitude of his strength, nor shall a giant
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be safe in the multitude of his strength. For the
Lord's good pleasure is not in the high gables of
tabernacles, nor in the precious summit of roofs,
butin those who fear him, and in those who hope
in his mercy.

11. We see, therefore, that power is prone
to vices, yet I would not say it is always bent
that way; since we read that David, exalted by
royal power, increased divine worship, and that
Solomon consecrated a temple to God.

12. Now let us assert what we have touched
upon, that the ability to command is an incen-
tive to sin, and let us proceed according to the
sequence of the story. David would not have vio-
lated the right of another's marriage bed, and the
pacts of a sworn union, if he had not seen a naked
woman washing herself from the inner parts of
his house. And therefore it is well written: "Gaze
not on a woman's beauty, and do not desire a
woman" (Ecclesiasticus 9:5, 8). Elsewhere it says:
"Beware of every shameless eye" (Ecclesiasticus
26:11). Presume nothing on the virtue of your
continence. For "a woman's fornication is known
in the lifting of her eyes, and in her eyelids" (ibid.,
12); and therefore, flee first the cause of sin. For
no one is strong for long. And not only to the frail,
but to every man it is said: "Let not the lust for
beauty overcome you" (Proverbs 6:25); if you do
not wish to be overcome, do not engage with sins,
lest vices be crowned from you; "neither be taken
with her eyes, nor be carried away by her eyelids"
(ibid.). Awoman seems to you cheap in price, but
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sheis strong for vice; because "a woman captures
the precious souls of men" (ibid.).

13. It is difficult, therefore, for anyone entan-
gled in the snares of lust to escape unscathed.
And this is judged difficult not only in my opin-
ion, but it was even judged impossible in the
Proverbs of holy Solomon, who, led by his own
example, says: "Can a man bind fire in his bosom,
and his garments not be burned?" "Or can a man
walk upon hot coals, and his feet not be burned?"
(ibid., 27 and 28). Beware, therefore, lest you
too kindle the fire of lust and love within the
bosom of your mind; lest the bodily garment be
consumed by that fire of the soul, and you lose the
perpetuity of the resurrection: or at least lest the
footprint of your mind be burned, if you should
think you must walk through the torches of lust.
For he who is burned in the heart, is burned in
the body.

14. Therefore, an encounter with a wanton
woman must be avoided in every way. And there-
fore, he says, "acquire wisdom as your disciple,
that it may keep you from the strange and adul-
terous woman" (Proverbs 7:5); lest she hold you
bound by the snares of her lips, and entangle
you in the tresses of error. Therefore, the prophet
has taught you whence you ought to beware the
harlot (ibid., 6), that you should beware of this
entrance through the window. For she enters
through the window of her house. Her window
is the eye: and therefore beware of every shame-
less eye, lest love enter through the window, and
lust penetrate. For the adulterous woman entices
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a lover by her look; and unless you restrain the
wanton gaze of your mind and soul, death enters
through the window. The petulance of the harlot
isnotidle, her wantonnessis not atleisure, which
makes the hearts of young men fly; so that they
cannot keep the constancy of their own mind,
and are snatched hither and thither by fervent
love. Beware, therefore, of such a woman (ibid.,
10 ff.), who is not quiet on her feet, wanders
abroad, lies in wait at the corners, binds with
her eyes, entices with her words, covers her
bed with ribbons and with carpets spread from
Egypt; for she takes her adornment not from di-
vine thought, but from worldly allurement: who
rightly says her husband is absent, since no adul-
teress can have Christ present.

15. You see, therefore, by how many things
the hearts even of saints are captured; and so
do not be surprised if even holy David was cap-
tured. A great man indeed, and one who by faith
conquered the Philistine, immense in body and
bristling with weapons of war; but would that
he had conquered himself, would that just as he
laid low that adversary, he could have laid low
and overcome his own internal adversary! More
grievous is the battle of him who fights within
than of him who fights without.

16. But why do I speak of David alone? Let
us also summon others to a discussion of this
kind, lest we think it was the weakness of David,
that is, of one man, rather than an infirmity of
the bodily condition. Samson, strong and mighty,
suffocated a lion, but he could not suffocate his
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own love: he broke the bonds of his enemies, but
he did not break the knots of his own desires; he
set fire to the harvests of others, and he himself,
kindled by the small fire of one woman, lost the
harvest of his own virtue. Solomon built a temple
to God, but would that he himself had preserved
the temple of his own body! But let the discourse
return to him from whom it departed. David
triumphed over ten thousands, but he erred
in twenty thousand and more; and because he
erred, he knew himself to be a man, he confessed
his guilt, he begged for pardon, saying to the
Lord: "O Lord, rebuke me not in thy indignation,
nor chastise me in thy wrath." "Have mercy on
me, O Lord, for I am weak" (Psalm 6:2-3). If David
is weak, are you strong? If Solomon fell, are you
immovable? If Paul is the first of sinners, can you
be the first of saints? Therefore, if the just have
erred, they have erred as men, but they have ac-
knowledged their sin as just men. If the just have
received the sentence of a more atrocious punish-
ment, how do you propose for yourself the hope
of impunity, when Scripture says: "If the just man
is scarcely saved, where shall the sinner and the
ungodly appear?" (1 Peter 4:18).

17. You notice therefore, my sons, how often
the occasion of adultery undermines even a good
resolution; and therefore you ought first to flee
and avoid the occasions themselves. Do you not
wish to be captured by love? Do not gaze upon
the beauty of a woman, because when your eyes
see a strange woman, your mouth will speak
perverse things, and you will lie as if in the heart
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of the sea, and like a pilot in a great storm. For
the multitudes of desires create a great tempest,
which, as if sailing in a certain strait of the body,
disturb one from this side and that, so that the
soul cannot be its own pilot, being ignorant of
day and night in the fog of love.

18. Lust, therefore, is aroused by the eyes, but
itisinflamed by drunkenness. For every drunkard
and fornicator will become poor. And do not flat-
ter yourself about your power of drinking. Noah
was made drunk; and he who was not made
drunk by the flood, was made drunk by wine. But
he was ignorant of the nature of wine, for he had
not drunk it before: you have learned from him
what you ought to beware. Lot was deceived in
his sleep; and if you do not wish to be deceived,
shake off the sleep of your mind, lest a son or
daughter mock a drunken sleeper. It is not piety
that is returned there, but drunkenness: nor is it
a father there, but a sleeper who is taken advan-
tage of. Do you wish not to be burned? Do not go
near the fire. Do you wish not to be cast down?
Flee tottering things, beware of precipices, avoid
things that are falling and slipping.

19. You see, therefore, that in those who have
deserved to be just, there was not a different
nature, but a different discipline. After the fall of
the first man, and the just sentence, when in one
man the appetite of the flesh was condemned, the
condition contracted vice, guilt infected nature;
but faith tempered the vice of nature itself, and
the intention of devotion mitigated the offense.
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20. Be converted, therefore, to the Lord, O
Gentiles, know that the Lord is God: it is he that
has made us, and not we ourselves. Know that we
are flesh and dust. Let us therefore forsake what
we have done, and venerate our author himself,
who gave life, who forgave sins, who alone can
say: "I am, I am he that blots out your iniquities,
and I will not remember them" (Isaiah 43:25).
Plainly great and merciful is God, who confers
a benefit, and does not reproach the gift of the
benefit. Do you wonder that he made David a
king, and a victor over many nations? Thus is
he accustomed to exalt his little servants. He is
not avaricious with gifts, nor sparing of benefit,
nor narrow and frugal with grace; but opulent in
generosity, heincreasesin reward those whom he
has redeemed from sin. These things against the
Gentiles.

CHAPTER IV.

He refutes the Jews, who wrongly believe that
David, who was liable to sin, or Solomon, to
whom the things said of Christ do not apply, is
the Son of God; and he confutes the perverse
interpretation of certain heretics concerning the
Son of God.

21. But since we have promised a threefold di-
vision of this treatise—one against the gentiles,
another against the Jews, a third within the
Church—it now seems we must treat of the case
againstthe Jews. Let us therefore review whathas
been set before us. The title, it says, is 'Of under-
standing, for David, when Nathan the prophet
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came to him, after he had gone in to Bathsheba'
(Ps. 50:1-2). Surely this story presents David as
both an adulterer and a murderer, and is this the
one you, O Jews, say is the Son of God? But God
is a God of virtues, not of crimes. And of this one
does God the Father say: 'His throne as the days
of heaven' (Ps. 88:30); of one who has committed
deceit and has not conquered his sins? And how
is it written: 'No one is without sin, except God
alone' (Luke 18:19)? If, therefore, he who is the
Son of God cannotnotbe God, then surely the Son
of God is the arbiter of justice, not liable to fault.
22. By what opinion, then, do you judge either
David to be the Son of God, or think it to be
Solomon? Is it because it is written: 'Give the
king thy judgment, O God, and thy justice to
the king's son' (Ps. 71:2); and because the title of
Psalm 71 says it was composed for Solomon? But
pay attention to which Solomon it speaks of. For
Solomon means 'peaceful'; this is its interpreta-
tion. The psalm is said of him whom we truly
know to be the author of peace. But how was
Solomon peaceful? The blood of Joab, whom he
ordered to be killed between the altars of the
temple, does not show this; nor the punishment
of Adonijah, whom he struck down as guilty of
aspiring to royal affinity, not even recalled from
his indignation by his mother's plea. How, more-
over, do you think that what is written applies
to Solomon, David's son—that 'he shall continue
with the sun, and before the moon, throughout
all generations' (Ps. 71:5)—when he, having ob-
tained the use of a short life, passed his span
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of living within narrow limits? How, moreover,
is it said of him: 'He shall rule from sea to sea'
(Ibid., 8), when he, established within Syria, that
is, within the province of a single region, had
circumscribed boundaries to his empire? Has not
Christ alone extended his empire to the ends of
the whole world? For he alone is the one of whom
the series of the psalm has well prophesied, that
'the kings of Arabia and Saba shall bring gifts, and
all kings of the earth shall adore him: all nations
shall serve him' (Ps. 71:10-11). For we know him
as ruling over all gentiles and nations, with an
uncircumscribed empire, with unending power.
Therefore, Solomon is not the Son of God.
23.Butfor whatreason did you think him to be
the Son of God? Was it because he was wise? But
this one asked for wisdom, that he might receive
what he did not have; Christ is wisdom itself,
naturally possessing inits entirety what Solomon
received in human affairs through grace. Finally,
what is received in time is possessed in time. For
Solomon possessed wisdom neither at his begin-
ning nor did he possess it at his end. For he did
not believe he had what he asked for; and after-
wards, having turned away from the worship of
God, he fell not as a wise man, but as a foolish
one, so as to give offense. He offended to such
a degree that he even lost what he had merited.
Why, therefore, did you believe this one to be the
Son of God? Was it because he built a temple for
God? But from this you should have believed that
he was not Lord and God, because it is written:
'Unless the Lord build the house, they labor in
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vain that build it' (Ps. 126:1). He labored in vain
who built that temple which a subsequent fire
consumed. Or was it because it was said to his
father David: 'You shall not build me a house...
but when you sleep, I will raise up your seed after
you; and he shall build a house for my name' (2
Sam. 7:12-13)? But there too, a temple not corpo-
real, not material is promised, for God does not
dwell in things made by hands, but the temple is
the holy Church, which is founded not by human,
but by heavenly power.

24. For if we admire the works of a more
excellent, yet still human, power, we find many of
this kind whom we can compare with David and
Solomon. And therefore, where there is equality
of work, there is no excellence of power. Nor
can we speak of many sons of God, when we
have read of one Son of God; but no injury must
be done to the Son of God on account of the
benefits He conferred upon our fathers. For there
have been many illustrious men: but through
one, Joshua son of Nun, it is said (Josh. 10:13),
the sun stood still against Gibeon. You see that
he surpassed the power of King David; for David
commanded earthly things, not the stars. You
see also that the sun is a servant, not a master,
which even obeyed a human voice. Yet it stood
still, because in Joshua it recognized both a type
(*typum?) of the one to come, and the name. For
Joshua son of Nun did not command the celestial
lights by his own power, but by the mystery of
Christ; for it was being signified that the Son of
God was to come into this world, who by divine
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power would postpone the setting of the worldly
light as it was setting and already turning to
darkness, would restore the light, and would
bring in brightness. Enoch also was taken up to
heaven: but he was taken up, whereas this one
returned. That one was taken up, lest wickedness
should change his heart; this one abolished the
very wickedness of this world. Elijah ascended to
heaven in a chariot and with horses; but Christ
descended from heaven, and did not ascend with
achariotand horses, as thatone did, because that
one could not have done otherwise; but this one
returned by his own power. Elisha commanded
a leper to wash in the Jordan, that he might
be cleansed from all contagion; this one washed
the whole world in the Jordan. Moses himself, to
whom the peoples of the Jews were entrusted,
divided the water; and he indeed divided the
elements, because he did not divide the power
of the Trinity; he separated the masses of water,
because he did not separate the Father from the
Son.

25. You see how great were these men, and
what proofs of their works they have left behind.
How then do you judge those whom you know
to be equal in power to King David or Solomon
to be unequal in condition, so as to think that
Solomon, David's son, sits at the right hand
of God? Especially since David himself clearly ex-
pressed of whom it was said; for he would not say
of his own son: 'The Lord said to my Lord: Sit thou
at my right hand' (Ps. 109:1). For how would he
call his own son Lord? The Law forbids it, religion
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opposes it, faith abhors that you should place a
mortal man at the right hand of almighty God. He
who sits at the right hand is another, who took
on a body, not who began from a body; who was
begotten before the morning star, that is, before
the brightness of all lights; for he himself created
the dignities of the various lights: for Solomon is
indeed after the morning star. Solomon was not
a priest; and therefore it could not have been said
to him by the almighty Lord: 'From the womb
before the day star I begot thee' (Ibid., 3); it could
not have been said to him: 'Thou art a priest for
ever according to the order of Melchizedek' (Ibid.,
4); especially since at the time when Solomon
lived, the priests were according to the order of
Aaron, not according to the order of Melchizedek.
For priests still offered the blood of goats and
bulls for the sins and errors of the people: but
after Christ came, who offered himself for the
salvation of the world (so that the blood of Christ
might wash those whom the blood of bulls could
not wash), priests began to offer themselves as
victims.

26. And so, with a single question, our Lord
Jesus Christ shut the mouths of all heretics and
put an end to their sacrileges. For with this ques-
tion he refuted not only the Jews, but also the
Photinians, the Arians, and the Sabellians: and
therefore, for us (since we now see the Jews have
failed, and that execrable perfidy is diminished),
some things must now be touched upon concern-
ing the Arians, who do not differ much from the
Jews, and the Photinians and Sabellians in the
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treatment of this question. Let Photinus there-
fore be silent, who says Christ is the son of David,
not of God; and let him be silent, condemned by
a heavenly voice. For how does he say that Christ
is the son of David, when David himself said in
the book of Psalms: 'The Lord said to my Lord: sit
at my right hand, until I make your enemies your
footstool' (Ps.109:1)? 'If David,' he says, 'calls him
Lord, how is he his son?' (Luke 20:44). Therefore,
Christ is not the son of David, but the Son of God.
Let Sabellius also be silent; and when he reads
that the Lord said to the Lord, let him understand
that he who speaks and he to whom it is spoken
are not one and the same person: for the Father
did not say to himself: 'Sit at my right hand'; nor
did he say to himself: 'I will make your enemies...'
And let all at last understand that it is the Son
who sits at the right hand. And let them maintain
this distinction between the Father and the Son,
that there be a distinction of Father and Son, in
that the Father is one and the Son is another,
because they possess one seat, one majesty, and
they sit, not for a separation of dignity, nor for an
order of power, but for a bond of charity: let them
understand one power of the Father and the Son,
in which Arius also may be silenced, who follows
the opposite tracks of Sabellius's error. Let him
hear the Lord speaking to the Lord, let him hear
the Son sitting at the right hand of the Father;
and let him cease to raise a question for the
divinity from the speech and order of men. Nor let
him argue here that the Father says, 'sit’; for we
read elsewhere that the Son sits even without the
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Father's word, as it is written: 'And he sits at the
right hand of God' (Mark 16:19). And elsewhere:
'Hereafter you shall see the Son of Man sitting at
the right hand of God' (Matt. 26:64). For he to
whom it is said, 'sit,’ is the one who is called the
Son of Man: he hears as man, he sits as the Son of
God. What can be said to be more excellent than
this power, which has placed even the flesh of
man at the right hand of God; and has joined that
infirmity of the human condition, after the Word
was made flesh, to the eternal divinity?

27. But what is this? After Photinus has been
struck dumb, Arius has fallen silent, and Sabel-
lius has lost his voice, I still see heresy raising its
diverse mouths against the Church. For behold,
the Manichaean and the Valentinian, and every
offshoot of the Manichaeans, rely on that very
weapon by which others were slain; and they
contrive a prejudice against the faith by a testi-
mony of the faith. For that detestable heresy
says: 'Behold, Christ denied that he was the son
of David' (Luke 20:44); and therefore, it says, it
must be believed that he did not take on flesh.
To whom Scripture responds most openly at the
very beginning of the Gospel, when it says: 'The
book of the generation of Jesus Christ, the son
of David' (Matt. 1:1). Why then is he called the
son of David in one place, and denied to be the
son of David in another, unless it is so that you
may understand that it is one thing to be the son
according to the divine substance, and another
according to the assumption of the flesh? For
according to the divine substance, he is the Son of
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God; according to the flesh, the son of David. And
so, where the generation of the Savior according
to the flesh is described, he is named the son
of David; but where the fullness of confession is
required, when the generation of the Savior is
designated, he does not wish to be named the son
of David, but of God; for the designation of his
majesty interprets his nature. But now that the
interpretations of the cruel have been refuted, the
discourse must be turned to the Church.

CHAPTER V.

He confirms the arguments brought against the Jews and
gentiles, and turns his discourse to the Church.

But the fact that we repeatedly return to
the title of the fiftieth psalm is a sign not of pre-
sumption, but of weakness. For in a single day,
whether through the narrowness of my intellect
or the fragility of my voice, I cannot complete the
whole series of the discourse. And so, since on
the previous day our sermon was directed against
the Jews, who have indeed been so overcome by
the proofs of the faith that Christ is placed on
a celestial throne: which certainly cannot befit
a mere man. For it is not credible that anyone
other than the Son of God sits at the right hand
of God. Indeed, no other than the Son of God,
all ambiguities removed, is to be esteemed as sit-
ting at the right hand of the Father. Again, since
Scripture has it: *Of the fruit of thy womb I will
set upon thy throne* (Ps. 131:11); the same Son
of God is to be believed to have certainly taken
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flesh from Mary, in whom is the prophetic fruit
of the womb: so that you may truly recognize the
succession of origin, and not doubt that He, the
Son of God, later made the son of man through
the assumption of the flesh, sits on the Father's
celestial throne. For Christ had no such royal seat
in this world that you might think another seat
similar to David's was promised; especially since
the Lord Himself said: *My kingdom is not of this
world* (John 18:36).

Thus, hemmed in on all sides, they direct the
arguments of their perfidy to the point of assert-
ing that it is incredible that God should have
taken on flesh: but by what reasoning He could
nothave takeniton, they cannotexplain. For I ask
whether they think it was for reason of impossi-
bility, or of injury, that flesh could not have been
taken on by God? If of impossibility, then some-
thing is impossible for God: for there is nothing
that He willed to do and was unable to do. It
remains, therefore, that it be shown whether He
willed it or willed it not. But what greater sign
of His will is there than what He Himself said: *I
was made manifest to them that asked not for
me.... | have spread out my hands to a people that
believeth not, and contradicteth* (Isa. 65:1-2)? If,
therefore, He willed it and was able, do we think
that He willed it not for reason of injury? And
what injury does the divinity feel from itself? For
it is free from insult, nor is it subject to our pas-
sions; for the flesh could bring neither detriment
nor increase to the divinity.
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Yet who are they who object that the Son
of God could not have taken on flesh? Is it
the gentiles, who testify that their gods (since
they cannot deny they were men) were seen in
human form? Or could their king, whom they
place before all their gods, take on monstrous
forms for the sake of love: and Christ could not,
for the salvation of the world, take on the flesh
of man, whom He made in His own image, and
that most excellent work of His; and does it seem
more beautiful to them for a form of flesh to be
assumed for the sake of adultery in another's bed,
than for the redemption of all men? But if a Jew
objects to this, how does he read: *Behold a virgin
shall conceive in her womb, and shall bring forth
a son; and his name shall be called Emmanuel*
(Isa. 7:14), which is interpreted, God with us?
How does he read: *Behold, I who spoke am here*
(Isa. 52:6)? And how does he assert what is read:
*Behold, like a panther... and like a bear robbed of
her young I will meet them* (Hos. 13:7-8)? There-
fore, could the Son of God not take on flesh for the
redemption of all, when they themselves cannot
deny that for the punishment of our sins, God has
put on a certain disposition of beastly cruelty;
so that He who by nature is pious and merciful,
moved nevertheless by the atrocity of our crimes,
assumes against us a certain savagery of beasts?

But now, since I think sufficient answer has
been given to the Jews both on the previous day
and today, I must render to you, most beloved
brethren, an account of the prophetic deed. For
when the title of this psalm was first read—
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that Nathan came to David, when he went in to
Bathsheba—we said that many are confused by
the sequence of this story: and for that reason we
have undertaken a threefold treatment of it; and
we thought the division of the discourse should
be made in this way, so that among the Gentiles
the fall of our condition would not be denied,
but the correction of error would be established;
among the Jews, however, we would teach that
the holy David fell for this reason, that the perfidy
of the Jews might no longer waver, and that they
might cease to believe him to be the Son of God,
whom they saw to have been subject to sin by
our common condition; while Christians might
advert to the mysteries of the rising Church.
A threefold division was therefore made: one
according to nature, another according to faith,
and a third according to grace; and so weakness
does not exclude from pardon, faith excuses from
fault, and the sacraments bestow the grace long
since promised.

## CHAPTER VI.

He teaches the Church why David and many
other ancestors of the Lord's lineage were per-
mitted to fall into error; and so that he might
more easily draw out the mysteries from it, he re-
counts the history of David's own homicide and
adultery.

32. David sinned, so that the whole world
would not err; he sinned for himself, that he
might make amends for us all; finally, he sinned

against his own body (for he who fornicates, sins
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against his own body), he sinned against his own
body, that he might be redeemed in the body of
Christ: behold, he whom we thought scarcely de-
fensible, we now perceive to be worthy of praise.
For who is there who would not want the divine
gifts in him to be proclaimed more than his hu-
man works? For we hold, according to the apostle
(Rom. 3:28), that a man is justified by faith,
without the works of the Law: let David therefore
be justified by faith, who through the Law recog-
nized sin, but believed in the forgiveness of sin
through faith; let David be justified, because in
his secret sin the mysteries of the Church shone
forth.

33. Someone asks, for what reason did an
ancestor of the Lord's lineage, chosen by God,
commit both adultery and homicide? I say some-
thing else: Such an ancestor of the Lord's body
had to be chosen. For what is the incarnation
(*corporatio®), if not the remission of sins? And
for this reason he could not be without sin, so
that he might set forth divine grace both by
example and by proclamation. Finally, by that
arrangement, Bathsheba and Tamar are counted
among the ancestors of the Lord's lineage: of
whom one committed adultery, the other incest.
By that arrangement also Ahab and Jechoniah, as
Matthew the Evangelist described (Matt. 1:9 and
11), are numbered among the ancestors of Christ,
so that He, who was to redeem all men, might
begin the benefit with His own ancestors; at the
same time, lest He who subjected Himself even
to the passion of the body should seem to have
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sought the nobility of an immaculate origin. For
this is the boast of men, to seek another's glory,
not their own; and yet among men themselves,
the grace of virtue is greater than that of nobility.
At the same time, an example had to be given, so
that all might understand that the disgraces of
ancestors cannot be a dishonor to their descen-
dants; because each one can abolish the stain of
his succession by the merit of his own virtue. Do
you see how many and how gravely sinful people
the line of the Lord's generation includes, from
whose origin Christ did not blush to be born for
your sake? And if you believe these things, they
are gifts of divine mercy in you, and this is a mark
of heavenly power. For sin abounded, that grace
might abound all the more. Therefore, David was
not excepted from guilt, so that he might be cho-
sen for grace.

34. But now let us review the mysteries of
the story itself, and let us draw from the very
fountains of the Scriptures; and so that we may
be able to look into the whole series of mysteries,
let us repeat the text of the story itself. For
thus we remember it is expressed in the book of
Kingdoms (2 Kings 11:2 ff.), that David, when he
had seen Bathsheba, the wife of Uriah, bathing,
fell in love with her; then he commanded her to
come to his house, when the woman's husband
was absent; that not long after her husband
returned, a messenger of war, a truly religious
and devout man, who in time of war did not
think he should enter his own house, since he
saw his comrades intent on the war, and keeping
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watch not in domestic dwellings but in military
tents; that afterwards, by David's command, he
was recalled to the war, under the instruction
that he be exposed to the enemy warriors, so
that by the man's death the king might have
free opportunity to possess the woman. And here
there is some shame for the sin, and modesty
for the fault, in that he sought a hiding place for
his error; and he did not assume for himself the
authority for the unjust killing by right of royal
power, but shunned the odium. He confesses the
fault, but a fault which is suppressed by shame
is more tolerable than one which is proclaimed
with insolence. Uriah therefore died, exposed to
the warriors, but afterwards the same men who
killed him, by David's command, after the city
was stormed, were themselves killed. This is the
sequence of the story, in which one may behold
profound mysteries.

CHAPTER VII.

Having invoked the Divine Spirit, he begins to
uncover the mysteries that were veiled under the
adultery of David and Bathsheba, and also under
her childbirth.

35. And since we take up David not to defend
him—for he does not need my help—but to
excuse him, or rather, to praise him; lest I should
waver in such a great depth of mysteries, it is
right that I use his voice, whose history I use. I
will therefore use the Prophetic response, saying:
*Create in me a clean heart, O God, and renew
a right spirit within my bowels* (Psalm 50:12).
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For no one can behold such great mysteries of
the divine recess without the infusion of the
Holy Spirit. For if that great prophet asks that
the gift of the Holy Spirit be infused into him,
what should a weak person do; especially when
the holy Apostle also thinks he is aided by the
prayers of the people, that a door may be opened
for him to speak the mystery of the word. O if
only Christ would deign to open that door for me!
Let us knock, however; for He is accustomed to
hear those who knock, because He Himself said:
*Knock, and it will be opened to you* (Luke 11:9).
Oifonly He would reveal Himself to me, for Christ
is the gate: He is within, He is without, He is the
way that leads, He is the life we strive to reach.

36.Come, therefore, Lord Jesus, and open to us
your fountains, that we may drink of the water,
of which whoever drinks *will not thirst forever*
(John 4:13). Or if we cannot yet draw from your
fountain, deign to grant that we may at least
draw from the well, from which you promise a
drink to that still-doubting Samaritan woman.
And you indeed promise to all from the fountain,
but for those who doubt, like that Samaritan
woman, your fountain is still a deep well. Let us
also drink the water of celestial secrets. And since
we have been worthy to come to your fountain,
let it be permitted to us to see at least the image
of the celestial mysteries.

37. And so, if I am not mistaken, by the
Prophet we understand the Holy Spirit; by the
adulteress, however, one may reckon the various
fornications of the Synagogue. And therefore we

37



SECOND APOLOGY OF THE PROPHET DAVID

see revealed long before, from the Holy Spirit
and from the family of the Jews (whose are the
fathers, and from whom is Christ according to
the flesh), that the Lord Jesus was to be generated
(Gen. 49:10), who indeed was born as a Jew from
an adulterous family, but as immaculate from a
Virgin. The family of the Jews was under the Law,
it was as if under a husband; the observance of
the Law had to be abolished, so that truth and
grace might be substituted.

38. We have one mystery: receive also another;
yet in such a way that you remember that from
the first conception of Bathsheba a little child
was born who died, and afterwards Solomon was
born: that little child from a furtive conception;
but this Solomon from a profession of marriage.
It is clear, therefore, that by David is understood
the prophet, by the Prophet the prophetic people,
from whom and from the Synagogue that first
one who was born (since the Jewish people
had degenerated from its ancestors, formed by
wicked deeds and conceived through vices) could
not attain to the eternity of resurrection, nor
grow into a perfect man; but failed in the slight
smallness of the senses, and in a certain infancy
of virtue. But he who was afterwards conceived
from a legitimate union, the Christian people,
that wise and peaceful one—for this is revealed
by the interpretation of Solomon—attains to the
hoary age of long-lived resurrection, and to that
heavenly kingdom. Through the former people
the Law was dissolved, through the latter grace
was reformed.
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39. Receive also a third mystery. What the
Hebrews call *excelsum* (exalted), the Latins in-
terpret as *humiliatum* (humbled). But who is
truly humbled, except he *who did not consider it
robbery to be equal with God: but taking the form
of a servant, humbled himself, becoming obedi-
ent even unto death* (Phil. 2:6 et seq.)? This,
therefore, is he who is signified by David, exalted
by nature, but humbled by mercy; sublime in
divinity, but gentle in body. And so, where he is
humbled, there heis obedient. For from that from
which humility is born, from that obedience is
born, and in that it ends. For when he is said to
have been made obedient even unto death (but
death was of the body, not of the divinity), that
was by no means an obedience of the divinity, but
of the body; nor was that a humility of majesty,
but of the flesh. And so, as far as it pertains to
the assumption of the body, the apostolicreading
has declared in what Christ's humility consisted:
but as for what pertains to the nature of the di-
vinity, it has been revealed by the Gospel reading,
which you followed with pious assent when you
heard it read, the Son of God saying: *I and the
Father are one* (John 10:30). For the Father and
the Son are one in divinity: but the sacrament
of the body and the eternity of the divinity are
not one. Nor, however, did the Apostle alone say
that the Lord was humbled, but He Himself also
mentioned that He was humble, saying: *Take
my yoke, for it is light; for I am meek and humble
of heart* (Matt. 11:29). And yet it is signified not
only by interpretation, but also by name; for it is
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written: *I have found David my servant, with my
holy oil I have anointed him* (Psalm 88:21). And
below it says: *You are my Father* (Ibid. 27); and,
*Iwill say to him: You are my Son.* Therefore, the
David we were seeking, we have found: a servant
indeed in appearance, but Lord in truth.

## CHAPTER VIII.

What the royal house signifies, in which
David walks; what the nudity and washing of
Bathsheba; or what it means that she was loved
as soon as she was seen naked.

40. Here, therefore, David walked within his
house. And what is this house of Christ, if not
that of which he says: 'For in my Father's house
there are many mansions' (John 14:2)? In that
royal abode, therefore, he, being present, saw the
naked human condition, and taking pity, fell in
love with it. For it was still naked of virtues,
because through the snares of the serpent it
had been deprived of the native coverings of its
nature. For it does not seem plausible that a
woman would undress before the king's house,
that a female would wash herself before the
king's house (2 Kings 11:2 ff.), as if there could be
no other place suitable for bathing. It does not
fit, it is not suitable, it does not agree with faith:
it is far from the truth, it is abhorrent to reason.
Such a woman, so wanton, so impudent, the king
could have shuddered at, notloved. Or could she,
if not ashamed before her husband, at least not
have feared the royal gaze? Or could his servants
not have kept her away before the king saw her?
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41. Therefore, if this cannot be reconciled
with faith, let us inquire who this naked one is:
namely, the human condition, stripped of all the
garments of nature, lacking the cloak of immor-
tality, and despoiled of the veil of innocence. For
he is naked who is laid bare by sin and fault.
Indeed, that first sinner of our race—and would
that he were the only one—did not feel himself
to be naked before he sinned; after he sinned, he
saw that he was naked, and therefore thought he
should be covered with leaves, because he knew
himself to be naked. He therefore became naked
to himself after he became guilty of fault. In him,
all human condition was laid bare, through the
succession of nature, subject not only to fault
but also to hardship. Therefore, he felt and saw
himself naked: whence our whole condition is
such that whoever considers himself naked, both
sees and feels himself to be naked. Indeed, he
who covets riches is naked; he who scorns them
is wealthy. To such a degree is each person's
own perception a hardship, and each person's
own virtue free from harm. Therefore, Christ
first claimed the human condition for himself in
marriage through the Law, which he later repu-
diated. Whence he also says: 'Where is the bill of
your mother's divorce, with which I have put her
away?' (Isaiah 50:1). In this way, therefore, Christ
saw his family naked, and loved it: for Christ
loves the holy soul. Indeed, Jesus loved Lazarus
and Mary; Christ loved his Church, although
naked, although not yet clothed with any beauty
of virtues.
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42. Finally, so that we may know that the
series of the Scriptures agrees with the proposed
argument, let us learn of the Church, clean, seek-
ing, hastening, and washing herself before the
house of Christ, when John was baptizing in the
Jordan, saying: 'l indeed baptize you with water
unto repentance: but he that cometh after me is
mightier than I, whose shoes I am not worthy to
bear: he shall baptize you with the Holy Ghost'
(Matthew 3:11). Therefore, when the people were
being baptized unto repentance, the Church, now
near to his house, was certainly seeking Christ,
that it might attain to grace. The Church, there-
fore, was seeking Christ from John, saying: 'Tell
me, O thou whom my soul loveth' (Canticles 1:6);
declaring him to be the cause of her desire, the
cause of her washing, as you have it: 'l am black,
but comely, O ye daughters of Jerusalem, as the
tents of Kedar, as the curtains of Solomon' (Ibid.,
4). You have the reason why she is eager to wash
herself: because she declares herself to be dark.
For, asif in answer to John asking for what reason
the great crowd flocking together was eager to be
washed, she replied: 'I am black, but comely, O
daughter of Jerusalem.' Because she is dark, she
desires to be washed; because she is comely, she
does not fear to be seen naked. 'Look not upon
me,' she says, 'because I am darkened, because
the sun has not looked upon me.' Therefore, we
are darkened when we are not seen by Christ; but
when we are seen, we become white. Therefore,
he saw her, to whom all things are naked, and the
secrets of the heart cannot be hidden; for he is the
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searcher of the heart and reins: to him nothing
is covered, nothing is wrapped up. He saw his
Church naked, and he saw, and he loved. He saw
his beloved naked, and as a son of charity, he fell
deeply in love.

43. See how he sees, see how he calls. Here
are not the reproaches of adultery, but the mys-
teries of chastity. 'Thou art all fair,) he says,
'my love, my near one, and there is no spot
in thee. Come hither from Lebanon, my spouse,
come hither from Lebanon, thou shalt pass and
shalt pass over from the beginning of faith' (Can-
ticles 4:7-8). And well said, 'from the beginning
of faith." Therefore, where you have faith, you
should not fear adultery; for faith belongs to
marriage, deceit to adultery. But that she might
be able to come from Lebanon, he first sent
word, saying: 'Arise, come, my near one, my fair
one, my dove, my perfect one' (Canticles 2:10).
Near, certainly, by the desire of faith; fair, by the
beauty of virtue; a dove, by spiritual grace. For
the silvered wings of the dove signify that eternal
power; and the flight of the dove declared the
presence of the Holy Spirit. Christ, therefore, calls
her to himself, that she may come; since she was
coming endowed now with spiritual prices: 'For,
lo,' he says, 'the winter is past, the rain is over
and gone; the flowers have appeared in the land'
(Ibid., 11-12). See how the holy Church is invited.
'The winter,' he says, 'is gone,' lest being naked
she should dread the winter—a winter not of
season, but of infirmity, which despoils the fertile
field of the soul of every flower. For there is a
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winter not of the earthly sun, there is a winter
of the mind, when coldness glides into the soul,
when the warmth of the spirit vanishes, when the
vigor of sense is dissolved, when excessive humor
abounds and weighs down the mind, when the
inner sight grows dark. And therefore the Lord
says: 'See that your flight be not in the winter,
or on the sabbath' (Matthew 24:20). For it is
good that the day of judgment or of death should
then arrive when the gentle temper of the soul is
strong, when the heavenly mystery shines with a
serene light, when our heart burns within us. For
then Christ is present, as Ammaon and Cleophas
testify in the Gospel, saying: 'Did not our heart
burn within us on the way, when he opened to
us the Scriptures?' (Luke 24:32). But the soul is
vigorous when the flower is also seen in the land.
Who is this flower of good odor, but he who said:
'l am the flower of the field, and the lily of the
valleys' (Canticles 2:1)? Of whom it is also written
in Isaiah: 'And there shall come forth a rod out of
the root of Jesse, and a branch shall grow out of
his root, and a flower shall come forth from the
branch' (Isaiah 11:1). The root, of course, is the
family of the Jews, the rod is Mary, the flower of
Mary is Christ, who, when he shines upon our
earth, and is fragrant in the field of the soul, or
blossoms in his Church, we can neither fear the
cold, nor dread the rain, but await the day of
judgment.

44. And therefore the Church, in order to see
this flower, hastened with all zeal, as she herself
testifies, saying: 'On my bed, in the nights I

44



SECOND APOLOGY OF THE PROPHET DAVID

sought him whom my soul loveth: I sought him,
and found him not: I called him, and he did not
hear me. 'Iwill rise therefore, and I will gointo the
house, into the market, and the streets, and I will
seek him whom my soul loveth' (Canticles 3:1f.).
'l sought him, and I found him not... The watch-
men that go about the city found me, they struck
me, and took away my cloak from me' (Canticles
5:7).You see how she seeks him whom she desires
to find, so that she does not fear to be wounded.
But these wounds are not to be feared, but to be
desired; for they are the wounds of charity, as she
herself says: 'l am wounded with charity' (Ibid.
8). Good are the wounds of charity. Finally, more
useful are the wounds of a friend than the volun-
tary kisses of an enemy.

He continues on the same subject, and shows
that the Church, being naked, was pleasing to
Christ, who had scorned the veiled Synagogue;
then he describes her ardor in seeking Him; and
finally, he explains the dissolution of the Law,
prefigured in the death of Uriah.

Rightly, therefore, is she naked, because she
has lost her cloak; or perhaps she is naked for
this reason, that it is sometimes a mark of virtue
not to have a covered breast, not to have a veiled
heart. In short, that veiled one, that is, the Syna-
gogue (II Cor. 3:13 ff.), which had a veil in the
reading of the Old Testament—which is now
revealed, since in Christ it is done away with—
the veiled Synagogue, I say, Christ looked down
upon and spurned; whence even today a veil is
placed over the heart of the Jews. But she who
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is converted to the Lord with her whole mind is
naked and transparent. For when one has been
converted to the Lord, the veil will be taken away,
so that we may be able to see, as in a mirror, the
glory of God. Finally, elsewhere too, being naked
is a sign of virtue, for it is written: "I have put off
my tunic, how shall I putit on? I have washed my
feet, how shall I soil them?" (Song of Songs 5:3).

What tunic, therefore, she has taken off, and
has not found how to put it on, let us, if we can,
reveal from the Scriptures. For there is a certain
bodily tunic, there are certain woven veils of
desires; and therefore it is sometimes better to
be naked in body than veiled in heart. Whence
also Paul admonishes us that it is much better to
be stripped than to be clothed over, saying also
elsewhere: "Stripping yourselves of the old man
with his deeds, put on the new, who is renewed
inknowledge, according to the image of Him who
created him" (Col. 3:9-10). Therefore, she who is
stripped has also washed her feet; and therefore
she who has washed them does not know how
they can be soiled. For she forgets through grace
what she had drawn in through nature. Great,
therefore, is this righteous love of the woman
washing herself before David's palace.

But not only did she wash, she also called; as
we have received in the same book, with the holy
Church saying: "Come, my brother, let us go forth
into the field, let us rest in the villages, let us rise
early to the vineyards, let us see if the vine has
flourished" (Song of Songs 7:11-12). Therefore, not
only does she wash, but she also provokes and
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invites Christ to come to her, saying: "To you I will
give my breasts" (Ibid.). And she promises not
only her own things, but also new and old, as you
haveit: "New and old, my brother, I have kept for
you" (Ibid. 13). And as if impatient with love, she
seeks the help of someone by whom Christ may
be asked to come. Behold her burning, behold her
desiring: "Who will give you," she says, "to me,
my brother, sucking the breasts of my mother?"
(Song of Songs 8:1). And she shows with what
reason she seeks, with what grace sheinvites, and
how she can hold him; she shows how she waits
for him as he tarries outside; and she implores
him to enter her house, saying: "Finding you out-
side, I will kiss you, I will take you, and I will bring
you into my mother's house, and into the cham-
ber of her who conceived me" (Ibid. 2). You see
how naked she is, who cannot have a hidden se-
cret of an undefiled nature, a secret of the inmost
conscience, not marked by any rashness of vices.
For the holy Church is a garden enclosed, and an
immaculate virginity, which therefore merits this
grace from Christ, because she sought, desired,
and found the Word of God, watching at the
gates of wisdom, as she herself says: "Blessed is
the man who hears me, and the man who keeps
my ways, watching daily at my gates, keeping
the posts of my entry." "My goings forth are the
goings forth of life" (Prov. 8:34).

Thus Christ desired the beauty of His Church
and prepared to take her to Himself as a wife.
But because she was under the Law (for under
the Law were Peter, John, and the other apos-
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tolic men), He first thought that we should be
released from the bonds of carnal observance.
For although the Law is religious and just, as is
represented by the person of Uriah, who was so
religious and chaste that on returning from war
he would not recognize his wife nor go in to
her; nevertheless, because Uriah, in David—that
is, in the humble man—recognized the union of
the Church, he, departing from conjunction with
the Synagogue, prepared a place for the future
nuptials. Whence also John received the type of
the Law, who, although he was of the Fathers,
announced that the ways of the Lord were to
be prepared and prophesied the union of the
Church; and therefore he is represented as killed,
to show the failure of the legal observance. For
the Law and the prophets were until John. There-
fore, Uriah is now killed in the type of the Law,
so that the Synagogue might be freed from the
snares of the Law, since a woman who is under
a husband is bound by law to her husband while
he lives; but if the husband dies, she is loosed
from the law of her husband. Therefore, while her
husband lives, she will be called an adulteress if
she is joined to another man; but if her husband
dies, she is freed from the law of her husband, so
that sheis not an adulteress if she is with another
man. Therefore, she is not an adulteress to the
human condition, who, although she was under
the Law, was nevertheless vindicated into grace
when the observance of the Law was in a certain
way abolished.
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But Christ did not abolish the observance of
the Law. Whence also David did not kill Uriah,
but allowed him to be killed by the warriors: that
is, Christ allowed the rite of observance coming
from the Law to be profaned through the inva-
sion of barbarians and the captivity of the Jews.
Finally, Uriah is interpreted as "my light." And
what is the light of Christ, if not the Law and the
Gospel? "For if you believed Moses, you would
believe me also; for he wrote of me" (John 5:46).
Because the light of Christ was prefigured in the
Law, and afterwards, in the grace of the Gospel, as
with a seven-branched spirit, He filled all things
of this world. Hence, therefore, He took from the
Law the flesh, or the Church, and joined her to
Himself: the light of which Law a hostile people
diminished when they violated the holy things of
the Law. Therefore, the light of God was dimin-
ished among the people of the Jews; because a
partial blindness has befallen Israel, until the
fullness of the Gentiles should come in, and so all
Israel should be saved.

CHAPTER X.

With renewed attention, he scrutinizes a
deeper mystery lying hidden in the Davidic adul-
tery, namely, the conjunction of the divine Word
with human nature.

There remains yet a fourth mystery, which, I
ask, you receive with calm ears, and that you
weigh our meaning, not our words; for the king-
dom of God is notin word, butin power. Adultery
was committed, and murder was committed.
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This is what was said to the Prophet: "Take
for yourself a nut-wood staff" (Jer. 1:11). And
elsewhere we read of a nut-wood rod, by which
we understand a certain law and the height
of prophecy, which, like a nut, is bitter on the
outside in its husk, hard in the middle with its
shell, but tender and fruitful within. Therefore,
although in the historical account you hear bitter
things, and in the type you recognize hard things,
yet hope for fruitful things in the mystery. The
adultery, I say, was committed as a type of salva-
tion; for not every adultery is to be condemned.
Finally, it was said to the Prophet: "Go, take
to yourself a wife of whoredom" (Hos. 1:2). The
Lord commands this union with her who had
fornicated: the offspring of which union, as we
said above (Above, chap. 9 of this book), is Christ.
For to the son who was born of fornication, the
name Jezreel was given by the Lord, which means
"divine generation." If, therefore, that union with
the fornicatress was pious, then this union of an
adulterous society is also certainly pious. But that
concerned the Jews. Concerning divine things,
however, I do not dare to name it adultery,
although a pious one, lest the very sound of the
word offend anyone, even though the sense of
veneration is ready at hand; yet it can be said
more cautiously, if not more expressly, that a
pious union was made from disparate partners
when the Word was made flesh. For the unions
of divinity and flesh are not legitimate; nor, as
by a certain covenant of nature the flesh agrees
with the soul and the soul with the flesh, so also

50



SECOND APOLOGY OF THE PROPHET DAVID

do divinity and the flesh of a just man observe,
in a way, the law of the marriage bed. God took
on flesh, assumed a soul, and through an unusual
and not legitimate incarnation, made the union
legitimate, so that God might be all in all.

Finally, that you may know it is a mystery,
interpret the names. For you take David as a type
of Christ; Bathsheba is called daughter of the sab-
bath, or full daughter, or well of the oath. What,
therefore, is more explicit than that the daughter
of the sabbath is the flesh of Christ; because "God
sent his Son, born of a woman, born under the
Law"? The same is "full," because in his passion
is the fullness of the Law, or because she is full of
the grace of the Holy Spirit. For Jesus, full of the
Holy Spirit, returned from the Jordan. The same
is also "well of the oath," that is, of religion and
of faith. And rightly a "well," because "rivers of
living water will flow from his belly." Therefore,
by assuming her to himself, God the Word made
the union legitimate; a mystery which those nup-
tials in the Song of Songs designated, by which
the Church is wedded to Christ, and the flesh to
the spirit. And for this reason the miserable flesh,
because it was wounded, because it was naked,
because it was adulterous in all things, although
immaculate in Christ, ran about and sought the
Word of God everywhere, seeking a redeemer.

Christ joined this flesh to himself, to render it
immaculate; he associated it with himself, to take
away its adultery. And because it was under the
Law, it had to die, that it might be freed from
the Law, so that through that death the marriage,
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as it were, of the Law and the flesh might be dis-
solved. Therefore, the flesh died in Christ, so that
we, having been made dead to the Law through
the body of Christ, as the Apostle said (Rom. 7:4),
might belong to another, who has risen from the
dead, and that the passions and desires of the
flesh, and the thoughts of sins which were in
our members through the Law, might die in that
death: while we, freed from the law of death,
might rise again in newness of spirit, as by a new
union with Christ.

And yet, those who dissolved the Law in
Christ's flesh, and thought it should be violated,
were all slain by the warriors at David's com-
mand. By this sign is shown what later events
taught was signified: that of those who killed
Christ, none escaped; and this is most evidently
revealed, that those whom Jesus had taken to
himself before his death, such as the Jews, per-
ished as little and unformed ones: but those
whom he adopted into the number of his sons
after his death were preserved for the kingdom.
Hence, according to this mystery, it is fitting that
the first birth among the Jews was weak, so that
afterwards among the Christians there might be
eternal fruit.

CHAPTER XI.

The parable of Nathan is set forth, and is
applied first to the moral sense, and then to the
allegorical.

54. But let us now pass on to the messenger.
For in previous days we have had a discourse
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on that hateful adultery and homicide of David
the prophet, and having examined the spiritual
meanings, we found not only nothing to be con-
demned, but even something to be praised. Now
the discourse begins to be about the messenger,
whom the oft-repeated title of the psalm we have
examined shows. For so it is: *A psalm of David,
for understanding, when Nathan the prophet
came to him, after he had gone in to Bathsheba*
(Psalm 50:1).

55. And so this part of the story must also be
recounted, which is as follows. A rich man, he
says (2 Samuel 12:1 ff.), and a poor man were in
one city. The rich man had many herds and many
sheep; the poor man had one ewe-lamb, which
was fed from the poor man's bread and wine, and
rested in his bosom. A guest came to the rich man;
the rich man took nothing from his own herd, nor
from his own flocks, but killed the poor man's
one ewe-lamb. When David learned of this, he
said: That man shall die, and he shall restore it
fourfold. Nathan answered him: You are the man.
Then he revealed to him the heavenly command,
saying thatthe Lord had commanded that He had
conferred many good things upon him, that is,
royal riches, after raising him from the number of
shepherds, and that He had poured out His mercy
upon him; and therefore, because he had angered
the Lord with his sin, all his possessions were
to be taken away, seized by his enemies, and his
house laid waste. Then he said: *I have sinned.*
And Nathan answered: Because you confess that
you have sinned, the Lord will forgive your sin;

53



SECOND APOLOGY OF THE PROPHET DAVID

but your son who was born of Bathsheba will
die. When this son fell ill, David wept, lay on
the ground, covered himself with sackcloth, and
fasted: when he learned he was dead, he arose,
washed, ate, and consoled others.

56. See how many things there are. First of
all, that God is pious and merciful, and that the
adversities that befall us, we receive as the price
of our error. We have learned, therefore, that
captivity is the price of sin; for this is decreed as
the punishment for the crime. Then we note that
the fall of kings is the punishment of the people.
For just as we are saved by their virtue, so too are
we endangered by their error. Hence we should
desire that we might have a glorious and perfect
king. Shall we, therefore, who wish to have a
perfect king, not wish to have a perfect Lord? Or
can they truly wish for a man to be perfect, who
do not wish for God to be perfect? The text of
the story also briefly brings about this effect, that
we should note how quickly the hope of pardon
followed. It is no small matter, moreover, that
Nathan, thatis, a lesser prophet, denounced him.
For it is a grave shame and disgrace for a fault
to be rebuked by an inferior. You see that guilt di-
minishes grace. Nathan knew what David did not
know: so darkened was his mind, overshadowed
by a kind of cloud of vices. Furthermore, this is
the Nathan who in earlier passages prophesied
that David was acceptable to the Lord; so that he
might grieve at being reproved for his sin by the
same one by whose prophecy his merit had been
proclaimed.
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57. But let us now seek the spiritual meaning
(*mysterium®). *Two men,* he says, *were in one
city, one rich, and the other poor* (2 Samuel 12:1).
Who is this rich man or this poor man, unless
perhaps one is the people of the Jews, and the
other the Christian people? The one is rich in the
Law, rich in the oracles of God entrusted to him,
rich in prophecies, rich in divine utterances; but
the other is poor. But do not flee this poverty,
which the kingdom of heaven follows. For it is
written: *Blessed are the poor in spirit, for theirs
is the kingdom of heaven* (Matthew 5:3). Good
is the poverty that does not lose what it has had.
Good is the poverty that, if it does not have trea-
sures of money, yet has treasures of knowledge
and wisdom. Do not, my sons, despise poverty as
something worthless. *This poor man cried, and
the Lord heard him* (Psalm 33:7). Do not envy
greatriches as if they were something great: *The
rich have wanted and suffered hunger* (Ibid., 11).
But if you wish to have good things, seek the
Lord: *For they that seek the Lord shall not be
deprived of any good* (Ibid.). Therefore, do not
reject every poor man. Peter was poor, and had no
coin to give; but he gave salvation, more precious
than all money. That Lazarus in the Gospel was
poor (Luke 16:19 ff.); but the rich man who before
lay in scarlet and purple, wished after the end of
his life to be cooled by the dripping finger of the
poor man. Although that man, proud in his royal
scarletand purple garments, had shuddered with
disgust at the poor man's sores, yet, placed in
hell, he wished he had been in the place where
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Lazarus was. In which passage, the reading does
not seem to describe a man rich or poor in money,
but him as poor who for the sake of faith and
devotion did not shrink from the wounds of the
body, and endured hunger and fasting.

58. Therefore, although the people of the Jews
had in their flocks a great abundance of victims,
yet they snatched away the one little ewe-lamb
which that poor people possessed, subjecting it
to the glorious passion. Do you wish to know
which lamb? *He was led as a sheep to the slaugh-
ter* (Isaiah 53:7), he who was fed with the bread
of the poor, and partook of the drink of the poor,
and sleptin the bosom of the poor. For he partook
of our nourishment, he rested in the bosom of our
heart. For he mentioned that he could not restin
the bosom of the Jews, saying: *The Son of Man
has nowhere to lay his head* (Luke 9:58).

59. And a guest, it says, came to that rich man.
Who is this guest, but wretched sin? For guilt
entered this world as a guest, alien and foreign
to our nature. And so he did not offer a victim
from his own flocks, but took the poor man's
little lamb and killed it. Although its passion has
indeed profited some unto a saving sacrifice, yet
to them it seems to have been the nourishment
of their own madness, the food of their guilt, and
an incentive to sin. Finally, Judas received bread
from Christ, and then was he all the more filled
with the devil; because he who was preparing
betrayal for so hospitable a Lord did not receive it
with faith.
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60. And David was angry with that man. We
have said that the people of the Jews are declared
through the Prophet, and therefore under this
figure, he condemns himself. That man who did
this is worthy of death, and he shall restore the
little lamb fourfold; this means that the Jewish
people will perish, but the Christian people will
enjoy more abundant goods, because the state
which is owed from the resurrection is more ex-
cellent than present things.

61. It was my purpose, as you may deign to
remember, to respond with whatever speech I
could against those who think the homicide and
adultery of holy David should be condemned:
and so, by the favor of your unanimity, the
course of our discourse has turned out such that
he whom we thought could not be defended,
seemed worthy to be praised by the mouth of all.
But since the holy man does notneed our help, let

him now speak to you for himself, and let his own
words defend his deed.

CHAPTER XII.

David confesses his sin to God, having com-
posed Psalm 50, several verses of which are here
explained,; first, it is inquired what is great mercy,
and what is the multitude of compassions; then it
is taught that God alone blots out our iniquities,
which, since they cannot be hidden, must be con-
fessed, following the example of David. Finally,
it is made plain that the Arians fall back into the
impiety of the Manichaeans.
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62. "Have mercy on me," he says, "O Lord, ac-
cording to thy great mercy" (Ps. 50:3). This com-
bination of words, "great mercy," is new, unless
I am mistaken, dearest brethren. I do not recall
having easily read it elsewhere; and therefore, we
cannot easily say what "great mercy" is. We read,
however, of the great power of God. And there-
fore, by considering what great power is, we will
be able to conjecture what great mercy he wished
to signify. For we read in holy Jeremiah: "Who art
thou, Lord? Thou hast made heaven and earth,
in thy great power, and with thy outstretched
arm" (Jer. 32:17). Great power, therefore, made
the heaven. What is this great power; that of the
Father, or of the Son? The power of the Father is
certainly great; for He Himself made heaven and
earth through the Son, as you have it: "In the be-
ginning God made heaven and earth" (Gen. 1:1).
But yet the Son is also great power. For since you
read that the Son is the power of the Father (1 Cor.
1:24), as you have that Christ is the wisdom and
power of God, surely since the Son is the power
of the Father, the Son is great power. How then
is He denied to be omnipotent, whom we confess
to be the great power of God? This great power,
therefore, made the heaven; because the Son also
made the heaven, as you have it: "All things were
made through him" (John 1:3). Therefore, if both
the Father and the Son made it, the unity of
the deed certainly indicates a unity of operation
(*unitas operationis*). Therefore, the operation
of the Father and of the Son does not differ. But
if the operation is one, then certainly the power
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of the operation is one, and the majesty of the
makers is one. This much concerning the Father
and the Son.

63. Why then are we silent about the Spirit,
especially when divine Scripture does not suffer
us to be silent? For the passage gives a most
opportune testimony for proving the unity of the
Holy Spirit with the Father and the Son, so that
we cannot dissociate His operation from the work
of the Father and the Son. For we read that it is
the great power of the Father that He made the
heaven; that the Son is also great power, since
He made the heaven: and not only did He make
it, but He also established it: "For by the word
of the Lord were the heavens established" (Ps.
32:6). Therefore, if both to have made and to
have established the heaven is a mark of great
power, we cannot separate the Holy Spirit either
from the majesty of great power; because it is
written: "And by the spirit of his mouth all their
power" (Ibid.). For when heaven and earth were
being made, the Spirit was moving over them; of
whom the prophet David says elsewhere: "Send
forth thy Spirit, and they shall be created" (Ps.
103:13). Of whom he also said elsewhere: "For I
will behold thy heavens, the works of thy fingers"
(Ps. 8:4). For God did not make heaven and earth
with corporeal fingers, but by the sevenfold grace
of the Spirit (*Spiritus gratia septiformis*), that
is, by that finger of which you have in the Gospel:
"But if I by the finger of God cast out demons"
(Luke 11:20). For this finger He elsewhere called
the Spirit, as you have it: "But if I by the Spirit of
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God cast out demons" (Matt. 12:28). If, therefore,
the Spirit is the finger of God, since the Son is
the arm of God, the Spirit certainly cooperated
with the Father and the Son through the unity of
operation to make heaven and earth. For the Son
called Him a finger for this reason, that He might
express the unity of the divinity as if of one body.
Therefore, if great power founded the heaven,
certainly great wisdom founded the heaven; be-
cause it is written: "In wisdom hast thou made
them all" (Ps. 103:24).

64. We have learned, therefore, what great
power is; let us now gather what great mercy is.
If great power made the heavens, great mercy
must also be from heaven, and great justice must
be from heaven; for justice has looked down
from heaven, and mercy has come from heaven.
Great, therefore, was the mercy shown, because
"the Word was made flesh, and dwelt among
us" (John 1:14). Therefore, great power made the
heavens, great power bowed the heavens, as we
read: "And he bowed the heavens, and came
down" (Ps. 17:10). By this it is shown that the
Son of God was never devoid of His divinity, not
even when He moved among men; for although
He took on what He was not, He nevertheless did
not cease to be what He was. Therefore, when it
is said, "And he bowed the heavens, and came
down," He seems not so much to have descended
from heaven, as to have descended with heaven
itself. For when the Father addressed the Son sit-
uated on earth, and Angels ministered to Him, the
Son of God seems not so much to have changed
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His seat, as to have transferred it. Therefore, we
have learned that the mercy is great.

65. Therefore, if it is great mercy to have
descended from heaven, we mustdistinguish and
understand what the multitude of compassions
is. For it follows: "And according to the multitude
of thy compassions, blot out my iniquity" (Ps.
50:3). For each little verse does not signify the
same thing; but the former refers to the Incarna-
tion, while this which follows seems to refer to
those injuries which the Son of God underwent
in the flesh: that He fasted, that He hungered,
that He wept, that He was scourged, that He
was crucified, that He died, that He was buried.
For these are the marks of the flesh, not of the
divinity. And it was necessary that the multitude
of compassions should drive away the multitude
of afflictions, to our benefit, by the struggle of the
Lord's passion.

66. For He was not blotting out His own sins,
because He had committed no sin; but because
He was made sin, our sins were to be blotted
out, as David said: "Blot out my iniquity." What
does "blot out" mean? Let us examine this word,
for it is not without meaning. Finally, He also
says elsewhere: "I am he who blots out your
iniquities, and I will not remember" (Isa. 43:25).
There are indeed certain wounds of our offenses
deeply impressed on our conscience, and certain
scars on our minds and souls, which are covered
over by the sores of our errors. Guilt, therefore,
has its own characters and marks by which it is
betrayed: which we do not invent by our own
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ingenuity, but which we designate by prophetic
authority. It is written, therefore; and see where
it is written: "On the tablet," he says, "of your
heart" (Jer. 17:1). That is, the record of guilt is
written there where the form of virtue also is; not
on tablets of stone, but on the fleshy tablets of the
heart. But the things that are good are not written
with ink, but with the Spirit of the living God;
whereas the things that are vicious are written
with an iron pen and a diamond point. The writ-
ing is almost of the same kind as the punishment
for sin. The one is written with an iron pen, the
other is restrained with an iron rod, as it is writ-
ten: "Thou shalt rule them with a rod of iron" (Ps.
2:9). Different is that "upright rod, the rod of thy
kingdom" (Ps. 44:7): this one restrains the guilty
with punishment, that one governs the innocent
with command. Therefore, guilt is written: let us
see where. Not outside, but inside, in your heart
and in your breast. For just as "the word is near,
in your mouth and in your heart," so for the un-
faithful the figure of sin and the image of error is
impressed in the heart itself. Within, therefore, is
guilt, and within is virtue. And therefore the Lord
says: "I perceive that power has gone out from
me" (Luke 8:46), to show that what is good pro-
ceeds from within, and conversely, what is evil
comes forth from within. "For not what goes into
the mouth," He says, "defiles a man; but what
comes out of the mouth" (Matt. 15:11). For from
your heart proceed thoughts; and therefore, be-
ware lest evil thoughts proceed from your heart,
which may later convict and accuse you. For God
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does not need testimonies and arguments to con-
vict you: your own guilt accuses and betrays you.

67. Then David says well in this psalm: "And
my sin is always against me" (Ps. 50:5). For woe
is me that I desire to hide, and cannot hide! For
how shall I hide, who bear the evidence of my
offenses inscribed on my breast? On that day of
judgment, the breast of each one will be laid
bare, with his own conscience bearing witness to
all, and his thoughts mutually accusing or even
defending him, on the day when the Lord will
judge the secret things of men. What shame will
that be, when what we thought hidden begins to
be betrayed to all; when the image of each one's
offense begins to reveal itself, so that each one is
convicted by the record of his own crime? What
shame, when you see that one whom you judged
despicable in this world has been preferred; that
your servant, whom according to the cunning of
this world you considered foolish and incapable,
you recognize as honored for the riches of his
simplicity? Therefore, while we live, let us flee to
Him who is able to blot out sin. And do not fear
thatitis written with an iron pen and a diamond
point; for He has broken iron and diamond gates,
and do not be afraid to confess your guilt.

68. David confessed, he acknowledged his
iniquity, he acknowledged his error; and there-
fore he says: "For I acknowledge my iniquity"
(Ibid.). David acknowledges, and you do not ac-
knowledge? David confesses, and you deny? Paul
proclaims himself guilty (1 Tim. 1:15), and you
assert that you are innocent? There is, therefore,
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no great cause for shame, when the fellowship
of sin is shared with many; if only we pursue
the desire for correction. Nor, again, should you
be afraid that the confession of guilt will be held
for punishment. For the good and merciful God is
accustomed not only to forgive the faults of those
who confess, but also to bestow rewards on those
who amend; if only each one asks to be forgiven
for that which he understands cannot be hidden.
"Declare therefore your iniquities, that you may
be justified" (Isa. 43:26). This is the voice of God,
who is willing to forgive: this is the voice of God,
who promises that He wishes to blot out your sin.

69. "Against thee have I sinned," David says,
"and done evil in thy sight." That is, even if men
do not see, yet you see; even if men cannot judge
me, because they are participants in offenses;
you, however, are the judge of each one, because
you are free from offenses. However much harm-
ful thoughts may lie hidden in the inmost heart,
they are nevertheless before you, who can say:
"Why do you think evil in your hearts?" (Matt.
9:4). Indeed, Christ says this. He, therefore, who
knows what is written in the heart, can blot out
whatever is written in the heart. To whom our
David confesses that he has sinned not only in
himself, but also in the first man, when the divine
precepts were violated.

70. From this it is possible to observe, most
beloved brethren, how all heresies, while they
attack one another, fall back upon themselves.
Thus the Arians, while they separate the power of
the Father and the Son, furiously run into such an
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outcome of their disputation that their assertion
coincides with that of the Manichaeans, for the
latter say that there is one God of the Old Testa-
ment, and another of the New. The holy Church
condemns this profane assertion, she who reads
of one God; because "there is one God, the Father,
from whom are all things, and we unto him; and
one Lord, Jesus, through whom are all things, and
we through him" (1 Cor. 8:6). Certainly, the om-
nipotent and one power of the Father and the Son
is declared, so that we neither separate the Father
from the grace of the New Testament, nor, on the
other hand, separate the Son from the foundation
of the world.

71. Finally, let us consider whether the same
God is the founder of both Testaments. Indeed,
we all sinned in the first man, and through the
succession of nature, the succession of guilt was
also transfused from one to all. Against whom,
therefore, did I sin: against the Father, or against
the Son? Surely against Him who entrusted
something to me, which by not keeping, I sinned.
The command was given to man that he should
eat of all that was in paradise, but should not
touch the tree of the knowledge of good and evil
(Gen. 2:17). Adam, therefore, is in each one of us.
For in him the human condition sinned, because
through one man sin passed to all. I see the sum
entrusted to me; I see what debts of transgression
I have contracted, while I taste what is forbidden
and prohibited. Hence I owe the interest on the
lot committed to me, because unstained faith
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could not keep the entrusted loan of the heavenly
commandments.

72.We have acknowledged theloan;let us also
acknowledge the creditor. For it is the right of
the creditor to demand and to release; and there-
fore, the same one releases who has the right to
demand. When, therefore, Christ says to me in
the Gospel, "Your sins are forgiven you" (Luke
5:20), do I not understand Him to be the same
lord of the principal debt whom I recognize as the
arbiter of pardon? Or if the Father lent, and the
Son released—not through unity, as we say, but,
as the Arians assert, through a distance of power
—did one God then lend, and another release?
Whence they fall into a position where they can-
not escape the perfidy of the Manichaeans. Then,
by saying that God is one and good, let them note
into what snares of their own madness they fall.
If He who lent is good, how is He who released
not good? Therefore, let the Arians have their part
with those into whose assertion they have fallen.
Nor is it any wonder if he who has once begun
to deviate from the truth entangles himselfin the
snares of another's error.

73. And therefore, there is one doctrine that
destroys the contrivances of all heretics: that we
believe the Trinity to be of one power, majesty,
and virtue; and therefore, that we do not separate
the Father from what the Son has done, nor
segregate the Son from what the Father has com-
manded. For thus it will come to pass that we
do not introduce one God of the Old Testament
and another of the New, but through the unity of
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power, both the Son is understood to be in the
Father, and the Father in the Son; and the Son
lends in the Father, and the Father releases in
the Son. For the Father also forgives sin: we have
already said that the Son has forgiven.

74. Understand that the Father also forgives.
"Forgive us," He says, "our debts, as we also for-
give our debtors" (Matt. 6:12). The Son certainly
says this to the Father in our person. Nor does He
say this as if He Himself could not forgive; but He
says it so that you may understand the unity of
power.

75. Finally, if you seek authority in the Son:
"Now you," He says, "are clean because of the
word which I have spoken to you" (John 15:3).
He forgives by His word, He forgives by His com-
mand; but He forgives with reason, saying: "Go,
and from now on see that you sin no more"
(John 5:14). You have His authority, because He
has forgiven past things; you have His judgment,
because He has prescribed for future things.
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