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APOLOGY OF THE PROPHET DAVID

Some people (Chap. I, no. 1), upon reading
the history of David and learning that so great
a prophet and so holy a king had fallen into a
twofold crime, namely, adultery and homicide,
had taken no small offense. Therefore, when
this matter became a widespread rumor, Saint
Ambrose, ever attentive to the needs of his peo-
ple, thought that this evil should be addressed
promptly. And so, ascending the sacred pulpit, he
undertook the defense of that same prophet and
king. Yet he did not undertake to defend him in
such a way as to assert that he was immune from
the crime. He admits, indeed (Chap. 1 et seq.),
that he was stained by two most grievous sins;
but he argues that he was expiated by a swift
confession (Chap. 2), extensive penance (Chap.
4), and an unwearied zeal for good works (Chap.
6 et seq.), so that it was by no means permissible
for sinners to accuse him whom God Himself
had absolved (Chap. 4 and elsewhere). Further-
more, he argues that it should not seem at all
unusual that a frail man succumbed to the force
of temptation and concupiscence (Chap. 1 and
elsewhere), but that it was altogether worthy of
all admiration that a most powerful king, who
was not bound by the severity of the laws, as
soon as he was admonished of the sin he had
committed, acknowledged his fault and erased
it with sincere and vehement sorrow. To these
points he adds that the said fall was permitted
by divine counsel for this reason: that this same
man, being humbled, might be disciplined and
tested as an example for posterity (Chap. 2 and
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3); and also that in this very event there existed
a figure of a mystery (Chap. 3), which would
lessen the atrocity of the offense. Finally, after
enumerating not a few excellent and holy actions
(Chap. 6 et seq.) by which the Prophet covered
his transgression, he affirms that he needs no
other defender; since in Psalm 50, in which he
testified both to the penance he performed and
the pardon he obtained (Chap. 8 et seq.), he left
his own apology. The holy man proves this with
a brief but elegant explanation of all the verses of
that same psalm, in which, as in the whole work,
he scatters certain mystical expositions, observa-
tions, and moral exhortations for the instruction
of the people to whom he was speaking.

From the very structure of this work, you
may sufficiently understand that in the Roman
edition it was ill-advisedly, and against the au-
thority of all manuscripts and earlier editions,
divided into two treatises, one of which retained
the ancient title of *Apology of David*, while the
other, having received a new title, was relegated
to the commentaries on the psalms. Blessed Au-
gustine also objects to this division; for he (Book
IV, against the two letters of Pelagius, chap. 11,
and Book II, against Julian the Pelagian, chap.
7), when citing a testimony taken from the expo-
sition of Psalm 50, quotes it under no other title
than the *Apology of David*. We also do not think
that anyone can be found who would approve of
the changes introduced into the author's text by
the editors (éstipeAntaic) of that same edition, or
who would not be displeased by the removal of
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the words by which the parts of this work, which
ought to be entirely one, were connected to each
other. Therefore, we have restored everything ac-
cording to the fidelity of the written codices and
old editions, as we have noted in their proper
places at the bottom of the pages.

Ambrose, according to his custom, delivered
in the Church the sermons of which this treatise
is composed after the reading of the Gospel, as
is clearly indicated by these words: "as was read
today" (Chap. 5, no. 20), "that a certain rich
man went into a far country," etc. (Luke 19).
But it is no less manifest that this happened not
long after the murder of the Emperor Gratian,
since he laments it in these words (Chap. 6, no.
27): "With what great devastation," he says, "do
we still atone, with what a public funeral, as
it were, of the whole world do we pay for the
sought-after death of the king!" etc. Clearly, the
holy Bishop could not have spoken in this way
except about either Gratian or Valentinian the
Younger, since in those times no emperor besides
these two youths was killed by violence; but it
is quite certain that the circumstances related
there fit perfectly the violent death of Gratian,
but not at all that of Valentinian. Furthermore,
this very *Apology* is cited in the commentaries
on the Gospel according to Luke (On chap. 3),
which were more probably written around the
year 385, and therefore long before the death of
Valentinian. It is to be concluded, therefore, that
this commentary was published after the month
of August of the year 383, in which Gratian was
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slain, and before the year 385, in which the
aforementioned commentaries were composed,
namely, in the year 384, as seems more likely.
The Codex Thuaneus, written a thousand
years ago, as the characters indicate, and several
other manuscripts of proven quality, present this
same short work inscribed thus: *Treatise of St.
Ambrose on the Apology for the Prophet David
to Theodosius Augustus*. But perhaps someone
might suspect that the last words were added
by some unskilled or audacious persons, since
Theodosius the Great could not have been in
Milan at the time we have shown these sermons
were delivered, as he only came to that city
several years later after he had triumphed over
Maximus. Nevertheless, nothing at all prevents
the holy Bishop from having given this very work
—although composed not a few years earlier—
to Theodosius, who had requested one of his
books, as being especially suitable on account of
the royal dignity of the person discussed therein;
or even that he himself, of his own accord, may
have thought to send it to the same prince,
perhaps after the massacre of the Thessalonians,
for which he imposed public satisfaction upon
him, in order to strengthen him in his resolve of
penance. In fact, among the many excellent say-
ings that are read in this treatise, some can also
be observed that seem to point in that direction.
Ambrose could have added these to his writing
before sending it to the emperor. If this is so,
we can declare that this work has come down to
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us perfected and revised with the Author's final
care.

Why Ambrose undertakes to write an apology
for David. The history of the event is set forth.
Then it is shown that he whom God has justified
is not to be judged: but on the contrary, is even
to be praised, because in such great power he did
not sin more often.

We have taken up the present task of writing
an apology for the prophet David, not because
he needs this service, who shone with such
great merits and flourished with virtues; but be-
cause many, having read the series of his deeds,
without looking deeply into the power of the
Scriptures or the hidden nature of the mysteries,
wonder how so great a prophet did not avoid
the contamination first of adultery, and then of
homicide.

Therefore, it has been our endeavor to review
the story itself, which seems to have been ex-
posed to sin. For in the second book of Kings we
read (2 Kings 11:2 ff.) that David, walking in his
royal house, saw a woman washing herself (her
name was Bathsheba), of outstanding beauty
and lovely in grace and countenance, and with
a very distinguished face, by which charms he
was captivated and conceived a desire to possess
her. Now, the woman was married to a man,
Uriah was the husband's name, for whom a scene
of death was arranged by royal command. For
although his life was judged to be no impediment
to desire, it was nevertheless considered a great
obstacle to the shame of adultery.
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And so, to begin with what is plainer, do not
judge him whom God has justified. "It is a very
small thing to me," says Paul, "that I should be
judged by you, or by any human court; indeed,
I do not even judge myself" (1 Cor. 4:3). And
he was still situated in the bodyj, still subject to
temptation: but he did not judge himself for this
reason, because the spiritual man is judged by no
one, except by God alone. Finally, he added: "He
who judges me is the Lord." "Therefore do not
judge anything before the time" (Ibid., 4-5). But
David has already fulfilled his time, and has mer-
ited grace, and has been justified by Christ; since
the Lord Himself rejoiced to be called the son of
David, and those who so confessed him were en-
lightened. Why do you call a man of God from his
reward tojudgment? The Lord has alreadyjudged
concerning him, of whom He said to Solomon: "If
you walk before me, as David your father walked,
in integrity of heart and in uprightness, to do
according to all that I have commanded you"
(1 Kings 9:4). Is this man, then, worthy of judg-
ment or of reward, who did according to all the
heavenly commandments, walking in holiness
and justice of heart? Where the vices and sins
of others lie hidden, there David received divine
testimony of his virtue and glory. And we idly
dispute about his sin, for whose merit and grace
the sins of others have been revealed. For when
Solomon had offended, because he had not kept
the commandments of the Lord, and God had
arranged to divide his kingdom into many parts,
He said to him: "Nevertheless, in your days I will
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not do it, for David your father's sake." "From the
hand of your son I will take it." "However, I will
not take the whole kingdom; I will give one tribe
to him for the sake of David my servant"” (1 Kings
11:12-13). Since the Lord justifies, therefore, who
is there who would judge so great a man? "What
God," he says, "has cleansed, you must not call
common" (Acts 10:15).

Nevertheless, with due respect for the heav-
enly judgment, by which you yourself so honor
the prophet, enter into his acts and morals. Do
you not wonder at the man, and judge him to
be equal to the angels, who, for most of his life,
indeed from boyhood, dwelling in riches, honors,
and power, placed in many temptations, only
once gave place to error, and to that error by
which even the angels of heaven, as Scripture re-
lates (Gen. 6:2), were cast down from their virtue
and grace? Indeed, another error of his is also
read, that he caused the people to be numbered.

CHAPTER II.

David is praised for the humility of his confession; and three
reasons are brought forward why it is useful for sin to creep
up on the saints, and why God permits it.

Each one of us sins in so many ways every
single hour, and yet each one of the common peo-
ple does not think his sin should be confessed.
That great and powerful king (De Poenit. dist.
3, cap. Ille rex) did not suffer the consciousness
of his offense to remain with him even for a
brief moment; but with a prompt confession and
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immense sorrow, he rendered his sin to the Lord.
Whom can you now easily find, honored and rich,
who, if he is accused of being guilty of some fault,
does not take it badly? But he, renowned for his
royal power, proven by so many divine oracles,
when he was rebuked by a private individual for
having sinned gravely, did not roar with indigna-
tion, but confessed and groaned with the pain of
his guilt. Finally, the pain of hisinnermost feeling
moved the Lord (Ibid., § Denique Dominum), so
that Nathan said: "Because you have repented,
the Lord also has put away your sin" (II Reg. XII,
13). Therefore, the promptness of the pardon de-
clared that the king's repentance was profound,
which had overcome the offense of so great an
error.

Other men, when they are rebuked by priests,
aggravate their sin, while they desire to deny or
defend it; and there their fall is greater, where
correction is hoped for. But the saints of the Lord
(Ibid., § Sancti), who are eager to complete the pi-
ous struggle and to run the course of salvation, if
by chance as men they have fallen more through
the fragility of nature than the lust for sinning,
they rise again more keenly to run, preparing for
greater contests with the stimulus of shame; so
that the fall is judged not only to have brought
no impediment, but even to have piled up incen-
tives for speed. Therefore, if the course of those
running is not broken when some happen to fall,
nor the struggle of those wrestling, but the con-
tests remain unimpeded; indeed, if many have
conquered with greater grace after one or two
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falls: how much more should those who have
entered the contest of piety not be judged by the
offense of a single slip, since blessed ishe who has
been able to restore himself after a fall; for to rise
again even after death is the gift of the blessed.

We can also understand that sin is beneficial
in other ways, and that offenses have crept up
on the saints by the providence of the Lord. For
they are set before us for imitation; and therefore
it was arranged that they themselves should
sometimes fall. For if they had completed the
course of this life free from vice amidst so many
slippery paths, they would have given us weaker
ones occasion to judge that they were of a certain
superior and divine nature, so that they could not
admit an offense or have a share in guilt. This
opinion, to be sure, would have deterred us, as
being devoid of that substance, from an impossi-
ble imitation. Therefore, the grace of God passes
them by for a little while, so that their life might
become a lesson for our imitation; and that we
might take from their actions a teaching of repen-
tance just as of innocence. Therefore, when I read
of their falls, Irecognize that they too are partners
in weakness: and believing them to be partners, I
presume they are to be imitated.

The apostle Paul also warns (11 Cor. XII, 7) that
our Lord God has provided that human feeling,
even in the saints, should not be exalted, either
by the sublimity of revelations or by the contin-
uous successful progress of their works, lest they
should credit it to themselves and attribute to
their own virtue what was conferred on them by
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divine operation. Therefore, lest they should rush
into so great a prejudice and fall into the pit of
faithlessness, the Lord allowed guilt to creep into
them, so that they themselves might notice that
they needed divine help and recognize that the
leader of their salvation was to be sought. Finally,
Paul testifies that his weakness was profitable to
him, when the Lord said to him as he prayed that
the thorn in his flesh might depart from him: "My
grace is sufficient for you, for my power is made
perfect in weakness" (Ibid., 9). And he rightly
glories in his weaknesses; for he knew that very
many saints had fallen without remedy from an
abundance of virtue. How much more advanta-
geous, therefore, to have given place to one or two
reprehensions than to have incurred the perpet-
ual offense of the divinity?

CHAPTER III.

That David was exposed to temptation for this
reason: that God wishes His athletes to be exer-
cised in various contests and to be an example for
us; furthermore, it is declared, with various alle-
gories adduced, that his adultery was done as a
figure.

9. Why should I also add those things which
we can conjecture from the very practice of the
world, that when we have tested most men in
some duty, we wish to try them, as if industri-
ous and energetic, in another task? How many
athletes, when they have prevailed in one kind
of contest, are called to another kind of contest!
What if the Lord your God, when you have given
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some proof of your virtue, wishes to test you in
another kind of virtue? He allowed holy Job, who
was running his course without offense, to be
tempted nevertheless by the death of his children
and by ulcers over his whole body, so that in this
too He might test his virtue, to see if, compelled
by neither injuries nor hardships, his devoted
affection would diminish. Is it not clear that He
also wished to test holy David—noble in faith,
most excellent in meekness, strong of hand—on
how he would cover his vice and amend his fall,
so that He might teach us how we can cover a sin
we have committed?

10. Unless, perhaps, it seems a trivial reason
to someone that so great a prophet should err
for the sake of our correction, when for the
redemption of all, Christ took upon Himself our
infirmities, He who was made sin for us, though
He knew no sin. And is it deemed unworthy, and
not believed to be likely, that David should have
fallen into the disgrace of a single lapse for the
benefit of posterity, when the Lord Himself was
made a reproach for us, as He Himself says: "But
[ am a worm, and no man; a reproach of men,
and despised by the people" (Psalm 21:7). And
elsewhere: "And the reproaches of them that re-
proached thee are fallen upon me" (Psalm 68:10).
Therefore, He sent ahead in His own the mystery
of the future dispensation. And the servants, in-
deed, bore the sins of their own condition, and for
thatreason they themselves could not be without
a share in sin; but the Lord took up the burden of
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another, and for that reason He alone was with-
out partnership in transgressions.

11. In short, with the Apostle also teaching,
we have come to know that many things which
were done in former times were done in figure.
For when he had said that the fathers in the
desert, wounded by serpents, could not be healed
otherwise than if Moses had lifted up the bronze
serpent—Dby the sight of which those lethal bites
and noxious infusions of venom were cured—he
added: "Now these things were done in a figure
for them" (1 Cor. 10:6), for our correction. In fig-
ure, the bronze serpent was as if fixed to a cross,
because the true one to be crucified was being
announced to the human race, who would empty
out the venoms of the serpent, the devil; cursed
in figure, but in truth He who would wipe away
the curses of the whole world. Elsewhere also,
that is, to the Galatians, he says: "For Abraham
had two sons, one by a bondwoman, and one by
a free woman" (Gal. 4:22). And he added: "But he
who was of the bondwoman was born according
to the flesh; but he of the free woman was by
promise; which things are said by an allegory"
(Ibid., 23). What "by an allegory" means, he ex-
plained clearly in what follows, saying that those
two generations, one from the bondwoman, the
other from the free, are two Testaments: one from
Mount Sinai, generating into bondage, on which
mountain Moses received the Law from the Lord;
but the other from Jerusalem which is free, which
in Isaac generated sons, that is, in the freedom
of grace, not in the servitude of the letter. For to
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slaves punishment is decreed,; to the free, grace is
conferred. Did not Jacob, as a type of the twofold
people, take two wives, from whom he procre-
ated a diverse offspring? Why is the patriarch
Judah read to have sought intercourse with his
own daughter-in-law after his son's death (Gen.
38:16), from which a birth of twins was brought
forth, unless it was so that a figure of the Lord
Jesus might precede in both Testaments: one of
which was established as a type of His future
death, the other in the truth of the Gospel, that
two peoples were to be generated, the latter of
whom, in the sign of the cross, would cut down
every hedge and fortification of the former peo-
ple? This is the people that is first by hand, later
by birth. Or because the Lord Jesus Himself, born
of the Tribe of Judah, sent forth His works before-
hand, before He was born for us of the Virgin.

12. What shall I say of Joseph, who, sought
by his brothers, stripped of his father's garment,
castinto a pit, sold into slavery, expressed a clear
sign of the Lord's Incarnation? Inasmuch as He,
beloved of the Father, though He was in the form
of God, did not think it robbery to be equal with
God, but emptied Himself, so that taking the
form of a servant He might come, and humble
Himself even unto the death of the cross; by
whose price, both bought and sold by His own
brethren, He redeemed the human race. In his
type, David, the youngest, chosen from among
his brothers, anointed to the kingdom, alone in
the grave peril of war, in single combat liberated
the entire people, and triumphed in ten thou-
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sands; so that the maidens sang with timbrels:
"Saul has triumphed in thousands, David in ten
thousands" (1 Sam. 18:7). What figure is in those
young women, if not that of the souls who sing
a triumphal psalm to Christ? He begot sons from
himself, one incestuous, the other a parricide; be-
cause an incestuous and parricidal people would
violate the flesh of their own author, affixed to
the gibbet of the cross. Finally, in the third psalm,
the title of Absalom is prefixed, and the passion
of the Lord is prophesied.

13. What shall I say of holy Solomon, whose
later life, though not lacking in grave error, the
Jewish populace nevertheless thinks came in
place of Christ? And how many has the offense
of this grave error called back? Therefore, the
greater fault was more profitable, lesthe who had
notbeen free from human vice should be believed
to be more than a man. There was in him, there-
fore, an enviable wisdom and a persuasive fault,
which proved him to be a man.

14. What, therefore, prevents it from being
believed that Bathsheba also was joined to holy
David in a figure, so that it might signify the con-
gregation of the nations, which was not joined to
Christ by any legitimate bond of faith, because it
was to enter into His grace through certain trans-
verse vestibules, beyond the prescription of the
Law, in which the naked sincerity of mind and the
open simplicity of the justifying mystery of the
bath would captivate the mind and provoke the
love of the true David and eternal King? Rightly
did He come hidden, and as one who would de-
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ceive the prince of the world, like that Uriah who
by interpretation is called "my light," transfigur-
ing himself into an angel of light. He came, I say,
into this world, and He came hidden; He entered
as if an adulterer, in order to claim His legitimate
right.

CHAPTER IV.

David's repentance is commended somewhat
more fully, and it is made clear by the example
of the most holy men that no one is found to be
immune from falling.

15. We have distinguished the valid argu-
ments, as we judge, and have proved that the
text of this history was a figure: now let us
repeat what was said above, and let us look into
the error as if it were stripped of its spiritual
garments. David sinned, as kings are wont to do;
but he did penance, he wept, he groaned, which
kings are not wont to do. He confessed his fault,
he begged for pardon, prostrate on the ground
he lamented his misery, he fasted, he prayed, he
transmitted the testimony of his confession to all
ages by his publicized grief. What private citizens
are ashamed to do, the king was not ashamed to
confess. Those who are bound by laws dare to
deny their sin and disdain to ask for the pardon
that he sought who was bound by no human
laws. That he sinned belongs to his condition (De
Poen. dist. 3, cap. Ille rex, § Quod peccavit)); that
he supplicated, to his correction. The fall was
common, but the confession was special. To have
fallen into fault, therefore, is of nature; to have
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washed it away, of virtue. "Who can say," it says,
"I have a clean heart" (Prov. 20:9)? And by the
testimony of Scripture, not even an infant of one
day is declared to be clean (Job 14:5).

16. Show me anyone without the slipping of
sin. Samson is read of as the strongest of all
(Judges 14 ff.), who even strangled a lion with
his own hands; but would that he had been
able to suffocate his own love. He set fire to the
harvests of the Philistines, and he himself burned
with the small flame of one woman. Jephthah
returned victorious from the enemy; but as he
brought back the triumphal standards, he was
vanquished by his own oath, so that he thought
the piety of his daughter who ran to meet him
should be rewarded with parricide. First of all,
what need was there to swear so easily, and to
vow uncertain things for certain, the outcome of
which he did not know? Then, to what end does
he render sorrowful oaths to the Lord God, that
he should fulfill his vows with bloody funerals?

17. Nor do I think I should be silent about the
priests, lest I seem to conceal our own faults.
Aaron himself, the high priest (under whose
leadership, along with Moses, the Hebrew people
crossed the Red Sea on foot), when asked by
the populace to make for them gods to worship,
demanded gold, castitinto the fire, and the head
of a calf was formed, to which sacrifices were of-
fered. By this sign it became clear that the desire
for gold is the material of perfidy, and that sacri-
leges are wont to be generated by the pursuit of
avarice. Again, so great a priest fell into an occa-
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sion of offense with his sister Miriam. For while
both were speaking ill of their brother because
he had taken a foreign wife, immediately Miriam
broke out with the contagion of leprous flesh.

18. In this place there was a clear figure of the
mystery, that the priestly people of the fathers
would in later times disparage the fraternal peo-
ple, not knowing the sacrament of that Ethiopian
woman. For if he had known, he would not have
condemned what was in accord with the ancient
mystery. Therefore, when the Jew says that he
who has believed from among the Gentiles is
common, and wishes to separate him from the
Law, he has a leprosy which he will not be able to
escape, unless the recognition of the spiritual law
should assist him toward pardon.

19. Therefore David also, who knew that he
was a man born to fall, asked for pardon; but he
did not despair of the Lord's mercy.

CHAPTER V.

The parable that Nathan proposed to David
is explained, and is applied to Christ and to the
human flesh He assumed.

20. Nor does the parable seem to differ from
the mystery. For who is rich, if not our Lord Jesus,
who said of Himself, as was read today, that
"a certain rich man went into a far country to re-
ceive for himself a kingdom and to return" (Luke
19:13)? And truly He was rich in the resources of
His majesty and in the fullness of His own divin-
ity, whom Angels and Archangels, Virtues and
Powers and Principalities, Thrones and Domi-
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nations, Cherubim and Seraphim served with
tireless obedience. But though He was rich, He
left the ninety-nine sheep in the mountains and
sought out the one sheep that had remained be-
hind, weary. This sheep the prince of this world
—needy and poor in comparison to thatrich man
—was nourishing as if she were his daughter
with his own sustenance. Rightly, therefore, had
she grown weak, whose substance was the food
of the world. This sheep had gone astray in Adam,
solicited by the snares of the serpent.

21. And she was not a bad sheep, who was full
of the Word, as being a rational daughter of the
week and a gift of the holy author; yet for a long
time she was fed not with any precious things,
but with the vile resources of the poor man.
Finally, "she ate of his bread," it says, "and drank
from his cup, and slept in his bosom" (2 Kings
12:3). The food of the Ethiopians is not good, nor
the noxious golden cup of Babylon which inebri-
ates the nations: sleep is not useful for those who
are sleeping, it is better to be awake. Finally, all
the foolish of heart were troubled, they slept their
sleep, and found nothing. Therefore, for the sake
of hospitality, because he had received a guest, in
order to offer him a feast, he took away that poor
man's sheep. For if he had sacrificed any animal
from his own flocks or herds, it could not have
profited us, whom he would not have redeemed
unless he had been sacrificed.

22. Therefore, He took upon Himself in His
own flesh the infirmities of our fragility with
a certain hospitable affection, and for the sake
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of alleviating or rather restoring it, He offered
His own flesh to that saving passion, so that He
might also provide us with the food of eternal
life. And Scripture well said "ewe lamb" (Ibid.),
because she was the offspring of the Virgin. Well
is this rich man pronounced worthy of death
by prophetic judgment; for Caiaphas also proph-
esied, saying: "It is expedient that one man
should die for the people" (John 11:50). But the
Lord Jesus alone was chosen as worthy of such a
death, by which He would take away the sin of
the world. Beautifully also he added: "He shall
restore the lamb" (2 Kings 12:6); because He res-
urrected His own flesh, He restored that flesh of
virginal integrity. Nor is that which he says idle:
"He shall restore it fourfold." For the resurrection
of the dead is fourfold, as the Apostle teaches,
saying: "It is sown in corruption, it is raised in
incorruption; it is sown in dishonor, it is raised in
glory; itis sown in weakness, itis raised in power;
it is sown a natural body, it is raised a spiritual
body" (1 Cor. 15:42 ff.). He will plainly restore the
lamb fourfold also in that way in which a man
can now say: "If I have taken anything from any
man, I restore him fourfold" (Luke 19:8). Fittingly
he also added this: "Because he had no pity" (2
Kings 12:6); for Christ did not spare Himself, that
He might come to the aid of all.

23. And therefore it was said by the Lord
Jesus Christ to his servant David, to declare the
mystery: "Because you did this thing in secret,
I will do this thing before all Israel, and before
this sun" (2 Kings 12:12). And at first, indeed, not
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knowing the sacrament, David was moved with
indignation, but he did not err in his feeling.
But afterwards, when he understood the great
mystery—for itis a great sacrament of Christ and
the Church—seeing the future remission of all
sins, foreseeing the splendor of grace through the
bath of regeneration and the infusion of the Holy
Spirit, he said, secure of pardon: "I have sinned
against the Lord"; so that he himself might come
into the company of those for whom remission
of sins would be granted. Do you notice how he
lamented his own sin? Who then can wonder that
it was forgiven him?

CHAPTER VI.

That good and evil men differ in this, that sins
follow the former and precede the latter; and by
what works David covered his sin.

24. Now let us consider the works by which
he was able to cover his sin. For since human
frailty cannot be without sin, care must be taken
that there are not more sins than works of virtue.
Saint Paul expressed this with great force of his
wisdom, saying: "The sins of some men are con-
spicuous, going before them to judgment, but the
sins of others follow after them" (1 Tim. 5:24),
that is, no one is found unstained by guilt; a
person has good merits, and also has vices and
sins. Therefore, all our deeds are weighed as if
on a scale: if, then, sins outweigh good deeds,
they go before to judgment; for sins incline as if
into an abyss, those sins incline which are man-
ifest either by their weight and bitterness, or by
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their multitude. "But the sins of others," he says,
"follow after them," that is, for those who have
conducted themselves soberly, but through the
frailty of their condition have sometimes given
place even to error, their good deeds go before,
their evil deeds follow. These are more honorable,
but still men who have fallen into lighter vices
and errors. Therefore, sins follow the just, they
do not go before them; they precede the unjust.
The sins that incline downwards outweigh; but
if there are any righteous deeds, they follow, as
if weighed down by a certain prejudice of the
preceding sins. Likewise, good deeds are also
manifest. For they shine by the work of virtues
and the splendor of merits; and those things that
are otherwise cannot be hidden. Therefore, such
things are not covered, charity which covers a
multitude of sins does not overshadow them, the
grace of good works does not cover them, the
multitude of virtues does not hide them, but they
are brought forth as if naked and uncovered. For
there is no one among them who says: "Protect
me under the shadow of your wings" (Ps. 16:8).
For the Cross of the Lord abolishes and hides all
errors.

25. Who, therefore, covered and concealed
more than holy David, who also says elsewhere:
"And in the shadow of your wings I have hoped,
until iniquity shall pass away" (Ps. 56:2); and he
so loved the Lord that with exceeding charity he
covered and hid every sin. For if the holy apostle
Peter abolished his fall by a confession of charity
—and he, being asked by the Lord for the third
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time, "Simon, son of John, do youlove me?" (John
21:17), so that he whom he had denied three
times, he might confess three times, and thus
hide the fall of his triple denial under a three-
fold veil of love—if because Peter wept once, he
obtained pardon, how much more David, who
washed his bed every night, and watered his
couch with tears; for whom his tears were his
bread day and night; who ate ashes as bread,
and mingled his drink with weeping? For if Jesus
has mercy on him who turns and groans, if He
looked upon Peter, and he wept, how much more
did he who wept for a long time not depart from
the sight of the Lord? Peter denied, and did not
weep, because Jesus had notlooked upon him; he
denied a second time, and did not weep, because
the Lord had not looked upon him; he denied a
third time, Jesus looked upon him, and immedi-
ately he wept, and wept most bitterly. Therefore
David, who was always weeping, said: "My eyes
are ever toward the Lord" (Ps. 24:15). He who
was always seen by Christ, said: "My eyes shed
streams of water" (Ps. 118:136).

26. But now let us also consider his deeds.
Who would not overshadow the odium of one
crime with the praise of so many virtues? Chosen
by a divine test, he immediately proved himself
not unworthy of so great a judgment. He went
forth to battle, and while the others trembled, he
alone, with faith and valor combined, laid low the
foreigner Goliath, who was terrible for the boast-
ing of his words and the immense size of his body.
The fortitude of one became the victory of all.
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Let the private crime be compared, if you please,
with the triumph of all: the death of one man, and
the life of the peoples, so many of whom he freed
from death.

27. Let us come to other matters. He suffered
snares from the king, who sought to extinguish
his life; but when by divine disposition the king
was delivered into his power, and was entirely
exposed to a wound, holy David ran to his com-
panions who were about to strike, and turned
back the lethal wound from the body of the one
who was about to perish, saying: "Touch not
the Lord's anointed" (1 Sam. 24:6). Moreover,
he avenged the death of that enemy, mourned
his demise with sufficient weeping, and long de-
ferred the rule owed to him, which he knew was
owed by God's authority. By this alone he taught
all men not to seize a kingdom prematurely, even
if it is owed; but to wait for it to be conferred
in its own time. If only posterity had imitated
this man, we would not have endured such great
bitternesses of war! You argue that he killed one
man, you do not consider that he taught how per-
petual peace might be preserved for the Roman
world. With what grave devastation do we still
atone, with what public funeral, as it were, of the
whole world do we pay for the sought-after death
of a king? Alas, dire punishments! From this, the
barbarian enemy still insults us, while the arms
prepared against him are turned against us. Thus
have the public strengths fallen, thus has Roman
valor, broken by its own commotions, grown old,
while it is seized by a public parricide, which is
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undertaken with the religious scruple of paternal
solicitude. And he took care of this to such an
extent that when he found that his son Adonijah
was usurping the kingdom for himself and gath-
ering assemblies, he chose not the one who was
eager to seize it, but the one who would wait.

28. The most powerful of kings danced before
the ark of the Lord, and when he was reproached
by his own wife for having uncovered himself
before the handmaids, he replied: "Before the
Lord I will uncover myself still more, and I will be
base in your eyes; that the Lord may be honored,"
he said, "who chose me for the kingdom instead
of your father" (2 Sam. 6:21-22), teaching that
regard for royal power should not be had where
obedience is shown toreligion. For itis honorable
to act for religion's sake, even if it is incongruous
with power.

29. Behold another memorable thing. His par-
ricidal son had violently invaded the paternal
kingdom; his father at first yielded to his fury and
avoided the place of battle, so that even so the
impious one might recover from his madness. He
also refused to take part in the war, and asked
those going forth to battle to spare his son. He
who asked them to spare him was sure of victory;
nor was he a stranger to piety, who did not think
that even an impious son ought to perish. He
wept, and with great mourning lamented the end
of the parricide, saying: "My son Absalom, who
will grant me to die for you, my son Absalom?" (2
Sam. 18:33). He thought that he who had killed
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him in vindication of paternal piety should be
punished.

30. How patient he was of injury and sorrow!
He yielded, as I said, to the fury of his son
Absalom, surrounded on the right and on the left
by strong warriors. A man named Shimei cursed
him, calling him a bloody man and a man of
blood, and saying that he had been cast down
from the kingdom by the just judgment of the
Lord; but he was not moved even by such insults,
though his companions were moved. Finally, one
of his companions (the man's name was Abishai)
threatened to take off his head as the price of
the injury; but the king, turning to Abishai, said:
"What have I to do with you, son of Zeruiah?"
"He curses me because the Lord has told him to
curse" (2 Sam. 16:10). How morally he taught that
the times of our injuries or dangers are contests
of temptations and tests of probation; and that
therefore they are not usually inflicted without
a divine judgment? The good athlete is trained
by insults, he is trained by labors and dangers,
that he may be worthy for the crown of justice
to be conferred on him; and therefore, what
are thought to be adversities must be borne pa-
tiently. Finally, the divine Scripture teaches you
this elsewhere, when the just man says: "If we
have received good things from the hand of the
Lord, why should we not endure the evil things?"
(Job 2:10).

31. And the holy Prophet added, saying: "Be-
hold, my son, who came forth from my womb,
seeks my life." "But if this Benjamite curses me,
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let him alone that he may curse; for the Lord
has told him, that He may see my humility;
and the Lord will repay me for this curse" (cf.
2 Sam. 16:11-12). O depth of prudence! O signal
of patience! O great discovery for swallowing
insults! "You are moved, Abishai," he says, "that
a stranger curses me, whom my son seeks with
parricide; the Lord told him to curse me." But the
Lord is not a curser, nor does He delight in insults.

32. See how diligently he observes each point.
He does not accuse the Lord as the author of
the injury, but rather praises Him for allowing us
to endure lesser things, so that we may obtain
pardon for greater sins. Behold, the insult of
words has lightened the affliction of parricide;
he absolves the insolent man, whose curses are
more profitable, as they are rewarded with divine
remuneration. Who would not compensate such
an injury to himself, so that whom man has
harmed, God may console with the retribution of
better things?

CHAPTER VII. Concerning David's battles
against the giants, and the libation of the water
from the pool of Bethlehem; from which and
other glorious deeds it is concluded that his sin
was covered by him: especially since he did not
commit it with a bloodthirsty intent, and after-
wards preferred to commit himself to God rather
than to men; and also taught that the crime had
been forgiven him.

33. Let us also consider his other deeds. He
fought against the offspring of the giants, when
one of them had nearly struck the king as he
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was engaged in battle; a daring act for which the
adversary, however, paid the price of death he
received.

34. Having also achieved this triumph over a
fierce and conquered people, he again undertook
a huge battle in the valley of the Titans, no less
against the enemy than against nature. For, being
thirsty while engaged in battle, he had nothing to
drink: 'Who," he said, 'will give me a drink from
the pool that is in Bethlehem at the gates?' (2
Samuel 23:15). But between the pool and the holy
David the enemy was spread out, and the enclo-
sures of the enemy camp were in the middle.
Three men broke through the multitude of adver-
saries, and drew water from the pool that was in
Bethlehem, and offered it to the king to drink; but
the king would not drink, and poured it out to
the Lord. For it was worthy of so great a gift that
what was a sign of living virtue should become a
sacrifice of piety. And he spoke a sentence worthy
of the prophetic spirit: 'Far be it from me to do
this; lest I drink the blood of the men who went
at the risk of their lives' (Ibid., 17). He therefore
conquered nature, in that being thirsty he did
not drink; and he offered an example of himself,
by which the whole army might learn to endure
thirst. He also trained his subjects to the duty of
virtue, so that even through dangers the volun-
teer soldiers would obey the royal command. But
by his refusal to drink, he declared that he had
commanded it for the sake of testing his soldiers,
not overcome by the necessity of thirst; and he
also foresaw that the custom of drinking for any
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king should not be sought through the dangers of
others. Lastly, he prayed against the wound to his
pious conscience, because water sought by the
blood of so many men could not have the sweet-
ness of drinking, which consisted in the horror of
the death they faced.

35. But if you wish to look more deeply, and
to peer into the mystery, David was thirsting not
for water from the pool that is in Bethlehem, but
in spirit he foresaw Christ born of the Virgin. He
wished, therefore, to drink not the water of a
river, but the drink of spiritual grace, that is, he
thirsted not for the element of water, but for the
blood of Christ. Finally, he did not drink the water
offered to him, but poured it out to the Lord, sig-
nifying that he thirsted for the sacrifice of Christ,
not for a natural stream: that sacrifice in which
there would be remission of sins, that he thirsted
for that eternal fount, not one sought through the
dangers of others, but one that would drive away
the dangers of others.

36. Therefore, do we not believe that the blood
of one man was covered by so many and such
wondrous works? Rightly the voice of the blood
of righteous Abel cried out to the Lord, because
the impious Cain was covered by no good works,
because he was a parricide, because he did not
confess his crime, but denied it. David, however,
had indeed killed a man who was not at all guilty;
but he had killed him not driven by a desire for
cruelty, but to conceal his shame, to cover the
disgrace of his concupiscence. 1 do not dare to say
that he was overcome by the force of the crime
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(for he who knew how he could lift himself from
that ruin of sin was not overcome), but I do say
that he was bent by the force of temptation. For
he had said above: 'Prove me, O Lord, and try me:
burn my reins and my heart' (Psalm 25:2). And
elsewhere: 'ButIsaidin my abundance, I shallnot
be moved forever' (Psalm 29:7). And: 'You have
tested me with fire, and no iniquity was found in
me' (Psalm 16:3). The Lord willed him to be sub-
ject to temptation, lest he arrogate anything to
himself above what is human; for virtue is made
perfect in weakness. For he did not do it with a
bloodthirsty intent: nothing less can be ascribed
to the holy Prophet, who, even as he was depart-
ing this life, with his last words charged his son
Solomon to remove from him the innocent blood
which Joab, the commander of his army, had
shed when Abner—though a commander of the
opposing army—was attacked by treachery and
fell while negotiating an alliance; David mourned
for him and, walking in his funeral procession
after laying aside the insignia of power, arranged
the proper rites. By this deed he taught that faith
promised even to adversaries must be kept, and
that virtue must be honored even in an enemy.
Did he not, by such a gentle inheritance of his
piety, wipe away even the stain of this error?

37. How glorious, moreover, that when three
conditions were offered to him from which
to choose whichever he wished, after he had
incurred offense by numbering the people—
whether he wanted a three-year famine to come
upon the land, or to flee for three months from
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the face of his enemies pursuing him, or for there
to be death in the land for three days—he chose
the third, because he preferred to commit himself
to the power of the Lord rather than to that of
men! For the Lord, quickly taking pity, would for-
give. And so he said: ' am in great distress among
these three: but I will fall into the hands of the
Lord (for his mercy is very great) rather than fall
into the hands of men' (2 Samuel 24:14). By this
humility, prudence, and meekness, he caused—
to use the words of Scripture—the Lord to repent
of His own commotion. Finally, it is thus written:
'For the Lord repented of the evil' (Jeremiah
16:19).

38. How admirable also is that (De Poenit.
dist. 3, cap. Illud vero), that he offered himself to
the Angel who was striking the people, saying:
'What has this flock done? Let your hand be
against me, and against my father's house' (2
Samuel 24:17). By which deed he was imme-
diately judged worthy of sacrifice, who was
esteemed unworthy of absolution. Nor is it a
wonder if by such an offering of himself for the
people, he obtained pardon for his sin, since
Moses, by offering himself to the Lord for the
error of the people, also blotted out the sins of the
people.

39. Did he, therefore, cover his sins, or not?
But who would deny this, when the Prophet
himself taught that iniquities are forgiven, sins
are covered, and are not imputed by the Lord? He
himself taught that his sin was forgiven him, as it
is written: 'I acknowledge my transgression, and
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my injustice I have not concealed.' 'I said, I will
confess against myself my injustice to the Lord,
and you forgave the impiety of my heart' (Psalm
31:5). If he said, 'T will confess,' and merited par-
don before he confessed, how much more, when
he did confess of himself, saying: 'T acknowl-
edge my iniquity' (Psalm 50:5), was every sin
forgiven him? Although the prophet Nathan also
responded specifically about this: 'And the Lord
has taken away your sin' (2 Samuel 12:13).

40. Therefore, he both merited the remission
of his iniquity, and covered and concealed his
sins with charity, and covered them with good
works. Nor was the sin imputed to him, because
there was in him no deceit of malice, but a lapse
of error. Then, because it was not a surge of
wickedness, but a shadow of a mystery. And yet
he confessed his offense, acknowledged his iniq-
uity, saw the font of washing, and he saw, and
believed. He loved much, so that with abundant
charity he could cover any error.

CHAPTER VIII.

Why Psalm 50 is placed before certain others
composed about earlier events; and what mys-
teries are contained in the number fifty? How the
example of David teaches how repentance should
be performed; and in how many ways one may be
cleansed from iniquity?

41. But now let him defend himself, for he
wrote the fiftieth psalm about this story. And
although he placed after it the story of his earlier
deeds, such as the betrayal by Doeg the Syrian,
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which is the title of the fifty-first psalm, and that
of the Ziphites, which seems to be included in
the title of the fifty-third psalm, he placed this
later story first, since Doeg or the Ziphites had be-
trayed him before the prophet David undertook
the kingship. For at that time, fleeing King Saul,
he was still wandering as an exile through vari-
ous secret places; but he took Bathsheba when he
was already reigning.

42. Why then does the order of the psalms not
also correspond to the order of events? Because
he wished the mystery to suit the events rather
than the order to suit the order; and therefore
he wanted to fit the number of remission to
this story. For the number fifty is the number
of remission, as the Lord Himself taught us in
the Gospel, saying: A certain creditor had two
debtors; one owed five hundred denarii, the other
fifty; since they did not have the means to repay,
he forgave them both. Which of them therefore
loves him more (Luke 7:41-42)? And in the Law
you have it (Leviticus 25:10 ff.), that the return
of fifty years is called the Jubilee, a number to be
greatly celebrated, in which debts are cancelled,
the liberties of the Hebrews are confirmed, and
possessions are restored. We joyfully celebrate
this number after the Lord's passion, with the
debt of all guilt remitted, the bond also cancelled,
free from every chain; and we receive the grace of
the Holy Spirit coming upon us on the day of Pen-
tecost: fasts cease, praise is given to God, alleluia
is sung. Finally (36, q. 2, c. Denique), the father of
a girl who, being unbetrothed, has suffered inter-
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course by force will receive fifty silver drachmas;
and she will remain in marriage (Deuteronomy
22:29). By this number, therefore, even vices are
turned into grace. Great, therefore, is the psalm
by which we are taught how repentance should
be performed.

43. Have mercy on me, he says, O Lord, accord-
ing to your great mercy. And according to the
multitude of your tender mercies, blot out my
iniquity. Wash me thoroughly from my injustice,
and cleanse me from my sin. For I acknowledge
my iniquity: and my sin is always before me.
Against you only have I sinned, and done evil
in your sight; that you may be justified in your
words, and may overcome when you are judged.
For behold, I was conceived in iniquities; and in
sins did my mother bear me (Psalm 50:3 ff.).
Which of us, even if he confesses his sin, would
not think it should be touched upon rather than
repeated? Who would repeat it a second or third
time? See in how many verses so great a Prophet
proclaims his sin, how no verse is without a con-
fession of his fault. He piled everything together,
sounding out his iniquities and his injustice,
joining transgressions to sins; and by repeating
them often, he rightly asks for great mercy; and
not only great mercy, but also a multitude of
tender mercies. What sin, therefore, would such
a lamentation not wash away, what fault would
a prayer of this kind not cleanse? He, for one
sin, begs for a multitude of mercies: we, for
many sins, believe His mercy should be implored
scarcely once. Then we read (Psalm 135:11-12) that
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in His great strength and with His outstretched
arm He delivered His people from the land of
Egypt, when He led them through the Red Sea,
in which was a figure of baptism. If, therefore,
there was great strength in the figure of the sacra-
ments, how much greater is the mercy in their
reality? Rightly, too, is a multitude of mercies
asked for there, where there is a multitude of
sinners.

44. Wash me thoroughly from my injustice,
and cleanse me from my sin (Psalm 50:4). He
asks to be washed not so much more often as
more fully, so that he might wash away the filth
he has contracted. He knew that according to the
Law (Leviticus 11 and 13) there were many aids
for cleansing, but none that was full and perfect.
He therefore hastens with all his intention to that
perfect one, by which all justice is fulfilled, which
is the sacrament of baptism, as the Lord Jesus
Himself teaches. For when He came to John, the
Baptist said: I ought to be baptized by you, and
do you come to me (Matthew 3:14)? The Lord
replied: Letit be so now; for thus it is fitting for us
to fulfill all justice (Ibid., 15). But after Christ was
baptized, and the Holy Spirit descended upon
Him like a dove, and the Father acknowledged
the Son from heaven, all justice was fulfilled.
Therefore the Prophet says: Wash me thoroughly
from my injustice. For a great filth and stain is
removed not by a small, but by a great washing.

45. But if anyone wishes to understand it dif-
ferently, he can form his understanding thus: the
divine word cleanses, our confession cleanses;
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the former when it is heard, the latter when it is
uttered; a good thought cleanses, an honest deed
cleanses, the practice of good conversation also
cleanses. Cleansed by these, each person more
easily absorbs, and as it were draws into himself,
the splendor of spiritual grace. Finally, the pre-
cious dye does not immediately radiate with a
single immersion of the fleece, but first the fleece
is stained with a common dye; then its natural
appearance is frequently washed out with other
and yet other dyes, and it is often changed with
a different color; and so afterward, the dyeing is
applied as if by a fuller washing, so that a truer
and more perfect brilliance of purple may shine
forth. Therefore, just as in the dyeing of purple
there are many murex shells, so in the washing
of regeneration there is a multitude of heavenly
mercies, so that iniquity may be blotted out. And
so, he who is washed thoroughly is cleansed
from injustice and from sin, and he lays aside a
certain habit of sinning ingrained in his pursuits
and morals, and forgets its quality. And he is
well washed from injustice or iniquity, which is
greater, and cleansed from sin, which is lesser.

CHAPTER IX.

That few, like David, acknowledge their sins,
but rather most glory in them; that the wise man
never lays aside the memory of his offense; and
how great is the power of conscience. That there
is a distinction between sin and iniquity: and in
what way they are blotted out by baptism and

penance joined with charity.
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46. And so he added: *For I acknowledge my
iniquity; and my sin is ever before me* (Psalm
50:5). It is no small thing for each person to
acknowledge his own sin. And therefore he also
says above: *Who can understand his errors*
(Psalm 18:13)? that is, who is so great as to under-
stand? In the same way as that passage: *Who
shall dwell in thy tabernacle, or who shall ascend
into the mountain of the Lord* (Psalm 14:1)? Not
that no one shall, but that it is rare. For he who
can acknowledge, can also avoid, and can choose
what to follow. Most people glory in their own
talls, and think that things which are criminal are
praiseworthy. If one has defiled another's mar-
riage bed, and overcome the affection of a chaste
woman, if he has changed a widow's resolution
by some fraud; another thinks it is a virtue to live
by the murder of a man, by the snares of robbery,
and by plunder; some consider it wisdom to cir-
cumvent and deceive. Of these, no one can say:
*For I acknowledge my iniquity*; but he can who
is able to grieve for whathe has done, to condemn
what he has committed, who is pricked by his
own vices. Whence the Prophet also says: *The
things you say in your hearts, be sorry for them
on your beds* (Psalm 4:5). Many horses, when
they have fallen, are accustomed to toss about;
and those whom the fall has not injured, weaken
and break themselves by tossing. Others (such as
is said to be the nature of Greek horses), when
they have been thrown in a chariot race or have
fallen by chance, are accustomed not to move
at all, and they maintain a certain discipline of
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quiet and patience. If the fall has not harmed
them, the quiet is beneficial; certainly the injury
is not made worse. Are not those to be judged
worse than mute animals, who boastin their own
wicked deeds, and think it a mark of virtue where
there is the fall of a crime? Therefore it is said as
to a dumb beast: *Thou hast sinned, be quiet*
(Genesis 4:7).

47. Whence he beautifully added: *And my sin
is ever before me.* For the foolish man delightsin
his errors, and by obscuring old ones with new,
he thinks heis helped by his sins; and therefore he
exults in his crime. But the wise man judges his
own offense to be against himself, and just like
hostile battle lines, so he considers the falls of his
own faults to stand against him as adversaries.
Whatever may sound, whatever may resound, his
own fault always comes to his mind; whatever
has been said or read, he thinks it said of him;
whatever he may notice, he thinks he is being
singled out by a nod, by a look. Whether he is
feasting, or thinking, or praying and beseeching,
his own error is always before his eyes, and at
every moment his fault strikes his conscience,
and does not allow him to rest or forget, but like
a stern censor, it agitates him with perpetual ter-
ror. Therefore, he who is displeased with himself
has all things against him; he is his own accuser,
his own witness, nor does he find anywhere to
flee, who himself pursues and goads himself. But
this is the mark of a good mind, to feel the
wound of sin. For those who are devoid of pain
do not feel the bitterness of the wound, which is
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a sign of an incurable sickness; but those who are
pricked by some pain, just as they are not without
the sense of pain, so also they are not without
progress toward health. For where thereis a sense
of pain, there is also a sense of life; for to feel
is a function and gift of vital vigor. Whence also
he who does not acknowledge his error is insane,
rages, is foolish; but he who does acknowledge it,
certainly comes to his senses, does not reject the
remedies of health, but restrains himself, repents
of his fault, thinks of it always, and by thinking,
condemns himself. For the just man is his own
accuser in the beginning of his speech. He who
accuses himself is just; he who is just is sober,
is sound. The just man knows not how to favor
himself, he knows not how to bend the rigor of
judgment even concerning himself, he shudders
at the recollection of his own fall, and blushes
at the error committed; he dreads, fears, and
shrinks from all memory of it; he judges himself
to be a burden to himself, he flees from himself
asjudge, nor does he dare entrust himself to him-
self; because he thinks no one is more severe to
him than he whom he cannot hide from, cannot
deceive, and from whom he finds no way to flee
or escape, unless he deny himself and take up the
Lord's cross.

48. Great is the power of a guilty conscience,
great are its torments. Adam and Eve were afraid,
and when they heard the voice of the Lord walk-
ing in paradise, they desired to hide themselves,
though no one was seeking them. Cain also was
afraid, lest whoever found him should kill him:
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thus he bore the sentence in himself, that he was
worthy of no one's pardon. Whence he says well:
*And my sin is ever before me*, that is, without
any interval the recollection and the very image
of my error attack me. Consider how it confounds
us when we have done something wrong, how
it rushes before our eyes, how it always returns
to memory. He who is ashamed of what he has
committed does not know how to commit such
a thing again, for which he would be similarly
ashamed.

49. Iniquity precedes, sin follows. Iniquity is
the root, but the fruit of the root is the fault.
Whence iniquity seems to refer to the wickedness
of the mind, sin to the lapse of the body. Iniquity,
as the material of sins, is more serious; sin is
lighter. Finally, iniquity is remitted through the
washing (of baptism), sin is covered by good
deeds, and as it were, overshadowed by other
works. Whence this same psalmist says well
above: *Blessed are they whose iniquities are
forgiven, and whose sins are covered* (Psalm
31:1). For charity hides error, and covers a multi-
tude of sins. Much charity also remits the sins
themselves, as it is written of the woman who
poured ointment on the Lord: *Her many sins are
forgiven, for she loved much* (Luke 7:47).

50. There are also those who take the former
verse to be about the washing (of baptism), the
latter about penance. By which grace also Peter,
who had been baptized before, is questioned af-
ter he was seen to have denied the Lord: *Simon,
son of John, do you love me?* He said to him:
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*Indeed, Lord, you know that I love you* (John
21:15 ff.). And again he is questioned: *Simon, son
of John, do youlove me?* And again he answered:
*You know that I love you.* And a third time he
is questioned: *Simon, son of John, do you love
me?* And he was grieved, because he said to him
a third time: Do you love me; and he said to
him: *Lord, you know all things, you know that
I love you.* And it was said to him three times:
*Feed my sheep; follow me* (Ibid., 18), as one
who had covered his sin with exceeding charity.
And not withoutreasonis he, after the confession
of exceeding charity, commanded to rule the
people, who even when troubled had not lost the
ability to rule himself. We have said these things
because of the grace of charity, in that it covers
sin. Finally, some have said that the threefold
questioning of his love was made for this reason:
because his denial had been threefold; so that the
profession of charity, so often repeated, might
blot out the fall of the threefold denial.

That David, although free from human laws,
nevertheless subjected himself to God, against
whom alone he sinned; and in how many ways
this last point is to be understood. It is a great
crime to sin in the presence of God. That he
who denies he is a sinner accuses God himself
of falsehood, whose patience and moderation are
commended. Furthermore, that God is also justi-
fied by him who does penance for his error.

51. It follows, "Against you only have I sinned"
(Psalm 50:6). He was, to be sure, a king, and
was not himself bound by any laws, because
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kings are free from the chains of their offenses;
for they are not called to punishment by any
laws, being safe under the power of their rule.
Therefore, he did not sin against man, to whom
he was not held liable. But although safe by his
authority, he was nevertheless subject to God in
devotion and faith: and knowing himself to be
subject to His law, he could not deny his sin; but
as if guilty, he confessed with bitterness, he who
knew he was bound by greater chains, because
he owed greater things; since more is required of
him to whom more has been entrusted. We can
also understand it in this way. Who judges me,
when all are under sin? Finally, the Lord said
of that adulteress: "He who is without sin," he
said, "let him be the first to cast a stone at her"
(John 8:7). And no one stoned her. Therefore,
the Prophet says this: "Against you only have I
sinned," who alone are without sin. But he who
is liable to sin cannot judge another as a sinner.
For every man is inexcusable who condemns in
another the same things he himself does; for in
that which he judges another, he condemns him-
self. "Against you," he says, "I have sinned, and
done evil in your sight; that you may be justified
in your words, and may overcome when you are
judged" (Psalm 50:6). Against you I have sinned,
you who have called me to the pursuit of virtue,
who have instructed me in your law. Against
you only have I sinned, whom alone the hidden
things of thoughts and the secrets of the mind do
not deceive.
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52."And I have done evil in your sight," before
you whom alone sanctification befits. We shun
the testimony of man, and in your sight we
commit those things which are unworthy. It is
an injury for a man to behold wicked deeds. We
know that God is the judge of all, and with him as
the very witness, we sin: and yet in these things
our Lord God is the more justified; because our
injustice commends the justice of God, and our
falsehood celebrates the truth of God. For let God
be true, but every man a liar.

53."That you may be justified in your words."
The words of God are full of truth and justice, and
therefore whatever the Lord has spoken concern-
ing human fragility is true, because their heart
is inclined to wickedness, it tends toward deceit;
and because he has defined that there is no man
who does not sin: "for all have turned aside, and
have become worthless" (Psalm 13:3). Therefore
he overcomes when he is judged, because by
the fall of all he has proved whatever he judged
concerning our deceitfulness. Therefore, if we say
that we have committed iniquity, we justify God
in his words: but if we say that we have not
sinned, we make God a liar: but it is impossible
for him to lie: therefore it is manifest that we are
all under sin.

54. How great a crime, therefore, for a man
to deny he is a sinner? Because, as far as in him
lies, he seems to argue against and refute the
falsehood of the most high God, who is so mod-
erate and patient that he overcomes when he is
judged. For God comes to judgment and says:
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"My people, what have I done to you, or how
have I grieved you, or how have I been trouble-
some to you?" "Because I brought you out of the
land of Egypt, and freed you from the house of
bondage, and sent before your face Moses, Aaron,
and Miriam." "My people, keep in mind what
Balak devised against you" (Micah 6:3 ff.). He
places his benefits one by one before your eyes, so
that you may judge, as it were, concerning those
things you ought to have kept, by which you may
become more guilty, you who could not stand by
the divine benefits. "What have I done to you?"
he says. He makes himself as if guilty, and you
the judge. "Or how have I grieved you?" He does
notdeny the crime of an offended countenance, if
you are grieved with God as the author. "Or how
have I been troublesome to you?" He confesses
the injury of the interruption, if it was deemed
too troublesome: he added benefits for the grace
of which he who was ungrateful did not blush.
In this case also, consider how the Lord offered
himself to be judged by David himself, that he
might overcome; for Nathan says: "Thus says the
Lord God of Israel: I anointed you king over Israel,
and I delivered you from the hand of Saul, and I
gave you all that belonged to your master, and I
gave his wives into your bosom, and I gave you
the house of Israel itself; and if these are too
little, I will add more to you." "And why have
you despised the Lord, to do evil in his sight?" (2
Samuel 12:7 ff.). Confronted by the remembrance
of these things, when he saw that he was inferior,
when he judged, he said: "I have sinned against
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the Lord" (Ibid., 13). Thus he justified the Lord, he
who did not dare to deny his sin.

55. We can also understand it this way: he
justifies the Lord who confesses his sin. Finally,
in the Gospel (Luke 7:29) you have that the publi-
cans justified God, being baptized with the bap-
tism of John. But John the Baptist performed a
baptism of repentance. But he who does penance
does not deny his offenses. Therefore, because
David always had his offense against himself,
he certainly did not deny that of which he was
ashamed, he did not deny that which he also
acknowledged. By not denying, he was certainly
doing penance for the error he had committed,
and thus by confessing his offense, he was justi-
fying the Lord, and he himself was being justified
by the Lord. For the Lord is justified when his
justice is proclaimed, and pardon is asked of him.
At the same time, he both justifies the one who
confesses, and is justified in his words, as it is
written: "Declare your iniquities, that you may be
justified" (Isaiah 43:26).

That it is taught by the words of the Prophet
that there is no one who is not conceived in iniq-
uity. Whether that iniquity is of the parents or of
the offspring, from which Christ alone is shown
to have been immune?

56. It follows: For behold, I was conceived in
iniquities, and in sins my mother bore me (Psalm
50:7). Who performs penance with such great
feeling? He lay prostrate on the ground, dissolved
in tears, he tasted no food, he forsook bathing.
What more shall I say, that he abstained from
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royal ornament and attire (Conf. S. Aug., lib. IV
cont. duas epist. Pelag., cap. 11)? He added the
confession of his iniquity, and transmitted it to
be sung throughout the whole world for all ages.
Behold, he says, I was conceived in iniquities,
and in sins my mother bore me. Turn away your
face from my sins, and blot out all my iniquities.
Cast me not away from your face, and take not
your holy Spirit from me. Deliver me from blood-
guiltiness, O God, the God of my salvation. Before
we are born, we are stained by a contagion; and
before we enjoy the light, we receive the injury of
our very origin, we are conceived in iniquity: he
did not specify whether it is our parents' or our
own. And in sins his mother brings forth each
one: nor here did he declare whether the mother
gives birth in her own sins, or whether there are
already some sins of the one being born. But see
lest both must be understood. Neither is concep-
tion free from iniquity, since the parents too are
not without a fall. And if not even an infant of
one day is without sin, much more are the days
of maternal conception not without sin. We are
conceived, therefore, in the sin of our parents,
and we are born in their transgressions. But birth
itself also hasits own contagions, nor does nature
itself have only one contagion. Marriage isindeed
a good thing (Conf. S. Aug. lib. II, cont. Jul. Pel.,
cap. 7), a holy union; but yet let those who have
wives be as though they had none. The marriage
bed itself is undefiled: and no one ought to
defraud the other of it, except perhaps for a time,
that they may give themselves to prayer. Yet, ac-
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cording to the Apostle, one is not free for prayer
at that time when one engages in the use of that
bodily union, and the cloth of a menstruating
woman is defiled, nor can she offer sacrifice in
those days of her purification. And for a woman
who has given birth, the days of childbirth and
many others are free from sacrifice, until the new
mother is cleansed by the lawful rite.

57. Therefore, concerning him in whom the
Lord willed there to be no contagions of this ori-
gin, the Lord says to him: Before I formed you in
your mother's womb, I knew you; and before you
came forth from the womb, I sanctified you, and I
appointed you a prophet to the nations (Jeremiah
1:5). Who is so great, to whom such great things
were granted? Was it Jeremiah? But he was not
appointed a prophet to the gentiles, but in Judea
at that time, though now also in the nations
which have believed in the Lord Jesus Christ.
But see lest it be said of Him who, before He
was born of the Virgin, already was, and always
was, and was working even while established in
Mary's womb; and was so holy that He sanctified
His prophets: in Him alone were both the virginal
conception and the birth without any defilement
of mortal origin. For it was fitting (Conf. S. Aug.
lib. IV cont. duas epist. Pelag., cap. 11) that He who
was not to have in His body the sin of the fall (pro-
lapsionis), should feel no natural contagion of
generation. Rightly, therefore, did David mourn-
tully bewail in himself these very defilements of
nature, that the stain should begin in man before
life itself.
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CHAPTER XII.

That to one confessing his sin, the heavenly
sacraments are divinely revealed: that when
these things are called "uncertain" in the psalm,
it signifies that they are not manifest; but that
especially in this place the laver of baptism is
prefigured.

58. While he says these things, and confesses
the filth of his particular and common sins,
suddenly the splendor of truth and the bright-
ness of spiritual grace shone upon him. For
having passed beyond the shadow, he saw with
a prophetic spirit the very sacraments of the
heavenly mysteries, the type of which Moses pre-
figured in the Law (Exod. 24:7 et seq.). Wounded,
therefore, by the wound of charity, and seized by
the desire of seeking out the truth, he extended
the gaze of his mind to higher things, and looking
into the future, he saw the treasures of wisdom
and knowledge in Christ, he foresaw the sacra-
ment of baptism, and, marveling at the grace, he
suddenly exclaimed, saying: For behold, you have
loved truth: the uncertain and hidden things of
your wisdom you have made manifest to me (Ps.
50:8). Not that the mysteries are uncertain, for
they are certain; nor are the secrets and arcana
of wisdom uncertain, but they are not manifest.
For this is what it signifies: that they had not
yet been made manifest to anyone. For what eye
has not seen, nor ear heard, nor has it entered
into the heart of man, this God has prepared for
those who love him. Seeing them, therefore, he
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says: Behold, now not in shadow, nor in figure,
nor in type, but in truth the open light shines
forth: behold, now I behold the truth, I recognize
the splendor of truth: now with greater affection,
O Lord our God, I venerate you. For behold, you
have loved truth, not through a mirror, not in a
riddle, but face to face, O Christ, you have shown
yourself to me; in your sacraments I find you.
These are the true sacraments of your wisdom,
by which the hidden things of the mind are
cleansed.

59. And so, now joyful and secure, because the
fullness of wisdom had flashed upon him, he says
to the Lord: You will sprinkle me with hyssop,
and I shall be cleansed; you will wash me, and I
shall be made whiter than snow (Ps. 50:9). Well
does he not invalidate the sacraments of the Old
Testament, and yet teaches that the mysteries
of the Gospel are to be preferred; he asks to
be cleansed with hyssop according to the Law
(Exod. 12:22); he desires to be washed according
to the Gospel; and he considers that he will be
made whiter than snow, if he has been washed.
He who wished to be cleansed by a typical bap-
tism was sprinkled with the blood of a lamb by
a bunch of hyssop (Lev. 14:6). But he is washed
who is cleansed by the stream of the eternal font;
and he is made whiter than snow to whom guilt
is remitted. Finally, of the soul itself it is said:
Who is this that comes up all white (Cant. 8:5)?
Before she was baptized, sheis the one who said: 1
am black but beautiful, O daughters of Jerusalem
(Cant. 1:4). For she was black, dark, deformed
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by the horror of sins; but after she was washed
through baptism and merited the remission of
her offenses, she ascended all white to Christ.
Hence also the Lord spoke through Isaiah, saying:
If your sins be as scarlet, I will make them white
as snow (Isa. 1:18), that is, if they are bloody, if
they are foul, I will cleanse them. This is the intel-
ligible snow, of which itis said in the Gospel that
the garments of the Lord Jesus shone like snow
(Matt. 17:2); because he had not known sin. For
the flesh with which he clothed himself was clean
from all offense. Why do you wonder that he saw
the sacraments of baptism, when he said above,
where he described the passion of the Lord: The
Lord is my shepherd, and I shall want nothing: he
has placed me in a green pasture, he has brought
me up on the water of refreshment (Ps. 22:2). And
elsewhere: The voice of the Lord is upon the wa-
ters, the God of majesty has thundered (Ps. 28:3).
And of the sacrament itself he spoke more fully:
You have prepared a table before me, you have
anointed my head with oil, and your inebriating
cup, how wonderful it is (Ps. 22:5)?

CHAPTER XIII.

David, refreshed by the mere hearing of the fu-
ture remission, predicts that the humbled bones
will exult; and what those are. That God must be
asked to turn His face from our sins, but to turn
it toward us; likewise, how not only sin, but also
iniquity which is its origin, is taken away in a
threefold manner, which is explained.
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60. Rightly, therefore, exulting here also, he
says: You will make me hear of joy and gladness:
and the humbled bones will exult (Ps. 50:10).
You have proved, Lord Jesus, that your words
never pass away (Matt. 24:35). You have proved
that word of the Gospel which you spoke: Many
prophets and just men have desired to see what
you see, and to hear what you hear (Matt. 13:17).
Behold, David rejoices at the mere hearing that
there would be a remission of sins; and he proph-
esies that the humbled bones will exult. Just as
all the bones of the just man will say: Lord, who
is like you? so the humbled bones will exult (Ps.
34:10), that is, of the just man humbling his own
soul. Therefore, the bones are called virtues; the
bones are called, as it were, certain movements
of the mind, or of the soul, which movements
are humbled by sins, and exult in the gift of heav-
enly grace: the bones are also called the people
of the Churches; whence you have it said also
in the psalm: My bone is not hidden from you,
which you made in secret (Ps. 138:15). He called
the Church his bone, and the sacred assemblies
of the devout people; for we are members of the
body of Christ, of his flesh, and of his bones. This,
therefore, is what he says: that the Church of the
Lord will know all divine works, and will receive
the faith of the resurrection.

61. It follows: Turn your face from my sins, and
blot out all my iniquities (Ps. 50:11). It is a cus-
tomary prayer that we ask those whom we have
offended to forget our offense. Morally, therefore,
the Prophet asks God to turn His face from his

52



APOLOGY OF THE PROPHET DAVID

sins, and, as it were, to assume forgetfulness of
his sins. But because He beholds all things, and
nothing escapes Him, He cannot forget, as we do,
whose memory of things we have known escapes
us after a short interval of time. Therefore, he
rightly says that He should turn His face, not from
him, lest he, being destitute, should fail: but from
his sins, so that his sins might not have power.
For those whom the Lord looks upon, He illumi-
nates, and in the countenance of the Lord there
is piety and indulgence. And therefore, this same
one says: Let my judgment come forth from your
countenance (Ps. 16:2), for from the countenance
of the Lord comes pardon, not punishment. He
is to be asked, therefore, to look upon us, but
to turn His face from our sins, that He may blot
them out. For what He does not look upon, He
blots out; and what He has blotted out will be
buried in memory, as the Lord Himself says: [ am,
I am he that blots out your iniquities, and I will
not remember: but you, remember, and let us be
judged (Isa. 43:25).

62. Sin, however, is either forgiven (De poenit,
dist. 3, cap. Ille rex, § Peccatum aut donatur),
or blotted out, or covered: it is forgiven through
grace, it is blotted out by the blood of the cross,
it is covered by charity. Likewise also iniquity,
which is considered a habit of an unjust mind.
Although John in his epistle said that he who has
committed sin has also committed iniquity, as we
have it written: Everyone who commits sin also
commits iniquity (1 John 3:4), sin is iniquity, be-
cause in sin itself there is iniquity; yet, as it seems
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to us, sin is the work of iniquity, while iniquity
is the worker of fault and offense. It is a greater
thing, therefore, that iniquity itself be blotted
out, that the root and seed-bed of sins be cut out;
that the evil root be removed, lest it produce evil
fruits; that every affection for error be abolished,
that all kinds of iniquities be taken away.

63. And so, just as the discipline of wisdom
entering the soul removes imprudence, and
knowledge removes ignorance: so perfect virtue
removes iniquity, and the remission of sins blots
out all sin. Whence the Apostle says excellently:
Because the Lord Jesus has forgiven us our sins,
blotting out the handwriting of the decree that
was against us, and this, he says, he took out of
the way, fastening it to the cross (Col. 2:14). With
his blood he blotted out the ink of Eve, he blotted
out the bond of the guilty inheritance. Faith,
therefore, diminishes sin. And for this reason the
Lord, forgiving sins, would say: Be it done to you
according to your faith (Matt. 8:13).

CHAPTER XIV.

A clean heartis only in the renewed; and what
are the inward parts, or what the spirit, which
the holy Prophet mentions in this place? That the
averted face of the Lord is a grave punishment;
and how does He cast one away from His face?
Who are subject to this most atrocious penalty?
After which, something is briefly touched upon
concerning the freedom and unity of will in the
Trinity.
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64. It follows: *Create in me a clean heart, O
God, and renew a right spirit within my inward
parts* (Ps. 50:12). Above, he asks to be cleansed
from his secret faults (Ps. 18:13); here he asks that
a clean heart be created for him, which comes
to him who is renewed in spirit: for in the new
man the heart is clean, in which the filth of old
offenses has been wiped away, and no image of
iniquity has remained inscribed. But it is a great
gift, to be of a clean heart. Whence Solomon
beautifully says: *“Who will boast that he has a
pure heart* (Prov. 20:9)? And the Lord in the
Gospel: *Blessed are the clean of heart; for they
shall see God* (Matt. 5:8). The Prophet David
also desired to have a clean heart, lest he be cast
out from the face of the Lord.

65. In whom there is a clean heart, a spirit
is renewed in his inner parts. For just as the
viscera are the inner parts of the body, so too
there are intelligible viscera of the soul, such as
the bowels of mercy (Col. 3:12), such as the inner
parts that bless the Lord, of which he says: *Bless
the Lord, O my soul, and all my inner parts, his
holy name* (Ps. 102:1). But the viscera of the soul
are the inventions of the senses, the pursuits of
good thought, the perseverance of virtues, and
finally those things which in Greek are called
*eunomiai*.

66. But a right spirit is that which directs well,
which leads into the right way; this is the spirit
of truth; or certainly the right conscience of man,
not bent by any sins, or the spirit which is in man.
We have not overlooked what others think; yet it
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seems to us, since the reading speaks of myster-
ies, and the grace of future renewal is expressed,
and the infusion of the Holy Spirit is requested.

67. Then follows: *Cast me not away from
your face; and take not your holy Spirit from me*
(Ps. 50:13). If one of our servants offends us, we
are accustomed to turn our face from him. More-
over, many of the rich were accustomed to send
away their slaves, and to banish them to their
small estates, and this punishment is considered
more severe. Finally, they are accustomed to offer
themselves more to beatings. If this is considered
serious among men, how much more so with the
Lord our God. As if the parricidal grief (which
should indeed be repressed, if any piety could
have tempered it) did not break out from this,
that God turned His face from Cain's offerings,
but looked upon the offerings of Abel. And so
with a silent countenance, He pronounced the
oneinnocent, the other a sinner. Therefore, as the
lowliest servant he humbles himself; and as one
caught in sin and guilty of an offense, he begs to
be scourged rather than be cast from the face of
the Lord.

68. How God casts away from His face, hear
Him saying: *Take him away into the outer dark-
ness, there shall be weeping and gnashing of
teeth* (Matt. 22:13). He who is not corrected is
placed in darkness away from His face. Therefore
the just man, lest he suffer darkness, says: *Your
face, Lord, I will seek* (Ps. 26:8). For where the
face of the Lord is, there is light, as it is written:
*Make your face to shine upon your servant* (Ps.
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118:35). Finally, when He first looked upon Peter,
He saw and enlightened him.

69. A great punishment, therefore, to be cast
from the face of God. Adam was cast out when
he left paradise, and not undeservedly; for he
himself had previously hidden from the face of
God. Cain also went out from the face of God, not
only after committing parricide, but also after he
thought God could be deceived, so as to deny the
crime. The sinner, therefore, is excluded from the
face of God: but the just man says: *Here I am*
(Isa. 6:8). Finally, David himself, when he saw
the people perishing, offered himself, saying: *It
is I, I have sinned, and I the shepherd have done
wickedly* (2 Sam. 24:17): and so the anger of the
Lord was mitigated, and pardon was granted.

70. At the same time, it shows that the holy
remain, the criminal are cast out. And therefore
spiritual grace must be preserved by us, lest it be
taken from us on account of our sins. For he is
not cast out in whom the Holy Spirit is: but with
the unoffending fruit of his gift, he strives always
to offer himself to the Lord, like him who, when
the Lord said: *Do you also wish to go away?
* replied: *Lord, to whom shall we go? You have
the words of eternal life, and we believe* (John
6:68-69).

71. At the same time, this must be considered,
thatthe Spiritis not taken away except by the will
of the Lord; just as He is not given except by the
will of the Lord: who, when He is given, certainly
does not operate as if compelled, but is distrib-
uted according to His own will, as it is written,
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with the Apostle saying: *But all these things one
and the same Spirit works, dividing to each one
as He wills* (1 Cor. 12:11). Since, therefore, He is
not taken away except by the will of the Lord, it is
apparent that the will of the Trinity is one.

CHAPTER XV.

That the rational nature alone is capable of
salutary joy; and that it is confirmed by a govern-
ing spirit; and what is that spirit?

72. *Restore unto me the joy of your salvation:
and with a governing spirit confirm me* (Ps.
50:14). To whom it is owed, it is also restored: the
joy of salvation is restored to the rational nature.
But joy and gladness are the fruit of the Spirit.
Our support is also the governing spirit. Finally,
he who is confirmed by a governing spirit is not
subject to servitude, he knows not how to serve
sin, he knows not how to waver, he knows not
how to err, nor does he hesitate with uncertain
purpose; but established on the rock, he is stabi-
lized with a solid footing.

73. Whom do we think is called the governing
spirit? Most refer the 'right spirit' to the Lord
Jesus, who took away the sin of the world and re-
newed all mankind by the shedding of His blood,
and therefore it was said: *Renew a right spirit
within my inward parts*: but the 'holy spirit,' of
which he says: *Take not your holy Spirit from
me*, they understand as the Spirit of truth: but
the 'governing Holy Spirit,' they believe to be God
the Father. But how morally he says: *Cast me
not away from your face*. He faithfully fears that

58



APOLOGY OF THE PROPHET DAVID

the grace he has received may be taken from him,;
and therefore he says elsewhere: *My eyes are
ever toward the Lord* (Ps. 24:15). And in the latter
parts: *Behold, as the eyes of servants are on the
hands of their masters, and as the eyes of a maid
are on the hands of her mistress: so our eyes are
on the Lord our God, until He has mercy on us*
(Ps.122:2). Certainly this is the Spirit, the teacher
and prince, who governs the mind, confirms the
affection, draws it where He wills, and directs it
to a higher life.

74. There are also those who have understood
it as the spirit of man, which is in him. Therefore
the Apostle says: *For who among men knows
the things of a man, except the spirit of the man
whichisin him* (1 Cor. 2:11)? He who can know all
things, whom the secrets of man do not deceive,
can have dominion in man.

It follows: I will teach the unjust thy ways,
and the wicked shall be converted to thee (Psalm
50:15). He is an outstanding helmsman who
steers a ship on arocky shore; he is a good teacher
who sharpens duller minds for progress in learn-
ing; heis an excellent warrior, a wonderful leader,
who incites the more timid to battle and, having
explored the nature of the terrain, supports them,
so as to compensate for the weakness of their
strength with the advantage of position; simi-
larly, he is also a great zealot for the faith who
teaches the wicked. Hence he beautifully says: I
will teach the unjust. He did not say: 'l will teach
thejust,' for the just already know the ways of the
Lord; but, the unjust, he says, I will teach. Finally,
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the author of prudence and master of all says: I
came not to call the just, but sinners (Matthew
9:13). And that heavenly physician says: They
that are whole need not a physician, but they that
are sick (Ibid., 12).

Therefore, whether from the person of him
who called the Gentiles, or from his own, he
has well put it: I will teach the unjust thy ways,
because vicious affections can be changed, and
heavenly doctrine can convert one's purpose, and
divine operation can infuse the pursuits of piety
into sacrilegious hearts; so that those who lived
without the law may be converted to the true
Lord, from whom they previously turned away.
Also, by the example of the king's penitence, may
those who practice iniquities and bitter crimes be
corrected; and, converted in faith and deed, may
they receive the remedy of salutary doctrine and
enter the ways of the Lord, in which they will
encounter no winding paths of error, no byways
of headlong falling. For just as a model of a
good life and an exemplar of virtue is found in
those men who have run the course of their lives
without offense, so those who, renouncing their
past crimes or errors of cruelty, have amended
the course of their later life, are set forth as an
example for imitation to those who fall either in
deed or in thought.

It follows: Deliver me from bloodguilt, O God,
thou God of my salvation (Psalm 50:16). And this
can be referred to the death of Uriah, in that,
being conscious of having ordered his murder, he
asks pardon for so great a crime, and although
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as king he was absolved by the laws, he is never-
theless guilty in his own conscience; desiring to
be freed from these bonds, he prays for divine
help, that he may be cleansed from every stain
of the crime committed. And truly, since the holy
Prophet, being meek and gentle of heart, had
always given outstanding signs of his gentleness
and piety, so that he frequently forgave his adver-
saries and thought it right to abstain from their
slaughter, it is not surprising that he grieves so
gravely that the sin of shedding innocent blood
had crept up on him. Therefore he asked to be
delivered from bloodguilt (sanguinibus), that is,
from mortal sins. He praised the Lord his God, he
proclaimed the justice of the Lord; and therefore
he added: My tongue shall extol thy justice.

That David, by his words, signifies that his
sin has been forgiven him, since God closes the
mouth of the sinner. That these same words also
apply to Christ, who is indeed the true David,
by whom the future gathering of the nations
and the foundation of the Churches is prefigured,;
finally, the work is concluded with some points
proposed concerning the sacrifice of Christ and of
the Martyrs.

"Lord, you will open my lips, and my mouth
will announce your praise" (Psalm 50:17). He who
praises the Lord will be saved from his enemies,
as it is written (Psalm 17:4). And certainly, he
had said above in the forty-ninth psalm: "But to
the sinner God has said: Why do you declare my
justices?" (Psalm 49:17). Since, therefore, he had
said through his own mouth that God had forbid-
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den the sinner to declare His justices, surely he
himself, by declaring the justice of God, declared
that this sin he had committed was by no means
imputed to him.

And he added: "You will open my lips, and my
mouth will announce your praise." God closes the
mouth of the sinner, lest he speak the justices of
God; He opens the mouth of the just, that he may
speak. Therefore, he whose lips He opens, He ab-
solves from the guilt of sin. But the Lord opens the
lips of him who receives the word in the opening
of his mouth. Whence the Apostle also asks to be
helped by the prayers of the people, that a door
for the word may be opened to him to speak the
mystery of Christ (Colossians 4:3). Indeed, we
take "tongue" to mean the speech of him who
exults in the praises of God. Whence also that
passage is thus understood: "My tongue is the
pen of a scribe writing swiftly" (Psalm 44:2), that
is, the speech infused into the Prophet.

But if we take this as spoken in the person of
Christ, see if the swiftly writing scribe is not the
Word of God, which runs through and penetrates
the depths of the soul, and inscribes in it either
the gifts of nature or of grace; and if the tongue
is not that holy body born of the Virgin, by
which the poisons of the serpent were emptied
out, and the works of the Gospel to be celebrated
throughout the whole world were accomplished.
It contributes to the emptying out of sin that He
took on humility; He crushed His heart, a sacrifice
which the Lord chose more than the holocausts
for sins which were accustomed to be offered
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according to the Law. Finally, he says above:
"Holocausts and sin offerings you did not require,
then I said: Behold, I come" (Psalm 39:7-8), that
is, not considering it robbery to be equal with
God, I come taking the form of a servant; I come
in the appearance of human assumption, in the
truth of the cross, to prove obedience by the hu-
mility of death; so that in obedience [sin] might
be blotted out.

Rightly, therefore, he also says here: "For if you
had desired sacrifice, I would have given it; you
will not be delighted with holocausts. A sacrifice
to Godis a troubled spirit; a contrite and humbled
heart, God does not despise" (Psalm 50:18-19).
And as I said above, it is certain that it befits the
mystery that the Lord Jesus Himself seems here
also to speak in His own person, He who earlier
brought forth that other passage with evident
testimony of His own person. For He is the true
David, strong of hand, truly humble and meek,
the first and the last, first in eternity, last in hu-
mility: through whose obedience the guilt of the
human race was blotted out, and justice poured
back. He, I say, Jesus, the end of the shadow and
of the Law, came as a master of humility to teach
the proud in mind and those inflated with the
swelling of their heart that they must pass over
to meekness and simplicity. How, therefore, can
sin be imputed in the type of that mystery, when
in the mystery itself there is remission of sins?
Unless, perhaps, David for this reason confessed
his iniquity and the sin he had committed: that
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he himself might also pertain to the remission of
sin and the grace of the mystery.

For what does it mean that a man confessing
his sin sings of Zion and Jerusalem, saying: "Do
good, O Lord, in your good will to Zion, that the
walls of Jerusalem may be built" (Ibid., 20); un-
less it is that he is pleased that the congregation
of the Church be hastened through the calling of
the gentiles, which, not as a son of the handmaid
but of the free Jerusalem, that which is in heaven,
would spread the lineage of its faith throughout
the whole world and would found the enclosures
of its spiritual walls by the assertion of apostolic
doctrine?

Therefore, the walls of Jerusalem are the bul-
warks of faith, the defenses of disputations, the
heights of virtues; the walls of Jerusalem are the
assemblies of the Churches founded throughout
the whole world. For the Church says: "I am a
wall, and my breasts are like a tower" (Canticles
8:10). And well are the walls of Jerusalem the
small assemblies of the Churches; since whoever
enters the Church in good faith and work be-
comes a citizen and inhabitant of that supernal
city which descends from heaven. The structure
of living stones builds these walls.

Seeing, therefore, the true Jerusalem and Zion,
he said: "When you have blessed Jerusalem and
Zion in your good will, then you will accept the
sacrifice of justice" (Psalm 50:21), that is, the
sacrifice of the body of Christ, who said, when
speaking of His own passion: "Open to me the
gates of justice, and entering into them I will
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confess to the Lord" (Psalm 117:19). And in the
Gospel He says to John: "Let it be so now; for thus
it is fitting for us to fulfill all justice" (Matthew
3:15). And below: "Blessed are they who suffer
persecution for the sake of justice" (Matthew
5:10). Christ is justice. Therefore, he asserts that
the sacrifice of Christ will be acceptable to the
Father. This, therefore, is that of which he also
says above: "Sacrifice the sacrifice of justice, and
hopeinthe Lord" (Psalm 4:6). This is the spiritual
oblation of justice, and the holocaust of fervent
devotion and of the infusion of the Holy Spirit,
which he says will come to pass when the souls
of believers begin to be brought to that spiritual
altar of the Lord, souls which, renouncing plea-
sures and delights, draw, as it were, a plow in
their own depths, so that they may be able to bear
the fruits of pious cultivation.

Or certainly thus: When you have blessed
the Church acquired from the gentiles, and the
spiritual sacrifice of justice has begun to be fre-
quented, then also the holy martyrs who have
offered their own body to be plowed up for Christ
will be offered like calves upon the sacred altars;
as we find written in the Apocalypse of John (Rev-
elation 6:9), that under the altar were the souls of
those who for the name of the Lord Jesus offered
their bodies to martyrdom, that they might merit
for themselves the grace of Christ: to whom is
honor and glory, praise, perpetuity with God the
Father and the Holy Spirit, from all ages, and now
and always, and for ever and ever. Amen.
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