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C O N F E R E N C E  W I T H  M AX I M I N U S

1. When Augustine and Maximinus had come 
together in one place at Hippo Regius, in the pres
ence of many, both clergy and laity, MAXIMINUS 
said: I have not come to this city for the purpose 
of proposing a dispute with your Reverence, but I 
have come, sent by Count Segisvult, with a view 
to peace. Indeed, to the presbyter Heraclius, who 
was treating with me under a friendly agreement, 
I gave such a response as I could, having been 
provoked by him; and he became so incensed that 
he even called for your arrival against me. And 
since your Reverence has deigned to do yourself 
an injury, if you ask, I will give a response in 
those matters in which I am able. If you say 
anything reasonable, it is necessary that I follow. 
For if you bring forward anything from the divine 
Scriptures, which is common to all, it is necessary 
that we listen; but those words that are outside of 
Scripture are in no case accepted by us: especially 
since the Lord Himself warns us and says, 'In vain 
do they worship me, teaching the command
ments and precepts of men' (Matthew 15:9).

2. AUGUSTINE said: If I should wish to re
spond to all these things, I too will seem to be 
acting so as to avoid coming to the main issue. 
Therefore, so that we may quickly address what is 
at hand, tell me your faith concerning the Father 
and the Son and the Holy Spirit.

MAXIMINUS responded: If you ask for my 
faith, I hold that faith which was not only set 
forth at Ariminum by three hundred and thirty 
bishops, but was also confirmed by their signa
tures.
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3. AUGUSTINE said: I have already said, and 
I repeat it, that you were unwilling to answer: 
State your faith concerning the Father and the 
Son and the Holy Spirit.

MAXIMINUS responded: Since I have not 
failed in my response, why am I accused by your 
Reverence, as if I had not given an answer?

4. AUGUSTINE said: I said you were unwilling 
to answer for this reason: because while I was 
asking you to tell me your faith concerning the 
Father and the Son and the Holy Spirit, which I 
ask for now as well, you did not tell me your 
faith, but named the council of Ariminum. I want 
to know your faith, what you believe, what you 
think concerning the Father and the Son and the 
Holy Spirit. If you deign, let me hear it from your 
own mouth. Do not send me to those writings 
which are either not at hand now, or by whose 
authority I am not bound. State what you believe 
concerning the Father and the Son and the Holy 
Spirit.

MAXIMINUS responded: I did not wish to in
volve the decree of the council of Ariminum to 
excuse myself, but to show the authority of the 
Fathers, who according to the divine Scriptures 
handed down to us that faith which they learned 
from the divine Scriptures. But if it pleases you; 
since 'with the heart one believes unto justice, 
but with the mouth confession is made unto sal
vation' (Romans 10:10); for we are instructed and 
'prepared to give an answer to everyone who asks 
us a reason for the faith and hope that is in us' (1 
Peter 3:15); and furthermore, since the Lord Jesus 
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Himself says, 'Whoever confesses me before men, 
I will also confess him before my Father who is 
in heaven; and whoever denies me before men, 
I will also deny him before my Father who is in 
heaven' (Matthew 10:32-33); fearing this danger, 
although I am not ignorant of the imperial laws, 
yet taught by the precept of the Savior, who 
warned us and said, 'Do not fear those who kill 
the body but cannot kill the soul' (ibid., 28); I 
answer plainly: I believe that there is one God the 
Father, who received life from no one; and that 
there is one Son, who received from the Father 
that which He is and that He lives, so that He 
might be; and that there is one Holy Spirit, the 
Paraclete, who is the illuminator and sanctifier 
of our souls. And this I assert from the divine 
Scriptures. If you command, I will continue with 
testimonies; if your Reverence should find fault in 
anything, I will give a response on those points in 
which I seem to be at fault.

5. AUGUSTINE said: It troubles me that you 
have posited the Holy Spirit as properly our illu
minator, as if Christ were not our illuminator. On 
this point, I wish first to hear from you what you 
think.

MAX. responded: For we acknowledge one au
thor, God the Father, from whom all illumination 
descends through degrees. For indeed the apostle 
Paul also offers testimony of himself in the Acts of 
the Apostles, saying. For so God has commanded 
us; and among other things, I have set you to be 
a light for the Gentiles (Acts 13:47). If the Apostle 
was placed as a light for the Gentiles as a teacher, 
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how much more so the Holy Spirit, who is the 
illuminator of the Apostle; in whom the Apostle 
also spoke, according to the Apostle's own words, 
because no one can say "Jesus is Lord," except in 
the Holy Spirit (1 Cor. 12:3)? Certainly, the Holy 
Spirit is the illuminator, who illuminated the 
Apostle. But the Holy Spirit received from Christ, 
according to the testimony of Christ himself, as 
Christ says in the Gospel: I have many things to 
say to you, but you cannot bear them now: but 
when he, the Spirit of truth, has come, he will 
guide you into all truth. For he will not speak on 
his own, but whatever he hears he will speak, and 
he will announce to you the things to come. He 
will glorify me, because he will take from what 
is mine and announce it to you (John 16:12-14). 
Therefore, the Holy Spirit received from Christ, 
according to the testimony of Christ. Without a 
doubt, however, Christ himself confesses that, 
My teaching is not mine, but his who sent me, 
the Father's (John 7:16); and, What I have seen 
and heard with my Father, I speak (John 8:38). 
Therefore, whether Christ teaching illuminates 
us, it is the Father who sent him who illuminates; 
or whether the Holy Spirit illuminates, the illu
mination returns to the author, who is the fount 
of goodness: from whom the blessed Apostle, 
or indeed all the saints, having received it, do 
indeed illuminate believers, but this illumination 
returns to the one author. And for this reason the 
prophet said: The Lord is my light and my salva
tion; whom shall I fear (Psalm 26:1)?
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6. AUG. said: I do not deny that the Holy Spirit 
illuminates; but whether Christ also illuminates 
by himself, and the Father illuminates by himself, 
or whether they do not illuminate except through 
the Holy Spirit: this I have asked briefly, this I ask.

MAX. responded: I believe it is not hidden 
from Your Religion that the blessed apostle Paul 
said, But when the kindness and love of God our 
Savior appeared, not by works of righteousness 
which we have done, but according to his mercy 
he saved us, through the washing of regeneration 
and renewing of the Holy Spirit, whom he poured 
out on us abundantly through Jesus Christ our 
Savior (Titus 3:4-6). According to this rule, I say 
and profess that the Holy Spirit is the illumina
tor through the Son: as was said before, Whom 
he poured out on us abundantly through Jesus 
Christ our Savior. I have now given my answer: 
for whether Paul illuminates, this illumination 
returns to the author, God the Father; whether 
the Holy Spirit illuminates, the illumination re
turns to the author; whether Christ illuminates, 
the illumination returns to the author. And 
taught by this teaching of Christ, I continue, as 
Christ himself says: My sheep hear my voice, and 
they follow me; and I give them eternal life, and 
they shall never perish, and no one will snatch 
them out of my hand. What my Father has given 
me is greater than all, and no one can snatch it out 
of my Father's hand. And again he says thus: I and 
the Father are one (John 10:27-30). Therefore, for 
defending the sheep, for illuminating them, the 
Father and the Son are one, in concord and of one 
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mind according to this reasoning which you have 
heard, Since no one can snatch from my hand 
the sheep which the Father has given me: in like 
manner neither from the hand of the Father.

7. AUG. said: You speak of things that are 
necessary indeed, but not to the point. You have 
not answered my question, and yet you have 
said many things. If you wish, leaving aside the 
question that is between us, to recite the entire 
Gospel, what days would suffice, how much 
time is necessary? Tell me briefly, since I asked 
you, whether Christ illuminates by himself, or 
whether he does not illuminate except through 
the Holy Spirit. Not only did you refuse to answer 
this, but if what I heard does not deceive me, you 
have rather said that the Holy Spirit illuminates 
through Christ.

MAX. replied: It is not fitting in religion, espe
cially when we are speaking of God, to bring 
slander. I have both given a response, and if what 
we have said is not sufficient, we add testimonies, 
because through Jesus Christ the Holy Spirit was 
poured out upon all believers. For thus we read 
that the blessed Peter said: This Jesus God has 
raised up, of which we are all witnesses. There
fore, being exalted at the right hand of God, and 
having received from the Father the promise of 
the Holy Spirit, he has poured out this gift which 
you now both see and hear (Acts 2:32, 33). For I 
have said that whatever the Holy Spirit suggests 
to us, he has obtained from Christ. Refer back to 
the testimonies previously brought forward, and 
you will find it so.
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8. AUG. said: Since you wish to try to prove 
what I myself do not deny, you are wasting 
necessary time on superfluous matters. I do not 
deny that the Holy Spirit was poured out upon 
believers through Christ. Without cause you 
have wished to prove with so many lengthy testi
monies that which I myself confess. I said this, I 
asked this, I say it again: whether Christ illumi
nates through the Holy Spirit, or the Holy Spirit 
illuminates through Christ; because you said 
earlier that the Holy Spirit illuminates through 
Christ. But if you do not recall, let your words be 
read from the Acts, so that it may be apparent that 
we ordered them to be read, and I will prove that 
you said what I am asking about.

MAX. replied: The proof would have been nec
essary, if you had not yourself been satisfied. For 
you have already followed up on the testimonies 
which I brought forth, or on the reasoning which 
I gave, that you yourself also hold it so. Since this 
question is therefore finished, propose another 
to which I may respond to you. For you have 
already professed that you were satisfied on this 
question.

9. AUG. said: Did you say that the Holy Spirit 
illuminates through Christ, or did you not say it? 
I ask you to deign to answer me briefly one of two 
things. Did you say it, or did you not say it?

MAX. replied: I have professed the Holy Spirit 
according to the teaching of the Savior, that 
whether he illuminates, he has received it from 
Christ; whether he teaches, he has received it 
from Christ; all things whatsoever the Holy Spirit 
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does, he has obtained from the only-begotten 
God: and if the testimonies are few, I will add 
more.

10. AUG. said: Lest he say that we are slander
ing him, let his own words from a little earlier be 
read.

Antonius the notary read from the passage: I 
say and profess that the Holy Spirit is the illumi
nator through the Son, as was said before, whom 
he poured out abundantly upon us, through Jesus 
Christ our Savior. And when it was read:

MAX. replied: As it seems, you yourself are 
rather eager for delay, so that we do not return 
to the principal matter, but you wish to detain 
us with arguments on one question for the whole 
day. For we recite that the Holy Spirit was poured 
out through the Son, and we have produced as a 
witness not only the blessed Paul, but also Peter, 
the first of the Apostles. For our discourse holds 
that the Holy Spirit received from Christ, accord
ing to the preceding testimony: He will glorify 
me, because he will take from what is mine and 
declare it to you. Being compelled, I say the same 
thing again: that whether the Holy Spirit illumi
nates, or teaches, or instructs, he has obtained 
all things from Christ; because through Christ 
all things were made, and without him was not 
anything made (John 1:3). Christ says that he has 
obtained all these things from his Father, and 
he lives because of the Father, and every tongue 
confesses that the Lord Jesus Christ is in the glory 
of God the Father (Philippians 2:11). And that the 
head of every man is Christ; and the head of the 
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woman is the man; and the head of Christ is God 
(1 Corinthians 11:3). And that the Holy Spirit is 
subject to the Son: and that the Son is subject to 
the Father, as most beloved, as obedient, as good 
begotten from good. For the Father did not beget 
one contrary to himself: but he begot such a one 
who also cries out and says, I always do what is 
pleasing to the Father (John 8:29).

11. AUGUSTINE said: If Christ illuminates 
through the Holy Spirit, and the Holy Spirit illu
minates through Christ, their power is equal. But 
read to me that the Holy Spirit is subject to Christ, 
which you said a little while ago. As for what you 
say the Lord said of the Holy Spirit, "He will take 
from what is mine," this was said because He 
received from the Father, and all things that are 
the Father's are, without doubt, also the Son's. 
For when He had said this, He added, "Therefore 
I said, 'He will take from what is mine'; for 
all that the Father has is mine" (John 16:14-15). 
Therefore, answer what I have asked, and prove 
by testimonies that the Holy Spirit is subject to 
Christ, when rather we read Him saying, "The 
Spirit of the Lord is upon me, because he has 
anointed me to preach the gospel to the poor" 
(Luke 4:18). If He Himself said the Holy Spirit 
is upon Him, how can you say the Holy Spirit 
is subject to Christ? But Christ said the Holy 
Spirit was upon Him, not because He is above 
the Word of God, who is God, but because He is 
above the man that the Word was made flesh. For 
where it is written, "The Word was made flesh" 
(John 1:14), it is nothing other than "The Word 
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was made man." Because "All flesh shall see the 
salvation of God" (Isaiah 40:5) is nothing other 
than "Every man." And, "By the law no flesh will 
be justified" (Romans 3:20) is nothing other than 
"Every man." Therefore, because "the Word was 
made flesh," and He "emptied himself, taking the 
form of a servant" (Philippians 2:7), it was from 
that form of a servant that He said, "The Spirit 
of the Lord is upon me." For the power is equal, 
the substance is one, the divinity is the same. 
Therefore, although we worship the Trinity—
because the Father is not the Son, nor is the Son 
the Father, nor is the Holy Spirit either the Father 
or the Son—we nevertheless worship one God, 
because the ineffable and exalted conjunction of 
the Trinity itself shows one God, one Lord. And 
therefore it was said: "Hear, O Israel: The Lord 
your God is one Lord" (Deuteronomy 6:4). Why 
do you wish to make for us two gods and two 
lords? You say the Father is Lord and the Father 
is God; you say Christ is Lord and Christ is God: 
I ask, are both together one? You answer, "Two 
gods." It only remains for you to make temples 
and idols for them.

MAXIMINUS responded: The authors of reli
gion are never turned to calumny. You have 
asked for testimonies, so that I might teach 
by testimonies what I have professed; and you 
yourself profess three to be co-equal and equal: 
the Father, the Son, and the Holy Spirit. And 
furthermore, although you have professed three 
to be equal, you have turned again and brought 
forth a testimony from the divine Scriptures, not 
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pertaining to equality, but to the singularity of 
almighty God, that He is the one author of all 
things. Therefore, since you precede in age and 
are greater in authority, bring forth and first in
struct by testimonies that there are three who are 
equal, three almighty, three unbegotten, three in
visible, three incomprehensible; and then at last 
it will be necessary for us to acquiesce to the testi
monies. If you are unable to give an account from 
the divine Scriptures, it will be necessary for me 
to bring forth as many testimonies as you desire 
for all the things I have said before: whether con
cerning the Father alone, who receives life from 
no one; or the Son, as I have professed, because 
He received life from the Father; or what I have 
said concerning the Holy Spirit.

12. AUGUSTINE said: You have not said what 
I asked you to deign to say, namely, by what 
testimony you would prove the Holy Spirit to be 
subject to Christ; nevertheless, I will respond to 
the points you have proposed. Thus, we do not 
speak of three omnipotent beings, just as we do 
not speak of three gods. For if we are asked about 
each one individually, whether the Father is God, 
we answer, "God"; whether the Son is God, we 
answer, "God"; whether the Holy Spirit is God, 
we answer, "God". But when we have been asked 
about all of them together, whether they are 
three, we refer to the divine Scripture which says, 
"Hear, O Israel; the Lord your God, the Lord is 
one." And from this divine prescription we learn 
that this same Trinity is one God. So too, if it 
is asked of each one individually, whether the 
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Father is omnipotent, we answer, "Omnipotent"; 
if of the Son, we give the same answer; if of the 
Holy Spirit, we do not deny that he is omnipotent 
either. And yet we do not say there are three 
omnipotent beings, just as we do not say there 
are three gods; but just as those three together are 
one God, so those three together are one omnipo
tent being, and the Father, Son, and Holy Spirit 
are one invisible God. Without reason, therefore, 
do you think that we are constrained by number, 
when the power of the divinity exceeds even the 
logic of number. For if the souls of many men, 
having received the Holy Spirit and been fused, 
as it were, by the fire of charity, made one soul, 
of which the apostle says, "For they had one 
soul and one heart" (Acts 4:32)—so many hearts, 
so many thousands of hearts, the charity of the 
Holy Spirit made one heart; so many thousands 
of souls, the Holy Spirit called one soul, which 
he himself made one soul—how much more do 
we call the Father, Son, and Holy Spirit one God, 
who are always mutually, inseparably, and with 
ineffable charity coherent with each other?

MAXIMINUS replied: And by this you have 
said they are peers and equals, a thing you were 
not able to prove with testimonies, and for that 
reason you have diverted to another matter. For 
we do not lack confidence, but know with sure 
faith that there was one heart and one soul for all 
believers. For this does not prejudice our religion, 
but rather agrees with it. For without doubt, if 
all believers had one heart and one soul, why 
then should not the Father, the Son, and the Holy 
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Spirit be said to be one in consent, in harmony, 
in charity, in unanimity? For what did the Son 
do that did not please the Father? What did the 
Father command in which the Son did not obey? 
For when did the Holy Spirit deliver commands 
contrary to Christ or the Father? And it is estab
lished according to the Savior's statement, when 
he says, "I and the Father are one" (John 10:30), 
that they are one in concord and in consent. 
But as you yourself have professed, the Father is 
Father, who was never the Son; the Son is Son, 
who always remains the Son; and the Holy Spirit 
is the Holy Spirit, which is what we also read 
and profess concerning the Holy Spirit, this Holy 
Spirit, who is so great and of such a nature that 
even the Angels themselves long to look into him 
(1 Peter 1:12). So great is this Holy Spirit that he is 
sufficient everywhere to receive the petitions of 
all and to act as an advocate. And on this point I 
bring forward the blessed Paul as a witness, who 
says, "For we do not know what to pray for as 
we ought, but the Spirit himself intercedes for us 
with groanings that cannot be uttered" (Romans 
8:26). What I read, I believe: that the Holy Spirit 
intercedes with groanings that cannot be uttered. 
And therefore, instructed by this teaching, I say 
that the Holy Spirit is subject to such an extent 
that he intercedes for us with groanings. But 
I profess one God, not that the three are one; 
but there is one God, incomparable, immense, 
infinite, unbegotten, invisible, to whom the Son 
himself both has prayed and does pray, and with 
whom the Holy Spirit acts as an advocate. For the 

15



C O N F E R E N C E  W I T H  M AX I M I N U S

Son prays to the Father; for although you are ac
customed to apply all those testimonies that we 
read in the holy Gospel to his body, it is neverthe
less our task, by searching the divine Scriptures, 
to show that even now, sitting at the right hand 
of the Father, he intercedes for us. For this reason 
I said, "he has prayed and he does pray"; because 
now he certainly intercedes for us, as the Apostle 
says: "Who will bring any charge against God's 
elect? It is God who justifies. Who is to condemn? 
Christ Jesus is the one who died—more than 
that, who was raised—who is at the right hand of 
God, who indeed is interceding for us" (Romans 
8:33-34)? Likewise, when Christ was with his 
disciples, he promised that he would ask thus, 
saying: "If you love me, keep my commandments; 
and I will ask the Father, and he will give you an
other advocate, to be with you forever, the Spirit 
of truth, whom the world cannot receive, because 
it neither sees him nor knows him: but you have 
seen him, and you know him, for he dwells with 
you, and will be in you" (John 14:15-17). If these 
things are sufficient, it is well; if not, I will add as 
many testimonies as you command.

13. AUGUSTINE said: You should not have to 
prove to us those things which we confess. For in 
doing this, you are doing nothing else, as I said 
above, than wasting necessary time. We know 
the Son of God is the Son of God: we know that 
He is not from Himself, but was begotten by the 
Father. But we know that the Father Himself is 
unbegotten, is from no one, has received life from 
no one; whereas the Son has received life from 
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the Father, but not in such a way that He was 
ever without life in order to receive life. For He 
gave Him life by begetting life: in begetting Him 
as life, He gave Him life. Moreover, He shows their 
equality by saying: "As the Father has life in Him
self, so He has granted the Son also to have life in 
Himself" (John 5:26). The Father has life in Him
self; the Son has in Himself a life equal to the life 
of the Father: yet the Son did not receive life from 
Himself, because He was not born of Himself, He 
was born of the Father. By begetting He gave, not 
because the Son already existed without life and 
He gave Him life—in the way that we sinners 
were made without life and through indulgence 
and grace received life—but He received life from 
the Father because He was born as life from 
the Father. And for this reason you could not 
say that the Holy Spirit is subject to the Son, 
except because He intercedes for us with groan
ings. For it seems to you that this perfection of 
holiness consists in always groaning, and never 
taking a breath from groaning. O eternal misery! 
Understand the expression, and you will avoid 
blasphemy. For thus it is said, "He intercedes 
with groanings," so that we might understand, 
"He makes us intercede with groanings." For He 
is present with us, and by infusing charity into us, 
He makes us intercede with groanings. Finally, 
in another place when the Apostle says, "crying, 
'Abba, Father'" (Gal. 4:6), in another place he 
says, "in whom we cry, 'Abba, Father'" (Rom. 
8:15): he explained what "crying, 'Abba, Father'" 
means by saying, "in whom we cry." And there
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fore what is "crying," if not "making to cry"? I 
give an example of this expression. Is not God 
foreknowing of all future things? What madman 
will deny this? Yet the Apostle says, "But now 
that you have come to know God, or rather to be 
known by God" (Gal. 4:9). If God knew them now, 
He had not known them, had not chosen them, 
had not predestined them before the foundation 
of the world. But he said, "But now that you 
have come to know God, or rather to be known 
by God," so that they might understand that God 
had produced in them the knowledge of Himself. 
"Knowing God." What is "knowing God"? Do not 
be arrogant, do not be proud: "You are known 
by God." What is "you are known by God"? God 
has made you knowers of Himself: God has given 
you the ability to know. In the same way is that 
saying of the Lord: "Now I know," says the Lord 
to Abraham, "Now I know that you fear the Lord" 
(Gen. 22:12). When Abraham brought his son for 
a burnt offering, God says to him, "Now I know." 
Is this the whole of God's foreknowledge? Did He 
come to know then, when He said, "Now I know"? 
But what is "Now I know"? It means, "Now 
I have made you to know." Therefore, if you, 
as one learned in the divine Books, recognized 
these expressions, you would not make the Holy 
Spirit miserable on account of those groanings 
with which it is said the Holy Spirit intercedes. 
For what else is "always groaning" than "always 
miserable"? We groan for this reason, because we 
are miserable. And thanks be to the Holy Spirit, 
because by the charity of the eternal age He 
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makes us groan, on account of which He is said 
to be groaning. He makes us cry out, on account 
of which He is said to be crying out. He makes 
us know God, on account of which it is said, "Or 
rather to be known by God." God makes Abraham 
knowing, on account of which He said to him, 
"Now I know."

MAX. replied: In those things for which you 
reprehend us, you yourself are exposed. For it is 
certain, and divine Scripture warns us, that "from 
much speaking you will not escape sin; but by 
refraining your lips, you will be wise" (Proverbs 
10:19). Although, even if someone were to bring 
forth testimonies from the divine Scriptures all 
day long, it would not truly be imputed to him 
as verbosity: but if anyone, using either literary 
art or the expression of his own spirit, should 
compose words which the holy Scriptures do not 
contain, they are both idle and superfluous. It is 
sufficient for me, who have brought you to this 
rule, that you profess that the Father is Father 
because He is unbegotten (innatus), because He 
received life from no one; and that the Son 
obtained life from the Father; and that the Holy 
Spirit is Holy Spirit. But in saying "one God," you 
would indeed do well, if, in confessing one God, 
you did not say that the Father and the Son and 
the Holy Spirit are one God, thus contradicting 
your own opinion.

By us one God is worshipped, unbegotten 
(innatus), unmade (infectus), invisible, who did 
not descend to human contagions and to human 
flesh. But the Son is also, according to the Apostle, 
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not a lesser, but a great God: as the blessed Paul 
says, "Awaiting the blessed hope and the coming 
of the glory of the great God and our Savior Jesus 
Christ" (Titus 2:13). For this great God, Christ, 
says, "I am ascending to my Father and your Fa
ther, to my God and your God" (John 20:17). For 
by His own subjection, He establishes one God. 
This, therefore, is the one God, as we have already 
recited with testimonies, whom Christ and the 
Holy Spirit adore, and every creature venerates 
and worships: for this reason we profess one. Not, 
however, that a coupling or mingling of the Son 
with the Father, or certainly of the Holy Spirit 
with the Son or with the Father, makes one God. 
But because He alone is the one perfect God, who, 
as you yourself have stated, received life from no 
one, who gave to the Son by His own example to 
have life in Himself: we do indeed say they are 
united in charity and in concord.

Now, as we have given the reason above, that 
the Father is one and not the Son Himself, the 
Savior Himself instructs us, saying: "If I bear 
witness of myself, my testimony is not true; there 
is another who testifies of me." And lest some, 
with a presumptuous spirit, should think that 
He said "another" either of John the Baptist, or 
perhaps of the apostle Peter or Paul, He Himself 
continued: "You sent to John, and he bore witness 
to the truth." "But I do not receive testimony 
from man: but I say these things that you may be 
saved." "He," He said, "was a burning and shining 
lamp; and you were willing for a time to rejoice 
in his light." "But I have a testimony greater than 
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John's." "The works which the Father has given 
me to accomplish, the very works that I do, testify 
of me, that the Father has sent me." "And the 
Father who sent me, He Himself testifies of me" 
(John 5:31-37). Who is so foolish as not to under
stand that one testified of another, the Father 
of the Son, who also indeed said: "This is my 
beloved Son, in whom I am well pleased; hear 
him" (Matthew 17:5)?

I read "beloved," and I believe that it is the 
Father who loves, and the Son who is loved. I hear 
Christ called "only-begotten," and I do not doubt 
that one was begotten from one. Paul proclaims 
Him "firstborn," saying: "Who is the image of the 
invisible God, the firstborn of all creation." And 
I profess according to the meaning of the divine 
Scriptures, that the Son is firstborn, and not un
begotten (ingenitus); and that "in him all things 
were created that are in heaven and that are on 
earth, visible and invisible, whether Thrones, or 
Dominions, or Principalities, or Powers; all things 
were made through him, and were created in 
him; and he is before all, and in him all things 
consist" (Colossians 1:15-17): and this Son of God, 
the only-begotten God, is before all. For He Him
self says: "What I have seen with my Father, I 
speak" (John 8:38). This Son also, a point which 
you ascribe to the flesh, says in the holy Gospel: 
"If you loved me, you would certainly rejoice, 
because I am going to the Father; for the Father 
is greater than I" (John 14:28). For reading these 
things, we believe and profess according to the 
Apostle, that all things are subject to Him as 
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to a great God (cf. 1 Corinthians 15:25). For this 
great God, whom the Father begot as such, as 
you yourself have stated, certainly confessed the 
Father to be greater, so as to establish Him as the 
one God, in whose bosom He is also described by 
John the Evangelist. Hear Him indeed crying out 
and speaking of the invisibility of the omnipotent 
God, that "No one has ever seen God; the only-be
gotten Son, who is in the bosom of the Father, He 
has declared Him" (John 1:18). Instructed by this, 
Paul cries out and says: "The blessed and only 
Sovereign, the King of kings and Lord of lords; 
who alone has immortality, and dwells in unap
proachable light; whom no man has seen, nor can 
see; to whom be honor and power forever. Amen" 
(1 Timothy 6:15-16). Of Him he says again: "To the 
only wise God, through Jesus Christ, to whom be 
glory forever. Amen" (Romans 16:27). And there
fore one God is proclaimed by us, because there 
is one God over all, unbegotten, unmade, as we 
have stated.

But if you do not believe Paul when he says the 
Son was born, the firstborn of all creation, then 
believe the Son Himself when He said to Pilate, 
who asked Him, "So you are a king?" Christ said, 
"For this I was born" (John 18:37). I read "born," 
I profess what I read: I read "firstborn," I do not 
disbelieve: I read "only-begotten," and even if I 
were to be hung on the rack, I would not say 
otherwise: what the holy Scriptures teach us, I 
profess.

For you who say that the Father and the Son 
are one, call the Father 'only-begotten,' call Him 
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'firstborn'; say what things of the Father are in 
the Son; call the Son 'only-begotten,' call Him 
'unbegotten,' say that no one has ever seen Him, 
nor can see Him. Set forth concerning the Holy 
Spirit such things as we read of the Father, so that 
you may show the Holy Spirit to be equal to the 
Father. Speak, I ask, and have me as a disciple. 
Set forth concerning the Son, that the Son is un
begotten, that He is without origin. If equal, then 
certainly such as He: if such as He, then certainly 
unbegotten: if unbegotten, then certainly no man 
has seen Him. Give testimonies, and instruct, and 
teach, and you will have me as a disciple.

14. AUGUSTINE said: You said that one God is 
worshiped by you, as I was able to discern while 
you were speaking: it follows, therefore, that you 
either do not worship Christ, or you do not wor
ship one God, but two. You also said of the Father, 
that He did not descend to human contagions 
and to human flesh. In case you do not know, 
where "contagions" are spoken of, they signify 
some contamination: you wished it to be under
stood, therefore, that Christ came to human con
tagions: therefore you have professed that Christ 
was defiled by human flesh. But I say—indeed, 
the Catholic faith, which I hold with the Church 
of Christ, says—that our Lord Jesus Christ was 
so made the Word flesh that He suffered no con
tagions from the human race and from human 
flesh. For He came to cleanse, not to be defiled. 
He therefore took up a human soul and human 
flesh without any plague of contagion: and He 
deigned to save both, that is, both the human 
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soul and the human flesh, in Himself. But since, 
as far as I can see, you are unwilling to acquiesce 
to the truth concerning His invisibility, I ask you 
to consider that Christ was visible according to 
the flesh and according to His humanity. For 
according to that by which He is the Word, God 
with God, He Himself is also invisible. Christ is 
the Wisdom of God: human wisdom is invisible; 
and will the Wisdom of God be visible? Therefore, 
as far as pertains to that nature in which He is 
equal to the Father, He is equally God, equally 
omnipotent, equally invisible, equally immortal. 
You also said, as far as I noticed, that what the 
Apostle says, "Who alone has immortality" (1 
Tim. 6:16), should be understood in such a way 
that in this statement, the Father alone should be 
understood. Do you therefore wish the Word of 
God to be mortal? According to you, the Wisdom 
of God is not immortal. Do you not understand 
that the Son could in no way have died, unless He 
had taken on mortal flesh from us? In short, the 
flesh died in Him; He Himself did not die, insofar 
as pertains to God, insofar as pertains to the 
divinity by which He is equal to the Father. For 
thus He says to men, "Do not fear those who kill 
the body, and after that have nothing more that 
they can do" (Luke 12:4): because the soul cannot 
die; can the Word of God die? Can the Wisdom 
of God die? Could that Only-Begotten One have 
died without having assumed flesh? But having 
assumed the flesh by which He was made man, 
just as He knows Himself to be equal when He 
says, "I and the Father are one" (John 10:30), so 
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He knows Himself to be lesser, because "the Word 
was made flesh, and dwelt among us" (John 1:14). 
"He did not consider it robbery to be equal with 
God." For it was His by nature, not by robbery: for 
He did not usurp this, but was born this. "Never
theless, He emptied Himself, taking the form of a 
servant": you have acknowledged the equal, now 
begin to acknowledge the lesser: "taking the form 
of a servant, being made in the likeness of men, 
and in habit found as a man" (Phil. 2:6-7). Behold 
in what form the Father is greater: distinguish 
the dispensation of the assumed humanity from 
the immortally remaining divinity, and you will 
not err in the words which you love so much to 
say, and which you do not deign to understand. 
I profess, however, as you say, that the Father 
is unbegotten, the Son begotten. But they are 
not for that reason of a different nature and sub
stance, because the one is not begotten, the other 
is begotten. For if He is begotten, He is a Son: if 
He is a Son, He is a true Son, because He is the 
only-begotten. For we too are called sons: but 
are we, so many sons, only-begotten? That Only-
Begotten Son is different: He is Son by nature, we 
are sons by grace: He is the only-begotten, born 
of the Father, that is, what the Father is according 
to nature, according to substance. But he who 
says that He is of another nature for the reason 
that He was begotten, denies a true son. But we 
have the Scripture: "That we may be in His true 
Son, Jesus Christ; He is the true God and eternal 
life" (1 John 5:20). Why true God? Because He is 
the true Son of God. For if He gave to animals 
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that they should not beget anything other than 
what they are; a man begets a man, a dog a dog, 
and does God not beget God? If, therefore, He is 
of the same substance, why do you say He is 
lesser? Or is it perhaps because a human father, 
when he begets a son, although a man begets a 
man, yet the greater begets the lesser? Shall we 
then wait for Christ to grow, as men whom men 
beget grow? But if Christ, from the moment He 
was begotten—which is not from time, but from 
eternity—is what He is, and yet is lesser, then the 
human condition is better: because a man can 
at least grow, and is destined to come someday 
to the age of his father, to the strength of his 
father; He, never: how then is He a true son? We, 
however, acknowledge the Son to be so great a 
God that we declare Him equal to the Father. 
Therefore, you have wished to prove to us, with 
testimonies and much speaking, something we 
strongly profess, and for no reason. But He says, 
"My God and your God" (John 20:17), referring to 
the form of man in which He was. Moreover, as 
for that which John said, "In the beginning was 
the Word, and the Word was with God, and the 
Word was God" (John 1:1), the Father is not the 
God of God, but God is the God of Christ, because 
Christ was made man. Whence He Himself also 
says in the Psalms why the Father is God to 
Him: "From my mother's womb you are my God" 
(Ps. 21:11). When He says that from His mother's 
womb He is God to Him, He shows that for this 
reason God the Father is God to the Son, because 
the Son is man, according to which the Father is 
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greater than the Son. Hence He says, "My God and 
your God." From this also comes that subjection, 
which we should not be surprised was rendered 
to the Father according to His humanity, since, as 
it is written, He was also subject to His parents 
(Luke 2:51): and of Him it is written, "You have 
made him a little lower than the Angels" (Ps. 
8:6). I would wish, however, that you would 
also teach us this with some testimonies from 
the Scriptures, where it may be read that the 
Father is adored by the Holy Spirit. From the Son, 
however, I accept it, even if you do not produce 
testimonies, since man adores God: it is easily 
admitted, spoken of according to His humanity, 
although you do not read this either. Neverthe
less, I demand of you specifically that you read 
to us, or recall a divine testimony, of the Father 
being adored by the Holy Spirit: for perhaps it 
exists, but escapes me: so that if you find it, I 
may answer how it ought to be understood, just 
as I have responded concerning the groans of the 
Scriptures with a solemn expression. As for what 
you say, that through that ineffable union the 
Father, Son, and Holy Spirit are not one God; do 
you wish to know how powerful that union is? 
It is certainly manifest, not from our own expres
sions, but from the divine utterances, that the 
spirit of man is one thing, and the Lord the Spirit 
is another; whence it is said, "The Lord is a spirit" 
(2 Cor. 3:17), that is, because He is not a body: 
and yet the Apostle says, "He who is joined to a 
prostitute is one body; but he who is joined to the 
Lord is one spirit" (1 Cor. 6:16-17). If, therefore, 
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this joining of spirits of different natures (for the 
spirit of man is one thing, that of God another) 
has made one spirit, do you not wish that the 
Son should so adhere to the Father as to be one 
God? Understand this also of the Holy Spirit, who 
is God. Moreover, if the Holy Spirit were not God, 
He would certainly not have us ourselves as a 
temple. For it is written in the Apostle, "Do you 
not know that you are the temple of God, and that 
the Spirit of God dwells in you?" (1 Cor. 3:16). And 
again, "Do you not know that your bodies are a 
temple of the Holy Spirit within you, whom you 
have from God?" (1 Cor. 6:19). If we were to make a 
temple of wood and stones for some most excel
lent holy angel, would we not be anathematized 
by the truth of Christ and by the Church of God, 
since we would be offering to a creature that ser
vice which is owed to God alone? If, therefore, we 
would be sacrilegious in making a temple for any 
creature, how is He not true God for whom we do 
not make a temple, but are ourselves the temple? 
As to how Christ said, "As the Father has life in 
Himself, so He has granted the Son to have life 
in Himself" (John 5:26), I have answered above. 
But as for concord and charity, because you say 
it was by these that the Father and the Son are 
one, when you have produced for me a statement 
that things of different substance are one, then I 
will consider what I should answer. For we read, 
"He who plants and he who waters are one" (1 
Cor. 3:8): but both were men, they were of the 
same substance, not different. Likewise we read 
Christ Himself saying, "That they may be one, 
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as we also are one" (John 17:11). He did not say, 
"That they and we may be one," but, "That they 
may be one," in their own nature and in their 
own substance, united and fused, as it were, by 
a concordant equality; just as the Father and the 
Son and the Holy Spirit are one, on account of 
their individual and same nature. For "they are 
one" is one thing; "he is one" is another. When 
it is said, "They are one," even if it is not said 
what one, one substance is understood. When it 
is said, "He is one," of two different substances, 
it is necessary to ask what one. For example, the 
soul and the body are of different substance, yet 
one man: the spirit of man and the spirit of God 
are of different substance, yet when he "is joined 
to the Lord, he is one spirit" (1 Cor. 6:17): he added 
"spirit"; he did not say, "They are one." But where 
it is said, "They are one," one substance is signi
fied, which you do not want, and yet you dare to 
say that you confess the true Christ, the Son of 
God. The Father is not, however, greater for the 
reason that He bears witness of the Son. For the 
Prophets also bore witness to the Son. The one 
who bears witness is indeed one, and the one to 
whom it is borne is another: because the Father 
is Father, the Son is Son. Not because they are not 
one, or are not one God, when they are cohering 
and conjoined, which they always are. But you 
say that from this there is a diversity between the 
Father and the Son, because the Father loves and 
the Son is loved; as if you could deny that the Son 
loves the Father. If both love each other, why do 
you deny that they are of one nature? What I said 
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about why the Father is said to be greater—that 
it was said on account of the form of a servant—
this I also say about invisibility, since the Son was 
said to be visible on account of the same form of a 
servant. Moreover, as far as pertains to the divine 
substance itself, whether of the Father, or of the 
Son, or of the Holy Spirit, it is altogether invisible. 
For when the divinity showed itself to the fathers, 
it demonstrated itself as invisible through a sub
ordinate creature. For by its own nature it is so in
visible that Moses himself, with whom He spoke 
face to face, said to Him: "If I have found grace be
fore you, show me yourself clearly" (Exod. 33:11, 
13). For he wished to see Him as God is seen with 
the eyes of the heart. "For blessed are the pure in 
heart, for they shall see God" (Matt. 5:8). Thus 
Moses wished to see Him to whom he said, "Show 
me yourself clearly": just as also "the invisible 
things of God are seen through the things that 
are made." For thus says the Apostle: "For His 
invisible things, being understood through the 
things that are made, are clearly seen, His eternal 
power also and divinity" (Rom. 1:20). Behold, by 
understanding, the invisible things of God are 
seen, and yet they are called invisible. And "all 
things were made through Him," Christ (John 
1:3), both visible and invisible, and can He Him
self be believed by us to be visible? From this you 
also say that what the Apostle says, "To the only 
wise God" (Rom. 16:27), ought to be understood 
of the Father alone. Is the Father, therefore, the 
only wise God, and is the very Wisdom of God, 
which is Christ, not wise; of whom the Apostle 
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says: "Christ the Power of God and the Wisdom 
of God" (1 Cor. 1:24)! It remains for you to say (for 
what do you not dare?) that the Wisdom of God 
is unwise. But you say the Father is unmade, as 
if the Son, through whom all things were made, 
were made. Know that the Son was made, but in 
the form of a servant. For in the form of God He 
was so far from being made, that through Him all 
things were made. For if He Himself was made, 
not all things were made through Him, but the 
rest. I do not, therefore, say the Son is unbegot
ten; but the Father is the begetter, the Son is the 
begotten. Yet the Father begot that which He is: 
otherwise He is not a true Son, if the Son is not 
what the Father is; as we said above concerning 
the offspring of animals, because true sons are by 
substance that which their parents are. But what 
is this you ask, that I should show you the Holy 
Spirit is equal to the Father, as if you had shown 
that the Father is greater than the Holy Spirit, just 
as you were able to show concerning the Son, on 
account of the form of a servant? For we know it 
was said that the Father is greater than the Son, 
because the Son was in the form of a servant; 
and the Son is still in the human form, which He 
raised to heaven: for this reason it was said of Him 
that even now He "intercedes for us" (Rom. 8:34). 
And this same immortal form will be eternal in 
the kingdom: on account of which it was said, 
"Then the Son Himself will also be subject to Him 
who put all things under Him" (1 Cor. 15:28). For 
concerning the Holy Spirit, who took up no crea
ture into the unity of His person—although He 
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Himself deigned to show Himself visibly through 
a subordinate creature, whether in the form of a 
dove or in tongues of fire (Matt. 3:16, and Acts 
2:3)—it was never said that the Father is greater 
than Him; it was never said that the Holy Spirit 
adored the Father, it was never said that He is 
lesser than the Father. But you say of the Son, "If 
He were equal, He would surely be such": that is, 
because He is not unbegotten, He does not seem 
to be such. You might as well say that the one 
whom Adam begot was not a man, because Adam 
himself was not begotten, but made by God. But 
if Adam could exist, and not be begotten, and 
yet beget that which he himself was, do you not 
wish that God could have begotten a God equal 
to Himself? I think I have answered you on all 
points. But if you do not wish to be a disciple, do 
not be a chatterbox.

MAX. said: You speak as if fortified by the help 
of princes, with nothing according to the fear of 
God. I have endured for long hours; you have 
expounded as it seemed good to you. We will 
respond to all things, with God's help. For we are 
fortified not with mere speech, but with the testi
monies of the divine Scriptures. Just as we were 
patient while your Reverence was expounding, 
so you yourself with your followers should also 
show patience, so that we may give a response 
to each of your statements, just as you yourself 
responded to ours as you saw fit.

We worship Christ as the God of all creation. 
For He who is adored and worshipped, not only 
by human nature but also by all the heavenly 
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Virtues, hear the blessed Paul proclaiming: "For 
let this mind be in you, which was also in 
Christ Jesus: who, being in the form of God, 
thought it not robbery to be equal with God: but 
emptied himself, taking the form of a servant, 
being made in the likeness of men, and in habit 
found as a man. He humbled himself, becoming 
obedient unto death, even to the death of the 
cross." "Therefore God also hath highly exalted 
him, and hath given him a name which is above 
every name." That part, indeed, which you, in 
your arguments, thought should be withdrawn, 
knowing that it was contrary to your profession, 
knowing that the reading would refute you. For 
that every knee should bow to Christ, Paul him
self continues thus, after he had said, "He hath 
given him a name which is above every name," 
it follows, "That in the name of Jesus every knee 
should bow, of things in heaven, and things in 
earth, and things under the earth; and that every 
tongue should confess that the Lord Jesus Christ 
is in the glory of God the Father" (Philippians 
2:5-11). For by saying, "That in the name of Jesus 
every knee should bow, of things in heaven, and 
things in earth, and things under the earth," he 
included all things. There is nothing in heaven 
that does not bow the knee to Christ; nothing has 
remained on earth that does not bow the knee 
to Christ; nothing in the underworld that does 
not bow the knee to Christ. And this the Father 
has given to him. For those who read can judge 
whether I have made this argument from my own 
authority or from much speaking, as you accuse, 
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or whether I am certainly responding from the 
authority of the divine Scriptures.

You say that the Holy Spirit is equal to the Son. 
Give testimonies, where is the Holy Spirit adored, 
where do heavenly, earthly, and infernal beings 
bow the knee to him? For we have learned that 
God the Father is to be adored from the blessed 
apostle Paul proclaiming: "For this cause I bow 
my knees to the Father of our Lord Jesus Christ, 
of whom all paternity in heaven and earth is 
named" (Ephesians 3:14-15). By the authority of 
the holy Scriptures we adore the Father; equally 
instructed by the divine Scriptures themselves, 
we worship and adore God the Christ. If the Holy 
Spirit is to be adored anywhere, if the Father has 
thus borne witness to him, if the Son has, if he 
himself has embraced these things for himself, 
read it from the divine Scriptures, beyond what 
we have said.

That Christ is at the right hand of God, that he 
makes intercession for us (Romans 8:34), so also 
in another place Paul himself continues, saying: 
"Seek the things that are above, where Christ is 
sitting at the right hand of God" (Colossians 3:1). 
Thus, writing to the Hebrews, he says: "When he 
had by himself purged our sins, sat down on the 
right hand of the Majesty on high" (Hebrews 1:3). 
So indeed had the Holy Spirit already foretold 
through the prophet, saying: "The Lord said to 
my Lord, Sit thou at my right hand." Thus also the 
Son himself professed in the Gospel (Psalm 109:1; 
Matthew 22:44). Furthermore, to that high priest 
who adjured him, saying, "Tell us if you are the 
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Christ, the Son of the blessed God," he himself 
said, "I am," or certainly, "You say so," and, "Here
after you shall see the Son of man sitting on the 
right hand of the power of God" (Mark 14:61-62, 
and Matthew 26:63-64).

For we fittingly honor the Holy Spirit as 
teacher, as guide, as illuminator, as sanctifier; we 
worship Christ as creator; we adore the Father 
with sincere devotion as author, whom we also 
proclaim everywhere to all as the one author. 
For these calumnies come from instruction in 
the philosophical art. I do not think you have 
failed to read what the Apostle says: For Christ, 
though he was not a sinner, was made sin for 
us, that we might be made the righteousness of 
God in him (II Cor. V, 21). Nor, surely, has this 
perhaps reached you, what the Scripture said, 
Cursed is everyone who hangs on a tree; which 
the blessed apostle Paul, interpreting, says, He 
was made a curse for us, that the blessing might 
be fulfilled in the gentiles (Deut. XXI, 23; Galat. 
III, 13). Nor, surely, has this reached you, what 
Paul himself says: The first man Adam was of the 
earth, earthly; the second man, the Lord, came 
from heaven, heavenly (I Cor. XV, 47). Therefore, 
Christ also took on man, as you yourself have 
explained. And for that reason we said that he 
descended to earthly contagions. For we are not 
ignorant of him, according to what we read, He 
who committed no sin, nor was deceit found in 
his mouth; who, when he was cursed, did not 
curse back; when he suffered, he did not threaten, 
but entrusted himself to the one who judges 
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justly (I Petr. II, 22, 23). Nor are we ignorant of 
what John the Baptist says: Behold the Lamb of 
God, behold him who takes away the sin of the 
world (Joan. I, 29). It is established, as you your
self have stated. For we ought not to be obstinate 
in all things, so as not to praise what you say 
well. For your statement is very just, that Christ 
came for this reason: to cleanse us from sins and 
iniquities, but not so that he himself might be 
contaminated, as you yourself have also stated. 
For it is certain that, according to the substance 
of his blessed divinity, which he had before the 
foundation of the world, before the ages, before 
times, before days, before months, before years, 
before anything was, before any thought, in that 
blessed nature God was born of the Father.

For in speaking of God, it is fitting to use a 
worthy comparison. This indeed displeases me, 
and I was greatly grieved in my soul by your 
statement: for to say that a man begets a man, 
and a dog a dog—such a foul comparison ought 
not to have been brought forth concerning that 
so great immensity.

But who is ignorant that God begot God, that 
the Lord begot the Lord, that the King begot the 
King, that the Creator begot the Creator, that the 
good begot the good, that the wise begot the 
wise, that the merciful begot the merciful, the 
powerful the powerful? The Father took away 
nothing in begetting the Son. For he was not 
envious, but as the fount of goodness, he begot so 
great a good; to whose goodness every creature 
is a witness, according to your own statement, 
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which I greatly praise, where you brought forth 
from the divine Scriptures, saying: For his invis
ible things, from the creation of the world, are 
clearly seen, being understood by the things that 
are made; his eternal power also and divinity 
(Rom. I, 20).

8. Furthermore, I add, not saying things con
trary to what has been well said, but lending my 
agreement: for from the greatness of the beauty, 
their Creator is worthily known and worshipped. 
I think we have given a response to these things; 
for the blessed Paul also pursues this again: For 
the record of debt that stood against us, Christ 
himself took it from our midst, nailing it to the 
cross; and divesting himself of the flesh, he led 
away the powers and principalities with confi
dence, triumphing over them in himself (Col. 
2:14-15). And yet, as a man who has not practiced 
the liberal arts or the art of rhetoric, if I should 
have made any fault in my speech, you ought to 
have looked to the meaning, and not, by focusing 
on a fault of speech, bring a charge against us. 
Far be it, far be it: The only-begotten God is 
God of all creation, pure, undefiled, holy, secure, 
having no impurity in himself. For he who does 
not honor the Son does not honor the Father 
who sent him (John 5:23). For that the Word was 
made flesh and dwelt among us, the evangelist 
testifies, saying: And we have seen his glory, the 
glory as of the only-begotten of the Father, full of 
grace and truth (John 1:14). Concerning this very 
thing, the Old Testament had already prophesied 
before, saying, He will wash his robe in wine, and 
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his garment in the blood of the grape (Gen. 49:11). 
What I read, I believe: that the Word was made 
flesh and dwelt among us. Again, I read that the 
blessed Paul said: Who will transform the body 
of our humility, to be conformed to the image 
of the body of his glory (Phil. 3:21). For I believe 
that Christ, God begotten of the Father before all 
ages, built for himself a perfect house according 
to Solomon, as we read, Wisdom herself has built 
her house (Prov. 9:1): which house he received in 
place of a temple.

9. For you yourself have given the reason, in 
what respect he is visible, and in what respect 
invisible: for I think this is not a recent hearing 
that has come to the ears of Your Religion. For 
also in the argument you have pursued, taking 
the comparison of the soul, you have shown it to 
be a pious and just reason that we should believe 
and know that if the human soul, placed in the 
body, cannot be seen by bodily eyes, how much 
more can the Creator of the soul not be seen by 
bodily eyes? For if the Angels according to the 
substance of their nature are held to be invisible, 
how much more the Creator of the Angels, who 
made such great and such kinds of beings: An
gels, Archangels, Thrones, Dominations, Princi
palities, Powers, Cherubim, Seraphim? To whose 
multitude, as we read in the Gospel, he compared 
the entire human race to a single sheep, saying: 
'Leaving the ninety-nine in the mountains, he 
came to seek the one that was lost.' For finally, 
'So,' he says, 'there will be joy in heaven over 
one sinner who repents, more than over ninety-
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nine righteous persons who need no repentance' 
(Luke 15:4, 7). For who are those who do not need 
repentance, if not surely those celestial virtues, 
which have nothing in common with human na
ture? The power of the Only-begotten of God is 
to be considered, and in him is to be admired the 
magnitude of the omnipotence of God the Father, 
who begot so great and such a Son, so powerful, 
so wise, so full, who made such great and such 
kinds of celestial virtues. And lest we be found 
verbose, as you have already deigned to note of 
us: which indeed I wish would happen, that we 
too might be able to say, 'We are fools for Christ's 
sake,' and, 'We have become as the refuse of this 
world' (1 Cor. 4:10, 13), and whatever else Your Re
ligion may wish to judge of us. We know him who 
said: 'For your sake I have borne reproach all the 
day' (Psalm 68:8). Paul, provoking us to this ex
ample, said: 'Be imitators of me, as I am of Christ' 
(1 Cor. 4:16). For Peter also says: 'Christ suffered 
for you, leaving you an example, that you should 
follow in his steps' (1 Peter 2:21). According to the 
substance of his divinity, the Son is not seen, not 
only by men, but also not even by the celestial 
virtues. For an archangel can see an angel, and an 
angel can see and penetrate our spiritual souls: 
that is, a greater being can see and penetrate 
lesser ones. And according to the Savior's saying, 
as he then said to him who boasted of being rich, 
'Fool, this night your soul is demanded of you' 
(Luke 12:20); it is the office of an angel to restore 
the soul before the sight of the Lord. Yet the soul 
cannot see or present an angel. For ascend higher 
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in this order, and you will find how there is one 
invisible God the Father, who has no superior by 
whom he might be surveyed: who, as great as he 
is, is infinite; who can neither be defined by words 
nor conceived by the mind: of whose magnitude, 
not only the human tongue, but also all the 
celestial virtues united together speak as they are 
able, yet they do not explain it as it is. He is full 
beyond all that is said. For the Son alone worthily 
honors and praises him, by as much more as he 
has received from his Father before all thought. 
For that he both honors and praises and glorifies 
his Father, although the four Gospels testify to it, 
nevertheless, to put it briefly, setting aside those 
things which you are accustomed to apply to the 
flesh, I will now bring forth testimonies where he 
adores his Father in the heavens. For thus says 
Paul to the Hebrews: 'For Christ has not entered 
into handmade temples, copies of the true things, 
but into heaven itself, now to appear in the pres
ence of God for us' (Heb. 9:24)? This, of course, is 
after Christ's return to the heavens. For after he 
spoke from heaven, saying, 'Saul, Saul, why are 
you persecuting me?' (Acts 9:4)? After the Holy 
Spirit said, 'Set apart for me Barnabas and Paul 
for the work of the ministry to which I have called 
them' (Acts 13:2): Paul, having been called, says, 
'Jesus has not entered into handmade temples, 
copies of the true things, but into heaven itself, 
now to appear in the presence of God for us.' 
And because Your Religion has suggested that we 
give a response to this, whether the Son sees the 
Father; we read in the Gospel: 'Not that anyone 
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has seen the Father, except he who is from God; 
he has seen the Father' (John 6:46). He saw the 
Father, therefore, but he saw him as incompre
hensible. The Father, however, sees the Son in 
such a way as holding and having him in his bo
som, according to the previously cited testimony, 
that 'No one has ever seen God; the only-begot
ten Son, who is in the bosom of the Father, he 
has made him known' (John 1:18). For the Father 
sees the Son as Son: the Son sees the Father as im
measurable Father. Your Religiosity pronounces 
human wisdom to be invisible: I think the saying 
of Isaiah is sufficient, who says, 'Is it a small thing 
for you to weary men? And how will you weary 
the Lord also?' (Isaiah 7:13)? But it is certain that it 
is not a small thing to weary men, since however 
wise any man may be, he has a wiser one who 
sees him. Furthermore, is not this man's wisdom 
perceived in his work? Is it not proven in his dis
ciples? Therefore, human wisdom is not invisible, 
which can be comprehended, which is seen, and 
which is also reproved. For the rest, however, it is 
fitting and orderly that you use worthy compar
isons, because you speak of God, of that immen
sity; to whom, even if a comparison is given, as 
far as is possible according to human thought, or 
certainly according to the authority of the divine 
Scriptures, no comparison is found worthy in all 
respects for him, who is incomparable.

According to the testimonies previously cited, 
I say that the Father alone is one God; not that 
He is one with a second and a third, but that He 
alone is one God. But if He is not alone one, He is 
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a part. For I do not say that God is one composed 
of parts; but He, what He is, is a simple, unbegot
ten power (*virtus*); the Son, before all ages, is 
Himself also a begotten power. Indeed, concern
ing this power of the Son, the blessed Apostle 
said: 'When you are assembled, and my spirit is 
present, with the power of the Lord Jesus' (I Cor. 
5:4). For I say and profess what the holy Gospels 
teach us. And that the Holy Spirit is also Himself a 
power in His own property, concerning which the 
Lord bears witness, saying (to His disciples), 'But 
stay in the city of Jerusalem until you are clothed 
with power from on high' (Luke 24:49).

If for this reason the Son is declared invisible 
by you, because He cannot be contemplated by 
human eyes, why do you not likewise declare the 
celestial powers invisible, since they too cannot 
be seen by human gaze? I, for my part, have 
brought forth a testimony without any interpre
tation of my words, saying: 'The blessed and only 
Sovereign, the King of kings and Lord of lords' (I 
Tim. 6:15). If I have recited Scripture, I ought not 
to be reproached; but if you scrutinize the mean
ing of the Scripture, I will give an account.

For the Apostle says, 'The blessed and only 
Sovereign, the King of kings.' He calls the Father 
the only Sovereign, not because the Son is not 
powerful. Hear, therefore, the testimony con
cerning the Son, the Holy Spirit Himself crying 
out and saying, 'Lift up your gates, O princes; and 
be lifted up, you everlasting doors, and the King 
of glory shall come in.' And it follows: 'Who is this 
King of glory?' And understand the response: 'The 
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Lord strong and mighty' (Psalm 23:7, 8). How 
is He not powerful, whose power every creature 
proclaims?

How is he not wise, of whom the Holy Spirit, 
praising his wisdom, cries out and says: How 
magnificent are your works, O Lord! You have 
made all things in wisdom (Psalm 103:24). For 
since all things were made through Christ, with
out doubt the Holy Spirit, praising him, said, You 
have made all things in wisdom. And since this 
is so, it must therefore be asked how the blessed 
Paul says, Blessed and only powerful? As I think, 
he says 'only powerful' for this reason, because he 
alone is incomparable in his power. Regarding his 
incomparability, the prophet, marveling, said: O 
God, who will be like you (Psalm 82:2)? Do you 
wish to know that he alone is powerful? Look 
upon the Son, marveling at the power of the Son. 
For in him, understand that he who begot one so 
powerful is alone powerful. For the Father, in that 
immense power, begot a powerful creator. The 
Son, in that power of his received from the Father
—as he himself says, All things have been handed 
over to me by my Father (Matthew 11:27)—did 
not create a creator, but established a creature. 
For it was marveling at this power of God the 
Father that Paul said, Blessed and only powerful. 
For if a man is also powerful and true—according 
to what we read of Job, That man was true and 
a just worshipper of God; and further, describing 
his region, it says that he was powerful and 
great among all the people of the East (Job 1:1, 
3)—how then is the Father alone powerful? But 
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he says 'only' for this reason, because no one is 
compared to him, because he alone is of such 
greatness, of such might, of such power. In like 
manner, the blessed apostle Paul also proclaims 
the Father alone to be wise, saying thus, To the 
only wise God (Romans 16:27). But the reason 
must be sought as to how he is alone wise: not 
that Christ is not wise. You have already brought 
forth Christ, the Power of God and the Wisdom of 
God (1 Corinthians 1:24): and we too have given 
testimony that he created all things in wisdom. 
But truly, the Father alone is wise. We believe the 
Scriptures, and we venerate the divine Scriptures 
themselves: and we do not wish to pass over a 
single jot, fearing the danger that is set down in 
the divine Scriptures themselves: Woe to those 
who take away or add (Deuteronomy 4:2)! Do 
you wish to know how great the wisdom of the 
Father is? Look upon the Son, and you will see the 
wisdom of the Father. And for this reason Christ 
himself said, He who has seen me has seen the 
Father also (John 14:9): that is, in me one sees his 
wisdom, praises his power; one glorifies him who 
begot me, so great and of such a kind, before all 
ages, the one the one, the alone the alone. Not 
seeking material from which to make, not taking 
anyone to help, but as he himself knew, by his 
own power and wisdom he begot the Son. Not, as 
you who slander say, that just as another creature 
was made from nothing, so too do we profess that 
he was made from nothing as one of the crea
tures. Regarding this, indeed, hear the authority 
of the synodical reading, because at Ariminum 
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our fathers, among other things, also said this: 
If anyone says the Son is from nothing, and not 
from God the Father, let him be anathema. If you 
wish, I shall certainly bring forth testimonies. For 
thus says the blessed apostle John: He who loves 
the one who begets, loves also him who is born of 
him (1 John 5:1).

14. For I wonder, dearest friend. For since you 
say that the Holy Spirit is also of the substance 
of the Father, if the Son is from the substance 
of God the Father, and the Holy Spirit is of the 
substance of the Father, why is one the Son, 
and the other is not a son? What offense has he 
committed against you, since he is of the same 
substance, since he is equal to the Son, as you 
say; for why is he not also appointed heir of all 
things; why is he not also a son? Why is he not 
also called by that name by which Christ is also 
called, Firstborn of all creation (Col. 1:15)? Or if he 
is equal, then the Son is no longer the one only-
begotten, having another begotten with him, 
and furthermore from the same substance of the 
Father, from which you also say the Son is. To 
hear this is indeed a cause for sorrow. For you 
do not compare that great magnificence to the 
noble nature of the soul, but to the fragility of 
the body. From the body, indeed, is born flesh, a 
corporeal son; yet a soul is not born from a soul. 
If, therefore, our soul generates incorruptibly and 
impassibly, feeling no diminution, no defilement 
whatsoever, but lawfully according to divine 
laws generates a son, its wisdom accommodating 
its consent to the body while it remains whole: 
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how much more so almighty God? As I said a 
little before, before whom all human comparison 
should be silent, yet we attempt to speak as we 
are able, how much more did God the incorrupt
ible Father incorruptibly beget the Son? He begot, 
however: hold to my caution, having indeed the 
testimonies of the holy Scriptures: Who shall 
declare his generation? (Isa. 53:8). He begot as he 
willed, as the powerful one, subtracting nothing, 
with no envy intervening, he begot the powerful 
one. I have said, it is not fitting for religious men 
to make slanderous accusations: I profess the 
Word of God, the Word of God, not mortal, not 
corruptible. Indeed, concerning the body which 
he took up for our salvation, Scripture proclaims: 
My flesh shall rest in hope; that is, in the hope 
of resurrection: for you will not leave my soul in 
hell, nor will you allow your Holy One to see cor
ruption (Ps. 15:9). For if that which is called the 
holy Son of God did not see corruption, because 
on the third day he indeed rose from the dead, 
how much more does the divinity, which took 
up the body, remain incorruptible? Why do you 
say what you do not understand? If I do not give 
you an answer to all things, I shall deservedly be 
judged to be without understanding; yet if I do 
not, it is still not a matter of religion to attack 
with insults. For I not only assert that the wisdom 
of the Son of God is immortal, but I will also prove 
that the wisdom of the saints of God is also im
mortal. For if they themselves, that is, their bod
ies, are recalled to immortality, how much more 
does that living wisdom of theirs, which flour
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ishes in all believers until the consummation of 
the age, certainly remain immortal? Although in 
the prolixity of my discourse I may have omitted 
the matter of the immortality of almighty God, 
concerning that which the blessed apostle Paul 
said, Who alone has immortality (1 Tim. 6:16), I 
will nevertheless return to the text; and I will fol
low up with an interpretation, with God favoring 
and granting grace. For he is described as alone 
having immortality in the same way as he is 
alone powerful, and as he is alone wise. But who 
among spiritual men is ignorant that the human 
soul is immortal? Furthermore, since it is the 
Savior's own declaration, when he says, Fear not 
them which kill the body, but are not able to kill 
the soul (Matt. 10:28), that it is immortal. Since, 
therefore, the soul is immortal, much more do we 
perceive all the celestial virtues to be immortal. 
For when the Savior says, He that keeps my word 
shall never see death (John 8:51). And if he who 
keeps the word of Christ shall never see death, 
how much more is he immortal according to the 
power of his divinity, whose word has such great 
force? But concerning that which he says, Who 
alone has immortality, we have already given the 
reason. The Son indeed has immortality, but re
ceives it from the Father. All the celestial virtues 
also have immortality, but they receive it through 
the Son, because all things are through him. The 
Father, however, truly alone has immortality, 
who has not obtained that immortality from an
other source, who has no begetter, who has no 
origin. The Son, however, as you yourself have 
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stated, was begotten of the Father. You very often 
assert the Son to be equal to the Father, when 
the only-begotten God himself always and in all 
things proclaims the Father as his author, from 
whom, as I said a little before, he professed that 
he had obtained life in this way, saying, As the 
Father has life in himself, so has he given to the 
Son to have life in himself (John 5:26). Consider, 
therefore, that he certainly received immortality 
and incorruptibility and inaccessibility from the 
Father along with life. The Father, however, has 
life in himself, not receiving it from anyone: and 
therefore he is truly blessed and only potentate. 
Who emptied himself (Phil. 2:7)? The Father or 
the Son? Who hastened to please whom through 
obedience, other than he who said: I do always 
those things that please him (John 8:29)? Who 
is this who, coming to the tomb of Lazarus, said: 
Father, I thank you that you have heard me. And 
I knew that you always hear me, but because of 
the people who stand by I said it, that they may 
believe that you have sent me (John 11:41-42)? 
Who indeed is this, who, when he was forming 
the eyes of the man born blind, and the disciples 
said, Who sinned, this man or his parents, that 
he was born blind? answered, Neither has this 
man sinned, nor his parents; but that the works 
of God should be made manifest in him. I must 
work the works of him that sent me (John 9:2-4)? 
This is indeed the Son most dear to the Father, 
who, upon receiving the loaves, did not break 
them first, but first looked up to heaven, and 
gave thanks to his begetter, and so he broke 
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and distributed them. So also indeed in the pas
sion itself, or rather, close to the passion, as 
the evangelist relates (Matt. 26:26): For the Lord 
Jesus the same night in which he was betrayed 
took bread, and when he had given thanks, he 
broke it (1 Cor. 11:23-24). This is the Son—so 
that I may not now weary you with eloquence 
of speech or by bringing forth a great many testi
monies, but may finish concisely—who preached 
that nothing happens, not even the death of a 
sparrow, without the permission of the Father, 
saying in this way: Are not two sparrows sold 
for a farthing? and one of them shall not fall 
on the ground without your Father's will (Matt. 
10:29)? This same one also said of his own power, 
which he received from the Father: I have power 
to lay down my life, and I have power to take it 
again. This commandment have I received of my 
Father (John 10:18). If the Gospels report it thus, 
let what we read be held: if not, or if perhaps 
I have said something else, or less than I should 
have as one who is forgetful, let me be corrected. 
For I am not such a person as to not accept cor
rection. Furthermore, since the blessed apostle 
Paul commands a bishop to be teachable (1 Tim. 
3:2); and he is teachable who both learns daily 
and progresses by teaching better things: we do 
not reject it if something better has been said; 
we are prepared for all things, although we may 
be afflicted with insults. Nevertheless, so that the 
truth may not be obstructed, we do not complain 
of our own injury, but we proclaim the glory of 
God.
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It is certain what the Apostle says, *Who, 
being in the form of God*. For who denies that 
the Son is in the form of God? For that He is God, 
that He is Lord, that He is King, I think we have 
already explained at greater length. And that *He 
did not consider it robbery to be equal with God*, 
the blessed apostle Paul instructs us on this, 
that He did not seize it, nor do we say so; but 
that *He emptied Himself, becoming obedient* 
to the Father *even unto death, the death of the 
cross* (Philippians 2:6-8), we preach with all our 
strength. We are called sons by grace, not born 
so by nature: therefore the Son is only-begotten 
(*unigenitus*), because what He is according to 
the nature of His divinity, this He is as the born 
Son. To whom if you perhaps apply a brother, 
because you assert the Holy Spirit to be like and 
equal to the Son, and likewise profess Him to be 
of the substance of the Father: if this is so, then 
the Son is no longer only-begotten, since there is 
another from the same substance. We have not 
received nature in the unbegotten Father God: we 
believe what Christ says, *God is Spirit* (John 
4:24). The Son was born, as we have said: we 
both profess a true Son and do not deny He is like 
the Father, having been instructed, moreover, by 
the divine Scriptures. For since we are accused of 
speaking of different natures, know this, that we 
say that the Father, a spirit, begot a spirit before 
all ages, God begot God, and the rest which has 
already been said above. The true unbegotten 
Father begot the true Son. But when the Lord says 
in the Gospel, *That they may know you, the only 
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true God, and Jesus Christ whom you have sent* 
(John 17:3), He calls the Father the only true God 
in the same way that He calls Him the only good, 
the only powerful, and the only wise. As I think, 
not even the devil himself has dared to say that 
the Father did not beget a perfect Son before all 
things. For He did not beget one who would ad
vance or develop. For a man, whose comparison 
you have also accepted, if he were able to gener
ate a perfect son at once, would not generate a 
small child who, with the accumulation of years, 
might at last someday fulfill his father's will. But 
the Father, who is truly blessed and alone pow
erful, begot such a Son as He is now, and as He 
remains without end, not one who develops, but 
one who is perfect: who also received perfection 
from His begetter, from whom He also obtained 
life. It is the Savior's sentence, *In the mouth of 
two or three witnesses every word shall stand* 
(Matthew 18:16). You have brought forward the 
apostolic testimony, *Who, being in the form of 
God, did not consider it robbery*: which you have 
interpreted according to your own judgment; 
likewise we too have responded as we have un
derstood it. It will certainly be for the hearers to 
judge which of the two they choose: either they 
will surely approve, according to the sequence of 
the reading, the Son obedient to the Father, who 
*emptied himself, taking the form of a servant*, 
to whom the Father also *gave*, as we have said, 
*the name which is above every name*; or each 
one will understand your interpretation.
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You assert, I think, as you say, that the Lord 
said, "I ascend to my God and to your God" (John 
20:17), on account of the form of a servant which 
He took up. If He Himself, humbling Himself 
while He was in a human body—even though 
death was conquered and the devil triumphed 
over after His resurrection—uses this speech, 
saying, "I ascend to my Father and to your 
Father," at a time when the humility of the flesh 
was no longer necessary, as you say, on account 
of the Jews, but the complete rule of faith was 
being handed down. Just as also in another place 
after His resurrection, having taken His disciples 
up the Mount of Olives, He said: "All power in 
heaven and on earth has been given to me: go, 
teach all nations, baptizing them in the name of 
the Father, and of the Son, and of the Holy Spirit, 
teaching them to observe all things whatsoever I 
have commanded you" (Matthew 28:18-20). And 
if the Son said this for the sake of humility and 
not of truth, why did the Apostle dare to repeat 
the same things and say, "That the God of our 
Lord Jesus Christ, the Father of glory" (Ephesians 
1:17)? Or surely, "The God and Father of our Lord 
Jesus Christ, who is blessed forever, knows" (2 
Corinthians 11:31)? And also, "That with one mind 
and one mouth you may glorify the God and 
Father of our Lord Jesus Christ" (Romans 15:6)? 
Moreover, does he not also add and say, "Blessed 
be the God and Father of our Lord Jesus Christ" 
(2 Corinthians 1:3)? Why, indeed, even before 
the incarnation of Christ, did the Holy Spirit 
also say to the Son, "Therefore God, your God, 
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has anointed you" (Psalm 44:8)? This anointing, 
although you may wish to argue about it, you will 
not be able to prove was done in the body; for we 
read that He was baptized (Matthew 3:16), but 
we do not read that He was anointed in the body. 
But from the reading itself, since it says, "There
fore God, your God, has anointed you with the 
oil of gladness above your fellows," it is certainly 
shown that the oil of gladness, instead of the 
word "oil," designates that gladness of which He 
spoke through Solomon: "I was daily his delight, 
rejoicing always before him, when he rejoiced in 
the completed world, and my delights were with 
the sons of men" (Proverbs 8:30-31). Moreover, 
in that which is said, "I was daily his delight," 
it is certainly read in the book of Genesis that at 
all the works of the Son, the Father, as we read, 
"And God saw, and behold, all things were very 
good" (Genesis 1:31); praising the work of His Son, 
He rejoiced and was glad in the Son; and equally 
the Son, the will of the Father being perfected, re
joiced in the sight of His begetter. "All Scripture, 
inspired by God, is profitable for teaching" (2 
Timothy 3:16). For which reason, "one jot or one 
tittle shall not pass" (Matthew 5:18). The Lord 
said, "Heaven and earth will pass away, but my 
words will not pass away" (Matthew 24:35).

It is established that in the beginning was the 
Son, and He was with the Father, and He was God; 
and He was in the beginning with God, as the 
firstborn of all creation; and all things were made 
by Him, and without Him was made nothing (cf. 
John 1:1-3); which cannot be understood of the 
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person of the Holy Spirit. For you will not find 
such things said of him in the divine Scriptures, 
that you might assert him to be equal to the Son. 
For indeed the Son was in the beginning; but the 
Father is before the beginning and without be
ginning, as unbegotten (*ingenitus*) and unborn 
(*innatus*). But He was in the beginning as "the 
firstborn of all creation" (Colossians 1:15). He was 
before every creature, before anything was, and 
He was with God, and He was God, and He was in 
the beginning with God.

What if you were to hear the Father saying, 
"With you is the principality in the day of your 
power, in the splendors of the saints, from the 
womb before the morning star I have begotten 
you" (Psalm 109:3)? You profess that he was 
born from the womb of his mother according 
to the flesh, a fact which not even the Jews 
deny. And why are these testimonies not brought 
forth, which demonstrate that nativity in the 
beginning, just as the preceding testimony also 
instructs us? If, on account of the body in which 
he emptied himself, "who, though he was rich, 
for our sakes became poor," as the Apostle says (II 
Cor. 8:9), he feels himself a debtor to his Begetter; 
how much more is it necessary that he, as a most 
beloved Son, should always offer due veneration 
and due obedience to him who begot one so great 
and of such a kind. You have argued excellently 
by saying that he was also subject to his parents 
on account of the form of a servant (Luke 2:51). 
For if he is found subject to the parents whom he 
himself created—because all things were made 
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through him, and indeed we know the Son was 
begotten by the Father not after time, but before 
time—if he was subject to his parents, as the 
authority of the divine Scriptures proclaims more 
clearly than light, how much more, then, is he 
subject to his own Begetter, who begot one so 
great and of such a kind, according to what the 
apostle Paul says, "When all things shall be sub
dued unto the Son, then the Son also himself shall 
be subject unto him that put all things under 
him" (I Cor. 15:28)? You wish this to be said by 
us as well, that we profess all things to be subject 
to the body, or rather, to the dispensation which 
he undertook for our salvation: in truth, the body 
is subject to the Father, not the Son himself, the 
Only-begotten God. For we know and believe 
that "the Father judges no one, but has given all 
judgment to the Son, that all may honor the Son, 
just as they honor the Father" (John 5:22, 23). 
For this we profess: that even at the resurrection, 
when all things will have been subjected to the 
Son, when all honor, venerate, and adore him, not 
even then, indeed, does the Son exalt himself; but 
even with all things subject to him, he is found 
to be subject to the Father in this way, that he 
says, "Come, you blessed of my Father, inherit the 
kingdom prepared for you from the foundation of 
the world" (Matt. 25:34).

It has already been said that you yourself, 
according to your own will and in your own 
sense, have seemed to distort this. Nevertheless, 
the apostolic saying stands: that "we do not 
know what we should pray for as we ought, 
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but the Spirit himself makes intercession for us 
with groanings which cannot be uttered." And 
because you seemed to raise a clamor with the 
argument, saying: "Therefore, is the Holy Spirit 
so miserable that he groans?" For we do not say 
the Holy Spirit is miserable, since from this very 
reading the glory of the Holy Spirit is shown, 
because he does not groan for himself; but listen 
to the reading, for it says "for the saints" (Rom. 
8:26, 27). Indeed, neither does the Son ask and 
intercede for himself, but for us, as I have already 
brought forth in the preceding section. "He who 
is faithful in a very little is faithful also in much" 
(Luke 16:10).

For it cannot be asserted in any other way that 
the Father and the Son are one, except in this 
sound manner by which you yourself and we can 
prove it with these very examples you have used. 
For if, as you say and the Apostle confirms, "He 
who is joined to the Lord is one spirit" (1 Cor. 
6:17), he is certainly one spirit in consensus, ful
filling the will of God, according to the teaching of 
the Savior, who also taught us to pray in this way, 
that among the other things in our prayers we 
should also say this: "Thy will be done on earth 
as it is in heaven" (Matt. 6:10). We, certainly, are 
the earth. Therefore, just as the will of God is 
done in the heavens, so may it be fulfilled in us 
who pray for this, and may we accomplish this 
by our deeds, so that we may become one spirit 
with God, when we will what God wills. For the 
Son Himself, when near His passion, certainly 
cried out this to His Father, saying: "Abba, Father, 
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let this cup pass from me; yet not as I will, but 
as you will" (Mark 14:36). But by saying, "Not 
as I will, but as you will," He truly showed His 
will to be subject to His Father, to do whose 
will He descended from heaven, as He says: "I 
came down from heaven, not to do my own will, 
but the will of him who sent me" (John 6:38). 
Therefore, the will of the Son is consonant and in 
agreement with the will of the Father. Inasmuch 
as the Son as God is greater than every creature, 
so much the more is He found to be consonant 
with the Father's will, and the more He adheres 
to His Father. I say, He adheres to His Father as a 
most beloved son, in love, and affection, and una
nimity, and consent, and harmony. We ought to 
receive all things that are brought forth from the 
holy Scriptures with full veneration. For divine 
Scripture has not come under our authority, that 
it should receive correction from us. And would 
that we might be found worthy to be approved as 
disciples of the Scriptures!

I accept what you have brought forth: "Do you 
not know that you are the temple of God, and 
that the Spirit of God dwells in you?" (1 Cor. 3:16). 
For God does not dwell in a man whom the Holy 
Spirit has not first sanctified and purified. Finally, 
it was also said to that blessed virgin Mary, "The 
Holy Spirit will come upon you," certainly for 
sanctifying and for purifying. Then follows, "And 
the power of the Most High will overshadow 
you" (Luke 1:35). But that the power of the Most 
High is Christ, you yourself have already brought 
forth. Truth is not gathered from argument, but 
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is proven by sure testimonies. For which reason 
you ought to bring forth testimonies that the 
Holy Spirit is God, that He is Lord, that He is King, 
that He is Creator, that He is maker, that He sits 
with the Father and the Son, that He is adored, 
if not by celestial beings, then certainly by terres
trial ones—so I might say, for perhaps you will 
show that He is even adored by those in hell. 
For we say these things not to detract from the 
Holy Spirit. For the Holy Spirit is He, as we have 
already discussed above, without whom "no one 
can say, 'Jesus is Lord'" (1 Cor. 12:3). This is the 
Holy Spirit "in whom we cry, 'Abba, Father'" 
(Rom. 8:15). This is the Holy Spirit, so great and 
of such a kind, "into whom even the Angels desire 
to look" (1 Pet. 1:12). Such is He, so powerful, that 
everywhere in all creation, whether in the east 
or in the west, and also in the north and south, 
whoever adores Him cannot say, "Jesus is Lord," 
except in the Holy Spirit. Such is His nature, that 
He is present everywhere to all who call upon God 
in truth (Ps. 144:18). So great and of such a kind 
is He, that wherever anyone is baptized, at that 
very moment, whether he is baptized in the east, 
or in the west, or wherever it may be, the Holy 
Spirit is present. Consider how great is the power 
of the Holy Spirit. For if anyone detracts from 
the Holy Spirit, he certainly detracts from the 
only-begotten God, through whom "all things 
were made, and without whom was not anything 
made" (John 1:3), just as "he who does not honor 
the Son does not honor the Father who sent him" 
(John 5:23).
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22. You say that Christ our Savior did not say, 
"That they and we may be one," but, "That they 
may be one in their nature and their substance, 
united and fused in a certain way by a concordant 
equality: and the Father and the Son and the Holy 
Spirit are one on account of their individual and 
same nature." I recite the passage, so that those 
who read may verify what Christ said. For thus 
He speaks in the Gospel, praying to His Father for 
the disciples: "Father, make them one, just as we 
are one: as I am in you and you are in me, that 
they also may be one in us; that this world may 
know that you sent me, and have loved them as 
you have loved me" (John 17:21-23). What I read, 
I believe: He made mention of love, and not of 
substance. Moreover, it is certain that the Savior 
Himself said, "He who hears my commandments 
and keeps them, he it is who loves me." "But he 
who loves me will be loved by my Father, and 
I will love him; and we will come, and make 
our home with him" (John 14:21, 23). For if that 
great sublimity and majesty of the Father, and 
also of the Son, is received within the small 
dwelling of our mind, how much more certain 
and beyond doubt is it that the Son will be in 
the Father? Yet in such a way that the Son is 
other than the Father: for indeed, as you yourself 
have explained, the Father and the Son are one 
(*unum*); yet not one person (*unus*): *unum* 
pertains to concord, *unus* to the number of 
singularity. For you have also brought forth the 
testimony of the blessed Paul, which we have 
received with a willing mind: for that is a firm 
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kind of truth which is brought forth even by those 
who contradict it. For you have recited that Paul 
said, "I planted, Apollos watered; but God gave 
the increase." "Therefore, neither he who plants 
is anything, nor he who waters; but God who 
gives the increase." "Now he who plants and he 
who waters are one; and each one will receive his 
own reward according to his own labor" (1 Cor. 
3:6-8). Take note, therefore, that although they 
are one in concord, yet "each one will receive 
his own reward according to his own labor." Con
sider, therefore, also that which the Lord says, 
"I and the Father are one" (John 10:30): which 
is believed and received by us with certain faith. 
He who says, "I," is the Son: He who says, "and 
the Father," shows another, the Father. He says 
"one" (*unum*); not "one person" (*unus*). It 
has been said rather often that "one" (*unum*) 
pertains to concord. How are the Father and the 
Son not one, when the Son proclaims, "I always 
do what is pleasing to the Father" (John 8:29)? He 
would then indeed not be one with the Father, if 
He ever did things contrary to the Father. Thus, 
also, the Apostles are one with the Father and 
the Son, in that in all things, looking to the will 
of God the Father, they are found to be subject to 
the one God the Father in imitation of the Son. 
And we read that the Savior prayed not only for 
the Apostles, that they might be one, but also 
for those who would believe through their word, 
saying: "I do not pray for these only; but also for 
those who will believe in me through their word: 
that they may all be one, just as you, Father, are 
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in me, and I in you, that they also may be one in 
us; that this world may know that you sent me, 
and have loved them as you have loved me." He 
made mention, as we have said, of love, and not 
of divinity. Who, moreover, is ignorant that Paul 
is Paul, and Apollos is Apollos, when Paul himself 
says, "I have labored more than all of them; yet 
not I, but the grace of God with me" (1 Cor. 15:10)? 
For he who labors more, achieves more. Never
theless, they are one in consent, in harmony, in 
love, when they do what God wills.

You say that God is one. Explain whether, if 
the Father and the Son and the Holy Spirit is one 
God, the Father alone is to be called the one God, 
whose Son, our Christ, is God. Do you exhort 
us in the Jewish manner to profess one God? Or 
rather, is it shown from the subjection of the Son, 
according to what the Christian faith holds, that 
God is one, whose Son our Christ is God, as we 
have said? For that the Father and the Son are not 
one, believe even Paul when he says, which he 
proclaims in almost every Epistle, saying: "Grace 
to you and peace from God our Father and the 
Lord Jesus Christ" (Rom. 1:7; 1 Cor. 1:3; 2 Cor. 1:2; 
Gal. 1:3, and Eph. 1:2). And further: "One God, 
the Father, from whom are all things, and we in 
him; and one Lord, Jesus Christ, through whom 
are all things, and we in him" (1 Cor. 8:6). This is 
He who is preached by us Christians as the one 
God, whom the Son proclaims as the one good, 
saying: "No one is good, except one, God" (Mark 
10:18). Not that Christ is not good: for He Himself 
said, "I am the good shepherd" (John 10:11). Not 
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that the Holy Spirit is not good: hear the prophet 
crying out, "Your good Spirit will lead me on 
a right path" (Ps. 142:10). Hear, moreover, the 
Savior's testimony, saying, "A good man out of 
the treasure of his heart brings forth good things" 
(Luke 6:45). And indeed, every creature of God is 
very good. If the creature is good, if man is good, 
if the Holy Spirit is good, if Christ is good, it must 
be investigated in what way one is good. Because 
the Savior certainly says, "No one is good, except 
one, God," for the reason that He is the fount of 
goodness, who did not receive from anyone that 
which makes Him good. For Christ, too, that He 
is good, is so from His begetter that He might 
be good; and every good creature of God has 
received through Christ that it might be good. 
But whether the Son, or those who were made 
through Him, each one has drawn from that one 
fount of goodness according to the measure of his 
faith, so as to be good. But the one Father, that 
He is good, has received from no one. And for this 
reason Christ says, "No one is good, except one." 
Thus, therefore, God is one, because He is one and 
incomparable, because He is one and immense, 
as we have already discussed.

We do not deny that the Son loves the Father, 
since we also read it written: "That this world 
may know that I love the Father, and as the Father 
gave me commandment, so I do" (John 14:31). It is 
established that the Son is both loved and loves, 
and that He fulfills the Father's commandment, 
as He Himself asserts. And for this reason they are 
one, according to what He says, "I and the Father 
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are one" (John 10:30). For in that He says, "He 
who has seen me has seen the Father also" (John 
14:9), it must be believed with certain faith that 
he who sees the Son, through the Son sees and 
understands the Father.

You have professed the Father to be greater on 
account of the form of a servant: which seems to 
me to be exceedingly foolish. For we know, as you 
yourself have brought forth, that in the form of a 
servant He was made even lower than the Angels. 
For you have not been sufficiently lavish in the 
glory of God, you who profess the Father to be 
greater with respect to the form of a servant. With 
respect to the form of a servant, even the Angels 
are greater. For Christ did not come for this pur
pose, to instruct us that the Father is greater with 
respect to the form of a servant: but the Truth 
came to us for this reason, that He might indeed 
teach and instruct us that the Father is greater 
than the Son, and this, a Son who is great God. 
For we so glorify the Father, that we profess Him 
to be greater than a great God, that we announce 
Him to be more sublime than the sublime. But 
whether this is the due honor of God, that the 
Father is greater than the servile form, you may 
see for yourself.

You say that the divinity showed itself to the 
fathers: and a little before you maintained that 
the divinity is indeed invisible. It did indeed show 
itself, but not the Father, who is invisible: lest, if 
we should say the Father was seen, we make the 
Apostle a liar, who says, 'Whom no man hath 
seen, nor can see' (I Tim. 6:16). And not only are 
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we found to resist the New Testament, but we 
are also found to be contrary to the Old in like 
manner. Finally, Moses says thus: 'No man can 
see God and live' (Exod. 33:20). Indeed, Moses 
himself described in the book of Genesis that 
from that first man Adam up to the incarnation 
itself, it was always the Son who was seen. For 
if you seek testimonies, you certainly have the 
Father set forth as saying to the Son: 'Let us 
make man to our image and likeness.' It follows: 
'And God made man' (Gen. 1:26, 27). Which 
God, indeed, if not the Son? This you have also 
certainly expounded in your treatises. This Son, 
therefore, who is the prophet of his begetter, who 
also said, 'It is not good that the man should be 
alone; let us make him a help meet for him' (Gen. 
2:18): this Son was seen by Adam, according as we 
read Adam saying, 'I heard thy voice walking in 
paradise, and I hid myself, because I was naked.' 
You certainly have what God said to him, 'And 
who told thee that thou wast naked, unless thou 
hast eaten of the tree whereof I commanded thee 
that thou shouldst not eat?' (Gen. 3:10, 11). This 
God was also seen by Abraham (Gen. 18:1): and 
because the Son was seen by Abraham, if you 
wish to believe, the only-begotten God himself 
certainly affirmed it in the holy Gospel, saying 
thus: 'Abraham your father rejoiced to see my 
day, and he saw it, and was glad' (John 8:56). 
This Son was also seen by Jacob, who is found to 
have wrestled with Jacob, having premeditated it 
beforehand in the figure in which he was to come, 
that is, of a man. Whence Jacob also said: 'I have 
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seen the Lord face to face, and my soul has been 
saved.' And the name of that place was called 
'Vision of God'. God himself certainly affirmed 
this, who in premeditation wrestled with Jacob, 
which we see fulfilled in the passion of Christ. For 
he says to Jacob himself, 'Thy name shall no more 
be called Jacob, but Israel shall be thy name' (Gen. 
32:23-30), that is, 'Man seeing God'. We prove 
that he was also seen in the New Testament. Of 
him the Apostles said: 'And we saw his glory, the 
glory as of the only-begotten of the Father' (John 
1:14). Moreover, if, as you attempt to do, it is as
serted that the Father was seen, all the Scriptures 
are liars in your view. For finally, Paul preaches 
that the Father is invisible (I Tim. 6:16), and the 
Lord affirms it in the Gospel (John 1:18). You often 
accuse us that things which ought not to be said 
are said by us boldly and presumptuously, which 
indeed it will be in the judgment of the readers 
to test. For we do not speak in such a way as to 
obtain anyone's praise, but from a zeal for gath
ering the brotherhood which is with us; or for the 
sake of which you perhaps deigned to provoke 
us to give a response, so that those marked out 
among us might thus consent to your, I might 
say, profession, it was necessary for me, for fear 
of God, to give you a response. Indeed, not only 
have you attempted with words to strip me of 
their discipleship, but you have also given your 
treatise, to which it is necessary for me to respond 
with those things which I have pursued concern
ing the invisibility of almighty God. You yourself 
also, although with another purpose, have never
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theless affirmed in your own words that the Holy 
Spirit was seen in the form of a dove, and also 
in the form of fire (Matt. 3:16, and Acts 2:3): the 
Son, indeed, in the form of a man: but the Father, 
neither in the form of a dove, nor in the form 
of a man; nor does he ever change himself into 
forms, nor will he ever be changed: of whom it is 
written, 'I am who I am, and I have not changed' 
(Exod. 3:14, and Mal. 3:6). The Son, indeed, being 
already in the form of God, as you yourself have 
brought forth, took the form of a servant, which 
the Father did not: likewise the Holy Spirit took 
on the appearance of a dove, which the Father did 
not take on. Know, therefore, that one is invisible, 
one also incomprehensible and immense. I pray 
and desire to be a disciple of the divine Scriptures: 
for I also believe I retain your Religion from what 
I said before, in that I have given this response, 
because if you bring forth that the Father and the 
Son and the Holy Spirit have one power, one sub
stance, one divinity, one majesty, one glory; if you 
affirm this from the divine Scriptures, if you bring 
forth a written passage from anywhere, we desire 
to be found disciples of the divine Scriptures.

I, Maximinus, bishop, have subscribed.
And after the conference of those present, Au

gustine dictated the following:
You said that I speak fortified by the help of 

princes, not according to the fear of God: but 
to men, to whom God gives understanding, it 
is sufficiently clear who speaks according to the 
fear of God; whether it is he who obediently 
hears the Lord saying, "Hear, O Israel; the Lord 

66



C O N F E R E N C E  W I T H  M AX I M I N U S

your God, the Lord is one" (Deut. 6:4)—which 
we both hear submissively and preach faithfully
—or he who is unwilling to hear this in such 
a way that he contends there are two lords and 
two gods, and thus, by introducing two gods and 
two lords, shows that he does not fear the one 
Lord God who says, "Hear, O Israel; the Lord 
your God, the Lord is one." You know, however, 
that your very lengthy discourse took up the time 
in which we could have responded, and that so 
little of the day remained that it would not have 
been nearly enough for the things you said to be 
even read back to us. You should know, however, 
that all the things you brought forth to prove 
that the Son of God is God, and a great God, and 
born of the Father, and that he is one person and 
the Father is another—since the Father is not he 
who is the Son—pertained to huge delays, with 
which you consumed the necessary time, as if 
you needed to prove to us what we ourselves 
confess to be true. For we do not say that he 
who is the Son is the Father, or that he who is 
the Holy Spirit in the Trinity itself is the Father 
or the Son. Absolutely, the one is one person, the 
other is another, and the third is another; but all 
together are one Lord God. For if we were to say 
that there are two lord gods—one great, the other 
greater; one good, the other better; one wise, the 
other wiser; one merciful, the other more merci
ful; one powerful, the other more powerful; one 
invisible, the other more invisible; one true, the 
other truer; and if you have shown that you think 
anything else in this manner, so that you would 
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persuade us to have two lord gods—if, therefore, 
we were to say this, God himself will rebuke us, 
saying what I have already mentioned: "Hear, O 
Israel; the Lord your God, the Lord is one." It is 
as if he were to say to us: "O sons of men, how 
long will you be heavy of heart? Why do you love 
vanity, and seek after lying (Ps. 4:3)? Why do you 
make for yourselves two lord gods? Why are you 
unwilling to hear me when I cry, 'Hear, O Israel, 
the Lord your God, the Lord is one,' but instead 
cry out against me, 'Our lords gods are two lords'? 
Surely you would not do this, if you wished to be 
Israel? Since this name, therefore, is interpreted 
as "Man seeing God," I ask you, pardon me, but 
if you do not wish it, I wish to be Israel. For I 
wish to be counted in the company of those to 
whom it is given to see God. And we give thanks 
to him, because he makes us see "now through 
a glass in a dark manner, but then face to face," 
as the Apostle says (1 Cor. 13:12). And so we see 
by his gift—although still "through a glass in a 
dark manner"—nevertheless we see how these 
two things are not contrary to each other: that 
the Father is one person, the Son another, and the 
Holy Spirit another, and yet these three together 
are one Lord God. I have done what I could so 
that you also might see this, but you preferred to 
resist, because you did not wish to be Israel. But 
if perhaps you are not yet able to see this, believe, 
and you will see. For these things are seen by 
understanding, not by gazing with the eyes of the 
flesh. And you surely know that the prophet said, 
"Unless you believe, you will not understand" 
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(Isa. 7:9). When, therefore, you hear, "The Lord 
your God, the Lord is one," do not make two lord 
gods, the Father and the Son. And when you hear, 
"Do you not know that your bodies are a temple 
of the Holy Spirit within you, whom you have 
from God?" and in the same place: "Do you not 
know that your bodies are members of Christ?" 
(1 Cor. 6:19, 15)—when, therefore, you hear these 
things, do not deny that the Holy Spirit is God, 
lest you make the members of the Creator a tem
ple of a creature. First, believe that these three are 
three in their individual persons, and yet at the 
same time not three lord gods, but one Lord God; 
and the Lord himself will give understanding to 
the one who believes and prays, so that you may 
be worthy to also see—that is, to understand
—what you believe. For consider diligently all 
the things which you said in your lengthy dispu
tation, and you will see that they descend from 
this error, by which you make two lord gods—
against the clearest voice of the Lord God saying, 
"The Lord your God, the Lord is one"—and deny 
that the Holy Spirit is God, whose holy temple 
you cannot deny. For now, after our Conference 
in which we who were present spoke in turn, 
let it suffice to have admonished you with these 
things. But if the Lord wills, since the matter is 
long and you are in a hurry to return, I will set 
forth our further arguments with as much clarity 
as I can before the eyes of those who may wish to 
read them, and I will show, whether you like it or 
not, that you wished to prove your false dogmas 
with what are indeed true divine testimonies.
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And by another hand: I, Augustine, bishop, 
have subscribed.

Likewise by another hand, Maximinus: When 
you have finished this little book and have sent it 
to me, if I have not given a response to all things, 
then I will be culpable.

The Acts are concluded. I have collated.
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