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COMMENTARY ON THE BOOK OF JOB

The commentaries on Job, which the Veronese
editor had appended to the commentaries on the
major prophets for the sake of expanding the
fifth volume, we have transferred here, so that
our volume would not exceed its proper measure,
following the Biblical order from elsewhere.

Job, whois interpreted as 'suffering' or 'great,’
bore the figure of Christ. His friends, however,
hold the figure of heretics, who, under the name
of Christ, blaspheme and attack Christ; but Elihu,
and Balaam [or, Baldad], present the type of
philosophers, because, being placed outside, that
is, outside the faith, they lay snares for the
Church of God. For these men impose precious
names upon themselves, as if they themselves
were the gold of God, or his chief watchmen. For
Eliphaz in Latin sounds like 'the gold of my God.'
Bildad, 'chief,’ 'ancient [or antiquity's] secrets.'
Zophar, 'watchman,' or 'trumpet.' For these men,
puffed up because through the good of nature
they preached some things wisely, boasting of
severity among themselves, are assertors of false-
hood: because they speak of Christ not as befits
His divinity, but as befits their own impiety.

CHAPTER I.

There was a man in the land of Uz, whose name was Job.

And that man was simple and upright, and
fearing God, and departing from evil. And there
were born to him seven sons and three daughters.
And his possession was seven thousand sheep,
and three thousand camels, and five hundred
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yoke of oxen, and five hundred she-asses, and a
very great family. And this man was great among
all the people of the east. And his sons went and
made a feast by houses, every one in his day.
And sending, they called their three sisters to
eat and drink with them. And when the days of
their feasting were gone about, Job sent to them,
and sanctified them: and rising up early, etc. Huz
and Buz were the sons of Nahor, the brother
of Abraham, sons of Milcah, the sister of Sarah,
from whose stock Job descended. Not, as some
falsely suspect, that he was of the lineage of Esau
(Jerome, Questions on Genesis). For Eliphaz was
born of Adah, the wife of Esau, and he reigned
in Teman, whence he was also called a Temanite.
Teman, Idumaea, Seir Daroma, Zebora, was the
region of Esau. Now Job, a great man, dwelt
in the land of Uz, which is interpreted as *coun-
selor*. But also Elkanah, which is interpreted as
*possession of God*, the father of the most holy
Prophet Samuel, is called one man: for he was
not carried about, mobile and unstable, through
diverse things, but remaining firm and unshaken,
he was one man: and for that reason he dwelt
on Mount Ephraim, the *fruitful®. That is, in the
high contemplation of virtues, so that the sub-
limity of his mind would not be cast down, nor its
unity sundered, by any underlying and circum-
barking agitations of vices. Therefore this great
and distinguished man Job is said to have dwelt
in the land of Uz, which is interpreted as *coun-
selor™. For the land of his flesh did not overcome
his soul, but he did all things by the counsel of his
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commanding soul: whence he himself also says:
*I made a covenant with my eyes, that I would
not so much as think of a virgin.* Therefore, his
interior and exterior man once entered into this
counsel and pact with each other: that the earth,
that is, his flesh, by obeying, might become a
counselor to the spirit, lest iniquity should dom-
inate in it. And because the man, according to
divine testimony, was simple, dwelling in the
house: he was eminent in these four virtues: pru-
dence, justice, fortitude, temperance.

He offered holocausts for each one. For he
said: Lest perhaps my sons have sinned, and have
cursed God in their hearts. Thus did Job all his
days. Now on a certain day when the sons of
God came to stand before the Lord, Satan also
was present among them. To whom the Lord
said: Whence comest thou? Who answering, said:
I have gone round about the earth, and walked
through it. And the Lord said to him: Hast thou
considered my servant Job, that there is none like
him in the earth, a simple and upright man, and
fearing God, and departing from evil? To whom
Satan answering, said: Doth Job fear God in vain?
Hast not thou made a fence for him, and his
house, and all his substance round about? Thou
hast blessed the works of his hands, and his pos-
session hath increased on the earth. But stretch
forth thy hand a little, and touch all that he hath,
and see if he blesseth thee not to thy face. Then
the Lord said to Satan: Behold, all that he hath
is in thy hand: only put not forth thy hand upon
him. And Satan went forth from the face of the
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Lord. And when on a certain day his sons and
daughters were eating and drinking wine in the
house of their eldest brother, there came a mes-
senger to Job, who said: The oxen were plough-
ing, and the asses feeding beside them, and the
Sabeans rushed in and took all things, and slew
the servants with the sword, and I alone have es-
caped to tell thee. And while he was yet speaking,
another came, and said: The fire of God is fallen
from heaven, and hath consumed the sheep and
the servants, and I alone have escaped to tell thee.
And while he also was yet speaking, there came
another, and said: The Chaldeans made three
troops, and have invaded the camels, and taken
them, moreover they have slain the servants with
the sword, and I alone have escaped to tell thee.
He was yet speaking, and behold, another came
in, and said: While thy sons and daughters were
eating and drinking wine in the house of their
eldest brother, a violent wind came on a sudden
from the side of the desert, and shook the four
corners of the house, and it falling, crushed thy
children, and they are dead, and I alone have es-
caped to tell thee. For his sons, whom he so ruled
that he would beseech the divine clemency with
assiduous sacrifices, not so much for present
crimes as for hidden sins in the heart, which
can also escape the notice of men. Indeed, the
privilege of offering was due to the first-born,
or especially to kings: namely, for excellence of
wisdom, or nobility of birth. And since we have
said that Job bears the type of Christ, let us now
see what the land of Uz signifies in Christ. By
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this land, we understand the true human nature
assumed from Mary, which is called *counselor*
because the Son of God assumed it, for through
the divinity of the one assuming, there dwell in
it the hidden treasures of divine wisdom and
knowledge; which he joined to himself in such
an indissoluble connection that he himself is
one Son of God in the Trinity. Indeed, the seven
sons seem to signify for us the sevenfold grace
of the Holy Spirit; and the three daughters, the
Law and Prophecy, and the Gospel. He names
the sheep as the people of Christ, on account
of their innocence, who have laid aside the filth
of sins in baptism. In the camels, however, he
shows the perversity of the gentiles, coming to
Christ with the burdens of their crimes and their
tortuous senses. In the oxen, which are clean
animals, the Jewish people. But in the asses,
an unclean herd, he demonstrated the gentile
people. Whence Isaiah says: *The ox knoweth
his owner, and the ass his master's crib*: that is,
because both the Jews in part, and the gentiles,
acknowledged the nativity of Christ in the flesh:
and they approached the crib of the Lord's altar
as clean animals through Baptism: perhaps that
passage of the Gospel refers to this: *For my yoke
is sweet, and my burden is light* In the yoke,
he signified the Jews: in the ass, to which the
burden more pertains, the gentiles, as we said
above. Christ is called great among all the people
of the east, according to that passage: *God, thy
God, hath anointed thee with the oil of gladness
above thy fellows.* Indeed, the number of the
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animals is consecrated in seven and three thou-
sand, and in five hundred. For seven, according
to the authority of the Scriptures, signifies a
certain fullness of sacred mystery: as in, seven
spirits, seven candlesticks, seven Churches. In
three thousand, however, can be understood: the
soul and body and spirit, or the knowledge of the
threefold doctrine in the holy Scriptures, or the
sacrament of the blessed Trinity: for the reason
that every multitude of believers, walking a three
days'journey, desires to arrive at the perfection of
eternity. Indeed, five hundred, which arise from
five, multiplied fivefold make fifty-five, signify
that, the fragilities of the slippery age having
been completed, one has passed into a perfect
man; and through ten times five they arrive at
fifty, so through ten times fifty they ascend to
five hundred. Similarly, the whole Church, which
figures the pillar and ground of Christ's truth: in
which our senses receive either purification or
the remission of sins: because in this number not
only the remission of sins, but also the coming
of the Holy Spirit is declared. Indeed, the sons
of God are to be understood as either angels
or saints, who by the gift of the grace of the
Holy Spirit are called Sons of God. Among these,
therefore, the devil is said to stand: because by
God's permission he often dares to tempt the
saints. The fraternal concord of Job's sons is so
admirable! But since we have shown that Job
bears the type of Christ, we say below that these,
by a figure, are the seven graces of the Church,
who partake in the spiritual banquet of the
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sacraments, having the Law, Prophecy, and the
Gospels as three sisters with them, are saturated
with the feasts of the intelligence of the divine
words. Indeed, in the ruin of the house, which
crushed Job's sons, it shows the persecution or
savagery of ancient princes of kingdoms against
the Church. But he who alone remained to bring
the news indicates the rarity of the persecutors
themselves. The Sabeans are interpreted as *cap-
tives*: and the Chaldeans as *like demons™: for
these captives of demons attack the Church: they
not only drive away the Lord's flocks where they
can, but they also consume them with their fire,
which they falsely claim is from heaven, through
heresies or the perversity of superstition. Also
the violent presences of kings, in the likeness of
a most violent wind, shake the house of Christ,
confirmed by the four Gospels as by corners: so
that the aforesaid seven sons and three daughters
might perish together with the house itself.
Then Job arose, and rent his garments, and
having shorn his head, fell down upon the
ground and worshipped, and said: Naked I came
out of my mother's womb, and naked shall I
return thither. The Lord gave, and the Lord hath
taken away: as it has pleased the Lord, so is it
done: blessed be the name of the Lord. He arose
to the endurance of patience. For Job, that is,
Christ, also arose to give peace to the Church,
so that the act might signify vengeance. And he
rent his garments: he separated the faithful from
the unfaithful. He fell upon the ground, when he
emptied himself from the form of God even to the
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form of a servant. He came forth naked from his
mother's womb, that is, sprinkled with no filth
of original sin. In the person of man, he says:
*The Lord gave, and the Lord hath taken away.*
The Father gave the good as an inheritance, and
excluded the evil from the kingdom of His Son.

In all these things Job sinned not with his lips,
nor spoke any foolish thing against God. This he
says: because the Wisdom of the Father could not
speak foolishly, nor could the immaculate Lamb
commit sin.

CHAPTER II.

Now it came to pass on a certain day when
the sons of God came and stood before the Lord,
that Satan also came among them and stood in
His sight, that the Lord said to Satan: Whence
do you come? He answered and said: I have gone
round about the earth, and walked through it.
And the Lord said to Satan: Have you considered
my servant Job, that there is none like him on
the earth, a simple and upright man, fearing God,
and departing from evil, and still holding fast
his innocence? But you have moved me against
him, to afflict him without cause. To whom Satan
answered and said: Skin for skin, and all that a
man has he will give for his life; but put forth
your hand, and touch his bone and his flesh, and
then you shall see that he will bless you to your
face. Therefore the Lord said to Satan: Behold, he
is in your hand; but save his life. So Satan went
forth from the presence of the Lord and struck
Job with a very grievous ulcer, from the sole of

10



COMMENTARY ON THE BOOK OF JOB

his foot to the top of his head; and he took a pot-
sherd to scrape the pus, sitting on a dunghill. And
his wife said to him: Do you still persist in your
simplicity? Bless God, and die. And he said to her:
You have spoken as one of the foolish women. If
we have received good things at the hand of the
Lord, why should we not endure evil things? In
all these things Job did not sin with his lips. Now
when Job's three friends heard of all the evil that
had befallen him, they came each one from his
own place, Eliphaz the Temanite, and Bildad the
Shuhite, and Zophar the Naamathite. For they
had made an appointment to come together to
visit him and to comfort him. And when they had
lifted up their eyes from afar, they did not recog-
nize him. Not that God is ignorant; but that He
might teach us what Satan, which is interpreted
as adversary, answered.

And crying out, they wept; and having torn
their garments, they threw dust upon their heads
toward heaven. And they sat with him on the
ground for seven days and seven nights, and no
one spoke a word to him. For they saw that
his grief was very great. For all heretics also say
that they are friends of Christ, and they boast
that they have been redeemed by His blood. And
afterwards they become His enemies by attack-
ing His Church. But that, seeing his wound, they
tore their garments and threw dust upon their
heads, signifies those heretics who believe Christ
is God in celestial glory, but do not believe in
the incarnation and passion; but, offended by His
reproaches and humiliation, breaking forth into
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blasphemy, they tear the faith and depart from
the unity of the body. And throwing dust upon
their heads, with an earthly and dead sense, they
cover and overwhelm their own hearts. Also, for
the whole time of their life, which is contained
in the seven days and nights, they condemn their
own unworthy mouth from divine confession
with the mute wickedness of infidelity, and the
mouth of those who speak wicked things shall be
stopped.

After this, Job opened his mouth and cursed
his day, and he spoke: Let the day perish wherein
I was born, and the night in which it was said:
A man is conceived. Let that day be turned into
darkness.

After this, as the writer of this history says,
whom tradition holds to be Moses, Job opened
his mouth and cursed his day, saying: Let the
day perish wherein I was born, and the night in
which it was said: A man is conceived. Job, who
bore in himself a type of the Savior, lamented the
mortality of the human race, which was inflicted
upon man by the just sentence of God on account
of sin. Let the day perish wherein I was born:
let immortality return through Christ, which
Adam lost by the guilt of transgression, and let
death, which I contracted through another's sin,
depart from me. And Jeremiah: Cursed be the day
wherein I was born. Whence there is no doubt
to anyone that all these men detest the trans-
gression of Adam. Spiritually, therefore, the day
with its night can be understood as the devil and
mortality: not because he is day, but because he
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was, when he remained with God, from whom he
departed and became night, or because to the im-
pious and sinners, who rejoice in this prosperity
and happiness, he may seem to be day. Whence it
is said:

Their light shall be taken away from the
wicked. Let not God regard it from above. That s,
let no memory of it be made before God for good.

And letit not be enlightened with light. Of the
recognition of God, or of penitence.

Let darkness and the shadow of death obscure
it. Darkness is sins and envy.

Let a whirlwind seize it, and let it be wrapped
in bitterness. That is, blindness of heart.

Let a dark whirlwind possess that night. Be-
cause it provokes God to bitterness, just as his
other satellites do: seized by the fury of God's
wrath, let it be surrounded and enveloped by all
evils. Let a dark whirlwind possess that night:
that is, the devil, who took away the day of hap-
piness from man, and, being turbulent, brought
in the night of a restless life.

Let it not be counted in the days of the year.
The year is understood as Christ, who revolves
and contains all things in himself. Therefore, in
the days of this year, let the devil not be counted:
thatis, let him not be joined to the number of the
saints.

Nor be numbered in the months. In this place,
we rightly understand the months as the holy
apostles, who, like the trees of paradise, bring
forth the spiritual fruits of the Church.
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Let that night be solitary, nor worthy of praise.
That is, by the preaching of the apostles, where
the day of salvation is acknowledged, which
Abraham saw and was glad.

Let them curse it who curse the day: who are
ready to raise up Leviathan. The saints indeed
curse the day of their death's transgression with
detestation: who, by not serving vices, raise up
the dragon, that is, the strongest enemy, against
themselves.

Let the stars be darkened with the mist
thereof. That is, let sinners, who think they shine
in the night with the riches and honor of the
world, be held in the mist of blindness, and by
their own merit, not see the light of the Gospel.

Let it wait for light, and not see it. Neither can
the night of transgression and death, in which
the devil holds his kingdom, know the light of
Christ the Redeemer; nor can those who are born
in it, unless, reborn through baptism, they have
destroyed it.

Nor the rising of the dawning aurora. He sig-
nified the resurrection of Christ: whence, in the
psalm, it is called the morning watch.

Because it did not shut up the doors of the
womb that bore me: nor take away evils from his
eyes. Why did I not die in the womb? Why, having
come out of the womb, did I not perish immedi-
ately: Why was I received upon the knees? Why
was I nursed at the breasts? In his own person,
he laments the miseries of the human race: why,
being destined to die again, should he suffer the
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evils of this life: why did not death itself extin-
guish the mortal one in the womb?

For now, sleeping, I would be silent, and in
my sleep I would rest with the kings and consuls
of the earth, who build for themselves solitudes:
or with princes who possess gold, and fill their
houses with silver. Princes, and kings, and con-
suls, even if they suffer the squalor of Tartarus in
hell, yet now they do not feel torments in their
bodies. I would have wished for their death to
come to me on this condition.

Or as a hidden stillborn I would not subsist,
or as those who, having been conceived, did not
see the light. In various ways and with examples
he says that he ought not to have suffered those
punishments in which he was. Why did I not die
in the womb? And then he says: But now, sleep-
ing, I would be silent, and in my sleep I would
rest with the kings and consuls. Perhaps this is
an example against those who say that none will
be resurrected, except those who were born in
the proper order. For if those conceived die in the
womb, it is necessary, because they were alive:
and whatever dies, will without doubt rise again.
Thus, what was in the members and lived, and
which nature gave less: this will be repaired in its
entirety by the resurrection: for thus the restora-
tion of the human race for the better will render
whole what nature had deprived. He also says
that the stillborn, who are degenerate in human
nature, are free from punishments, who build for
themselves solitudes rather than houses. For the
devil dwells in desolate cities and in deserted
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houses. Not having God as a guest, they also
possess gold, such as the philosophers and other
wise men of this world, the brilliance of a good
intellect, and the splendor of eloquence.

There the wicked have ceased from tumult.
Without a doubt, in hell. And as the Septuagint
translated, there the wicked have laid down their
tury, that is, the arrogance and pride, along with
the savagery of those who glory in this world, is
humbled in hell.

And there the weary in strength have rested.
As another translation has it: there the weary in
body have rested: freed indeed from oppression
and misery, and also from the labor of this world.

And those once bound are together without
trouble. He says that the victors and the once
vanquished dwell together in hell, yet without
injury and trouble for the bound: not as it is here
where, besides punishments, men are bound by
captivity or harsh servitude, and also by various
other calamities, through the domination and
injustice of the wicked.

They have not heard the voice of the taskmas-
ter. They do not fear the commands of rulers or of
those who make unjust demands.

Small and great are there, and the servant is
free from his master. Why is light given to the
miserable, and life to those who are in bitterness
of soul? Who wait for death, and it does not
come, as if digging for a treasure: and they rejoice
exceedingly when they have found the grave.
Since, therefore, as I see, there is an equality of
persons in hell, and no one fears the domination
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of another: why has this light been given to me,
a miserable man, and a life similar to those who
are in bitterness of their soul, when the prisons
of the underworld are better than the miserable
life of this world, full of torments: where, out of
anguish, men seek death, and with great desire,
wait for it to come. He used an excellent example,
saying: As if digging for a treasure, because they
certainly rejoice, when they have found their de-
sired burial.

To a man whose way is hidden; and God has
surrounded him with darkness. He says of him-
self: Thus I walked in the commandments of God,
believing that the fruit of my justice would be my
reward; but the merit of my life is hidden, and
for this I have been surrounded by the darkness
of punishments: so that that good has been taken
from me, and this evil hasbeen added. But thathe
called the punishments by the name of darkness,
hear what follows:

Before I eat, I sigh, and my roaring is like the
overflowing of waters. Among other torments,
the devil had also inflicted this infirmity upon
him, which physicians call bolimiodes, which in-
firmity is said to have such a punishment that the
sick person is tormented before food, and after
food has unceasing pains. Whence he says: My
roaring is like the overflowing of waters.

Because the fear which I feared has come
upon me. For I feared to offend God by sinning,
and that He, being offended, would exercise the
wrath of His justice upon me. But what did it



COMMENTARY ON THE BOOK OF JOB

profit to have guarded against sins, when I am
tormented as if guilty of all sins? It follows:

And what I was afraid of has happened. In
other words he repeats what he had said above.
For the confirmation of a statement, such things
are accustomed to be repeated in the Scriptures.
He does not say these things arrogantly, so as to
do an injustice to God, but speaks freely from the
merit of his conscience.

Did I not dissemble? By not rendering to those
who rendered evils to me.

Did I not keep silent? So that I might not sin
with my tongue, I have set a guard to my mouth.

Did I not rest? Knowing that when God arose
in judgment, He would save all the meek of the
earth.

And indignation has come upon me. By indig-
nation in this place he means the mass of plagues,
which he reports has fallen upon him, by whose
weight and pains he groans that he is over-
whelmed; since he himself was, as he says above,
chastised with diseases; which punishments are
called arrows in the following passages: as he
says: The arrows of the Lord are in me: whose
indignation drinks up my spirit: or, as another
translation has it, drinks up my blood. And prop-
erly, the arrows can be understood as worms,
because he was stung by their unceasing goads:
as Job himself says: And they that have eaten,
sleep not. Whom the devil made keener to eat
him, and they, as if indignant and angry, so dug
into his flesh with their bites, that like arrows
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they penetrated the inner parts of his viscera.
Here ends where Job cursed the day of his birth.

Then Eliphaz the Temanite answered and
said: If we begin to speak to you, perhaps you will
take it amiss. But who can hold back a word once
conceived? Therefore, he utters the conceived
words to the injury of the hearer, and speaks thus:

Behold, you have taught many. That is, by
your skill and goodness you have called back very
many from their errors.

And you have strengthened the weary hands.
Your words have confirmed the wavering, and
you have strengthened the trembling knees. But
now a scourge has come upon you, and you
have fainted: it has touched you, and you are
troubled. Where is your fear, your strength, your
patience, and the perfection of your ways? These
things, therefore, are said to the holy Job with
derision, and they have this meaning: if you had
done these things which I have said, you would
never have fallen into such evils as an example to
mortals, because we know God, the creator of all
things, to be good and just.

Remember, I beseech you: for who that was
innocent ever perished, or when were the upright
destroyed? Rather, I have seen that those who
work iniquity, and sow sorrows, and reap them,
have perished by the blast of God, and have been
consumed by the spirit of his wrath. Therefore,
areyouignorant thattheinnocent Abel was killed
in the beginning, and that the patriarch Abraham
was endangered on account of his wife? And not
discerning these things, you give a general sen-
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tence, so that while some men are scourged by
the Lord to be amended, and others to be tested,
of which this man is one, why do you reproach
him with punishment as if he were guilty? Rather,
that those who worked iniquity perished by the
blast of God: that is, as if by the sentence of a
judge they were swept away from the hope of
eternal life by a most vehement wind.

The roaring of the lion, and the voice of the
lioness, and the teeth of the young lions are
broken. In the roaring and voice of the lioness, he
wished to signify the savagery of the predator.

The tiger has perished because it had no prey,
and the lion's whelps are scattered. Moreover, a
secret word was spoken to me. In the tiger he de-
scribesits swiftnessin despoiling men and taking
prey from them, whose whelps, like it, are also
scattered and slain. In another edition, instead
of tiger, [it reads]| myrmecoleon, that is, ant-lion,
which we would more truly call the devil: who,
when he preys upon the Saints as if upon greater
things, is to be considered a lion; but when he
seeks to carry off the smallest things, he is to be
called an ant. And because just as the ant carries
away grains from the threshing floor, so he car-
ries away good thoughts from the hearts of men.

And my ear received the veins of his whisper as
if by stealth. In the horror of a night vision, when
sleep is accustomed to occupy men, fear and
trembling took hold of me, and all my bones were
terrified. And when a spirit passed before me, the
hairs of my flesh stood on end. One stood there,
whose countenance I did not recognize, an image
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before my eyes, and I heard a voice as of a gentle
breeze. Shall man be justified in comparison with
God, or shall a man be purer than his maker? That
is, secretly to the ear of my heart, the power of the
sentence penetrated as if by a certain breath.

Behold, they that serve him are not stable, and
in his angels he found wickedness. How much
more they who dwell in houses of clay. It is said
indeed of the devil, who was once a holy angel,
that he stood not in the truth, and fell from that
angelic sublimity by his own will; but yet it is not
immediately general, that just as in him, so also
in all angelsis found wickedness, which is sin. For
every created nature, without doubt, is capable
of sin, as appeared in the angel of whom I spoke,
because he stood notin the truth; yet through the
gift and grace of their creator, they have so passed
into the love of His charity that now they neither
wish to sin, nor can they.

They who have an earthly foundation shall be
consumed as by a moth. If our bodies are houses
of clay, it is to be believed that the foundation
of our houses is this temporary life, which being
taken away, the houses of clay fall into death.

From morning until evening they shall be cut
down, and because no one understands, they
shall perish forever. And they that shall be left,
shall be taken away from them: they shall die,
and not in wisdom. In one day, he has shown
the whole life of men, which flourishes in the
world. It blossoms in little ones, grows strong in
the young, and is fortified in mature age; in the
old, it is as in fruits, and finally it is consumed
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in decrepit old age, which he here called evening.
Whence is that in the psalm: In the morning let
him pass away like grass, and the rest: he falls in
death, he hardens into a corpse.

CHAPTER V.

Call now, if there is anyone to answer you,
and turn to one of the holy ones. Wrath kills the
foolish man, and envy slays the little one. I have
seen the foolish taking firm root, and I cursed his
beauty at once. His sons will be far from safety,
and they will be crushed in the gate, and there
will be no one to deliver them. He calls him
foolish who glories in his own merits. But here he
calls beauty by the name of false felicity: which
is to be cursed and execrated, because everlasting
ruin follows it.

Whose harvest the hungry will eat, and the
armed man will seize it, and the thirsty will drink
his riches. Nothing on earth happens without
a cause, and sorrow does not spring from the
ground. The thirsty, the hungry, and the armed
can be understood as the devil and his followers,
who receive power from God to lay waste the
iniquitous: or those thirsting for the death of
men, thatis, for every good of nature, and whatis
called by the name of riches is absorbed by them
as a drunk-up cup: or unjust men, who oppress
their subjects.

Man is born to labor, and the bird to flight.
Wherefore I will beseech the Lord, and to God
I will address my speech. That is, labor warns
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[variant: awaits] man, so that, chastened from all
vices, he may proceed.

Who does great and unsearchable things, and
wonderful things without number. Who gives
rain upon the face of the earth, and waters all
things with waters. Who sets the humble on
high, and raises up the mourning with salvation.
As in the Son of God, the man Christ is God, and
through him the Church.

Who scatters the thoughts of the wicked, so
that their hands cannot accomplish what they
had begun. Namely, of the Jews, who thought to
extinguish Christ and to wipe his name from the
earth. Or, in the case of the martyrs, he scattered
the thoughts of the persecutors who opposed the
Church, as Herod's in the case of Peter. And oth-
erwise: Their hands do not accomplish what they
wish, because some of them are freed for a time,
while others are led through the gate of death to
life, and God will save both these and those. The
former by openly delivering them, the latter by
secretly crowning them.

Who catches the wise in their own cunning,
and scatters the counsel of the perverse. That is,
confounding the philosophers, or the Jews, with
apostolic doctrine, and reducing their errors to
nothing.

By day they will run into darkness. It was day
among the Jews, who gloried in their kingdom,
priesthood, law, and even the religion of one God:
but by not believing in Christ, they fell into the
darkness of perfidy.
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And they will grope at midday as if in the
night. Indeed, of their own prosperity, which, be-
ing greater than usual with the splendor of vain
glory that surrounds the fortunate of this world,
by which they thought themselves fortified with
long security to possess it until the evening
of their age: in a sudden tribulation, which is
called by the name of night, in excessive stupor,
constrained in straits, and struck with the fear of
death, they are said to grope, utterly at a loss for
counsel, not knowing what to do.

Furthermore, he will save the needy from the
sword of their mouth, and the poor from the hand
of the violent. Christ from the blasphemies of the
Jews: because their tongue was a sharp sword,
saying, Crucify him.

And there will be hope for the needy: but
iniquity will shut its mouth. Blessed is the man
who is corrected by the Lord. Therefore, do not
reject the Lord's rebuke: for he wounds and he
heals; he strikes, and his hands will make whole.
In six tribulations he will deliver you, and in the
seventh no evil will touch you. In famine he will
rescue you from death. He shows the power of
Christ's resurrection.

And in war from the hand of the sword. Butlet
us see, lest perhaps he calls sin a sword, fighting
against the soul of man, to cast it down when it
consents to it. That sin is called by the name of a
sword by the prophet, as he says: If the watchman
sees the sword coming.

You will be hidden from the scourge of the
tongue, and you will not fear calamity when it
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comes. If you have turned to God, the swords of
words, hurled by the tongue, do not penetrate
your inner self, and you will not fear the calami-
ties or evils that are inflicted by God upon sinners.

In devastation and famine you will laugh. You
will laugh, he said, for you will exult, and you
will rejoice, and you will be glad, when you see
others afflicted by famine, whether present or
even intellectual.

And you will not fear the beasts of the earth.
This is the seventh and final tribulation. The
beasts of the earth can be understood as those
creatures that are without reason, to which
power is given to devour men; and evil men are
called beasts, having habits similar to the habits
of beasts, against which the Apostle says he
fought at Ephesus. Therefore, he says, you will
not fear this evil, when, having been corrected
by the Lord, you have entered the path of amend-
ment.

But your covenant will be with the stones of
the country. By metaphor, he called stones stable
and quiet men, who are indeed the just and the
holy: for they are firm in God like stones, estab-
lished throughout various regions. With these,
therefore, you will have a pact of solid charity,
so that tribulation can never tear you away from
them.

And the beasts of the earth will be at peace
with you. That is, men who were once fierce and
evil, made innocent like sheep; yet retaining their
former name, as is said of Matthew the evange-
list: Matthew the publican.

25



COMMENTARY ON THE BOOK OF JOB

And you will know that your tabernacle has
peace. From all these things by which your taber-
nacle, or dwelling, or the house of your body, is
assailed as if by enemies.

And visiting your own beauty, you will not sin.
He says this: I ask, O Job, that you present the
beauty of your own self as worthy of divine visi-
tation: and by the name of the dwelling and the
dweller, he signified the whole, complete man.

And you will know that your seed will be
multiplied, and your offspring like the grass of
the earth. Spiritually, we can understand this to
be said of all the saints, that they have children
in good works. Such children, conceived by the
seed of thoughts, are born into works, and the
saints glory in the multitude of this generation:
because they wished to please God with such
children rather than with carnal ones. Eliphaz
could therefore have said this, as if giving counsel
to Job: If you turn to God, so that you repent of
your former works, you will abound in the virtues
of your heart, as if with seeds. From which you
will be able to beget good works, as children of
holiness: so that the offspring of your works may
be compared to the multitude of greening herbs,
whose roots, if you have them fixed within your
heart by hope, your earth will bring forth flowers
with fruits.

You will enter the tomb in abundance, as a
heap of wheat is brought in at its time. Having
completed your years at an advanced age, and full
of days, you will be laid in the tomb and rest, so
that at the time of God's just judgment, you may
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be found purged from the smallest and lightest
filth of sins: just as wheat that is gathered on the
threshing floor.

Behold, thisis as we have investigated it; what
you have heard, ponder in your mind. He says
this: Know that whatever things have been said
to you by me, having been diligently investigated,
are true, which you yourself ought to perceive in
your heart for your own amendment.

CHAPTER VI.

But Job answered and said: Would that my
sins, whereby I have merited wrath, and the
calamity which I suffer, were weighed in a bal-
ance: this would appear heavier than the sand
of the sea. Wherefore my words are also full of
sorrow. You say that I suffer these things because
of my sins: for which reason I would wish that
my sins be weighed against this calamity which
I suffer, and you would immediately see that this
calamity itself, like the sand of the sea, would
outweigh the merits of these sins.

For the arrows of the Lord are in me, the
indignation whereof drinks up my spirit, and
the terrors of the Lord war against me. Here it
can be seen that he previously called the worms
by the name of arrows, by which he was then
unceasingly pricked and not permitted to speak:
not that the worms had such sense as to do this
by their own judgment, but by the permission
of God, from the power of the adversary, so that
they might be sharper, they were even driven by
their very movements, like the locusts, flies, and
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frogs in Egypt. As for what he said: The terrors of
the Lord war against me, the devil himself with
his own can be understood: who, having applied
torments to strike Job down and to make him lose
his innocence and sanctity, moreover threatened
with terrors: which also many persecutors, min-
isters of the devil, wished to do to the holy mar-
tyrs. They have beset my tabernacle round about.
Behold, here he manifestly shows that the devil
and his own warred fiercely like enemies and
foes; for these malignant spirits receive power in
different ways: for the damnation of some, the
correction of others, and the probation of others;
who from their habits or ministry are called evil
ones, or terrors, or even robbers. He gave all into
their hands, that s, of the plunderers. All that he
had, indeed, whether my sons or my substance:
just as God also gave me myself into the hands of
the devil, or of his satellites.

Doth the wild ass bray when he hath grass?
or doth the ox low when he standeth before a
full manger? For just as they, when they have an
abundance of fodder, emit no voice of complaint,
as it were, to protest a lack of fodder: in a similar
way, he says, I too, if I had peace and quiet rather
than war in my members and in my soul, would
utter no bitter or harsh speech.

Or can that which is unsavory be eaten, that
is not seasoned with salt? Just as natural reason
does not permit anything unsavory to be eaten,
so [ have done nothing unsavory, nothing foolish
against God, nothing that was not seasoned with
the salt of faith.
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Or can any man taste that which, when tasted,
bringeth death? For to a hungry soul even bitter
things seem sweet. For just as no one eats any-
thing deadly, so as to be an enemy to his own life,
so I was greatly afraid to touch sin.

The things which my soul would not touch
before, are now my food for anguish. That is, I
am now fed with harsh and bitter words, which
the immensity of my punishment extorts from
me. For I feared to bring these forth from my
mouth when I lived in holiness and justice with
peace and quiet. But it should not be passed over
that Job also suffered this among his other pun-
ishments, that even his food seemed foul to him:
like the smell of a lion, which is indeed feral and
exceedingly horrid; which smell, when it erupted
from his bowels, made his food taste to him
of what his internal feavers breathed. Which he
himself shows where he says: My bowels boiled
without any rest: that is, they are already cooked
and putrefied.

Who will grant that my request may come,
and that God may give me what I expect? Let
this be my consolation, that I may obtain an end
to the punishment, or of my torments, by the
remedy of death.

And that he who began may himself crush
me. Let him loose his hand and cut me off; and
let this be my consolation, that afflicting me
with sorrow, he spare not: nor may I contradict
the holy words? For what is my strength, that I
should hold out? or what is my end, that I should
act patiently? Job therefore desires this death to
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be loosed by the divine power, so that falling
from it he may fall into this temporary death, in
order that he may be able to escape his present
punishments: when he will have been cut down
from this life like a tree.

Neither is my strength the strength of stones,
nor is my flesh of brass. My flesh is corrupted
with the discharge and putrefaction of wounds:
because there is not in me such strength, as of
stones, that I should not feel pain.

Behold there is no help for me in myself, and
my necessary friends also have departed from
me. The prophet says this both from his own
person and from the person of Christ.

He that taketh away mercy from his friend,
forsaketh the fear of the Lord. My brethren have
passed me by: as a torrent that passeth swiftly in
the valleys. Mercy is to be moved with sorrow of
heartin compassion for the miseries of those who
are in tribulation: while you do not bestow this
on a friend, you forsake the fear of the Lord.

They that fear the hoary frost, the snow shall
fall upon them. At the time when they shall be
scattered they shall perish. I was afraid to perpe-
trate even the smallest sins, lest for them the
vengeance of God should rage against me: and
behold, now I am punished as if  had committed
immense crimes.

And when it shall be hot, they shall be melted
out of their place. Where his name had begun to
be fervent among the peoples, he did not appear
in the place of his glory, just as snow is dissolved
by heat.
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The paths of their steps are entangled: they
shall walk in vain, and shall perish. He called the
virtues of the soul 'paths', in which he walked
with all diligence to please God: he says these
paths are entangled and implicated by the evils
he was suffering, while the evils of torments were
mixed with the goods of his life.

Consider the paths of Tema, the ways of
Sheba, and wait a little while. They are con-
founded, because I have hoped. They are come
also even unto me, and are covered with shame.
Thatis, look upon these places which I have men-
tioned, and by their very silence you will know
that what I have said is true. Look upon the roads
of diverse kingdoms, through which crowds from
all nations used to flock to me, and you will see
them desolate with a scarcity, nay, a solitude of
men.

Now you are come, and now seeing my afflic-
tion, you are afraid. Did I say: Bring to me, and
give me of your substance? Or deliver me from
the hand of the enemy, and rescue me from the
hand of the mighty? Teach me, and I will hold my
peace, and if I have been ignorant of anything,
instruct me. Why have you detracted from the
words of truth, when there isnone of you that can
reprove me? You frame speeches only to rebuke,
and you utter words to the wind. He says this
because his friends themselves, by his example,
would fear a similar ruin for themselves. Did I
not rest? Did I not dissemble, that is, patience or
the vengeance of evils? Did I not keep silent, re-
straining my tongue with silence, so that I would
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not respond to those reproaching me for evils, or
lest iniquity be named in me at all? Therefore you
have detracted from these words of truth, when
indeed you judged me not only deceitful in these
things, but also criminal in other matters, since
none of you is so clean from sin that he could
rebuke anyone with a free conscience.

You rush upon the orphan, and you endeavor
to undermine your friend. Nevertheless, what
you have begun, complete. Give ear, and see if I
lie. That s, desolate of parents and friends.

Answer, 1 beseech you, without contention,
and speaking that which is just, judge. And you
shall not find iniquity in my tongue, neither shall
folly sound in my jaws. Let there not be a zeal
for contradicting, which generates the disease of
contention: and so at last, not perturbed by the
darkness of animosity, you will be able to judge
what is just in me and in yourselves.

The life of man upon earth is a warfare, and
his days are like the days of a hireling. Struggling
against invisible adversaries.

As the hart longs for the shade, and as the
hireling looks for the end of his work, so I also
have had empty months, and have numbered to
myself wearisome nights. If I sleep, I shall say:
When shall I arise? and again I shall wait for the
evening, and shall be filled with sorrows even un-
til darkness. My flesh is clothed with rottenness.
Likewise, I also thought to attain it, but instead
of the shade of relief, I have run into the heat of
punishments, and for the reward of my work, I
have been sent away empty.
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And my skin has dried up and is shrunken
with the filth of dust. My days have passed more
swiftly than a web is cut by a weaver, and are
consumed without any hope. Remember that my
life is but wind, and my eye shall not return to
see good things. This also pertained to the pain
of his torments, that the pus which flowed from
the putrefaction of his burning wounds, mixed
with the filth of dust, would dry out and shrink
his skin.

The eye of man shall not see me. For in that
peace, and glory, riches, and honor, where I was
before, I am no longer to be seen by men.

Your eyes are upon me, and I shall not subsist.
As a cloud is consumed, and passes away: so he
that goes down to the underworld shall not come
up, nor shall he return any more into his house.
Because your eyes, as if full of wrath, are therefore
fixed upon me, so that my enemies may heap up
more grievous plagues.

Neither shall his place know him any more.
Wherefore I will not spare my mouth: I will speak
in the tribulation of my spirit, I will talk with the
bitterness of my soul. Am I a sea, or a whale, that
you have enclosed me in a prison? If I shall say:
My bed shall comfort me, and I shall be relieved
speaking with myself. That is, the former way of
life of this world will not be in the changed man.

On my bed you will frighten me with dreams,
and terrify me with visions of horror. Job said that
he suffered this from God, which he was suffering
from demons, who had received power from God
to do these things; who without doubt appeared
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to him in dreams with grim and menacing faces,
even gnashing their teeth and, asit were, opening
their mouths to devour him, so that he would be
shaken from his bed by the horror of the unusual
vision, and being awakened, would flee from the
sleep by which excessive pains are usually miti-
gated, and constant vigils would follow, so that
he might be tormented by unceasing tortures. Or
else the wounds which he saw daily with his own
eyes while awake, and the putrid pus, and the
multitude of worms running through the pits of
his wounds, were shown to him in dreams by the
demons.

Wherefore my soul has chosen hanging, and
my bones death. It is better, he says, and much
more tolerable than sin, if, overcome by tortures,
I think of my death, than that I should inflict
blasphemy upon your majesty.

I have despaired. I shall live no longer. I
have despaired, by speaking these things which I
ought not to have said. Therefore, for this word,
by which he laments having lapsed into sin, he
immediately professes repentance, saying:

Spare me, Lord, for my days are nothing. What
is man, that you should magnify him? Or why do
you set your heart upon him? You visit him early
in the morning, and you suddenly test him. As if
he were to say: receive the penitent one at this
time, and be placable to him who beseeches you
for this offense.

How long do you not spare me? That is, you
do not desist from these punishments that press
upon me.
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Nor let me alone, that I may swallow my
spittle? Among the other evils of his pains and
tortures, he asserts that he had quinsy (synan-
chis), by which, wounded by a swelling, a man's
breath is cut off, and often, as if strangled by a
noose, he is extinguished.

I have sinned. What shall I do to you, O keeper
of men? I have sinned in those things which I said
above, which it was not fitting for me to say: what
can I do to you, who are just?

Why have you set me as contrary to you? You
have given me the opportunity to respond, so
that I might say to you: Punishments, which are
rather inflicted on sinners, are not fitting for a
just man; while I, a man, say these things to God:
a creature to the creator, the molded thing to the
molder.

And I have become a burden to myself. Be-
cause I, a servant, ought not to have responded to
my Lord with such a complaining voice.

Why do you not take away my sin, and why do
you not remove my iniquity? Behold, now I shall
sleep in the dust: That is, will you take away my
sorrows, through which I, who was hitherto just,
am now compelled to sin?

And if you shall seek me in the morning, I
shall not subsist. After the night of this age, at the
beginning of that future age, when the blessed
resurrection of the saints will be: when I am
sought, I shall not be found, because I shall not
be so worthy as to subsist before your face by
the merit of sanctity. But if I depart from here
a sinner, to whom you have not previously been
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propitious, I will no longer be afterward before
your sight, where the other saints are.

## CHAPTER VIII.

Then Bildad the Shuhite answered and said:
How long will you speak such things, and the
manifold spirit of the speech of your mouth? Bil-
dad was offended by the words of holy Job. First,
because he had spoken rashly to God; second,
because he said that in his kingdom he had been
more powerful than other kings, and that he,
being innocent, was suffering this plague; and
Bildad himself notes that he spoke as if not with
a free and sober mind, but was rather driven by
some unknown spirit.

Does God pervert judgment, or does the
Almighty subvert what is just? This he says, be-
cause by the justice of God you suffer what you
deserve.

Evenifyour sons have sinned againsthim, and
he has delivered them into the hand of their iniq-
uity; yet if you will rise early to God, and beseech
the Almighty; if you will walk pure and upright,
he will presently awake unto you, and will make
the habitation of your justice peaceful; so that if
your former things were small, your latter things
shall be multiplied exceedingly. If, he says, your
sons, doing evil, were delivered by God, so that
the power which was given over them on account
of their iniquity might have the effect of destroy-
ing them, it will be able to harm you in nothing: if,
however, you yourself, still lying in the blindness
of folly, will at dawn rise up to the recognition
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of divine justice, and for your errors and offenses
will have besought God, who is able to grant all
things. He who seemed to be sleeping, that is,
by not hearing you nor seeing you, will immedi-
ately awake to you and will press on to prepare
your happiness. So that if your former things
were small, your latter things shall be multiplied
exceedingly. If, therefore, you will have turned
to God, he says, from the iniquities for which
you now suffer punishment, and through satis-
faction will have wished to reconcile Him who is
greatly angered at you for your merits, you will
continuously possess such grace from Him that,
in comparison with your latter goods, which He
can suddenly compensate for you, your former
ones will be considered quite small and minimal.
These sinners were prefigured by that younger
son in the Gospel, who, when he had prodigally
squandered the good of nature, like riches, by liv-
ing with harlots, that is, with pleasures, the calf,
Christ, is killed for him when he repents; the ring
of faith, by which all promises are sealed with a
sure impression, is also given into his hand; and
he received protection for his steps, so that he
might walk securely over serpents and scorpions;
he is also given the eternal stole of immortality.
For inquire of the former generation, and dili-
gently search out the memory of the fathers. For
we are but of yesterday, and areignorant, because
our days upon earth are as a shadow: they will
teach you. They will speak to you, and bring forth
words from their heart. This is to say, because we
are of yesterday, inquire of the ancients, and you
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will find that some in the flood, others in Sodom,
or in diverse places, received diverse sentences
for their sins.

Can the rush grow without moisture, or the
sedge grow without water? This is to say: just as
the rush or the sedge cannot live without water,
so you, without the nourishment and moisture of
justice, could by no means remain in your former
happiness.

When it is yet in flower, and is not plucked by
the hand, it withers before all herbs: so are the
ways of all who forget God. He says that holy Job
had flourished in the likeness of an herb; who, be-
fore he could arrive at the maturity of established
glory, was cast down into such great evils, lest
in his own time, as if in the fullness of days, his
most flourishing kingdom being consummated
and completed, he be taken from the world by
the hand of God's power, in which all kingdoms
consist. Therefore, because you did not act so that
in peace, your time being completed, you might
bebroughttoyour grave, for thatreason you were
dried up by the heat of the sun before all herbs,
thatis, before all sinners, who are often called by
the name of herbs: that is, with the unbelievers
you have yielded in heart to tribulations. As for
what he says, *it withers before all herbs*: who-
ever among men is of many iniquities, as you are,
on account of the weight of his crimes, begins to
pay the penalty before other sinners.

And the hope of the hypocrite shall perish. Of
the hypocrite who feigns the sanctity of life; but
this man, according to God's testimony, as he
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himself says, was simple, upright, and innocent:
*If I have walked in vanity™.

His folly shall not please him, and his trust
shall be like a spider's web. Truly, it is a great
folly and madness to act fictitiously and with
simulation before God; which will not proceed
to their prosperity, since He is the searcher of
the heart and reins. Such men are rebuked in the
Gospels: who are adorned on the outside as with
a semblance of holiness, but within are full of the
rottenness of sin, like the tombs of the dead.

He shall lean upon his house, and it shall not
stand. By trusting in himself, and making flesh
his arm, he will not be able to stand, but rather
his pride will fall. Because *all flesh is grass™.

He shall prop it up, and it shall not rise. He
tries to raise himself by his own strength, but he
will by no means be able to rise, because the Lord
is not his strength. Leaning on whom, they are
most firmly held.

It seems moist before the sun comes. He
speaks of the happiness of a prospering man;
who, when he has been struck by the heat of
tribulation, is broken by adversities, and all the
greenness of his former joy, consumed by sad-
ness, is dried up.

And in its garden his branch will sprout. In the
beginning, he says, of his happiness the sinner
seems to act prosperously, but he will not last,
like a green herb: this is a sudden joy, as in the
psalm: *When the wicked spring up as grass, and
appear™: that is, they have emerged like herbs
into the greenness of present joy; soon, when
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the heat arrives, they will perish. But the just
man will not flourish like grass, to which, as I
have said, the glory of sinners is compared; but
*he shall flourish like the palm tree*, says the
prophet. Which is so established with its roots
in the deep that it fears neither the storm nor
the heat of the sun. And when, under the sacred
number, it has reached up to a hundred nodes,
by which its height is solidly contained, then it
will bring forth the sweetest fruits of charity, that
is, at the highest peak of perfection, to which it
glories to have ascended through the increase of
virtues, as if through certain ages of many years.

His roots shall be tangled upon a heap of
stones, and he shall dwell among the stones.
Because his roots will not be fixed in good earth,
solidified to bring forth the fruit of patience, but
rather will be constricted upon a heap of stones,
not having there the moisture of life, he, being
about to die, will first be dried up by aridity.

And he shall dwell among the stones.
Metaphorically: stones, in this place, can be un-
derstood as the unfaithful and hard of heart,
among whom every sinner will dwell, equal in
the likeness of life, who, like senseless metals,
do not perceive God. Or certainly, he called sins
stones. Whence the prophet says: *Take away the
stones from the way*: that is, from the way of
holy conversation, remove sins.

If He should swallow him up from his place,
it will deny him, and say: I have not known
you. When, from this life, he is to be transferred
and swallowed up into the squalid places of the
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underworld, being unworthy, he will be denied
before the sight of God. The place of a man can
be called the quality of his conversation; where
he consists either by his manner of life or by his
mind: thatis, the discipline or grace which he has
received or chosen to follow.

For this is the joy of his way: It is said ironi-
cally: this is the joy of his way; as if one were to
say: Thus he walked in good and God-pleasing
works while he lived, so that he might arrive at
perpetual hardships.

That others may spring up from the earth.
God, as a justjudge, certainly acts thus, when He
excluded the unbelieving Jews from the promises
which are in Christ on account of their perfidy,
and admitted the Gentiles on account of their
obedience. Or, by appointing Matthias in the
place of Judas, He declared His just judgments.

God will not cast away the simple, nor will he
reach out his hand to the wicked. This he says: it
does not help that favor be shown to those who
work iniquity, and yet He will extend the hand of
His piety to convert sinners to penitence.

Until your mouth be filled with laughter, and
your lips with jubilation. In laughter, understand
the joy of the heart. In jubilation, note the voice
of one who exults.

They that hate you, shall be clothed with
confusion. When you are indeed such as I have
said above, they who hate you will deservedly be
confounded.

And the tent of the wicked shall not stand.
Some say this about Job, but they are mistaken.
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For it is manifest that the tent of the wicked will
perish eternally: that is, the devil and his minis-
ters, or even the present age.

CHAPTER IX.

And Job answering, said: Truly I know it is
so, and that a man compared with God is not
justified. If he will contend with him, he cannot
answer him one for a thousand. He is wise in
heart, and mighty in strength. Do not, therefore,
think of me that I would dare even to think this,
since I know that a creature can in no way be
compared to its Creator.

Who hath resisted him, and hath had peace?
Who, acting against God, has not stirred up
against himself the war of His wrath, like Dathan
and the others?

He hath removed mountains, and they knew
not whom he overthrew in his fury. He moveth
the earth out of her place. Metaphorically, moun-
tains are to be understood as men, or angels,
whose pride of mind has swelled to such an ex-
tent that they are compared to high mountains.

And the pillars thereof are shaken. Let us un-
derstand pillarsin this place as the stability of the
earth, which God founded upon itself as a most
immovable mass.

He commandeth the sun, and itriseth not, and
shutteth up the stars as under a seal. He alone
spreadeth out the heavens, and walketh upon the
waves of the sea. Through the vicissitudes of day
and night, we see it happen daily by the disposi-
tion of God who governs all things.
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Who maketh Arcturus, and Orion, and
Hyades, and the inner parts of the South. In
these signs of the stars, which are better known
in the firmament of heaven than almost all
other stars, he says that the whole host of stars
pertains to the governance of God, whose great
and wonderful works men do not know. Whence
the Lord Himself says: Knowest thou the order
of heaven, and canst thou set down the reason
thereof? Likewise, morally: He moveth the earth
out of her place. God moved man from the place
of his former life, and shook and weakened the
delightful but harmful thoughts upon which, as
if leaning on pillars and resting in them, he was
sustained, so that He might change him to a holy
life. He commandeth the sun, and it riseth not.
For sinners struck with blindness of heart, Christ
the sun of justice does not rise, nor the stars: that
is, the merits of the Saints, by which some will
differ from others in brightness: who, while they
are hidden here, are as if shut up under a seal.
He spreadeth out his heavens. He spreads the
Apostles and other saints, made heavens, every-
where by preaching: or He opens their hearts by
revealing to them the Scriptures, which are often
signified by the name of heavens: asitis said: For1
will behold thy heavens, the works of thy fingers.
He will walk upon the waves of the sea. Over the
restless, proud, and turbulent men of this world,
certainly: so that, their swelling laid aside, they
may be trodden down to gentleness and placa-
bility. Who maketh Arcturus, that is, the first in
the resurrection of the Church: that they may be
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glorious, shining as the noonday, kindled with
the heat of God's charity, and enlightened with
the light of faith.

Who doth great, and incomprehensible, and
wonderful things: which are without number.
It is a great thing that God does, that through
Christ He establishes a fragile vessel, man subject
to death, in the hope of a blessed resurrection.
And the inner parts of the South. Where the
candlestick with its lamps is placed, namely, the
sevenfold spirit of grace and understanding shin-
ing brightly.

If he come to me, I shall not see him: if he
depart, I shall not understand. If he suddenly ask,
who shall answer him? Or who can say: Why dost
thou so? God, whose wrath no man can resist.
He says more, that the presence of God coming
is when He makes Himself known to man, and
when He is hidden, it is indicated as the absence
of one departing.

And under whom they stoop that bear up the
world. How great am I then, that I should answer
him, and speak my words with him? Who, even if
I have anything just, I will not answer, but I will
make supplication to my judge. Those who bear
the world are rightly understood as the saints:
who, by the glory of their merits, are great and
powerful with God. These, therefore, are bowed
down with humility of heart to intervene for
sinners in His sight. Thus the saints bear the
world, while they sustain it by the strength of
their prayers, lest it fall and perish. The pillars
of heaven tremble and are afraid at his nod. The
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Apostles, prophets, and all apostolic men, also
the saints, and the rest of the faithful are to be
understood: of whom are Peter, James, and John,
who seemed to be pillars: or the saints, bowed
before God and falling down, adore, who bear
the world, that is, their whole man, which the
learned call the microcosm: they impose it on the
perfection of the Cross, and lest it be dissolved
and turned aside by the vanities of the world in its
thoughts, by constraining it within themselves
through the grace of God, they rule and contain it.

And when he hath heard me calling, I do not
believe thathe hath heard my voice. Who permits
me, though striving for a blameless life, to the
injury of my attackers. He was heard in this,
that he might merit the good things of God. But
he does not believe himself heard, because he
suffers evils:

For he shall crush me in a whirlwind, and
multiply my wounds even without cause. The
whirlwind can be understood as the devil, who
like a whirlwind fell upon Job to lay him waste.

He alloweth not my spirit to rest. He said
he had become asthmatic: for it is an infirmity
that is generated in the lungs. Certain passages
of the lungs, which the Greeks call pores, are ob-
structed, and are so constricted and closed in the
lungs, as the physicians say, that the narrowed
lungs are not sufficient to give back or receive
breath, and with excessive pain it is repeated
with hurried sighing, and a broken breath is
emitted.
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And he filleth me with bitterness. If strength
be demanded, he is most strong. If equity of
judgment, no one dares to give testimony for me.
If I would justify myself, my own mouth shall
condemn me. If I would shew myself innocent,
he shall prove me wicked. Even if I am simple,
my soul shall be ignorant of this very thing, and I
shall be weary of my life. Itis one thing that T have
spoken, he consumeth both the innocent and the
wicked. My soul, surrounded and besieged by all
plagues and infirmities, is filled with gall and
blasphemy and bitterness. So that my mouth is
compelled to speak a hard and harsh word, and I
shall be weary of my life. Yet  know only this, that
I am punished by the evils of this present life.

If he scourge, let him kill at once: and not
laugh at the punishments of the innocent. Here
he spoke harshly enough against God. Indeed, in
this whole book, there is no passage harsher than
this one, and the other placed above, where he
says: Wherefore my soul hath chosen hanging,
and my bones death: concerning which words
he answered God at the end of the book: I have
spoken one thing, which I would I had not said,
and another to which I will add nothing further.
The whole dispute of Job with his friends is this,
that he pronounced himself just, while they pro-
nounced him wicked.

The earth is given into the hand of the wicked.
The flesh of Christ into the power of Herod, or
Pilate: or Job himself into the power of the devil.

He covereth the face of the judges thereof. If
it be not he, who is it then? My days have been
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swifter than a runner: they have fled away, and
have not seen good. They are passed away as
swift ships carrying apples: as an eagle flying to
the prey. In this place he calls "face" the judgment
of the mind, which is covered by the just judg-
ment of God. The hearts of the satellites of the
wicked devil are to be blinded: whom he named
judges there, that they might torment holy Job
more sharply with cruelty.

When I shall say: I will not speak so. "I will
not speak so," he says, that is, when, compelled
by torment, I speak harsh and hard things against
God: at that very moment, coming to my senses,
I resolve that I ought not to speak so to God.

I change my face, and am tormented with
sorrow. I feared all my works, knowing that thou
didst not spare the delinquent: but if I am also
thus wicked, why have I laboured in vain? That
is, because of the excess of pain I contract and am
saddened, and at the very moment of my resolu-
tion, I am so vexed and tormented by sudden and
unexpected stings of pain, thatI again bring forth
words of bitterness and gall.

If I be washed as with snow waters, and my
hands shall shine ever so clean: yet thou shalt
plunge me in filth. Therefore, in the washing
of snow waters, the brightness of the mind is
shown, and in the hand, the cleanness of the
fruit of holy works is demonstrated. And baptism
can rightly be compared to snow. Therefore, in
the rain and the abundant shower, the lawgiver
wished to indicate the word of doctrine. But in
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the dew and in the snow, a sense penetrating the
inner parts of the bowels with its illumination.

And my own garments shall abhor me. For I
shall not answer a man thatis like myself: nor one
that may be heard with me equally in judgment.
For so many evils have been inflicted upon me,
that the filth of the wound and the putrefaction,
if it can be said, even things that are insensible,
detest me.

Thereis none that may be able to reprove both:
Thatis, who is there who can accuse God of injus-
tice, as if He were iniquitous, except a rash and
blasphemous person? who can, as it were, give
sentence against a guilty party of iniquity with
an outstretched hand? But Job, according to the
testimony of God, by which he had been praised,
because he was innocent, being conscious of it,
truly said that there was none of them with
whom he was disputing who could rightly accuse
him: because he dares to judge another most
justly, whose guilty conscience is not bound by
those things which he judges in another.

And to lay his hand upon both. Let him take
his rod away from me, and let not his fear terrify
me. [ will speak, and will notfear him: forIcannot
answer while I am afraid. Securely, he says, and
constantly I will then be able to answer, if he
removes these two things from me: namely, the
magnitude of his power, and the punishments of
these torments.

My soul is weary of my life; I will give free
course to my complaint against myself. I will
speak in the bitterness of my soul; I will say to
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God: Do not condemn me. Show me why you
judge me so. Does it seem good to you that you
should slander me, and oppress me, the work of
your hands, and help the counsel of the wicked?
Do you have eyes of flesh, or do you see as a man
sees? Are your days as the days of a man, and are
your years as human times, that you should seek
for my iniquity, and search after my sin? And that
you may know that I have done nothing wicked,
when there is no one who can deliver from your
hand. Your hands, Lord, have made me, and
fashioned me wholly round about, and do you
so suddenly cast me down? Remember, I beseech
you, that you have made me as clay, and you will
bring me into dust again. Have you not poured
me out like milk, and curdled me like cheese? You
have clothed me with skin and flesh; you have
fastened me together with bones and sinews. But
that he says he was made wholly round about, he
spoke against the heretics, who say that the soul
was made by one God, and the body fashioned by
another.

You have granted me life and mercy, and your
visitation has preserved my spirit. Although you
hide these things in your heart, yet I know that
you remember all things. If I have sinned, and
you have spared me for an hour, why do you not
suffer me to be clean from my iniquity? And if I
have been wicked, woe is me; and if righteous.
Life here is called the soul itself, not the life of
the soul, because the acts of the soul can also be
called life.
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I will not lift up my head, being filled with
affliction and misery. And because of pride. That
is, contracted by pain and torments of the bowels,
I cannot lift my head, which is cast down to the
lowest parts, or being filled with confusion and
grief.

You will hunt me like a lioness. To this beast,
therefore, says Job, you compare me, a humble
and abject man.

And returning, you torment me wonderfully.
He said that God returned to him when, along
with old punishments, he wonderfully felt new
and more recent ones in his body.

You renew your witnesses against me. He says
this because our chastisements and punishments
are witnesses of divine justice. Or I think his tor-
ments were therefore called witnesses, because
as he wailed and roared, the torments rendered,
as it were, a testimony to God.

And you have multiplied your wrath against
me, and punishments war upon me. Why did you
bring me out of the womb? Would that had been
consumed, that no eye might see me. I should
have been as though I had not been, carried from
the womb to the tomb. Will not the fewness of
my days be ended shortly? The wrath of God can
be understood as the devil, by whose ministry Job
suffered bitter pains. But the punishments are
said to war upon him because, succeeding one
another in a certain order of evils, they exercise
the office of cruelty committed to them.

Leave me alone, therefore, that I may lament
my sorrow a little. That is, grant me rest from
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these torments, that I may lament for a little
while the pain of my punishments which Iendure
in my body, or which I dread will be in hell.
Before I go, and do not return, to a dark
land, and covered with the mist of death: a land
of misery and darkness, where is the shadow
of death, and no order, but everlasting horror
dwells. That he described the land of the lower
regions, there is no doubt; there is no order of life
there: itis dark, as I have said, undoubtedly like a
prison, into which sinners and the impious who
have hated the light, as sons of darkness, will
be thrust. Which land is covered with the mist
of death, so that, enclosed in eternal night, they
may never see any light of repentance. Where for
the wretched is the shadow of death, which in
this place is to be understood as punishments: for
just as the shadows of bodies are not far from the
bodies that make the shadows, so punishments
are not far from the death which they inflict. Iwill
not return to this mortality, where I suffer such
great evils. The divine spirit, which is in my nos-
trils, because it urged him, panting in the anguish
of his sorrows, with the strength of consolations.
Who will grant me this, that you may protect
me in hell, and hide me till your wrath pass, and
appoint me a time when you will remember me?
The fury of God's wrath, which Adam merited
by sinning, has passed away, when the advent
of Christ erased the handwriting drawn up for
the death of his sons. Therefore, let it not seem
strange to any of the saints, who by the advent
of the Lord are absolved from the lower regions,
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and by the example of Christ's resurrection are
established in the hope of their own blessed res-
urrection.

Then Zophar the Naamathite answered and
said: Shall not he that speaketh much, also hear?
Or shall a man full of words be justified? As if
he had said: Can a verbose man be held in admi-
ration, or be extolled with the proclamation of
praise, when he is odious by the display of exces-
sive verbosity? But rather, he ought to hear what
he deserves, lest, puffed up with vanity, he should
think himself the only wise one.

Shall men be silent to you alone, and when
you have mocked others, shall you be confuted by
no one? These are not the consolations of friends,
but the weapons of enemies. So that we may
now say of you: The sons of men, their teeth are
weapons and arrows.

For he said: My speech is pure, and I am clean
in your sight. He did not say it in this way, that
he was pure and clean—that is, that he existed
immaculate in thoughts and words before God;
but he said, I have done nothing impious.

And oh that God would speak with you, and
open his lips to you. He said by what judgment
Job ought to be condemned. For in speaking, he
wished, as I think, to indicate the voice of God,
whose sound the ears receive. But in the opening
of thelips, he demonstrated the understanding of
the voice.

That he might show you the secrets of wis-
dom, and that his law is manifold. You would
know the hidden things of his heart, and his
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remote judgments, in which he is manifold and
inscrutable.

And you would understand that he exacts
much less from you than your iniquity deserves.
That is, you ought to suffer more torments than
you proclaim you are enduring.

Perhaps you will comprehend the footsteps of
God, and find the Almighty even to perfection.
The footsteps of God are those moments when,
by his condescension, he makes himself known
to men. And therefore we trace him then, when
he deigns to manifest himself to us somewhat.
These, therefore, are the footsteps of God: when
you have understood and believed him to be in-
comprehensible.

He is higher than heaven, and what will you
do? Deeper than hell, and how will you know?
His measure is longer than the earth and broader
than the sea. If he should overturn all things, or
gather them into one, who shall contradict him?
Or who can say to him: Why do you do so? We
believe that God is everywhere, and within him
are contained all things that were created by him.

For he knows the vanity of men, and seeing
iniquity, doeshe not considerit? For he knows the
works of the iniquitous, and seeing unjust things,
he does not neglect them; because he punishes
the iniquitous and the impious.

A vain man is lifted up into pride, and thinks
himself born free like a wild ass's colt. He says
he is like a wild ass's colt, that is, an unbridled
and wandering animal, because Job so esteems
himself, that he ought to belong to no one.
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But you have hardened your heart, and have
stretched out your hands to him. You have hard-
ened your heart, he says, not to satisfy God
through penitence, so that he might take away
this most evil plague raging in your flesh. You
have stretched out your hands to him: thatis, you
have magnified the false merits of your works
with a vainglorious mouth, because in many
places, works are designated by the name of
hands.

If you will take away the iniquity thatisin your
hand, and let not injustice remain in your taber-
nacle. He reproaches Job with rebuke, saying: If
the iniquity which is in the hand of your work,
and the injustice in the tabernacle of your heart,
does not remain.

Then you may lift up your face without spot,
and you shall be steadfast, and shall not fear.
Namely, possessing a holy conscience, and lifting
up your face free to beseech God. For Cain the
fratricide dwelt in the land of Nod, that is,
he was made unstable. Therefore, lest Job also
should incur such a punishment, a perpetual
fear concerning his death, Zophar exhorts him,
saying: If you do these things which we have said
above, you will be steadfast. This indeed must be
known, that there is a commotion in which the
sinner, persisting in his crimes, does not stand
before his face. Your face shall be like pure water,
and you shall be stripped of filth, and you shall
not fear. He who is of a sincere and purified mind,
and clean from all filth, fears vices; stripped of
which as if of sloughs, he will shine as if brought
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out of darkness. A man showing forth the radiant
face of his mind with the purity of its whiteness
signifies the people of the Jews, who in a certain
way killed Christ their father.

You shall also forget misery, and shall not
remember it, as waters that have passed away.
Therefore, by the passing of waters, Zophar
wishes this to be understood: that his sorrows
could depart from him so quickly, if only Job
were willing to amend himself; just as waters in
a moment glide away to other places, and thus
the misery of this plague could be entirely wiped
away from him, so that he would remember it
with but a faint memory, as if it had not been.

And as the noonday brightness shall arise to
you atevening. And when you shall think yourself
consumed, you shall rise as the morning star.
Spiritually it can be understood thus: it shall arise
to you at evening, thatis, in the consummation of
your evillabors, the consolation, Christ the sun of
justice, will come to you; or, rising into glory after
death. Likewise, in another way, even in this de-
struction of yours in which you daily waste away
and dissolve with such great putrefaction, so that
you now consider yourself entirely consumed: if
you do what I have already said, from being noth-
ing and utterly consumed, you will suddenly rise
like the morning star (Lucifer), which, circling
the pole through the hidden goals of its course, is
said to appear after two years in the red glow of
the dawn itself. So, therefore, it can also happen
to you after the night and the denser darkness of
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this long-lasting temptation: if you acknowledge
your faults.

And you shall have confidence, hope being
set before you, and being buried, you shall sleep
secure. You shall rest, and there shall be none
to make you afraid. And many shall entreat your
face. You will have this confidence, that being
buried in death, and made certain of the resur-
rection, you may sleep secure, you may rest in
the underworld, established in the hope of a sure
hope, and there will be no tormentor, adversary,
or enemy there to terrify you and inflict infernal
punishments upon you, but rather, whoever are
there will pour out suppliant prayers to you, that
the torments of Tartarus may be tempered for
them by your prayers.

But the eyes of the wicked shall fail, and refuge
shall perish from them, and their hope shall be an
abomination of the soul. That is, the expectation
of impious men will be concluded with this end:
that in the time of another's glory, they them-
selves will be found worthy not of absolution, but
of abomination.

## CHAPTER XII.

Then Job answered and said: Are you then the
only men, and shall wisdom die with you? I also
have a heart as well as you: I am not inferior to
you. For who is ignorant of these things which
you know? He thatis mocked by his friend asI am,
shall call upon God, and He will hear him. For the
simplicity of the just man is laughed at. This is to
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say, why do you call yourselves wise alone, and
think that after you no one will be wise?

The lamp despised in the thoughts of the rich
is ready for the time appointed. The tents of
robbers abound, and they boldly provoke God,
when He Himself has given all things into their
hands. He calls himself a lamp despised by the
rich: surely denoting them as proud, because they
despised him afflicted with torments and with
the contempt of his kinsmen; who nevertheless
shone inwardly with the oil of great faith and
good works. Or also, the lamp despised by the
rich is Christ despised by the Jews, who, rising
from the dead, illuminated the whole world with
the splendor of His grace. Indeed, the Jews were
called rich because they had received the oracles
of God.

Indeed, ask the beasts, and they shall teach
thee, and the birds of the air, and they shall
tell thee. Speak to the earth, and it shall answer
thee, and the fishes of the sea shall declare.
Who is ignorant that the hand of the Lord has
made all these things? In whose hand is the
soul of every living thing, and the spirit of all
flesh of man. Doth not the ear discern words,
and the palate of him that eateth, taste? In
the ancient is wisdom, and in length of time,
prudence. With Him is wisdom and strength, He
has counsel and understanding. That all things
pertain to the providence and governance of God,
even those which are irrational and insensible,
when questioned by a certain reason of truth, re-
spond. According to the mystical understanding,
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unrefined men, and those of irrational habits,
can be understood as beasts. The birds of the
air, however, are understood as demons, or friv-
olous and exalted and proud men: or certainly
astrologers. The earth represents voluptuous and
carnal men, who savor earthly things. The fish
represent philosophers and those like them, who
are excessive in inquiring about the things of the
world and its qualities. Alternatively: The beasts
are good horses, which animals will dwell in the
inheritance of the Lord: for whom the voluntary
rain of the Gospel has been set apart from the un-
believers. The birds, however, are those who have
their hearts lifted up and desire heavenly things;
or who are to go to meet Christ in the air from
the dead: the flesh of the saints is most rightly
understood, which, when the Lord reigns, will
exult. The fish, indeed, are those who, swimming
amidst the waves and tempests of this world,
look forward to safe and quiet places of eternity
for themselves. Or those fish are to be understood
who receive life through water; who immediately
migrate from the font of baptism to Christ, or to
God, as others say.

If He shall destroy, there is no one that can
build up. It is manifest that whatever He has
wished to scatter and destroy by the judgment
of His wisdom, no one will be able to resist His
strength as if he were powerful. As He destroyed
the tower, and the kingdoms of many nations, or
even Jerusalem, where the legal precepts them-
selves are written as if on stones, He foretold
that they were to be dissolved in the presence of
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His grace. Thus, therefore, and according to the
prophecy of Job, the wall of enmities, that is, the
law of commandments, was destroyed by Christ;
that He might create in Himself two into one new
man, making peace. Christ the Lord destroyed
and unlocked the bolts of hell, and deposed the
devil, who had the power of death, from the
kingdom of his dominion. Christ the Lord there-
fore destroyed death, when He deigned to receive
it so that He might die in it, and when on the
cross He destroyed the body of sin, He slew our
old man who was killing us there: that He might
restore to us the way to eternity. Thus, therefore,
He destroyed death and brought life to light: He
destroyed the counsels of those persecuting the
Church, who were striving to root out its name
from under heaven, namely the Jews and the
Gentiles. He destroyed the dogmas and diverse
errors of the heretics from the Church: by the
indissoluble edifice of the right faith: of which
Solomon says: The wise man scaled the cities of
the mighty, and overthrew the strength thereof.
He also destroyed all worship of idols.

If He shall shut up a man, there is none that
can open. God shut up Noah in the flood: Lot in
Segor: Jonah in the belly of the whale: Jeremiah
and Baruch lest they be found. He shuts up also
those of whom it is said: He will send His angel
round about them that fear Him, and He will de-
liver them. Or who can recall a man placed under
the sentence of death by the judgment of God?
Pharaoh was shut up in the midst of the waters:
Dathan and Abiram were shut up alive in hell:
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the people of Israel were shut up in the desert for
forty years. God shuts up a man to be refined by
tribulations: or certainly He surrounds the sinner
to be scourged with corrections, that he may
amend. Who is there that may open an entrance,
as it were, a way of escape, that he may evade: as
Job himself, who says: God has shut me up with
the unjust man, and has delivered me into the
hands of the wicked. In this place, man can be
understood as the devil: who, when he was shut
up in hell, did not free himself, he who detestably
esteems himself against the most mighty God.

If He shall withhold the waters, all things shall
be dried up: and if He shall send them out, they
will overturn the earth. That this was done under
Noah, according to the faith of the Scriptures, we
do not doubt in the least. But now, spiritually,
the waters of doctrines are contained in the Jew-
ish peoples, so that for them the rivers of the
law become a desert, and the outlets of waters
become thirst: and that they may have these
waters as earthly desires and luxuries, and may
be scattered and demolished, having left behind
the image of the earthly man on the earth of the
rational Church, they may advance by converting
themselves to the spiritual life.

With Him is strength and wisdom. That s, the
Son with the Father, and the Holy Spirit.

He knoweth both the deceiver, and him that
is deceived. He knew Balaam, Ahab, and that a
false prophet, Aena, would arise: He knew Aena,
but through these things He showed the desert
of a sinful people: that He might denounce their
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perdition by prophesying falsely, and that those
who do not wish to hear God and the prophets
speaking truth, may be deluded by the false
predictions of pseudoprophets. The children of
Israel also, as we read in the book of Judges, were
deceived by the most just judgment of God. And
when they had gathered against the Benjamites
for a just cause on account of the Levite's wife,
that the crime of adultery might be punished:
the crime of sacrilege was first avenged in them-
selves, because they themselves ought to have
been amended first: or certainly to have slain
those who adored idols to the injury of God: for
whom the injury of a brother was greater than
that of God, and for that reason it was first
avenged in them. But the Lord knows both the
deceiver and the deceived through prescience,
which can also be understood concerning Abel,
and Cain, and Delilah, and Samson, who mysti-
cally possessed the grace of the Holy Spirit in his
seven locks of hair. God certainly knew all these
things before they happened, being prescient of
the future; but He permitted that man, who used
free will, being disobedient to the command of
God, and moreover believing he could become
God, should most worthily sustain the penalty
of disobedience through the justice of God. All
these were a type of Christ. But in Samson, who
held and killed the lion, and found a honeycomb
in the mouth of the dead lion, it was signified
that in the proud, in whose mouth had been the
stench of blasphemy, there would afterwards be
the sweetness of praise and the grace of God. And
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as that Samson, being thirsty, from the jawbone
of an ass, having called upon God, brought forth
water to drink: so also Christ was satisfied by the
unclean and hard people of the Gentiles believ-
ing in faith, as by a people of refreshment. The
jawbone also of the same ass, from whose molar
copious waters had flowed, killed a thousand
men. In the jawbones and teeth, the eloquence
of the mouth is understood. The doctrine, there-
fore, of those who believed from the Gentiles, is
finished in a certain perfect number. But Samson
slew and killed his enemies and adversaries in
three ways: while some perish by not believing,
others, by believing in the faith, die to sin. This
work is called the lifting up of the jawbone. For
so the doctrine and preaching of the Gospel has
been magnified over all the earth, that all nations
everywhere marvel at it being lifted up. In those
foxes, therefore, it was figured: that through the
deceitful and enemies of the sound faith, whose
power is in their tails, a part left behind, a part
around the fruits of those opposing Christ, would
be laid waste.

He bringeth counsellors to a foolish end, and
judges to insensibility. As He did against the ma-
gicians of the Egyptians, who told Pharaoh that
the king of the Chaldeans would not come to lay
waste to Egypt, or turning Nebuchadnezzar him-
self to madness, or shaking Belshazzar with fear.

He looseth the belt of kings, and girdeth
their loins with a rope. In the belt, the glory
of the reigning one is understood: in the rope,
the ignominy of one deposed from the kingdom:
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as happened to Zedekiah and Manasseh, by
God's command. Or the people of the Jews, who
through their infidelity were separated from the
kingdom of Christ. But now also, reborn in Christ
as kings, all are called to the adoption of the sons
of the eternal king. Truly, from that sublimity of
honor are rightly distinguished whosoever have
perpetrated those things which are worthy of the
bounds of penitence. As the prophet says: Instead
of a girdle, a rope.

He leadeth away priests without glory. Like
the sons of Eli, or many others of the same nation.

And overthroweth the great ones. God does
not overthrow by deceit, in whom there is no
iniquity, but He is said to overthrow in this way,
when He removes the unjust and the iniquitous:
and in the place which some unworthy person
seems to hold, He substitutes a good and just
man, as David in the place of Saul.

Changing the lip of the truthful, and taking
away the doctrine of the aged. He poureth con-
tempt upon princes, and relieveth them that
were oppressed. When, on account of sins, the
promises being removed, He is compelled to give
the flames of eternal gehenna to the adopted.

He that revealeth deep things out of darkness,
and bringeth forth to light the shadow of death.
He that multiplieth nations, and destroyeth
them, and restoreth them again after they were
overthrown. He that changeth the heart of the
princes of the people of the earth, and deceiveth
them, that they walk in vain where there is no
way. They shall grope as in the dark, and not in
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the light, and He shall make them wander about
like drunken men. The shadow of death is the
devil himself: who does not protect men, but
presses them into death: he is brought forth into
the light when he is separated from the faithful
soul.

CHAPTER XIII.

Behold, all these things my eye has seen, and
my ear has heard, and I have understood each
one. According to your knowledge, I also know:
nor am I inferior to you. But yet I will speak to the
Almighty, and I desire to dispute with God: first
showing you to be forgers of lies, and cultivators
of perverse doctrines. And would that you were
silent, so that you might be thought to be wise.
Hear, therefore, my corrections, and attend to the
judgment of my lips. Does God need your lie, that
you should speak deceits for him? Do you accept
his person, and strive to judge for God? Or will
it please him whom nothing can deceive? Or will
he be deceived, like a man, by your frauds? There
were deceits in them, because under consoling
words they struck him with a hostile heart.

He himself will reprove you, because you ac-
cept his person in secret. As soon as he stirs, he
will trouble you, and his terror will fall upon you.
Your memory will be compared to ashes, and
your necks will be reduced to clay. Be silent for a
little while, that I may speak whatever my mind
suggests to me. You are worthy to be reproved by
God: you secretly, that is, as if he were ignorant,
take on his person within yourselves to condemn
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me: as if anything could be hidden from him, so
that you wish to creep up on him in this way.

Why do I tear my flesh with my teeth. As
excessive torments were twisting him, he tore his
hands or his lips with his teeth.

And I carry my soul in my hands. Even if he
should kill me: in him I will hope. Nevertheless,
I will argue my ways in his sight, and he himself
will be my savior. For not every hypocrite will
come into his sight. Hear my speech, and perceive
my riddles with your ears. If I am judged, I know
that I will be found just. Who is he that may be
judged with me? Let him come. Why, being silent,
am I consumed? Only do not do two things to me,
and then I will not hide from your face. Keep your
hand far from me, and let not your dread terrify
me. Call me, and I will answer you; or surely I will
speak, and you answer me. How many iniquities
and sins do I have? He says that he carries his very
life, which is usually called by the name of soul,
in his hands: thatis, with his soul now failing and
departing in torments, I carry it in my hands as if
to be carried out for burial.

Show me my wicked deeds and my offenses.
So thatI may be able to know for what reason you
torment me so.

Why do you hide your face, and consider me
your enemy? Against a leaf that is snatched by
the wind, you show your power, and you pursue
a dry stalk. For you write bitter things against
me, and you wish to consume me with the sins
of my youth. You have put my foot in the stocks,
and you have observed all my paths, and you
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have considered the steps of my feet. I who am
to be consumed like rot, and like a garment that
is eaten by a moth. While you permit me to be
punished in this way, whom you consider as an
enemy, it grieves me that you yourself know very
well that he who resists you is rather the one to

be harmed.

CHAPTER XIV.

Man, who is born of a woman, living for a
short time, is filled with many miseries. Who
comes forth like a flower, and is crushed, and
flees like a shadow, and never remains in the
same state. In this place, by 'flower' let us under-
stand the fragility of the human race, not the
fragrant beauty of its scent and loveliness.

And you think it worthy to open your eyes
upon such a one, and to bring him with you
into judgment. Who can make clean what is con-
ceived from unclean seed? Is it not you who alone
are? The days of man are short, the number of
his months is with you. You have appointed his
bounds, which cannot be passed. This is what
you deem worthy: that for the sake of the human
race, you willed your Only-Begotten to be born a
man. Or otherwise: you also permit me to speak
with you, and to unfold my miseries.

Depart then alittle from him, that he may rest,
until his desired day comes, like that of a hireling.
That is, remove your scourge from me, and do
not permit me to be tempted in such a way any
longer.
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A tree has hope. If it is cut down, it grows
green again, and its branches sprout. If its root
has grown old in the earth, and its trunk has
died in the dust, at the scent of water it will
bud, and put forth foliage, as when it was first
planted. It must be believed to be a rational tree,
of whichitis said: For there is hope for a tree. This
tree, therefore, was cut down through disobedi-
ence: when it dwelt in the midst of the trees of
paradise, before it died by the sentence of God,
from which oldness is cut away in baptism, so
that in the life of the new man of Jesus Christ, it
may revive through the resurrection of faith, and
its branches may sprout with virtues: that is, its
works may advance by living holily.

But man, when he has died, and been stripped
and consumed: where, I ask, is he? But the man
who has no hope in Christ, like the gentiles
who are ignorant of God, when he has died, not
reborn through baptism, also deprived of life and
stripped of present delight, will without doubt
receive the sentence of eternal damnation.

As if the waters should depart from the sea,
and the river, being emptied, should dry up: so
man, when he has fallen asleep, will not rise
again. Until the heaven is worn away, he will not
awake, nor will he arise from his sleep. Who will
grant me this, that you protect me in the under-
world, and hide me, until your fury passes: and
that you appoint me a time, in which you will
remember me? Do you think a dead man will
live again? All the days in which I now serve as
a soldier, I wait until my change comes. If it can
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happen, he says, that the waters of God's salutary
precepts cease to recede from the sea of the Holy
Scriptures, which they do not fail to do in peren-
nial abundance; and ifit can happen that the river
of holy baptism dries up from a certain lack of
divine mercy, and is not full of the grace of God,
and does not overflow with the gifts of the Holy
Spirit: soitcould happen that aman, when he has
died, does not rise again.

You will call me, and I will answer you. To
the work of your hands you will stretch out your
right hand. All the dead will be called at the end
of the ages, and at the voice of the archangel and
the trumpet of God they will be raised from their
tombs: and all will answer in this way when, at
the word of his majesty and power, the ashes and
embers of human bodies will be brought to life,
and they will rise from the dead incorrupt.

You indeed have numbered my steps: but
spare my sins. The thoughts and works of my
youth.

You have sealed up my offenses as in a bag,
but you have cured my iniquity. The bag (saccus),
by its significant name, can be seen as the entire
sinful mass of Adam's generation: in which, as
if under the seal of his image, Adam begot, to
his own image and likeness, his entire offspring,
made prevaricating in him: which for many ages
God held enclosed under sin, and yet in the last
times of the ages, he cured the wounds of their
offenses by his redemption. But if Job seems to
have said this about himself, as I think, this is
the understanding: If therefore, he says, I have
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committed any sins against God throughout the
whole age of my life, you have gathered them all
into one through diverse spaces of time, so that
according to the rigor of your justice you might
requite me for all of them at once.

The falling mountain flows away, and the rock
is moved from its place. The waters wear away
the stones, and the earth is gradually consumed
by flood, and so you will likewise destroy men.
Therefore, we should understand this mountain
to be the devil, or the man of pride, who swells
up against God like a mountain with the elation
of his mind, and by so raising himself up, he falls
headlong, so that he flows away, and being dis-
solved into dust, is reduced to nothing. ButIthink
those are likened to a rock who, when they ought
to have remained in the good of nature like stones
of the earth with similar fortitude, were changed
by their own will into a certain stolidity and hard-
ness of heart, and therefore from the dwelling of
their detestation, which they presumed to have
as if from their own merits, they are to be cast
down to places worthy of them. But these waters,
which always seek lower places, through which
destruction also once came, signify the adverse
powers, and the storms and tempests of the
world. These waters, therefore, I say, wear away
with unceasing falling those men who, presum-
ing on themselves, are most strong and solid, and
confident in their own strength, whence they are
also compared to stones. But I think the earth
represents those who, not bearing temptations
and dangers, allow themselves to be shaken.
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Therefore you will likewise destroy men: that is,
your saints, who keep your image in themselves.

You have strengthened him for a little while,
that he might pass away forever. That is, in this
life you have not permitted your saints to be
overcome by temptations.

You will change his face, and you will send
him away. Thatis, when this mortal thing has put
on immortality and incorruption. Or otherwise,
by 'face' we understand the soul, which, when
it has received its natural serenity, contemplates
the glory of the divine majesty, which, having
rejoiced together with its body, will be wounded
by no disturbance of any vice.

Whether his sons are noble or ignoble, he will
not understand. That is, not sons of the flesh, but
sons of the mind: that is, works of virtues. There-
fore, the saints in this life do not understand
before the day of judgment what kind of sons
they certainly have: whether pleasing to God,
or not pleasing. You have strengthened him for
a little while, that he might pass away forever,
according to the form of a servant which he
assumed. I think these things cannot be applied
to Christ God. For when, in that part in which
he is man, he was weakened near his passion,
the evangelist says: And there appeared an angel
of the Lord from heaven, strengthening him. He
therefore, having administered our redemption
for a short time, passed into that eternal age,
penetrating the heavens. You will change his face:
thatis, when the whole man has passed into God,
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yet with the property of each substance saved in
the unity of the person.

Yet his flesh, while he lives, will be in pain, and
his soul will mourn over him. Thus our Savior
assumed true flesh, so that he could feel pain. Or
his soul was in sorrow, when he said: My soul is
sorrowful even unto death. Or the Church, which
is his flesh, grieves when it is pressed by the
pressures of the world: because the Church itself
is a daughter in him, who is initiated into Christ
through the faith of baptism. And again, she is a
mother, when he who hasbeen incorporated into
the members of Christ undertakes the ministry of
baptizing.

## CHAPTER XV.

Then Eliphaz the Temanite answered and
said: Will a wise man answer as if speaking into
the wind? He seems to have understood it in this
sense: can any wise man, a student of philosoph-
ical discipline, be so carried away by fury and
possessed by madness that, without any regard
for the fear of God or religion, he speaks in such
a way that it is like a breath of air, and what
is spoken to the wind. For this reason, therefore,
Eliphaz dared to rebuke holy Job as one puffed up
by the spirit of pride and wind.

And he will fill his stomach with burning
heat. By the name of burning heat, he wished to
indicate his soul, panting with the gall of wrath,
who had presumed to be angry against God as
if against an equal. Another interpretation has it
thus: And he will fill his belly with sorrow. Let
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us understand the belly to be called a certain
capacious bosom of the soul: for just as there is a
certain receptacle of the body in which the vital
organs are contained, and we call this by the
name of belly, so by that transference, through
a change of name, he spoke of a certain faculty
capable of the soul's exercises, which is filled
with thoughts in the same way that a man's belly
is filled with food. Therefore, Job is rebuked by
Eliphaz for having filled such a belly with sorrow,
that is, for thinking those things which torment
his soul, or from which he might deservedly suf-
fer bodily pains.

You argue with words against him who is not
your equal, and you speak what is not expedient
for you. By saying this, he marks him as a rebel
and an adversary to God. Perhaps for this reason,
because in the preceding discourse Job had said
to God among other things: And you consider me
your enemy.

As much asis in you, you have made void fear;
and you have taken away prayers before God. So
arrogant, he says, have you become, that you are
entirely void of divine fear, and you no longer
deign even to supplicate God: for which reason
he says: and you have taken away prayers before
God, that is, you have removed them from your-
self as if they were not necessary for you.

For your iniquity has taught your mouth: and
you imitate the tongue of blasphemers. There-
fore, your mouth has learned to speak the evil of
your mind, and for that reason you are an imita-
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tor and a disciple of those who always have their
tongue ready to blaspheme God.

Your own mouth shall condemn you, and not
I, and your own lips shall answer you. Thatis, you
will receive the deserts of your words.

Are you the first man that was born, and were
you formed before all the hills? Therefore, you
began to exist before the human race existed,
granting yourself much, that you are wiser than
other men: where with mocking speech he could
have said the first Adam, whom we know was
indeed made most wise by God. Thus, therefore,
he inveighs against holy Job, as if to say: did you
begin to exist before the father of the human race,
and before the creation of the angels?

Have you heard the counsel of God, and will
his wisdom be inferior to you? Forthwith he
rebukes him who was truly pleasing to God as
being excessive and boastful, and he chides him
vehemently, saying: that he not only thinks he
knows the counsel of God, but even that His wis-
dom is inferior to him. It is apparent, therefore,
that a mind full of envy directs the javelins of
reproaches against a just man without cause, so
as to overwhelm the innocent with insults.

What do you know that we are ignorant of?
What do you understand that we do not know? A
great deal: clearly, in the first place, he knew God
himself more, and then he foresaw by the spirit
the mysteries to be revealed in Christ.

Both the old and the ancient are among us,
much older than your fathers. The old and the an-
cient placed with us, who by their very longevity
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have already attained a great deal of learning and
knowledge, have not presumed to say anything
rashly against God, as you do.

Is it a great thing that God should console
you? But your perverse words prevent this. It is
manifest that it is neither a great thing for the
Almighty, nor difficult for the mercy of God, to
console a man: to hear him when he calls, and to
deliver him from the pressure of tribulation; but
you, by belching forth blasphemies, further exas-
perate God to your punishment, whom you could
have placated with humility and satisfaction.

Why does your heart lift you up, and as if
thinking great things, you have astonished eyes?
Why does your spirit swell against God, that
you should bring forth from your mouth such
speeches? What is man, that he should be im-
maculate, that he should appear just, whoisborn
of a woman? Behold, among his saints no one is
immutable, and the heavens are not clean in his
sight: how much more abominable and useless is
man, who drinks iniquity like water? Heart, eyes,
spirit, signify the whole soul of man, but in the
heart of man let us recognize wisdom. In the eyes,
the perspicuity of the intelligence. In the spirit,
indeed, the movement of that soul, by which it is
incessantly driven by thoughts to do whatever it
does. Therefore, in the elevation of the heart, and
in the astonished eyes, and also in the swelling
of the spirit, his friend Eliphaz reproaches holy
Job as being exceedingly proud against God and
excessively inflated. For he had been offended by
those words which blessed Job had related to God
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above. If I am judged, I know that I shall be found
just, and against this speech he says: Whatis man
that he should appear immaculate?

I will show you, hear me, what I have seen
I will tell you. I speak of an experienced matter,
which you may know that I have known and seen.

Wise men confess, and do not hide their
fathers. Thus he wishes to compel and constrain
him to repentance, as it were, by diverse ways
and examples, so that he may confess that he en-
dures that plague of punishments which he was
sustaining on account of his merits. Or thus: not
defending themselves, and their fathers similar
to themselves, or those whom by imitating they
began to have as parents; they do not cover up
nor hide their own sins or those of their parents.
Or they do not conceal from their fathers, that is,
their elders, or their priests, to whom itis salutary
to confess sins.

To whom alone the earth was given, and
no stranger shall pass through them. Frequently
God, on account of sins, hands over the land
of the iniquitous to other nations. Therefore,
Zophar speaks to Job about the beginning and
entrance of conversation: In their bitterness they
will go and horrible ones will come upon him,
that is, as if moved by the wrath of gall, and
turned to bitterness and fury by the poison of
envy: around you, he says, they will continually
abide. Or morally. Those wise men are in Christ,
and fools in the world, who by the satisfaction of
penance, faithfully confess their sins or the errors
of heresy by turning to God, and they reveal the
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authors either of their crimes or of their dogmas,
so that they alone may possess the land of their
body: that is, that vices or hostile wickednesses
may not dominate it. And let no stranger pass
through him, that is, let the devil have no power
over him. Who is truly to be called a stranger, be-
cause he made himself a stranger from God and
from the company of angels.

All his days the wicked man is proud, and
the number of the years of his tyranny is uncer-
tain. Eliphaz seems indeed to direct these things
against the person of Job, which he has carried
on to the end of this discourse. But I think that,
inspired by the spirit of prophecy, he said all these
things against any wicked man, or against the
devil himself, or his associates.

The sound of terror is always in his ears. As the
Egyptians suffered.

And when there is peace, he always suspects
ambushes. The wicked man always perseveres
in crime from a bad conscience: for he knows,
according to the just judgment of God, what ret-
ribution is set apart for the wicked.

He does not believe that he can return from
darkness to light. Deceived by a vain error, that
he is to be redeemed at some price. This wicked
man, having come into the depth of sins, has
despaired that he can attain life. And therefore he
does not believe that he can return to the light
of repentance from the darkness of sins. But he
explains the cause of this diffidence, saying:

Looking around on every side for the sword.
That is, from this side and that: or awaiting
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death. We have said that the devil is given as food
to the unclean spirits, because they live by his
malice: but vultures are understood as sinful and
unclean men. When, therefore, these have been
converted, then they will have the enemy who
devours them, in their turn, for food, because he
is the dragon who was given by God as food to
the peoples of the Ethiopians, who were formerly
Ethiopians on account of the blackness of their
sins, but are now made light in the Lord through
faith. This wicked one or dragon they consume
and devour: while they bring his whole body,
which is certainly sinners, through faith into the
body, that is, into the Church: according to that
which was said to Peter: Arise, kill, and eat. Hence
also Moses compelled the children of Israel to
drink the pulverized calf, so that just as they had
been absorbed by it in error, so they, having left
their error, might pass into the body of the people
of God.

When he moves himself to seek for bread, he
knows that the day of darkness is ready at his
hand. The movement of souls is the beginning
of thought. When, therefore, this man, always
guilty and with a bad conscience, has remem-
bered how he can live, nothing else occurs to
him than that horrible time of God's judgment,
at which he dreads the perpetual punishments to
be inflicted.

Tribulation shall terrify him, and distress shall
surround him, as a king who is prepared for
battle. Before the aforesaid day arrives, he will be
tormented by the evil of dread; also, hemmed in
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on all sides by pressures and distresses, he will
be constrained, like a king about to go forth to
battle. Under the name of king, I think s signified
the wicked man, or the devil, who daily prepares
wars, blasphemies and contentions, or battles of
vices, against God.

For he has stretched out his hand against
God, and has strengthened himself against the
Almighty. In thelifting up, or stretching out of the
hand, he shows one resisting God, and he says he
is strong also in the contumacy of a swollen mind.

He has run against him with a stiff neck. He
indicates the abrupt and headlong mind of the
proud man: because, possessed by insane audac-
ity in resisting God, he did not proceed with slow
steps.

And is armed with a fat neck. By naming the
fatness of the neck, heindicated a superabundant
and, as it were, excessively overflowing pride. As
the prophet says, when he speaks of the same
pride of men, saying: Their iniquity has come
forth as it were from fatness, a new edition
says this testimony more clearly: Their eyes have
proceeded from fatness: that is, the senses or
thoughts of the exceedingly proud have burst
forth into blasphemy.

Fatness has covered his face. The face is gen-
erally understood as the very mind of the soul,
as the Apostle says: But we, with unveiled face,
behold the glory of the Lord. This face the devil
or the wicked man does not have serene or clear
with sanctity or humility, but covered with the
thickness of pride, which is of a blind and dull
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heart. Another edition: He has covered his face as
if in his own fat; as if to say: namely, black pride,
the author of all vices: he has not clothed himself
with the thin and translucent virtue of humility
as with a precious garment, but has made for
himself fromitself, in a way, amockery and a dark
garment, with which he might blunt his pride
with the gross blindness of his heart.

And fat hangs down from his sides. His sides
can be understood as his ministers or compan-
ions, who have been like him. Not absurdly are
the ears also understood, which are indeed fat-
tened in hearing: whence an excessive deafness
is generated in the contumacious, according to
that: The heart of this people is waxed gross.
Another edition: He has made a covering over his
thighs. This little verse seems to me to contain a
sense of this kind, that the wicked manis rebuked
in this, because he was unwilling to have the bri-
dle of discipline, by which he could be restrained
to virtues, but rather cast himself down to a cer-
tain dissolution, having laid aside the rigor of his
mind, so that, as if with aloosened rein, he might
be led away to pleasure and luxury.

He has dweltin desolate cities, and in deserted
houses, which are reduced to heaps. Therefore, he
calls the unclean spirits the habitation of beasts
and unclean birds: who dwell in men whom God
has deserted. For he dwells in men forsaken by
God: and for this reason they have become sepul-
chres of the dead. And if sins are sometimes called
the dead in the Scriptures, necessarily sinners
and the wicked are tombs of the dead. Therefore,

79



COMMENTARY ON THE BOOK OF JOB

in 'cities' can be the general name of all sinners,
but in 'houses' the special name of each sinner
and wicked person.

He shall not be rich, neither shall his sub-
stance continue. Substance here is not to be
understood as the riches of things, but as sins:
concerning which the Holy Spirit says in the
Apocalypse of John. Babylon the great city is
fallen, is fallen, and is become the habitation of
devils, and the hold of every foul spirit. But as
to what he says, 'he shall not be rich": this he
seems to me to have said, that there will not be
a long time in which his life may be fattened in
the riches of crimes, since even the collected sub-
stance of his vices will not be lasting.

Neither shall he send his root in the earth.
That s, because he is to die like an uprooted tree:
therefore he will not have eternal stability or their
company in the land of the living: because he did
not first send forth hope or the root of faith here:
he will not even have the breeze of salvation, that
he may live under the shade of refreshment.

He shall not depart from darkness. Others
have said, 'He shall not escape the darkness': that
is, he has undergone eternal punishments, and
he will not evade the darkness. But 'he shall not
depart from darkness': we understand this of the
darkness of infidelity. This wicked man refuses to
come to the light of repentance.

The flame shall dry up his branches. In the
branches, let us understand the fruits of evil
works, as Solomon says: The fruit of the wicked is

80



COMMENTARY ON THE BOOK OF JOB

sin. But these, like wood, hay, stubble, the fire of
Gehenna will consume.

And he shall be taken away by the spirit of
his own mouth. Because, therefore, his soul is
a fury against God, with which he also does
not cease to breathe blasphemies against him:
by the judgment of his own mouth, he says, he
is condemned. According to the ancient edition,
therefore, I think that in the stock or foliage is
signified the origin of the life of the wicked, which
the Spirit of God by the sentence of judgment, as
an incumbent wind, strikes: so that the wicked
man, like a dried-up tree, may immediately die,
and thus every flower of his honor and glory may
tall away.

He will not depart, being deceived by a vain
error, that he is to be redeemed at any price.
This, therefore, he says, perhaps the devil thinks,
and the wicked man persisting in impiety with
hardness of heart, that God will not repay him
for his merits: while God by no means spares
him, even if he should beseech this with power-
ful and composed words to obtain it, since he is
already, according to the just judgment of God,
condemned to everlasting torments.

Before his days be full, he shall perish. Then
the days of each one are said to be fulfilled, when
the retribution of good and evil men has come.
This man, therefore, or the devil, before the day
of the clear sentence which the Lord is to give
them in judgment: has foreknown in predestina-
tion [Another reading: 'being foreknown, he will
perish: as in, etc.'].
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And his hands shall wither. Having in himself,
of course, no fruit of good work.

His cluster shall be blighted like a vine in
its first flower, and like an olive tree casting its
flower. In the cluster, there is no doubt that the
aforesaid fruit of work is understood. Therefore,
he will not be able to bring the flower of temporal
joy to the maturity of perpetual fruit, because
in the very hope of deceitful glory, it will be
dissipated by the hot wind of pride. Or by the
coldness of the charity of God, he will be blighted
as if by a frost, as I think is said in the same
sense in the following passages. And like an olive
tree casting its flower. For the olive tree in the
divine Scriptures, and the vine, sometimes signi-
fies only a man: sometimes a people, whether
good or bad. But what he said, 'he shall be laid
waste,' or 'overturned,' is to be understood thus,
as it is had in the Apocalypse: He who does the
commandments of the Lord shall not be hurt by
the second death. Therefore, the vine and the
olive can be understood as the Jewish people.
This vine, therefore, will lose or forfeit the fruit of
sanctity and justice, which was unwilling to have
Christ, the first flower and the best of all saints,
in the field of the law. For he himself says: I am
the flower of the field. But as an unfaithful and
unbelieving one, lest the faith of Christ should
burn in it, it cast him out from itself: and while
it casts him outside the vineyard, and shakes him
from itself like a flower, it itself was uprooted
from the root of the patriarchs, and shaken from
Christ, the fruit of our salvation.
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For the congregation of the hypocrite is bar-
ren. He denotes holy Job with these words as a
plunderer and a violent pretender, and says that
the riches collected from iniquity will not profit
him: for so he spoke against Job also in the first
discourse, where he even compared him to a lion
and a lioness, and to a lion's cub and a tiger.
But God is rather to be believed, who, praising
him, did not say he was made a pretender, but
proclaimed him innocent and simple. But as to
what Eliphaz says.

And fire shall devour the tabernacles of them
that love to receive gifts. This cannot apply to
holy Job. Because he himself, as I have already
said, according to God's testimony, spoke thus of
himself: 'and if any spot has stuck to my hands,’
when he was speaking of gifts. But by naming
fire, I think he signified Gehenna, because the
tabernacles, that is, the bodies of the wicked, are
to be consumed. Of this fire Zophar also says in
the following passages: 'Fire that is not kindled
shall devour him,' that is, the wicked man.

He has conceived sorrow, and brought forth
iniquity, and his womb prepares deceits. David
also afterwards spoke thus of such a one: Be-
hold, he has travailed with injustice, he has
conceived sorrow, and brought forth iniquity.
Sorrow, therefore, is injustice and iniquity. This,
therefore, the wicked man brought forth what
he had conceived, and yet the womb of his
heart does not cease to prepare deceits. Which
he then brings forth, when the works proceed
to deed. In conception, therefore, an iniquitous
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thought is understood, just as in birth the effect
of the evil thought is recognized. Eliphaz spoke
all these things against Job; but we have already
said above that, by the ministration of prophecy
through the person of Job, these things can be
seen as said to the devil or to any wicked man, just
as the other things which his friends spoke.

CHAPTER XVI.

But Job, answering, said: I have frequently
heard such things. You are all burdensome com-
forters. Shall windy words have an end, or is it
some trouble for you to speak? I also could speak
things similar to you. And would that your soul
were in place of my soul! If you, he says, were to
suffer these things which I endure, I would not
act toward you as you do not cease to act toward
me.

I also would console you with speeches, and
I would shake my head over you. I would
strengthen you with my mouth, and I would
move my lips, as if sparing you. Indeed, I would
rather encourage you with the charm of my
words: I would also sustain your minds, exasper-
ated by bitter tribulations, with light and calm
speech, lest they should fall into the lapse of
blasphemy.

But what shall I do? If I speak, my sorrow will
notrest, and if I am silent, it will not depart from
me. That is, whether I speak these things to you
now, or am silent: this alone I confess to know,
that I am tormented by unceasing sorrow.
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But now my sorrow has oppressed me, and all
my limbs are reduced to nothing. This is also to
be understood of Christ.

My wrinkles bear witness against me. The
contraction of the skin which I suffer, as the same
discharge dries up, in a way by its manifestation
gives testimony against me, and as it were speaks
of how many sorrows or torments I endure.

And a false speaker is raised up against my
face, contradicting me. He has gathered his fury
against me. Here he calls either Eliphaz himself
a false speaker, because he reproaches holy Job
that he endured these things on account of the
merits of his sins, or the devil, who had called
him a sinner. Alternatively, the false speaker is to
be understood as Judas or the people of the Jews,
who gave false testimony against Christ.

And threatening me, he has gnashed his teeth
against me. Through the mouth of the friends
disputing against holy Job, the devil threatened,
or the Jews gnashed their teeth against the Sav-
ior. Another edition: The arrows of pirates have
fallen upon me. These pirates are ministers of
the devil, whether men or demons: who are then
called pirates in the Scriptures when this world
is called a sea. The arrows, however, are to be
understood as the sorrows or torments which he
suffered, so that, pierced by them, he might die in
blasphemy. And so at last they would take from
him the gold and silver of his wisdom and knowl-
edge, also the precious garments of virtues, of
hope and of faith in God, and the jewels acquired
at great price.
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My enemy has looked upon me with terrible
eyes. In the terrible eyes, he describes the mind
of the invisible enemy wounding him, who,
whether through nocturnal visions or through
the terrible countenance of his friends, would
direct threats: and thus, while his friends re-
sponded with wicked things to holy Job, and also
deterred him with nods and derision, it is to be
understood of Christ.

They have opened their mouths against me,
and reproaching me they have struck my jaw;
they are sated with my punishments. Therefore,
in the jaw, there is nobility of lineage, or a certain
manifest honor. And as others have said, he was
struck sharply on the cheeks, to such an extent
that he became a stranger to honor, nobility, and
riches, when he bravely offered the jaw of his
faith to be struck by the devil, which the latter
tried to disturb by striking, as if breaking down
a certain gate of divine confession; or when they
gave false testimony against Christ, or that, "Cru-
cify him."

God has shut me up with the iniquitous one,
and has delivered me into the hands of the impi-
ous. That s, to the devil and his angels. Or itis to
be understood of Christ, when he was delivered
into the hands of the Jews.

I, that once opulent man, am suddenly
crushed. He has taken me by the neck, he has
broken me, and has set me up for himself as a
target. That is, from rich made poor: or Christ,
from God born man.
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He has surrounded me with his lances: he has
wounded my loins. He has not spared, and has
poured out my bowels on the earth. The lances
named in this place are significantly understood
as the pangs of sorrow which Job was suffering:
or the blasphemies which Christ suffered from
the Jews are to be understood. For Job had not
only putrefied on the outside in his whole body,
but was also dissolving in a foul discharge: so
that Job himself said, my wife has abhorred my
breath. All things around his loins had putrefied.
Or it is to be understood of Christ, "he has
wounded my loins." Because the Jews persecuted
the apostles to this extent, who had been born as
it were from the loins of his doctrine: that they
might wound them with the wound of infidelity
by denying Christ: as when Peter says, "I do not
know the man." And "he has taken me by the
neck," or as others have said, "holding my hair,
he tore it out." Therefore, let us now understand
with what fury and power the devil moved and
shook, or broke, this man, so that he even tried
to tear out his hair, seizing it all at once. Or it is
to be understood thus of Christ: at the time of
his passion, the adversary held him by his own
permission, and bowed him down to the slumber
of death, whom he had already broken with
scourges and the fixing of nails, and they placed
the sign of salvation in the opposite direction.

He has cut me with wound upon wound: he
has rushed upon me like a giant. While innumer-
able plagues are added to my sicknesses and
wounds, I am wholly divided, dissolved, and
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crushed, so that no remnant of my limbs remains
in me that subsists with any solidity. It is also to
be understood thus of Christ: When Judas was
destroyed by the lethal wound of apostasy, he did
not spare: for he raged with such great savagery
that the crime he had conceived in his mind,
he also published with his mouth: or, upon the
wounds of the cross they added the wounds of
the nails.

I have sewed sackcloth upon my skin, and
have covered my flesh with ashes. Which, simi-
larly stated, seems to me to pertain to the humil-
iation of his kingdom. But the horn is called the
kingdom in the Scriptures: according to that, "He
shall exalt the horn of his Christ." But Christ
called the very nation from which he originated,
sackcloth. And he covered the princes of the Jews
with ashes, when he transferred the kingdom
from them to the gentiles on account of the sacri-
lege of their denial.

My face is swollen from weeping, and my eye-
lids have grown dark. Weeping or tears in a man
are generated from sorrows or from sadness; but
tears sometimes flow down the cheeks in silence:
weeping, however, though it has tears, is not
given without a voice and a commotion of the
body: which weeping Job testifies that he had,
which was born in him from the troubles of his
soul, and also from the torments of his punish-
ments. Likewise, another way: The prophets are
understood as the face of God because they know
future things: who, when they contemplated in
spirit the perdition of the impious, let us under-
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stand that they wept for them with continuous
groans. The eyes of Christ also grew dark, while
the martyrs or saints, stumbling in temptations,
were troubled: but freed by the grace of God, they
remained in the light.

I have suffered these things without any iniq-
uity of my hand, when I had pure prayers to God.
None of the saints has prayers to God so pure
and immaculate, without any, even the smallest,
stain of thought, as the mediator of God and men,
the man Jesus Christ, who committed no sin, nor
was deceit found in his mouth. Which prayers
and orations it is to be believed he had to God
according to the man whom he assumed: since
according to his divinity he himself hears with
the Father. Or the saints, who suffered for his
name, killed by persecutors without the iniquity
of rebellion or any crime: as far as those persecu-
tors are concerned, they were delivered to death
for no reason.

O earth, do not cover my blood, nor let my cry
find a hiding place in you. This is the whole of
what he says, lest the merit of an innocent man,
and one with a good conscience, be hidden: espe-
cially since he relates that he, being guiltless, has
suffered such great evils. By the name of blood,
he wished to speak of the state of this present
life. But in this place, the cry is placed, his own
holiness crying out against those punishments:
which are deservedly inflicted on the iniquitous
for vengeance, but on the just for testing. Some-
times also in the Scriptures, a cry is shown as an
affection of the soulintent on God, or even the cry
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of the iniquity of the people, who were expected
to produce grapes, and produced thorns. Not
every iniquity is called a cry, but that which is
done publicly.

For behold, my witness is in heaven, and my
conscious one is on high. Because God bore wit-
ness of him.

My friends are verbose. He who speaks words
not pertaining to God is called verbose: but he
who speaks the words of God cannot be judged
verbose.

My eye drips to God. He beseeches God with
tears.

And would that a man were so judged with
God, as the son of man is judged with his fellow.
He says this: Would that I had the opportunity to
dispute with a man, so that I could prove myself
innocent. But I do not want my God to enter
into judgment with me, who is God that searches
hearts and reins: whose judgment can by no
means be deceived: nor is he accustomed to be
questioned by anyone.

For behold, a few years are passing, and I
walk a path by which I shall not return. Thus he
believed, that he would not return again either to
his mortal body, or to the torments of his body.

CHAPTER XVII.

My spirit shall be straitened, and my days
shall be shortened. This he says, thatin the short-
ness of hislife, his spirit, gradually weakened, has

failed.
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And only the grave remaineth for me. Because
death is the end of all torments.

I have not sinned, and my eye abideth in bit-
terness. It is true that, being pleasing to God, I
have not sinned. And although this passage can
be understood in this way, that while he had
not sinned against God, yet, as if he had sinned
in Him, he suffers the penalties of blasphemers.
And perhaps because he is praised by God in the
present, he had not sinned; but he does not deny
having sinned in the past times of his youth.

Deliver me, and set me beside thee, and let any
man's hand fight against me. He desires, there-
fore, to hide under the shield of God's protection,
so that, fortified and defended by it, he may not
fear the raging enemy.

Thou hast removed their heart far from disci-
pline: therefore they shall not be exalted. Because
Job speaks these things to God: the sins certainly
preceded from the devil and his satellites, for
which indeed they received the punishment of
obduracy. The cause, therefore, of which we
speak, by which they were estranged so that they
would not grasp discipline, is that they lost the
exaltation due to their good nature by their own
will.

He promiseth a prey to his companions, and
the eyes of his children shall fail. He hath made
me as it were a byword of the people, and I
am an example before them. The companions or
sons of the devil are his same ministers; but they
are called companions because of the fellowship
of conspiracy against God. They are called sons
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because of their imitation of the devil himself.
Therefore, the devil, their father and the head
of the rebellion, promised that the blessed Job
would be given as prey to these demons, while he
believed that Job would be driven to blasphemy
through so many sorrows and for this reason be
abandoned by God; or when he despoiled him of
all the glory of his house and of his children.

My eye is dim through indignation, and my
members are brought to nothing. According to
that of the Gospel: The light of thy body is thy eye.
Therefore, Job complains that this eye of his has
grown dim with that indignation by which the
merits of his holiness were preserved: because
with a good conscience, he was suffering undue
penalties.

The just shall be astonished at this. Wonder-
ing at the just judgments of God, how a just man,
and one without crime, is afflicted with punish-
ments.

And the innocent shall be raised up against
the hypocrite. The hypocrite is the devil himself,
who, since he is of darkness, that is, the inventor
of sin, by departing from the true light, has him-
self become dark. As Lucifer, he placed his throne
in heaven, and transformed himself into an angel
of light. Or certainly, Job called each of his friends
a hypocrite, because under consoling words they
spoke deceitfully to him with guile.

And the just man shall hold on his way, and
he that hath clean hands shall be stronger and
stronger. In which virtues, indeed, he shows him-
self to grow ever more.
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Therefore, be ye all converted, and come: and
I shall not find among you any wise man. Be
converted, he says, from the perversity of the
opinion by which you do not cease to condemn
me with the greatest zeal. Come: it is the speech
of one inviting to progress in a better life, which
is to say, O you hypocrites, and not true, nor
taithful friends, approach the recognition of the
truth, which you will find you do not possess in
the least.

My days have passed. These can be under-
stood as the days of past felicity, in which the
blessed Job lived, abounding in virtues. There-
fore, he says, not without a groan, that these days
have passed from him, when he is surrounded by
many miseries and was suffering pain from an
intolerable wound.

My thoughts are dissipated, tormenting my
heart. They have turned nightinto day, and again
after darkness I hope for light. When I was placed
in the intention of constant contemplation of the
One, and always had my thoughts intent upon
God,Iseethese same thoughts of mine dissipated
within me from their unique solidity by the mis-
ery of this plague that has come upon me, and for
this reason my heart is tormented: because it is
tortured by their tearing apart, seeing that I am
sustaining evils unfitting for my simplicity.

If I wait, hell is my house, and I have made my
bed in darkness. By the pains of the body and the
goads of his thoughts, as he says, he was driven
for an unceasing time, and for that reason he
cried out that he was already suffering the pains
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of hell. Or perhaps that separation by which he
was made a stranger from men outside the city,
sitting on a dunghill, is called darkness, because
it did not have the light of human solace.

I have said to rottenness: Thou art my father;
to worms: my mother and my sister. For so long
a time, he says, do I decay, that I call rottenness
itself, and the worms born in its pus, my parents:
and thereby, just as any mortal cannot exist with-
out parents, so too have I become, asif I could not
exist without rottenness and worms. They are so
in my flesh as if in their own nature, as though
I myself subsisted from them. Whereas they are
rather generated in me from the pus of my
flesh, not I from them. Where he rather signified
mortality brought about by sin, in which there
is corruption, and in corruption, rottenness. In-
deed, he called the very origin of the human race
in Adam, who through corruption was made pu-
trescible, the father. And he called human nature,
vitiated by corruption, the mother. And he called
all the posterity of Adam the sister, which is born
from the corruption of mortality, as if from the
pus of rottenness; which Baldad also said: Man is
rottenness, and the son of man a worm.

Where is now then my expectation, and who
considereth my patience? What he says, "and
who considereth my patience?" openly shows
himself strong in those torments, for which he
complains, as it were, that he could not attain to
the retribution for his great labor.

All thatis mine shall descend into the deepest
hell. Others have said, "All my goods." He says his
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goods will descend to hell, which is my soul; or I
myself am to descend for them. Truly we do not
believe, concerningjustice, that so great and such
a man could be frustrated in his holy works. But
as to what he says:

Thinkest thou that there will be any rest for
me there? That is: if in this life I suffer the pains
of hell, do you think there will be any rest for
me in the places of punishment? But he says this,
weighed down by miseries, rather than overcome
by diffidence; because in other places he says to
the Lord: I know that thou wilt protect me in hell,
till thy wrath pass.

CHAPTER XVIII.

Then Baldad the Shuhite answered and said:
To what end will you cast forth words? Under-
stand first, and so let us speak. That is, what will
be the end of this verbosity, as if he were not
sincere: or Job alone is accused of being verbose
by Baldad: or as if, instigated by some unknown
spirit, he does not cease to speak.

Why are we reputed as cattle, and have
become vile in your sight? He says this because
holy Job had despised them as if they were brute
animals, and had considered them most vile
and most unworthy of conversation: and so pos-
sessed by anger that they seemed to suffer from
a frenzy.

Why do you destroy my soul in your fury?
By speaking against divine justice, incited by
the madness of fury, you must necessarily bring
death upon your soul.
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Shall the earth be forsaken for you, and shall
the rocks be removed out of their place? As if
he were to say: shall the world not belong to
its ruler on your account, so that if he should
find any sinners, such as yourself, he should not
punish them? Indeed, by the name of earth and
rocks, metaphorically, the entire multitude of
peoples, and all the exalted, proud, and powerful
of the world can be understood. The rocks can be
understood as the souls of men, and the earth as
human flesh. But also angels, on account of the
loftiness of their nature and their eminent honor,
can be called rocks.

Shall not the light of the wicked be put out,
and the flame of his fire not shine? By light he sig-
nified the present happiness which the glorious
holy Job was experiencing, just as Solomon also
says: But the light of the wicked shall be put out.
Therefore, he said this light was extinguished
when Job was deprived of all present happiness.
But as for what he says: Nor shall the flame of his
fire shine: that is, he will not return to his former
happiness.

The light shall be darkened in his tabernacle,
and the lamp that is over him shall be put out.
Not only, he says, will he lose his present happi-
ness, but also the light of the remembrance of
God, which was in the tabernacle of his heart,
will be darkened, so that God, of course, will not
come to his memory, and deservedly the lamp of
divine protection, which had been over him, will
be extinguished.
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The steps of his strength shall be straitened,
and his own counsel shall cast him down. As the
proud man, confident in his own strength, thinks
he walks rightly, he will be enclosed by the straits
of tribulations and pressures, so that he cannot
get out of them at all.

For he has thrust his feet into a net, and walks
in its meshes. By the name of the net and its
meshes, an inescapable evil is signified: which
anyone wishing to cast off is hindered by the very
effort, and is entangled so that he falls.

The sole of his foot shall be held in a snare,
and a thirst shall burn against him. This snare
is not absurdly understood as the devil himself,
who watches sinners to trip up their heel, and
he himself is nevertheless called by the name of
thirst: because, as if burning for some good, he
thirsts for the death of man.

His trap is hidden in the earth, and his snare
is upon the path. It is hidden from him by what
snares he is lost, or he has a hidden trap in him-
self, by which he hinders his own feet: that is, the
bond of sin, and in the cruelty of his conduct, by
which he thinks he walks rightly, the snare of this
error lies hidden.

Terrors shall frighten him on every side, and
shall entangle his feet. Or sorrows. The proud
man, of course, will always be terrified by the fear
of coming calamity. Terrors, in this place, can also
be understood not as affections of the heart, but
rather as the ministers of the devil themselves.
These, therefore, insisted in many ways on terri-
fying holy Job, so that he might yield to them.
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Let his strength be weakened by famine, and
let hunger invade his ribs. Famine can also be
understood as the devil himself, who suffers such
a hunger that he is never sated with the deaths
of men. Or he himself suffers hunger because
he does not deserve to receive the word that
proceeds from the mouth of God. And therefore,
under the name of ribs, the defenses of the chest
are signified, with which he has built himself up
as if with a certain hardness, so that the food of
the divine word may not reach him. Or it also
describes the plague of the wicked.

Let death, the firstborn, devour the beauty of
his skin, and consume his arms. The beauty of
the skin, that is, the ornaments of virtues, and
the arms, the strength of his kingdom, the devil
has destroyed: who for this reason is called the
firstborn of death, because through him death
first entered into the world, and he himselfis the
inventor of his own death.

Let his confidence be rooted out of his taber-
nacle, and let destruction tread upon him like a
king. Therefore, he said this destruction is the
devil, who is king over all the children of pride:
but he could not tread upon holy Job to cast him
down.

Let his companions, who are not, dwell in his
tabernacle. Companions, associates, or sons, as
was said above, are ministers of the devil: who
in this place is said not to be, and although he
subsists by the property of his own nature, yet he
is not, as  have said, because by prevarication he
has become alien to God.
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Let brimstone be sprinkled in his tabernacle.
So that he may feel here the smoke of hell.

Let his roots be dried up from beneath, and let
his harvest be destroyed from above. By harvest,
works can be understood, which, breaking forth
from within to the outside and into public view,
arise from the root of faith. Alternatively: Let his
roots be dried up from beneath, that is, let the
works which he has performed in this world be
found dead, and like the dead in their dryness.
But let his harvest be destroyed from above; that
in the future he may by no means obtain the
reward of his labor.

Let his memory perish from the earth. That s,
let him do nothing worthy of his memory: or also
let his memory perish from the land of the living.

And let not his name be celebrated in the
streets. Kings used to sit in the public square,
among whom he wishes him not to deserve the
fame of justice. The streets are understood as
virtues, in which wisdom acts confidently and
goes around the city of God, Jerusalem, in which
the broad command of the Scriptures is found in
divine sacraments and mysteries. Therefore, old
men and old women and infants will play vigor-
ously in these streets.

He shall be cast out of light into darkness, and
shall be removed from the city. From this tempo-
rary light he will certainly be sentinto the eternal
darkness of the lower regions: or also he is to be
thrust back from the lot of the saints into the
darkness of torments.
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There shall be no seed of his, nor offspring
among his people. He says this, that he may leave
behind a posterity unworthy of the memory of
his nation or country; according to that of the
psalmist: The generation of the upright shall be
blessed. Therefore, he did not wish to procreate
such a generation among his people, from which
he might glory in this spiritual nation and father-
land.

Nor any remnants in his regions. It is manifest
that nothing remained for holy Job. But spiritu-
ally it is to be understood thus: the impious man
will have no remnants of his generation in the
future.

The last shall be astonished at his day. That is,
at the time of his damnation.

And horror shall invade the first. That is, the
lowest and the chief men shall be terrified: that
is, powerful and great kings. Or the last and the
first, men and angels: also saints and sinners are
not absurdly understood.

These then are the tabernacles of the wicked,
and this is the place of him who knows not God.
He seems to give the sentence of the curse he
is narrating, and says where such a proud and
impious man is to dwell: but Job is not wicked,
whom God calls upright and innocent.

CHAPTER XIX.

But Job, answering, said: How long do you
afflict my soul, and break me in pieces with
words? It is manifest that he was worn down by
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the responses of his friends, and was afflicted or
wearied, and destroyed.

Behold, ten times you confound me, and are
not ashamed, oppressing me. He named ten days
to mean all time. But just as in a small number,
a greater number of time is understood in the
Apocalypse, so also in this same sum a smaller
number is signified, so that, with this solid and
perfect number remaining, we may know that,
according to the diversity of places in the divine
Scriptures, sometimes a greater number, some-
times a smaller, is signified.

For indeed, if I have been ignorant, my igno-
rance shall be with me. But you rise up against
me, and you argue against me with my own re-
proaches. You think, he says, thatam ignorant of
God, just as you also say. Is it fitting for friends to
insult the oppressed, from whom those in tribu-
lation rather await solace? This is not the work of
faithful friends, but rather the mockery of those
who deride.

At least now understand: that God has not
afflicted me with an equitable judgment, and has
surrounded me with his scourges. Behold, I will
cry out, suffering violence, and no one will hear.
I will cry aloud, and there is no one to judge.
He was saying that he was unjustly enduring the
troubles of torments; but they spoke as if he,
being unjust, was suffering by his own merit.
And they think that he erred in this point of his
meaning, and for that reason he later says to God:
I have spoken unwisely, and things that exceeded
my knowledge beyond measure.
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He has hedged in my path, and I cannot pass.
By which path, upright and indeed unblemished,
[ was proceeding to the glory of my merits. There-
fore, He has hedged in and blocked this ignominy
of this suffering, so that I cannot arrive at that
glory.

And He has put darkness in my path. That is,
in the pathway: that is, of my chastened way, by
which, as through a narrow and strait path, Iwas
proceeding with sure hope to the just rewarder, I
have found in it the darkness of this misery and
calamity.

He has stripped me of my glory, and has taken
the crown from my head. He has deprived me of
the glory of the kingdom: He has also taken away
the confidence of faith, which He has removed
like a crown of honor from the very summit of my
mind, which is the head of the rational nature.

He has destroyed me on every side, and I per-
ish, and He has taken away my hope as from an
uprooted tree. I am deprived of home, kingdom,
family, sons, friends, and the health of my body:
thus, with all these things taken away, I see my-
self perish, whose very hope of life has been taken
away like a tree.

His fury is enraged against me, and He has
held me as His enemy. The fury of God in this
place can be understood as the devil himself, who
assailed the blessed Job in diverse ways, that is,
with blasphemies and with torments of his flesh.

His robbers came together, and they have
made themselves a way through me. The fury of
God is the devil; the robbers, however, are his
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ministers: this is what he says, "and they have
made themselves a way through me": when they
despoiled him of either the resources of the world
or the health of his body. Whence it is beautifully
said:

And they have besieged my tabernacle round
about. He has put my brethren far from me, and
my acquaintances have withdrawn from me as if
they were strangers. My kinsmen have forsaken
me, and they that knew me have forgotten me.
The inhabitants of my house, and my maidser-
vants, have held me as a stranger, and I was as
a foreigner in their eyes. I called my servant, and
he did not answer: I entreated him with my own
mouth. That is, they lay in wait outside. Or they
surrounded his tabernacle round about: that is,
they placed torments in his body. But they could
not incline his soul to sin.

My wife has abhorred my breath. So com-
pletely have I rotted within, he says, that not
even my wife could bear the stench of my breath:
where it could have happened that he had an
abscess in his bowels, which occupied the whole
cavity of his belly, and from there, when speak-
ing, he spat out a fetid odor from the purulence of
a deep wound.

And I entreated the sons of my womb. Fools
also despised me. In the divine Scriptures, great-
grandchildren and those who are born in alonger
line are also called sons. Therefore, when he said
"the sons of his womb," he looked to himself
as to the fount and origin of his posterity, from
which the families of his relations flowed like
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streams. He could also call those the sons of his
womb whom he had formed by the doctrine of
his wisdom, as if by seed from the womb of his
heart, having in himself through the grace of God
the form of grace, and the discipline of the natural
law in truth.

And when I had departed from them, they
spoke ill of me. My counselors of old have ab-
horred me, and he whom Iloved most has turned
away from me. By this he perhaps means to be
understood that he had fallen into their forget-
tulness, and had departed from their affections
and hearts.

My bone has cleaved to my skin, my flesh be-
ing consumed. His flesh had come to such a state
of dryness that no moisture remained in it, and
for this reason his skin was, in a way, glued to his
bones: physicians call this infirmity marasmus.

And only the lips are left about my teeth. For
to this end the devil, after consuming the flesh
of the holy Job, left his lips intact, so that, placed
in torments, he might have that with which he
could easily blaspheme: as if there were no blas-
phemy of the heart, for which Job himself, as for
other sins, offered holocausts to God for his sons
on the seventh day. But the devil reserved the
tongue for this reason, that he might be able to
understand if Job, on account of the simplicity of
his heart, would utter blasphemy with his lips.

Have pity on me, have pity on me, at least you
my friends: for the hand of the Lord has touched
me. Therefore, he called the very plague he was
suffering the hand of the Lord, which was made
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by the Lord's power. "Touched" is to be under-
stood as "afflicted."

Why do you persecute me as God, and are
glutted with my flesh? God has acted concerning
me in judgment, to whom alone all things are
permitted in His work: why do you presume, like
God, to afflict the innocent, a thing which befits
Him alone for His dispensation, or as if God
needed your dispensation?

Who will grant me that my words may be
written? Who will give me that they may be
graven in a book with an iron pen, and in a
sheet of lead, or be carved with a chisel in flint?
Since he could find no solace from any man, he
turns to God, and prophesies in spirit the future
resurrection, where he is to receive a reward for
these evils, and he desires these things to be in-
scribed, carved on hard stones, so that the words
of the prophecy may remain for longer ages of
centuries.

For I know that my redeemer lives, and in the
last day I shall rise from the earth. And I shall be
clothed again with my skin, and in my flesh I'shall
see God. With this shield, therefore, the Church,
which confesses the true Incarnation of the Only-
begotten of God and most truly believes the
resurrection of the dead will come, fortifies and
protects herself, and convicts and vanquishes her
enemies. Where are they who say that we will
have other bodies in the resurrection? Let them
hear this man, praised by the mouth of God,
saying:
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Whom I myself shall see. I myself, Job, who lie
on a dunghill, and rot entirely with the gore of
wounds: I, Job, I say, now corrupt and dissolved
by wounds, in this mortal flesh, glorified in the
future incorruptible resurrection, will see God:
and to express the restoration of his very body, he
therefore says:

And my eyes shall behold, and not another.
This my hope is laid up in my bosom. All things
are consummated in my bosom.

Why therefore do you now say: Let us perse-
cute him? Why do you now act so, as if I were
vain and believing nothing, as if I did not fear
God; or because I am a stranger to divine religion,
you wish to persecute me, piercing me with your
stinging words.

And let us find the root of the word against
him. You see, therefore, that you do not deal
faithfully with me as true friends, but as deceitful
men you fashion snares for me from my speeches,
since from my very words you desire to find an
occasion, like a certain root of reprehension.

Flee therefore from the face of the sword: for
the sword is the avenger of iniquities. He says
this: if you withdraw from oppressing me, you
will be able to escape the sword of God's just
sentence. For the sword is the tongue of the king,
and not carnal, as Solomon says.

And know that there is a judgment. By which
judgment of the just judge, God, I will be able to
be judged concerning my mockers.

CHAPTER XX.
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Then Zophar the Naamathite answered and
said: Therefore, my thoughts follow one another
in succession, and my mind is carried away to
various things. For this reason, he says, I am
agitated and disturbed in thought: because you
say that you suffer these evils from God the judge
without cause, when nothing sinister should be
suspected of God.

I will hear the doctrine with which you re-
proach me, and the spirit of my understanding
will answer me. Indeed, I will hear you rebuking
and refuting me: for perhaps I should not chide
one who is in sorrow: it is fitting for me to
respond concerning God, which is most just: for
you could not be so punished by Him unless
you were conscious of evils and guilty of many
crimes.

This I know from the beginning, since man
was placed upon the earth: that the praise of the
wicked is short, and the joy of the hypocrite is but
for a moment. Now he began to inveigh against
the holy Job with curses: whom he openly asserts
to be both wicked and a hypocrite, because he
pretended to be just, and has now become rebel-
lious against God.

If his pride should mount up to the heavens,
and his head touch the clouds. A manifest and
certain hyperbole, he calls the man exceedingly
proud and swollen.

He shall be destroyed in the end like a
dunghill, and they who had seen him shall say:
Where is he? You are assimilated in all things to
this dunghill, and you yourself now see yourself
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putrefied. And they who once saw you reigning in
glory, now say with an insulting voice: Where is
that wisest of men, and most powerful of kings?

Like a dream that flies away, he shall not be
found: he shall pass away like a vision of the
night. Itis manifest, as it is said: He has vanished
like the dream of one who awakens.

The eye that had seen him shall see him no
more: neither shall his place any more behold
him. That s, the honor of the wicked man cannot
be restored.

His children shall be crushed by poverty.
Therefore, whether his carnal children, or the
works which are sometimes called by the name
of children, or those who have imitated him as a
father, shall by the sentence of God be reduced to
nothing, which you already see partly fulfilled in
your children and also in your carnal works.

And his own hands shall repay his sorrow to
him. For he has wrought that from which he
deserved to receive the evil of vengeance, by the
working of God's justice.

His bones shall be filled with the vices of his
youth. This he says, because from his youth, from
which he began to commit more grievous sins,
he has remained in those same sins even into old
age, for which he was never willing to repent. And
therefore it follows.

And they shall sleep with him in the dust.
That is, after the death of the vices which is in
the soul: or until death, which occurs through
the dissolution of this body. Therefore, it is not
absurd to have understood "bones" in this place
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asold ageitself, by which the oldness of years and
the hardness of a now premature senility may be
signified. Or, "his bones shall be filled with the
vices of his youth," etc. If, therefore, there are any
natural virtues of the soul in a wicked man, from
his youth they grow up with his vices, and are
dissolved, or flow away, so that nothing solid and
strong remains in them: because they are now
covered and concealed by these same vices as if
by fluid flesh, that is, by fleeting things: where
rather the virtues, like solid and most firm bones,
ought to restrain, contain, and rule the vices as
if they were fluid and loose flesh, and therefore
they sleep in the dust of his flesh: because with
the vices resisting and conquering, they will lose
the rigor of their good nature.

For when evil has been sweet in his mouth,
he will hide it under his tongue. The sweet evils
are impiety, blasphemy, and the other sins of the
mouth. He will hide it under his tongue, saying:
where is there labor and sorrow for him? And he
will defend and conceal it, as Scripture says: He
that covers his iniquity shall not prosper.

He will spare it, and not forsake it. That is, he
caresses, cherishes, and nourishes his evil, and
delighting in it, he never repents so as to depart
from it.

And he will hide it in his throat. This seems to
me to say that he is always ready to blaspheme,
and does not first think, even for a moment,
what he is going to say: because he already has
the blasphemy ready, which he pours out with a
curse from the heart.

109



COMMENTARY ON THE BOOK OF JOB

His bread in his belly shall be turned into the
gall of asps within him. The bread, that is, the
whole life of such a man, is the delight of sins,
the sweetness of enticements, and a pleasantness
which will afterwards be bitter and deadly for
him. But what he said, "in his belly," means this:
thateven in his heart, on account of his iniquities,
he suffersbitter, sharp, and excessive pains, as his
conscience torments him.

The riches which he has swallowed, he shall
vomit up, and God shall draw them out of his
belly. The head of asps shall rise up, and the
tongue of the viper shall slay him. What he has
unjustly and violently seized and invaded, God
has justly rendered to him the penalties for his
inflicted crimes: and thus will be extorted from
the wicked man what he had unjustly taken
away. Indeed, that angel who killed one hundred
and eighty-five thousand seems to have been a
good angel: because angels are reapers, to burn
the tares with eternal fires.

Let him not see the streams of the river, the
torrents of honey and butter. We should know
that the pleasantness or delights of paradise, and
also its abundance, are signified by these names:
anditis not absurdly understood that these kings
who were not adversaries to the truth are them-
selves those streams of the river which make the
city glad, flowing, that is, from the fount or river
of the Scriptures: or we rightly perceive these
same apostles as these streams, going forth from
the fount of the Gospel to water the sterile lands
of the peoples: whom we should also understand
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as torrents because of the doctrine swiftly poured
out over all: which divine doctrine is most truly
compared to honey for the sweetness of God's
words, and to butter for the simple and innocent
food of the same doctrine: who also in the psalm
says the wicked man will not have this sweetness.

He shall pay for all thathe has done, and yet he
shall not be consumed. This is because Gehenna
is a certain perpetual incorruption, and an eter-
nal perseverance of torments.

According to the multitude of his devices, so
also shall he suffer: because breaking in, he has
stripped the house of the poor: he has taken it
by violence, and has not built it up. According to
that which the prophet says to God: for you will
render to every man according to his works.

Nor is his belly satisfied. I think "belly" here is
called a certain receptacle of the soul, where his
thoughts are contained, hidden like morsels of
food, which he calls inexplicable.

And when he has what he had coveted, he
shall notbe able to possessit. Just as you yourself,
who by the just judgment of God have lost your
entire patrimony.

There remained none of his food, and there-
fore nothing of his goods shall remain. He brands
him with the mark of inhumanity, because from
the abundance of his table he offered refreshment
to no stranger or guest: but Zophar is mistaken,
for the holy Job says: "If I have eaten my morsel
alone." None of his food shall remain, because his
goods will not flourish.
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When he shall be filled, he shall be straitened,
he shall burn, and every sorrow shall rush upon
him. That is, when he has been filled with
riches and an abundance of all things, sudden
destruction will come upon him: constrained and
enclosed by rushing misery, he will burn with the
disasters of calamities.

Would that his belly were filled, that He might
send upon him the anger of His fury. We have
understood above the belly of the soul as a certain
capacity, or a spacious bosom. This, therefore, he
says, because he is already full of the most iniqui-
tous thoughts, let blasphemy be heaped up to the
very top of his mouth: or we not absurdly under-
stand the anger of the fury of the devil himself, by
whom the saints are tested.

And let it rain His war upon him. By "war,"
on account of its multitude, the adverse powers
can be understood. These, therefore, wage war
against God when they attack His saints. But
what he says, "Let it rain upon him abundantly,"
is a prayer that the misery of calamity be poured
out upon him: or, the impious man who wages
a war of blasphemy against God will receive his
own work.

He shall flee from the iron weapons, and shall
fall upon the brazen bow. As if he were to say:
When he thinks he can flee from lighter calami-
ties, he will run into more atrocious ones. Or
else: If he flees the companions and ministers of
the devil, he will run into the prince of darkness
himself, and though they are rebellious in malice,
strong, and hard-hearted like iron weapons, yet
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he will strike against a worse author of all evil,
as against a brazen bow: which I think is called
a bow in this place for this reason: because espe-
cially by snares and deceithe does not cease to kill
unsuspecting men. For arrows are generally shot
from a bow at the unsuspecting. And he shall not
be delivered from the hand of the sword. This he
says: because the devil will not escape perpetual
death.

The sword is drawn, and comes out of its
sheath, and glitters in its bitterness. Because we
have said that "bow," by a transferred name, can
be understood as the devil: who, while he trans-
gresses the boundaries by disobedience, and,
lifted up in pride, transcends the goals of holy
humility, was, as it were, drawn out and expelled
from the sheath of the blessed habitation by
the just judgment of God. Or we should know
that "drawn from the sheath" signifies that he
is always prepared to kill one who flees from
him. The brazen arrow shall wound him. Brass
is long-lasting: the devil is compared to this
metal, because he never fails in killing, nor is he
consumed by any old age, who also glitters, that
is, transforms himself into an angel of light.

Horrible things shall go and come upon him.
That s, his companions.

All darkness is hidden in his eyes. Darkness in
this place is to be understood as sins, whether
those which have been committed by the wicked
man, or those which are to be committed, are
hidden in his heart, and affection, and thoughts:
which are therefore said to be hidden in the
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secrets of his mind, because he favors them and
takes great delight in them.

A fire thatis not kindled shall devour him. We
not absurdly understand this fire to be Gehenna,
which does not live on certain materials and fuel
to burn, but, being vigorous by itself as it was
created, it burns up all things that are cast into it.
Therefore, this fire will devour the wicked man,
which, as if rational, will so swallow and absorb
him that he will be tormented in it with eternal
tortures.

He shall be afflicted, being left in his taberna-
cle. Namely, on account of his impiety, the wicked
man will be forsaken by God, so that in the
tabernacle of his body he may be tormented with
perpetual punishments.

The heavens shall reveal his iniquity, and the
earth shall rise up against him. Indeed, the angels
and holy men will be for a testimony, so that
they may know that he suffers punishments most
justly.

The offspring of his house shall be exposed.
In the judgment of God, when the wicked man
is to be condemned, not only all the thoughts
of his heart, but also the beginnings of his slain
thoughts, must be laid open to God, and mani-
fested more clearly than light.

He shall be dragged away in the day of God's
fury. On the day of judgment, he will be sent into
the outer darkness. It could also have been the
impious day of Job, when he was struck with the
plague, and he concluded his speech, so as to say:
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Is this the portion of a wicked man from God?
Here he shows, as if abruptly, that he has said
all these things against the holy Job. But what
follows:

And the inheritance of his words from the
Lord. That s, the retribution of his works: others
have translated it thus, "And the inheritance of
his words from the bishop," because just as the
Lord is known from the dominion of all things,
so the bishop, because he superintends every
creature, is most truly called so. For God will
not punish sinners being moved and with a dis-
turbed mind, since He is immutable, as He says
to Moses: "I am who I am," not only everlasting,
but also eternally gentle. Then let us understand
that these things are said of God anthropopathi-
cally, not properly according to His inconvertible
substance, but by transferring the names of a
passible creature to the creature thatis not made,
nor created, but rather the maker of all.

CHAPTER XXI.

But Job answered and said: Hear, I beseech
you, my words, and do penance. Suffer me that
I also may speak, and after my words, if it shall
seem good, laugh. After so many insults, he was
notmoved to respond harshly; rather, beseeching
them, he addresses them and says that they
should give a hearing to his words, so that,
having heard and understood them, they might
know that they ought to repent for such great
bitterness of their mouths.
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Is my dispute against a man, that I should not
justly be grieved? This first is a burden to me,
and very troublesome, and horrible: because my
cause for speaking is not with man, but with God,
to whom I was showing a purified justice, that
He might repay the reward for this work. Behold,
now, as if guilty of crimes, I am afflicted with all
miseries. Here he says that he is sad, because he
knows that God does nothing unjustly.

Attend to me, and be astonished, and lay your
finger upon your mouth. What is this secret, that
God, good and just, should act in such a way
toward me, especially when I have His good tes-
timony concerning me?

And as for me, when I remember, I am afraid,
and trembling taketh hold on my flesh. For when
I think of this plague, which I endure while living
justly, and I remember the judgment of God,
who afflicts no innocent person, I am exceedingly
afraid. I know this very well: no one suffers any
evilunless He Himself has permitted it. He inflicts
evil on no one, unless He Himself has judged it
most just to inflict it. But these things happened
to Job so that what was inwardly before God
might appear outwardly to men.

Why then do the wicked live, are they lifted
up, and strengthened with riches? Their seed
remaineth before them: a multitude of kinsmen
and of grandchildren in their sight. Their houses
are secure and peaceful, and the rod of God is
not upon them. Their bull has conceived and did
not miscarry; their cow has calved and is not
deprived of her young. Their little ones go out
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like a flock, and their infants exult in their play.
They hold the timbrel and the harp, and rejoice
at the sound of the organ. They lead their days in
good things, and in a moment they go down to
hell. Who have said to God: Depart from us, we
desire not the knowledge of thy ways. Who is the
Almighty, that we should serve him? And what
doth it profit us if we pray to him? And another
has said thus: Why does the life of the wicked
prosper? And another has said: Why do you not
look upon those who do iniquity? Answer me, I
beseech you: If I, being impious and unmindful
of good works according to justice, as you affirm,
suffer these things, why do the wicked live, and
are they lifted up, and strengthened with riches?
This, therefore, I say, I beseech you, answer: Do
you, who defend a just God against me in this
matter, not mark Him as unjust, so that He is an
iniquitous avenger in me, and clement in those
like me? Therefore, the end and destruction of
those of whom he now speaks will be eternal
death and the perdition of hell.

Yet because their good things are not in their
hand, the counsel of the wicked be far from me.
For in exchange for this glory of theirs, and their
temporary flourishing, they shall be clothed with
perpetual ignominy before the angels.

How often shall the lamp of the wicked be put
out, and a flood come upon them, and he shall di-
vide the sorrows of his fury? They shall be as chaff
before the face of the wind, and as ashes which
the whirlwind scattereth. But the light of the
just is forever; for in this night of the world, the
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lamp of faith is not extinguished by any wind of
temptation, and there it is prepared for the glory
of the everlasting light. But the light of the sinner
is extinguished within the brief time of life, for he
will pass away like a shadow. He willnotbe, and a
flood will come upon the wicked, as Job says, that
is, an abundance of torments. And to them he
divides the sorrows of his fury. Without a doubt,
God divides the sorrows, he said, for this reason:
that He will render to each one the punishments
he deserves.

God will save the father's sorrow for his chil-
dren, and when he shall repay, then he shall
know. He reserves the punishment of hell for the
devil, so that with him those whom he has made
his children by the example of his malice may
be punished together; which, when God repays,
their father the devil will then know, that is,
he will then feel, when he suffers eternal punish-
ments with his children.

His eyes shall see his own destruction. Or his
own death, as others have said. For it is a double
torment to see the punishments you endure.

And he shall drink of the fury of the Almighty.
This is the golden cup of the Lord in the hand of
Babylon.

For what does it matter to him about hishouse
after him? And if the number of his months be
halved. He speaks of the same devil, of whom
Solomon says: The wicked man, when he is come
into the depth of his evils and crimes, contem-
neth out of desperation. For he already knows
that he, with his own who are his house and his
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kingdom, is to be damned perpetually, because
he has no will to do penance.

Shall any man teach God knowledge, who
judgeth those that are high? For He who has just
judgment over the high and sublime powers of
the angels, how can He be taught by anyone, so
that in these things which we have said above,
His judgment could be reprehended?

This one dieth robust and whole, rich and
happy: his bowels are full of fat, and his bones are
moistened with marrow. But another dieth in the
bitterness of his soul without any riches, and yet
they shall sleep together in the dust, and worms
shall cover them. He says that the condition of
the blessed in this world and the unfortunate in
this life is common: His bowels, or intestines, as
others have said, are full of fat, and his bones
are moistened with marrow. But another dieth
in the bitterness of his soul without any riches:
and yet they shall sleep together in the dust, and
worms shall cover them. In this continuity of his
discourse, therefore, this is the meaning: that in
this world the just and sinners live indifferently,
but this diversity is to be changed in the future,
as was done in the case of that rich man and the
poor Lazarus.

Certainly I know your thoughts, and your
unjust sentences against me. Therefore, I define
correctly, he says, what you perceive: that in this
world the condition of dying is one for both the
sinner and the saint. Yet they are to be separated
afterward, so that the just may be changed for a
reward, while the sinners are snatched away to
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punishment. But you pass an unjust sentence on
an innocent man.

And you say, forsooth. Insulting me, and
mocking me.

Where is the house of the prince, and where
are the tabernacles of the wicked? Ask any one of
the travellers, and you shall know that he under-
stands the same things. Because, therefore, you
think thus of me, that the time of my damnation
has now arrived, it is not so, as you have thought
to defineit; for this temporal chastisement of God
is not eternal damnation.

Because the wicked man is reserved for the
day of perdition, and shall be led to the day of
wrath. He who is also to be led to the day of God's
wrath, to receive the sentence of eternal death.
For all the saints are rightly called travellers,
because, as if unencumbered and swift, passing
through the world, they tread their land with
a manly spirit, proceeding hastily to the blessed
fatherland, they complete the laborious journey
of this world. These, therefore, who ascend to the
pilgrim people, or the girded people, certainly
gird up the loins of their mind with the belt of
faith against the dissolution of vices.

Who shall reprove his way to his face? and
who shall repay him what he hath done? It seems
to me that Job spoke specifically of the devil, al-
though it can also be understood generally of all
sinners. What man can reprove him for his most
polluted way, through which he has caused the
whole world to enter, or what creature will be
able to repay him what he deserves, except that
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one Lamb of God, who did no sin, neither was
guile found in his mouth?

He shall be brought to the graves. Namely, to
the death of torments, which he himself brought
upon men in Adam, and he himself is to be led
to the underworld, to be punished there perpet-
ually.

And he shall watch in the heap of the dead.
And although he is to be led, condemned, to his
punishments, yet, rejoicing in the death of men,
he will watch with all eager diligence to behold
the heap of those same dead, in their destruction;
or certainly, he will always live unto death.

Sweet was the gravel of Cocytus. They say that
Cocytus is a river of the underworld. We, how-
ever, in the divine Scriptures, read of this same
river as a torrent, a pit, a furnace, an eternal fire, a
lake, a pool, and Gehenna. By the name of gravel,
I think are signified the very offices of Tartarus,
and also the ministers of infernal punishments
bound in places of torment; and it is said as if by
irony, because the inhabitants of the underworld
desire and long for him, that he may punish, and
that they may be sated by his destruction. Or cer-
tainly, it was sweet to death, because he acquired
such innumerable peoples for it.

And he shall draw every man after him. Those
who by imitation follow his example; or, he
draws every man after him, according to the pre-
varication of the human race in Adam.

And before him are innumerable. Because he
has deceived, and he sends them before him to
punishments, whom he will follow.
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How then do you comfort me in vain, whereas
your answer is shown to be repugnant to truth?
In this verse, he concluded the entire altercation
of his dispute; he convicts his friends of contend-
ing against him without cause concerning the
aforesaid reasoning, since they are confident that
the impious and sinners are punished in this
world, among whom they also condemn him; he
convinces them that those who glory mostin the
world are the very ones who are to be led to the
judgment of damnation.

CHAPTER XXII.

Then Eliphaz the Temanite answered and
said: Can a man be compared with God, even
when he is of perfect knowledge? These things
are therefore said to the disparagement of Job,
who would entirely arrogate to himself that he
speaks these things from the wisdom of his own
heart.

Whatdoesitprofit God, if you are just, or what
do you confer upon him, if your life is blameless?
No one has made God better by his own justice
and sanctity, since the fount and origin of all
good needs the good of no one, according to the
prophet who says: For you have no need of my
goods.

Will he, being afraid, argue with you, and
come with you into judgment? Is this the cause of
God's fear, that God should fear you? Perhaps you
might someday become powerful yourself, and
having been made equal, you might resist him?
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These things are said rather in a mocking and
derisive sense.

And not for your very great malice, and your
infinite iniquities? He does not, he says, argue
with you out of fear, with the rebukes of this
grievous plague, but on account of all your evils,
to which you lent your efforts. Because, therefore,
the principal evil, thatis, the malice of Job, is very
great, from which the other evils hang as ifin a
cluster, he adds and narrates them as if by indi-
vidual kinds, saying thus.

For you have taken a pledge from your broth-
ers without cause. This he says, that he violently
and in a hostile manner seized the property of
others, or unjustly extorted pledges; or through
the appearance of justice, despoiled them by
calumny; and the crime is aggravated when it is
said that he did not spare even his own blood.

And you have stripped the naked of their
clothing. What you have done to the clothed is
apparent here, with whom not even the naked
was found immune from your rapine.

You have not given water to the weary. This is
manifest.

And you have withdrawn bread from the hun-
gry. It is a grave thing not to have given; it is
graver to have withdrawn. A great sin, therefore,
not to offer hospitality to those in need. But we
know that Eliphaz openly lied, since we read
below what great good things Job had done.

In the strength of your arm you possessed the
land, and being most powerful you held it. He
argues against him nonetheless as a proud man
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and a tyrant, who did not rule the peoples of his
kingdom with justice and equity, but with savage
ways, as if by the strength of his arm, he subju-
gated them with the hard burden of servitude,
and no one, on account of his very harsh rule,
lived unless subject to his condition.

You have sent widows away empty. You who
were unwilling to hear them, destitute and af-
flicted with tribulations and humbled, in order to
help them, you sent each of them away empty,
when she could not obtain what she asked of you.

And you have broken the arms of the father-
less. If they had any strength from which they
could be sustained, you took it, and you broke
their souls with the desperation of life, or by not
defending them from evil men; you shattered the
strength of their hope, with which they looked to
you, when you allowed them to be oppressed.

Therefore you are surrounded with snares,
and sudden fear troubles you. Eliphaz was saying
this, that the blessed Job himself was troubled by
the fear of a bad conscience, and by that same
fear coming upon him suddenly, being utterly
dismayed, he lost the counsel of patience against
adversity.

But you thought you would not see darkness,
and would not be overwhelmed by the rush of
flooding waters. You acted with such security
in your iniquities, being powerful, that you did
not believe these reciprocal evils for your merits
would come upon you. By which darkness of
misery, indeed, and of calamity, as if by the rush
of flooding waters, you have suddenly been cast
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down, so that with an obscured heart you do not
see what patience teaches to be right. In many
ways in the divine Scriptures, darkness is called
sins, ignorance, or tribulation, or even the obscu-
rity of the divine volumes is designated by the
name of darkness.

Do you think that God is higher than heaven,
and is exalted above the top of the stars? And you
say: For what does God know? And he judges as
if through a mist. First, therefore, Eliphaz accuses
the holy Job of asserting thatignorance can befall
God, and that there are many things in his crea-
tures thathe doesnotknow. Then, that he affirms
his judgment to be uncertain and doubtful. And
for that reason, he judges through a mist, that is,
as if something were probable.

Clouds are his hiding place, nor does he con-
sider our affairs, and he walks about the hinges
of heaven. He contrives all these things as if from
the sentiments of the blessed Job, so that he
might portray him not only as a blasphemer, but
also as one who says God is ignorant, and asserts
that he is contained by places, which is indeed a
great sacrilege to think of God.

Do you desire to keep the path of the ages,
which wicked men have trodden? He said, "desire
to keep" for "to observe"; that is, do you desire
to follow the acts and the lost life of those who
perished in the flood, and in Sodom, and in the
desert, or of those who do not believe that God
cares for human affairs?
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Who were taken away before their time. Like
Dathan and Abiram, or those who perished by a
sudden death.

And a river overthrew their foundation. With
the wrath of God threatening them, like the rush
of a river, the stability of their present life was
overthrown; or, as a river with an overwhelming
pressure, the foundation of their bodies was de-
molished, so that the walls of their lives might
collapse.

Who said to God: Depart from us. Therefore,
they were condemned for apostasy. ButJob is not
such a man, who says, even if he should kill me, I
will hope in him.

And they esteemed the Almighty as if he could
do nothing, when he had filled their houses with
goods. The impious, therefore, did not fear that
on account of the sin of offending God, and
the goods which he himself had provided, they
would incur the vengeance of punishments. Dei,
et bona quae ipse praestiterat, vindictam suppli-
ciorum incurrerent.

May their opinion be far from me. And he
places the holy man in the number of blasphe-
mers, whom he detests just as he does them.

And the just will see, and will rejoice. Or as
others have said, they will laugh: he speaks of the
rejection of the unfaithful people.

And the innocent will mock them. How can
this not also be said of his saints? When they see
sinners condemned by the just judgment of God,
they will see and rejoice. For the justice of God
pleases them, just as it pleases God himself. But
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Eliphaz, although he may have spoken rightly
here, was of a wrong opinion, to compare the
blessed Job with the impious and sinners.

Was not their erection cut down? Their pride,
indeed, and their contumacy, were cut down by
the aforementioned examples of punishments,
and handed over to perpetual perdition.

And fire has devoured their remains? He also
said "remains" for the very last of sins to be
punished on the day of judgment, because in
this world, no punishment condemns the most
grievous sinners as they deserve. Or we can un-
derstand "remains" as the posterity of evil men,
who by imitating them are called their remains,
as it were, of their fathers. Or they are taken in
a good sense, according to that passage: For the
thought of man shall confess to thee: and the
residue of the thought shall keep a feast day to
thee, so that the thought of man pertains to the
confession of sins; but the remains are the eternal
reward of that confession itself, by which, with
his sins forgiven, he may enjoy spiritual joy as on
a feast day. The remains can also be understood
as the last things, according to that passage, The
remains of the wicked shall perish.

Be reconciled to him, therefore, and have
peace, and through these things you will have
the best fruits. He exhorts the holy Job to now
think of amending himself, and gives counsel to
one not seeking it, that he should turn to God
through patience. And so, after the war of the
horrible plague pressing upon him, he could have
the peace of safety.
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Receive the law from his mouth, and lay up his
words in your heart. Or, his saying; that is, hear
what he has commanded, and keep it.

If you will return to the Almighty, you will be
built up. If you repent of your deeds, you will
be built up; that is, you will be fortified daily,
surrounded by divine protection. This excellent
example is to be proposed to those who pretend
to do penance; for this exhortation is necessary,
by which sinners can repair their lost glory.

And you will put iniquity far from your taber-
nacle. If you are willing to amend and correct
yourself, God will ascribe it to you that you put
your iniquity far from you, when it is rather he
himself who removes it from you. Or the devil
himself is called iniquity; that is, he who takes
you into his power will be removed far away.

He will give flint for earth, and golden torrents
for flint. He says this: that if the propitiation
of God should establish him in his most firm
precepts, he will not give his attention to earthly
things and the pleasures of the flesh, but will
rather advance to the strength of virtues, through
which he can attain to the flowing riches of
heaven. For Eliphaz says this metaphorically to
the holy Job: that if you are placed on the rock of
the strength of your good conscience, the sense of
divine wisdom will abound to you like a golden
torrent.

And the Almighty will be against your ene-
mies. When you do his will, he says, you will have
him as your defender.
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And silver will be heaped up for you. We
have said that gold is taken for sense, and sil-
ver for the eloquence of justification. Therefore,
the commandments and judgments of God are
themselves divine utterances. When, therefore,
having converted, you have dwelled in these with
assiduous meditation, by discoursing on the un-
derstandings of various senses, a manifold and
copiously abundant eloquence will be heaped up
for you.

Then you will abound in delights in the
Almighty. You will be filled with the aforemen-
tioned spiritual delights, when you see the peti-
tions of your heart by the grace of the Holy Spirit,
and feel them fulfilled in the joy of your mind.

And you will lift up your face to God. You will
lift up a free brow to beseech God; or, no longer
guilty, nor bowed down by a bad conscience, you
will raise your soul to God.

You will ask him, and he will hear you, and
you will pay your vows. He cannot hear you as
a sinner, unless you have first besought him for
your sins.

You will decree a thing, and it will come to you.
You will obtain a thing, provided it is just, holy,
and honest, which you have asked from God.

And light will shine in your ways. Your ways
will be your good actions, and the light for
you will be the knowledge of God, and the visi-
tation of God, and his protection, by which the
actions of your ways, being corrected, may be
illuminated, lest perhaps through the error of
ignorance you stumble on the dark mountains.
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For he who has been humbled will be in glory,
and he who has cast down his eyes, he will be
saved. And the Lord in the Gospel: He who hum-
bles himself will be exalted.

The innocent will be saved, and he will be
saved by the cleanness of his hands. That is, by
the grace of good works, or by their brightness.
The ancients said thus: Deliver the innocent, and
you will be saved by the cleanness of your hands,
where what he says, deliver the innocent, seems
to sound of retribution, so that you may be saved
by the innocence of your hands.

## CHAPTER XXIII.

Then Job answered and said: Now also my
speechisin bitterness, and the hand of my plague
is heavier than my groaning. Having left behind
my unfaithful friends, who declare that I justly
suffer the misery of this calamity and add to my
bitterness, I will turn myself wholly to God, and
with the confidence of my conscience, I will say
to him what follows:

Who will grant me that I might know and
find him, and come even to his throne? He said
that one knows God by the intellect; that one
also finds him by good works, and comes to his
throne; and that by knowledge of the future and
by thought of the judgment, one advances to
approach the very contemplation of the divine
power, which the clean of heart will surely see.
This heart, the holy Job says he had purified
through many chastisements of his conduct.
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[ will set my cause before him. The judgment,
he says, of your justice I will place in the sight
of my God, according to that saying: From him I
will seek the equity of his judgment. Yet before
his final sentence is upon me, I will utter many
reproaches to him, because, since I have known
his singular justice, why do I, a just man, suffer
torments which are rather due to the iniquitous
and impious? Therefore, he says what follows:

And I will fill my mouth with reproaches: that
I may know the words which he will answer me,
and understand what he will say to me. That is,
with the complaints of a just sorrow.

I wish that he would not contend with me
with much strength, nor press me with the
weight of his greatness. Let him propose equity
against me, and my judgment shall come to
victory. In the weight of his majesty, let us under-
stand a shuddering, not something corporeal:
because God is spirit. I am certain, he says, that
when he himself is the judge, it will be revealed
that I sustain these miseries of affliction through
no merit of sins; hence he says: My judgment
shall come to victory.

If I go to the east, he does not appear: if to the
west, I do not understand him: if to the left, what
shall I do? I will not apprehend him. If I turn my-
self to the right, I will not see him. But he knows
my way, and he will test me like gold that passes
through the fire. While he enumerates the parts
of the world, he says that He dwells everywhere
whole; yet he confesses that He is entirely invis-
ible to him, because His divinity is not subject to
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the gaze of a creature. He says, however, that God
knew every way of his conduct, because He knew
it perfectly.

My foot has followed his steps: I have kept his
way, and have not declined from it. I have not
departed from the commandments of his lips,
and I have not hidden the words of his mouth in
my bosom. That is, what he wished to be kept, I
have kept.

For he is alone, and no one can turn away his
thought, and whatsoever his soul has desired,
that he has done. This is because his judgments
are inscrutable, and his ways unsearchable.

And when he has fulfilled his will in me, many
other similar things are at his disposal. When he
has already afflicted me with whatever torments
he wished, he will still be able to inflict upon me
as many others as he may wish, before whom
insensible things tremble just as sensible ones do.

And therefore I am troubled at his presence.
That is, feeling with the mind, and understand-
ing in part.

And considering him, I am anxious with fear.
Thatis, I dread his majesty with a shuddering.

God has softened my heart, and the Almighty
has troubled me. We should know that "heart"
is said in this place to be dissolved by excessive
dread and fear, not that it was softened from the
hardness of unbelief to receive faith, since Job
himself rather remained strong in God through
faith. Whence follows: The Almighty has trou-
bled me; this is as above.
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For I have not perished because of the threat-
ening darkness, nor has gloom covered my face.
He called the very miseries of his calamity "dark-
ness," which he meant to say were like ruins
suddenly threatening him; yet, he says, with
them pressing upon him, I have not perished in
despair: nor has unfaithfulness or the denial of
God blinded the face of my mind.

CHAPTER XXIV.

Times are not hidden from the Almighty; but
they who know him are ignorant of his days.
Indeed, those who feel and understand God are
ignorant of the days of His eternity. In which
eternity neither times, nor the days which are in
times, are found, where there is one eternal day.
Or otherwise: He knows all that I now speak or
suffer.

Others have moved the boundaries, they have
seized flocks and fed them. That is, they have
moved the flocks and devoured them. This is
manifest according to the letter. Let us now
see what it signifies according to the mystical
understanding. Those who move the boundaries:
that is, those who tear down the statutes of
the Church, he signified to be heretics, who by
the novelty of perverse doctrine, exceed the pre-
defined limits of the evangelical law and of the
apostles, and thus by deceptive persuasion plun-
der the Lord's flocks: thatis, the peoples believing
in Christ.

They have driven away the donkey of the
orphans, and have taken the widow's ox as a
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pledge. They have subverted the way of the
poor, and have oppressed the meek of the earth
together. The orphans are indeed the tender, or
infants in the faith, or those who do not have
God the Father to be defended by Him against
adversaries. Whose mind, like a strong and nec-
essary beast of burden for carrying God within
themselves through faith, heretics in the manner
of robbers drive away from them, while by their
fallacies they despoil them of the soul's virtue,
or indeed they take from them the gentile sense,
called by the name of an unclean animal, while
under the pretext of true religion, they lead them
into perfidy. The widows are also those souls who
have lost their husband, their God and Lord: from
whom heretics, as a pledge of perfidy—that is,
of the confession by which they are initiated into
their false inventions and become their debtors
—attempt to take away the purity of holy virtues
and the useful works of the soul. The poor in
this place are also to be understood as those who
are destitute of the testimony of faith. Others are
rich in faith: the way of their religion, by which
they could return to God, heretics have subverted
with their errors. But let us understand the meek
here to be those who do not have the constancy
to resist their enemies, and on account of the
cowardice of their soul are easily seduced. These,
therefore, are oppressed by many dogmas of error
and by diverse superstitions of error. In a good
sense, however, the widows are those who mor-
tify themselves with their vices; the poor are the
apostles. From this number heretics attempt to
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take away: while they persuade some of the poor
among the saints, or circumvent the meek, who
cannot resist them, but even listen patiently out
of simplicity: but they strive to extinguish them.

Others, like wild donkeys in the desert, go out
to their work, and watching for prey, they prepare
bread for their children. They are violent, who
plunder publicly. They are robbers and bandits,
who go out from hidden places to their own
works, certainly not God's.

They reap a field that is not their own, and
they harvest the vineyard of him whom they have
oppressed by force. The field, or vineyard, of each
man is a certain way of life, which is cultivated
by each one, when the filth and certain shrubs of
vices are cleansed, or even rooted out. Because,
therefore, the diligence of this cultivation profits
little when every good of nature is not referred to
faith—for *the just lives by faith*—the aforesaid
worshipers of idols, oppressing the hearts of the
faithful, although they live honestly, lead them
into error as if by a certain method of seduction:
while, as if dissipating their field or vineyard,
they violently snatch away their fruits.

They also leave men naked, taking away their
garments. While they despoil them of good
works.

For whom there is no covering in the cold.
They certainly despoil those who do not have the
garment of God's charity, and therefore are cold
in infidelity: because they do not deserve to be
clothed with the tunic of a fervent spirit.
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Whom the rains of the mountains water. He
says, therefore, that these are destitute of their
homes through misery: since he will cover them
with the caves and shades of the mountains,
and he describes how great is their necessity of
dwelling in the mountains themselves. Whom
the rains of the mountains water, thatis, they are
cleansed by the waters flowing copiously from
the mountains themselves. Whom the rains of
the mountains water. They are not watered by
the rains of heaven, but of the mountains that
exalt themselves against the knowledge of God,
which is from heaven.

And having no covering, they embrace the
stones. Others have said more clearly: 'They who
have no covering are covered by a rock.' And hav-
ing no covering, they embrace the stones. That is,
without the garment of virtues, they delight in
their sins and errors.

They have used violence, plundering the or-
phans. Where it is understood what they would
have done to those who have, since they showed
no mercy to the very poorest in means. They
have used violence, plundering the orphans.
Even those who have some knowledge according
to the good of nature, which they could not de-
fend; living with a fragile and childish soul: they
have plundered them, inflicting violence with
perverse persuasions.

And they have despoiled the poor common
people. Also the multitude of the people, base
in their actions and poor in their ignorance: if
perhaps they had any justice, or even natural
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innocence, while they drag them into the greater
evil of their error, they have despoiled them of the
aforesaid goods.

From the naked and those walking without
clothing, and from the hungry, they have taken
the ears of corn. From those naked of faith and
destitute of God's protection, not having the
garments of hope and divine charity, and the
watches of the other virtues with which souls
are adorned: they have also taken away the ears
of corn, in which they have the divine knowledge
covered, lest those hungering for the knowledge
of God, when the veil is someday uncovered,
might be able to receive the naked truth itself as
the bread of vital nourishment.

Among their heaps they have rested at noon,
who thirst after treading the winepresses. This
is a great and most iniquitous evil, that some
should rest under the labor and fruit of oth-
ers, and be inebriated with the wine of those
who, having collected their harvests, are thirsty.
Among their heaps they have rested at noon
who, having trodden the winepresses, are thirsty.
Therefore, the ears of corn having been taken
away, which contain within themselves by a
figure the knowledge of the divine name, when
from them those who had them would, with full
thought, make solid food: violent seducers rest
among their good works as if among heaps, glo-
rying and attributing them to themselves. If any
of the gentiles has followed natural virtues, from
which, as from seeds, he may constitute heaps
of works in himself: yet they themselves, being
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seduced, having trodden and pressed out the
vintage of virtues, are thirsty: because they have
not found the cup of truth among those by whom
they have been drawn away into error.

From the cities they have made men groan.
Not only, he says, do they despoil those who
dwell without defense and afflict them with
the dominion of harsh superstition: but also
those who inhabit the cities of their minds
fortified with good morals, they undermine by
fighting with the battering rams of errors. And
it is manifest that this has happened to many
philosophers: who, although they were great and
renowned for the continence of their bodies, yet
with groaning and excessive labor could not ar-
rive at the knowledge of the truth.

And the soul of the wounded cried out, and
God does not suffer it to go unavenged. God does
not suffer the voice of those who implore to go
unavenged, but that He should grant vengeance
for errors: so that while they, wounded by the
wounds of sins, turn to the truth, the convicted
tfalsehood may be punished. For He punishes
when He forsakes the conversion of those who
had been seduced. But as for what he says: 'The
soul of the wounded": let us understand it as
the consent of those crying out to God. But the
tribulation of the devastators reached even to
the groaning of the city's inhabitants. But the
wounded are to be understood not only as those
whose bodies are pierced by others, but also
those whose souls are struck by excessive fear of
enemies, as if by a sword.
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They have been rebels against the light, they
have not known its ways: nor have they returned
by its paths. Demons, heretics, philosophers, or
even all the impious are to be understood, who
attempt to come against the doctrine of God, be-
cause the commandment of life is light, because
in nature light is that which is through itself:
but darkness is the blindness of the heart. And
therefore if the blindness of the heart is darkness,
rightly are the outer darknesses understood as
punishments. As the iniquitous are cast from
the darkness of their sins into the darkness of
torments: so within and without, the sentence
of God being consummated before the angels of
God, they are clothed as with a double garmentin
their own confusion. But as for the wild donkeys
who dwell in the desert: we can understand them
as all the pagans in the error of gentility, who are
in the desert of true religion, because they are not
contained by the yoke of a certain religion. These,
therefore, go out to their work. For they are said to
go out when they show their affections through
perverse doctrines to those whom they seduce.
For so with all skill they plunder souls wandering
in error, that to the lost multitude of their own
posterity, as nourishment of the bread of lethal
doctrine, they leave behind obstinacy.

In the early morning the murderer will rise: he
kills the needy and the poor. Again, 'morning' is
said for that which is committed publicly and in
broad daylight, so that the crime is like a glory
to those who do it, and according to the example
of the Sodomites, they did not hide their sin,
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but proclaimed it. He could also have said this
about iniquitous judges, who rise earlier for this
purpose, to pervert the cause of the needy and the
poor, being corrupted by bribes. Or otherwise:
This murderer, therefore, is rightly understood
as any heretic, from the number of those who
kill the souls of men with noxious and lethal
senses. As for what he says, 'he rises in the early
morning:itis this: because when those who have
recently been initiated into the faith have their
morning, thatis, as abeginning, the holy religion;
or they themselves have become morning, when
from darkness and the sons of night they have
been made in the Lord sons of God; these hasten
to offer the poison of their perfidy, to deceive
them. Or otherwise: Morning is to be understood
as Christ, at whose resurrection heresies began to
be in the Church.

But by night he will be like a thief. All the
senses of the heretics are to be compared to
night and darkness, because they do not have the
light of truth. They are also adulterers, because
they corrupt the pure words of God with adul-
terous interpretation. But I think 'night’ is said
because prevaricators require a certain secrecy of
business, like the time of night, when they accept
bribes for perverted cases.

The eye of the adulterer watches the darkness,
saying, 'No eye will see me,' and he will cover his
face. Or as others have said: 'And he has made
a hiding place for his face.' That is, the eye of
his heart has been blinded by oblivion, so that it
would not ascend into his memory that God is the
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inspector and knower of all evil human thoughts
and works.

He digs through houses in the darkness, as
they had appointed for themselves in the day,
and they have not known the light. It is manifest
that they plan this robbery by their own thought
during the day, before they come to the very
darkness of their crimes. He digs through houses
in the darkness, as they had appointed for them-
selves in the day. Every heretic, persisting in the
perversity of doctrine, does not descend into the
souls of the faithful with a sweet and gentle
discourse of the Gospel, like a placid rain, and
like dew with silence; but rather with a harsh
and sharp one for wounding, he digs through the
houses of souls. For the heretics have appointed
this for themselves as if in the day, that they
would pierce all mortals with the javelins of nox-
ious doctrine, when, while still in the Church,
that is, in the day of truth, they conspired to
create heresies.

If the dawn should suddenly appear, they
think it the shadow of death, and so they walk in
darkness asif in light. As soon as a light of justice
and honesty from elsewhere begins to appear to
them, and evilis broughtto their conscience, they
now reckon they are suffering the pains of death:
because justice and holiness, as divine Scripture
says, is hateful to the iniquitous. If the dawn
should suddenly appear, they thinkit the shadow
of death, and so they walk in darkness as if in
light. If any debater should arise who narrates the
light of manifest truth against them, being con-
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victed, they think they have incurred the shadow
of death, and nevertheless they glory in the dark-
ness of their folly as if in the light of wisdom.
The devil can also be understood as a murderer,
a thief, and an adulterer: because he was made
a murderer to deceive man, as the Lord says: 'He
was a murderer from the beginning.' Also, by ar-
rogating divinity to himself through pride, which
he attempted to invade by the presumption of
his own mind, he was found to be like a thief,
who tries to take away what belongs to another.
He also lost that virginal and chaste love of God,
while making adulterous attempts against the
love of his God and Lord, he sought his own
will. This one, therefore, in the early morning,
that is, around the very birth of the first-formed
man, rose up to seduce him through his wife,
and he killed him, as one in need of counsel and
poor, who was less cautious from experience, by
the deception of insidious persuasion. He himself
worked the night of sin for himself: when he
wanted to creep in like a thief to invade divinity,
saying: 'l will place my throne above the stars
of heaven, and I will be like the Most High"
and from then on with his own, whom he called
the stars of heaven, he was called night and
darkness, and the prince of darkness. And rightly
so, because he had lost the Lord's light. He, now
established in the darkness of his sins, covered
the face of his evil conscience with obduracy, not
intending to do penance: and therefore, deprived
of divine light, he strives and watches to commit
those things which are worthy of darkness and

142



COMMENTARY ON THE BOOK OF JOB

gloom. Whence, leading his life in these works,
he will dig for himself houses of habitation in
the underworld, with those ministers of his, with
whom he attempted to raise himself up against
God and his creator. These ministers of his,
therefore, when they were still blessed in that
eternal felicity, in that everlasting day, which has
neither beginning nor end, conspired with their
prince in this sacrilege of tyranny, and thought
that God, who is true, wise, and intelligible light,
would leave this evil of their contumacy unpun-
ished, so that He would not cast them down
from that blessed and glorious seat. And this,
I think, he said, 'they knew not the light" that
they supposed God would by no means do this
to them, on account of which, their minds being
blinded, they became eternal darkness: who are
also called the powers of darkness: that is, of
sinful men. And hence it is that when they hear
the name of God, they tremble: which we think
is signified by the word 'dawn'. The thought,
therefore, of him, that is, of the devil, could only
reach as far as speech, but not to effect: for he did
not reign there, and so he was cast down imme-
diately, where he uttered with his voice what he
had thought, and was cast headlong downwards.
Whence he saw it consequent that he should
speak the machinations of his heart, with which
he was plotting against God, to persuade the
other angels, and so with many consenting, a
conspiracy of a certain kind was made against
God, if it should seem so. This, however, must be
held immovably, that the offices of the celestial
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militia are in no way carried out in silence, since
we read that the angelic powers resound before
the seat of the Lord in praise of His glory with un-
wearied voices, nor would the Apostle have said
in any way: 'If I speak with the tongues of men
and of angels,’ unless there were also tongues
of angels just as there are of men: although
angelic tongues are dissimilar to human ones.
There is, therefore, some and indeed a very great
difference concerning the diversity of languages
between earth-dwellers and the supernal min-
istries. About which matter the canonical book of
the New Testament, which contains the apostolic
acts, has sufficiently instructed us.

He is light upon the face of the water. Because
they are not of the great Church, that is, of the
weighty and holy people, which is compared to
grains of fertile and excellent wheat, and which
is to be stored in the granary of the eternal man-
sions, like light chaff having no weight, which
pertains to weighing down the fruits of virtues,
it will float upon the element of water: to be
carried away by a gentle puff of air. Or otherwise:
These waters have the figure of men who love this
world: because they are always inclined to lower
things, dragging much mud with them, which is
to be deposited in the chaos of the underworld
with a turbid weight.

Cursed be his part on the earth. For he who
has not been in the land of the saints, which is
theland of the living, will be cursed: or, cursed be
his part on the earth, that is, in the mass of the
human race.
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Nor let him walk by the way of the vineyards.
That is, let his conversation on this earth be so
cursed that he does not imitate the people of God
or the holy souls, who are fruitful like vineyards
full of fruits: nor let him walk through them. For
doctors, as cultivators, cultivate these vineyards
with doctrines as with hoes, to harvest the wine
of good works, which, pressed in faith, that is,
in the winepress of the Church by the weight of
tribulation, fragrant through the grace of Christ,
with the most sweet odor with the virtue of
merits, is stored away in the storehouses of the
celestial homes.

Let him pass from the waters of the snows to
extreme heat. It seems to me that the holy Job
speaks of two hells, of fire and of cold, through
which the devil, the heretic, and the impious
man are to be exchanged. Perhaps in hell itself
such a torment of the senses will befall those
who will be tormented in it, that now they will
feel as it were a burning fire, now an excessive
burning of cold, and a penal exchange, now for
those feeling cold, now there will be heat, so that
they will think it a transit as if from place to
place. And perhaps from this the Lord says in the
Gospel: 'Cast him into the outer darkness: there
shall be weeping and gnashing of teeth.' So that
this gnashing of teeth arises from the rigor of the
cold. Where we can also find a certain similitude
from our own bodies: in which an abundance of
red, which is very hot, in typical movements an
intolerable rigor precedes the most ardent fire
of fevers that is to follow, and these two things,
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which are known to be contrary to each other,
are said by physicians to be procreated from one
matter of bile in man.

And his sin is even to the underworld. The sin
of the impious and the iniquitous is so great and
so grave that it presses him down to hell like lead
in very strong water.

Let mercy forget him. That is, He who is not
only called merciful, but also mercy: because
merciful is from mercy, and therefore as a proto-
type name, it is greater than the derived one.
Therefore, whoever of the saints can be called
merciful, truthful, and just: yet none of them is
rightly called mercy, and truth, and justice.

His sweetness is worms. Said by antiphrasis,
which is, let him die swarming with worms. And
in the Gospel: 'Their worm will not die." Such,
therefore, will be the sweetness for the iniquitous
and for those who hate God.

Let him not be in remembrance. That is, let
him not attain to the pardon of mercy, which we
have learned from the holy Scriptures will be the
tuture for the devil, and his heretics and impious
ones.

But let him be broken like an unfruitful tree.
According to that: 'Every tree that does not bear
good fruit will be cut down and cast into the fire.'
Or let us understand sin as the wood that came
about through a tree: through which tree the
devil added to the heap of his crime, that he had
been arebel against God, so as to precipitate man
also into death: whence he is now condemned to
eternal perdition: on account of which the devil
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himself can be called an incurable and unfruitful
tree: because he will never be healed by the med-
ication of penitence. But of the tree of life, that is
the cross, or of Christ it is said: 'As the days of a
tree, so shall be the days of my people.'

For he has fed the barren. That is, he has
nourished and fostered souls that are barren and
unfruitful in virtues.

And she who does not give birth. He has also
fed with the delights of his assent those souls
who, although they could bring forth good things
from the womb of their heart, were unwilling, as
David says of such: 'He was unwilling to under-
stand, that he might do well.'

And he has not done well by the widow. The
widow, a soul destitute of the powers of holiness,
who had had God as her husband, he was unwill-
ing to console with exhortation, so that she might
do what was necessary to be able to return to her
former husband.

He has drawn away the strong in their
strength. Others have said: 'And in anger he has
overthrown the weak': that is, he has prostrated
and drawn away strong men and men of virtue.

And when he stands, he will not believe his
life. God gave him a place for repentance, and he
abuses it in pride: but his eyes are on his ways.
And when he is in prosperous circumstances, not
even then, with a biting conscience, does he think
that he may perpetually enjoy the same felicity,
since he is of such a pertinacious and hard mind,
believing that he can stand in that life of his so
lost.
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They are lifted up for a little while, and they
will not subsist, and they will be humbled like all
things, and they will be taken away. But it is said
'for a little while' because of the brevity of the
present life, in which the wicked are exalted for a
time. They will be taken away like all things, that
is, like whatever things are of the adverse part,
or when in the end of the age all temporal things
will have been taken away.

And they will be crushed like the tops of the
ears of corn. For just as the tops of the ears of corn,
things certainly very fragile, are so easily broken
that they are reduced to nothing: so also these of
whom I have spoken will be like the finest dust,
or like the down of ashes before the face of God,
when they have been worn down by the reproach
of confusion.

Butifitis not so: who can prove me a liar, and
place my words before God? For who among you
can prove me wrong: that it will not be as I have
said: and convict me of falsehood, you who assert
that God repays sinners in this time for all that
they deserve, which you rather hurl for my own
denigration out of a zeal for contention.

Then Baldad the Shuhite answered and said:
Power and terror are with him, who makes con-
cord in his high places. Is there any numbering
of his soldiers? Baldad, having been refuted by
blessed Job who said that God'sjudgmentis more
in the future, turns to this, to say that power
and terror are with him; that is, he does not now
exercise judgment, but holds it stored up with
himself and reserves it for a later time. He, how-
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ever, makes the concord of perpetual peace in the
high places, that is, among the angels or his holy
men, by guarding them, lest through any lapse of
sin they incur the enmities of a celestial offense.

And upon whom shall his light notrise? For he
enlightens every man that comes into this world.

Can a man be justified when compared with
God, or can he that is born of a woman appear
clean? It is manifest that, from an inability to
respond, they frequently repeat the same things
they had already said.

Behold even the moon does not shine, and the
stars are not clean in his sight. Under the name of
the moon, or of the stars, we can understand the
angels and supernal powers, who, in comparison
to the divine reverence, can be seen as unclean
and as darkness: for this reason, that the nature
of a created being, although they do not sin, is
nevertheless capable of sin, as appeared in the
other angels of the same nature who did sin. But
it is to be believed that after them no angel has
sinned, because they turned their entire free will
to the love of God alone, and thus they were made
immovable, persisting in the truth in which the
aforementioned angel with his followers was un-
willing to stand. Therefore, the will of the angels
was made unchangeable through the love of God,
a quality which is in God by nature. Therefore to
him alone, the incorruptible, be honor and glory.
It can also be said of these elements that they are
called unclean because they do not always shine,
or because they only illuminate bodies and not
minds, as God is accustomed to do for both.
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How much more is man putrefaction, and the
son of man a worm? For if the angels, he says,
and even the bodies of the heavens are said to be
unclean in comparison with God, what do you
think man is to be esteemed, since he is himself
putrefaction, and the son of man a worm, born
from the same corruption as a worm?

But Job answered and said: Whose helper are
you? Is it the weak man, and do you sustain
the arm of him who is not strong? To whom
have you given counsel? Perhaps to him who
has no wisdom, and you have shown your great
prudence. Whom did you wish to teach? Was it
not him who made the breath of life? Seeing an
injury being done to God, moved by a just indig-
nation, at the very beginning of his discourse he
rebukes Bildad the Shuhite with harsher words,
because he spoke asif God were weak and, having
no strength of arm, needed his help. Therefore,
considering that the participationisless than the
whole: a drop of a droplet to a perennial spring;
a spark hidden in ash to the divine fire by which
all things are warmed; the lamp of the body to
the sun of justice; the potsherd to the potter; the
soul to God; whence Job, marveling, speaks, why
he dared to wish to teach him from whom he has
his being.

Behold the giants groan under the waters,
and those who dwell with them. Divine Scrip-
ture calls proud, rebellious, and contumacious
men giants. The devil also, and his followers, on
account of their pride, are called giants by a trans-
ferred name. As for what he says, that the giants
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groan under the waters: he says this as if he had
said, under the earth; that is, in the lower parts
of the earth, where the underworld is said to
be, whence they themselves are called the lower
regions. For waters are of such a nature that they
cannot exist without the earth. Behold the giants
groan under the waters. Which groaning surely
arose for them from the pains and squalor of their
Tartarean dwelling.

Hell is naked before him, and there is no cov-
ering for perdition. This he says, because nothing
can be hidden from the knowledge of God. And
that perdition, which is not absurdly understood
by us as the devil, cannot prevail to hide itself
from His omnipotence.

He stretches out the North over the void,
and hangs the earth upon nothing. This is to
be understood thus: either that the earth was
made from nothing, or that there is nothing be-
neath the earth by which it is sustained, since
it sustains all things, and is itself immeasurably
balanced by the power of God, because in Him
are all things, and by Him all things are held
together. Of whom the Apostle says: Upholding
all things by the word of his power. And because
sometimes in the Scriptures the North wind, by
a figure, is signified to be the devil: since by
Solomon the North is called a harsh wind, but by
name it is called dexterous. Indeed, by his own
he is called dexterous, but he is the author of
entirely sinister work. He, therefore, is spread out
over the void, thatis, over those cold in faith and
unbelievers, which is over those empty of true
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religion, and void; and he is stretched over them
so that he may rule them as a king. Again, those
same unbelievers, whom holy Job called by the
name of earth, are hung upon the devil, who was
made nothing by God, so that they may always
be uncertain, and the members may imitate their
head, so that just as the head, which is said to
be nothing, they may be hung over the void and
nothingness.

He binds up the waters in his clouds, so that
they do not burst forth all at once downward.
Through these clouds, the waters are gathered
in the very height of the spacious air, just as in
another place we read thus of God: Sifting the
waters from his clouds. In this way, therefore,
they are said to be bound, because they are not
all poured out upon the earth at once, as we read
happened in the flood. But this is the spiritual un-
derstanding, that we interpret the clouds as the
holy doctors of the Church, who carry the waters
of the Gospel to be poured out for the peoples,
and carry them to be governed by the Holy Spirit,
so that the lands of the peoples may be irrigated,
and from this heavenly rain, the fruits of virtues
may be multiplied by spiritual operation. These
waters, flowing from the supernal abundance,
God binds in His clouds, so that to each one ac-
cording to the capacity of his heart, He may pour
out as much doctrine, like water, as the possibil-
ity of the receiver allows, lest perhaps, if poured
out all at once, they might harm hearts less able
to receive more abundant doctrine.
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He holds back the face of his throne. He
reserves the sentence of his judgment for the
future. God is said to hold the seat of His justice
and piety in all His creation, resplendent with the
glory of truth, which is to veil and hide the mani-
festation of His secret judgments, like the Gospel
of Christ among those who are perishing.

And he spreads his cloud over it. According to
that which the Lord says to the disciples in the
Gospel: To you it has been given to know the
mystery of the kingdom of heaven. Also, for the
protection of His divine custody, He spreads over
the good news of the Gospel itself, into the cloud
of His defense, so that no adversary, however
fierce, could prevail against it; of which the Apos-
tle says: All our fathers were under the cloud.

He has set a boundary for the waters, until
light and darkness come to an end. Under
the name of waters, by synecdoche (*koto
ovvekdoxnv*), which is from the part to the
whole, he seems to me to have spoken of the end
of the world, because the alternation of night and
day is to pass away. Or it may be about the peo-
ples of the impious, or about the tribulations of
the saints, which are often spoken of in the Scrip-
tures under the name of waters. These waters,
therefore, have received a limit from God, either
that they may always be wicked and sinners, or
that the faithful God may not allow His saints to
suffer tribulations beyond what they can endure.
These things, therefore, will happen until the
prosperity and iniquity of the impious pass away,
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which in this place are signified by the name of
light and darkness.

The pillars of heaven tremble, and are afraid at
hisnod. Therefore, let us understand by the name
of pillars the stability that is permanent only in
the nature of angels, because not only are they
unmovably persevering in holiness, but they are
also beautiful with the glory of eternal beatitude.
For concerning the future immobility of men, the
Son of God says thus: He who overcomes, I will
make him a pillar in the temple of my God. But
the Church itself, which is the congregation of all
the saints, because of its eternal stability in the
Lord, is called the pillar and foundation of truth.
Itcan also be understood of the holy angelsin this
way: that because of the regard of their charity
and love, they are called pillars, because they take
care for the salvation of men, for whom they are
solicitous with a pious affection, which seems to
them to be added as a weight to their thoughts.
And according to tropical interpretations, let us
know that the Church is signified by the name
of heaven, in which the mysteries of the heavens
are celebrated. Of this heaven, therefore, that is,
the Church, the pillars are the apostles, and the
others who are of similar grace, who bear and
sustain the dangers of various persecutions that
rush upon them. And sometimes the souls of
men are understood as heavens. Of these souls,
which we have called heavens by metaphor, the
pillars are their thoughts; for by them the soul is
sustained and governed, and lest it should waver
and totter from the rust of sin, it is strengthened
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by the stability of counsel. Because this often
happens to human frailty, that where the caution
of those who are watching is less, by the impulse
of sin the pillars, that is, good thoughts, are fixed
on the other side. And therefore they tremble and
are afraid at the nod of the threatening God, who
proclaims His horrendous judgment. For these
thoughts of the soul are not its own, as if they
were inherent in its nature, which are indeed in
the existing nature, and are the ministry of the
existing nature, without which rational nature
does not exist; for as I have said, they are not by
themselves, but are invisible movements of the
subsistent nature.

By his strength the seas were suddenly gath-
ered together. Which we read was done in the
beginning of Genesis.

And by his wisdom he struck the proud one.
Who can doubt that the devil is principally this
proud one, who was then first struck by God
when He cast him down from that blessed and
sublime seat of the heavens, of which the prophet
says: You have humbled the proud one as one
who is wounded. Spiritually, we rightly feel these
seas to be the peoples of the Jews and of the
nations, over whom the prophet David thus pro-
nounces that the true Solomon will rule, saying:
And he shall have dominion from sea to sea. For
from the sea, that is, from the people of the Jews,
the Gospel of Christ began, because the law went
forth from Zion, and reached the sea of the Gen-
tiles. Thus far, therefore, these seas of peoples,
foretold by the strength and power of Christ's
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resurrection, by the ministry of the apostles,
evangelists, and others, were suddenly gathered
into the one body of the Church, and connected
by the charity of Christ into one bond of faith.

His spirit has adorned the heavens. We read in
the beginning of Genesis that on the fourth day
the stars were placed by God in the heaven, or
in the firmament. Also by the Holy Spirit, He has
adorned the rational heavens, whom we under-
stand to be the apostles and apostolic men, who
in many places of the Scriptures obtain the name
of heavens, according to that of the prophet:
His power covered the heavens, and his wisdom
struck the proud one. Christ, the power of God
and the wisdom of God, struck the proud devil.
These saints, therefore, are so distinguished by
the Holy Spirit with the gifts of graces, as if with
starry lights.

And by his maieutic hand, the twisting ser-
pent was brought forth. The saints, therefore,
adorned with the word of God, scatter it like seed
among the peoples. Whence, from the fear of the
Lord, they have conceived in the womb the spirit
of salvation, and thus the hand and wisdom of
the Father, Jesus Christ, is affirmed by holy Job
to be present with souls made fertile by manifold
virtue, so that to those giving birth to the children
of the age to come, He may offer a certain service
of His piety, and console them when they are in
the pains of persecution; and also by His ministry,
working invisibly within, He may help those in
labor. Because without Him, no effect of good
works, which we have called children above, will
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follow them. Therefore, while He Himself, by the
charity of His mercy with which He has loved
us much, watches over this ministry, and by His
piety acts as a midwife, so that holy souls may
bring forth such offspring, there is brought out
from them, and excluded from their hearts, that
one in whom there is nothing right, the twisting
serpent.

Behold, these things have been said in part of
his ways. These are the ways of the Lord, of which
the Savior Himself says through Solomon, when
He foretold of His own birth: The Lord created me
in the beginning of his ways for his works. There-
fore, the Lord Jesus Christ Himself was created
by God the Father, from the Virgin Mary, to show
and manifest the ways of the commandments,
from which the work of God, that is, man, had
strayed.

And when we have heard scarcely a small drop
of his word. By a small drop, let us understand
the assumed man, who in the psalm is called the
little mountain of Hermon. And in Daniel, the
stone cut out, and a bundle of myrrh in the Song
of Songs.

Who can behold the thunder of his greatness?
This he says: if the assumption of the form of a
servant is contained in almost ineffable myster-
ies, and in comparison to the assuming God is a
very small drop, how much more will no one be
able to behold the thunder of greatness: that is,
the divinity itself, which is therefore called by the
name of thunder, because when the fame of His
name in Christ Jesus His Son resounded from on
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high upon the earth, and became known to men
with this terrible crash, yet none of them will be
able to contemplate with their intelligence the
whole magnitude of His divinity: that is, that
which is: In the beginning was the Word, and the
Word was with God, and God was the Word.

CHAPTER XXVII.

And Job added, taking up his parable, and
said: As God lives, who has taken away my judg-
ment, and the Almighty, who has brought my
soul to bitterness. By permitting him, though in-
nocent, to suffer the punishments of the wicked,
He also filled his soul with bitterness through
his present misery. As God lives, who has taken
away my judgment. According to the form of a
servant which He assumed, the judgment of the
human will: and it is spoken from the person of
the assumed man, by which He, praying, said to
the Father: My Father, if it is possible, let this
cup pass from me. And therefore He said, my
judgment, because in Himself He demonstrated
the infirmity of the human race, in the truth of
the man He had taken on. And the Almighty, who
has brought my soul to bitterness. Bitter was
the cup of death, which our Savior had come to
drink: for it was of the bitterness of this very cup
that He said to His disciples: My soul is sorrowful
even to death. The word brought, however, is to
be understood according to the Apostle, who says
of God the Father: He who did not spare His own
Son, but delivered Him up for us all. For He was
not delivered to death unwillingly. In another
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place, the same Apostle says of the Savior: Who
gave Himself for our sins.

For as long as breath is in me, and the spirit
of God is in my nostrils, my lips will not speak
iniquity, nor my tongue meditate a lie. Far be it
from me thatIshould judge you to be just. To this
also pertains what is written of the Lord in Isaiah:
Cease from man, whose spirit is in his nostrils,
for he himself is accounted great. However, let
us not think that the adverb until, according to
this understanding in which we have woven the
thread of this meaning about our Savior, is said
as it sounds, as if he had said, As long as the
breath of this life is in me: that is, before I die;
but let us know that until, in this place, is said
for always and perpetually. As the Lord Himself
says to the people through the prophet: I am, says
the Lord, and until you grow old, I am. For God
will not cease to be after men have grown old,
since God remains perpetually with those same
aging people. But what shall we say to that which
the Psalmist says: The Lord said to my Lord, sit
at my right hand, until I make your enemies
your footstool? That after the enemies have been
subjected, Christ will not sit at the right hand of
God the Father? And where will that be which the
angel says: And of His kingdom there will be no
end? For which reason, until, in such places, as I
have said, is to be understood as perpetually. And
also that which the evangelist says of Joseph and
the blessed Mary, He knew her not until she had
brought forth a son. For who is so blasphemous
concerning the virginity of the venerable blessed
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Mary as to dare even to think this, that after her
son, God the Savior, she knew a man? Therefore,
according to the truth of the Catholic faith, let
us understand until here also, as said above, for
always. The Lord Jesus therefore says, because
the breath of divinity is always in me, because ac-
cording to that which I am man, and in God I was
founded and created: I have in me the spirit of
my Father, and substantially my own: it therefore
follows that He says thus: Until I fail, I will not
depart from my innocence. Because, therefore, I
have not acquired innocence by the industry of
my morals, butasIwasborninit,solam justand
innocent. Until I fail, I will not depart from my
innocence.

For even if I die in these torments, I will not
depart from my innocence, which you assert I
have lost in them, as if | were a blasphemer. I will
not desert the justification which I have begun to
hold.

The Savior could say this, as a man assumed
into God, whose beginning according to the flesh
is from the virgin Mary: but He had the sin of
man neither by being born, nor did He contract it
by His actions: and therefore He alone truthfully
says: For my heart does not reproach me in all my
life.

Like the impious one, my enemy, and my ad-
versary, as if wicked. In this place, all my life is
to be understood as the present life, at the time
when he was saying these things: as if he were to
say: My whole conversation now is irreprehensi-
ble. For my heart does not reproach me in all my
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life: thatis, I did not consent to those persuading
me to evil, as you also do, exhorting me to blas-
phemy: which my wife also persuaded me to do.
For my heart does not reproach me in all my life.
Like the impious one, my enemy, and my adver-
sary, as if wicked. For he does not curse by wish,
but predicts by prophecy, and speaks according
to the merit of sinful men: foretelling what each
one, remaining in his sins, is to receive from him.
Now let us return to that place: For what is the
hope of the hypocrite if he should greedily seize,
and God does not deliver his soul?

A hypocrite is understood as one who is false
in friendship, or deceitful. What great desire,
and as it were, a thirst for avarice, he says, do
you suffer in my destruction, that you would
already snatch me to Tartarus with your wishes?
Concerning this nefarious will, therefore: what
hope of pardon will you have before God, if you
do not acquiesce to God, that you may take care
to amend yourselves in this life. Will God hear his
cry when distress comes upon him?

Therefore, in the time of retribution, when
distress is to come upon the impious, there will
be no remedy for sinners: because the Lord will
not receive their prayers on the day of vengeance.
Or will he be able to delight in the Almighty, and
call upon God at all times?

He will be able to delight in God and call
upon Him, who, being well-conscious of himself,
rightly presumes, and who has shown himself to
be such that he deserves to be heard at any time.
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I will teach you by the hand of God what the
Almighty has, and I will not hide it.

Behold, you all know, and why do you speak
vain things without cause? This is the portion of
the impious man with God, and the inheritance
of the violent, which they will receive from the
Almighty. He speaks of those things which God
has in His hand and power, and in His secret
judgments. If his sons are multiplied, they will
be for the sword, and his grandsons will not be
satisfied with bread.

In sons and grandsons he signified all the
remaining posterity of the evil generation. Some-
times in the Scriptures, they are called sons not
only by carnal progeny, but also by similarity of
morals. Those who are left of him will be buried
in destruction, and his widows will not weep.

This seems to me to signify that the off-
spring, or generation, of the impious man is to
be brought down through time to the utmost
poverty or misery, and their widows will not be
able to weep because of the excessive evil press-
ing upon them. If he should heap up silver like
earth, and prepare garments like clay.

He speaks of the insatiable desire and a certain
abyss of this inexhaustible impious one. He has
indeed prepared, but the just will be clothed with
them, and the innocent will divide the silver.

And Solomon says: He who increases his
riches with abundant usury: he who has mercy
on the poor gathers them. He has built his house
like a moth, and like a watchman he has made a
shelter.
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With these words he says this, that the impi-
ous man has labored in vain: since, either with
things quickly passing away, or with moths de-
molishing, the state of that house is compared.
Alternatively: If he should heap up silver like
earth, and prepare a garment like clay: he will
indeed prepare, but the just will be clothed with
them, and the innocent will divide the silver.
He has built his house like a moth, and like a
watchman he has made a shelter. Here, therefore,
this impious one, whom we have said above to
be the devil, in the transgression of Adam, made
the precious and renowned men vile as earth and
clay, from whom he also stripped virtues and the
goods of nature as if they were garments, and
their gold, by which the riches of the mind are
signified. For these had been made beautiful and
composed in riches to the image and likeness
of their Creator: who, by taking these things
from them, brought them to the utmost need
and vileness. To these things, therefore, are men
compared, seduced by the devil in Adam, as I
have said, which seem viler in the creation of
the world. But the just Lord, and our God, by
taking from the devil the aforesaid spoils of the
captives, also liberating the captives themselves,
whom the enemy had prepared for destruction,
presented to Himself the holy Church from them:
cleansing her with the washing of water in the
word, and making her without spot or wrinkle:
that is, pure from sin, and simple in the confes-
sion of faith, He clothed her with a precious
garment. The silver also, by which, as I have
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already said, the distinguished and renowned of
this world are understood, the innocent and im-
maculate Lamb of God divides, when He sends
believers into a blessed life and eternal glory, and
sends unbelievers into perdition. Or, the clear
and shining eloquence of the world is taken away
from the world by Christ: so that the eloquence of
believers, with shining and pure speech, may be
clothed with His Gospel; because just as the souls
of men are clothed with the garments of virtues,
so also the senses, when they are announced by
the preaching of the Evangelists, are in a certain
way clothed with words. He has built his house
like a moth, and like a watchman he has made a
shelter. As a moth consumes and demolishes its
dwelling: so also the devil builds the house of his
lost people for its destruction: who has prepared
for himself a temporary and gradually dissolving
habitation, to possess eternal punishments. This,
therefore, is that impious hypocrite who greedily
seizes. In one who does not convert, there will
be no hope of pardon, since, even beyond this,
with a certain raging avarice, he snatches men
to destruction. He is therefore called a hypocrite
because he transforms himself into an angel of
light: whose cry of late supplication the Lord will
not hear, when he has been constrained within
the straits of punishments. In God also, there will
be for him no confidence of delight from a good
conscience: nor will he be able to provoke Him to
the praise of confession, who, in the likeness of
his innumerable sons, will be struck by the divine
sentence with the sword of God. His grandsons
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also, in whom are understood those who are se-
duced by those whom the devil himself had first
deceived: his grandsons, I say, will not be satis-
fied with the bread of the vision of God, surely
to suffer hunger and want. Because all the saints,
contemplating God, are to be refreshed and fed
by Him, with which the angels are now satisfied.
The remnants of the devil, we can understand
as his final generation, which similarly, like the
devil himself, and his sons and grandsons, with
the whole body of his people, will be buried in
destruction. Those widows also, thatis, the souls
which the devil had enervated with his vices and
the allurements of pleasures, and had rendered
soft, so that they lost all fortitude and manliness:
will not weep with any correction and satisfac-
tion, so that they might at least at some time
come to their senses towards God, whom they
had lost as a husband, by adhering to vices as if
to adulterers. When the rich man sleeps, he will
take nothing with him: he will open his eyes, and
find nothing.

Arich man is understood in many ways in the
divine Scriptures. There is the one rich in earthly
possessions: but if he trusts in those riches, he
will fall. This rich man, therefore, when he is in
the sleep of death, will carry none of his posses-
sions with him: for he came naked at birth, and
naked he returns to the earth at death. At the res-
urrection, he will open his eyes and find no merit
of good work. The Jewish people also, on account
of innumerable divine benefits, the oracles of the
prophets, or the many promises, and the frequent
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discourse of God Himself, is called rich. Whence
the Lord says to the same Jews in the Gospel: Woe
to you who are rich. The proud also, not having
poverty of spirit, are called rich. Philosophers
also, having eloquence and worldly knowledge,
are called rich. When these are raised on the day
of resurrection, they will find no remedy by which
they may be saved. Any heretic can also be called
rich: because he presumes to have many, indeed
all, of the remunerations of the holy Church: the
remission of sins, the sign of the spirit, the pledge
of the Lord's body, and the inheritance of the
heavenly kingdom with the holy angels. All these,
therefore, either because they suffer the scandal
of the cross, or by the presumption of their own
heart, so that they walk in error, have abandoned
the path of truth. Or because, having their under-
standing obscured, their own judgment of free
will, they persist in infidelity. Or because they
have become abominable, exalting their heart:
after the sleep of death, at the resurrection they
will open their eyes, and find nothing. Want will
seize him like water: a tempest will overwhelm
him at night.

He signifies that a sudden poverty will come
upon the aforesaid rich men like water, who by
misery and unexpected distress for them, which
is called by the name of a tempest, will be over-
whelmed at night, that is, suddenly when they
do not know it: according to that of the Apostle:
When they shall say, peace and security, then
sudden destruction will come upon them. An
east wind will take him up, and carry him away,
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and like a whirlwind will snatch him from his
place.

By the name of wind, he spoke the sentence,
by which each of them will be cast like dust from
the face of the earth. And this wind of the divine
sentence is called burning, because it leads or
compels to the burning of hell. He will cast upon
him, and will not spare.

The wind of God's sentence, or God Himself
through the sentence of His justice, will send
punishments upon him: that is, he will receive
the merit of his deeds. For He will not spare, when
He will render to him according to his works.
Fleeing, he will flee from his hand.

And he will not be held, he says, by the hand
of God to be saved, from which, as if in flight, he
will fall into ruin with a swift lapse. But what he
says, fleeing, he will flee, or as others have said,
he will flee by flight, signifies the sinner perishing
forever, because he is never to be recalled to life,
and there will be no place for repentance for him
there. He will clap his hands at him, and will hiss
at him, looking at his place.

Others have said, He will mourn over him
with his hands, and will drag him from his place.
With certain human bodily gestures, he describes
in this speech the censure of an indignant God,
and one angry against the rich sinner: where, as
if already hissing, he indicates what a dreadful
place of punishments is reserved for him. To such
a place also Judas Iscariot went.

CHAPTER XXVIII.
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Silver has the sources of its veins, and for
gold there is a place in which it is refined. Iron
is taken from the earth, and stone, dissolved by
heat, is turned into bronze. It seems to me that
through enigma and parable, under the names
of these metals, he describes the morals of men
and the virtues of souls, keeping not at all to
the observance of order, in the manner of the
prophets. Indeed, by the terms silver and gold,
according to the authority of the Scriptures, he
wished to indicate the eloquence of the word and
the understanding of the soul. Discussing these
things, let us say thus: Silver has the sources of its
veins, and for gold there is a place in which it is
refined. The veins of silver: that is, the beginning
of eloquence arises from the perceptions of the
soul; but the golden sense is fashioned by the
judgment of reason and wisdom, and that it may
be most excellent, it is refined by the trial of fire
from divine examination. But fortitude, which is
called by the name of iron, is that by which we
remove the earth, that is, the malice of our flesh,
within us: let us fight back against it, which wars
against us and acts against the law of the spirit,
with rigor of mind and virtue. Also, by the name
of stone is figured the hardness of the heart,
which, being dissolved by the heat and fervor
of faith, softens, so that it may first be able to
receive in itself the words of the writer. Then, asif
into bronze, which is sonorous, advancing by the
merit of sanctity, it will arrive at offering praises
and thanks to God with the solidity of faith.

168



COMMENTARY ON THE BOOK OF JOB

He has set a time for the darkness, and
He Himself considers the end of all things. In
the divine Scriptures, sinful men, demons, and
ignorance and tribulations, or sins, are called
darkness according to the manner and places.

The stone of darkness, and the shadow of
death. We can metaphorically understand this
stone in this place as the devil, who, on account
of his errors with which he had enveloped the
whole world, was called the stone of darkness.
Who, although he is strong and powerful by
the nature with which he was created by God,
trusting through pride in his own strength and
not in the Lord and God his creator, lost the
light of wisdom, being turned to foolishness and
darkness, and therefore could be called the stone
of darkness, according to that passage, *The fool
walks in darkness.* Therefore, just as the devil is
named the stone of darkness, so also is he called
the shadow of death. Because those who think
they are defended and protected by him are to be
handed over, like the devil himself, to the eternal
fires of Gehenna.

The torrent divides from the wandering peo-
ple those whom the foot of the needy man has
forgotten, and the pathless. This he says: the
pathless, thatis, the wandering, and those whom
the foot of the needy man has forgotten, the
torrent will separate from the wandering people,
because their step has been forgotten. Or, the
present conduct of the needy man is signified by
the name of foot. He said 'has forgotten' because
the aforementioned needy one has not beseeched
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God for such people, although almsgiving does
beseech God; that is, the good work itself that a
man has done speaks to God by a certain manifes-
tation of itself. Therefore, holy Job says this: that
a torrent of fire will separate those living without
the path of true religion and those who have not
shown mercy to the poor, that is, to the brothers
of Christ, and at the same time will divide them
from the company of the saints. Or, this needy
one is properly understood as our Savior, who
for our sake became needy and poor, though He
was rich. In His foot, moreover, note the dispen-
sation, either of His assuming human nature or of
His entering the world. Whence the prophet says:
*You went forth for the salvation of your people.*
Therefore, those who did not receive the dispen-
sation of their salvation in the Gospel have been
given over to oblivion, those who refused to be-
lieve through the hardness of their own will. And
for this reason they are called pathless, because
they did not receive Christ, who is the way.

The land from which bread came forth has
been overturned by fire in its place. He connects
diverse and obscure things, so that the lower
things do not cohere with the upper. Therefore,
it seems to me that in this place he describes
the land of the Sodomites, whose abundance and
pleasantness he praises with admiration. The
land from which bread came forth in its place
has been overturned by fire. This land can also be
understood as Judea, in which the bread of God's
law was born for the peoples through the teach-
ing of the prophets; by the love of God through

170



COMMENTARY ON THE BOOK OF JOB

faith in Christ, the carnal understanding of the
law was overturned and established on right
paths and in spiritual senses, so that it no longer
follows the killing letter.

The place of sapphire are its stones, and
its clods are gold. He says metaphorically that
in Sodom all things were most abundant and
excellent, which are even compared to gold and
precious stones. The place of sapphire are its
stones. Thus says the Lord to her through the
prophet: *Behold, I will lay your stones in order,
and I will found you on sapphires,* and the rest.
For with this beauty of precious stones, that s, of
all who believe in Christ through God the Father,
Judea was then adorned, when the people of the
Gentiles were joined to it through faith in Christ.
The place of sapphire are its stones, and its clods
are gold. Precious stones and gold are said to be
found not in the best land, but in remote and
squalid places. Therefore, in this way, Judea, ster-
ile in faith and unfruitful in virtues, had within
itself these precious stones: thatis, the patriarchs
and prophets, and the whole multitude of saints.
The place of sapphire are its stones, and its clods
are gold. He called the clods of the holy land of the
Church its saints, on account of the fruitfulness
of their good works, whom the Holy Spirit also
wished to name clods on account of the divisions
of graces: by which merit of gold they might be
valued, in whose hidden veins, as if from seeds of
souls, great and precious understandings may be
born.
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Abird has not known the path. The multitude
of inhabitants had made very many exits in that
same region, and for this reason perhaps he said
that for birds, on account of the frequent crowd
of men, there was no opportunity for seeing the
paths, or for responding or proceeding there.

Nor has the eye of the vulture beheld it. Be-
cause it was so planted with dense thickets and
contiguous trees that birds flying above could not
feed upon it. A bird has not known the path: nor
has the eye of the vulture beheld it. We can say
that the bird and the vulture are the devil himself
with his own, who were by no means able to
know the path of spiritual understanding in the
Law and the prophets: that is, what was secretly
foretold in Judea. Nor were they able to behold
by any trace of knowledge the sacraments of the
future dispensation, hidden from the ages. About
which the Apostle says: *We speak the wisdom
of God in a mystery, which is hidden: which none
of the princes of this world knew.* A bird has not
known the path: nor has the eye of the vulture
beheld it. Here two peoples can be understood
not absurdly, that is, of the Jews and of the Gen-
tiles. Therefore, carnal Judea, not having faith in
Christ, but rather living by the works of the law,
as an unbeliever did not know Christ Himself,
made a path or way for us by which to return to
the fatherland, on account of her pride, by which
she thought she could be justified by the works
of the law. She was called a bird, certainly light
and wandering, and unstable in the very works of
the law. But the people of the Gentiles seem to be
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assimilated to a vulture for this reason: because
it wandered through the errors of dead men, and
was fed by dead things. Therefore, these could
not at all perceive Christ, covered by the letter of
the law, and the land of promise to come through
Christ, through the shades of opaque significa-
tions. A bird has not known the path: nor has the
eye of the vulture beheld it. Under these names,
of the bird (or, in another reading, *of gold*) and
of the vulture, let us understand the enemies of
the Church, who, having their intellect obscured
by darkness, did not know the path of its voca-
tion, by which it returns to God, walking by faith.
And those who, snatched away by the diverse
errors of dead men, are to be thought of as flying,
as it were.

The sons of merchants have not trodden it.
This he says, that the land of the Sodomites
was so filled with all good things that it needed
the merchandise of no country. The sons of mer-
chants have not trodden it. The aforementioned
are understood as merchants or traders. For mer-
chants are evil and proud, which also pertains to
the devil himself, who invented pride, the great-
est offense. And he was called a merchant on
account of the multitude of sins which he sought
out, whether for himself or for the perdition of
man. Therefore, these will not be able to tread the
land of promise, which is reserved for the meek
and humble of heart to dwell in, because they
will not have license to pass through it even as
sojourners. Alternatively: Therefore, this Judea,
to which this bread of doctrine was ministered
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by the prophets and priests, was overturned in
its own place—its own, certainly, and not God's;
that is, in the place of its delight, where it was
burning with pleasures and allurements, burning
with the fire of its own vices, it was overturned,
as the Prophet says: *All adulterers, their hearts
are like an oven;* and in the psalm it is said of it:
*Burnt with fire and dug up,* it was utterly rooted
out and dug up by the work of its own hand.
Although this fire can also be understood as con-
cerning the punishment of sins, as the Apostle
says: *The earth that brings forth thorns and
thistles is rejected and near to a curse, whose end
is to be burned.* About which fire of wrath David
says: *Fire consumed their young men.* The sons
of merchants have not trodden it. The sons of
merchants are to be understood as the disciples
of the apostles and apostolic men, who preached
the Gospel to the Gentiles. These, therefore, did
not tread upon Judea, that is, the land of the un-
faithful, to announce the Gospel to it. Of whom it
is said in the Acts of the Apostles: *It was neces-
sary that the word of God should first have been
spoken to you: but seeing you putit from you, and
judge yourselves unworthy of everlasting life, lo,
we turn to the Gentiles.* And so it happened to
those who evangelized the word, that Christ the
mountain was transplanted into the sea of the
Gentiles. Whence also it says in the psalm: *And
the mountains shall be carried into the heart
of the sea:* that is, the oracles of the prophets
or evangelists will be transferred to the peoples
of the Gentiles who are to believe. The sons of
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merchants have not trodden it. These merchants
or traders are reprobate and unworthy of praise,
who gather sins upon sins for themselves as
if they were riches; of whom the Apocalypse
says: *All things that were bright and rich are
perished from you.* These merchants, therefore,
concerned with the riches of sins, will not tread
upon the Church, thatis, they will not dwell in it,
because the Lord will possess it holy and immac-
ulate.

Nor has the lioness passed through it. On
account of the frequency of innumerable peo-
ples dwelling in Sodom, beasts could not pass
through the middle of that region. Nor has the
lioness passed through it. The lioness can be
understood as the dominion of the devil, or the
pride of the Jews. As for what he says, 'has
not passed through,' he means this: it has not
departed from Judea, but the unfaithful pride
remained there. Alternatively, it can also be un-
derstood of the Church. In that glory of its virtues,
in the necessary place of its redemption, in which
it stands by faith, it has been overturned by fire:
by that fire, of course, of which the Lord Himself
says: *I have come to cast fire on the earth.* By
this fire, therefore, the Church, thatis, the land of
the saints, burning with the desire of the love of
God, is overturned, so that carnal concupiscence
may not possess it. It is overturned in this way, so
that while living in the land of its flesh, the vices
of the flesh may die in it, as the Apostle says: *For
they that are Christ's have crucified their flesh
with the vices and concupiscences.* Nor has the
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lioness passed through it. Or *the lion,* as others
have said. The lion here is not absurdly under-
stood as the devil, who could not pass through
the land of the holy Church, because he was not
able to conquer it with heavy persecutions.

He has stretched out his hand to the flint.
It seems to me that holy Job has brought forth
another enigma, and that on account of its solid-
ity and strength, Christ, according to the human
nature which He assumed, can be signified by
flint, who is also called a rock and a stone by the
prophets and apostles. God the Father, therefore,
stretched out His hand to the flint, that is, His
Son, through whom He created all things, whom
He also calls His right hand and arm, and sent to
take on human nature, as the Apostle said: *God
sent His own Son in the likeness of sinful flesh.*
And therefore, in the stretching out of the hand,
we should know that the coming of God the
Father and His Son to us is signified, and through
Him, as follows:

He has overturned the mountains from the
roots. Which we rightly feel to be, by metaphor,
demons or proud men, because He openly tri-
umphed over principalities and powers in Him-
self.

Hehas cutoutriversin therocks. Thatis, to the
hard hearts of the Gentiles, constricted by exces-
sive infidelity, He has bestowed the abundance
of His graces, and like flowing rivers of water, He
has given a rich supply of doctrines. He is under-
stood to have distributed this very thing which
He is remembered to have cut, as the Apostle
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says: *For to one is given by the Spirit the word
of wisdom; to another the word of knowledge.*
Others have said: *He broke the banks of the
rivers,* so that that spiritual doctrine of the Law
and the prophets, of which Isaiah says: *You who
are thirsty, come to the water,* which flowed in
one nation as if within certain narrow straits,
which was also enclosed by the precepts of the
Mosaic law as if by certain barriers of banks.
Having broken these obstacles, He poured it out
from the channel of the law, as it were, over all
the earth as the Gospel abounded. Alternatively,
we can call this land the Church. Whence the
prophet says: *The earth will be split by rivers.*
We should know that it is split and broken in
this way when it makes itself capable of receiving
the word of God. This certain opening of capac-
ity, which happens through the obedience of the
land possessing reason, the force of these same
rivers brings about.

And his eye has seen every precious thing.
Therefore, the rivers of God's graces having been
led forth, God saw how immense and innumer-
able are the benefits of His piety. He said 'saw,’
however, because the fulfillment or effect of His
will came to be before His sight in His Church.

He has also searched the depths of the rivers,
and has brought hidden things to light. We not
absurdly feel these rivers to be the individual
books of the Old Instrument, in whose great
hiding places were the sacraments of the Church,
which God the Father searched at the time of the
Savior, manifesting all that was foretold for their
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fulfillment. Or, because by the name of rivers,
the multitudes of peoples are sometimes under-
stood, just as the prophet Nahum says: *The
gates of the rivers are opened,* let us in this place
consider the depths of the rivers as the secrets of
men's consciences, of which God is the searcher
and knower, who on the day of judgment, by
bringing forth all the secrets of hearts, will render
to each one according to his works.

But where is wisdom to be found, and what
is the place of understanding? By saying this
as if inquiring, he wished to indicate a difficult
matter, and one that is scarcely found; indeed,
one that could neither be found nor had by man,
unless God showed it. And Job himself declared
this in the following passages, saying thus: And
he said to man, that is, God: Behold, the fear of
the Lord, that is wisdom, and to depart from evil
is understanding.

Man does not know its price. By saying this,
he signified that the wisdom of the fear of God is
inestimable.

Nor is it found in the land of those who live
pleasantly. Therefore, no one has this wisdom
of the fear of God unless he has crucified his
flesh with its vices and concupiscences, unless
he has lived as Paul the apostle and all the
saints, in tribulations, persecutions, distresses,
and pressures. And therefore, they are said to live
pleasantly who are held by no yoke of discipline,
and unbridled and headlong, they burst forth
into the ruin of vices.
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The abyss says, 'It is not in me,' and the sea
says, 'It is not with me.' Let us understand the
abyss in this place as hell, as the Apostle says: *Or
who will descend into the abyss?* And the sea as
this world, as we have learned from the Psalmist
singing: *This great and spacious sea.* Therefore,
hell and this world testify that they do not have
the wisdom of the fear of God. He says the places
speak, for those who are in the places, whether
of the world or of hell. Here he speaks of those
who, by a carnal way of life, are possessed by the
allurements of the world; this figure of speech
is called prosopopoeia (*prosopopoeia*), where
the person of the speaker is assumed when it
cannot speak, and what contains is put for what
is contained. Indeed, this world or hell contains;
but man is contained. Therefore, the sea of this
world does not have this wisdom, except for the
Church alone, which, on account of the raging
waves of enemies, is called an island in the Scrip-
tures, just as it is named a little boat by figure in
the Gospel.

Fine gold shall not be given for it, nor shall
silver be weighed in exchange for it. This he says,
that no thing, however precious it may be, can
be compared to this wisdom. Or, because in the
Scriptures gold or silver is understood as a tropi-
cal sense and speech, he says this: no one could
feel or express this wisdom according to its merit.

It shall not be compared with the dyed colors
of India, nor with the most precious sardonyx
stone, or sapphire. This divine wisdom is pre-
ferred to diverse, precious things. This, however,
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must be known, that these precious metals are
born especially in the southern climate. And be-
cause in India all idol worshipers are signified, in
which, as I said, precious colors are either born
or made, I think this can be understood: that in
the nations where there is no fear of the true God,
there is a feigned and, in a way, earthly religion,
which under the pretext of the name of God is
composed in the lie of errors with a diverse and
varied color of words, and as a precious stone
it may shine with eloquence, or gleam with the
name of divinity; and India or even Ethiopia sig-
nify the blackness or darkness of sins, which are
especially found in the cults of idols.

Gold or glass shall not be equal to it, nor
shall vessels of gold be exchanged for it. Gold or
glass, and also vessels of gold, are understood
as all who are precious and renowned, who in
this world shine with the name of dignity and
the glory of riches; these, certainly not having
the fear of true religion, will be held as nothing,
because they cannot, as if for the merit of their
glory, approach the exchange for singular wis-
dom.

High and eminent things shall not be men-
tioned in comparison with it. Even if the things
that are in creatures are high and very eminent,
such as are also the angelic powers, they will all
be minimal, or rather unworthy of memory, in
comparison with that which made every rational
creature to please God and to be joined to Him
in holy love. And therefore, this wisdom of fear is
preferred to those eminent high things, because
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withoutitthey are nothing before God, just as the
devil himself, who, having lost the fear of divine
reverence, destroyed himself.

But wisdom is drawn from hidden things.
This, therefore, cannot be taken from anywhere
else but from on high, or it is drawn from the
inmost affections of the heart by the gift of the
Holy Spirit, as the prophet says: *I opened my
mouth, and drew in the spirit,* so that, of course,
man may be wise about God and fear Him, and
understand to depart from evil.

Shall the topaz of Ethiopia not be equal to
it, nor shall the purest dyes be set beside it? In
diverse ways, and with diverse names of gold and
precious furniture, holy Job says that the fear of
the Lord cannot in any way be compared to them.

Whence then does wisdom come, and what
is the place of understanding? Inquiring, he asks
and says that every creatureis especially ignorant
of this wisdom.

It is hidden from the eyes of all the living; it
is also hidden from the birds of the air. It is to
be understood as 'living for the world,' of whom
he spoke above when he was speaking of this
wisdom, 'nor is it found in the land of those who
live pleasantly.' As for what he said, that this wis-
dom is hidden from the birds of the air, the proud
and the frivolous, or those who mind high things,
which pertains to the swelling of arrogance, are
to be understood, or evil spirits, who according to
the parable of the Gospel, eat the Lord's seed cast
by the wayside. He says, therefore, that the good
of the fear of God is hidden from these.
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Perdition and death said, '"We have heard the
fame of it with our ears.' The devil can be called
by both these names, or he can be called death, so
that his satellites may be named perdition. These,
therefore, said that they had heard the fame of
the fear of God; for they cannot deny that they
have not heard it, since they perceived it instilled
in the good of their nature, but through the evil
of disobedience, they did not want to have it.

God understands its way, and He knows its
place. God knows for certain that this wisdom
hastens to the place of rest and perpetual peace,
where, through this very wisdom of His fear, He
delights to rest upon the quiet and humble, and
him who trembles at His words. Or, God under-
stands its way, which has been brought forth
through the preaching of the Gospel through all
lands. Whence it also follows, saying of God:

For He beholds the ends of the world, and
looks upon all things that are under heaven. For
who doubts that God knows even those things
which are to come? But here, rather, God, the
knower of future things, looked upon that which
His Apostle later said: *But when the fullness of
the time was come, God sent forth his Son.* In
this way, therefore, by visiting us with His com-
ing, He beheld the ends of the world. In these, I
say, our times, upon which the ends of the ages
have come.

Who made a weight for the winds, and
weighed the waters by measure. When He laid
down a law for the rains, and a way for the sound-
ing storms. It is manifest that every creature is
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held in the hand and power of His might. Alter-
natively: The Church received these very graces of
the Holy Spirit, as it were, at the very beginning
through the apostles, when there came a sound
from heaven as of a rushing mighty wind. The
Scripture mentions winds, or spirits, which God,
by bestowing, is about to bring forth to men from
the secret treasures of heaven, according to the
prophet who says: *“Who brings forth the winds
out of his treasures.* Sometimes these diversities
of graces are considered by the name of the Holy
Spirit, who gives these graces, according to that
of the Apostle: *The spirits of the prophets are
subject to the prophets,* who also, on account of
the operation and effect of their divine sanctifi-
cation, are said to have weight, so that according
to the strength of each, the preachers of the word
of God might give milk to some, and solid food
to others, where they should speak, or to whom
they should speak. Thence the prophet says: *I
will give you the early and the latter rain:* that s,
the New and Old Testament.

Then He saw it, and declared it, and prepared
it, and searched it out, and said to man. That is,
in His Church, God foresaw this future wisdom,
that the whole world would have the fear of Him.

Behold, the fear of the Lord, that is wisdom,
and to depart from evil, is understanding. One
fear is that one might offend God; another, if
one has offended. The former is holy and praise-
worthy; this other does not have charity but
punishment. Therefore, of this praiseworthy fear
the Psalmist says: *The fear of the Lord is holy,
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enduring for ever and ever.* The evangelist John
speaks of the other fear in his Epistle, saying:
*There is no fear in charity, but perfect charity
casts out fear.* Which fear certainly has punish-
ment, because it does not have the merit of love.

Job also took up his parable, and said. Accord-
ing to the rule stated above, here too we draw a
line of understanding, so that when what follows
is not fitting to be referred to the Savior, we may
try to bend the sense of the exposition to the
structure of His members. And this can rightly
be done, so that what the Lord Himself, the head
of His Church, cannot receive in Himself, may be
understood of His body, which is the Church.

Who will grant me that I might be as in the
months of old, as in the days when God watched
over me? Therefore, the holy Job wishes and
desires that he might now be freed from that
squalor and torment, and return to that glory
of his former happiness, in which he once lived,
with the Lord prospering him.

When his lamp shone upon my head. A lamp
is called by many names in the divine Scriptures.
Here, however, Job could have said this to mean
the temporal glory which he had received from
God, and which he possessed in the power of
honor and in riches.

And by his light I walked through darkness.
That is, amidst sins and those things which I did
not know, as if amidst the harsh and obscure
things of this life, I walked toward the light of
virtues, or of His consolation.
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As I was in the days of my youth, and when
God was secretly in my tabernacle. He wished to
call his mind his secret place, because there the
tumultuous crowds of vices made no noise at all.

When the Almighty was with me, and my
children were round about me. When he had God
in his tabernacle: the virtues are said to stand
before him like children, which are called male
on account of their vigor in resisting vices: the
blessed Job was surrounded by such ministers.

When I washed my feet with butter. By the
word "feet" in the divine Scriptures, a certain
manner of human conduct is generally to be
understood. I washed, he says, my actions from
every stain of sin, and I conducted myself with
innocence and simplicity.

And therock poured me outrivers of oil. In this
sense Moses says: "They sucked honey out of the
rock, and oil out of the hardest rock": according
to the delight of those willing, it tasted sweet in
the mouth. And while that rock figured Christ ac-
cording to the Apostle, yet by this oil the holy Job
wished to show that the gifts of the Holy Spirit
were poured out abundantly upon him. This,
therefore, is the living and true oil, which is the
Holy Spirit, consubstantial with the Father and
the Son. Therefore, the holy Job abounded in this
oil, by which he was also filled with the richness
of charity.

When I went out to the gate of the city, and in
the street I prepared my chair. It is manifest that
the judges of the Jews satin the gates tojudge the
people.



COMMENTARY ON THE BOOK OF JOB

The young men saw me, and hid themselves,
and the old men rising up, stood. The princes
ceased to speak, and laid their finger on their
mouth. The leaders held their peace, and their
tongue cleaved to their throat. In these verses
he showed the reverence of pious and holy fear,
which not only every age, but also all powers,
deservedly paid him.

The ear that heard me blessed me, and the eye
that saw me gave testimony to me, because I had
delivered the poor man that cried out, and the
orphan who had no helper. So holy, as he says,
was his present conduct, as fame reported it.

The blessing of him that was ready to perish
came upon me, and I comforted the heart of the
widow. The orphan, the poor, and the widow
signify every kind of humble and afflicted person,
none of whom the holy Job passed by or despised.

I was clothed with justice, and it clothed me
as with a garment, and my judgment as with
a diadem. Justice, right judgment, mercy, these
were the garments of his soul.

I was an eye to the blind, and a foot to
the lame. The affection of his piety and mercy
is demonstrated in these words, as if to say: I
offered the light of truth to those in the darkness
of ignorance, and to him who limped in the ways
of the Lord, I showed the paths of the right way.

I was a father to the poor, and the cause
which I knew not, I searched out most diligently.
By taking up the affairs and causes of the poor
against the powerful, he had become their de-
fender and judge. And therefore, lest they should
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be oppressed by any party of their adversaries, he
said he investigated their cases, uncovering their
frauds.

I broke the jaws of the iniquitous man, and
from his teeth I snatched the prey. Here he
describes the iniquitous man as a rapacious and
violent beast, from whose mouth he forcibly took
the substance of the poor.

And I said: I shall die in my nest, and I shall
multiply my days as the palm tree. His nest is
to be understood as his exterior man, which had
been composed and bound together by God from
the hay of his flesh. For all flesh is grass. In this
nest, therefore, he said that he was always dying
under testimony, while he was not living for the
vices of the world and its concupiscences, and for
this reason, in the resurrection, like a palm tree,
he will have multiple and eternal days.

My root was opened beside the waters, and
the dew shall abide in my harvest. My hope, and
the faith which comes from this expectation of
mine, are open to the divine words, by whose
consolation itis infused, lest the greenness of my
mind should dry up in infidelity.

My glory shall always be renewed, and my
bow shall be restored in my hand. Those who
heard me awaited my judgment, and being atten-
tive, they kept silent for my counsel. "My glory,"
etc.,, can be understood as the fruit and ever
new progress in the virtues of a growing good
conscience. In the bow, however, I think is signi-
fied the vigor of one who resists and fights back,
which is prepared in the hands of holy work
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against all who oppose and against the hostile
attacks of vices. As David says in the psalm: "And
you have made my arms like a brazen bow,"
which is to say, you have made the intention of
my good works indefatigable.

They dared add nothing to my words, and my
speech dropped upon them. Because the author-
ity of his wisdom had already been spread every-
where, no one, as if detracting, presumed to add
anything to his words; rather, his speech dropped
upon them: that is, its meaning penetrated the
innermost parts of their being, so that, infused
into their hearts, they might be rendered perfect
and excellent disciples by such a master.

They waited for me as for the rain, and they
opened their mouth as for the latter rain. By
the name of rain, he demonstrates the very copi-
ous erudition of his knowledge, and praises his
listeners, because when he was disputing, they
waited with great desire.

If at any time I laughed with them, they did
notbelieve it. I was held, he says, with such rever-
ence and honor by the aforesaid, that nothing of
indulgence and remission, which pertained more
to the tempering of manners, could be consistent
with my wisdom and gravity. And therefore, it
was done by me with a study of piety, so that
the affection of their love and fondness might
advance through admiration for me.

And the light of my countenance did not fall
to the ground. The grace of reverence, which they
beheld shining in his face, was not held for noth-
ing among the aforesaid. For they did not think
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that anything was done by his nods in vain, and
therefore the aforesaid received into themselves
as something great and special whatever they
contemplated in the serenity of his countenance.

If I had wished to go to them, I sat first. And
when I sat, as a king with his army standing
around, I was nevertheless a comforter of those
who mourned. He manifests his condescension
and holy humility in these words, in that he went
to his inferiors as to friends and his own equals,
and in the power of his kingdom, offered himself
to the wretched and mourning.

But now they that are younger in time laugh
me to scorn. This is manifest.

Whose fathers I would not have deigned to set
with the dogs of my flock. He had not done this
out of the puff of pride or the boasting of riches,
but for the utility of the impious and of those
who derided him, whose fathers were not once
worthy to be compared even to his dogs.

The virtue of whose hands was to me as noth-
ing, and they were thought unworthy of life itself.
Barren with want and hunger. That is, despised
for the vileness of their ignominy.

Who gnawed in the wilderness, squalid with
calamity and misery. And they ate herbs, and
the barks of trees, and the root of junipers was
their food. Who, snatching these things from the
valleys, when they had found any, ran to them
with a cry. On account of their misery and greed,
they seized upon these things which were not
food, either for men or for beasts, as if they were
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feasts and delicacies, sucking the moist valleys on
account of their extreme want.

They dwelt in the deserts of torrents, and in
the caves of the earth, or upon the gravel. Who
rejoiced among such things. Who also, as he says,
lingered in sterile and waterless places, or among
thorn-bushes, as if creeping things of the earth,
in holes: whom the rains of the mountains water.

And they counted it a delight to be under the
briers. If in their heat, they were covered by the
leaves of the vilest shrubs.

The children of fools and of base men, and not
appearing at all on the earth. Now I am turned
into their song, and I am become a proverb to
them. They abhor me, and flee far from me, and
are not afraid to spitin my face. Obscure men, and
utterly unworthy of memory.

For he hath opened his quiver, and hath af-
flicted me, and hath put a bridle into my mouth.
I think that by "quiver" in this place we should
understand the multitude of plagues, or the
devil himself, or his power. Which, as Job says,
God opened, when the devil exercised his power
around him, whence he afflicted him also with
the darts of torments. Moreover, he also imposed
a bridle of silence in his mouth, lest he should
speak.

At the right hand of the rising my calamities
immediately arose. That is, they arose either in
the very time of felicity, which is proven to be
most grievous, or they were imposed by the per-
mission of divine power. For he himself is the
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dayspring from on high, he himself is the right
hand and power of the Most High.

They have subverted my feet, and have op-
pressed me as with waves by their paths. That is,
my calamities, afflicting me with frequent repe-
tition, have subverted all the right ways of my
conversation as if with waves.

They have dissipated my journeys, they have
laid wait for me, and have prevailed, and there
was none to bring help. Thatis, my enemies have
disturbed my journeys, by which I was proceed-
ing with daily progress along the way of justice,
bursting forth to my injury unexpectedly, as if
from an ambush, while my neighbors denied me
the help of consolation.

As if by a broken wall, and an open door, they
have rushed in upon me, and are rolled down to
my miseries. With such a swift impetus, he says,
did the aforesaid evils rush in upon me, that
with no resisting obstacle, they were rolled down
upon me from above.

I am brought to nothing. He has taken away
my desire as a wind, and my salvation has
passed away as a cloud. Where I was awaiting
your remunerations for the keeping of your com-
mandments, together with salvation, you have
snatched them away with the impetus of the
wind, and with the swiftness of a passing cloud
[Alt: for us], because you have permitted them to
be snatched away.

But then my soul languishes within me, and
the days of affliction possess me. Languishes,
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that is, it is dissolved from the vigor of its inten-
tion.

In the night my mouth is pierced with sor-
rows, and they that eat me, do not sleep. It is
manifest, because the worms that were eating his
flesh kept watch through the nights.

In their multitude my garment is consumed,
and they have girded me about as with the collar
of a coat. The multitude of swarming worms,
always moving and running through the various
openings of my wounds, has also worn away my
garment, while it does not cease to creep over me:
whom, surrounded wholly and on every side, and
as if reduced to a single wound, it tortures with
incessant eating and drinking.

I am compared to dirt, and am likened to
embers and ashes. He says he is brought to
the utmost vileness, who with wounds and gore
would rot and stink like mud: the filth of dust
then drying up the putrefaction of his flesh.

I cry to you, and you do not hear me: I stand,
and you do not regard me. In the cry is the
intention of the one praying to God. Indeed, in
that he asserts he is standing, he said that he has
an unwavering perseverance toward God. Confi-
dence in his own righteousness before God: these
things holy Job speaks freely.

You have changed to me into a cruel one, and
in the hardness of your hand you oppose me. You
have lifted me up, and as if placing me upon the
wind, you have dashed me down violently. He
says that God, who is pious and merciful in his
prosperous times, is harsh and cruel, when he
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endures the hardness of His hand, and grave and
atrocious punishments.

I know that you will deliver me to death,
where a house is appointed for all living. After
the sin of our first parent, he says, the house of
the lower regions was established, that is, death
itself, not created by his condition. Therefore, you
have willed thatItoo, as a son of the sinner Adam,
should go there according to a just sentence.

Yet not to their consumption. He prophesies
the future reconciliation of the world in Christ,
when he says that men are not to be reduced
to perpetual consumption, but are to be recalled
from the underworld at some point.

You send forth your hand: and if they should
fall, you yourself will save them. If after the
redemption, by which we are saved through faith
in Christ, men should fall again through sin, He
Himself will save them through penance, lifting
them with a hand of piety.

I once wept over him who was afflicted: and
my soul had compassion for the poor. I looked
for good things, and evils came to me; I waited
for light, and darkness broke forth. It has come
to pass that, in place of the expectation of good
things with which I used to console the wretched,
I now endure all evils, and in place of the light of
prosperity, I run into the darkness of torments.

My inner parts have boiled without any rest:
the days of affliction have come upon me. Where
he says that the days of affliction have come
upon him, I think he wished to indicate the time
of judgment: which he seems to have said came
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upon him for this reason, because he thought it
would not yet come to him: where he also signi-
fies the great pain of Gehenna, while he compares
his own punishments to them.

Mourning 1 went, rising up without fury, I
cried out in the crowd. Sad and affected with
sorrow, because I did not know the merit of the
punishment, and without the wrath of fury, [ was
rising up in hope by the strength of my spirit:
because God had taught me patience, so that I
might bear it with equanimity, crying out and
beseeching with public satisfaction.

I have been a brother to dragons, and a com-
panion to ostriches. Affected by the torment of
punishments, [ tempered my pains with hissing:
just as dragons are said to do when they are
captured by elephants: as the prophet says: I
will make a wailing like the dragons: which they
make, as I said, when they are killed by elephants.
And a companion to ostriches: I have become
foolish and unwise, like the ostrich, a most stupid
bird, so that because of my grief they think I have
labored in vain.

My skin is become black upon me, and my
bones are dried up with heat. And this also per-
tained to the heap of his punishments, that being
placed on a dunghill, for a long time, he should
suffer the most burning rays of the sun even to
his bones.

My harp is turned to mourning, and my organ
into the voice of those who weep. By these things,
he says the gladness and joy of his happy days
and prosperity have been turned into mourning.
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ITEM. The exposition turns to the person of
Christ.

Who will grant me, that I might be as in
the months past, etc. In the assumed man Jesus
Christ, that is, the second or last Adam, it is the
voice of the first-formed Adam, recalling what he
had lost, and to what good he desires to return.
For he had lost, through the evil of disobedience,
the good of immortality and the delights of
paradise: he desires this to be restored to him
through Jesus Christ our Lord. For by taking upon
Himself, the Son of God, the son of man, He
took upon Himself in him also the prayers of the
human race.

When his lamp shined upon my head, and by
his light I walked through darkness. He signified
the glory of divine grace by the name of the lamp
with which he had flourished in paradise.

As I was in the days of my youth, when
God was secretly in my tabernacle. By the name
of youth can be understood the beginnings of
Adam, or that very happiness: where before sin,
with youthful vigor, always flourishing without
any defect of age, he is said to have been asin the
days of youth.

When the Almighty was with me, and my ser-
vants were around me. By the servants of Adam,
the virtues of the soul are to be understood.
However, we feel that it is not absurd to under-
stand the servants of Christ as the angels who
ministered to Him in the days of His flesh, or the
apostles, or all the saints.
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When I washed my feet with butter, and the
rock poured out for me rivers of oil. Therefore,
the feet of the Savior are to be understood as the
preachers of truth, who announce the Gospel in
the whole world. Jesus Christ, our Job, washed
and wiped these feet of His with milk or butter
when He rendered them sincere and most pure
from the pressures of tribulations, teaching them
through His Spirit a life of simple innocence. In
this way, therefore, the feet of those announcing
the peace of the Gospel will be cleansed. Lest
they be defiled by the mud of carnal wisdom:
The rock, he says, poured out for me rivers of oil.
Therefore, the rock is the Church, founded upon
Christ, the most firm rock, which pours out from
itself the grace of the Holy Spirit like rivers; this
was declared at Pentecost, and in the house of
Cornelius, and in those twelve, or in the whole
Church, and is declared even to this day.

When I went forth to the gate of the city,
and they placed a seat for me in the street. There-
fore, as a king and the first Lord of His city, the
Church, Christ goes forth to its gate; that is, dur-
ing the time of its beginnings, when preparing
an entrance He said to all: Come to me, all you
who labor and are burdened. Moreover, the seat
is to be understood as the eminent knowledge
of Christ; and the street of the city is to be under-
stood either because He preached publicly, or
according to the sense of the Psalmist: Your com-
mandment is exceeding broad. Which extends
not only into a threefold exposition, but also into
a disputation.
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The young men saw me and hid themselves,
and the old men, rising up, stood. To these
John writes, saying: I write to you, young men,
because you are strong, and you have overcome
the evil one. These, through the faith of the Lord,
see the Savior in the spirit, and are hidden in
the earth of their body; namely, repressing and
restraining vices by fighting within themselves,
mortifying themselves from sins and the desires
of the world. Hence the prophet says: Ascend into
the land. But the old men are the perfected and
complete sons, who are daily elevated in mind to
heaven, and stand in the Lord by the faith of an
immovable life.

The princes ceased to speak, and laid their
finger upon their mouth; the leaders held their
voice, and their tongue cleaved to their throat.
In my coming, he says, the prophecy of all my
saints was concluded and sealed, which was pre-
figured in the silence of Zacharias. The prophecy
was indeed closed in the mystery of the things
announced, but was laid open in the mysteries
of the sacraments. The princes and leaders of
that people of the Jews were the kings, priests,
and prophets. Or the princes and leaders can be
understood as any powerful and eloquent men
of this world, who, because of the lies of seduc-
tion, held leadership among the peoples. These
became silent at the coming of Christ.

The hearing ear blessed me. Namely, the
people of the Gentiles, to whom my Gospel
arrived, announced by preaching. Who, bringing
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praise for their redemption, blessed me by giving
thanks.

And the seeing eye gave testimony to me.
Namely, the people of the Jews, to whom I had
been foretold through my prophets, gave testi-
mony to me in the presence of my coming.

Because I had delivered the poor man crying
out, and the orphan who had no helper. This poor
man and orphan are to be understood as the peo-
ple of the saints, who, on account of the humility
of a contrite spirit, are called poor. Moreover, he
is called an orphan for this reason, because their
father is absent for a time, who speaks thus: I will
not leave you orphans.

The blessing of the child, or as others have
said, of the one about to perish, came upon me,
and I consoled the heart of the widow. The faith-
ful and holy orphan is called a child on account of
his reciprocated innocence. But he is called 'lost’
(perishing) because he was acquired by the blood
of the Lord.

I put on justice, and it clothed me like a dia-
dem in myjudgment. Therefore, this justice of my
piety, says the Lord, clothed me as a garment. And
with a diadem in my judgment. In this garment, I
say, in which the justice of the Father is revealed
through the Gospel, He says He is surrounded in
the Church; of which His garment on the moun-
tain of the Transfiguration had a figure.

I was an eye to the blind, and a foot to the
lame. I am, He says, light to the sinner walking
in the darkness of his vices, and I became a step

198



COMMENTARY ON THE BOOK OF JOB

to the one limping in the paths of my precepts.
Whence He Himself says: I am the way.

Iwas afather of the poor, thatis, of the humble
of heart.

And the cause which I did not know, I dili-
gently investigated. Therefore, being about to
grant this cause of sins through the mercy of my
piety, I very diligently searched it out, so that by
searching I might heal the root of the wounds:
so that, through my investigation, I might free
the sinner confessing his faults from every sin
of crime. Or otherwise: Our Lord Jesus Christ
did not know the causes of sin, which the Jews
sought from Him.

I broke the jaws of the wicked man, and took
away the prey from his teeth. We rightly feel
that this wicked man is the devil, whose teeth
and molars are the savage and fierce movements
of the soul for destroying. From such teeth, he
says, he withdrew the human race like captive
prey, namely by freeing it from the destruction of
death. All the impious are the teeth of the devil.
Also any heretic can be understood, in whose
teeth a clear doctrine may be felt. But in the mo-
lars may lie hidden remote, secret, and nefarious
mysteries.

And I said: I shall die in my little nest, and as
a palm I shall multiply my days. The nest of the
Lord Savior can be understood as His Church.
Therefore, this Lord is said to die in the Church as
in His little nest, which He gathered for Himself
from the hay of human flesh, and in which He
procreates and cherishes sons, while His mem-
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bers, of whom He Himself is the head, die to the
vices and desires of this world. It follows: And as
a palm I shall multiply his days. Therefore, after
the humility of the Church, which the Lord indi-
cated above in the little nest, He wished to show
the glory of its height in the palm tree: whose
root seems rough in the earth, whence it is also
called a little nest; but its foliage is beautiful
under heaven, when it shall have been glorified
from the resurrection, it will obtain the height of
the palm, that is, it will follow the merits of its
virtues, which are signified in the palm. Or this
little nest can be understood as the people of the
Jews. In this nest, therefore, He willed to suffer
and die for us, as He says to the Jews: I shall die,
and be crucified in their minds: where Ilived and
was born according to man, and in the nations,
where the palm of my victory and the banner of
the cross were erected, I shall multiply days, say-
ing to them: Behold, I am with you all days even
to the consummation of the age.

My root is opened by the waters, and the dew
shall stay in my harvest. Thus will be the root in
the nations, that is, the faith by which I willed
to be pleased, just as all the saints in the past
pleased; so that it may be open to the waters of
the nations, that is, the people, so that they may
believe in me, for whom certainly in eternal retri-
bution, the dew of grace and of the gift will be
flowing by my granting. Or the root of my charity
and love, which is fixed in the hearts of those who
love me, is opened in them to the waters of my
words.
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My glory shall always be renewed. Here we
can understand glory as the Church: for the Son
is the glory of the Father, to whom the Father
says: Arise, my glory, arise. But in another way,
the Church is the glory, which has been justified
through grace.

And my bow shall be restored in my hand. We
can understand this bow as the power by which
He does not cease to fight for His Church until the
end of the age.

They that heard me waited for my sentence,
and being attentive, they were silent at my coun-
sel. Daily Christ cries out through the dispensers
of His word, and those obedient to Him wait for
the sentence of His definition. And being atten-
tive, they were silent at my counsel. By this word
of silence, the obedience of the saints is signified,
who are slow to speak, but swift to do: or because
in the very inquiry of the law, the saints are said
to be attentive.

They did not dare to add anything to my
words. Namely, they establish the statutes and
decrees of the Church, not tearing them down,
in which is the foundation of truth. But heretics
and schismatics, by the presumption of pride by
which they excel others, strive to superimpose
upon the words of the Lord superfluous dogmas
and inventions from their own heart.

And my speech dripped upon them. Gradually
indeed, the word of my doctrine, by my diligence,
penetrated the inward parts of those who love
me: in which the progress of souls in virtues is
daily to be understood. Where, as if from a small
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drop of beginnings, one arrives at a life full of
perfection, like a rain of the heart, saturating its
own land with abundance.

They waited for me as for the rain, and they
opened their mouth as for the late rain. All the
ancient saints waited for the Savior about to
come in the flesh, and all now likewise wait with-
out doubt for Him about to come to judgment:
for whose late rain, that is, the Gospel, they now
thirsty open the mouths of their hearts; because
the end of a speech is better, as Ecclesiastes says,
than its beginning.

If ever I laughed at them, they did not believe.
That is, the Jews will not believe me when I
promise the joy of future blessedness and eternal
joys with cheerful piety: and sinners, on account
of the guilt of their conscience, will hardly believe
my mercy, and will despair that salvation can be
given to them because of the magnitude of their
crimes: although I am about to confer upon those
turning to me greater things than they can grasp
by hope.

And the light of my countenance did not
fall upon the earth. The grace, He says, of my
presence, by which I became known to the whole
world, I illuminate the hearts of the faithful,
because I am the light of the world, and what-
ever I shall have promised to those keeping my
covenant, it will not be in vain: but all will be
tulfilled in the time of retribution.

If I had willed to go to them, I sat as the first.
And when I sat like a king with an army standing
around, I was nevertheless the consoler of the
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mourning. Thus it is to be understood, that He
who is great among His saints, and dwells in the
high places, who also are often called angels, and
of whom according to another edition it says: I
was like a king girded with strong ones: neverthe-
less He did not despise the contrite and broken in
heart.

But now those younger in time deride me.
We read in the Gospel how He was mocked and
deluded.

Whose fathersIdid not deign to place with the
dogs of my flock. I think that dogs are spoken of
in a good sense, who defend the flock of the Lord
from spiritual beasts by watching. Of whom the
prophet says: Dumb dogs, not able to bark. The
fathers of the Jews also, who are certainly the
priests and princes, their pastoral dignity having
indeed been taken from them, I have not placed,
says the Lord, with the holy guardians of the flock
of my sheep, on account of the malice of their in-
fidelity: lest they should perform the priesthood
for me, I have rejected them. Which He also says
in the Gospel: The kingdom of God shall be taken
from you, and the rest. Where He already begins
to take away the bread of the children and to cast
it to the dogs, as is said to Him in the Gospel
under the type of the Church: For even the whelps
eat of the crumbs that fall from the table of their
lords.

Whose strength of hands was to me as noth-
ing. This strength of hands was of the Jews,
so that they might serve the commands of the
elders and observations. Or this place can be un-
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derstood at the time of the passion of the Lord, so
that the strength of the aforesaid works arrived
even to the death of the Savior. Or it is to be un-
derstood thus: when they wept that His life was
finished through the cross, by the triumph of Him
rising from the dead, the strength of their worst
efforts was reduced to nothing.

And they were thought unworthy of life itself,
sterile in want and hunger. Rendered sterile and
beggars by the foul want of their vices and crimes,
and by the hunger for the speeches of God, they
were moreover held unworthy of the present life,
as the prophet says to God: Scatter them in your
strength. Whence now in the midst of the nations
they are like captives, leading a degenerate life.

Who gnawed in solitude, squalid with
calamity and misery, and ate herbs and the bark
of trees, and the root of junipers was their food.
Often where God does not dwell, that is, is not
worshipped, it is called a solitude or a desert: in
which, according to the Apocalypse, a woman,
that is, corruption, is said to sit. For to eat or to
gnaw is the work of the teeth, since the articulate
voice is produced by the teeth and the plectrum
of the tongue, therefore by these words the doc-
trine of the aforesaid is signified, who, by eating
and gnawing the peoples like herbs and the roots
of unfruitful trees, pass them into their multiple
errors as into their own body. For they think
they are fed if they have subtracted whatever is
vital from men, whom Scripture is accustomed
to call trees. Nevertheless they are nourished by
the roots of junipers: namely, of trees living for
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a long age, and in whose wood fire lasts much
longer than in others. These are the woods which
are called arceuthina (juniper-wood). Under the
name of these trees, we can understand any great
men in the Jewish people, whose inward parts the
aforesaid teachers feed upon, stealing from them
by the preaching of the past law the good of the
grace of Christ.

Who, snatching these things from the valleys,
when they had found each one, ran to them
with a cry. Namely, they snatch herbs, as thieves
(which other translators have said), and the bark
of trees from the valleys. For they could not
find those whom we have understood as herbs,
barks, and the roots of trees through the likeness
of an enigma, in high places and similar ones:
but in the valleys, namely, in humble places
and depressed into the lower parts, where the
carnal people of the Jews were signified: whose
understanding remains in the sense of the killing
letter, as if in the lower parts. Hence their leaders
despoil them, while the blind provide leadership
for the blind.

They dwelt in the deserts of torrents, and in
the caverns of the earth; or upon the gravel, who
rejoiced among such things, and reckoned it de-
lights to be under thorns. Not only did they stay
in the deserts of the aforesaid, where the worship
of God was not, but also in the caverns of the
earth, and upon the gravel, by which I think the
law is to be understood carnally, where nothing
fat is mixed with the spiritual sense, by which
it could, through the fecundity of abundance,
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procreate sons of holiness through faith, by the
mother of grace: and on account of this they are
asserted to be in the caverns of the earth, namely,
adhering to earthly senses. Of whom the Apostle,
weeping, says: enemies of the cross of Christ.
Otherwise: Torrents are sinners, who flow down
through the deserts of knowledge into this sea
of the world; these therefore stay in the caverns
of the senses, and are delighted by their duties
for sinning: they are the windows of the house
through which death enters. Or the cavern of
the serpent is our breast, when we hide in it poi-
sonous counsels and deadly acts. Likewise they
indeed dwell upon the gravel, who cultivate their
land with no diligence of the words of God, so
that, having received the richness of fatness, they
might be able to produce fruits of holiness.

Who rejoiced among such things; and reck-
oned it delights to be under thorns. Among these
evils which were said above, they live thus exult-
ing with joy, as if they were seeking virtues.

Sons of fools and of ignoble men, and not
appearing at all upon the earth. For thus also
concerning their fathers, the prophet had already
foretold: A crooked and perverse generation, a
foolish and unwise people, alienated from the
land of the living.

Now I have been turned into their song for
them, and I have become a proverb. That is, in
their first speech and in their mouth I am, and I
am taken up by them with the delight of detrac-
tion.
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They abominate me and flee from me, and do
not fear to spit in my face. The spat-upon face
of the Lord Savior, His passion itself manifestly
demonstrates to us in the Gospel.

For he has opened his quiver and afflicted me.
Here the quiver can be understood as the devil.
And since we believe that the Savior assumed
true man, it is not absurd that we believe that He
also willed to feel the pains of the body in His
passion, according to that saying of the prophet:
He himself took our infirmities, and for us He
SOITOWS.

And he has put a bridle in my mouth. He
demonstrated the insults brought upon Him with
patience: as the Son Himself says to the Father in
the psalm: For you are my patience, O Lord. And
in the Gospel, being questioned, Jesus did not
respond.

At the right hand of the East my calamities
immediately arose. That is, from the will of the
Father, at whose right hand the Son sits. Or He
says this, because the insult of the assumed man
who suffered reached to the Son of God even to
that part by which He is impassible, according to
the Apostle saying: For if they had known, they
would never have crucified the Lord of majesty.
Since He Himself is the right hand of the Father,
the hand and arm through which all things made
are governed: and the disciples were rather of His
right hand, whom they left behind in the time of
the passion. Of whom He says: I considered on
the right hand, and there was no one who would
know me.
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They subverted my feet and oppressed me.
They destroyed my paths like waves in their
paths. They lay in wait for me and prevailed,
and there was no one to bring help, as if with
a broken wall and an open door, and they fell
down upon my miseries. Feet can be understood
as the human substance which they crucified,
or certainly the office of evangelizing. In the
waves, He demonstrates that the Jews were bitter
toward the preachers of the Gospel, and restless.
They also destroyed my paths. By the oracles of
my prophets, I promised to them my presence
in the coming in the flesh, and in visions of
revelations I often came to them. These paths of
mine they indeed destroyed by their incredulity
and the crime of their impiety. His feet can also
be understood as His preachers or apostles. And
there was no one to bring help, because the
disciples themselves, having left Him, fled. As if
with a broken wall and an open door they rushed
upon me and fell down upon my miseries, that s,
through my death they fell into their own ruin,
so that like most fierce and ferocious enemies,
the fortifications of cities having been broken
through and houses broken into, they all likewise
leaped forward into my death. Moreover, the
miseries are the passions, scourges, delusion, re-
proaches, blows, spittings, buffets, thorns, and
the ignominy of the cross.

I have been reduced to nothing. The Jews, de-
spising Him, held Him for nothing.

You have taken away my desire like the wind,
and my salvation has passed away like a cloud.
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The present life can be understood as the wind,
which are often called by the name of wind or
spirit. From the person of the old man assumed
in God, the man Jesus Christ speaks these things.
Moreover, the desire of the old man was that he
might not lose this temporal life, which the Lord
Himself demonstrates close to the passion, say-
ing to the Father: Let this chalice pass from me.
But, He says, not what [ will, but what you will.

But now my soul withers within myself, and
the days of affliction possess me. The days of His
affliction are the days of the passion. Whence the
Savior says in the Gospel: My soul is sorrowful
even unto death.

In the night my bone is pierced with sorrows,
and those who eat me do not sleep. In the night,
because being taken in the evening, He was heard
through the whole night under interrogation by
the scribes and princes. Or the Lord speaks of
the night of sorrow and of the passion to the
apostles, who are called bones on account of the
strength of my love and charity: being pricked by
the stings of sorrow and fear, they were pierced
even to the guilt of denial: that is, the wavering
of faith penetrated the strength of their soul, so
that they faltered in the solidity of charity at the
hour of temptation. Moreover, those who seem
to consume me by persecuting even to death do
notsleep: thatis, they persist with all vigilance of
mind, so that they may arrive at devouring me.

In their multitude my garment is consumed.
The Jews coming together into one, my flesh was
wasted by injuries, nails, the cross, and death.
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And they have girded me like the opening of
a tunic. For my death they surrounded me from
all sides as if strangling me, and so that they
might choke me in death, as if with opening for
the head, namely with strong snares of false tes-
timonies they girded me, and within my passion
and the cross they enclosed me as if within a
tunic.

I have been compared to mud, and likened to
embers and ashes. Through the death which I
willingly underwent, I was compared to the vile
and those subject to sin, and condemned by the
sentence of God in Adam, although I myself am
not a sinner, nor was I born as all sinners.

I cry to you, and you do not hear me; I stand,
and you do not regard me. So also in the twenty-
first psalm, He cried out to the Father on the
cross: My God, etc.: And I will cry through the day,
and you will not hear, and the rest. These words,
therefore, are spoken from the person of the Cru-
cified: as also the others which I have already said
above. I will cry, he says, through the day to you:
that is, in the prosperous things of this life, that
they may not be changed: and you do not hear, in
the words of sins. I will cry also in the night, that
is, in the adversities of this life I will cry, that they
may be made prosperous, and likewise you will
not hear. Nor is this enough for foolishness to me,
but rather that I may know what you wish me to
cry: not with the words of sins from the desire of
temporal life, but with the words of conversion to
you into eternal life.
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You have been changed to me into a cruel one,
and in the hardness of your hand you oppose me.
While the Father did not spare the only Son, but
delivered Him for us all: it seemed a species of
cruelty, which was an affection of pious dispen-
sation.

You have lifted me up, and as if placing me
upon the wind, you have dashed me down vio-
lently. Which is, you lifted me up on the cross,
and you dashed me against the non-believing
Jews.

I know that you will deliver me to death:
where a house is appointed for all living. Because
before the resurrection of the Lord, even the just
are believed to have been in the parts of hell.

Yet not to their consumption do you send
forth your hand, and if they should fall, you your-
self will save them. For this purpose certainly
you will deliver me to death, so that those who
are assigned to eternal death by divine sentence
may not be consumed by the due punishment:
but rather be saved by my death. Moreover, that
which he says: If they should fall, you yourself
will save them: he promises again the remedy of
salvation to those failing after the grace of bap-
tism, through penance.

I wept formerly over him who was afflicted.
Moreover, the Savior wept over Jerusalem for
two reasons. One is, by which weeping for the
converts, He prayed to the Father. But the other is,
by which grieving for the non-believers He wept:
God indeed foreseeing their perdition on account
of the hardness of their incredulity.
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And my soul had compassion for the poor
man. Just as holy souls are called poor in the
Scriptures, not having the spirit of pride, or sins
like the riches of this world. So on the contrary all
sinners are named poor: for the reason that they
swell with the spirit of pride, and are destitute of
holiness: of whom it is sung in the psalm: Sitting
in darkness and in the shadow of death: bound
in chains, in beggary and iron. For the weeping
over such poor ones, as God rich in mercies, He
underwent sorrow from the affection of mercy.

I expected good things, and evils came to
me. Therefore I expected through patience, that
I might perceive with joy the good of their
conversion over those corrected. But they, contu-
maciously despising the riches of my goodness
and long-suffering, treasured up for themselves
wrath in the day of wrath, and of the revelation
of my just judgment. These evils of theirs, there-
fore, are about to come to my sight, so that I may
render to each one according to his works.

I waited for light, and darkness broke forth. I
waited for the light of faith and of holy works
in them, and the darkness of their infidelity and
vices prevailed.

My inner parts have boiled without any rest.
Either because, touched by sorrow, His mind
within boiled with solicitude and anxiety over
their perdition: or because the Word having been
made flesh, and dwelling in the name of Jesus our
Savior, His inner parts, that is, the movements
of that soul, were boiling without cessation with
divine fire.
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The days of affliction have prevented me. The
days of affliction will be the days of judgment: in
which I am about to judge the aforesaid nation.
But nevertheless now, and in this time, they pre-
vented me by their excessive crimes, so that I may
render to them according to my just judgment:
as afterwards happened in the passion, when
Jerusalem and the temple were subverted by the
Romans.

Mourning I went: rising up without fury I
cried outin the darkness. He was indeed without
any fury of wrath: since He had come to forgive
and grant their sins, not to punish. The evange-
list also says: Jesus stood and cried out: He who
thirsts, let him come to me and drink.

I have been a brother to dragons, and a
companion to ostriches. In the Gospel the Lord
frequently calls the Jews serpents and vipers: say-
ing thus: Serpents, generation of vipers. And the
prophet says: They have broken the eggs of asps,
when he saw the generation of evils multiplied.
Likewise: The fury of dragons is their wine, and
the fury of asps is incurable. But for this reason
He called Himself their brother, since according
to the flesh He was procreated from their race:
of whom He says in the psalm: I have become a
father-in-law to my brothers, and a stranger to
the sons of my mother. And because according
to the present life, in which while He was mortal
here, He lived among them, He said He was a
companion of ostriches, that is, He lived in His
same nation with the foolish and unwise; as the
Lord Himself says in the Gospel: Fools and blind.

213



COMMENTARY ON THE BOOK OF JOB

My skin has become black upon me. In the
skin, He is to be understood to have spoken of
the whole from a part, His flesh, that is, His
Jewish nation, whence the Savior assumed flesh.
Moreover, that which He says, my skin has been
blackened 'upon me,’' is so, as if He were saying,
on account of me, thatis, in my person, by the ha-
tred of persecution and the crime of blasphemy,
also by the crimes of nefarious sins, the flesh of
my race has been made foul and black, and like an
Ethiopian woman not losing the color of black-
ness, and it is the more unhappy for this, that it
contracted this blackness of night and darkness
not on the surface of the body, but in the heart.
Whence the Lord says through the prophet: I
have likened your mother to the night.

And my bones have dried up from the heat.
The bones of the body of the Church, whose head
is Christ, all the saints indeed, but especially the
apostles are to be understood: by whose strength
and virtue of holiness, all the weaker members of
the Church are sustained. Therefore the most fat
grease of their charity boiled over in the passion
of the Savior from the excessive heat of persecu-
tion. Of whom the Lord Himself says in the psalm:
And my bones have dried up like a firebrand.
Likewise in another psalm: I am poured out like
water, and all my bones are scattered; as the
evangelist says: And having left Jesus, the disci-
ples fled. But again through the confession of His
name they were fattened by His most abundant
charity: so that afterwards by no heat of persecu-
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tions, however burning, the faith of Christ in
them and the good of charity might wither.

My harp is turned into mourning, and my or-
gan into the voice of those who weep. In the harp
and organ, joy and exultation are understood.
Which Christ demonstrates that He has, when He
is delighted over the salvation of believers, as He
Himself says in the Gospel, where He places the
parable of the hundred sheep, of which He says
one had perished, and it being found, He says:
Amen [ say to you, that He rejoices more over
it than over the other ninety-nine. And likewise
when the apostles had reported to the Lord that
very many healings had been performed by them
in His name, the evangelist says: In that hour
Jesus exulted in the spirit. These names of musi-
cal instruments therefore signify the joy of the
heart, which over the obduracy of non-believers
was turned into sadness: as the evangelist says
of the same Lord: And He was saddened over the
hardness of their heart.

Those things indeed which follow even to the
end of the parable, which we have explained
above according to the virtue of holy Job, we have
already confessed that we are not able to discuss
according to mystical understandings. But if any-
one is able to adapt those things reasonably to
an allegorical interpretation, I will confess that I
provide assent.

CHAPTER XXXI.

I made a covenant with my eyes, that I should
not even think of a virgin. For what part would
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God from above have in me, and the Almighty an
inheritance from on high? Is not destruction for
the wicked, and alienation for those who work
injustice? Does He not Himself consider my ways,
and number all my steps? From here until the
end, he relates his righteousnesses, especially his
mercies and virtues, which he arranges into fif-
teen numbers, like a perfect man who, disposing
ascents in his heart, arrives at the house of God
by ascending through certain steps of progress. I,
he says, defined and established in my mind with
these gazes of my flesh, that they should report
nothing at all base and obscene to me inwardly,
which I might revolve within me with wicked
thoughts by the delight of pleasure. He had felt, I
believe, perhaps at some time his flesh tickled by
delight and by the pleasures of allurements, and
for that reason he had girded himself with the
virtue of continence, fearing the eye of God, since
He is the searcher of the heart and knows all the
ways of human conversation and all the steps of
mortal acts.

If I have walked in vanity, and my foot has
hastened in deceit, let Him weigh me in a just
balance, and let God know my simplicity. Holy
Job, certain of the equity of God's justice, desires
to be manifested to men. For God is not ignorant
of anything, that He might know by examining:
but let God know, as blessed Job said, so that
He might make others know, according to that:
The Lord God tests you, so that He might know
whether you love Him: that is, so that He might
make others know.
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If I have turned aside my steps from the way,
and if my eye has followed my heart, and if a
stain has adhered to my hands: let me sow, and
let another eat, and let my progeny be eradicated.
I have passed over nothing of God's command-
ments, he says: because my heart, acquiescing,
did not follow my eyes when they offered it
images of concupiscence, before  had a covenant
with them, lest they should transmit anything
base inwardly. Whence no stain of sin could ad-
here to the works of my hands, and he confirms
this very thing with a certain oath of execration.

If my heart has been deceived over a woman,
and if I have laid in wait at the door of my
friend, let my wife be the harlot of another, and
let others bow down over her. For this is a crime
and a greatest iniquity: it is a fire devouring even
to destruction, and eradicating all offspring. He
speaks according to the good of nature, which is
written in Tobit: What you do not wish to be done
to you, do not do to another. Hence he says, itis a
nefarious thing and the greatestiniquity: to think
or do these fatal and detestable things is the fire
of inciting lust, devouring all the goods of the
virtues, and consuming all the increments of holy
things in man.

If I have despised undergoing judgment with
my male servant and my female servant, when
they disputed against me. Or as others have said,
"before me."

For what shall I do when God rises to judge,
and when He inquires, what shall I answer Him?
Did not He who made me in the womb also work
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him, and did not One form me in the vulva? Great
is the humility of this holy man, and great the
thought of the future judgment.

If I have denied what they wanted to the poor,
and made the eyes of the widow wait. It is man-
ifest.

If I have eaten my morsel alone, and the
orphan did not eat of it, because from my infancy
compassion grew with me, and from the womb of
my mother it went forth with me. It is manifest.

If I have despised the one passing by, because
he did not have a garment; and the poor man
without a covering. If his sides have not blessed
me, and he was warmed by the fleeces of my
sheep. By this saying he shows how the work of
mercy ought to be done, thatis, lest you take from
others that which you rightly think to give to oth-
ers. Whence Solomon says: Honor God from your
just labors. And Isaiah: I the Lord love judgment,
and I hold robbery in hatred for a burnt offering.

If I have lifted my hand against the orphan,
even when I saw myself superior in the gate, let
my shoulder fall from its joint, and let my arm
with its bones be broken. For I have always feared
God like waves swelling over me, and I could not
bear His weight. In the shoulder, works; in the
arm, the perseverance of virtue and the instance
of good works can be understood. Unless it is so,
he says, let all my labors be found void before
God.

If T have thought gold my strength, and have
said to fine gold, "my confidence." If I have
rejoiced over my many riches, and because my
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hand found very many things. A man of true phi-
losophy, he was held by no vice, just as now, as
a most strong contemner of greed and pride, he
testifies that he held even gold for nothing.

If I saw the sun when it shone, or the moon
walking clearly, and my heart rejoiced in secret,
and I kissed my hand with my mouth, whichis a
greatestiniquity and a negation against the most
high God. Such great and so excellent virtues are
of no use, although someone may be wise, great,
and illustrious in performing them, if he be held
by the folly of errors. Not only, he says, was I de-
lighted by the cultures of whatever idols, but also
not even by the beauty and appearance of these
great lights; nor as if adoring them did I kiss my
hand during their veneration: nor did I venerate
the creature instead of the Creator, which the
holy Apostle detests in the Epistle to the Romans.

If I have rejoiced at the ruin of him who hated
me, or exulted because evil had found him. For
I have not given my throat to sinning, so that I
should seek his soul by cursing. Since it is a great
thingif anyone, when heis able, does not study to
avenge himself on his enemies, how much more
diligentis it before God not to be delighted in the
heart concerning their ruin!

If the men of my tabernacle have not said,
"Who will give of his flesh, that we may be filled?"
The stranger did not remain outside, my door lay
open to the traveler. On account of his hospital-
ities and the virtue by which other saints also
pleased God, he had contracted the hatred of his
servants.
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If 1 have hidden my sin like a man, and
concealed my iniquity in my bosom. Concern-
ing these sins only, which are committed in
thoughts, he seems to me to have spoken in this
place: for the reason that he did not wish to con-
ceal even these, since he manifested the secrets of
his inner parts to men, that he was not a partic-
ipant by wicked consent in any sin.

If I have been terrified at an excessive multi-
tude, or the contempt of relatives frightened me,
and I did not rather keep silence, nor go out the
door. This place pertains to the person of his
relatives despising him, who incessantly inflicted
injuries upon him when he was placed among the
miseries of calamities; against whom, when they
were quarreling with him, he placed a guard for
his mouth.

Who will grant me an auditor, that the
Almighty may hear my desire, and that He who
judges may Himself write a book, that I may
carry it on my shoulder, and wrap it around me
like a crown? Through each of my steps I will
pronounce it, and offer it like a prince. Which
book holy Job, about to demonstrate it to the
others, carries on his shoulder, in a place namely
conspicuous to all; for the reason that, crowned
by the book as by a crown of glory for the merits of
his labor, he pronounces it by recounting before
God the increments of his virtues or progresses
through each step.

If my land cries out against me, and with it its
furrows weep. If I have eaten its fruits without
money, and have afflicted the soul of its farmers:
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let the thistle arise for me instead of wheat, and
the thorn instead of barley. The earth is rightly
perceived as the flesh of man. Blessed Job says
that this was not adversary to him, necessarily
indeed: since he had made it well obedient to
himself concerning the ornaments of the virtues.
He also calls its furrows metaphorical, which,
whether on account of cultivating good morals or
on account of containing the water of the Word
of God infused divinely into his earth, were called
furrows by him: according to that of the Psalmist:
Inebriating its furrows, multiply its generations.
Moreover, those farmers of his earth, blessed Job
called, as I judge, holy thoughts: by which the liv-
ing field of his mind was strenuously cultivated.
Therefore, one soul of those farmers is reported
by him, that we may notice that there was one
consent of the same. This is not notable or repre-
hensible in the morals of the saints when they
praise themselves. For they are not held by the
vice of boasting, so that they should seek human
glory in their praises: but they do this by the
intention of truth, by which they live simply and
sincerely before God.

CHAPTER XXXII.

Moreover, these three men ceased to answer
Job, for the reason that he seemed righteous to
himself. When the adversaries yielded, Job, after
many mysteries of his prophecy, himself also
finished his sermon. Moreover, that which was
said, 'moreover these three men ceased to answer

Job, for the reason that he seemed righteous to
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himself,' the writer of this history spoke from the
sense of those answering, for the reason that he
seemed righteous to himself, not from his own
judgment, when he related or wrote these things
which he was commending by his style to the
memory of posterity for the heraldry of so great
aman.

And Elihu, the son of Barachel the Buzite, of
the kindred of Ram, was angry and indignant.
From the progeny and generation of Uz and Buz,
the sons of Nahor and Milcah, the sister of Sarah,
the wife of Abraham, Job and Elihu are born.
From Uz, Job is born, and from Buz, this Elihu;
whence also he is called a Buzite, who was, as is
written here, the son of Barachel. Therefore, the
most learned in the Scriptures say that this Elihu
is Balaam the diviner, whom Balak, the king of
the Moabites, had hired in the Book of Numbers
to curse Israel; and this Scripture reports that
this Elihu was of the kindred of Ram, and let us
understand this Ram to be Abraham, from whose
kindred and family Elihu was procreated. Hence
indeed the posterity of his brother Nahor will
without doubt be the kindred of Abraham; where
he who writes this book, whom the Hebrews
affirm to be Moses, wished to demonstrate the
nobility of his birth in the names of the genera-
tion of Elihu. Moreover, that in this book he
is called holy Abram by the name Ram, as if
parted or divided, so also in various places the
Scripture of God names him according to the
increments of divine grace in him. Whence when
he is called Ram, let him be held as 'high'; but
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when Abram, progressing in virtues, let him be
'high father.' Likewise, when his faith is placed
before the nations for dominion, let him be called
Abraham, that s, 'father of many nations.' There-
fore, this Elihu, as it appears, according to the
good of nature, seems to have been a righteous
man, who also had the spirit of prophecy; but
I think not in the same way or with the same
grace as the holy prophets. Whence also the Lord
Himself spoke to holy Job concerning him: "Who
is this that wraps sentences in unskillful words?'
Which is to say, the prophetic sense is narrated
with words of reproach and inordinate speeches;
where the Lord does not reprove what Elihu says,
but he reprehends this which is said too hastily
by him. Concerning this Elihu, I say, and those
like him, we said also in the beginning of this
book that they used the mystery of prophecy even
though they had wandered from the true religion,
because God gave His word even to them so that
they might announce future mysteries to men,
where especially the faith of the nations was to
be demonstrated.

Moreover, he was angry against Job, for the
reason that he said he was righteous before
God. Furthermore, he was indignant against his
friends, for the reason that they had not found a
reasonable answer, but only had condemned Job.
Therefore, Elihu waited for Job to speak, for the
reason that those who were speaking were elders.
But when he had seen that the three had notbeen
able to answer, he was vehemently angry. And
Elihu, the son of Barachel the Buzite, answering,
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said. It seems to me that these things which
we read here were done before those which are
reported in Numbers concerning this same Elihu
or Balaam. Therefore, this Elihu, who says he had
waited for Job and his friends to speak, shows
that he did what he did for the sake of honor and
reverence, namely by deferring to the elders. Now
here are the words of Elihu himself, saying thus:
I am younger in time, but you are more
ancient; therefore, with my head bowed, I was
afraid to indicate my sentence to you. For I hoped
thatalonger age would speak, and a multitude of
years would teach wisdom. But, as I see, thereis a
spiritin men, and the inspiration of the Almighty
gives understanding. The long-lived are not wise,
nor do the elders understand judgment. He says
this seems more so to him, because men are
moved by the spirit to whom Almighty God has
granted the inspiration of His wisdom, which
he says as if obliquely in disparagement of the
aforesaid, as if this good of wisdom were granted
to him alone. It is to be noted that this Elihu,
through four speeches, as the text of the reading
teaches, succeeds himself; through each of which
he attempts either to retract more learnedly the
answers of the former ones, or to destroy in his
presence individual points spoken more harshly
by holy Job. For after a copious preface, in his first
speech, he placed these things from the words of
holyJob, saying thus: 'Tam pure, and immaculate
without crime, and there is no iniquity in me.'
Because He finds complaints in me, therefore He
has judged me His enemy. He has put my feet in
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the stocks, and has watched all my paths. In the
second speech he placed the words of Job thus,
saying: 'l am righteous, and God has subverted
myjudgment.' Forinjudging me, thereis alie; my
arrow is violent without any sin. His third speech
has it thus, the same Elihu saying to Job. For he
said, 'it does not please you what is right,’' that s,
he said to God, 'what does it profit you if I have
sinned?' But the fourth speech of Elihu contains
that, about to speak for God, he may arrange
to prove God righteous by his operation, which
he pursues most sharply and with the highest
urgency even to the end of this fourth sermon
among the mysteries of his prophecy, and he does
not desist.

Therefore I will say, hear me, I also will show
you my wisdom. For I waited for your speeches;
I heard your prudence, while you were disputing
with your speeches. Since yours has already been
made manifest to me. There is no doubt that
this is spoken by him ironically, and for that
reason because he had spoken mockingly of the
prudence of Job's friends above, it follows by
saying it openly.

And as long as I thought you were saying
something, I considered it. But, as I see, there is
no one who can argue against Job, and answer
his speeches from among you. Lest perhaps you
should say, 'We have found wisdom, God has
cast him out, not man.' He has spoken nothing
to me, and I will not answer him according to
your speeches. They were afraid, and did not
answer further: and they took away the speech
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from themselves. Job, he says, had no disputation
against me; but neither do I attack him with the
curses of the conquered and with reproaches, as
you do.

Therefore since 1 waited, and they have not
spoken: they stood still, nor did they answer fur-
ther, I also will answer my part, and I will show
my knowledge. Hence also I, Elihu says, will at-
tempt to answer according to my strengths, and
I will show my knowledge to you and to Job like-
wise; which it sufficiently appears that he says
from the boasting of vanity, when he adds:

For I am full of speeches, and the spirit of my
womb constrains me. Behold, my belly is like new
wine without a vent, which bursts new flasks. I
will speak and I will breathe a little: I will open
my lips, and I will answer. According to anagoge,
he called his belly or his womb his very memory,
for the reason that he gathered nearly all the
speeches of Job and of his friends, who had been
disputing for some time, like foods within the
capacity of his memory.

I will not accept the person of a man, and I
will not equal God to man. For I do not know how
long I may subsist, and so after a little while my
Maker may take me away. This is the sentence of
my just judgment, he says, that I should neither
spare man by speaking the truth, nor do injury
to God, by contending that He has done anything
unjustly.

CHAPTER XXXIII.
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Hear therefore, Job, my speeches, and listen to
all my words. Behold, I have opened my mouth,
let my tongue speak in my throat. My words are
from my simple heart, and my lips shall speak a
pure sentence. Elihu is thus despised by the Lord,
when He says of him: 'Who is this?' For it was un-
worthy and preposterous that a great man, and
one pleasing to God, even if he had failed in some-
thing as a man, should be corrected by him who
was far from the true religion. But if it perhaps
moves anyone, because this Elihu foretold many
future things concerning the times of the Savior,
so that we should receive them as a prophecy: let
whoever it is whom this moves know that those
things which were foretold by the spirit of God
are to be received and believed by us. But these
things which were drawn from him by the pride
of his heart are to be reproved, since he spoke
from his own things, like the devil, not from God.

The Spirit of God made me, and the breath
of the Almighty gave me life. In order to give
authority for hearing him, he spoke thus, as one
who is made by the Spirit of God and animated
by the breath of the Almighty cannot but speak
right and true things; where we ought to under-
stand the Trinity as God. For in God he names
the Father; in the Almighty, the Son; in the Spirit,
the Holy Spirit. For the God of the Trinity created
all things; but when He made man, He wished
to demonstrate Himself by a certain proper and
special significance of names, through a diverse
naming of works, as the lawgiver says: 'And God
created man, to the image of God He created him:
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male and female He made them.' And likewise:
'And God made man from the mud of the earth.
And He breathed into his face the breath of life,
and man became aliving soul'; where we oughtto
feel that the Trinity operated in the one making,
breathing, or even blessing, without any discre-
tion or dissonance of will. For it does not differ
in anything, nor does it make one understand
something diverse, the word 'created,' 'breathed,’
and 'blessed'; where according to the unity of
nature, there is one will and a common work.

If you are able, answer me, and stand before
my face: behold, God also made me just as He
made you, and I also am formed from the same
mud. Nevertheless, let my miracle not terrify you,
and let my eloquence not be heavy to you. About
to bring forth his words, he demands an answer,
so that under a certain blandishment and simu-
lated consolation he might strike terror with
threats, by which Job, being perturbed, might
easily yield to his talkativeness.

You said therefore in my ears, and I heard the
voice of your words: 'l am pure, and immaculate
without crime, and there is no iniquity in me.'
What Elihu therefore said toJob: 'This is therefore
in which you are not justified,' that is, you ought
to have accused yourself, not praised yourself;
not to say that: 'I am pure, without sin and
immaculate; iniquity also is not in me." This is,
[ say, in which you are not justified, because jus-
tification is acquired through humility. But the
praise of pride deserves condemnation. Indeed,
as a righteous man and one well conscious of
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his holy works, he could boldly say some things
which are true to God; yet he could not speak
these things which Elihu falsely objects to him,
as a sacrilegious man. Finally, those things which
he says Job spoke, saying thus:

Because He finds complaints in me, therefore
He has judged me His enemy. He has put my feet
in the stocks: He has watched all my paths. This
is therefore in which you are not justified. We
do not read that Job spoke these things, which
indeed he composed here in his own words from
his sense, as if spoken by holy Job. Whence let
us know rather that he did not speak the words
rightly, than believe that the same holy Job spoke
them.

[ will answer you, because God is greater than
man. You contend against Him, that He has not
answered you to all your words. God speaks once,
and a second time He does not repeat the same
thing. Through a dream in a nocturnal vision,
when sleep falls upon men, and they sleep in
their bed: then He opens the ears of men, and ed-
ucating them, He instructs them with discipline,
that He may turn man away from those things
which he has done, and deliver him from pride,
rescuing his soul from corruption, and his life,
that it may not pass into the sword. From the
very beginning of the world, and thereafter, God
has always spoken to men, and nevertheless He
speaks once; but where God is said to speak fre-
quently, either His multiplex law or the diversity
of His prophets and commandments is indicated.
But where it is signified that He speaks once,
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His established and defined sentence is demon-
strated. For God to speak is understood as a
matter of His efficiency. God speaks once, and a
second time He does not repeat the same thing,
thatis, God does not change it, unless the change
of our life itself has demanded this very thing: in
this place Elihu relates diligently concerning two
certain steps of corrections, and says that divine
education, or chastisement around man, may
occur both in nocturnal visions and likewise in
bed: whence he says: He may cause man to waste
away, until he arrives at the extremes of this life.
And when it shall have been interceded for him
by some saint, as Isaiah did for King Hezekiah,
let him be restored to his former health. And
he says in the following things, that He works
these things around man in three turns, that is,
evidently, and probably, and in a confirmative
manner, either on account of the perfection of
the triple number, or on account of the truth of
three witnesses. By which kind he also signifies
the patience and clemency of God, who does not
chastise and argue with the delinquent immedi-
ately, but by parts and by turns: where neither
is the judgment of the precepts of truth, nor a
useless remission, nor the iniquity of injustice
imputed to Him.

He also rebukes him through pain in his
bed, and makes all his bones waste away. Bread
becomes abominable to him in his life, and to
his soul the food previously desirable. His flesh
shall waste away, and the bones which had been
covered shall belaid bare. His soul shall approach
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corruption, and his life the bringers of death. If
there shall be an angel for him speaking one of
similar things, that he may announce the equity
of the man: He will have mercy on him, and will
say: 'Deliver him, that he may not descend into
corruption. I have found that in which I may be
propitiated toward him.' Or as others have said:
'His soul has approached even to death, and
He makes all his things waste away.' Therefore,
when by these things the man, corrected and
consumed, shall have approached death and the
infernal ministers, if there shall be any of the
saints who merits to have the name of a holy
angel: he will be able to obtain favor for such a
one, who is thus corrected by God for his sins; if
however he shall have been able to find at least
one good work of his, from the many good works
which he ought to have performed, which he
may offer to God as a placable sacrifice for him.
He will hear, he says, and will command that the
aforesaid should not descend to the correction of
infernal torments, for the reason that some great
man has existed whose prayers God could not
but hear. And any angel from heaven assisting
before the face of God canintercede for any sinner
placed in the scourges of chastisements: for the
care is enjoined upon them by God, especially
that they should bear the help of their defense or
custody to various men or nations. Concerning
whom the Apostle says: 'Are they not all minis-
tering spirits sent into ministry: on account of
those who shall receive the inheritance of salva-
tion?' Moreover, we retain the example of the
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present things of which we now speak in the
Lord's Scriptures, where we read that men were
corrected in dreams, like King Nebuchadnezzar
the most proud, and Laban, who was arranging
the destruction of his relative Jacob, and King
Abimelech, who was attempting to contaminate
the house of holy Abraham, and the wife of
Pilate, who said to him concerning our Lord Jesus
Christ: 'Have nothing to do with you and that
righteous man: for I have suffered many thingsin
a dream on account of him.'

His flesh is consumed by punishments: let him
return to the days of his youth. He has received,
he says, evils for his merits, and the measure
of punishments and penalties: let these lashes
of chastisement suffice for him, by which he is
called back to emendation: now let him return
by the indulgence of divine piety to the days
of youth, that is, let him be again healthy and
unharmed.

He will pray to God, and He will be placable
to him, and he will see His face in joy, and
He will render to man his righteousness. Which
meanwhile happens in the heart, when the good
of conscience is possessed through God. More-
over, he will see the face of God, feeling His
countenance favorable to him, about to render
righteousness to Him with worthy satisfaction.

He will look back upon men, and will say: 'l
have sinned, and I have truly failed, and I have
not received as I was worthy.' It is a great thing,
and most acceptable to God, that a man should
not blush to confess his errors: especially if he
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understands himself to be chastised for them,
and so humbles himself that whatever chastise-
ment he has sustained, he pronounces that he
has suffered little for his merits.

He delivered his soul thatit might not proceed
into destruction, but living might see the light.
Behold, God works all these things in three turns
for individuals, that He may recall their souls
from corruption, and illuminate them with the
light of the living. That is, that having been
illuminated, he might recognize the light of the
knowledge of God and His immense benefits.

Attend, Job, and hear me, and be silent while I
speak. If however you have what you may speak:
answer me. Speak, for I wish you to appear right-
eous. But if you do not have it, hear me: be silent,
and I will teach you wisdom. As if Elihu had con-
vinced holy Job by this reasoning, he says to him:
'Hear me,' thatis, be obedient to the one teaching
you, and provide consent. Moreover, that which
he says, that he should be silent: he commands
him as one eloquent and as if less learned, or
impatient, that he should be silent.

CHAPTER XXXIV.

Elihu therefore continuing, also spoke these
things. Elihu is said to pronounce a judgment as
itwere, and he exhorts the friends of holy Job who
were present to hear him.

Hear, wise men, my words, and you learned
ones, listen to me. For the ear tests words, and the
throat judges foods by taste. Just as therefore, he
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says, the flavor of foods is discerned by the jaws:
and therefore, Elihu says:

Let us choose judgment for ourselves, and let
us see among ourselves what is better. That s, let
us first discuss before we condemn the man.

Because Job said: I am righteous. Job did
not speak this word, but while he made known
the virtues of his righteousness, he undoubtedly
showed himself to be righteous, whom the Lord
had already called righteous. That which is said
here:

And God has subverted my judgment. For in
judging me, there is a lie, and my violent arrow
is without any sin. Similarly, we do not read this
very thing, but we hold it written: 'As God lives,
who has taken away my judgment.' Moreover, to
subvert judgment pertains to the iniquity of the
judge: but to have taken away judgment, that
is, to have deferred it for a time, pertains to the
dispensation of the just judge. And he multiplied
my wounds even without cause. Hence in this
place, with Elihu asserting it, the sense seems
to be this: that since Job spoke thus, 'God has
failed my judgment, he has not judged rightly
and truly, and therefore I am dealt with by a lie.’
But the things which Job spoke, he is believed to
have spoken rather incautiously, and presuming
upon the justice of God. Therefore, justly and de-
servedly God says to him: 'Surely he who argues
with God ought to answer him": in which words
of God he is indeed rebuked. This sounds as if
blessed Job spoke some things incorrectly, but He
who knew best that there were very many good
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things in him, for which reason He had been
pleased with him, allows those things which
immoderate pain compelled him to speak in the
greatest depths of distress.

Who is a man such as Job, who drinks up deri-
sion like water, who goes with those who work
iniquity, and walks with impious men? Whose
vitals are filled with the poison of this passion like
an abundance of water.

For he said: A man will not please God, even
if he should run with Him. He lies that holy Job
spoke enviously of Him, because we do not be-
lieve that blessed Job understood so unhappily,
nor do we remember him saying this anywhere.

Therefore, men of heart, hear me: far be impi-
ety from God, and iniquity from the Almighty. For
He will render to a man his work, and according
to the ways of individuals He will restore to them.
For truly God will not condemn in vain, nor will
the Almighty subvert judgment. As if the impiety
ofholyJobhad been exposed and brought forthin
the midst of the listeners to provoke envy against
Job, as if he had spoken impious things.

Whom has He appointed another over the
earth: or whom has He placed over the world
which He fabricated? That is, has He appointed
another ruler who would differ from the justice
of the Creator? He himself, therefore, as powerful
a founder as He is, is just as pious a moderator,
because He recognizes and loves His own work.

If he should direct his heart to him, he will
draw his spirit and his breath to himself. All
flesh will fail together, and man will return into
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ashes. That is, of the world: for if He should wish
to look upon all things which are daily done in
it according to the rule of His justice, it would
fail and perish; but He governs and sustains it
with piety rather. For if He should observe iniq-
uity, who will sustain it? He called the spirit the
soul, which gives life to man, and the breath,
the present life itself, which is administered to
our bodies through breathing from this air. Elihu
therefore says that God draws these to Himself
when He takes away from men the life which
He had granted them in creating them. These
places can be seen as figured through the spirit of
prophecy, so that they are now fulfilled in Christ,
when in the dispensation of the flesh assumed,
the Father directed His same Son, through whom
He made all things, brought forth from His own
heart, to this world, so that He might draw His
spirit and His breath to Himself, that is, that He
might take away from him, through the humility
of the cross, the spirit, that is, the pride of
the worldly spirit: also the breath of swelling
eloquence, with which he, panting, gloried in his
own words. Thus also man, with the swelling
repressed in himself, would fail: and returning
into himself, he would recognize that he is earth
and ashes: where according to the moral under-
standing, we perceive that of the psalm: 'And you
will take away their spirit, and they will fail, and
they will be converted into their own earth." After
he therefore spoke of the power of God and the
aforementioned justice, Elihu turning back again
to Job, says:
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If you have understanding therefore, hear
what is said and listen to the voice of my elo-
quence. Can he who does not love judgment be
healed? And when do you condemn him who is
just to such an extent? Who says to a king, apos-
tate: who calls leaders impious. It is manifest, he
says, because he who does notlove to judge justly
and rightly: can neither heal the soul from vices,
nor correct anyone: and how are you a healer of
our weaknesses, who presume to note iniquities?

Who does not accept the persons of princes,
nor recognized the tyrant, while he debated
against the poor man. For all are the work of
his hands. According to the mystical understand-
ings, these princes of the Jews, the Scribes and
Pharisees, and the priests can be understood:
whom He rebukes in the Gospel. But the tyrant
we should perceive not without reason as that
same people of the Jews, who today debates by
rejecting against the assembly of the saints of the
Church, poor, humble in spirit, contrite in heart:
which it did not cease to do also in the time of the
apostles, when it carried on fights and seditions
against them through all the cities. These, there-
fore, as unfaithful and impious the Lord will not
recognize: and to whom also He is clearly about
to say: 'l never knew you: depart from me, all
you who work iniquity.' There follows, with Elihu
speaking of those of whom he spoke above:

They will die suddenly, and in the middle of
the night. It is according to the sense of the Apos-
tle, who says this about the sons of darkness.
For when he shall say peace and security, then
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sudden destruction will come upon them. More-
over, I think the night was called middle for this
reason, because placed in the deep blindness of
the heart, they die spiritually.

The peoples will be troubled, and will pass
through, and will take away the violent man
without hand. For His eyes are upon the ways
of men: and He considers all their steps. Accord-
ing to the Psalmist: "When the just man shall
see the vengeance of the impious,' fearing for
example the example of sinful men, 'he will wash
his hands in the blood of the sinner.' In this
way therefore the peoples will be troubled, with
which perturbation we read that the sensible
earth was troubled: as the prophet says to God:
'You have moved the earth, and have troubled it:
heal its breaches because it is moved.' For thus
they will pass through like good travelers to the
future age, where there will be no place for the
impious: otherwise the violent man will have no
help, by which he might be defended or rescued
from those dragging him to the punishment of
death.

There are no darknesses, and there is no
shadow of death: that they may be hidden there
who work iniquity. Or as others have said at the
end of this verse, that they may lie hidden who
do iniquity. Both of which are according to that
sense of the Psalmist, speaking thus: "Whither
shall 1 go from your spirit, and whither shall I flee
from your face?"'

For it is no longer in man's power that he
should come to God in judgment. That is, if he
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had it in his power to come, he could have it not
to come.

He will crush many, and innumerable ones,
and will make others stand in their place. As
concerning Eli the priest and Samuel, Saul and
David, the people of the Jews and of the Gentiles.

For He knows their works, and therefore He
will bring in the night, and they will be crushed.
He struck them as impious ones in the place
of those who see. Under these words also Elihu
could have signified that the Jews, on account
of their merits, were to be blinded by the night
of infidelity, so that they might be crushed and
humbled, as the prophet and the Apostle say:
'God gave them a spirit of compunction.'

Who as if by design withdrew from Him, and
were unwilling to understand all His ways, that
they might cause the cry of the needy to come
to Him, and He might hear the voice of the poor.
For all sinners and impious ones act against the
good of nature implanted in them: as the Apostle
says: 'Who although they had known God, did
not glorify Him as God.' Moreover, where did they
know God, except by the inspiration and judg-
ment of the mind? Where therefore they held the
glory of God in contempt: where they withdrew
from it against their own conscience, and refused
to know and understand all the ways of God's
commandments, which they have innate in their
hearts, they also acted so impiously and unjustly
with men that the cry of the oppressed poor
ascended to God. Or God struck the impious and
incredulous Jews in the place of those who see,
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that is, in the Mosaic Law: where the prophets,
who are called seers, inhabit. In that very hope
of the Law, and composition of promises, as if
in a certain place of those who see, they were
justly struck by God: so much so that the prayer
of Him, who was made poor for us though He
was rich, ascended to God: 'Scatter them in your
power."' Or all are living who live from faith in
Christ: for placed in this hope, they contemplate
future blessedness with the mind. In this place
therefore, where they are as if standing by faith,
some under the name of this faith have the
appearance of piety: but are denying its power.
These very ones therefore, who are understood as
heretics, standing badly in the place of God, are
struck by God, with the apostles and teachers of
the Churches, that is, the poor of Christ, resisting
against them and crying out to God.

For with Him granting peace, who is he who
may condemn? The prophet says to the people:
'Pray for the life of Nebuchadnezzar, that in his
peace there may be peace for you.' Or He Himself
grants peace to the Church, and rest, when fights
of persecutions do not rise against it, or when
the lawsuits and scandals of heretics quiet down.
Also against the wars of vices, He Himself gives
the silence of rest and peace: when they have
been conquered, and as if the mostbitter enemies
overcome, peace becomes the highest of virtues
in man. Moreover, that which he says:

From the time He has hidden His face, who
is he who may contemplate Him? Both over na-
tions, and over all men. This is, that unless He
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Himself has deigned to reveal Himself to man:
who is he who can gaze upon Him by his own
strength, or by searching approach His majesty?

Who makes a hypocrite man to reign on
account of the sins of the people. Which clearly
appeared in King Saul, and as the Lord says: 'l
will take away from Jerusalem the judge, and the
prophet, and the wise man, and the counselor:
and I will give children as their princes, and the
effeminate shall rule over them.' And Nebuchad-
nezzar, by the just judgment of God, received
many kingdoms and very many nations. This
man can also be understood as the devil, who,
having lost angelic dignity, obtained the name
of man: of whom the Lord says in the Gospel:
'An enemy man has done this." Moreover, he is
called a hypocrite and a simulator because he
transfigures himself into an angel of light: while
he himself rather is the author of darkness, that
is, the inventor of all crimes and sins.

Because therefore 1 have spoken to God: I
will not prohibit you also. As if constituted in
judgment, he permits him to speak, so that if by
chance he has anything to be said, he may not be
silent.

If I have erred, you teach me. If I have spoken
iniquity, I will not add further. That is, I will not
speak.

Does God seek it from you, because it dis-
pleased you? For you began to speak, and not L.
But if you know anything better, speak. You said
that God was unjust: because He required from
you iniquity, and injustice of life, by unjust cor-
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rection, to whom it was necessary, being unjustly
afflicted, to speak unjust things against Him; and
for this reason, he says, God displeased you while
you do not wish His justice, by which He punishes
you though innocent, to be true justice.

Letintelligent men speak to me, and let a wise
man hear me. Elihu, despising holy Job, turns to
those who were standing nearby, and thus pro-
nouncing definitely concerning blessed Job, says
to them:

ButJob has spoken foolishly, and his words do
not sound of discipline. It is manifest.

My Father. Because by Him man was created
and formed. Let Job be tested, Elihu says: let
him not be examined, which usually refers to the
testing of erudition.

Let Job be tested. That is, let him be mani-
fested: let it be proved to all, and let it be open to
everyone whatkind of man Jobis: let Job be tested
before you, I say.

Even to the end. Do not cease from the man
of iniquity. That is, let the stroke of this scourge
be in him continually: nor cease to inflict punish-
ments on those working iniquity.

Who added blasphemy over his sins. That is,
over this fact that he is a sinner, he adds to the
heap of sins, so that he breaks out into the crime
of blasphemy, on account of which he sustains
these evils of torments.

Let him be constrained among us meanwhile,
and then let him provoke God to judgment with
his words. Let him be condemned among us
meanwhile, lest it be also imputed to us as injus-
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tice: it will be without our crime, if afterwards he
attempts to provoke God.

CHAPTER XXXV.

Therefore Elihu spoke these things again:
Does your thought seem equal to you, so that you
should say: 'I am more just than God'? For you
said: 'What is right does not please you,' or 'what
willit profityou, if I should sin?' Itis possible that
from the speeches where he spoke more harshly
to God than perhaps he ought, Elihu described
some things here, and wished to speak enviously
of his words as if they were his sense.

Therefore I will answer your words, and your
friends with you. For the reason that they could
not answer him reasonably.

Look up to heaven, and gaze at it, and contem-
plate the ethers, thatitis higher than you. That s,
to whom do you presume to equal yourself? Elihu
says this, who thought that God was contained
physically in places: that the Lord God dwells
only in the heights and in the sublime places.

Therefore if you should sin, how will you hurt
Him? And if your iniquities should be multiplied,
what will you do against Him? Which seems to
me to have been said thus, for indeed, with you
sinning, no damage is brought upon God: or if
He should wish to take vengeance on you for the
multitude of your sins, will you be able to oppose
Him?

Furthermore, if you should act justly, what
will you give, or what will He receive from your
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hand? Hence David says, that 'You have no need
of my goods.'

To a man who is like you, your impiety will
hurt, and your justice will help a son of man.
Thatis, your impiety can hurt a man, if he should
emulate you acting badly: just as your justice will
help a son of man, if he should imitate your ways
when you walk rightly.

Because of the multitude of calumniators they
will cry out, and they will wail because of the
force of the arm of tyrants. Under this quality of
his disputation, Elihu mixes holy Job with such
ones: and judges him similar to them, while he
names calumniators and tyrants as iniquitous
men, because of whose calumnies and power
man, and the son of man, being oppressed, groan.
And now spiritually we perceive not absurdly this
man, and the son of man, as the holy people, who
on account of the unity of the whole body of the
Churchis called one man, as the Apostle says, and
according to the Psalmist is called 'son of man,'
speaking thus: 'Let your hand be upon the man of
your right hand, and upon the son of man whom
you have confirmed for yourself.' This can also be
said of invisible enemies: who dominate minds
by the hidden attack of vices: on account of which
the faithful, wailing in prayer to God, say: 'Snatch
me from my enemies, my God.'

And he did not say. When indeed they were
afflicting the aforementioned ones, whom they
had subjected to themselves through iniquitous
domination, with God permitting it: so that
these, placed under such necessity of pressures,
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wailed and cried out to God: they did not direct
their mind, nor did they look toward heaven,
so that they might know that all these things
displeased God their founder. Such a multitude
of iniquitous ones or demons, I say, did not say
such things among themselves.

Where is God who made me? who gave songs
in the night. Elihu says this. When therefore God
permits the just and those living rightly to be
troubled by the aforementioned ones: neverthe-
less He grants them consolation in the night of
tribulations. For the night itself is understood
as tribulation, according to that of the Psalmist:
'You have tested my heart and visited me in the
night'; just as prosperity is sometimes called day,
because he who is in prosperous things is as if il-
luminated by a certain happiness. Whence it says
in the psalm: 'By day the sun shall not burn you,
nor the moon by night.' Elihu says that just men
receive so much tolerance from God that even
in the night of tribulation, they are delighted
by the songs of spiritual hymns. Song, therefore,
pertains most greatly to the exultation of the
heart. Hence this exultation is born from the hope
of future joy in the heart of those singing, and
they do after the manner of travelers, because
they themselves as travelers and pilgrims pass
through this world, who so that they may arrive
at the place destined for them without labor, con-
sole and relieve the fatigue of the journey with a
song. And according to mystical understandings,
letus understand the night as a certain secret and
remote silence of divine disputation, which in
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other ages, as the Apostle says: 'Was not revealed
to the sons of men.' Which night is distributed
into four watches, so that we may call this night
from the beginning of the world until Christ our
Lord, so that the first watch of this night may be
Adam himself, the first man and father of men:
through whose condition the human mind may
wake up, so that it may believe God to be the cre-
ator of all things. Moreover, let the second watch
be in the time of Noah, in which the shipwreck
of the world occurred, so that men may wake up,
lest they also perish. Furthermore, let the third
watch be held in the times of holy Abraham,
through whom the world may know how one
must live by faith and please God. But let the
fourth watch be around the times of the prophets,
who were closer to the dawn and the light of the
approaching day, and who were looking toward
Christ Himself, the day near to them, with eyes
of faith through the almost chosen night. In this
night, therefore, through the individual times of
the aforementioned ones, whether by prophecies
or by significations, they sang secretly of Christ.
Who teaches us above the beasts of the earth,
and instructs us above the birds of heaven. He
teaches the learned in common things, in more
subtle things: He teaches not only through gifts of
nature, but also through gifts of grace. According
to the tropical understanding, however, beasts
are mostly understood as carnal men, who are
given over to gluttony and the belly and luxury.
But others are compared to birds, whether on
account of levity of manners, or on account of
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pride, by which, swelling, they are as if raised
on high. Whence the Apostle says: 'Be not high-
minded." And the Lord in the Gospel: 'Because
that which is high among men is an abomination
before God.' For in Greek the proud man is called
hyperéphaneés, which is 'appearing above,' so as
to signify the elated and swollen mind of man.

There they will cry out and He will not hear,
on account of the pride of the evil ones. That
which he said, 'there they will cry out,' perhaps
he wished to signify the place of punishments,
where sinners are not to be heard, on account of
the pride of the evil ones: or as others have said,
'from the injuries of the evil ones,' because the
evil ones do not cease to inflict injuries of perse-
cution upon the good and just.

Therefore not in vain will God hear, and the
Almighty will look into the causes of each one. He
says this, that God does not hear sinners persist-
ing in their evils: since they indeed cry out to Him
without cause, who do not deserve to be heard.

Even when you shall say, He does not consider:
judge before Him, and wait for Him. When you
see, Job, that God does not immediately render
to sinners what they deserve, do not be broken
by faint-heartedness, so that you break out into
blasphemy, and say that God is unjust or iniqui-
tous: but you ought to judge with Him, that s, to
consent to His judgments, not to leap out against
Him with your presumptuous judgment to His
injury.

For now He does not bring in His fury: nor
does He take vengeance on crime greatly. Since
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therefore He has appointed a day, in which He
may judge the whole world, for that reason in
this time He does not generally exercise the
vengeance of His justice. And all this he speaksin
reproach of holy Job, whom as if guilty of crimes
in this evil of punishments, the sentence of God
condemns in part. Whence he writes, for whom
very many things remain, which he is yet to
receive afterwards.

Therefore Job opens his mouth in vain, and
multiplies words without knowledge. According
to these things Elihu thinks holy Job is convicted,
and concluded by a certain reasoning of words.

CHAPTER XXXVI.

Elihu also added and spoke these things: Bear
with me alittle and I will show you. For I still have
something to say on God's behalf. That s, for the
justice and cause of God.

I will repeat my knowledge from the begin-
ning, and I will prove my Maker just. For truly my
speech is without falsehood, and perfect knowl-
edge shall be proved to you. And in this fourth
speech of his, he proceeds with an exceedingly
deep and discourse concerning the singular jus-
tice of the Lord: where he seems to speak of many
secrets hidden in the darkness of the sacraments,
and far-removed mysteries.

God does not cast away the powerful, since
you yourself are powerful: but He does not save
the impious. This is the immensity of His justice,
and the will of His good nature, that He envies no
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one, because no one, however powerful he may
be, can be made equal to Him.

And He grants judgment to the poor. Accord-
ing to the tenor of His justice and equity. More-
over, divine Scripture is accustomed to call holy
and innocent men 'the poor.'

He will not take away His eyes from the just
man. This also blessed David says: The eyes of the
Lord are upon the just, etc.

And He places kings on the throne forever, and
there they are exalted. Here not only the kings
of this world, but also the kings and prelates of
the Church can be understood. And according to
figurative understandings, kings are the minds of
men who rightly rule over their bodies, to whom
it is said in the psalm. And now, O kings, under-
stand; be instructed, you who judge the earth.
Thus these kings are exalted by God, so that they
may sit with princes.

And if they should be in chains, and bound
with the ropes of poverty: He will show them
their works, and their crimes, because they were
violent. Therefore these are bound in strong
chains, namely of the judge God, and in the
ropes of poverty: that is, not having the help of
divine aid, they shall be bound by temporal pun-
ishments as if by chains, being made destitute of
every good thing according to the quality of their
merits.

He will also reveal their ear, that He may cor-
rect them: and He will speak, so that they may
return from iniquity. He will open, he says, the ear
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of the heart for obeying Him, through chastise-
ments and secret inspirations.

If they shall hear and observe, they shall com-
plete their days in good, and their years in glory.
This is what Solomon says: The memory of the
justis with praises.

Butif they shall not hear: they shall pass away
by the sword and shall be consumed in folly.
That is, if when God instructs, who teaches man
knowledge, they should despise to hear, they
shall pass away from this world by the sword,
that is, through this mortality, so that in folly—
that is, in those places where fools shall be reck-
oned, who say in their heart, 'There is no God'—
they may be consumed by eternal torments.

Hypocrites and the crafty provoke the wrath
of God, nor shall they cry out when they are
bound. Elihu seems more clearly to strike holy
Job in this as if from a side-glance, because he
himself was acting as if craftily and wickedly: and
he was pretending to be an excellent man. Who
also, even when he was bound by the shackles
of this plague, would not care to cry out to God
and invoke Him, so that he might be released
from the penal snares in which he was bound,
which he would certainly do out of desperation
or contempt. Concerning other sinners also this
same thing can be understood similarly, who
when they have come into the depth of evils, will
despise: and concerning the Jews, and concern-
ing the heretics, who covering feigned dogmas
as if with a veil of truth, persist in the perfidy of
night with an obstinate and closed heart.
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Their soul shall die in a tempest, and their life
among the effeminate. Let us know that there are
vicious people and vices which, just as they have
nothing quiet, manly, or worthy in themselves
from the virtues of the soul, but are entirely tur-
bulent, remiss, and fragile: so it is necessary that
they always disquiet the soul with their allure-
ments as if with a tempest, and do not allow the
man to reach the port of virtues; and it happens
with such waves of these things, as Solomon says,
that the soul lies as if in the heart of the sea, and
like a pilot in a great tempest. Or otherwise, the
tempest is the advent and judgment of God, of
which he says: A mighty tempest is round about
Him.

He shall deliver the poor man from his dis-
tress. We understand the poor man as our Savior,
who became poor for us, who in the days of
His flesh offered prayers and supplications to the
Father, that He might save the poor man, the holy
people of God humble in spirit, from death. Or
He will rescue any of the just from the distress of
tribulations, just as weread in various waysin the
divine Scriptures that they were liberated.

And He will reveal his ear in tribulation. That
is, let each one of them be strong in tribulation,
with divine visitation strengthening them; when
aman is permitted by God to be troubled, he will
perceive consolation in the ear of his heart, by
hearing the Lord there.

Therefore He will save you from the narrow
mouth most broadly, and not having a founda-
tion under it. In this place the dwellings of the
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lower regions are described by Elihu, which, in
their immense capacity, have no foundation. Yet
we read in the prophets that Lucifer, who rose in
the morning, was cast down to their foundations:
also multitudes of kings, and innumerable peo-
ples of the nations. Moreover, the lower regions
are called a 'narrow mouth' because it is wide
for receiving, but narrow for releasing, since they
hold the dead within themselves and do not
allow them to go out to life. Holy David likewise
says to God: Deliver me from those who hate
me, and from the depths of the waters. Let not
the tempest of water drown me, nor the deep
swallow me up: nor let the pit shut its mouth
upon me. Hence we should know that the places
of the infernal prisons, according to the faith
of the Scriptures, are established among the im-
mense waters of the abyss: from those seats of the
lower regions no man has been liberated by his
own merit, except by the grace of our Lord Jesus
Christ. And not only, says Elihu, will you be liber-
ated from the tartarean narrows, but you will also
walk free in the broadest grove of refreshment, as
if in spacious fields.

Moreover, the rest of your table shall be full
of fatness. By naming it 'rest,' he signified the
pleasantness and delight of paradise. Indeed, he
wished to demonstrate the immense abundance
of the blessed life, which would be full of the
richness of fatness, and filled with the delights of
thathappy place: whose holy land the meek shall
possess according to the promise of the Lord.
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Your cause has been judged as that of an
impious man, you shall receive cause and judg-
ment. By the judgment of God you have been
found guilty as an impious man and a debtor
of punishments, and therefore according to the
merit of your cause, you have received a most
severe judgment. And where it is said, 'you shall
receive cause and judgment,' others have said,
'on account of the impiety of the gifts' which they
were receiving: where under the plurality of the
expression, Elihu seems to strike holy Job with
his words.

Therefore let not anger overcome you, so that
you oppress anyone; nor let the multitude of gifts
incline you. A man most strong in the virtue of
patience and integrity is taught by Elihu. He is
the best judge who is not held by these worst two
vices, wrath and cupidity: with which the holy
man is argued to be rebuked by Elihu in this place.

Lay down your greatness without tribulation,
and all the robust with strength. That is, oppress
neither the small nor the great by your unjust
domination, or lay down all movements by
strength, being strengthened against pride.

Do not prolong the night, that peoples may as-
cend for them. It is enough already to have lived
in this blindness until now. Contend now to come
to the light of prudence and justice: or the night
which you have woven for yourself from diverse
sins, so that you might walk in it as if in continu-
ous and unceasing and perpetual darkness: now
I ask, he says, do not prolong it further, and as if
by adding sin to sin like a rope, delight to extend
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it at length: therefore by the light of this correc-
tion now impose an end to such sins: for by this
prolongation your life will become irreformable,
so that for all your evil works, the prayers of
the peoples may ascend to God: whom certainly
you were most iniquitously depressing, they who
appeal against you, and who lay before the seat of
divine justice their miseries inflicted upon them
by you.

Beware lest you decline to iniquity: for you
have begun to follow this after misery. This, says
Elihu, I ask that you do not decline into desper-
ation, and that you now beware of the iniquity
of blasphemy, but hasten to return to God. For I
see that after the horrendous misery of this your
plague, you wish to follow this ruin of impiety to
your destruction, and to send your will and your
thought to the adversary, cast down by faint-
heartedness.

Behold, God is exalted in His strength, and
no one is like Him among lawmakers. If anyone
could be like Him in power and virtue, he could
also be found like Him in justice and wisdom, and
in the multiplication of the law, and in His judg-
ments. And therefore know, he says, that no one
can be unjustly condemned by God, who alone is
both strong and wise.

Who can search out His ways? Who indeed,
except the impious, the proud, or the sacrile-
gious, would presume to search out the ways of
divine works? This is not permitted; and yet, with
however much intention of mind one may search,
he will not be able to find them. Or who dares to
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say to Him: You have wrought iniquity? Who then
is sorash, and iniquitous and unjust, as to dare to
speak this?

All these things are said to the injury of Job.

Remember that you are ignorant of His work,
of which men have sung. Either His entire general
work, or certainly His special work. For above
all His great and wonderful works is the mystery
of the dispensation of Christ, which eye has not
seen, nor ear heard, nor has it ascended into the
heart of man. Others have said: Remember that
His works are great, which men have praised. He
speaks of all the works of God, which holy men
have worthily praised in honor of divine venera-
tion.

All men see Him, everyone beholds Him from
afar. Through the good of nature, the knowledge
of the Creator is present in the hearts of men; and
although someone may be so small and cold as to
strive to be a stranger to his Creator God, yet there
is no one who hides himself from His heat. And
therefore every mortal, although from afar, feels
and understands, though altogether differently,
because he does not feel or understand God to be
as a body or as any created spirit, but in another
much more ineffable way, by which God is to be
beheld with the sharp edge of the mind: where in
the very gaze of the heart by understanding, man
sees that that divine name which he endeavors to
contemplate is above himself.

Behold, God is great, surpassing our knowl-
edge. The number of His years is inestimable.
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Surpassing our knowledge by the magnitude of
His knowledge and the depth of His judgments.
Who takes away the drops of rain, and pours
out showers like floods. Let us understand this
rain as the law of Moses, which came from
heaven like rain to the people of the Jews. And
it was called rain because of the multitude of
precepts, just as Moses himself said concerning
the same nation of the Jews, saying: Let my
speech be expected like rain. Therefore God took
away the drops of this rain from that nation,
such as concerning the incarnation or passion,
or concerning the resurrection of Christ, which
the Jews with blinded heart would not believe,
which are indeed small legal mandates, so that
He might transfer them to the faith of the Gospel,
as the Apostle says: For He is finishing and short-
ening the word in iniquity, and the rest. And from
these drops, and small droplets, the Gospel thun-
dering, the showers of Christ's preaching were
poured out upon the earth. And these showers
are said to be like floods: which certainly when
they descend copiously upon the earth, contain
in themselves a depth and an obscurity of mys-
teries, which were said or done in the Law and
the prophets through figures and likenesses; in
therevelation of the advent of the Lord, they were
found as closed signs by their own obscurity and
depth of mysteries. Indeed, let us know that by
the name of showers, the grace of the Holy Spirit
islargely poured out, as the Apostle says: through
the washing of regeneration and renovation of
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the Holy Spirit, whom He poured out upon us
abundantly through Jesus Christ.

Which flow from the clouds, which cover all
things from above. We know that clouds are
mostly called saints in the Scriptures, as is mani-
festin a certain place, the Lord saying: And I will
command the clouds, that they rain no rain upon
it: that is, the vineyard, which is upon the sinful
nation of the Jews: that they should not pour out
the rain of salvation with their words. Therefore
from such clouds, namely the apostles and apos-
tolic men, preachers of the truth, those showers
rain such rain, which has in itself the likeness of
floods, on account of the opacity of celestial se-
crets: where that saying of David is appropriately
mentioned: Dark water in the clouds of the air.
Therefore these clouds, I say, through which the
showers of the floods flow onto the earth, cover
all things from above. For having within them-
selves the waters of the Gospel, so that rivers of
living water flow from their belly, concerning the
higher mysteries, as if by a certain pretext and
obscurity of the waters, they make an obstacle for
carnal and earthly things.

If He should wish to extend the clouds as His
tent, and to flash with His light, He will also
cover the hinges of the sea from above. For He so
extended the aforesaid clouds, that their sound
went forth into all the earth, and their words into
the ends of the world: just as He afterwards spoke
to His disciples, that is, His clouds, saying: And
you shall be witnesses to me in Jerusalem, and
Judea and Samaria, and even to the uttermost
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part of the earth: through which clouds indeed
His flashes of preaching shone forth, and the
fame of the name of Christ gleamed from heaven
like a light. He also occupied the hinges of the
sea, namely of this world: or we can understand
the hinges of the world as the princes and heads
of the various nations: by whose errors and
depraved persuasions of doctrines the world was
turned as if on a hinge in the place of the super-
stition of demons.

For through these things He judges the peo-
ples, and gives food to many mortals. For by
these aforesaid things of the sacraments, God has
determined by the judgment of His piety to have
mercy on all peoples, and to give the food of the
doctrine of His word, or of the mysteries, to all
mortals, according to what He Himself says: [ am
the living bread, who descended from heaven.

In His hands He hides the light, and com-
mands it that it come again. By the power of His
just judgment, He hides the light of His knowl-
edge from sinners who work evil, and commands
it to come for the illumination of the mind, if
anyone should faithfully seek God as his helper.

He announces concerning it to His friend, that
it is his possession, and that he may ascend to
it. God, by the light of His manifestation, teaches
and instructs His faithful friend in the heart.
Instructing him, He also announces to him that
the light, whether that grace of illumination or
the charity of divine promises, is his possession,
and that he may reach it by progressing daily, if
he disposes ascents in his heart.
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CHAPTER XXXVII.

At this my heart has trembled. Or 'my heart
was astonished,' as others have said.

And it is moved out of its place. By the
aforesaid divine mysteries, and the light of the
knowledge of God revealed, which is shown only
to the friends and faithful of God: my heart, says
Elihu, was terrified, and translated by the zeal of
ignorance to the knowledge of the sacraments.

He shall hear the hearing in the terror of His
voice, and the sound proceeding from His mouth.
Just as God wishes you to hear what He says, so
hear; since His voice terrifies, prevailing by such
great sacraments of mysteries: and the sound of
Hismouth, or as others have said, the 'noise,' hear
in like manner. This sound, therefore, is of the
jaws of God, which perhaps for that reason was
called a 'sound,' not simply a 'speech,' so that a
clearer voice might strike those deaf through dis-
obedience and the incredulous with a hardened
heart, and might move all to fear the Lord.

Under all the heavens He Himself considers,
and His light is upon the ends of the earth. What
wonder is this concerning the omnipotence of
God, who is everywhere in heaven, and on earth,
in the sea, and in the abysses? But let us see
according to the allegorical understanding, what
it is that Elihu says of God: He considers under
all the heavens. Divine Scriptureis accustomed to
call holy men 'heavens,' certainly on account of
their heavenly conversation, to whom it is said:
Your conversation is in heaven. Therefore the
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Lord considers under these heavens, either while
the Searcher of secrets looks into those things
which are within them, or while He governs and
sustains the weakness of their bodies, which they
have subjected to the command of the mind by
the virtue of the cross, and strengthens them
against the wars of carnal passions. According to
this sense it is that the Prophet, shaken by fear,
says: And under me my habit was troubled. Also
the 'ends' or 'boundaries' of the earth are the
saints themselves, imposing an end to earthly
passions and desires, because they are not in the
midst of Babylon, nor are they surrounded by the
vices of this world, according to what the apostle
Peter says: Christ therefore having suffered in the
flesh, left us an example, because He suffered in
the flesh, He ceased to be from sins, so that He
may no longer live for the desires of men, but for
the will of God, for what remains of time in the
flesh: thatis, living for the time, with sins ceasing
in the flesh, he dwells as if in the boundaries of
the flesh. In these boundaries the queen of Sheba
was placed, who bore the type of the Church, and
merited to hear the wisdom of the true Solomon.
Therefore God illustrates such ends with the light
of His grace and recognition.

After him a sound shall roar. Or as others have
said: "the voice shall growl.'

He shall thunder with the voice of His majesty,
and it shall not be searched out when His voice
shall have been heard. When God shall have
come into the memory of men placed in the
uttermost part of the earth, immediately they
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shall roar groaning to Him over the infirmity of
their mortality, as the prophet says: I roared from
the groaning of my heart; and then this roaring
shall make a sound in the affection of prayer, of
those crying out to God, which may reach even
unto heaven. Whence also the Lord shall thunder
to them with the voice of His precepts, so that
they may fear before His face. By which crash
of thunder know at the same time that God is
unsearchable and immense before their desire.

God shall thunder in His voice wonderfully,
who has done great and unsearchable things.
Others have said: 'God shall thunder.' God works
wonderfully when He makes that thunder of His
name, by which the knowledge of His fame grows
frequent in the whole world, to sound in the ears
of the soul.

Who commands the snow to descend upon
the earth, and the rains of winter, and the shower
of His strength. We have said above that the
snow can signify the whiteness of grace, which
is granted to the faithful through baptism as a
gift of the Holy Spirit, and there we brought
forth many examples of testimonies from the
Scriptures, among which is that of David, where
he says in the psalm: "They shall be made white
as snow in Salmon," which is "in the shadow." He
says this, therefore, because the Heavenly One,
that is, God coming from heaven, shall also dis-
cern and separate the kings: whether they are to
be made white in the shadow; where this seems
to me to signify that the regeneration of the most
ancient men in Christ was to be effected by the
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overshadowing Holy Spirit. This grace, therefore,
signified by the name of snow, descends to the
earth by the command of the Divinity, which is to
say, it came to men through Jesus Christ, through
whom our old nature might be restored for the
better. Against this grace of Christ, he wished to
indicate the future tribulations of persecutions
in the winter rains, and on account of the heavy
pressures he called them winter rains: which,
however, the shower of strength of the Holy Spirit
was to overcome, because it was said to them:
"For itis not you who speak, but the Spirit of your
Father who speaks in you."

Who seals in the hand of all men, that each
may know his own works. In the hand, that s, in
the power of free will, according to the image and
likeness of God, in which man was founded and
created by God: he has this wisdom impressed as
if by a certain sign of divine operation, so that
according to the judgment of free will each one of
men may know his own works, or as others have
said, "may know his own infirmity," that is, that
as fragile vessels they are shattered by sudden
death.

The beast shall enter its hiding place, and
shall dwell in its cave. We not absurdly perceive
this beast to be the devil, the inventor of evils,
who is for that reason also called a "singular wild
beast," because his malice precedes or surpasses
the malice of all who work iniquity. This rational
beast, therefore, enters its hiding place, namely
the human breast: when by the permission of
the judgment of God, he receives the power of
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dominating men, and in the cave which he has
made his own, he establishes a habitation for
himself. Either the cave or even the hiding place
of the devil is to be understood as all sinners:
namely those hard in infidelity or stony, whom
he possesses by his vices and allurements, and in
whose hearts and crimes he rests.

Out of the inner parts shall come a storm,
and cold from Arcturus. It does not seem to me
that he spoke of the regions of this world, or its
qualities, or even its secret movements: but, just
as we said the cave or hiding place of demons
is the human heart: so let us understand these
inner parts, when they shall have entered them,
as their secret and hidden counsels: whence the
storms of persecutions are believed to come into
this world, so as to crush sinners, like the Egyp-
tians, to whom the sending was made through
evil angels. And the saints are greatly troubled
by the same storm of tribulations, as a certain
one of them says: "We were burdened beyond
strength, so that it wearied us even to live." His
cold of infidelity is also sent, so that departing
from the charity of God and the heat of faith,
they may incur the chill of denial: all of which the
demons send through the ministry and sentences
of princes and infidel powers. Indeed, Arcturus,
because itis situated on the left side of the world,
signifies the adversarial part: from whose climate
the chilly north wind blows against the south.

When God blows, the ice hardens, and again
the waters are poured out most widely. What
he said here, that the waters harden when God
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blows, that is, they become frozen and solid, he
says on the contrary in the psalm: "His spirit shall
blow, and the waters shall flow": that is, they
shall be dissolved and flow down. But whether
it is here by God blowing, or in the psalm "His
spirit shall blow," we can understand it as by
God's command, or as the spirit shall command.
And what he said here, "the ice hardens," this he
says in the earlier verse of the psalm: "He sends
forth His crystal like morsels of bread." For we
know that it happens so in winter time, that
when God blows, that is, commands, the waters
are thickened by excessive cold, or even harden,
and again are dissolved in the time of the air. Ac-
cording to the mystical understandings, indeed,
in past generations, when God left the human
race on account of its merit, by the breath of the
mouth of God and the flowing sentence of His
justice, while every creature was removed from
the divine fire, it became solid like ice, and was
constricted by the immensity of its cold from the
true knowledge of God. But now through the
grace of our Lord and Savior, as the apostle Peter
says: "God overlooking the times of ignorance,"
again from that chill of oblivion and hardness,
which had grown hard like the ice of a long time,
the waters of the peoples are dissolved by the fire
of the charity of God, so that they may flow and
run back to God.

The cloud desires the grain. This is the grain
of which the Lord spoke in the Gospel through a
parable, saying: "Gather the tares into bundles to
be burned, but gather the wheat into my barn."
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Therefore this living grain desires to hear each of
the teachers of the Church, who like clouds carry
the waters of the Gospel, just as also those who
were of this dominical grain, dwelling in Antioch
of Pisidia, asked Paul and Barnabas to speak the
word of God to them, which the apostles did,
persuading them to remain in the grace of God.
Cornelius also said to Peter: "Now therefore we
are all present in your sight, to hear all things
whatsoever are commanded you by the Lord."
And Moses says: "Let my speech be received as
rain, and let my words descend as dew." Whence
also the Apostle says: "I planted, Apollos watered,
but God gave the increase." This cloud can also
be understood as the Lord Himself, that is, the
man assumed into God, as the prophet foretold,
saying: "Behold, the Lord descends in a light
cloud into Egypt." Through whom divine grace
and heavenly doctrine were foretold to be poured
out upon the world. And beautifully is it called a
"light cloud": either because the Savior Himself,
the Lamb of God, did not commit sin, or because
the Virgin Mary, the mother of the Lord, not bur-
dened by male seed, was called a "light cloud."
And the clouds scatter their light. Which tra-
verse all things round about wherever the will
of the Governor shall lead them, to everything
that He has commanded them upon the face
of the whole world. Sending forth the light of
the Gospel by the flashing of preachings: they
scatter the light of the Gospel upon the hearts
of the believers. Indeed, other interpreters have
said: "And she herself is turned round about in
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her steering-wheels, to work all things that He
had commanded them." These, therefore, are the
things which He commanded and enjoined upon
His other clouds, saying: "Go into all the world,
preach the Gospel to every creature." Therefore,
as if by the wind of the Spirit of God, by
which they were driven like clouds, they were
prohibited from going to Bithynia, and they were
commanded to cross from Judea to Rome, and
thus, as the edition contains, they went around
traversing the whole world.

Whether in one tribe, or in its own land, or
in whatever place of His mercy He shall have
commanded them to be found. This is what the
Lord Himself says in the Gospel: "You shall be
witnesses to me in Jerusalem, and Samaria, and
even to the uttermost part of the earth": where
that is especially to be looked at which he says:
"In whatever place of His mercy He shall have
commanded them to be found": where through
the grace of Christ and the mercy of His piety, he
signified those who are to be recalled to the faith.

Listen to these things, Job, stand, and consider
the wonders of God. Elihu admonishes that Job
should diligently attend with the ear of the heart
to the sacraments to be fulfilled in Christ and the
Church, and situated in the watchtower of his
mind, where he is also taught to stand with the
vigilance of observing:let him consider the future
mysteries of the miracles of God, which He is to
work through rational clouds.

Do you know when God commanded the rains
to show the light of His clouds? In the manner
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of the prophets, he commemorates future things
as if they were done. God, therefore, commands
the evangelical rains so that the teachers might
demonstrate the light of their clouds, that is,
their holy works, through the infusion of faith:
and heavenly mercy works these things for the
illuminating of men.

Do you know the great paths of the clouds,
and perfect sciences? Here, while he says "perfect
sciences," he clearly shows that he is speaking
of rational clouds, and of the ways of preachers,
and the paths of subtle senses. Tell me, I pray, if
you have been able to know what great paths of
perfect science are in the clouds? By saying these
things, he was figuring the apostolic clouds, one
of which very swift clouds says to the Savior:
"You are the Christ, the Son of the living God,"
which because it was suspended from the earth
and was close to heaven, the Lord answers him:
"Flesh and blood has not revealed this to you, but
my Father." Indeed, another apostle, like a cloud
full of the waters of perfect science, pours out a
copious shower from the thunder of the Gospel,
saying thus: "In the beginning was the Word,"
etc. Which very powerful thunder resounding
everywhere, so as to shake all the earth to the
faith of religion with trembling: another, having
arisenin Judea through a second birth, grew like a
little cloud, and was dilated by the blowing spirit,
so that he might scatter the rains of the mysteries
of perfect science, hidden from the ages, even
unto Illyricum, and might irrigate other regions
of the whole world with large effusions. And from
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this it is that some of them were called "sons of
thunder," while another was called "the son of
him who suspends the waters."

Are not your garments warm when the earth
is blown upon by the South wind? Others have
said: "your stole is warm." This is indeed true,
that the meridian wind is warm, by the blowing
of which even the garments of men, or the bodies,
which are the garments of souls, grow warm. But
because the truth of prophecy compelled us to
understand the clouds as holy men, let us under-
stand the warm wind blowing from the south
as fervent faith, or the burning and more clearly
illuminating grace of the Holy Spirit, or our Lord
Himself, of whom we read: "God shall come from
the South," by whose blowing upon the rational
earth, the virtues of the soul, which are the gar-
ments of the inner man, grow hot, and therefore
they are called garments, since they themselves
make the soul that uses them beautiful and deco-
rous. And on this account the Apostle exhorts,
saying: "Brethren, put on, as the elect of God and
beloved, bowels of mercy, kindness, humility,
modesty, patience," etc. And these things, there-
fore, are spoken by Elihu, as also others, by the
spirit of prophecy.

You perhaps have fabricated the heavens with
Him, which are most solid, as if cast from bronze.
These things are said by Elihu according to the
letter as an injury to Job through irony. Let these
things be said at the first front of this understand-
ing. But now, according to the spirit of prophecy,
let us pursue the mystical sense, so that we may
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understand the heavens as the Holy Scriptures,
which were given to men from heaven, whose
perpetuity he wished to demonstrate from the
solidity of the air. But someone says: how will
the divine Scriptures be eternal, if the world is
to be terminated at a certain end, by the denun-
ciation of God? for He says thus in the Gospel:
"Heaven and earth shall pass away." It is indeed
true that the skins of the books with the letters
themselves are to be abolished; but because the
Lord adds, "But my words shall not pass away":
without doubt what He promises by those same
characters shall be eternal. These heavens, there-
fore, Elihu says, in which is the secret disposition
of the Divinity, you perhaps, as if prevailing
with similar wisdom, have fabricated with God:
which the eternal God before the constitution of
the world pre-defined to break out at some time
into the bodies of letters, which were in Him
eternally, not yet existing, but conspicuous only
to Himself by the light of His prescience. And we
not absurdly perceive the heavens to be the holy
angels, who on account of their habitation in the
heavens are most rightly called heavens, and are
asif solidified by bronze in eternity. Of whom the
Psalmist says with a singular name: "The heaven
of heaven to the Lord." According to the tropical
understanding, all the saints are called heavens
on account of their heavenly conversation and
on account of the preaching of the heavenly com-
mandments. Moreover, if Elihu had the spirit of
prophecy, according to this understanding which
we have said, he could have known these things
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to be revealed in Christ by the contemplation of
his mind, and in other ways by which heis seen to
have sensed the naming of the heavens, although
this itself ought not to have been said in derision
of holy Job.

Show us what we may say to Him. Indeed,
we are involved in darkness. It is the word of
one insulting and reproaching: "show us," when
he says that word, but in comparison to science
they remain under the darkness of ignorance. For
how does he seek to learn from holy Job, whom
he rebukes and reproves in his words? Show, he
says, O Job, if you think you know anything more
and better, since we are detained by the darkness
of great ignorance and lack of knowledge. It is
certain, therefore, that Elihu says these things
deriding and mocking Job.

Who shall tell Him what I speak? Even if a man
shall have spoken, he shall be devoured. I have in-
deed said to you, O Job, that you should show me
what I could speak: but who has dared to speak
to Him these very things which I say of God? Cer-
tainly, if anyone shall have spoken what is not at
all expedient for him, for this very sin of temerity
and irreverence he shall be devoured, as Elihu
says here. Thus we read in the psalms: "Their
judges were devoured near the rock": where it is
understood that the judges of the people of Israel
were devoured and absorbed in the desert by the
sin of distrust, who did not believe that rivers of
waters could be brought out of the rock by the
virtue of the divine promise.
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But now they do not see the light. Suddenly
the air shall be gathered into clouds, and the
passing wind shall put them to flight. They are
so blinded by unhappiness of this kind that they
become as the air when it thickens into clouds,
and thus in the just judgment of God they shall
be taken away as by the impetus of winds, like
the impious, whom the wind casts down from
the face of the earth. Indeed, other interpreters
have said: "But to all the light is not visible
which shines in the clouds, and the spirit passes
and shall put them to flight." Here he spoke
something mystical, that the illumination of the
Gospel no longer shines upon all. Certainly it
does not shine upon those whose senses God has
blinded, so that they may not see the light of the
Gospel of the glory of Christ, who is the image
of the invisible Father. This spirit of the just sen-
tence of God, therefore, shall put them to flight
from the assembly of the blessed, so that they
may not see the light of the Gospel of the glory
of Christ.

Gold shall come from the North, and from
God a formidable praise.  heard someone saying
thus, that in the summer time, the sun rising in
the north, the dawn glows more ardently, so that
the sun itself presents a golden color: and thence
Elihu seems to speak of gold coming, that is, the
flaming wheel of the sun arising upon the world,
and upon this most bright star there is to God a
formidable praise from men. But we understand
gold to be the saints, who according to the spiri-
tual sense are redeemed by the blood of the Lord

271



COMMENTARY ON THE BOOK OF JOB

from the North, that is, the devil. In this manner,
therefore, the assembly of the saints comes to
God with the trembling of those praising Him,
and with a certain dread to themselves, thinking
it incredible that they could be liberated from
such a most grave enemy. Daily also by exami-
nations, like gold refined in the flames of tempta-
tions, they are rescued from the furnace of this
world. Others have said: "From the north clouds
of a golden color, in these is the great glory and
honor of the Almighty: we donot find the likeness
of His virtue." For thus the cold of the north tests
holy men, who are the clouds of God, so as to
render them precious and glowing with the fire of
charity. And on that accountitis the great glory of
the Lord and the honor of the Almighty. There is
not found another like His virtue, who hopes for
such great goods from contrary things.

We cannot find Him worthily. He is great in
strength and judgment and justice, and He can-
not be described. Therefore men shall fear Him,
and all who seem to themselves to be wise shall
not dare to contemplate Him. Since, he says, as
God is great and powerful in strength: so is He
true in judgment and justice, and He cannot be
described. On that account, as He is, He cannot
be found by His creature who is so weak and
infirm: because of which great and prudent men
shall not presume to search the Incomprehensi-
ble, nor shall they attempt to contemplate the
Invisible. All this, however, is said in reproach of
holy Job: who had said that he was scourged by
God without any merit of iniquity. Others have
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said: "Do you not think that He who judges justly
hears him? therefore men shall fear Him, and
the wise also shall fear": they say this because
God judges justly, with whom there is no accep-
tance of persons. All the wise and the unlearned,
considering themselves, shall fear Him: knowing
that according to the measure of His justice He is
the avenger of iniquities: for He shall hear those
suffering iniquitous things.

CHAPTER XXXVIII.

And the Lord answering Job spoke from the
whirlwind. Job, to be argued with in terrible and
reproving speech, received an answer from the
Lord, for this very thing that is said "from the
whirlwind" pertains to the terror of a rebuke,
because he was, as I said, to be reproved by the
Lord. For Job had said that he, a just man, was
unjustly chastised by the Lord: therefore the Lord
spoke from the whirlwind.

Who is this involving sentences in unskillful
words? By these words Elihu is removed with his
confused and mixed disputes against Job: where
the words of God are seen to be understood. And
if you, O Job, committed some offenses by speak-
ing such things against me: who is this who dares
to refute you, especially since he is not suitable
for reproving, who as if better ought to chide you?
Therefore, with Elihu removed from the midst
with his unskillful sentences, the Lord turns
Himself to Job, and says to him that he should
prepare himself to hear His reproof, saying in this
manner:
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Gird your loins like a man: I will interrogate
you, and you answer me. Everyone, therefore,
who is to speak with God, is commanded first
to gird his loins with chastity. The people also,
about to hear the law and to celebrate the
passover in the desert, are commanded to gird
the loins of the mind, lest the fluctuating folds of
carnal thoughts should impede the step of holy
conversation, or we gird the garments over our
bodily loins. Saying therefore:

Where were you when I laid the foundations
of the earth? Indicate to me, if you have under-
standing. He could not answer God: as if in this
manner God speaks to him. You, therefore, Job,
who argue that I work unjustly concerning one
little man: where were you when I governed the
world, which I had made from nothing? and
since I rule every creature by the moderation of
justice, was I about to do anything of injustice in
you? Here God, by this speech under the names
of animals and birds, weaves together great and
very obscure sacraments of the Church. God,
therefore, according to mystical understandings,
in predestination constituted the apostles as the
principal holy foundations of the Church, as
the apostle says: "Built up," he says, "upon the
foundations of the apostles and prophets." Or,
as others have said, "Where were you when I
founded the earth," that is, when I stabilized by
the virtue of faith the Church gathered from the
earth of the human race.

Who laid the measures of it, if you know, or
who stretched a line upon it? God describes His
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virtue and power and measures, and the condi-
tion of the world, upon which He stretched the
line of His good and right work. Otherwise: the
measures of the Church are from the rising of
the sun unto the setting: in which measures can
still be understood the equality and fullness of
the Trinity, to which Church it is said through
the prophet: "In its rising enlarge the place of
your tabernacle, and stretch out the skins of
your tabernacles, do not spare, make your cords
long, and consolidate your nails, you shall pene-
trate to the right and the left: for your seed
shall inherit the gentiles, and shall inhabit the
deserted cities." Upon these measures, therefore,
of all places, He stretched the whole world of
right faith, so that there might be to all believ-
ing in Christ one lip: these mysteries, therefore,
established before the ages, Job indeed, since he
was not, could not know. Or the measures of the
Church we rightly understand as the diversities
of graces, which the Apostle called divisions of
the spirit, who thus when he spoke of diverse
graces, said: "But all these things one and the
same spirit works, dividing to each as he wills."
Likewise he says: "But to each of us grace is given
according to the measure of the gift of Christ."
Through these graces, therefore, the intention
is of contemplation, like a line of those rightly
believing in God, as it is said in the Acts of the
Apostles: "There was to them one heart and one
soul in God."

Upon what are its bases solidified? Whence
could arational and wise creature know the work
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of the Creator before it was itself, when even
now it can scarcely reach any of His works with
its senses. Otherwise, upon what are the bases
of the earth of the Church solidly stabilized, if
not upon Christ the rock, who is the principle
of its foundations. Moreover, the bases of the
Church are all the holy, powerful, and strong
ones, by whom she is sustained and governed.
Others have said: "Upon what are its circles
fixed?" so that we may understand the weight
of the strength of the world to be according to
that sense in which the Psalmist speaks of this,
saying: "For He has established the world, which
shall not be moved." For a circle is a figure of
roundness, more beautiful than other figures. For
acircleis congruent and equal to itself from every
part; and the whole goes solid through itself, and
between the sight of the eyes, through its infinite
habit, because without any end it always recurs
into itself and is inexplicably led. Here, therefore,
it seems to me to signify a man opposing himself
in nothing nor attacking himself from any part,
such as they shall be in the future blessed age:
for then the flesh shall not lust against the spirit,
nor the spirit against the flesh. Although some
saints havein part presensed the beatitude of this
peace even in this age: not indeed by sensing no
discord of the interior and exterior in themselves,
but by overcoming the hostile army of vices with
stronger resisting virtues, as Elkanah, the father
of holy Samuel, was called one man. Thus, there-
fore, the whole shall be in itself, and agreeable
to itself, and immovably consisting in that glory
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and without end. These circles, therefore, figured
through the bond of the love of God, are fixed to
the wood of the cross, and each one of them says:
"For I am confident, that neither death, nor life,"
etc.

Or who let down its cornerstone? This corner-
stone is Christ, who was placed by God the
Father in the foundation of the Lord's earth: for
He Himself is not only fundamental, but also an-
gular, in whom two peoples, namely of the Jews
and of the Gentiles, are contained. Of whom also
the Psalmist says: "The stone which the builders
rejected, this has been made into the head of the
corner." And the Apostle says: "With Christ Jesus
Himself being the chief cornerstone, in whom all
the structure joined together grows into a holy
temple." Him, therefore, the Father let down into
the earth, that He might be placed in the founda-
tion.

When the morning stars praised me together,
and all the sons of God shouted for joy? With
the precious stone let down into the foundations
of Sion, who is the second man from heaven,
heavenly, he says: "The morning stars praised me
together, and all the sons of God shouted for joy."
By the stars and sons of God are understood the
angels, who exulted at the birth of the Savior.
As the angel said to the shepherds: "Behold, I
evangelize to you a great joy, because the Savior
is born, who is Christ the Lord, in the city of
David." Likewise the Evangelist: "And suddenly
there was made with the angel a multitude," and
the rest. Moreover, the angels are called morning
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stars for this reason, because among rational
creatures they were first made in the day which
is Christ, and they are sons of God: they are not
sons of darkness, like those who fell from their
number, having been made not only sons of dark-
ness, but also rulers of darkness, that is, of sinful
men. Then with a great voice, as was said above,
all my angels praised me. Just as they rejoiced
praising God in the salvation of that little sheep,
the human race. Likewise, we not absurdly per-
ceive all the sons of the Church as morning stars,
who are reborn to Christ through baptism, as the
Apostle says writing to the Church: "All you are
sons through faith in Christ Jesus." These, there-
fore, are called morning stars on account of the
morning watch, in which the Lord rose, or for the
new light of grace beginning for them, whence
they are also called neophytes.

"Who shut up the sea with doors, when it
broke forth as if proceeding from the womb?"
When, in the conditioning of the world, the
waters covered all the earth, and there were
darknesses over the face of the abyss, then ac-
cording to the faith of the book of Genesis, God
commanded on the third day that all the waters
should be gathered into one place. To which He
also imposed a term and an end, lest they should
again pour themselves out beyond their limits to
cover the earth. We can understand the womb
from which the sea had proceeded figuratively
(katachrestikos) as the underlying earth itself, so
that we may believe that the water was created
by God from it and in it. For God made two
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great parts of the world, heaven and earth, out of
nothing, and He established the lowest of them
from unformed matter, but the other creatures
distinct or formed, among the creation of which
we believe the waters were made, the condition-
ing of which indeed we do not read written in
the beginning of Genesis. However, the making of
almost all others is recounted in the Lord's books.
Although holy David also said of the sea itself,
when speaking of the blessed man: "His hope is
in the Lord his God, who made heaven and earth,
the sea and all things that are in them." This
process of the sea, therefore, seems to me to speak
of the effusion of the waters, which emanated
from the hidden limits of the veins of the earth,
and covered all the face of the earth. Which we
read more manifestly done in the flood, where it
is said: "And all the fountains of the great abyss
were broken up." Accordingly, I think the "womb
of the sea" is called the bosom of the earth, so that
we may know the sea was brought forth from it.
But someone says: "I say the masses of waters
were congenerated with heaven and earth, and
created together." Finally, from the waters, just
as from the earth, God made or produced the
other creatures. If, therefore, this confirms that
opinion, so that the waters may also be said to be
created from nothing, because both other things
from them, and very many living things in them,
proceeded at God's command. What shall we say
of heaven, which is a more excellent part of the
world, of which we do notread that anything was
procreated from it as if from unformed matter? In

279



COMMENTARY ON THE BOOK OF JOB

which also, which pertains to its greater beauty
of decor, God made, ordained, and composed the
stars and various globes of the heavenly bodies.
And according to this assertion, the elements of
the sea and earth will be better than heaven,
whose most beautiful ornament we admire and
look up to: since it surpasses other creatures even
most greatly.

"When I made the cloud its garment, and
wrapped it in darkness as if in swaddling bands
of infancy." When, therefore, he says the sea is
great in width, length, and depth: nevertheless,
through the strength of my power, I covered
it like a small element with a cloud as with a
garment, and with darkness; I covered it, namely,
with moderate and vile things, which are assimi-
lated to swaddling bands of infancy. And because
we said above that the sea proceeds as if from the
womb, preserving the translation of the name, he
speaks of the sea itself as if procreated as a little
child. He says it is wrapped in darkness as if in
swaddling bands of infancy, or, as others have
said, "and it was wrapped in mist."

"I'surrounded it with my boundaries, and seta
bar and doors, and said: Hitherto you shall come
and shall proceed no further, and here you shall
break your swelling waves." These boundaries
are the divine speeches, which are understood
as fixed boundaries by an immovable sentence;
this itself is also that which follows, with God
saying, "I set a bar and doors." Otherwise, who
shutup the sea with doors? The Divine Scriptures
frequently call this age the sea, as also holy David
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says: "This great sea, and spacious with hands."
Likewise: "They who go down to the seain ships."
And Habakkuk: "You sent your horses into the
sea." And Isaiah: "He slew the whale that is in
the sea." Accordingly, this seais shut up by divine
precepts, as if by certain limits of the sacred
elocutions, so that from the womb of its heart,
where it conceived the cares and allurements of
worldly pleasures by the delight of thoughts as
if from seed, it should no longer break forth
into work as if by bringing forth, and pour itself
out in committing diverse crimes. And therefore
when the prophet had seen the world believing
in God, possessing this good of continence in
itself, congratulating he says to God: "You have
confirmed the sea in your strength." I call the
world the faithful people of the holy Church: who
are specifically called the sea, and dwell in this
world. And this is that world of the faithful, of
which the Lord says: "For God so loved this world,
thathe gave his only-begotten Son forit." Thereis
also a world of the unbelievers, of which the Lord
similarly says to his disciples: "If the world hates
you: know thatit hated me first," etc. Thus, there-
fore, we say that two worlds of peoples dwell in
this corporal and in the animal world, who can
also be called two seas, according to the example
set above, taking the metaphorical name from
this sea of waters, because there is both a good
house, or a bad one, and a best city, or a worst
one. But the fluctuating peoples are called the sea
figuratively (tropicos), who are tossed in this life
by restless and uncertain motion.
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"When I made the cloud its garment, and
wrapped itin darkness asifin swaddling bands of
infancy." Let us take the cloud covering all things
as the Holy Spirit, infused and superfused into
all creatures, of whom it says: "The Spirit of the
Lord was moved over the waters." But darkness
can be understood as whatever is empty across
the world: where there is lightness, that is, a
defect backward. Morally, however, according to
the authority of Scripture, the clouds are each
announcer of truth. By the consoling words and
doctrine of these, by dewing from above, says the
Lord, I have protected the world of the faithful
from the heat of temptations, and I have provided
for it a shadow above by the promise of eternal
beatitude, that is, I have expanded the garment
through my holy ministers of the Gospel over the
sea of peoples: lest namely it should be scorched
by the unbelieving heat (caumate). Which sea of
peoples also, placed within the perfect preaching
of the Gospel, on account of the infancy of morals
in some is covered with milky doctrine, as if
with viler garments, because they are not able
to behold the more sacred mysteries, which are
involved in the darkness of understanding.

I surrounded it with my boundaries, and set
a bar and doors. Hitherto you shall come, and
shall proceed no further, and here you shall
break your swelling waves. By the boundaries,
says God, of my commandments, [ have gathered
and shut up the aforesaid sea within the confes-
sion of one faith, and to condense itself, I have
opposed to it the strongest bar of charity, I have
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also obstructed the doors of infidelity, so that
by however great violence of storms and persecu-
tions, it may be compelled to transcend the fixed
limits of obedience. Let it never leap over the
enclosures of my charity, to which I said: "Hith-
erto you shall come, and shall proceed no further,
and here you shall break your swelling waves."
That is, if by chance any waves of evil thoughts
toss you within the deep of your heart, and
the strong wind of pressures attempts to move
you fundamentally, and should drive you from
your state into arid dryness, as if sterile into the
sand. Beware lest you transcend these bulwarks
of my faith and charity: and so it shall be, that
the threatening rising winds, dashed against the
strongest rock, shall be dissolved.

"Have you commanded the daybreak after
your rising, and shown the aurora its place?"
The Lord says this to Job, that He Himself dis-
poses daily the recurrences of His established
and secret things through their circuits to their
ordained places: and therefore Job is rebuked,
who said that God, the maker and governor of
all things, worked with no moderation of equity:
and as if speaking thus He says to him: "You who
think yourself very wise, and as if you had been
tabricated coequal to my light, and believe you
can dispute about my judgments: if the elements
of the stars fulfill the precept of the Creator, they
perhaps proceed in the course of their mystery by
your disposition, when these things were created
before you existed in Adam through me." Other-
wise: This daybreak is our Savior, who is also
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called the sun of justice. He Himself illuminates
the Church, namely the rational world, by the
heat of faith and the splendor of His grace. There-
fore, have you, Job, commanded this daybreak to
rise resplendent from heaven for those who satin
darkness and the shadow of death? Just as, there-
fore, after your beginning, Job, you could not
command the eternal things that there should
be a daybreak for the world established in the
darkness of errors: so neither after the sunset of
His death could you show the place of His resur-
rection and glory at the right hand of His Father,
whom after the death He had spontaneously un-
dergone, I called back again to myself. As the Lord
Jesus Himself says in the Gospel: "If then you
shall see the Son of Man ascending where He was
before."

"And did you hold, shaking the ends of the
earth, and shook the impious out of it?" This
earth can be understood as the Church: of whose
foundations the Lord spoke above, from which
in the ends of the earth, that is, in the last
age, sinners are to be shaken out; so the Lord
Himself says: "Behold, I will command, and I will
shake the house of Israel among all nations, as
wheat is shaken in a sieve." God, therefore, who
according to the prophet measured the waters
in his fist, and weighed the heavens with his
palm, and appended the earth with three fingers,
Himself holding the margins of the earth with
both hands according to His magnitude, shakes
it hither and thither like a sieve, or shakes it
out like a garment, that He may shake out the
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impious like chaff and tares from the wheat of
the just. Accordingly, not only strength but also
justice demonstrates all these things of the one
working, and thence it is that the Lord speaks to
holy Job with a rebuke: why he said the punish-
ment of a most sharp temptation was brought
upon him, being innocent. But according to the
moral sense of the understanding of this place,
as I think the exit is easier, that we should inter-
pret the earth as human nature, because "man"
(homo) isnamed from the "ground" (humo), and
the "ends" (extrema) are the life of the saints, be-
cause being placed in the flesh, they live without
carnal allurements. And therefore they are said
to be in the ends of the earth: going from earthly
acts, not living in the middle as if in the whole
flesh. These ends, therefore, or boundaries of the
earth are in the hand of the Lord, as the prophet
says: "Because in His hand are all the ends of the
earth": which the Lord says here that He holds
and shakes, that they may tremble from His face,
as the prophet says of Him: "Who looks upon the
earth, and makes it tremble." And thus He shakes
the impious from their earth, whom indeed we
understand as the execrable customs of vices.
The Lord, therefore, shakes the impious of this
world from His saints, when He establishes them
innocent, purified from those. Of such impious
and sinners the prophet said: "In the morning,"
that is, in the cognition of the knowledge of God,
with the lamp of faith rising in me, "I slew all the
sinners of the earth, that I might destroy from
the city of the Lord": namely, in any holy soul, all
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those working iniquity. Or in the last time God
shall hold the world as if a defendant at His judg-
ment, at which time even the ends of the earths
shall be shaken with the tremor of conscience,
where we can understand all the least ones in the
ends of the earth, who also themselves by the just
judgment of God, as the proud and impious, are
to be shaken out from the earth of the meek. "For
blessed are the meek, for they themselves shall
possess the earth."

"The seal shall be restored as clay, and shall
stand as a garment." This seal is understood as
the soul of man, which was made in the image
of God. In itis expressed the likeness of the good-
ness of God, and the beauty of all virtues. This
seal, therefore, of the image and likeness of God,
had been worn away and obliterated by Adam's
sin, and shall be restored again through Christ by
a repeated impression. Which seal is indeed now
renewed through faith and the grace of baptism,
and by a better life shall be engraved upon the
mind. But in the resurrection the whole shall be
restored in every way, when just as the clay of the
human body shall be repaired in incorruption,
so also the soul together with it shall be clothed
with the garment of immortality, as with a stole
of glory. So that just as glory itself, and the incor-
ruption of immortality, that is, Christ, remains
forever: so also he who shall have been clothed
in it may remain glorious without end. Of which
garment the Apostle, looking back to the clay of
his flesh, says: "It is necessary that this corrupt-
ible put on incorruption, and this mortal put on
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immortality." Nevertheless, this is to be looked
into more diligently, because in the Scriptures
garments are spoken of with diverse understand-
ing. For sometimes our body itself is called a
garment, with which the soul is surrounded as
with a cloak: as the prophet says to the sinful
soul: "Your iniquity shall cover your garment."
Likewise, the virtues are the garments of the
soul, by which the same soul is composed and
adorned. Of which the prophet says to the just
man performing mercies: "Then your morning
light shall break forth, and your garments shall
quickly rise." And because these garments are liv-
ing and rational, they shall not be made for you,
but they "shall rise" in you. And sometimes sins
are called garments, as the prophet Zechariah
says: "And Joshua was clothed with filthy gar-
ments." The angel said to those who stood before
him, saying: "Take away the filthy garments from
him: he said to him: Behold, I have taken away
your iniquity." Above we said the garment is the
glory of immortality, with whose light which
shall never fail, man is to be clothed eternally.
Other interpreters have said thus: "And you, tak-
ing the clay of the earth, fashioned man, and
placed him famous upon the earth": that is, pre-
eminent over all creatures. While the Lord speaks
these things to Job, he is vehemently rebuked.
But according to mystical understandings, with
the Holy Spirit overshadowing, the man Jesus
Christ was fashioned from the earth of the Virgin
Mary. This man, therefore, was assumed from the
clay of human flesh. We should know that "clay"
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(lutum) in this place is not said on account of
the vileness of the name, but on account of the
matter itself from which Christ was taken: like
Adamin the beginning, who was formed from the
slime of the earth. And as he exists by one from
the bosom of the earth: so also this one, by the
one creating Him, was formed in the womb of His
mother. And thus He is famous over all the earth:
whence now from the rising of the sun even to its
setting let the name of the Lord be praised.

"Their light shall be taken away from the impi-
ous, and the high arm shall be broken." The light
of the impious is the glory and happiness of this
world, which shall pass away as the world passes,
as also Solomon says: "The light of the impious
shall be extinguished": and their strength and
power, which are called by the name of the arm,
shall be crushed immediately.

"Have you entered into the deep of the sea,
and walked in the last parts of the abyss?" God
signifies in these places with much and copious
speech His providence by which He dispenses
and rules all things. Whence He says to Job:
"If you can be everywhere, and know all things
that are created: and if you have been able to
penetrate the hidden bosoms of the earths, if
also you have wandered through the depths of
the sea, and its last parts and the ends of the
abyss." These things, therefore, are said for the
rebuke of Job. Where others have said: "Have you
entered into the fountain of the sea?" he seems
to speak of the beginning and origin, whence
the sea itself, as if from a womb, emanates from
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the Ocean sea, which we know happens by the
perennial course and recourse of the Ocean. And
they report and confirm this, that that immense
effusion of the Ocean sea, about to go through
the rivers of all regions and provinces, happensin
one point of time. But we nevertheless know that
with alternating successes of all days and nights,
it comes through twenty-four hours, and with
three-quarters of one equinoctial hour passed,
more slowly without intermission, whether it
comes by day or by night, to flow back through
five equinoctial hours, with a tide and violent
impetus, whether in the covered places only, or
with the courses of great rivers also pushed back
to the higher parts, it ascends and flows out by
seven hours of the same measure with a slightly
gentler course, and empties into those parts
which had been filled in five hours. Accordingly,
it can seem incredible that in the same sea asif a
certain fountain of such great waters bubbles up,
from whose depth and sufficient abyss, at a time
defined for itself, those waters are poured out on
the surface, and returning again they fall back
into the same deepest bosoms. And they depart
headlong, and by the perpetual law established
for them by God, they always bubble up from the
depths and run back again into the depths; and
thence perhaps God said to holy Job: "Have you
entered into the fountain of the sea?" Since to
God alone are known the things He created.
Furthermore, according to mystical under-
standings, I think God said this because toward
the end of the age, for the redemption of man, He
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was to descend to the lower regions, where He
said that He "walked" on account of the power
of the one descending: because it was impossible
that He should be held by infernal chains as if
a defendant of sin. For He alone was made as a
man. At present indeed without help, but never-
theless free among the dead. Moreover, that hell
is in the lowest part of the earths, the prophet
Jonah, who especially had the figure of the Savior,
in his prayer which he poured out in the belly
of the fish, manifestly demonstrates; and that
the waters of the abyss wash around him into
the hell, and in many other places the Scriptures
speak of the quality of the lower regions.

We can also sense this place morally thus, so
that because we know the sea is called by a figure
this age: its depths are over all the iniquitous and
sinners, who however much they love it, never-
theless sink into its most obscure depth, so that
they do not see the light of the Gospel and of
the glory of Christ at all. But the last parts of the
abyss are all the impious and sacrilegious, who
descending into the deeper darkness of sins, are
depressed by too much flux of wantonness, as if
by a multitude of waters. To these our Lord, de-
spising no one, and desiring to save all, deigned
to come, so that He might illuminate their hearts
blinded by infidelity through His grace, and being
made light in the Lord, they might become His
temple, so that He might walk and dwell in them,
and be their God.

"Have the gates of death been opened to you,
and have you seen the dark doors?" No creature
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is so powerful and strong that it could withstand
the majesty of God. And therefore because they
sense the Creator by nature, they yield to the
divine power, which they are altogether unable
to oppose. Whence the ancient interpreters said
thus: "Have the gates of death been opened to
you?" Where they understood that gates of this
kind, which are certainly feared, are not insensi-
ble and inanimate, but are rather those unclean
spirits, our enemies, namely the adverse powers,
through whom an entrance was found for the hu-
man race to death. These themselves are also the
"dark doors," whose malevolent minds, full of the
obscurity of envy, God alone perceives. Therefore
since these of whom we speak were made dark-
ness by receding from the true light, and were
called the powers of darkness, thatis, the princes
of sinful men, and for that reason are also called
dark doors, since by their deception an entrance
to death was made for man through the darkness
of sins. Where therefore it was said, "have you
seen the dark doors," which we have already
explained, other interpreters translated the place
itself more manifestly, saying thus: "Or did the
porters of hell, seeing you, fear?" which place
does not need an exposition, but rather most
openly declared what was said obscurely before.
Or certainly in the passion and death of the Lord,
these things which are said are clearer than light,
who opened the enclosures of the lower regions,
and liberated the souls of the saints from there,
dissolved the laws of Tartarus, going out from the
lower regions, made the sentence of death void
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by rising, and confidently led away the trembling
principalities and powers, who were the porters
and doors, or openly triumphing in Himself.
But according to the figurative (tropicam) under-
standing, the gates of death are our senses, which
gates are then closed to virtues, since they are
occupied by vices, and through them the death
of sin enters to the citadel of the mind. Which
dark doors are called so for this reason, because
they open an approach into the darkness of sins,
or also of punishments. These gates, therefore,
or these doors, are opened to men for salvation,
when with vices conquered as if their enemies
were stormed and turned to flight, men shall
have opened them with the virtues of holiness,
that they may hear with exhortation the speech
of the prophet saying: "Open to me the gates
of justice, entering into them I will confess to
the Lord." For the holy man enters to possess
the testimony of holiness and the necklaces of
virtues, with the affection of one conserving and
rejoicing with him, since from the participation
of the common treasure, there becomes for them
one heart and one soul in God. And thus in this
world, asif placed together in the examination of
a furnace: they bless God as if from one mouth at
all times, and His praise is always in their mouth.

"Have you considered the width of the earth?
Tell me, if you know, all things." Who of men can
know by how great magnitude it is distended,
except He alone who established all things? Of
whom the prophet says: "Who measured the wa-
ters in his hand, and the heaven with his palm,
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and enclosed all the earth in his fist." Likewise
otherwise: Have you, Job, foreseen the width of
the earth, that is, the future Church, which I
have dilated through the whole world, with the
Gospel growing everywhere? Tell me therefore if
you have been able to know this, or at any time
to understand it. Or the width of my wisdom,
which I have granted to the earth, to my house,
thatis, the Church: have you been able to inspect
by yourself, with the eye of your mind kindled,
as one foreseeing future things? which wisdom
dilated the heart of Solomon, like the sand which
is on the seashore, and gave him very much pru-
dence, and which is sung in the outgoing, and
acts confidently in the width of its own, whose
multiple senses, and richest in the width of dis-
putations, the same wisdom commands to be
described triply in the heart of man. These words,
therefore, can be understood as discussed from
the person of the Father concerning wisdom,
which is the Son.

"In what way the light dwells, and what is the
place of darkness, that you may lead each one
to its boundaries, and understand the paths of
its house?" In the way of the holy conversation
of man, the light of virtues dwells: but the place
of darkness, that is, of vices, is the sinful man,
or that place of which he says: "Go, you cursed,
into the eternal fire, which is prepared for the
devil and his angels." Have you therefore known,
Job, how to discern the merit of each one, and
according to justice to lead each of these to the
predefined boundaries of retribution, and been

293



COMMENTARY ON THE BOOK OF JOB

able to understand the thoughts of their own
hearts, as the paths of their houses? Likewise
in what way, or "earth," as others have said,
the light dwells: the light of faith and cognition
dwells in the heart of the believer, or the light in
the earth, Christ in the Church. But the place of
darkness, that is, of ignorance and infidelity, is
the heart of the foolish and the unbelieving. And
therefore through whatever paths the good and
the evil tend, they arrive according to merit at the
house of eternal conversation, with the just and
good Lord leading.

"Did you know then that you were to be born,
and did you know the number of your days?"
Who of men knows before he is, that he is about
to be, and knows the days or years of his age?
Likewise, being a sinner in Adam, and made a son
of death, when could you know or understand
that you were to be born by the spirit and grace of
baptism from the bowels of mother Church, and
to be repaired forever according to the last resur-
rection, and whence could you know by yourself
the number of your days, which are without end?

"Have you entered into the treasures of the
snow, or have you beheld the treasures of the hail,
which I have prepared for the time of the enemy,
and for the day of battle and war?" God wished to
demonstrate with these words His power, which
He also has in the secret and invisible things of
His creature, saying to Job: "Have you entered
into the treasures of the snow, or have you beheld
the treasures of the hail?" For there are not certain
places in some part of the world spacious with
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immense capacity, which have masses and heaps
of infinite snows stored within themselves, so
that they might rightly be called on this account
as if places of treasure from which these species
were once gathered, to be brought forth when
God wills. But it is rather thus, as the Lord
Himself says in another place: "And the beauty
of the field is with me." For whatever He has
willed to do, immediately His will proceeds into
effect. And therefore they are named treasures,
not in some immense and capacious place, but
are established in His will and disposition: as He
saysin another place: "And the beauty of the field
is with me," with whom nothing is imperfect,
because it is not one thing for Him to think and
another to do, butimmediately that which He has
willed is done. In this secret divine disposition
of His heart, therefore, where these treasures of
these things would be when they did not yet exist
corporally in themselves, Job is interrogated if he
can enter. For no one can approach or know that
secret of the divine majesty, except the Son who
is in the bosom of the Father, and of one nature
and substance. These, therefore, are said to be
prepared by God for the time of the enemy, of
battle and war. God, therefore, scourges and re-
bukes the human race in many and diverse other
innumerable judgments of His, as also the Egyp-
tians, whom He devastated with lightnings and
hail. And generally in other things He frequently
repeats the chastisement of men. He humiliates
by hostileincursion, devastates by the movement
and gaping of the earths, destroys by whirlwinds,
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oppresses by ruins, sinks by shipwrecks. He also
strikes with other innumerable plagues, whether
by slow infirmities, or by acute languors and by
corrupted air. Whence we read in Deuteronomy,
what He prepares for His enemies repugnant
and rebelling, that He may inflict upon them
according to His justice the due punishments of
tribulations.

Likewise otherwise: We take snow sometimes
in a good part, sometimes in a contrary one: and
therefore under the name of snow they gather
that the body of the adverse powers is prefigured
in this place, because it has departed far from
the charity of God, that is, it left God dwelling
in heaven, that by the just judgment of God it
might be cast forth onto the earth. Moreover,
God wished to name the treasures of this snow
and hail, as if they had passed into a certain
hardness forgotten of their nature, as if certain
secrets, namely the machinations of thoughts,
as the prophet Ezekiel says of their prince: "In
the multitude of your merchandise your interior
parts were filled with iniquity." Of this kind of
thoughts, therefore, the Lord alone is the knower
and searcher. These treasures, I say, which are
named snows and hails through enigmas, God
says He has prepared for the time of the enemy,
and the day of battle and war. And since they
were never to be converted to God with a foolish
heart, by divine dispensation they were made
masters of punishments, so that by God's judg-
ment they might chastise some with the scourges
of rebukes for emendation, but punish others ac-
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cording to the just sentence of God, and establish
others more illustrious, affected by hard tribula-
tions. As also manifestly appeared in that holy
Job, and was similarly demonstrated in the Egyp-
tians, against whom, not fighting by the will of
God, horrendous plagues were sent through evil
angels.

Likewise, "have you entered into the treasures
of the snow," and the rest. The Lord could have
said this concerning His advent in the flesh, by
which as eternal fire and fire of heaven, and
divine fire through which all rational creatures
grow warm, He deigned to descend to the earth,
who as if to a snowy and cold region of this
world and hardened like hail by the too great
cold of infidelity, exclaimed and said: "I came to
send fire on the earth." Accordingly, He professes
that He entered treasures of human hearts of
this kind, namely most cold by the forgetting
of their God, so that, with the cold of perfidy
expelled, they might burn with His love and say:
"My heart grew hot within me, and in my medi-
tation a fire shall flame out." So that coming to
the fire of understanding by the progress of faith
from the cold of folly they might say: "Was not
our heart burning in us, when, with the source
of charity illuminated and kindled, Jesus opened
the Scriptures to us?" Thus therefore entering the
world and visiting it, He beholds the hearts of
mortals, which are also called treasures by the
Lord Himself in the Gospel, saying thus: "A good
man out of the good treasure of his heart brings
forth good things." These things, therefore, God
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prepared to do, which we have said, of the enemy
of battle and war, at the time indeed dying for us:
He triumphed in the lower regions over the grave
enemy and most troublesome foe, the devil, and
rising from the dead, He stormed the adversaries
of His faith in Judea.

"By what way is the light scattered, and the
heat divided over the earth?" Who of mortals
could properly know what is the way of the
sun, which He acts in an ordained course in the
right climate of the heaven, scattering light over
the earths, or how the heat is divided by the
changes of the seasons, or through the places of
all regions, so that it burns more in one place at
the same time, and is felt elsewhere with a tem-
perate heat? Likewise, "By what way is the light
scattered, and the heat divided over the earth?"
The way is the preaching of the Gospel, through
which the light of faith is scattered over the
hearts of the believers. And it is beautifully scat-
tered, because the minds of men, arid through
infidelity, are bedewed by the abundance of
divine grace, and thus the heat of the Holy Spirit
is divided over the earth of the faithful. Thus, I
say, itis divided, when to each one is given grace
according to the measure of the gift of our Lord
Jesus Christ. Or it is divided in this way, when to
some the announcement of Christ is an odor of
life unto life, but to others an odor of death unto
death. Thus therefore the good of the Gospel it-
selfis divided, so thatit bestows life on some, and
on others works death by the crime of infidelity.
And likewise the way of the holy conversation of
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man, and the light of the fear of God, is scattered
over all the earth of the body, so that the darkness
of sins may flee from it and the heat of tempta-
tions may be tempered for it, with the grace of
God helping, lest with the ardor of the sun arisen
over it, it should boil over. And thus therefore
the heat is divided, when the whole weight of
tribulations is not imposed on them at once, as
the Apostle says: "For God is faithful, who does
not suffer you to be tempted," etc. And Solomon:
"The prudent son shall escape the heat, but the
iniquitous son is corrupted by the wind in the
harvest."

"Who gave a course to the most vehement
rain, and a way for the sounding thunder, so
that it should rain upon the earth without man
in the desert: where no mortal dwells, so that it
should fill the pathless and desolate land, and
produce green herbs?" This most vehement rain
is the Gospel of the Savior, who sent forth His
speech to the earth, so that His word might
run swiftly: this rain, I say, rose from the depth
of the earth into the sublime in the mountains
of Jerusalem. "For the law shall go forth from
Sion," says the prophet, "and the word of the
Lord from Jerusalem"; and elevated by the holy
apostolic clouds, like flowing water, it runs copi-
ously, with the aura of the Holy Spirit blowing
for it, in various signs and virtues it made a way
of faith for itself in the nations, with the terror
of the name of God and the thunder of miracles
preceding. Others have said, "he prepared a river
of all peoples." And a river, I say, He prepared
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for the Church, so that it should be inundated by
the copious and strong rain of the Holy Spirit, as
was demonstrated in the very beginning of the
nascent Church over the apostles and the rest of
the saints. Moreover, that which is said in praise
of the evangelical rain, that it rained upon an
uninhabitableland, which had noman:itwill not
be wonderful if itis understood only as it sounds;
but in the desert, that is the nations, it copiously
poured out the doctrine of the Lord's preaching.
In the desert, I say, where no man had dwelt, that
is, because none of the prophets had been sent to
the nations by God, so that it should fill the path-
less and desolate lands, and produce the green
herbs of the Gospel. The rain of the earth of the
Church, which had been desolated by God, and
the rain of the charity of God filled it with fatness,
and in fatness, so that from the abundance of
heavenly goods it might produce and bring forth
green herbs of sown seed, according to its kind,
as it says in the psalm: "And it shall flourish from
the city like the grass of the earth," and with
multiplied fruits it would make according to the
Lord's parable, some thirtyfold, some sixtyfold,
some a hundredfold fruit, and would hear with
exhortation one consoling it: "Rejoice, you sterile
one, who do not bear: break forth and exclaim,
you who do not travail, because many are the
children of the deserted, more than of her who
has a husband."

"Who is the father of the rain, or who begot
the drops of dew?" Who is the author and estab-
lisher of this rain, and of this rain of the Lord,
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except God? Which voluntary rain He segregated
for His inheritance, as the Father says to the Son:
"Son, ask of me and I will give you the nations
for your inheritance, and the ends of the earth
for your possession." God Himself also begot the
drops of dew: hence also the prophet says to
God: "For the dew which is from you is health to
them." Accordingly, in the river He demonstrated
the most affluent abundance and largesse of
divine grace. But in the dew He demonstrated
the same grace, gradually becoming accustomed
to the bowels, and penetrating the marrows of
the soul. Others have said, "or who begot the
clods (glebas) of dew." It will not be absurd to
have understood these clods as each one of the
saints, who are in the field of the Church: and to
whom the Apostle says: "You are God's agricul-
ture." There therefore these clods were begotten
through baptism in Christ, as the Apostle says:
"Created in Christ Jesus in good works." Whence,
bedewed by this heavenly dew, they became fat
and fertile fruits in the saints.

"From whose womb came out the ice?" By the
name of the womb, He seems to me to have sig-
nified the secret of the heart. For we should not
probably understand the ice as having come out
from the mouth of God, but that a just and strict
sentence flowed from that secret of His mind and
His inscrutable judgment. He said therefore that
ice comes out, for the judgment coming out, by
which according to their merit, some of men are
struck with the plague of obduration, and their
hearts are constricted by a certain most hard and
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insoluble frost, and most cold: so that they do
not feel the heat of fervent divine charity. It can
be most truly said of the apostate angels, and is
specially to be understood of the Jews, for whom
the waters of the heavenly speeches were frozen,
so that they might flow out into the fruits of
the nations by the largesse of grace: concerning
whose vocation it was spoken in the upper verse,
and concerning whom: "He placed the desertinto
pools of waters, and the lands without water
into outlets of waters, and made the hungry to
dwell there," that is, those hungry for justice:
"And they sowed fields, and planted vineyards,
and made the fruit of birth, and He blessed them,
and they were multiplied exceedingly." He there-
fore who spiritually contemplates the Church
now placed everywhere, sees its earth, which
was once deserted by God, now abound with all
the aforesaid spiritual resources: thus therefore
the Church received the aforesaid drops of dew
flowing down from heaven, and according to the
book of Judges, what we read done in the time
of Gideon the leader, the dew of one little sheep
and a moderate nation, infused all the earth be-
lieving in Christ, who is the dew, with the grace
of blessing, and that mystery was fulfilled, which
the Psalmist had foretold saying: "Like the dew of
Hermon." Hermon indeed is a mountain, which
isinterpreted as anathema, signifies by its height
the people of the Jews. Its dew, namely of grace
and blessing, descends onto Mount Sion. For Sion
is the Church, a mountain high in virtues and
sublime. In which is established the watchtower
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of the future contemplation of believers. Whence
also the species of virtues itself is interpreted as
Sion. And that we might know the proper name
of that dew, the Psalmist says: "Because there
indeed," namely on Mount Sion, "the Lord com-
manded blessing, and life even forever."

And it follows with the Lord saying: "And who
begot the frost from heaven?" In this way there-
fore the sacrilegious are struck from heaven with
the sentence of obduration, which evil indeed is
justly said to be procreated for them by God, as
namely for Pharaoh and the Jews, whom we read
were hardened on account of their infidelity and
too great obstinate of heart.

It follows concerning such as these, with the
Lord saying: "The waters are hardened into the
likeness of a stone." By the name of waters, ac-
cording to the authority of the Scriptures, peoples
are understood: as John the apostle says: "But
the waters are peoples"; and David to the Lord:
"Deliver me," he says, "from many waters, from
the hand of the sons of strangers." He seems to
me therefore to speak of these, who grew stiff by
the too great cold of the forgetting of God, and
like stones, were made solid and too hard. Then
he says:

"And the surface of the abyss is frozen." In the
abyss, I think the deepest obscurity of the mind
should be understood, which is so covered by the
dullness of too great infidelity, and constricted
by a certain frost of impiety, that it becomes
like a stone, so that with such a mind, there is
no access for breathing toward God, according
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to that which the Apostle spoke concerning the
Jews, assuming a prophetic testimony, saying:
"God gave them a spirit of compunction, eyes
that they might not see, and ears that they might
not hear even unto this day." In the hundred and
forty-seventh psalm also, concerning the frost,
or ice and crystal, according to this sense which
we read the Lord has spoken here, it is manifest
that the prophet spoke mystically. We can also
understand these places simply, and "who begot
the frost from heaven?" Calling "heaven" the icy
summits of the mountains and the lofty peaks,
and through the immense air, places nearer or
most proximal to heaven. According to this cus-
tom of the Scriptures, the Lord Himself saysin the
Gospel, "the birds of heaven." These things being
now omitted according to the letter, it behooves
us rather to understand and believe those things
which have been sacredly preached by God.
"Will you be able to join together the shining
stars, the Pleiades, or will you be able to dissipate
the circuit of Arcturus?" Now He speaks to Job
about the order of heaven and the circuit of the
stars. He calls Pleiades the stars which, joined to-
gether, are shown to be as it were seven. For these
the Greeks, because many were together, placed
a name from the multitude itself: for plethus or
plethos is called a multitude, and from that it
was derived that they are called Pleiades. The
Lord says therefore to Job: Were you able by your
power to make it so that these stars were joined
and together? Also the circuit of the North or of
Arcturus, which I have made to recur into itself
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in an unceasing gyre through the left region of
the world, so that the whole always goes and
returns into itself: will you be able to dissipate
it? We read about the stars of heaven, or signs,
in other places of Scripture also, as in Joshua and
Judges: "The boundary of the Amorite," it says,
"was from the ascent of the Scorpion, the rock,
and the higher places." Therefore, that we may
speak the words of the Lord according to mystical
understandings, let us interpret "heaven" as the
Church, which the Lord previously called by the
name of "earth," but there it was called earth
on account of its origin. But now, sublimated
through Christ into glory, "heaven" is most
rightly understood. In this heaven therefore, the
stars the Pleiades and of the North also contain in
themselves one form of sacred interpretation. For
that septenary number demonstrates in itself the
sevenfold graces of the Spirit, which shine in this,
and the spirits of graces themselves are gleaming
in the same firmament of heaven. These stars
therefore are called by the prophet the seven eyes
of the Lord, whose eyes' graces and virtues the
prophet Isaiah enumerates, where he prophesies
about the nativity of the Savior, saying: "And the
spirit of God shall rest upon him: the spirit of
wisdom and understanding: the spirit of counsel
and fortitude: the spirit of knowledge and piety:
the spirit of the fear of God has filled him." Just
as, therefore, no one was able to join the spiritual
stars of indissociable light, so it is entirely possi-
ble that these stars of graces, shining around my
Church, are separated from the insoluble connec-
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tion of the one. But as for what others have
said, "or have you understood the bindings of the
Pleiades": it raises the mind of the beholder to
spiritual understanding, so that he may labor to
inquire into something allegorical.

"Do you bring forth the Morning Star in its
time, and do you make the Evening Star to rise
over the sons of the earth?" It is a star which we
call the Morning Star (Lucifer), brighter than the
rest of the stars, which even the doctors of the
Church say is one of those five stars which they
call planets, because they have a course unlike
other stars, and much swifter, and hence they
are called planets, that is, wandering or erring,
because they do not have a certain but a change-
able course. They affirm that this Morning Star,
about to appear to the lands, is born in the East
after two years. But the other star, which He
called the Evening Star (Vesper), because it is
shown to the world around the evening of the day
inits own time: do you, says God to Job, make this
rise over the sons of the earth? You who therefore
understand the power of Him who governs all
things and works in you, acknowledge justice.
Many think this star is called Hesperus. Whence
also Italy was named Hesperia, because it first
appears there in its time. But spiritually they are
the words of the Father speaking thus about His
Son our Savior: "Will you bring out the Morning
Star in its time, and make the Evening Star to
rise over the sons of the earth?" Where both the
coming of the Lord about to come in the flesh
was signified, and His resurrection from the dead
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figured, with the fullness of time coming. For
he says: "God sent His Son made of a woman,
made under the law." In this His time, therefore,
He was brought out by God the Father, that He
might visit the lands, who was therefore named
Morning Star (Lucifer), because coming from the
heights, asif after two years, after thelaw and the
prophets He arose, and over us placed in darkness
and the shadow of death, He exhibited to us
the light of faith and of timely knowledge. But
the same Son of man is called the Evening Star
(Vesper), who lay down on the cross at the time of
the passion. Concerning whom the prophet says
to the peoples who are about to believe: "Make a
way for him who ascends over the Setting (Occa-
sum), the Lord is his name." Who indeed at the
time of the setting, when He said to the Father:
"Into your hands I commend my spirit," placed
darkness, and it was made in the heart of the infi-
del Jews. This one therefore God the Father raised
as the great shepherd of the sheep. This Evening
Star, I say, because He offered the evening sacri-
fice having been sent in the evening of the ages,
He made the Son of man to rise over the sons of
the earth: would that they were not flesh, and
the earth the food of the serpent, nor sons of the
night and of darkness, but that they were sons of
the Morning Star, sons of God.

"Do you know the order of heaven, and will
you place its reason on the earth?" If any of
mortals can know the number of all the stars, he
can also search into the order of their host. No
one therefore properly knows these things except
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He alone who established them. Butin a spiritual
sense it can be understood thus: Do you, Job, as if
a knower of future things, already know in what
order in the heaven of the Church, how diverse
and manifold graces of my spirit shine out like
stars, or in what glory, or by what order of merits,
like globes of radiating stars, the saints will shine
in the resurrection? Others translate this place
thus: "That all things which are under heaven
may be made alike." Where they seem to say this,
that by the volubility of either times or stars,
it returns and recurs through spaces succeeding
each other. but spiritually it should be thought
said thus, that the dispensation through Christ
of human reconciliation grows until the end of
the age, unto the knowledge of all nations, or
because the saints, that they may arrive at the
limit of virtues, daily profit in holiness of morals,
and therefore they are established under heaven,
that is, under the obedience of Ecclesiastical dis-
cipline.

"Will you lift up your voice in a cloud, and
will an onset of waters cover you?" At first hear-
ing, it is to be understood thus: Have you such
great power that, at your command and nod,
pouring and covering rains should immediately
descend from heaven? But according to a deeper
understanding, I lift up my voice, says the Lord,
when I cry out to men: "Come to me, all you who
labor and are burdened," and with an affect of
piety, I knock at the secrets of their mind: where
there is, as it were a cloud, the darkness of sin,
and a very obscure forgetting of my name, so
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that being surrounded by innumerable peoples
obeying my voice, I may be covered as if by an
onset of inflowing waters, and with which I may
be clothed as with a garment, that I may dwell in
them, as the prophet says: "As a bride has clothed
me with a garment." Others have said: "You will
call the cloud with a voice, and it will obey you
in the trembling of mighty water." The mighty
water is the awesome precept of the divine will,
which God commands any saint to observe by
voice, thatis, by the affect of a cry and the instinct
of insinuation, that by obeying he may be saved.
Were you, Job, able to do anything similar?

"Will you send lightnings, and they will go,
and returning they will say to you, 'Here we are'?"
In these speeches of God, it must be believed that
whatever things He has willed are present to His
power, to whom even all insensible things are as
if sensible; as the prophet says: "The earth was
moved from the face of the Lord, from the face of
the God of Jacob." But they are called returning
lightnings because they are sent by God to illumi-
nate the world with the preaching of the Gospel,
to whom the Lord says: "You are the light of the
world." And again: "I have placed you for a light
to the nations, that you may be for salvation even
to the end of the earth": and at the end of the age,
returning with the fruits of their sheaves, they
will come in exultation and say: "You delivered
five talents to me: behold, I have gained five oth-
ers." Or the lightnings are divine inspirations by
which the hearts of the saints are illuminated, so
that, having been kindled in the love of the char-
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ity of Christ, they may burn. But these lightnings
of theillumination of God will return to God, who
had sent them out to excite the desire for Himself,
when through the same divine visitation, with an
ardent and fervent mind, they accomplished the
work of His illumination.

"Who has placed wisdom in the bowels of
man, or who has given intelligence to the cock?"
It is manifest that man, when he was made
in the image and likeness of God, received the
wisdom of reason, so that he might excel other
animals, which lack reason and prudence. But by
what goods man has been endowed by God: I
refer the reader to those who have written many
things about the good of nature and its virtues.
To the domestic cock also God gave such sense,
that when the time of the night has passed, as if
mindful of the coming light, he announces it to
the world as it returns by singing. But according
to spiritual understanding it is to be felt thus: be-
cause Christ is the power of God and the wisdom
of God. The Father placed Him in the bowels of
man: for thus the wisdom of God, who is His Son,
says, when Peter had confessed Him as the Son
of God, saying: "You are the Christ, the Son of the
living God." "Flesh and blood has not revealed
this to you, but my Father who is in heaven."
And the Apostle: "But when it pleased him, who
segregated me from my mother's womb, and
called me in his grace, that he might reveal his
Son in me." But I think the cock is each one
of the saints, who in the night and darkness
of this world, receive faith, intelligence, and the
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constancy of virtue in crying out to God, that
the permanent day may now breathe and the
shadows of the present life be removed, saying
with the urgent and frequent cry of their prayers:
"Send forth your light and your truth." Which
we can also understand about the prophets, who
eagerly announced the coming of the day and
the sun. In this place the interpretation of others
is much different, who have said thus: "Who
gave to women the wisdom of weaving, and the
knowledge of varieties?" If only women received
the knowledge of varieties and the wisdom of the
work of weaving from God, of whom it is said:
"But the learned women gave what they knew
for the work of the tabernacle": concerning such
as these the Lord also in this place says as if
specially: "Who gave to women the wisdom of
weaving, and the knowledge of varieties?" As in
Exodus, Bezalel and Oholiab wove the garments
of the priests and the tabernacle with varied
and embroidered work. Let us know therefore
that there are holy souls, who have received
through the intelligence of the spirit the power
of performing this work even now in history: to
whom indeed as it is written: "God gave wisdom
and intelligence, whatever can be found out skill-
fully, He gave in their heart." Thus therefore they
were filled with the spirit of wisdom, and of in-
telligence, and of wisdom or knowledge, and all
doctrine for thinking out and doing every work,
because that tabernacle of the law preferred the
image of the holy Church. Let us speak of this
variety of morals, or of merits as a garment serv-
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ing the true Solomon, which through a figure
the Queen of Sheba said to Solomon, praising
with admiration his wisdom, and the house,
the foods, the dwellings, and the order of the
servants, the garments and ministers, and the
holocausts, which they offered in the house of
the Lord continually. That this variety of offices
has been woven through diverse Churches in
the whole world, through which in some places
the married, in others the continent, in others
virgins. These through alms, those through the
alienation of all faculties: those through the
cross and the mortification of earthly desires,
those through the knowledge of the Scriptures
with manifold graces of the Holy Spirit, adorn
the body of Christ as with diverse colors, and
make for themselves garments of eternal glory
and immortality. They also weave with perfect
understanding the faith of the Trinity, like a triple
cord which is not quickly broken. These spiritual
women work garments of this kind, that s, either
holy souls or Churches established through di-
verse spaces of regions.

"Who will tell the reason of the heavens, and
who will make the harmony of heaven to sleep?"
Itis certain thatno one can either tell in speech or
conceive in mind the reason of the heavens or the
course of the stars. But as to what He says: "Who
will make the harmony of heaven to sleep?” in
many places of the Scriptures the elements are
said to praise God, for the reason that in their
disposition and beauty God is preached either by
men or by angels. That is, who will make men,
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exercising their life in His praises, to sleep, that
is, to rest? For this honor, therefore, which is paid
by the congregation of the Church: who other
than He Himself will give rest and refreshment
forever? For "sleeping” is sometimes understood
as "rest" in the Scriptures, as the prophet Isaiah
says: "Justice slept in her": that is, the equity of
justice rested in Jerusalem, but now murderers
[are there]. And a certain saint, upon whom the
light of the face of the Lord had been signed, says
in the psalm: "In peace I will sleep in the selfsame,
and I will rest." Likewise in another place: "If
you sleep," he says, "between the middle lots
(cleros)," that is, rest between the lots of the two
Testaments. And "who will make the harmony
of heaven to sleep?" Let us understand the holy
angels, who on account of their habitation of
heaven are called "heaven" by the prophet in this
way: "The heaven of heaven to the Lord." The
harmony of this heaven, therefore, says the Lord,
who will make it to sleep, that is, who will be he
who can inhibit them from the perpetual praises
with which they bless me, singing incessantly
"Holy, holy, holy Lord," so that they should cease
and as it were fall asleep? "Who will tell the rea-
son of the heavens?" And the saints are frequently
called by the name of "heavens," concerning
whom according to mystical understandings the
prophet prophesies, saying: "The heavens tell the
glory of God." Therefore their gifts, which they
have differing according to the grace of God; who
will be able to tell even the reason of their faith?
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"When the dust was founded on the earth,
and the clods were joined together?" The dust
of which the Lord speaks signifies the infidelity
of the nations: indeed, the dry and loose dust
is mixed into the apostolic foundation in the
Church, so that through faith and bindings,
or joints of charity, the gluing together in the
covenant of union and peace in Christ may profit
by growing into the increase of God asif into solid
earth. Whence the clods of the field of the Lord,
made fruitful, are joined together into the one
body of the Church by the bond of charity. Also by
the appellation of "heavens" the holy Scriptures
are rightly called: because they have been attrib-
uted to men from above, or because they contain
celestial sacraments in themselves. The reason of
these heavens, therefore, that is of the Scriptures,
which are shadowed from the obscurities of mys-
teries and are deep, who will be able to search
into with the mind, or bring forth in speech, or
who will command their prophecies to cease?
Ancientinterpreters said thus: "Who hasinclined
the organs of heaven onto the earth?" thatis, who
is he who has inclined the songs of the heavens
praising God even unto the knowledge of men, so
that, by imitation of His praise, they may deserve
to be made associates of the angels.

"Will you take the prey for the lioness, and
will you fill the soul of her whelps?" From these
things which He enumerates through the whole
text of this speech, six are quadrupeds and four
are birds. And in this perfect number of the
Decalogue it can be seen that God willed every
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creature to be understood, which is governed by
Him as by its author. But the tenth number is
perfect; because by repeating through it, every
number is multiplied into infinity. Therefore, ac-
cording to the surface of the letter, He says this:
I who procure all things by a just dispensation,
seem unjust only concerning you, O Job. Accord-
ing to spiritual understanding, the lioness or also
the lion is to be understood as the devil, who also
in many places of the Scriptures is so named on
account of his cruelty and strength. Concerning
him therefore the Lord says, that he can harm no
one unless he has received power from God. By
His just judgment therefore they are delivered to
him, because he has no strength at all for domi-
nating unless He Himself has permitted it. "Will
you take the prey for the lioness," thatis, just asI
shall permit it to be taken. But I think the whelps
are called so in this place because He had named
the lioness, whom He had nourished with the
poison of his malice or iniquity as if with milk for
the killing of men. From whose deaths the souls
of the most wicked spirits are refreshed, and con-
cerning these he says in the psalm: "The whelps
of the lions roaring, that they may seize and seek
food for themselves from God." To these lions,
therefore, and dragons, God is said to give food
when they receive into their power those whom
they seek.

"When they couch in their dens (in the woods,
others have said) and lie in wait in caves?" The
dens or caves are the hearts of impious men: in
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these hiding places they sit, or couch in ambush,
that they may kill the innocent.

"Who prepares for the raven his food, when
his young ones cry out to God: wandering, be-
cause they have no meat?" I think that here also
the raven signifies the adversary part, as do also
its young ones, so that just as we previously un-
derstood the lioness and her whelps as the devil
and the crowd of his lost ones, so here also we
may understand the raven as the same with its
young ones. Therefore, what is called "wander-
ing," is indicated by this word, that they suffer
as it were a certain rage of hunger concerning
the human race, that they may take the perdition
of its portion as food, and therefore they seem
to be busy with all instance, until they arrive at
the effect of their wishes, as we have heard the
Holy Spirit saying through Solomon: "The eye
that mocks at his father, and despises the old
age of his mother, let the ravens of the valleys
pick it out, and let the young of eagles devour
it." We can also feel thus, that we once had the
raven, that is the devil, and all his associates as
fathers, when we were assimilated to their errors
and vices, and hence we were even called by the
name of young ones. But leaving them, as the
bride is taught to do: which bride we are, to
whom it is said: "Hear, O daughter, and see, and
incline your ear, and forget your people and your
father's house," and now invoking the Lord, it
can happen that we are still called by the former
name: as the prophet says where he speaks of
God: "Who gives to the beasts their food, and to
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the young of ravens invoking him." And I think
that for this reason we are reckoned by the former
name, that we might know what we were, and
what we are now through the grace of Christ. And
hence understanding this very great good, we
may rather return thanks to God, saying with the
Apostle: "Thanks to God the Father, who rescued
us from the power of darkness, and transferred
us into the kingdom of the Son of his clarity." But
the custom of holy Scripture is of this kind, that
it frequently recounts the former names of faults
in the saints, as the blessed prophet Isaiah says
of God: "The beasts of the field shall bless me";
and the apostle Matthew is called a publican.
Let us see this place, if we can also explain it in
a good part, so that we may interpret this raven
as Christ. For just as according to the custom of
the Scriptures, we call our Lord a mountain, and
similarly we call the devil; also we call him a rock
and a stone, an eagle and a sword: so perhaps
we can also call him a raven. For even the bride
the Church, among other proclamations of praise
about Christ, says thus in the Song of Songs: "His
hair as of fir, black as a raven": but when we fit
the name of raven to the devil, we call him black
with crimes and foul, and one who dwells in the
darkness of iniquities. But when we say that the
Savior is signified by that name, we feel that He
is most obscure in His Scriptures by the secrets
of mysteries. And although we know the devil is
named a serpent in the Scriptures, who would
dare tobelieve thus of the Lord, unless He Himself
had expressed the likeness of a serpentin Himself
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with His own words, saying: "As Moses exalted
the serpent in the desert, so must the son of man
be exalted": and He admonished His disciples
to be such, saying: "Be astute as serpents.” And
the serpent, that is the devil, is cursed by God,
because he seduced Eve by astuteness: and Christ
is called cursed: because cursed is everyone who
hangs on a tree. For in taking upon Himself the
curse of man, that is the death which had come
from the sentence of God, He suspended the curse
on the tree, and hence it is that for us Christ
was made a curse. We have brought forth these
examples, that the sense brought forth above
mightbe confirmed: let us see the following. Now
therefore with Christ figuratively called a raven,
the Father prepares food, when He convokes
those about to believe from the nations for Him,
as the prophet says of the same Father: "Who
raised up the just one from the East, called him to
follow him. He shall give nations in his sight, and
shall obtain kings." These therefore having been
called to faith, the Lord Christ is refreshed as by
food with the joy of exultation. His peoples, that
is the disciples and all believers, cry out to God
in prayer, daily asking for substantial bread, and
they do this very thing as "wandering," because
they are pilgrims and guests upon the earth,
where they have not established for themselves
a firm and stable seat, but say with the Apostle:
"We are unstable." These therefore indeed have
the foods of the Scriptures: by whose consolation
they are fed, but it is the food of hope and faith,
not the nourishment of a properly permanent
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thing. And therefore they are said to wander in
this world: until they arrive at a certain immobil-
ity of the future age. For even to this spiritual
understanding pertains what is said, that these
ravens are fed by dew, as philologists relate that
they have searched out.

CHAPTER XXXIX.

Do you know the time of the birth of the
ibexes among the rocks, or have you observed the
hinds when they give birth? The ibexes are the
same ones that the Greeks call tragelaphos, with
a name mixed from he-goat (hircus) and stag
(cervus), because it is necessary that these ani-
mals have something similar to themselves, and I
think one of these is called a little doe (damula) in
the Song of Songs, which sometimes, like the wild
goat (caprea), were sacrificed according to the
law. And in the Song of Songs they are frequently
placed together, and are called clean, since they
have horns, ruminate, and divide the hoof. Of
this ibex there are also other animals as if of the
same genus, as is that of ravens, as it is said in
the Law: "And all birds of the raven kind you shall
not eat." These animals, therefore, are mostly
nourished among the stones and in the caverns of
the rocks. Do you know the time when the ibexes
bring forth, says the Lord to Job, or have you
observed when the hinds give birth? How many
other things are in the Scriptures more obscure
and far removed from the knowledge of men, of
which the Lord Himself seems to have said some
things in this book, than are those which He
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now speaks to Job: for what labor is it to know
the time of the hinds and the parturient ibexes?
Or why is it so hidden from human knowledge
that it could completely ignore the time of these
animals giving birth, especially since these very
animals dwell almost in the midst of men? There-
fore, lest this discourse of the Lord be vile to
some, and perhaps be considered superfluous by
them, what He said must be looked at more
deeply, so that we may say that in the mysteries,
under the names of these animals, are prefigured
the apostles and apostolic men, and all preachers
of the truth: who in the strength of faith and
patience, as if in rocks through the spiritimbuing
them, bring forth the word of the Gospel perfectly
formed in themselves, or bring forth with the
pains of persecutions. In the rock was also giving
birth he who said: "For in Christ through the
Gospel I have begotten you." This future time,
therefore, I have constituted, and the souls of
the aforesaid, as if hinds, which conceive from
my fear, that they may bring forth the spirit of
salvation upon the earth, you perhaps, as if with
the office of a midwife, have observed with most
diligent care, giving them a mouth and wisdom,
which all their adversaries cannot resist.

Have you numbered the months of their con-
ception, and have you known the time of their
birth? The living and powerful word of God, pen-
etrating even to the division of soul and spirit,
of joints and marrow, works certain progresses
of increments in this spiritual conception, as if
through the months of times in the recesses
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of hearts, as first appeared in the apostles them-
selves, who at the beginning of their preaching
seemed as if small and modest, but gradually as
the spirit strengthened them, it was shown that
the word in them had arrived at the measure of
full grace. Giving this forth as if by birth, writing
it whole and perfect and full of divine promises,
they published it to the various Churches. There-
fore, from where were you able to know, Job, says
the Lord, such times of conception and birth,
which occur in this spiritual way in the womb
of the heart? and whose times are established in
the Gospel by the counsel of my predefinition.
Where therefore it was said, "And did you know
the time of their birth?", others said, "And you
have loosed their pains." The pains are the perse-
cutions and tribulations which are brought upon
the preachers, from which pains they are then
absolved when, invited to rest, they are released
from the body. Or they are then released from
the pains of persecutions when, placed in hope,
theylook toward the promise of eternal reward in
exchange for present evils.

Their young are separated, and they go to the
pasture: they go forth, and do not return to them.
By the apostolic birthing, the children whom
the saints have begotten in Christ are separated
either from their former errors or also from carnal
works, in which they now blush, so that they
may no longer live for themselves, but for Christ,
who died and rose again for them. They go to
the pasture: that is, being daily excited through
the knowledge of a deeper understanding, they
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progress in their conduct, the holy animals of
the true shepherd saying: "The Lord rules me,
and nothing shall be lacking to me"; and the rest
that follow in the same psalm; thus, I say, the
holy children of those who evangelize peace go
forth, as I have already said, that is, they grow
and progress. To this pasture of the Lord, and
to this nourishment of holy souls, and to such
spiritual delights, they indeed go forth from the
infancy of manners, daily progressing, advancing
by the merit of virtues toward the perfect man.
And they do not return to them. They do not
return, so that it might be necessary for them to
be taught again what are the elementary princi-
ples of the oracles of God. They do not return to
those things which are behind, but stretch them-
selves toward those which are ahead. They do not
return like some to whom the Apostle says: "My
little children, whom I am again in labor with
until Christ be formed in you"; but rather they
undergo the stages of ascensions, they walk from
virtues into virtue. Therefore children of this kind
cannot hear, like the Galatians, the voice of the
rebuking Apostle: "I would wish to be with you,
and to change my voice." This discourse of God,
therefore, under the figure of wild goats and
ibexes, describes the apostles, as I have already
said, and apostolic men, and all the doctors of
the Church, through whose doctrine the Church
generates spiritual children for herself. And every
soul conceiving from the word of God brings
forth the children of good works, which yet is like
a hind and an ibex, so that it may dwell in the
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mountains and be nourished in the rocks, and be
swift and lively to run the way of the Lord. Let it
also draw forth serpents from its earth, and let it
live for a long time, hearing the prophet: "Years
of your life shall be added to you." For such hinds
there are high mountains, which the voice of the
Lord promises through the prophet in the psalm,
saying: "Upon the mountains shall the waters
stand." And soon: "Because you have humbled
the mountains," and then finally he added: "High
mountains for hinds." High mountains, as we
have said, are the eminence and loftiness of the
Scriptures: in which the preachers of the truth
dwelling, also walk in the height of the wisdom
and knowledge of God.

Who sent forth the wild ass free, and who
loosed his bonds?

In the hind and the ibex above we showed
that there was a figure of the Church. Now indeed
under the name of the wild ass (onager), we judge
that the people of the Jews can be understood,
whom God sent away on account of their unbe-
lief, as He says: "And He sent them away accord-
ing to the desires of their heart." Which thing God
testifies in many other places of the Scriptures
that this would be so. And we feel not absurdly
that his bonds were the legal precepts. For the
prophet so chides and rebukes the same contu-
macious and rebellious people, saying: "Wanton
heifer Israel, you have broken the yoke, you have
burst the bonds." This one therefore as a wild
ass, a clearly unclean and unbridled animal, the
Lord left, so that from that yoke of His empire,
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because it always resisted obeying, it might be
loosed to the bonds of the precepts of the devil,
and according to the Apostle, being a slave of sin,
it might be free to righteousness; for so the Lord
Himself says of the Jews in the psalm: "Let us
burst their bonds, and cast away their yoke from
us"; where the Trinity of God itself seems to have
said this. For just as in Genesis, in the making of
man, God spoke in the plural: "Let us make man
in our image and likeness"; so also He spoke here:
"Let us burst their bonds, and cast away their
yoke from us." Which place the Acts of the Apos-
tles clearly declare to be so: where the apostles
raised their voice to God and said: "Lord, you who
made heaven and earth, the sea, and all things
that are in them, who through the Holy Spirit
by the mouth of our father David your servant
said: Why did the nations rage, and the peoples
meditate vain things? The kings of the earth
stood up and the princes gathered together into
one, against the Lord, and against His Christ." On
account of this crime, therefore, which was com-
mitted against Christ the Son of God, the Father
says, who in His spirit had foretold that this
would happen, saying: "Let us burst their bonds,
and cast away their yoke from us." A great and
unspeakable sin proceeded, by which they cruci-
fied the Savior, so that deservedly the bonds of
the precepts of God were burst by them, and thus
the yoke of the law was cast away. Moreover, that
it was necessary for their yoke and bonds to be
burst is given to be understood from this, that to
the wild ass sent back into the wilderness, as we
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have said this people of the Jews is to be under-
stood, the Lord says:

To whom He gave a house in the wilderness.

I have made those destitute of the just dwell
in the wilderness, namely, of the protection of
my defense, as I also spoke afterwards by the
prophetic mouth, saying: "Let their habitation be
desert; and let there be no one to dwell in their
tabernacles." Thus that people became a solitude
and a wilderness, because the law, prophecy,
priesthood, and also sacrifice and divine benefits
having been taken away, they were also deprived
and destitute of the protection of grace.

And his tabernacles in a land of saltiness.

In order that he might live sterile and unfruit-
ful without any hope of the promise of God, he
is said to have received a land of saltiness: where
he would have nothing besides the bitterness by
which he might provoke God to wrath. For so in
another place the prophet says of God: "You have
turned rivers into a desert, and the water-springs
into thirst. A fruitful land into saltiness for the
wickedness of them that dwell therein."

He despises the multitude of the city; he does
not hear the cry of the driver. This is the Church
of the city, which consists of a multitude of innu-
merable peoples, of which the Lord says: "A city
set on a mountain cannot be hidden." Therefore,
every Jew, looking down upon this city, despises
it by rejection; he also does not hear the cry
of anyone evangelizing the word of God and de-
manding the obedience of faith, thatis, he refuses
to obey. For this reason, therefore, their heart is
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hardened, and they have closed their eyes, so that
they may not see with their eyes, nor hear with
their ears, nor understand with their heart.

He looks around the mountains of his pasture,
and seeks out every green thing. Looking up
to the mountains, namely every proud teacher,
scribe, and Pharisee of his law, and deferring
honor to them, he goes around them with the
aim of adulation; certainly not receding from
them in whom is the doctrine of men, in which
mountains also, where they boast that they have
the pastures of the carnal law, he seeks out
every green thing, which indeed pertains to the
delights of the flesh and the delicate sabbaths,
and which, as if by the stories of the surface of the
greening law, have no fruit of figures.

Will the rhinoceros be willing to serve you, or
will he stay at your manger? Or, as others have
said: Will the monoceros be willing to serve you?
From the different editions of the translators,
we notice that the rhinoceros is the same as the
monoceros, and in Latin it is understood as the
unicorn, or having a horn above the nostrils.
There are, therefore, wild beasts of this kind in
the solitude of the East, and they are sometimes
seen or captured by men. Here, then, the mono-
ceros prefigures the image of the Gentile people,
whose pride is also signified in the horn; as it
is said by God through the prophet to certain
sinners and the proud: "I said to the wicked,
Do not act wickedly; and to the delinquent, do
not exalt the horn." Do not lift up your horn on
high: because pride in those whom God rebukes
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is old and ancient. According to another edition,
we read in this same place of the psalm: "Do
not exalt your horn on high, speaking with an
old neck." In many other places of the Scriptures,
when a horn is mentioned, we read that pride is
named; although a horn is also accustomed to be
spoken of in a good sense, as is that: "He shall
exalt the horn of his Christ." For even the Lord
Christ himself, on account of his singular empire,
is sometimes called a unicorn. We also read that
horns are called kingdoms, as is contained in
Daniel and the Apocalypse. This monoceros, who
through worldly wisdom was extended on high
by the swelling of pride, will he be subjected to
you, says the Lord to Job, so that serving through
faith in holiness and justice, he may submit the
necks of obedience, and having been made mild
and humble, may run back to the Lord's manger,
and be filled with the sacred food of the words
of God and of the assumed man? Or, will he
be subjected so that he may dwell in the enclo-
sure of my Church, which shall be a stable for
travelers and a salutary refuge for those renounc-
ing this world: where he may grow fat by the
nourishment of spiritual foods, instructions, and
heavenly discourses, and there be fulfilled in him
what was afterwards to be predicted through the
prophet: "The ox knows his possessor, and the
ass his master's manger." Indeed, in the monoc-
eros named here, just as in the prophet by the
ass, the unclean and uncircumcised people of all
nations is signified.
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Will you bind the rhinoceros with your thong
to plow, or will he break the clods of the valleys
after you?

By "thong" in this place, we ought to under-
stand the very charity of Christ, which is chief
among all virtues, of which the Apostle says to
those who love and care for God: "Joined in char-
ity"; in whose bonds the prophet once foretold
that they were to be bound together, saying to
God: "The labor of Egypt, and the merchandise
of Ethiopia, and the tall men of Saba shall pass
over to you, and they shall be yours, and they
shall walk after you: they shall go bound with
manacles." And David speaks in like manner of
how believers were to be bound by the bonds
of God's charity through the ministers of the
word of God, saying: "To bind their kings in
iron bonds." By the names of these bonds, he
wished to demonstrate the strength of Christ's
charity, which, being strong and powerful even
in iron manacles, constrains to the love of the
Lord. This rhinoceros, then, that is, a people once
uncircumcised, namely in the foreskin of carnal
pleasures, and unclean in infidelity, being bound
by this strongest thong of Christ's charity, so that
no creature can separate him from Christ: breaks
in the body the clods of the valleys, namely the
hardness of sins, and cultivates in his body the
Lord's land, according to the Apostle, who says:
"You are not your own." And therefore this is spe-
cially the Lord's land, in which first there occurs
a purging of all sins, as if of briars and thorns.
Then, by the plow of the cross and the iron of the
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Lord's passion, the hardness of the heart is worn
away, and the clods of the valleys are broken. By
the name of "valleys," I judge that men humbled
by sins and depressed into the depths are signi-
fied, as we have in the psalm: "The ascents he
disposed in his heart in the valley of weeping."
Whence also Isaiah, about to prophesy with
rebuke against the sinful Jerusalem, prefixed this
kind of title to his prophecy, saying: "The burden
of the valley of vision." The monoceros, therefore,
crushes the clods of such valleys when he tames
the land of the humbled body and prepares it
for receiving the seeds of heavenly precepts and
yielding fruits: when with the Apostle he chas-
tises his body and brings it into servitude: when
he strives to take away from himself all dullness
of an obstinate heart and hard stupidity, which
yet he can by no means achieve, says the Lord,
unless he has obediently followed me, his ruler
and governor. Whence the Lord says to Job: "or
will he break the clods of the valleys after you,"
as we have in the psalm: "My soul has stuck
after you." And the prophet says of such: "After
you they shall walk," he says, "bound with shack-
les": where I see such feet worthy of admiration,
which the more they have been shackled, the
more swiftly they go forth without stumbling.
Will you have confidence in his great strength,
and leave your labors to him? Will you trust him,
that he will yield seed to you, and gather your
threshing floor? I the Lord know the strength of
his charity, and of his patience and long-suffer-
ing, and therefore I left to him, for imitating
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me, all the labors of my dispensation, which he
shall understand by believing in me, because for
him I sustained slaps, receiving scourgings and
spittings, and labored for him: and flying back
to the heavens, I left him examples of labors and
virtues, to whom I credited and committed those
things which, my grace helping him, he may yield
manifold seed, and in the floor of my Church
the sprout may fructify thirtyfold, sixtyfold, and
hundredfold, and gather your threshing floor: as
the apostles, and many of the doctors after the
apostles, have done.

The wing of the ostrich is like the wings of
the heron and the hawk. Three kinds of herons
are said to exist: some say one of these is white
in color, another indeed is varied with diverse
colors like a crane, and they affirm a third kind is
black, which is not only swift and fierce for prey
butalso mostimpatientin coitus, so much so that
at the time of coitus blood boils from its eyes. The
heron is named thus in the hundred and third
psalm: "The house of the heron is their leader,"
when the prophet speaks figuratively concerning
the trees of the Lord. In Deuteronomy also and in
Leviticus, where Moses prohibits unclean birds
from being taken for food, this is similarly placed.
There are also several forms or kinds of hawks. To
these mostrapacious birds, living by hunting and
prey, the ostrich is compared in its feathers, as
others also have said: "The ostrich is mixed, both
with the wings of the heron and the hawk."

Therefore, concerning the ostrich according
to spiritual understanding and divine senses, we
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not absurdly perceive the Church, which through
the laver of regeneration and the word has been
made clean in Christ, which indeed has a wing
similar to the wings of birds that feed on flesh and
blood. But those birds, by the rowing of wings in
this air asin a sea, act so as to take prey from other
birds. Whence under this figure our spiritual en-
emies are understood. The ostrich, however, uses
its wings in a far different manner: because it ex-
tends them, living as it were by faith and the form
of the two testaments, which are the rudders of
its habitation.

This bird, says the Lord to Job:

When it has left its eggs on the earth, will
you perhaps warm them in the dust? By eggs or
sons, as is said in what follows, we ought to
understand the new creature begotten in Christ,
and the white progeny of holy Church. But let
us know that those are in the eggs who are nour-
ished by daily doctrine, like certain offspring of
Mother Church, so that sometimes proceeding
from the frugality of beginnings and imperfec-
tion, they may finally exist within the shell of
virtues, as if with distinct and formed joints of
members, when from the darkness of vices they
have in this way been made light in the Lord,
progressing daily toward the solidity of ages and
manners. Let them hear the prophet saying of
them: "Days shall be formed, and no one in
them," that is, no vice shall dominate in them by
which, when it assails, they might be conquered.
Let us understand the sons as those now stronger
than usual, composed in faith and virtues, and
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formed through the increments of virtues, as if
through a series of years, now having nothing of
all the infirmity of an uncomposed life. These,
therefore, as the Lord says, are left on the earth
by the Church when they suffer persecution from
the impious and from those who savour earthly
things. For the Church is said to leave them while
it does not resist those opposing them: whom
the Lord makes hard by the fervor of faith and
patience, and very strong in that fire which He
sentinto the earth, and in the dust of their fragile
flesh.

It forgets that a foot may trample them, or a
beast of the field may crush them.

The Church forgets its children while it does
not prohibit adversaries from bringing the trou-
bles of pressures upon them. In this place I think
there is a difference of tribulations on account
of that which he said, "a foot may trample,"
and that which he said, "and the beasts of the
field may crush." And let this be the crushing of
beasts when, openly grim, fierce, and similar to
beasts in the immanity and cruelty of manners,
they afflict those confessing Christ even to the
atrocity of death. But let the foot of trampling
be a tribulation of this kind: when by reproaches
and excessive contempt of the wicked the saints
are everywhere humbled, as if worn down by a
certain trampling.

She is hardened against her sons, as if they
were not hers: she has labored in vain, no fear
compelling her. In the present tribulations of
her sons, the Church seems hard and unfeeling,
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because she does not groan and bewail the dis-
tresses and destruction of her offspring. In whose
figure, the holy mother of the Maccabees exulted
over the tortures of her sons: for she saw in
spirit, as also here holy Mother Church daily con-
templates through faith, how great a glory the
present punishments yield for eternity, through
the profession of the truth received. And there-
fore what follows, "she has labored in vain, no
fear compelling her," signifies the Church, which
prepares her sons for temptation and the troubles
of this world, hoping indeed from God for the
glory of her sons and the eternal blessedness
of incorruption in exchange for these temporary
evils. Otherwise, even if she had grieved for her
consecrated sons, she would have grieved in vain,
because she had no causes for fear, since she did
not lose them, but acquired them.

For God has deprived her of wisdom, nor has
He given her understanding. The Church is de-
prived of the wisdom and understanding of this
world by God; for even the Apostle commands
this to be done, saying: "He who wishes to be
wise, let him become a fool, that he may be wise:
because the wisdom of this world is foolishness
with God."

When the time shall be, she raises her wings
on high; she mocks the horse and his rider. When
the more troublesome and excessively sharp af-
fliction of the pursuer shall have broken in, he
says, there the affection of the one beseeching is
greater toward God on account of the affliction,
while in a certain way he is excited, and being
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humbled is raised up with the most vigilant in-
tention of praying on high with a brisk effort; he
carries his faith and hope, as if wings supported
in the aid of God's grace, and when he shall have
been sustained by the help of such wings, his
steps are indeed made faster and quickened: so
that he mocks the enemies following him, that
is, the horse and the rider, which is the devil and
the man who is a minister of the enemy, who,
in perpetrating persecutions against the Church,
sits on any horse of his, namely in the heart of the
pursuing man.

Will you give strength to the horse, or will you
encompass his neck with neighing? This horse, I
judge, can be understood as the adversary power,
which is pale, as is written in the Apocalypse,
whom death and hell follow. And who is called
red in the prophet Zechariah, namely bespattered
with the deaths of men and with gore. Accord-
ingly, while it is permitted to be given to him by
God, it is called strength, and the neighing to be
encompassed about his neck, so that through the
patience and goodness of God, he may treasure
up for himself wrath in the day of wrath, and of
the revelation of the just judgment of God. And
therefore in his neck is signified the neighing
of pride, by which he may swell against God
and speak blasphemy. Will you rouse him like
locusts? In the manner of locusts, our adversaryis
said to be roused when he is said to go forth from
his places to divide and lay waste regions, as the
psalmist says of God: "He spoke, and the locust
came." But this rousing, I judge, is the urgency
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of effecting a work. Whence it is said to Pharaoh:
"For this very purpose I have raised you up, that I
might show my power in you, and that my name
might be announced in all the earth." The glory
of his nostrilsis terror. Or as others have said: The
glory of his breast is audacity. That the enemy
may turn his adversary to flight, namely the sol-
dier of Christ, he terrifies him even with his very
breath: this is the odor of death, this is the furi-
ous spirit breathing into the death of a man; he
looks back, who is again turned to sins, or yields
to tribulations, as the Lord sets forth through a
parable in the Gospel. He digs the earth with his
hoof. Or, as others have said: digging in the field
he wantons, that is, he tramples and wears down
carnal men and those who savour earthly things,
and when he shall have been humbled them
and subjected them to himself, he makes them
crushed by that crushing, such as is the crushing
and unhappiness in the ways of impious men. In
this kind of breadth of vices, therefore, as if wan-
toning in a field, he digs to withdraw from men
the foundations of virtues, so that the solidity
being withdrawn they may fall into ruin.

He exults boldly.

The proud one rejoices in the audacity of pre-
sumption, as long as he fights ruinously against
men.

He goes to meet the armed men. What the
weapons of the saints are against the spiritual
things of wickedness, the Apostle diligently re-
counts. Against these, therefore, clothed in such
weapons, he is said to go to meet them, when
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striving to capture the citadel of the mind,
against the wall of virtues, he casts the battering
rams of vices, and to tempt the Lord, he dared
to come to meet Him in the wilderness, and in
every city he met the apostles preaching Christ,
when he roused the commotions of seditions of
the people against them, as we also read in the
Acts of the Apostles. Whence also Paul says to
some: "A great and evident door is opened to me,
butthe adversaries are many." And in many other
places he is not silent concerning this assault of
the adversaries, which the devil was sending.

He despises fear, nor does he yield to the
sword. That at the command and invocation of
God, the devil is put to flight, is manifest; but if
we attend to his contumacy and most iniquitous
will, and his provocatively most impudent will,
he is intrepid and not terrified; he does not blush
even if he has been terrified and put to flight by
the sword of God's iron, and he returns again, nor
does he depart put to confusion.

Above him the quiver shall sound, the spear
and the shield shall vibrate. Why has the enemy
a quiver? Namely so that the Jews, Gentiles, and
heretics sitting in it, in whom are the arrows of
death, namely the lethal dogmas of errors, may
shoot in the dark those who are upright in heart.
He has a spear whence he may pierce sinners
with crimes and other vices; arrows, the subtler
deceits; the spear, the heavy and deadly sins. He
has a shield, by which, in the fullness of malice,
he occupies the whole breast of his soldiers, by
which, lest they be pricked by the darts of the
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words of God, he shakes them off, frustrates
them, and palms them away: from which horse
transfigured into an angel of light, by a certain
terrible splendor, the spear and shield vibrate,
and by the discourse of a lie the abrupt depravi-
ties of heretics resound, and here on account of
the incessant intention and use of flattering they
are said to vibrate.

Fervent and groaning, he swallows the earth.
The devil is fervent with vices, the enemy of the
saints, and burning with the fire of all crimes,
and groaning in fury of envy against man, so
that now he may swallow the sinner with allure-
ments, and transfer him, having been devoured,
into the body of his lost congregation, by which
body the prophet said he would perhaps have
been swallowed unless the Lord were in it: thus
saying: "Unless the Lord were in us, perhaps they
would have swallowed us alive." This, then, is our
adversary himself, to whom God spoke, saying:
"You shall eat the earth all the days of your life."
And therefore he and his companions, as enemies
of the Lord, shall lick the earth. Nor does he con-
sider the clangor of the trumpet sounding. That
is, he refuses to hear the rebuke of the prophets
and apostles, to whom it is said: "As a trumpet
exalt your voice"; but rather raging, whence the
true Pharaoh says: "Pursuing I will overtake, I'will
divide the spoils," and so forth. In these places
of which we have spoken, others have translated:
"For above him the bow and the sword, the lance,
the spear rejoice, and with trembling and wrath
he overturns the earth: nor does he believe until
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the trumpet has sounded"; where I judge the
same sense is contained according to which we
have set forth. In the bow, and the sword, and the
other weapons of the enemy, all his inventions
are to be understood, which rejoice in him when
by these ways, as by weapons, they kill a man.
When he hears the trumpet, he says, "Vah!"
He smells the battle from afar, the exhortation of
the leaders, and the shouting of the army. When
our adversary hears the trumpet of God, that is,
each teacher of the Church exhorting his fellow
soldiers, according to the imperial and divine
command, to stand strong in battle against their
adversary: with a stunned and searching mind,
and with ears attentive, he says: "Vah!" as if he
were saying: "What do  hear?" Does anyone pre-
sume with such audacity to even think of setting
up battles against me? Where it is said, "Vah!",
others have said "Aha!" (Euge), which is taken
according to the context of the place, whether for
good or for evil, as in the Psalter: Let them be
confounded and ashamed who say to me, Aha,
aha. Therefore, in this place, "Aha" is said with
a mocking spirit and a derisive countenance.
For the enemy is subtle and most vigilant, and
exceedingly clever, who has the concern of de-
stroying the whole earth; when he perceives any
beginnings or certain signs in a man of how he
and his vices must be resisted, as if by fattening,
he strives to forestall those opposing him: lest,
having taken up the weapons of holiness against
the devil, they defend themselves; lest they be-
come worthy of veneration when the eternal King

338



COMMENTARY ON THE BOOK OF JOB

arrives. The shouting, or the sound, as others
have said, of the army of the true emperor is that
which occurs when, exhorting one another with
one spirit, and one charity, and faith, with the
strengths of the fear of the Lord joined together
in one, they speak to one another, so that until
iniquity passes away, they may be persevering in
battle: because with the charity of their king in-
fused into them through the Holy Spirit, who has
been given to them, they are members solicitous
for one another.

Will you raise him up like locusts? Him whom I
have made to leap from place to place, and whom
I have inflamed from the present delight of the
world to the desire of the future age, thus indeed
he has been raised up from the body of infidelity,
like the sun when heat arrives. We should know
that these changes are not of physical locations,
for they are affections of the minds.

The glory of his nostrils is terror. That he may
terrify sinners, hating what they are, and saying
to them concerning God: Unless you are con-
verted, he will brandish his sword, and so forth: it
is of the glory of his nostrils, for the spirit of God
is in his nostrils, which also holy Job said: The
spirit of God is in my nostrils. With this ointment,
namely the spirit of God, the Church is perfused,
as the apostle John writes: And you have an unc-
tion from the Holy One. Therefore he of whom
we speak, in this place was fragrant with good
in the interior sense of his man: in which sense,
according to the choice of the will, to some there
is the odor of death unto death, to others the odor
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of life unto life, because the world has been filled
by the holy Church with the poured-out myrrh of
faith upon Christ: all the peoples of the faithful
have been anointed with the same sacred chrism.
Because of this, the ointment itself, which before
the knowledge of the Savior was held within the
narrowness of an alabaster jar, was given the
name "pistic," so that we might know the peoples
of believers, as he said, are consecrated with
chrism. Therefore, with this glory of this odor, as
if with a terror of generation, the interior sense is
perfused.

With his hoof he digs the earth. He exults
boldly, and goes to meet the armed men. What-
ever he has that is most powerful for the perse-
verance of his substance, with that good of virtue
he indeed cleaves and moves the earth. For he
does not allow the soil to go uncultivated, but
strives that the field may become fruitful and
rich. Whence he also exults boldly before God,
that he may hear it said of himself, as of the oth-
ers: But they shall come with exultation, carrying
their sheaves. And likewise let him hear: Well
done, good servant, because you have been faith-
tul over a few things, I will set you over many.
He goes to meet the armed men, before he is over-
whelmed by the darts of vices or persecutions
from spiritual enemies, standing in the battle line
of virtues, he forestalls the enemies rushing upon
him, lest he be wounded by any blow of concu-
piscence, or even of distrust. For thus he goes to
meet the enemies fortified with the weapons of
vices and pursuit. According to this sense, holy
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David says: I will pursue my enemies, and over-
take them, and so forth.

He despises fear, nor does he yield to the
sword. However great, he says, are the threats
with grand terror, such that when the enemies
desire to strike fear, he may say: The Lord is my
light and my salvation, whom shall I fear? The
Lord is the defender of my life: I shall be afraid of
no one among the adversaries, while the wicked
draw near against me to eat my flesh. Therefore,
because I hope in this salvation of the light of
God: If camps stand against me, my heart shall
not fear. And if battle rises against me, I will not
yield to the sword, by which I desire to undergo
death willingly for Christ.

Above him the quiver shall sound, the spear
and the shield shall vibrate. Above the exterior
and corporeal man, of whom the prophet says:
"And beneath me my dullness was troubled": we
believe the soul is like a citadel, where each of
the saints, as if in his interior man, has within
a quiver the arrows of the words of God, which
while he brings them forth for caution, or while
he brings them out into the midst like stinging
weapons by frequent correction, he will surely
strike with their blows those who deserve to be
wounded for their salvation. Above him, I say, the
quiver of the words of God resounds, which nev-
ertheless is in the motion of one walking. Where
it is understood that he rightly sings psalms and
corrects delinquents, whose progress in holiness
is daily toward the things that are before; for thus
the great apostle, and powerful horse of the Lord,
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says: "But one thing indeed: forgetting the things
thatare behind, and stretching forth to those that
are before." Or to speak more briefly and clearly:
this quiver is the place of the heart, in which the
arrows of the words of God are stored and laid up.
And ssignificantly the Lord says this quiver sounds
above him, that is, the horse, which is above
his exterior man; the quiver of his heart, filled
with divine words, reigns while, as a warrior of
the Lord and strong in battle, he evangelizes the
word with much power. Above this horse, never-
theless, the spear and the shield are vibrated.
The spear is the vigilant virtue of the mind, or
constancy, which rebukes sinners, or mortifies
the vices to be pierced within itself. The shield,
moreover, is the shield of faith, in which he can
extinguish all the fiery darts of the most wicked
one. And these are said to vibrate on account of
the incessant use of warring, which are surely
prepared in exercise. For concerning such shining
weapons it is thus said: "Thy arrows shall go into
the light, into the splendor of the lightning of thy
years."

Fervent and groaning, he swallows the earth.
Fervent in faith in the spirit, and groaning like
the Savior, who, when he spiritually raises one
dead in vices, groans in the spirit. So here, I say,
he groans against his enemies, whether vices or
even open persecutors: and thus he swallows his
earth, while he converts it from a carnal conver-
sation into a spiritual one. Thus, then, groaning
and being very much angry with himself with
indignation, he swallows it, as I have said, so
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that he may transmit it into the affection of his
spirit, where is that hidden man of the heart in
incorruptibility, of a quiet and modest spirit, who
is rich in the sight of God.

Nor does he consider the clangor of the trum-
pet sounding. He is clothed with such virtue of
mind that he fears no terror of the adversaries,
since he is prepared for every sound of the pro-
voking enemies.

When he hears the trumpet, he says, "Aha!"
(Euge). He smells the battle from afar, the ex-
hortation of the leaders, and the shouting of
the army. He who, when he hears the Gospel
preached with a loud voice, rejoices and exults,
which "Aha" (Euge) signifies. When he hears the
examples of all the strongest men from the Divine
Scriptures being professed by the leaders, and
the congregation of the entire Church, which is
called the army of God, being of one mind and
of one sound of faith, he says, "Aha!", and with
the exhortation of the leaders, he also hears the
joyful shouting of the army. The shouting (ulula-
tus) in this place is that which is signified when
warriors standing in the battle line, ready to fight,
exhort one another. But someone says: How can
it be that one and the same thing is understood
through a figure now in a good part, now in an
evil part, as we have done here, when we have
said this horse through allegory can be felt both
in evil and in good. To this I respond: where
any name is placed in the Scriptures without an
epithet, as for instance, only "mountain," and itis
not added to it to be called "mount Sion" or "the
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mountain of corruption,” I judge it not without
reason that the exposition concerning the same
thing is free for either part. Where indeed it is
with an epithet, as "the lion of the tribe of Judah,"
or surely, "he sits in ambush like a lion": there
either Christ is understood without any hesita-
tion, or the devil our adversary. And if it pleases,
let us give some example where, concerning a
tree in the Gospel, the Lord says to his disciples:
If you have faith indeed as a grain of mustard
seed, you shall say to this tree, Be thou uprooted
and transplanted into the sea, and it shall obey
you. Where some have understood that the faith
of believers uproots the enemy, and plucks him
from the earth of the Church, namely the earth
of Judea and of confession, and transplants him
into the sea of peoples, namely of impious men:
and those evil spirits in the Gospel can signify
this very thing, who with the unclean men and
sinners indicated by the name of swine, were cast
headlonginto the sea. Where indeed they wished
the same tree to signify the Lord, they thus inter-
preted it: that by the preaching of the apostles,
who received the grace of Christ and the virtue
of faith, the tree Christ the Lord is somehow
uprooted from that nation of the Jews, in which
he was held as if by the root of his race, and is
transplanted into the sea of the Gentiles, just as
the Lord himself spoke to the same Jews, saying:
The kingdom of God shall be taken from you, and
shall be given to a nation producing its fruit.
Does the hawk plume itself through your wis-
dom, stretching its wings toward the south? It
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follows that we should understand this hawk in
a good part, namely as a saint who has received
wisdom through conversion, so that he now
ceases to prey and to seize, and desists from living
on the flesh of secular senses, and who, having
laid down the cast-off skin of the old man in
baptism, becomes plumed, and in some way his
youth is renewed like that of the eagle. especially
since, having the promise of the present life and
the future, which is signified in the wings, he
turns toward the south, whence the heat of faith
is, and from where he knows Christ to have come.
which the prophet also had foretold should be
done, saying: God shall come from the south, and
the holy one from the shady and dark mountain.
For to those looking at Bethlehem, the city of the
Lord, we know Jerusalem is placed in the south,
which is in the Meridies (Austrum). And accord-
ing to figurative (tropicos) understandings, the
bridegroom invites this warm wind, so that the
spices of graces may burn, saying: Arise, north
wind, and come, south wind, blow through my
garden, and let my spices flow. Where, therefore,
itis said, "stretching its wings toward the south,"
others have said, "immobile with wings spread,
and looking toward the south." He says, there-
fore, the intention of the perseverance of him
who, living by the heat of faith under the rudders
of the two Testaments, contemplates the splen-
dor of eternal beatitude.

Will the eagle be raised up at your command?
Sometimes the eagle is spoken of in a good part,
even for God himself, as Moses says: As an eagle
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protects its nest, and relies upon its chicks, as we
said above. Here indeed the adversarial power is
called an eagle by God, which, having been raised
in pride by the permission of God, can do much,
as the prophet says: And he shall be as an eagle
over the house of God. The prophets also in many
places of their Scriptures note him as most proud,
that is, the devil; and from this it is that he is
called "great" by them, because he is raised up,
swelling above the mountains of the north, and
sets his seat above the stars of heaven, desiring to
make himself equal to the Most High.

And in steep places he will place his nest. In all
the great and eminent of this age, and in evil men,
he establishes a seat for himself, so that he may
dwell in them as a harsh lord, and a fierce and
most powerful king.

He stays in the rocks. Namely, in the hard
heights, and in those strong in malice, he remains
and dwells.

And he lingers in the broken flints. The broken
flints are understood to be blasphemers, who are
of exceedingly hard and unsubdued hearts, and
hanging toward their own ruin, weighed down
by the weight of their sins.

And upon the inaccessible crags. The inacces-
sible crags are men stretched on high by the
excessive elation of their heart, to whose pride,
which is for them as if a singular thing for their
own evil above others, no one may approach.

From there he contemplates his food. Namely
through those whom we said were excessively
raised by pride, whom we understand as here-
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siarchs, or Jews, or the wise of the age, that is,
philosophers; catching each of the lost ones in his
snares as his food through their errors, according
to the prophet, who says thus of the same devil:
His food is choice.

And from afar his eyes look forth. God has
called the mind of our very sagacious and
watchful adversary "eyes," for inquiring into the
strengths of the fighting saints. Moreover, as to
what he says, "from afar,”" the gaze of his mind
looks forth with subtle intention, because he
foresees with sagacious suspicion even into the
future of practiced malice: the spaces of locations
are not to be understood, but the beginnings of
human disposition toward living rightly. This, I
say, he looks at "from afar," which is surely from
the very beginnings of the subtle spirit, and a
gaze exceedingly mobile toward every evil, so
that there, before the efforts of a man are at
least strengthened in some way, he may repress
and extinguish the budding goods, and make the
slain man stink with sin.

His chicks lick blood, and wherever the corpse
shall be, he is immediately present. His chicks
are his sons, or his companions, who in the con-
spiracy of tyranny with him have plotted iniquity
against God. These, therefore, with the envy of
malice, licking, thirst for the blood of men. And
as to what he says, "where the corpse shall be, he
is immediately present," others have said, "and
where the corpse shall be, they are immediately
found"; whether this is said of the author of evil,
or of his satellites, where he is present, there sin is
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immediately produced, which stinks in the soul
just as a wound does in the body.

And the Lord added, and spoke to Job: Will
he who contends with God rest so easily? Surely
he who rebukes God must respond to him. The
whole dispute which is woven together in the
upper parts of this book is declared in this place
by the Lord, when he himself says: "Will he who
contends with God." Whence it appears that
he spoke against God with a certain audacity
of presumption from the confidence of a good
conscience, yet he did not blaspheme God, as
it seems to some. Where even if he said some
things rather harshly, looking toward the same
thing to which God looks, he is just: looking
toward the tenor of God's justice, he spoke, not
for the purpose of blaspheming God, whence by
requiring him according to his just judgment,
he as it were constrains him and says that he
should spare him, or declare him unjust. Where-
fore he might feel that he judges him according to
injustice, since he knows him best as just. There-
fore, Job having received the reason from God in
these speeches which he spoke—that he himself
indeed governs and rules all things which he had
created, from whom also nothing at all unjust
is done—being convicted, as is openly demon-
strated here, he was silent: but he is admonished
and compelled by the Lord, so that because he
contended against him and endeavored to rebuke
him, he himself should respond to the things
asked. And the writer of this book says:
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But Job responding said to the Lord: I who
have spoken lightly, what can I respond? More-
over, blessed Job, recognizing that he spoke
lightly and not perfectly, says that he is entirely
unable to respond to God. For which reason he
desires to restrain himself in silence, as he says:

I will place my hand upon my mouth. One
thing I have spoken, which I wish I had not said,
and another, to which Iwill add no more. Because
he spoke one and another word, for which he
could have been harmed. I judge those to be the
ones, as I included above, which he said thus: My
soul has chosen hanging, and my bones death:
and if he scourges, lethim kill once, and notlaugh
at the punishments of the innocent.

CHAPTER XL.

And the Lord answering Job, spoke out of
the whirlwind. That is, either from the force of
rebuke, or from the darkness of the disturbed air
and clouds.

Gird up thyloins like a man, Iwill ask thee, and
do thou indicate to me. Or as others have said: by
no means, but gird up thy loins like a man, and so
forth; whichis: 1do not want you to be silent, says
God, asyouyourselfintend, butrather speak, and
to what I ask you, answer me. Moreover, in what
manner God speaks to men, since He is Himself
a spirit, the letters of divine meaning indicate to
us in many ways, as the Father speaks to the Son
from a cloud, and to Moses in a flame of fire, and
to Ezekiel sitting with the elders of Israel, the
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word of the Lord comes, and he alone heard what
was said by the Lord.

Wilt thou make void my judgment, and wilt
thou condemn me, that thou mayest be justified?
In what sense holy Job spoke those things which
are written above, the Lord manifests in this
place. For with rebuke, he is argued by Him for
this very thing, because he wished to justify him-
self to His injury and disparagement, while he
calls justice injustice from those very tortures of
his, which he asserts were unjustly inflicted upon
him.

And if thou hast an arm like God, and thun-
derest with a voice like His, surround thyself
with beauty, and lift thyself up on high, and be
glorious, and put on beautiful garments. Scatter
the proud in thy fury, and confound them, and
looking upon every arrogant one, humble him.
Look upon all the proud, and confound them,
and crush the impious in their place. Hide them
in the dust together, and plunge their faces into
the pit: and I will confess that thy right hand
can save thee. Behold Behemoth, whom I made
with thee, he shall eat grass like an ox. This is
to say: Can you conquer and scatter those very
demons by whose tribulations you are assaulted
and crushed? Not even if you ought to contend
against God, if you had strength as God has, and
the voice of your command resounded terribly
in this world: you would also surround yourself
with the beauty of eternity, and you would be
exalted in the glory of honor and sublimity, and
you would fortify yourself with all the virtues of
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holiness as with beautiful garments; you would
nevertheless dissipate all the proud by your just
judgment, as with the wrath of indignation, and
thrusting them into their place, that is, into the
prison of the underworld, you would crush them,
and even hidden together in the dust, separated
from thelight of the saints, or, as others have said,
you would thrust them back under the earth:
and together you would plunge their faces, that
is, the soul with its understandings as with the
lights of the eyes, into the pit of hell, that is,
as it is impossible that you, a man, should have
these things, soitis foolish that you should speak
against God as if from an equal, from whom
you ought humbly to hope for mercy, so that
by His right hand, that is, virtue, you may be
saved against those whom I have called proud,
arrogant, and impious. Behold, you should know
this very thing, that I will make the strong devil,
and your most powerful enemy, whom because
of the mostimmense fury of his fierce mind I have
called by the name of a wild beast, Behemoth,
eat grass with you like an ox, namely a tame
animal, not flesh like a lion. Because when flesh
is eaten, it is not without the death of the living.
But concerning you it is not so, as I have already
said, to whom by the command of my power I
have thus enjoined, saying: Behold, it is in your
hand to live, save his soul. For the teachers of the
Church, who have touched the Hebrew letters,
have interpreted Behemoth into Latin as "almost
many" (quasi plures). Therefore the enemy devil
with the whole body of his satellites is described
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by God in this place. Whom because of the plu-
rality of his name, the ancients interpreted thus:
But behold the beasts which I made with thee,
they eat grasslike an ox, thatis, and thiswas done
by the power of my right hand, that they might
receive into their power to be devoured your sub-
stance and faculties, which because of the riches
of your precious mind are compared to grass. And
therefore he took away from you all vile and tem-
poral things, which are signified by the name of
grass: not those things which are great and grand,
that is, the ornaments of the soul, by which, if
you were despoiled, the ruin of blasphemy would
overwhelm you, by which sin the whole man is
devoured by the devil. Thus therefore God speaks
of him.

His strength is in his loins, and his power is in
the navel of his belly. In the loins and navels, the
pleasure of the belly, or the luxury of the flesh, is
understood, which was inserted into the genital
members after the fall of the first man, so that be-
yond the measure of natural law those members,
even when a man does not wish it, are tickled by
the incentives of lust: and so the seekers of plea-
sures, by ministering strength to the devil with
their own vices, are made sharers and associates
of his part, so that they are his members, of whom
as of his own body he himself is the head.

He constricts his tail like a cedar. This seems
to me to say that even in his last things, which
are signified by the tail, he is not to return to God,
which is that he will never repent of his pride and
impiety for his tyranny; but exalted like a cedar,

352



COMMENTARY ON THE BOOK OF JOB

he is to be broken and crushed small by the voice
of the Lord judging justly. For he is constricted,
being compared to the hardest wood: namely,
by the hardness of heart: lest he understand, he
is made foolish; and blinded, lest he see until
the end. Or "he constricts his tail" is felt thus:
the Prophet speaks fallaciously: a lie is the tail
according to the authority of the holy prophets.
He therefore binds these Behemoths to himself
as enemies, as his associates and ministers in a
bond by the unity of conspiracy, of whom the
ancient interpreters said: "he raised his tail like a
cypress," where they signified the elation of their
mind on high, by naming this tree, which under
one trunk, with a tall top is stretched into the
heights.

The sinews of his testicles are perplexed. In
the sinews, he seems to me to speak of certain
very strong and alluring bonds of pleasures with
which he involves carnal men, concerning which
vices the prophet also, blaming men among other
things, says thus: "But those turning aside to
obligations": where I think that simply an almost
inextinguishable pleasure in human members
is signified by the prophet, to which pleasure
our flesh, as a captive, would succumb, unless
according to the Apostle the grace of God came to
its aid.

His bones are like tubes of brass, his cartilage
like plates of iron. By these names of members it
is indicated that the devil with his own is hard,
rigid, stubborn, and inflexible. For in the bones
and cartilage, inside and out, namely in thought
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and work, his perfect malice is demonstrated.
Moreover, what was said, "his cartilage is like
plates of iron," others have said, "His spines are
molten iron": that it may be understood that the
devil never humbled himself to God through re-
pentance.

Heis the beginning of the ways of God. He who
made him will apply his sword. Here in this place
this seems to me to be the sense, that for walking
in the ways of God, and for observing the divine
precepts through obedience, he was created first
among the other creatures by God, and from that
it was said, he is the beginning of the ways of the
Lord. For in the prophet Ezekiel, in the chapter on
the burning stones, it is recorded that he was the
first of all the angels, and a crown in the hand of
the Lord. Or it can be said thus, that God always
remaining in that eternity of his, asif having gone
out into the making of creatures, is seen, and
these are his ways, that invisible things might
appear from visible things. Or each creature is
a way of God, through which one goes to the
knowledge of God, while being known by him it
is known. Or the ways of God are those, when
God asif coming to any rational creature becomes
known to it. Therefore this Behemoth is called
the beginning of the ways of God, because having
been made first, he received the knowledge of his
God by whom he was created. But the Lord Christ
is recorded as having been created in the begin-
ning of the ways of God, so that from reconciling
the world through his blood, he might walk the
way of the mandates of the Father as if his works,
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which he demonstrated in the beginning of the
preaching of the Gospel. Moreover, what the Lord
says: "He who made him will apply his sword,"
thatis, he who made Behemoth will apply to him
his sword, that is, he will be punished by the evil
with which he killed others, just as the Holy Spirit
spoke of his likes in the psalm: "The sinners have
unsheathed the sword," and: "Let their sword
enter into their heart." Nevertheless, the change
of persons is to be noted in this place. For both
above the Lord says that he himself made the
beast Behemoth, and now he says that another
created him, saying thus: He is the beginning of
the ways of God, who made all things: which
can be explained thus, because the Father made
all things in the Son, as the Prophet says to God:
"You have made all things in wisdom." Others
have said: "He is the beginning of the figment
of the Lord": that he might be mocked by his
angels, that is, the saints. By these therefore he
is mocked, when through the grace of the Holy
Spirit and the merit of holiness he is subjected to
them.

For him the mountains bear grass. All the
beasts of the field shall play there. These moun-
tains are situated in the climate of the north,
where the proud devil says that he sits, saying:
I will ascend above the height of the clouds, I
will be like the Most High. We not absurdly per-
ceive these mountains to be whichever proud and
excessively elated men, and those imitating the
swelling of his heart. Dwelling in these, therefore,
he feeds upon temporary joy, which is called by
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the name of grass, and he delights in the evil
of the harmful pleasure flourishing and vigorous
in them, in which mountains also all the beasts
of the field play. Those beasts are the associates
and ministers of the devil: concerning whom the
prophet says, praying to God: "Do not hand over
to the beasts the soul confessing to you." This
field indeed is the world, according to the author-
ity of the Lord, by which he says in the Gospel:
"But the field is this world." In such mountains,
therefore, which bear the grass of luxury, not
fruit-bearing trees, these beasts, namely the ad-
versary powers, not having the rigor of virtues,
play in the flow and wantonness of vices, and in
all their mountains they glory indeed in crimes
and unspeakable offenses. Others have said of
this place: "They ascended into a precipitous
mountain: he made joy for the quadrupeds in
Tartarus." I think that by the precipitous moun-
tain the summit of the diabolical pride itself was
signified, into which he excessively raised him-
self, so that from it they would fall down into the
depths of the lower regions. He made joy there-
fore, that is, he gave consolation, either to those
who consenting to his pride, were ejected from
the heavens to be assigned to Tartarus, or to those
sinners, who through him fell into the depths of
hell, under whose person the prophetic speech
speaks thus to the prince of demons himself:
"And you are wounded just as we are, and have
been made similar to us." Your pride has been
dragged down to the lower regions, your corpse
has fallen: he made joy for the quadrupeds, as
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was said, thatis, for the sinners, who prone on the
earth or turning toward Tartarus, cannot look up
to heaven.

He sleeps under the shade in the secret of
the reed, in moist places. That there are shades
of bodies, no one doubts: but in the divine Scrip-
tures shade is sometimes understood as rest,
and refreshment, sometimes as punishments.
Whence it is said, "the shadow of death." Some-
times shades are recorded to be sins, which like
a shadow to the body, so they are near to death.
Therefore the devil dwells in sins, and rests in the
secret of thoughts, or even of the loins: whence
also they are called moist places. Or in the secrets,
that is, in the hidden things of God, which God
indeed does not require, and as if unworthy of
himself he does not visit: concerning which hid-
den things the prophet says to God: "From your
hidden things their belly is filled." Therefore sins
as if darkness are hidden from the light of truth.
Or, as we have already said, the devil dwells in
the remote place of the heart, which heart empty
of the fear of God lies open to vanity and luxury,
and to the allurements of all vices. For this shade
not knowing the sun, and the secrets of the reed
signify these things. Others have said: "Under all
kinds of trees he sleeps beside the rush, and the
reed, and the sedge." He says all kinds of trees,
which nevertheless are all unfruitful, not having
the marrow of the charity of God, nor the fruits of
good works.

The shades protect his shade. His sins stand
out above the sins and impieties of all the impi-
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ous, which he defends and covers with a certain
protection of his malice. Others have said thus:
"the great trees are overshadowed in him": where
this seems to me to have been said, that although
the malignant spirits, or men the ministers of
the devil, are high in pride, nevertheless the devil
surpasses them in the magnitude of his offenses,
because he is the inventor of more wicked crime,
than an imitator of sin.

The willows of the torrent will surround him.
Or stems and brushwood, as others have said.
This mortal world, because of its swift volatility,
is called by the name of a torrent: just as the
prophet also says, when he prophesies concern-
ing the passion of the Lord: "He shall drink from
the torrent in the way." For by that dispensation
by which he deigned to come to us, he drank
the cup of death on the cross, of which he said
to the Father: "If it be possible, let this cup pass
from me." By the men of this world, therefore,
who are most bitter in the senses of sins and the
perfidy of infidelity like leaves, feigning the fruits
of good works, the devil is surrounded, who are
also joined in colleagues and fellowship.

Behold he will absorb the river, and will not
wonder, and he has confidence that the Jordan
may flow into his mouth. In many places of the
Scriptures, we have known the human race to
be signified by the name of a river, of which
also the adversary power itself says: "The river is
mine, and I made myself." To this river, therefore,
namely the human race flowing into the lower
and inferior parts, in the manner of a flowing
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river, he so insinuates the desires of lusts, of de-
light, and the love of the present world, that he
can absorb it, and as it were swallow it like hell;
for thus the human race flows headlong into the
aforesaid vices, that it can easily be devoured by
the enemy. Moreover, what he says: "He has con-
fidence that the Jordan may flow into his mouth™:
the river Jordan contains the sacrament of bap-
tism; while in it Christ the Lord is baptized, our
baptism was consecrated. Of which according to
mystic understandings, the mountains and hills,
the rams, and the lambs of the sheep exult from
the face of the God of Jacob, who as the younger
brother by believing, supplanted the elder unbe-
lieving brother. From the land of which Jordan,
thatis the Church, the prophet from the person of
a believer says that he remembers the Lord. Start-
ing indeed from Christ the small mountain, who
was made small because of his passion, he was
made less than the angels, by obeying the father
even unto death. This Behemoth therefore, elated
with excessive temerity, bears the confidence
that he may drain the aforesaid Jordan, namely
representing the sacraments of the Church, with
his mouth, and being greedy for devouring,
may conclude it in his belly. That is, he even
seeks those whom the blood of Christ redeemed
through the water of regeneration, which the
Jordan typically portends, and by the washing of
the Holy Spirit, that he may make them his own
again, whether by secret persuasion, or by mani-
fest assault.
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In his eyes he will catch him as if with a hook.
These words are from the Father concerning the
Son according to that address, of which we spoke
above, where the Father says concerning him,
when the speech was with him concerning the
devil: "He is the beginning of the ways of God."
This Behemoth, therefore, a man of divine power
clothed with the flesh of the man assumed, the
Father says concerning the Son that he would
catch him in his eyes, that he would be about to
capture the devil. In the eyes, he says, that is in
the very light of intelligence, where there is the
sight of wisdom, of a rational nature. There, I say,
captured by divine wisdom, while through his
own shrewdness and craftiness he does not see
whose flesh death apprehended to be devoured.
According to this manner, therefore, the devil
was captured.

And with stakes he will pierce his nostrils.
That is, the raging savagery and that panting for
the destruction of the saints, our Lord Christ will
crush and disturb: the saints indeed I think are
not absurdly to be understood here because of
the wood of the cross; so thus the Lord humbles
and breaks the enemy, and all the impetus of
raging envy, while he beats him back through the
same saints by the wood of his cross.

"Can you draw out Leviathan with a hook?"
He changed the figure of the enigma, so that
he now calls him Leviathan, whom he had previ-
ously called Behemoth by a transferred name; but
there he speaks of him as a beast thatinhabits the
lands; here indeed he so names him as one who
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consists asif in the waters of the sea. Whence also
others have said "dragon" for Leviathan. Whence
it can be seen that it is some horrific kind of drag-
ons thatis called Leviathan, to whose malice and
power the devil is fittingly adapted. Moreover,
Behemoth is so called because many are with
him. For Behemoth in Latin is said to sound as
if "many." Whence he himself can be understood
with his associates and ministers, and rightly, as
it were, those who are not from God are said.
Indeed, some say that Leviathan is interpreted
as "addition." Because therefore he did not stand
in the truth, and exceeding the measure of pre-
sumption, he adds pride to himself, as if he
exceeds above the good of nature into a tumor
and disease of elation. Hence he was called "addi-
tion": for the name made from the crime covered
the condition of a good nature, which the good
God had created. And the prophet Isaiah proph-
esies about him, saying: "In that day," whether
at the time of Christ's passion, or at the coming
of his judgment: "In that day," therefore, "the
Lord will visit with his hard and great and strong
sword upon Leviathan the bar serpent, and upon
Leviathan the crooked serpent, and he will kill
the whale that is in the sea": according to this
very thing, another prophet similarly says to God:
"You have broken the sea in your power." "You
have broken the head of the dragons upon the
waters." Here the devil himself is described as a
head with his members, and his body and scales
are told to be joined by an indissoluble bond. This
typical dragon Leviathan, therefore, the Lord says

361



COMMENTARY ON THE BOOK OF JOB

to Job, lest he dominate in the waters of the
nations, perhaps you can draw out from the sea
of peoples, whom I have disposed to draw out
and dry up by the hook of my power, as was said
above, through the faith of believers. According
to this sense is that which the Lord also says in
the Gospel: "When a strong man armed keeps
his court, those things which he possesses are in
peace," and so forth. But in the first advent of
Christ it was brought about through the grace
of his redemption that the people were rescued
from the society and domination of the devil.
But in his second advent, all power of the devil
is to be taken away, since the sea, that is this
world, will not be, and the race of his associates
will perish from the earth. When also his sin
shall be sought and shall not be found, the Lord
reigning forever, and for age of age, death being
swallowed up and the inventors of death in the
victory of the resurrection. Moreover, what God
says in this book, that he will draw out Leviathan
with a hook, he speaks through another prophet,
saying: "I will spread my net over you in the
multitude of peoples, and I will draw you out
in my dragnet." Indeed, I think this is the differ-
ence between the hook and the dragnet: that we
understand the hook as the Savior himself, the
Son of God, clothed in flesh: but the dragnet can
be called the sent preaching of the Gospel, which
is spread over the widest space from the rising
of the sun even to its setting, as the prophet also
says: "Great is the Lord," and so forth. And then
he says, "spreading the exultation of the whole
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earth." Which dragnet of the preaching of Christ
is solidly strengthened by the figures of the Old
Testament, and by images of significations and
many testimonies of Scripture of this kind, as if
with knots tied, which many whales and most
savage dragons of this impious and powerful
world have tried to tear and break, and they
could not effect this, because the firm foundation
of God has made it, and it can by no means be
plucked up. For if God be for us, who is against
us? Hence according to this exposition, the same
sense is recognized in the hook and the dragnet.
When therefore the Lord had said to Job, "Can
you draw out Leviathan with a hook?" he said to
him:

"And will you bind his tongue with a rope?"
Justas aropeis woven from several strands of the
woof, so that it becomes a bond by which things
can be tied together; so also the devil, from the
multitude of his sins, as if from strands of little
ropes, binds the bonds of the sacrilegious to him-
self as if with a rope by blasphemies, and binds
his tongue, so that the mouth of the one speaking
iniquity is obstructed and stopped up. And in
the Proverbs of Solomon, it is written of those
like him: "Each one is constricted by the bonds
of his own sins." And hence it is that the Lord
also in the Gospel says that the lazy and useless
servant, with hands and feet bound, is to be sent
into outer darkness, that is, bound by the bonds
of his own sins, which he has worked, he is sent
into punishments according to divine judgment;
which the Lord himself also demonstrated most
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clearlyin a certain place, when he made a scourge
of little ropes from the Jews, and scourging them
therewith, cast them out of the temple.

"Will you put a ring in his nostrils, or pierce
his jaw with an armlet?" Or a hook (captapulum),
as others have said. "And you will pierce with an
armlet": or, as others have said, "you will pierce
his lip with a forceps." By the names of ring, hook,
forceps, and armlet, are understood the speeches
of divine power, by which the proud and blasphe-
mous one is humbled by God and worn down.

"Will he multiply prayers to you, or speak soft
things to you?" Or as others have said: "Or will he
speak to you flatteringly?" He is subject only to
God, whose creature he knows himself to be, and
his proud mind is addicted only to him whom his
very conscience dreads.

"Will he strike a covenant with you, and will
you take him as a servant forever?" Although he
be rebellious and excessively swollen, he is nev-
ertheless forced and compelled by the good of his
own nature, which does not perish from him in
part as a testimony of his just damnation, so that
he may confess the Lord his creator, at least as
an evil servant. This is the covenant or testament,
which he is commanded to enter into with God.
Whence also the Lord himself says: "And you
shall take him as a servant forever." For he does
this with no will of his mind, but by the command
of divine power, and therefore he is called by God
a servant forever, because he will never receive
the adoption of the sons of God, or that primacy
of angelic dignity.
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"Will you play with him as with a bird, or
will you bind him for your maidens?" To such an
extent, says the Lord, shall the strength of that
dragon be humbled, and it shall be altogether
as nothing; that he may be held as one to be
played with, and be assigned to be played with by
the holy angels, as has already been said above.
Moreover, because he is said to be played with
like a bird, he wished to demonstrate by thename
of a bird that he is held as a small and minimal
thing compared to the power of God; and that he
is said to be bound for maidens, that is what the
Lord himself says in the Gospel to his disciples:
"Behold, I have given you power to tread upon
serpents and scorpions, and over all the power of
the enemy, and nothing shall hurt you." So thus
he is bound and played with by the holy souls
of God, who are the handmaids of Christ; while
he and his associates are commanded by them,
and he is compelled to depart from the bodies
obsessed by him: and every day throughout the
whole world, captivity is led captive from him,
justas according to the Apocalypse heis said tobe
bound for a thousand years, which is understood
from a part for the whole, according to the apos-
tle who says: "Little children, it is the last hour";
from the time of the Lord's coming in our flesh.
Thus he is bound: lest he seduce those who are to
be saved by the grace and redemption of Christ.
Others have said: "You will bind him like a spar-
row for a little child," which is, let him be held by
alittle child by the command of my power, and as
if bound he shall be delivered into power. This is
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thatinfant of whom Isaiah says: "The infant from
the breast shall put his hand into the hole of the
asps": which infant prophet, although he be aboy
of a hundred years, shall die through the grace of
Christ, that is, he shall depart from this world to
God as holy and innocent. This infant, therefore,
we ought to take as each one of the saints, who
from the font, that is from the womb of mother
Church, is reborn to God like an infant, and sucks
the commands of the Lord like milky foods from
her breasts.

"Friends will cut him up, merchants will
divide him." These friends and merchants are to
be understood as the saints, and even all the
preachers of truth: to whom Christ the Son of God
says: "You are my friends." And likewise he says of
them through a parable: "The kingdom of heaven
is like a merchant man, seeking a good pearl,"
and so forth. Who have proposed the kingdom
of God and the reward of eternal life as a most
precious pearl among things for sale to the world,
so that each of the believers may sell whatever
he has, namely the delight of the present life, and
exchange and buy it with these wares. Therefore,
from the aforesaid friends and merchants, the
body of this dragon is cut up and divided, while
through them the greatest possible multitude
of his lost ones is separated unto the faith of
Christ. For many of his powerful ones, and those
strong in malice, are severed from his fellowship
as if they were his members, just as the prophet
Habakkuk also says to the Lord: "You have cut off
in the stupor of mind the heads of the powerful":
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and of whom again he says to the Lord: "You
have sent death into the heads of the enemies":
death surely of vices, so that they may no longer
live to themselves, but to him who died for them
and rose again. These heads of the enemies of
God, that is, the princes of the impious peoples,
they themselves are the kings and nobles of this
spiritual dragon, who according to the transfer of
names and the figure of another trope are said to
be bound by the aforesaid friends and merchants:
as the prophet David says: "That they may bind
their kings in manacles, and their nobles in iron
fetters." These kings and nobles, therefore, are
themselves both dragons and members of that
dragon, of which dragons the prophet says to
God: "You have broken the heads of the dragons
upon the waters."

"Will you fill dragnets with his skin, and the
cabin of fishes with his head?" All who adhere to
the devil by consent of malice and imitation are
rightly said to be his skins. Whom I think were
called by the name of skin for thisreason, because
they are joined to him by an indissociable con-
nection, and can never, or certainly scarcely, be
separated from him. Concerning these, therefore,
the Lord says that the dragnets are to be filled.

"Lay your hand upon him. Remember the war;
and add to speak no further." Thus he seems to
me to have said: Your adversary being conquered
through me, you shall lay your hand upon him,
that you also may be able to play with him. Or
"lay your hand upon him," as if he said, if you
think yourself to be of his power and virtue, lay
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your hand upon him, which is, if you can, bring
it about by the virtue of your power that he may
tremble and dread you as he does me to whom
alone he owes this: but because you can by no
means do that, so that this great dragon, power-
ful in malice, may be subject to you; remember
in this tribulation of your punishments against
what a wild and grim enemy you have had war:
let it suffice for you to have spoken harsh words
against me, where I wished you to know that
you would not have been able to overcome and
conquer this most strong enemy of yours, unless
he had been commanded to be received into your
power from the command of my empire, and your
soul nevertheless to be guarded by me. Therefore
you were so given into his domain, that he might
not afflict you more than your strengths could
endure.

"Behold, his hope shall frustrate him, and in
the sight of all he shall be cast down." When in
the sight of the holy angels and of an innumer-
able multitude of blessed men he shall be cast
headlong into Gehenna and eternal fire, the hor-
rific and just judgment shall frustrate his hope,
by which he thinks himself strong to escape, and
thinking vain and empty things, he shall beled to
nothing.

CHAPTER XLI.

"Not as one cruel I have raised him up." For
who can resist my face, and who has given to me
before thatIshould repay him? All things that are
under heaven are mine." God therefore does not
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raise up this enemy as one cruel, who desires as it
were to punish him: or to crush any of the saints
by his placement: to whose bright nature eternal
goodness rather belongs: but God is now said to
raise up Leviathan in this way, that he may man-
ifest to others what kind he is, whom he allows
to insult longer like Pharaoh with long impunity.
For God permits this to be done by his most just
judgment: either for the exercise and testing of
the saints, or for the punishment of the wicked.
"For who can resist my face?" Where he seems to
have said this, that at the sole sight of the majesty
of God, every creature yields and trembles. "Who
has given to me before thatIshould repay him? all
things that are under heaven are mine." For [ have
not, he says, received power from anyone, which
perhaps I might not have had at some time: so
that I should give thanks to him as if for this ben-
efit, or bestow anything of retribution upon him.
According to this sense the Apostle also speaks:
"Or who," he says, "has given to him, and it shall
be repaid to him?" Where in these words God is
shown to have been always present.

I will not spare him for powerful words and
those composed for entreaty." This perhaps we
can understand concerning the devil, of whose
words he speaks here: even if he be rebellious
against God, and contumacious, yet trembling he
feels his creator, and although unmindful of his
condition, yet as a wicked servant, at least being
forced he feigns to beseech his Lord.

"Who will reveal the face of his garment?"
Here Job says that the face of the devil is veiled by
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a garment, because he transfigures himself into
an angel of light. But the face is revealed by the
Lord when the arts of his iniquities are detected.

"And who will enter into the middle of his
mouth?" Here the mouth of the devil can be
understood as his incessant blasphemy, which is
to be obstructed and stopped up by God, when
it shall have been penetrated by the word of
the Lord. Or "who will enter into the middle
of his mouth?" can be so felt that the mouth
of the devil is understood as hell: to which the
Savior descended, that he might deliver the men
devoured by the devil. And therefore what was
to be of time, he said: "Who will enter into the
middle of his mouth?"

"Who will open the doors of his face?" The
hidden and much secret strength of the hypocrisy
of the devil, the Lord says he will lay open: which
he openly manifested in his passion and cross,
when with his princes and powers he triumphs
poorly confidently being led away by the Son of
God.

"Around his teeth is dread." He calls this
enemy a devourer and insatiable, who like a
most rapacious beast, consumes all things with
his teeth, and therefore dread and fear are in
the circle of his teeth, because they are ready for
devouring.

"His body is like molten shields, and com-
pacted with scales pressing themselves. One is
joined to one, and not even a breath enters
through them. Whence it shall adhere to another,
and holding themselves they shall by no means
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be separated." These three continuous verses,
under the repetition of different speeches, speak
one and the same thing. The body of the devil,
therefore, all his associates and unclean spirits
are to be understood, whom God says are joined
to him with such consent and conspiracy, that
they are coupled to the same by an indissoluble
connection, whom also under allegorical diction
he called by the name of scales, which are so
densified and strictly cohering to each other, that
there is no breath for them of breathing to God,
because by that connection of theirs they are by
no means relaxed to the health of repentance.
But because the impious demons, ministers of
the devil, are compared to molten shields, by
this name the Lord signifies that their repug-
nance against God is excessively pertinacious
and obstidately rebelling, and strongly solid and
perennial. The old edition assimilated the devil
to the emerald stone, which is rough by nature,
smoothing other things by attrition, butitself not
ceasing to be rough, crushes all things, but not
feeling its own diminution.

"His sneezing is like the splendor of fire, and
his eyes are like the eyelids of the dawn." Or as
others have said: "In his sneezing the sun shines
forth, and his eyes are like the appearance of
Lucifer." Sneezing ejects the filth of the brain and
cleanses the vices conceived within. Therefore
the devil, who is altogether filthy and fetid, seems
to show himself in this light, when transfiguring
himself into an angel of light he works and pours
out the filth of his malice for the destruction of
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men with delight, and from envy, that is, from
the head of all evils, he stirs up and brings forth
his poisons. Moreover, the eyes of the devil are
to be understood as false prophets, of whom
holy Isaiah says, when he was speaking to the
sinful people, saying of God: "He shall close your
eyes": who speak by his instigation and inspira-
tion things which seem near to the light of truth.
They are like the eyelids of the dawn, although
they possess nothing of the light of God. For even
if they seem to show the beginning of light in
themselves, which arises in them from the leaven
of hypocrisy, yet they cover the darkness of lies
with the appearance of truth.

"From his mouth proceed lamps like burning
torches of fire." Just as the mouth of the Lord has
spoken, so also all the impious and sacrilegious
and blasphemous are rightly called the mouth of
the devil, from which burning torches of fire, or,
as others have said, glowing firebrands proceed,
that is, the cause of fire and punishment is sug-
gested: and in the Apocalypse, where these min-
isters of the devil are described under the simili-
tude of horses, itis thus said of them: "From their
mouth issued fire and smoke and brimstone":
indeed they do not issue so visibly from their
mouth, but the words of the blasphemer are fire
and smoke and brimstone, just as the Lord says to
him through the prophet: "I will bring forth fire
from the middle of you which shall devour you."

"From his nostrils proceed smoke." That is,
pride.
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"Like a heated and boiling pot." Because the
vapor either of itself or those obeying generates
the causes of eternal fire. The spirit of pride is
demonstrated in the breath of the nostrils, by
which he joys to breathe out the tumor of his
mind, but to be humbled and repressed by the
Lord it is said above: "Will you put a ring in his
nostrils, and pierce his jaw with an armlet?"

"His breath makes coals burn." This is his
smoke from the parts and from his breath, thathe
may supply eternal fire and smoking for his coals.
For so also the Lord says to those like him: "Walk
in the light of your fire, and in the flames which
you have kindled for yourselves."

"And a flame shall go out of his mouth." Or as
others have said: "Indeed a flame is balled from
his mouth": the same sense is there, which is, the
punishments of blasphemies go out balled from
the mouth of the devil.

"In his neck strength shall dwell, and want
precedes his face." By the name of the neck, thatis
the nape, he speaks of the tumor of the devil's ar-
rogance. To whom it is said through the prophet:
"Your neck is an iron sinew": in which the evil of
principal sin dwells. By this strength of pride, the
prophet also speaks in his words, saying, "I will
make strength," whom for this the Lord rebukes
and says to him: "In your wisdom you have
made strength for yourself." And again he says to
him: "In your negotiations you have multiplied
strength for yourself." And likewise: "Your heart
is lifted up in your strength." But what he says:
"Want shall precede his face," this is that where
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the devil shall have approached, immediately all
the strengths of life and soul are exhausted for
him, and the substance is consumed.

"The members of his flesh cohering to each
other." These are the members of the devil, whom
he named above in the scale and molten shields.
But they are called members of his flesh for this
reason, because being dedicated to carnal and
shameful acts, they cohere to him as to the author
of evils.

"He shall send lightnings against him, and
they shall not be carried to another place."
The order of God speaking in this place seems
obscured, where since He speaks of the devil, He
suddenly changes person saying: "He shall send
lightnings against him, and they shall not be
carried to another place." It is to be believed that
these lightnings are sent by God against the devil,
according to that sense where it is said: "The
Lord rained from the Lord." Which we judge to
be said here thus: God did what God spoke. For
the dragon (draco) devil is struck by lightning by
God, when he is rebuked by the fiery speeches
(eloquiis) of God from the holy clouds, which
lightnings indeed, sent and directed into place,
shall not be thrown in vain, and shall not be
carried to another place, nor shall the devil boast
himself unpunished by them.

"His heart shall be hardened as a stone, and
shall be bound as an anvil of a smith." Or, as
others have said, "and he stands as an indefati-
gable anvil." The heart of the devil is hard and
inflexible, by the dullness also of stone and by
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rigor. But he is bound, or stands as an anvil,
which is not drawn out. For an anvil is beaten,
but is not drawn out; it tames what is laid upon
it, but it stays immobile itself: such is the devil.
For he is pounded by the rebukes of the faithful,
he is beaten by the sayings of the prophets, he
is crushed by the victory of the martyrs, but
remaining rigid, hard, untamed, he is addicted to
eternal punishments.

"When he shall have been taken away, the
angels shall fear, and being terrified they shall be
purged." This can be accepted as said of the times
of the first age. How great the evil of pride is, even
then the holy angels were able to know, when
the presumer of tyranny was cast down from the
citadel of heaven: when also for that merit by
which they stood in the truth, in which he had
not stood: and in this they are to be believed to
have been made blessed, that they might become
most certain that the fall of no sin was ever to
be feared by them. Therefore what was said that
with the devil taken away, the angels shall fear,
and being terrified they shall be purged, is not so
to be understood, that for the sake of avoiding the
sin of pride, they shall be more emended, terrified
by the example of so great a damnation, since
indeed it is clear that they would by no means
be blessed, if they had to study with more spent
care lest they sin. For to avoid sin, or to resist
sin, belongs to the penal miseries of this world,
not to the glory of the future age. But I judge
these are to be understood as men, who shall
have arrived at the fellowship of the angels, as it
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were as new angels, with the devil damned, being
terrified they shall be purged: seeing what sort
of and how great an enemy, and punishments
of this kind of horrendous damnation they have
escaped. But they shall be purged, that is, they
shall be rendered purer to God, with so great a
consolation of divine benefit around themselves
having been perceived. Also that which was said,
"terrified," or what was written, "they shall fear,"
does not abhor from the sense, that namely a
rational creature should wonder at every benefit
and every judgment of its Creator, not with
penal, but with honorific terror. And indeed what
greater purification, or purgation, can there be
before God, such as that of an angelic man, than
that he should always refer every good of his
most certain security and perpetual glory to the
praise of his Creator with exultation (because He
to whom it is deferred is pious) and with trem-
bling (because He to whom it is deferred is God).

"When the sword shall reach him, it shall not
be able to stand, neither the spear (hasta), nor
the breastplate." But others have translated more
clearly saying: "If spears should meet him, they
shall do nothing to him": that is, he shall be
able to be emended by no metals of terrors and
rebukes. But in the spear and breastplate can be
understood those who, clothed in the breastplate
of justice, armed in the right hand with holy
works, try to resist. But they shall not be able to
punish or conquer him, because he is so strong
and evil, that he despises opposing things, and by
no means wishes to be converted. Hence what-
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ever there is of strength of minds in the saints, is
called by the name of iron. Also whatever there is
of virtues, is judged by the splendor or perennity
of bronze.

"For he shall repute iron as straw, and bronze
as rotten wood." For he has clothed himself with
so great a virtue of pride, that he hangs all these
arms taken up against him for nothing, and he
himself rather works works similar to heaps of
straw and to unfruitful woods, and those decay-
ing with old age and rot, which are to be burned
with inextinguishable fire.

"The archer shall not put him to flight." Let
any of the saints have as it were the quiver
(pharetram) of his heart full of the words of
rebukes as it were with pricking weapons, yet
this hard and too iron one will not be able to be
penetrated by them. And therefore, not feeling
the wounds of compunctions (compunctionum),
he is not put to flight by such an archer. But
others have said thus: "A bronze arrow does not
wound him." The Word of God incorruptible and
permanent is compared to a bronze arrow, by
which the devil was never able to be wounded
to repentance; according to the hardness of his
heart he treasures up for himself wrath in the
day of wrath, and of the revelation of the just
judgment of God.

"The stones of the sling are turned into straw
for him." A sling can be understood as any of
the saints, who are held in the hand of the Lord.
Through these His saints, He powerfully hurls
hard words, strong and sharp like stones, at this
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impious one, so thatbeing struck by them he may
give honor to God; but he, since he is of singular
malice, converts the same words into straw for
himself, so that while he counts them for noth-
ing, they become to him like straw which also
kindles the smoking balls of hellish fire. Which
others said with the same sense: "Esteem the
stones thrown by the sling as hay."

"He shall esteem the hammer as straw." Nev-
ertheless, the divine Word, heavy indeed, and
strongly pounding him, and wearing away the
vast hardness of his impiety, that he may be
thinned from the pursuit of the saints, he shall
esteem as straw: for overwhelmed by malice he
shall not feel the weight of the one pounding
from above, since his heartis madelike stone, and
like an untameable anvil: which never, although
beaten beyond measure, is drawn out.

"And he shall deride the vibrating spear (has-
tam)." Or, as others have said, "the trembling
word." He shall not only not fear the strong word
of any saint sent to him by vigor of mind and
virtue, but he shall even deride it, or the same
word, or even the one hurling it. God says all this
about the devil in different ways and similarities
for this reason, that He may demonstrate to men
how great an evil he is, and how powerful, and
how he is altogether irrevocable.

"Under him shall be the rays of the sun, and he
shall spread gold for himself like mud." The Sun
of justice is Christ God, in whose wings is health.
Therefore these rays, that is, the saints who are
sons of His light, are held obnoxious by this
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prince of darkness, in the prevarication of Adam,
by his sin, while he makes his own those already
redeemed through Christ by capital crimes, and
subjects and subjugates them to himself as it
were captives and servants. Also those angels
whom the devil drew with him: of whom itis said
in the Apocalypse: "And he drew with him the
third part of the stars to the earth": these can be
understood as the rays of the sun, who receding
from God, the true light, were made darkness,
and princes of darkness. These therefore are un-
der him, to whom the devil is king and lord. But
gold, according to this sense which we have said,
are the rays of the sun themselves, because under
the name of gold, the precious and even the evil
are understood: these he spreads for himself like
mud, when he makes them, subjected to him by
sins, filthy and vile. For dragons (dracones) are
said to dwell in those secret places, and hidden
bays of the lands, especially where the metal
of gold is. And for this reason, under spiritual un-
derstanding, I think this metaphor is preserved,
in that this red dragon should spread a bed for
himself from the gold of the good whom he had
cast down, which is all the spiritual riches of
this world, thatis, the holiness, justice, and other
virtues of good men, he shall have like gold under
him, when he shall have reduced them, falling
asleep in the faith, into the immense mud of sins.

"He shall make the deep of the sea boil like a
pot, and he shall set it as when ointments boil."
We have learned that this sea is this age, accord-
ing to allegorical understandings, which is dark
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by its own obscurity and by the too great blind-
ness of foolishness, which the devil so kindles
with carnal concupiscence, that it boils for the
love of earthly things. But if we have understood
ointments in a good part, so that we interpret
the boiling graces of the saints in this place, on
the contrary the devil, inhabitant of this sea, does
this, that just as they boil in the love of spiritual
graces in the Holy Spirit, so men may burn for the
love of this world with the desire of the present
life, as if with certain flaming kindlings. Others
have said: "He makes the abyss boil, so that he
esteems the bronze vessel as a fault, and the
tartarus of the abyss as a captive." In this place
I judge that God spoke thus about the devil: be-
cause from this world he is called as it were by the
name of the abyss, thus the devil: defining within
himself he may have judged, that it by no means
comes into recordation, that he has been deleted
from the divine memory. Whose most impious
sense he recalls in the ninth prophet saying:
"For he said in his heart, He will not require."
And likewise: "For he said in his heart, God has
forgotten, He has turned away His face, lest He
seein the end." Also the tartarus of the abyss, that
is, hell, in which the sinners of this world shall
be held enclosed: he was holding them as if a
captive thrust down under most hard dominion,
in infernal chains. Therefore exulting and joyful,
the devil was judging that he was to possess for
ever all the world, the creature of his God, asif he
were king and Lord, not knowing that he is ruled
by the Lord God for ever, and for age of age: with

380



COMMENTARY ON THE BOOK OF JOB

the impious nations perished from His earth, the
orphans (pupillos) and the humble having been
judged and defended so that man, that is, the
devil himself, may no more add to magnify him-
self over the earth.

"After him the path shall shine." Then indeed
repenting he shall seek to return to God, when
there shall be no time of repentance for him. And I
think he called this path of his conversion, which
should shine for his hardened and blind heart
with late repentance: when after he has accepted
it, it shall by no means profit him.

"He shall esteem the abyss as if growing old."
Or, as others have said, "as a walkway." We
called the abyss above this world, which the devil
judges as growing old and inveterated, remaining
indeed in sins, not knowing that by the coming of
the Lord itis to be liberated from old sins.

"There is no power upon earth that can be
compared to him." No creature is of so great
power, or a sinful creature of so great malice, and
therefore in either thing none can be compared
to him.

"Who was made, that he should fear none."
By the proper will of his free choice, being lifted
up into pride he was made, that is, he was so
depraved by his own malice, that he should fear
none, not even the Lord God his creator. He fears
indeed as an evil servant and a prevaricator; but
he does not have in himself the fear of the love
of God.

"He sees every sublime thing." Into the sub-
lime, he says, and into the high he is raised, that
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is, he is elevated even to the very apex of his
inestimable pride, so that as a blasphemer he
places his mouth in heaven, saying: "I will place
my throne in heaven, and I will be like the Most
High."

"Heis king over all the children of pride." That
is, the head and prince of all the proud, whom
the angels, impious men, and prevaricators, imi-
tating, were made children of his pride.

CHAPTER XLII.

ButJob answering the Lord, said: "I know that
you can do all things." That is, you who humble
the devil, how you wish, and when you wish.

"And no thought is hidden from you." Who
shall be able to be hidden from the searcher
of the heart and reins? Whence it appears that
holy Job, from these words (sermonibus) which
he confesses repenting to God, accuses his own
thoughts, in which he remembers that he attrib-
uted very much to himself from the merits of his
own justice, and tried to object a mark of iniquity
to God as if to a rustic.

"Who is he that conceals counsel without
knowledge?" That is, no one can hide counsel
from your conscience. Now in the consequences
he demonstrates his error most manifestly, and
confesses the foolishness through which, being
ignorant, he exceeded the mode of speaking to
God, saying thus:

"Therefore I have spoken foolishly, and things
which exceed my knowledge beyond measure."
"Hear, and I will speak: I will question you, and
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you answer me." Now, having laid aside foolish-
ness, and having cast away the presumption of
stupidity, corrected to emendation through the
notice of divine rebuke, and purged by the exam-
ination of present chastisement, he nevertheless
dares to question God by saying: "Hear." He
shows the clemency of divine indignation: and he
seems to speak this, that God worked that plague
around him in a far other way than he himself
judged before, and henceitis that he desires to be
taught by God: and he asks for this very thing to
be shown to him. Therefore Job, having accepted
the oracle of divine visitation, as is to be believed
from his words, says to God:

"By the hearing of the ear I have heard you,
but now my eye sees you." After the trial of
temptation, having been made closer to divine
cognition, he says that he now sees God, whom
before, while he was being examined, he said he
had heard. But to hear God, or to see Him, who
is invisible and incomprehensible, is not of these
eyes, or of these ears, but rather of the mind and
heart. On account of which men are blessed with
a clean heart, by which God is seen.

"Therefore I reprehend myself, and I do
penance in embers and ashes." But after the Lord
spoke these words to Job, He said to Eliphaz the
Temanite: "My fury is kindled against you, and
against your two friends: because you have not
spoken before me what is right, as my servant
Job." "Take therefore for yourselves seven bulls
and rams, and go to my servant Job, and offer
a holocaust for yourselves." "But my servant
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Job shall pray for you." "I will accept his face:
that foolishness be not imputed to you." "For
neither have you spoken before me what is
right: as my servant Job." Therefore Eliphaz the
Temanite, and Bildad the Shuhite, and Zophar
the Naamathite went, and did just as the Lord
had spoken to them. Which place others have
said: "Therefore I despised myself, and wasted
away, and esteemed myself earth and ashes."
But that his friends did not speak rightly to the
injury of holy Job, is shown openly here, with
the Lord imputing it to them: whence He himself
says to them, that that sin of reproach cannot
be remitted to them, unless blessed Job should
have prayed for them, and offered a holocaust
of propitiation. Where we observe that blessed
Job functioned in the office of a priest. Let it
be understood in this place that it is expedient
for no one to convict with exultation and taunt
one established in the chastisement of God and
in the labors of tribulations. For He says that
when Job was offering sacrifice before for them,
He willingly accepted his face for hearing. And
the Lord adds double things. In the following his
sense is sought, which just as it was doubled,
the writer of this book diligently narrates. But
the brothers and sisters, who had convened to
blessed Job after the plague of his chastisement,
are all thoughts and the families of his kind to
be understood. Also all his acquaintances and
friends, who knew before his regal power and
singular wisdom, coming to him ate with him in
the banquet of his honor: in which the squalor
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of all filth wiped away by him was signified. In
the movement indeed of the head, let us know
the joy of those convening to him indicated: who
by grace of a gift, as if to one needy and having
altogether nothing, gave single sheep and single
golden earrings. In this consolation, although
small and by the doubling of former goods, it
can be noticed that a great multitude convened
to him: who since he received a little from each,
was suddenly made lord of so great riches. The
writer of this book could have said this even by
anticipation, that after that temptation through
one hundred and forty years of his life, with the
Lord blessing, he might possess riches heaped
up in double: but we do not read the number of
his children doubled. Whence I judge that since
those things which had altogether perished were
restored to him in double, also twenty children
were rendered to him for ten. For these ten first
ones whom the ruin of the falling house had
oppressed, are not thought extinct before God.
Therefore for the edification of our faith, itis to be
felt that so many children were rendered to him
by God as he had lost, so that with all the sub-
stance of his goods rendered to him in double by
the Lord, he should believe he also had children
in double: who, as a most faithful servant of God,
ought by no means to doubt that those whom
he had sent before to God had not perished.
Thus where through all this book we perceived
holy Job to have had the figure of the Savior, by
His grace granting, as He deigned to bestow on
us, we have exposed it, and in certain places we
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understood his friends to signify heretics, just as
also we discussed that that Elihu had the image
of the gentiles. But because through Christ there
is reconciliation of the impious and of those
erring: "For there is no other name under heaven
in which it behooves to be made safe": therefore
with the gentiles now extinct and abolished, the
heretics are sent to Christ by God the Father, so
that they through whom they had been saved
before, having fallen again, may be reconciled
to God through the same mediator. But in the
holocaust of seven bulls and rams, the satisfac-
tion of prayers and alms, the plenary and perfect
cleansing of pride and anger through labor and
innocence is demonstrated. But what He says:

And the Lord accepted the face of Job, the Lord
also turned to the penance of Job, when he was
praying for his friends; that is what the Apostle
says: "Christ Jesus who is at the right hand of
God": who also intercedes for us, according to
John the apostle, He is our advocate, and propi-
tiation with the Father. Thus therefore the face
of the Savior is accepted by the Father, while He
himself both hears and is heard.

And the Lord added all things whatsoever had
been Job's, double. Those things therefore were
added to Christ the Lord and our God, when to
the people of Israel through faith the multitude
of nations was added, and shall be added in the
kingdom.

But all his brothers came to him, and all his
sisters, and all who had known him before, and
they ate bread with him in his house. And they
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moved their head over him. What he says, "they
came," this is that they were incorporated into
Him through faith, so that within the Church
they should be gathered in one spirit as His mem-
bers, all believing in Him. But "brothers" and
"sisters" are called all that kindred of the people
of the Jews: from whose family Christ was born.
Or we can understand "brothers" and "sisters"
generally as the multitudes of all nations: for this
reason, that from the mass of the human race
He assumed flesh, through which He deigned to
make the others brothers to Himself: of whom
He says to the Father: "I will tell your name to
my brothers, and in the midst of the Church
I will praise you." And in the Gospel He says:
"For he who shall have done the will of God, he
is my brother, and sister, and mother." And all
who knew Him before, had come to him: so also
it is to be felt of them, because all the saints
and prophets knew Him before, who indeed were
seeing Him in the spirit: whom also they were
announcing as about to come in the flesh, just
as the Lord Himself says: "Many prophets and
just men desired to see what you have seen, and
saw not: and to hear what you have heard, and
heard not." But whom they were seeing in the
spirit, they were desiring to see the presence of
His advent in the flesh, just as also holy Abraham,
of whom the Lord says: "Abraham coveted to see
my day: and he saw, and rejoiced." Therefore the
aforesaid saints came, because having the same
spirit of faith, they prophesied as just men living
from faith, and foreseeing in the spirit the sacra-
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ment of the incarnation of Christ to come, they
came into the faith of Christ itself through the
same penance, that is, from faith into faith, so
that they should be one under Christ the head,
and they themselves established in the body of
the Church: where, with Christ now glorified
by resurrection, and restored to pristine honor
from the contumely of the passion, now in His
house, the Church, all coming to Him through
faith eat the bread of His sacraments. But they
are said to eat bread with Him for this reason,
because He himself said: "Behold I am with you
all days even to the consummation of the age."
Or because He himself is the consecrator of the
same mysteries, in which we receive Him both
blessing and consecrating: because He himself
said: "I am the living bread who descended from
heaven." And the word of the Scriptures is the
bread of Christ, by which in the house of the
Savior, the Church, those once needy in faith are
fed, and are refreshed by their exhortation, who
in this age when they were alien from God, were
suffering hunger for the divine word, and all who
had known Him before, came to Him, that s, they
who knew Him on earth, merited to come to Him
in heaven. And they moved, the Scripture says,
their head over Him: exulting namely, that they
had been made participants in the spiritual and
sacred banquets of Christ: just as the Lord says in
the psalm: "I will render my vows before the face
of those fearing him: the poor shall eat, and shall
be satisfied, and they shall praise the Lord, who
seek him."
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"And they consoled him over all the evil
that the Lord had brought upon him." He who
believes with joy in His passion, which He took
up for the redemption of the world, and faithfully
gazes at it with the eyes of faith, consoles our
Savior not a little; for He himself was filled with
such consolation, who when He had seen the
crowd of believers, exulted in spirit, just as we
have learned from the writing of the holy evan-
gelist. But that God the Father brought the evil of
passion and death upon His Son, we say thus ac-
cording to the Apostle: "Who spared not His own
Son, but delivered him for us all." Over which we
take great consolation, because He who took up
our evils will give us His goods.

"And they gave him every man one sheep, and
one golden earring." Every one of those coming
to Christ through faith, offers Him his innocence,
and the obedience of his mind. Because also the
Apostle teaches those made saints from sinners
to live thus, saying: "I beseech you, brothers,
that you exhibit your bodies a living victim,
holy, pleasing to God." Thus therefore those
coming to Christ are made the Lord's sheep, holy
sheep, those rational sheep, ascending from the
washing, having twin offspring, when through
obedience to the commands of God, reborn in
Christ, they shall have been innocent and simple
workers and faithful.

"And the Lord blessed the last things of Job
more than his beginning. And there were made to
him fourteen thousand sheep, and six thousand
camels, and a thousand yoke of oxen, and a thou-
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sand she-asses." The beginnings of Christ God
and our Lord are signified to be the exordiums of
the Law of Moses. But His last things are shown
to be the Gospel. Whence Ecclesiastes says: "The
last things of a speech are better than its begin-
ning." Hence the mysteries of the Gospel revealed
in Christ are better than the significations and
figures of the Law: better the sacrifices of contrite
hearts than the holocausts of cattle. Better the
manifestation of truth in the Gospel than the
shadow of allegories in the Old Testament. Thus
therefore the Lord blessed the last things of Job
more than his beginning, so that in both peoples,
of the Jews and of the gentiles, grace might
abound: which peoples according to the qualities
of their manners this Scripture wished to call as
if under the names of different animals. But what
signification the same names of animals contain
in themselves, I remember having said in the
beginning of this work. But I judge the number of
these animals doubled because of both peoples,
or on account of the more abundant grace of the
Gospel, as we have already said, of which the
Apostle says: "Our sufficiency is from God: who
also made us fit, and ministers of the New Testa-
ment, not in the letter, but in the spirit: for the
letter kills: but the spirit gives life."

"And there were to him seven sons and three
daughters." That he is reported to have had
seven sons and three daughters, the septenary
number of graces is indicated, of the Law, and
of Prophecy, and of Grace, as I said in the begin-
ning of this. Which their father dying made co-
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heirs of their brothers, that is, the souls which
He incorporates through the spirit of graces in
the testament of the divine Scriptures, He indeed
makes them to be participants of His promises.
Also the names of those daughters significantly
placed contain a great sacrament in themselves.
"And he called the name of the first Day, and
the name of the second Cassia, and the name
of the third Horn of stibium." "But there were
not found women so beautiful as the daughters
of Job in all the earth." "And their father gave
them an inheritance among their brothers." "And
Job lived after these scourges one hundred and
forty years, and saw his sons, and the sons of his
sons, even to the fourth generation: and he died
old, and full of days." Day, therefore, is the law
of God, which illuminates the night of human
ignorance to the knowledge of truth. Cassia is
the gift of holy unction. Horn of stibium is most
competently adapted to the Evangelical stores
and the riches of the Church, which is a treasury
of spiritual things. But the Horn belongs to the
royal ensign, and the dignity of the Church: just
as the prophet says: "He has exalted the horn
of his Christ." Therefore holy Job manifestly had
the figure of the Savior; and in this that from
most rich he was made needy and poor, that
we might be enriched: the devil exercised all his
power around his body: but he profited nothing,
just as the Lord Himself says: "For the prince of
the world shall come and in me he shall find
nothing." Just as also blessed Job after the loss
of the infidel children was enriched in children:
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so also the Savior after the loss of the infidel
children was enriched in the nations. Through
many things therefore holy Job also figured the
passion and patience of our Lord; by the number
of sons, and by the names of the daughters, he
was portending the future sevenfold grace of the
Holy Spirit, of the Law, and of the Prophets, and of
the Gospel in its fullness in our Savior. In whom
rested the spirit of wisdom and understanding:
the spirit of counsel and fortitude: the spirit of
knowledge and piety: the spirit of the fear of the
Lord filled him, which is to be understood as "full
of days."

At last relieved from the burden of long expla-
nation, breathing as if with a heavy bundle laid
aside, I direct the conclusion of my speech to
you, most blessed father Vecterius, asking that
if you perceive anything in this work worthy
of probable truth, you should also wonder at
the most generous gifts of our Lord around my
smallness: I beseech you, neither to soothe with
friendly favor, nor to defend with benevolent
excuse. Because I do not wish you to cast down
the eminence of your judgment from the sublim-
ity of its dignity: but rather thus make my Little
Work (Opusculum) laudable, while you retract
its unpolished things by correcting, and chastise
it with perfect emendation.
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