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C O M M E N TA RY  O N  O B A D I A H

B O O K  O N E  O F  T H E  C O M M E N TA R I E S  O F  
S .  E U S E B I U S  H I E R O N Y M U S ,  P R E S B Y T E R  O F  
S T R I D O N ,  O N  T H E  P R O P H E T  O B A D I A H .  ( C )

PROLOGUE.

When I was a child, I spoke as a child, I under
stood as a child, I thought as a child: but when I 
became a man, I put away childish things (1 Cor. 
13). If the Apostle made progress, and forgetting 
those things which are behind, daily stretched 
himself forth to those things which are before, 
and, according to the precept of the Lord Savior, 
holding the plow, did not look back (Phil. 3; Luke 
9): how much more ought I, who have not yet 
come to the age of a perfect man, and to the 
measure of Christ (Eph. 4), to deserve pardon 
for having, in my youth, provoked by the ardor 
and study of the Scriptures, interpreted allegori
cally the prophet Obadiah, whose history I did 
not know. My soul burned with mystical knowl
edge, and because I had read that all things are 
possible to them that believe, I was ignorant that 
there are diverse gifts (*charismata*): I knew the 
letters of the world, and for that reason I thought 
I could read the sealed book. Fool that I was! 
While the twenty-four elders holding vials and 
harps in their hands, and the four living creatures 
full of eyes, rise from their throne, confess their 
ignorance, and sing glory to the Lamb (Rev. 5), 
the rod from the root of Jesse, I thought I could 
do what I believed: I, in whose hand the word of 
God was not made, nor could I say: "From thy 
commandments I have understood" (Ps. 118); nor 
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did I remember that beatitude from the Gospel: 
"Blessed are the pure in heart, for they shall see 
God" (Matt. 5:8). Not yet had the coal taken from 
the altar purged my lips (Isa. 6:8). Not yet had 
the error of my old ignorance been circumcised 
by the fire of the Holy Spirit, and I boldly said 
to the Lord: "Behold, here I am; send me." I was 
hoping that what I had written lay hidden in my 
little chests, and I had vowed the first rashness of 
my modest talent to the flames, when suddenly 
a copy is brought from Italy by a certain young 
man of as many years as I was when I had written 
it, who praised my little work. I confess I was 
amazed that however badly someone may have 
written, he finds a reader like himself. He pro
claimed it, I blushed: he extolled its mystical in
sights to the heavens, while I, with head bowed, 
was prevented from confessing my shame. What 
then? Do we condemn the things with which we 
played as boys? Not at all. For we know that both 
gold and goats' hair were similarly offered for the 
tabernacle of God. We read in the Gospel (Mark 
12) that the poor widow's two mites were more 
approved than the substance of the rich. And 
then we gave what we had, and now, if we have 
made any progress, we render to the Lord what is 
His. For by His grace I am what I am (1 Cor. 15). 
Nor do I deny that for these thirty years I have 
toiled and labored in His work. The father is mer
ciful: he receives the son who quickly returns, nor 
does he wait until someone opens the door; he 
himself goes out to meet him, and prepares a ring 
and a robe; although the brother may be envious 
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and call him a fornicator and a spendthrift, at his 
salvation a symphony of angelic joy and of all the 
virtues resounds in the heavens (Luke 15). This 
is that time, my Pammachius, sweeter than this 
light, when, having left the school of the rhetori
cians, we were carried away by different pursuits, 
when I and my dearest Heliodorus were striving 
to live together in the solitude of Chalcis in 
Syria; what I thought was hidden has been made 
public. I shall enter again upon the old tracks, 
correcting, if it can be done, the crooked strokes 
of the letters. I was a child, I did not yet know how 
to write: my hand faltered, my joints trembled. 
Now, though I may have progressed in nothing 
else, at least I have that Socratic maxim: I know 
that I know nothing. Your Tully also says that 
certain inchoate and rough works had fallen from 
him as a youth. If he could say this as much of 
the books *Ad Herennium* as of the *Rhetorica*, 
which I consider most perfect, in comparison 
with his senile skill: how much more freely shall I 
profess both that the former was a work of boyish 
talent, and this of mature old age! Septimius Ter
tullian also confessed the same thing in his books 
*Against Marcion*, as did Origen in his work on 
the Song of Songs, and Quintilian in the twelve 
books of his *Institutio Oratoria*. From which it 
is clearly shown that each age is perfect in its own 
way, and ought to be judged by the number of 
its years. But now it is time to set forth the intro
duction to Obadiah and, with the help of your 
prayers, for whom this volume is written, to cross 
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the rough sea and the winding whirlpools of the 
age.

T H E  B O O K  B E G I N S .

(Verse 1.) The vision of Obadiah.
The Hebrews say that this is the one who, 

under Ahab, king of Samaria, and the most impi
ous Jezebel, fed a hundred prophets in caves, 
who had not bent the knee to Baal, and were 
among the seven thousand whom Elijah is ac
cused of not having known (1 Kings 18); and 
his tomb, together with the Mausoleum of the 
prophet Elisha and John the Baptist, is held in 
veneration to this day in Sebaste, which was 
formerly called Samaria. Herod, king of Judea, 
son of Antipater, called this city Augusta in the 
Greek language, in honor of Augustus Caesar. 
This man, therefore, because he had nourished a 
hundred prophets, received the prophetic grace, 
and from being a leader of an army, he became 
a leader of the Church. Then in Samaria he had 
fed a small flock; now he feeds the Churches of 
Christ throughout the whole world, and, aptly 

named (φερωνύμως), just as Stephen in the Acts 
of the Apostles was crowned with martyrdom 
(Acts 7), so also this man was called the servant 
of the Lord. Furthermore, the reason that, in 
prophesying against Idumaea, he sees not a bur

den (*onus*), that is, a λήμμα, and a weight for 
Idumaea, according to the rule and distinction 
which we wrote in Nahum, is this: either that 
Edom, that is, Esau (Gen. 26), is not counted 
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among the foreign nations, being the son of Isaac 
and brother of Jacob (whence also his land is 
not given into the possession of Israel, nor is it 
permitted to wage war against it, and it is forbid
den to be armed against a brother (Deut. 2)); or 
certainly that it is a vision, not of Idumaea (which 
could, if it were so written, raise a question), but 
of Obadiah, that is, of the servant of the Lord, 
which he sees for the nations to whom the Lord 
has sent a messenger. And to whom it is said: 
"Arise, and let us rise up against her to battle." 
For the destruction of Idumaea is the vision of 
Nahum. But if it is asked why "The Vision of 
Obadiah" is placed in the title, and afterwards 
nothing that was seen is shown—unlike Isaiah, 
who says, "I saw the Lord of hosts sitting upon a 
throne, high and lifted up" (Isa. 6:1), and Ezekiel, 
"The heavens were opened, and I saw the visions 
of God," who immediately adds, "And I saw, and 
behold, a whirlwind came out of the north, and 
a great cloud, and a brightness was about it" 
(Ezek. 1:1 ff.)—while after the vision of Obadiah, 
it is immediately stated, "Thus says the Lord to 
Edom," and again, "Behold, I have made you 
small among the nations," we will take an exam
ple from Deuteronomy, in which not things, but 
words are seen: "Take heed," it says, "to thyself, 
and keep thy soul diligently, lest thou forget the 
words which thy eyes have seen" (Deut. 4:9). And 
John in his Epistle: "That which we have seen," 
he says, "with our eyes, which we have looked 
upon, and our hands have handled, of the Word 
of life" (1 John 1:1). And Moses says that he saw the 
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voice of the Lord, which spoke to him (Exod. 20). 
If, therefore, after the vision, those things which 
were spoken are brought forth, and things which 
are usually perceived by the ears are seen with 
the eyes of the mind, he, seeing rightly—because 
prophets were formerly called seers (*videntes*)
—correctly designates it a vision in the title.

Thus says the Lord God to Edom: A small 
prophet, in the count of verses, not of meanings. 
Otherwise, as in the three volumes of Solomon, 
the shorter the Song of Songs is, the more diffi
cult it is. And we have explained what meaning 
the Epistle to Philemon would have. The evan
gelical discourse, too, being abbreviated, is more 
constrained than the elaborate works of the Law. 
So here also the prophet, as a servant of the Lord 
like Abraham, Isaac, and Jacob, and Moses the 
servant of God, and the apostle a word of Christ, 
sees and hears those things which are worthy of 
prophetic servitude.

Many think, according to the interpretation 
of the name, that this servant is of the Lord, of 
whom it is said in Isaiah: *It is a great thing for 
you to be called my servant* (Isa. 49:6, according 
to the Septuagint), who *emptied himself, taking 
the form of a servant* (Phil. 2:7). But if we under
stand it this way, we will have to seek another 
legate who was sent to the nations. And while 
we follow tropology, we lose the most manifest 
prophecy.

We ask, therefore, who this Edom, or Idumea, 
is, to whom the Lord now speaks through Oba
diah. In the book of Genesis, we read most 
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clearly that Esau, the son of Isaac, was called 
Edom because he sold his birthright for a red 
pottage of lentils (Gen. 25): for Edom is inter

preted as πυῤῥὸς (*pyrrhos*), that is, *red*. In 
the same volume it is written that this same man 
was called Seir, that is, *hairy*, because he was 
shaggy and did not have the smoothness of Jacob. 
Therefore, one and the same man is called by 
three names, Esau, Edom, Seir, and he possessed 
that region which is now called Gebalena, and 
is in the territory of Eleutheropolis, where the 
Horites, who are interpreted as *free*, had previ
ously lived: whence the city itself later received 
its name.

What therefore is called EDOM () in Hebrew, 

and Ἰδουμαία (*Idoumaia*) in Greek, is now a 
small village of Palestine, 365 a name so given by 
its founder: which Latin and Greek history also 
recall.

This is he of whom it is said through Amos: 
*For three transgressions of Edom, and for four, 
I will not turn away the punishment thereof; be
cause he did pursue his brother with the sword, 
and did cast off all pity, and his anger did tear per
petually, and he kept his wrath for ever* (Amos 
1:11). In Isaiah also, according to the Hebrew, 
we read: *The burden of Dumah. He calleth to 
me out of Seir, Watchman, what of the night? 
Watchman, what of the night?* (Isa. 21:11). And 
Jeremiah agrees with the same prophecy with a 
like voice, saying: *Is wisdom no more in Teman?
* (Jer. 49:7)? and the rest until the end of that 
prophecy, where it is said: *And the heart of the 
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mighty men of Idumea in that day shall be as the 
heart of a woman in her pangs.* And with the 
exception of the changed order, and other things 
that seem to differ, a great part of Obadiah is 
contained in the volume of Jeremiah.

These are the mountains of Seir against which 
the face of Ezekiel is hardened, and it is said: *I 
will make mount Seir most desolate, and cut off 
from it him that passeth out and him that retur
neth.* And a little after: *Thou shalt be desolate, 
O mount Seir, and all Idumea, even all of it.*

It would be a long task if I wished to sift 
through all the Scriptures and bring forth what is 
said about the mountains of Seir, and especially 
of Malachi, where it is written right at the begin
ning: *Was not Esau Jacob's brother? saith the 
Lord: yet I loved Jacob, And I hated Esau.* *And 
laid his mountains and his heritage waste for the 
dragons of the wilderness.* *Whereas Idumea 
saith, We are impoverished, but we will return 
and build the desolate places.* *Thus saith the 
Lord of hosts, They shall build, but I will throw 
down; and they shall call them, The border of 
wickedness, and, The people against whom the 
Lord hath indignation for ever* (Mal. 1:2-4).

Because, therefore, we have learned that the 
land of the Idumeans is an adversary to the 
promised land, and we read that Esau is an 
enemy to Jacob, and that they are a people with 
whom the Lord is angry forever, we ought to 
know, according to the laws of tropology, that 
this discourse is made either against the Jews 
(who are rivals to the Christians, and persecute 
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their brother Jacob, the supplanting people who 
snatched the birthright from them), or certainly 
against all heresies and dogmas contrary to the 
truth, which indeed seem to be near to us, but are 
rather adversaries, and strive to expel the simple 
one, the dweller in the house of Jacob, from his 
paternal inheritance.

Furthermore, because Idumea is interpreted 
as both *earthly* and, on account of its red color, 
can also be understood as *bloody* 366, for this 
reason the Savior, reporting his victory over the 
world to the Father, when the Angels cried out: 
*Lift up your gates, O ye princes, and the King of 
glory shall come in* (Ps. 24:7). And in Isaiah, they 
asked in amazement: *Who is this that cometh 
from Edom, with dyed garments from Bozrah? 
this that is glorious in his apparel, travelling 
in the greatness of his strength?* (Isa. 63:1-3). 
And they spoke to him directly: *Wherefore art 
thou red in thine apparel, and thy garments like 
him that treadeth in the winepress?* He himself 
speaks in triumph, showing the palms of his 
cross: *I have trodden the winepress alone; and of 
the people there was none with me.*

There are those who refer Idumea to the flesh, 
and think that the soul is provoked to fight 
against it, so that by mortifying our members 
which are upon the earth—fornication, unclean
ness, passion—we may obtain eternal victory in 
Christ.

The Jews vainly dream that this prophecy is 
made against the city of Rome and the Roman 
kingdom; and that what is written in Isaiah, *The 
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burden of Dumah* (), with a small change in 
the tip of a letter, can be read as RES instead of 
DELETH, and sound like *Romam* (); for indeed 
the letter VAV is taken in their language for both 
'u' and 'o'.

We have heard a report from the Lord, and 
he has sent a legate to the nations: "Arise, and 
let us rise up against him in battle." LXX: I have 
heard a report from the Lord, and he has sent a 
defense among the nations: "Arise, and let us rise 
up against him in battle." Now, as we have said 
above, Edom is the same as Idumaea, because 
in Hebrew it is named for the one who founded 
it, while in Greek it is the city founded by him 
that is named. Therefore, either Obadiah heard, 
or all the prophets heard together (for they all 
write against Edom), that a legate was sent to the 
nations, the mediator between God and men, the 
man Christ Jesus, of whom the Father also speaks 
through Haggai: "I will move all nations, and the 
desired of all nations shall come" (Haggai 2:8). 
This one is described in Isaiah as the Angel of 
great counsel and the Father of the world to come 
(Isaiah 9). But as for the fact that the Septuagint 

translated "legate" (that is, *SIR*) as περιοχὴν 
(*periochēn*), that is, "defense," we can say that 
he himself is our legate and he himself is our 
defense, saying those things which the prophetic 
discourse wove together: "Arise, and let us rise 
up against him," or "her, in battle." The legate 
who is sent to the nations speaks these things: 
"Awake, you who sleep, and arise from the dead, 
and Christ will give you light" (Ephesians 5:14). 

12



C O M M E N TA RY  O N  O B A D I A H

And lest perhaps the battle seem grievous and 
unusual to us [or: you], "You have me," he says, 
"first in the line of battle." "I will be the comman

der-in-chief (ἀρχιστρατηγὸς) of the battles, I 
who also appeared to Joshua son of Nun holding 
a sword, and I who conquered Amalek under the 
standard of my cross while Moses was fighting" 
(Exodus 17). Jeremiah, in his vision against Idu
maea, does not differ much from these things: 
"I have heard a report," he says, "from the Lord, 
and a legate has been sent to the nations: 'Gather 
together, and come against her, and let us rise up 
for battle'" (Jeremiah 49:14). It follows:

(Verse 2 ff.) Behold, I have made you small 
among the nations: you are exceedingly con
temptible. The pride of your heart has lifted you 
up, you who dwell in the clefts of the rock [Vul
gate: of the rocks], who exalt your [Vulgate: his] 
throne, who say in your heart: "Who will drag me 
down to the earth?" Though you soar aloft like 
the eagle, and though you set your nest among 
the stars, from there I will drag you down, says 
the Lord. LXX: Behold, I have made you least 
among the nations: you are greatly dishonored. 
The pride of your heart has lifted you up, you who 
dwell in the holes of the rocks, who exalt your 
dwelling and say in your heart: "Who will bring 
me down to the earth?" Though you soar aloft 
like the eagle, and though you place your nest 
amidst the stars, from there I will drag you down, 
says the Lord. Jeremiah, whom we mentioned 
above, agrees in nearly the same words, saying: 
"Behold, I have made you small among the na
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tions, contemptible among men; your arrogance 
has deceived you, and the pride of your heart, you 
who dwell in the caverns of the rock, and strive 
to seize the height of the hill: though you exalt 
your nest like the eagle, from there I will drag you 
down, says the Lord."

In prophetic interpretation, we must follow 
our custom, so that we first lay the foundations of 
the history (*historia*), and then, if we can, raise 
up lofty towers and the peaks of roofs.

O Edom, he says, though you are the least 
among all the surrounding nations, and small 
in number compared to the other peoples, you 
are lifted up by pride beyond your strength. And 
though you dwell in caves, indeed in the caverns 
of the rocks, humble and of little means, not 
possessing lofty roofs on your buildings, you are 
raised up on high like an eagle, and you swell with 
such thought that you believe you dwell among 
the stars: even if you could penetrate the heights 
of heaven beyond nature, from there I would drag 
you down and bring you to the earth, says the 
Lord God.

But that which is added in Jeremiah, "and 
strive to seize the height of the hill," has revealed 
the enigma, signifying by "hill" Mount Zion, and 
by this he wishes to be understood either the 
city of Jerusalem itself, or the temple which was 
founded in it.

Moreover, that the eagle flies higher than all 
other birds, even those who discuss the nature of 
birds have handed down to memory: and it is said 
to be of such keen sight that when it is carried 
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over the seas on a steady wing, not even visible to 
human eyes, from such a height it sees little fish 
swimming, and when they are near the shore, it 
descends like a catapult, and having seized its 
prey, drags it with its wings to the shore.

If we have learned the history, let us pursue 
the spiritual understanding (*intelligentia spiri
tualis*). Although to yourself, O heretic, you 
may seem to be great, and you may despise the 
smallness of the Church, nevertheless you are 
small among the nations, and contemptible, and 
not only contemptible, but with emphasis (*epi
tasis*), exceedingly contemptible.

The pride of your heart has lifted you up. 
For which of the heretics is not lifted up into 
pride, holding the simplicity of the Church in low 
esteem and considering faith to be ignorance?

Dwelling in the clefts of the rock, and exalting 
his throne.

Although "rock" is frequently understood ei
ther in the person of the Lord or as solidity 
(whence the prophet also says, "He set my feet 
upon a rock" (Ps. 39:3), and it is said to Peter, 
"You are Peter, and upon this rock I will build my 
Church" (Matt. 16:18)), yet it is also frequently 
taken in the contrary sense: "I will take away," 
he says, "the heart of stone, and I will give you 
a heart of flesh" (Ezek. 36:26). And: "God is able 
from these stones to raise up children to Abra
ham" (Matt. 3:9); and especially here, where he 
did not say, "dwelling upon the rock," on which 
the prudent builder constructs his house, but "in 
the clefts of the rock," to signify the schisms of the 
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heresies from the rock which is Christ and from 
the Church.

Furthermore, what follows—"exalting your 
throne," and, "who says in his heart: Who 
will drag me down to the earth?"—shows the 
swelling of the heretical mind, of those who 
trust in themselves, in their mysteries and their 
secrets, and, as far as it is in them (though we 
should take this hyperbolically), promise them
selves the kingdoms of heaven. Whence the 
Apostle writes to men of this sort: "Already you 
reign without us; and I would that you did reign, 
that we also might reign with you" (1 Cor. 4:8).

David also says something similar: "They have 
set their mouth against heaven, and their tongue 
passes through the earth" (Ps. 72:9).

If therefore they shall be exalted like the eagle 
(for they too claim for themselves the likeness 
of eagles, which are accustomed to gather at the 
Lord's corpse), and if they shall place their nest 
amidst the stars, from there I will drag them 
down, says the Lord.

For just as while the householder was sleep
ing, an enemy came and sowed weeds among 
the good seed (Matt. 13:25), so that great eagle 
(Ezek. 17:3), with great wings, long-limbed, full 
of feathers and of various colors, which has the 
way of entering into Lebanon, and takes from the 
top of the cedar, and plants it upon many waters, 
so that the plantings may sprout into a vineyard, 
is accustomed to place its nest among the stars 
of the Church, of whom it is also said in another 
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place: "But the just shall shine like the stars" 
(Matt. 13:43).

I said above that this same thing can also 
be understood against the flesh: that its powers 
were diminished at the advent of Christ, and it is 
contemptible, and subject to the command of the 
soul, and it is lifted up in vain, since it dwells in 
the caverns of the rock, that is, in the senses or 
in thoughts, and wishes to dominate the soul, ex
alting its own throne, not believing its works can 
be overcome. To which it is said that, although it 
lifts itself up and imitates the heights of the eagle, 
and has deceived many of the saints, nevertheless 
it has been overcome and cast down by the Lord.

What we have understood in the case of the 
heretics and of the flesh can also be understood 
against the Jews.

(Verse 4 ff.) If thieves had come to you, if 
robbers by night, how you would have been 
silent! Would they not have stolen enough for 
themselves? If grape-gatherers had come to you, 
would they not [the Vulgate omits "not"] have 
left you at least a cluster? How they have searched 
Esau, sought out his hidden things! The Septu
agint: If thieves had come to you, or robbers by 
night, where would you have been cast down? 
Would they not have stolen enough [alt. a suffi
ciency] for themselves? And if grape-gatherers 
had come to you, would they not have left a 
cluster? How Esau has been searched through, 
and his hidden things have been discovered! Je
remiah similarly, though with the order changed: 
If grape-gatherers had come upon you, would 
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they not [alt. would they not] have left a clus
ter? if thieves in the night, they would surely 
have seized what was enough for themselves. 
But I have uncovered Esau, I have revealed his 
hidden places, and they cannot be concealed (Jer. 
49:9-10). What he says is this: 370 If thieves 
and robbers, who are accustomed to dig through 
houses by night and to seize what is in the 
houses, had entered your home, and hidden by 
the darkness, had gone around the corners of 
your house, they would surely have taken what 
they thought could suffice for them, and would 
have left something in your dwelling, either from 
satiety or from ignorance. If grape-gatherers had 
entered your vineyard, and desired either to lay it 
waste hostilely or, being hired by you, to harvest 
it, however diligent their gathering might have 
been, they would nevertheless have left clusters 
hidden by the vines and leaves among the 
branches. But the enemies who came to you at 
the Lord's command (meaning the Babylonians 
and the army of Nebuchadnezzar) have investi
gated all your secrets, and have searched the 
caverns and the openings of the caves in which 
you dwell. And in truth, to say something also 
about the nature of the place, the entire southern 
region of the Idumeans from Eleutheropolis to 
Petra and Aila (for this is the possession of Esau) 
has its small dwellings in caves. And on account 
of the excessive heat of the sun, because it is a 
southern province, it uses subterranean huts.

"I have uncovered," he says, "Esau," that is, 
what was pressed down by the earth I have 
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brought forth into the open, and all the things 
you were closing up have been opened, and with 
me searching out your substance along with the 
enemies, no secrets could remain hidden.

Alternatively: The thieves and robbers who 
enter by night, because they are sons of the 
night and of darkness, I consider to be heretics, 
preaching dogmas contrary to the truth, who 
steal what is sufficient for themselves and hasten 
daily to snatch from the flocks of the Church. 
These, entering the vineyard of our Lord (Psalm 
79), which He transferred from the Egypt of this 
world, and from whose fruit He promises He will 
drink wine in the kingdom of the Father, so desire 
to lay waste to everything that they scarcely leave 
a cluster in it. But the Lord acts in a contrary 
manner: for He brings forth into the open all their 
secrets, and hidden mysteries, and those of the 
patriarchs of Esau (by whom I indeed understand 
those who first invented heresies) through His 
saints and ecclesiastical men and doctors, and 
His first victory is that what was hidden is laid 
bare.

Whence it is also said with admiration, "How 
Esau has been searched through, his hidden 
things have been discovered!" See Marcion and 
Valentinus, and all the heretics, 371 how in the 
doctrines of demons, having their conscience 
seared, they applaud themselves, and initiating 
simple souls as if into certain divine mysteries, 
they deceive them with polished speech. But 
when discourse has brought forth into the open 
the thirty aeons, and the tetrads, and ogdoads 
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and dodecads, and the dual god, and the mon
strous Abraxas: then the prudence of Esau will be 
shown to be foolishness, and his secrets will be 
investigated.

(Verse 7) All the men of your covenant have 
sent you forth even to the border; the men of your 
peace have deceived you, they have prevailed 
against you; they that eat bread with you shall 
lay an ambush under you: there is no prudence 
in him. LXX: They have sent you away even to 
the borders: all the men of your covenant have 
resisted you, your men of peace have prevailed 
against you: they have laid an ambush under 
you: there is no wisdom in him. Some separate 
what we explained above, "How Esau has been 
searched out, and his hidden things have been 
seized," all the way to the phrase "to the border": 
so that the sense would be, "your hidden and 
secret things have been revealed even to the 
borders." To us, however, it seems better that 
it be joined with what follows. Therefore, when 
Nebuchadnezzar came (of whom it is said in 
Jeremiah against Idumea: "Behold, he shall come 
up like a lion from the swelling of the Jordan to 
the beauty of the strong, for I will suddenly make 
him run to it" (Jer. 49:19); and then: "Behold, he 
shall come up and fly as an eagle, and spread his 
wings over Bozrah, and the heart of the mighty 
men of Idumea in that day shall be as the heart 
of a woman in her pangs" (Ibid. 22)), all who 
were previously confederates of Edom, and had 
been in the garrison of that most proud city, 
abandoned him, and joining his enemies, they 
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laid an ambush against him: and they prevailed 
against him, and then it was shown that there 
was no wisdom in Edom, while it hoped in those 
who were proven to be adversaries. Alternatively: 
When the hidden things of Esau, and as it were 
the magnificent mysteries by which the people 
had previously been ensnared, are brought forth 
into the open, so that the man of the Church 
can say: "For we are not ignorant of his devices" 
(II Cor. 2:11), they will abandon the borders of 
Edom, and they will leave him, and migrating to 
the borders of the Church, they will bring forth 
the worst doctrines. Then they will mock and 
resist their former master, saying that what they 
had learned was false: they will prevail against 
him, and, instructed in the faith of the Church, 
will refute the false dogma. Those who once ate 
with the heretics—not the bread of the Eucharist, 
but the bread of mourning, and the bread baked 
under ashes which is not turned—will propose 
questions from the Scriptures, they will lay 
snares for the Idumean and the earthly one, and 
in all things for the carnal preceptor (for we read 
that heresies are numbered among the works of 
the flesh in Galatians (Gal. 5)), and then it will be 
shown that there is no prudence in Edom.

(Verses 8, 9.) Shall I not in that day, says the 
Lord, destroy the wise men out of Edom, and pru
dence from the mount of Esau? And thy mighty 
men shall be afraid from the South, that a man 
may be cut off from the mount of Esau. The Sep
tuagint: In that day, says the Lord, I will destroy 
the wise men from Edom, and understanding 
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from the mount of Esau. And your warriors from 
Teman will be terrified, so that every man may 
be cut off from the mount of Esau. When the 
enemy has possessed your borders, and all the 
men of your covenant have mocked you, and have 
prevailed against you: then wisdom shall perish 
from Edom, and its cunning will be shown to be 
foolishness. The Lord Himself will also take away 
prudence from the mount of Esau, that is, from 
the mountains of Seir, either because the city of 
Edom is situated on a mountain, or because that 
entire region which, bordering on the desert, in
clines toward the South, is set upon steep moun
tains. Hence it is also said: Your warriors from 
Teman will be terrified, which we have inter
preted as "the south." Moreover, as I said above 
that Esau is called by three names, so also the 
region of his kingdom, which inclines toward the 
South, is called by three terms: Darom, Theman, 
and Nageb, all of which, according to Ezekiel, 
signify the South, the Southwest, and the South/
Noon. But after the mighty men of his kingdom, 
who dwelt [or, dwell] in the South, have become 
afraid, then the man from the mount of Esau will 
perish, who was accustomed both to fight for the 
city and to give prudent counsel.

Alternatively: After those who were previously 
deceived have been converted to the Church, 
then, with the Lord Himself fighting, the wise 
men of Edom, who savored carnal and earthly 
things, will perish, and prudence will be taken 
away from the mount of Esau, which was exalted 
against the knowledge of God. And those who 
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previously fought for Esau and Edom with dialec
tical art, and were in the garrisons of Teman, 
which is interpreted as "consummation," will 
cease to fight for their former masters. Or those 
who before promised themselves the light of 
knowledge, and thought themselves to be in the 
noonday sun, will fear and tremble when an ec
clesiastical man refutes their sophisms, to such 
an extent that no one will remain who is able, 
either by the counsel of a king or by mighty war
riors, to fight for the pride of heretics and their 
false dogma.

(Verses 10, 11.) For the slaughter and [the Vul
gate adds *for*] the iniquity against your brother 
Jacob, confusion shall cover you, and you shall 
perish forever. In the day that you stood against 
him, when strangers took his army captive, and 
foreigners entered his gates, and cast lots upon 
Jerusalem: you also were as one of them. LXX: For 
the slaughter and impiety against your brother 
Jacob, confusion shall cover you, and you shall 
be taken away forever. From the day that you 
stood against him, in the day that foreigners 
captured his strength, and aliens entered his 
gates: and they cast lots upon Jerusalem; and 
you were as one of them. Therefore a man 
shall perish from Mount Esau, and wisdom shall 
perish from Idumea, and prudence from Mount 
Esau, because you killed your kinsman, and acted 
wickedly against your brother Jacob: when the 
Chaldeans and Babylonians were devastating 
Jerusalem, besieging the city, entering its gates, 
and casting lots for the division of the spoils, 
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you were their associate, and you moved among 
the number of the enemy. Alternatively: You shall 
suffer all that is written above, O bloody, earthly, 
cruel Edom: because with false and deadly doc
trine, and by speaking impiety against the Lord, 
you have killed your brother Jacob. We read in 
Solomon: "There are those who speak and kill 
with a sword" (Prov. 25:18). And in another place: 
"The venom of asps is under their lips" (Ps. 139:4). 
And, "Their tongue is a sharp sword" (Ps. 56:5). 
Therefore confusion shall cover you, and you will 
say: "The confusion of my face has covered me" 
(Ps. 68:8): and you shall perish, not for a short 
time, but forever. For you struck your brother 
with a wound that, as far as it was in your 
power, was eternal. But this also will be a cause 
of torment: for when foreigners were devastating 
the army of Jacob and were entering through its 
gates into the once peaceful Jerusalem, and were 
casting lots to divide its spoils for themselves, 
you were one of the enemies. We have read, 
we have seen, and we daily confirm that when 
persecution arises against the Church, the Jews 
and heretics become much worse persecutors of 
Christians than the pagans. We can say that the 
foreigners entering the gates of Jerusalem are 

the logismoi (λογισμοὺς), that is, evil thoughts, 
and interpret the gates of Jerusalem—that is, of 
the soul that is at rest and sees God—as the 
five senses, through which the enemies enter 
and divide the spoils of Jerusalem. If we have 
looked at a woman to lust after her [variant: 
concupiscendam eam] (Matt. 5), "death has en
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tered through our windows" (Jer. 9): if we have 
received through our ears a lie and a bloody judg
ment, the enemy has entered through another 
gate. The sense of smell, also, taste, and touch, 
if it has been captured either by various odors, 
or by sweet foods, or by delicate embraces, the 
adversaries have entered through other gates, 
and they divide the spoils of wretched Jerusalem. 
Therefore, at that time when someone has fallen 
from the Church by the force of persecution and 
by deadly pleasures, we see [variant: you may 
see] the heretics exult, the Jew rejoice, and be one 
of the persecutors, and they are counted in the 
number of the pagans.

(Verse 12.) And you shall not look down on the 
day of your brother, in the day of his pilgrimage. 
And you shall not rejoice over the sons of Judah 
in the day of their destruction, and you shall 
not magnify your mouth in the day of distress: 
neither shall you enter the gate of my people in 
the day of their ruin. LXX: And you shall not look 
down on the day of your brother in the day of 
strangers. And you shall not rejoice over the sons 
of Judah in the day of their destruction: and you 
shall not speak great things in the day of distress: 
neither shall you enter the gates of the peoples 
in the day of their travails. The meaning is the 
same as above: When the man from Mount Esau 
perishes on account of the slaughter and impiety 
against his brother Jacob, and eternal confusion 
covers him, he will by no means do what he did 
before against his kinsman; for he will not look 
down on and belittle him, seeing his brother go 
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into captivity: nor will he rejoice [Alternatively: 
you will rejoice] over the sons of Judah. For the 
two tribes, with the exception of the Levitical 
one, which reigned in Jerusalem and were called 
Judah, were captured by the Chaldeans. And you 
will by no means speak great things, and believ
ing yourself to be one of the victors, you will 
laugh at your brother's distress. Nor on the day 
of the devastation and ruin of my people will you 
enter boastfully through the gate of Jerusalem. 
And therefore you will not do these things, 
because you too will suffer similar things. Alter
natively, when you see your brother captive to 
various persecutions, and led away bound from 
the faith of the Church, and following not his 
own city but all manner of foreign things, you 
will by no means rejoice, because you too will 
suffer similar things. For you rejoiced when Jacob 
was captured, and over the sons of Judah, whom 
we understand to be the disciples of Christ, you 
exulted in the day of their destruction. Moreover, 
it is signified that the soul is placed in the midst 
of vices and virtues, and can be turned to either 
side in the space of moments. "By no means," 
it says, "will you magnify your mouth in the 
day of distress." This we ought to understand in 
a twofold sense: of corporal distress, in persecu
tions and in sins; and of spiritual distress, when 
the soul, captured by enemies and vices, has been 
led into Babylon. "Neither shall you enter the 
gate of my people in the day of their ruin": for 
when either denial or pleasure has overcome us, 
and our unhappy conscience has not preserved 
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its former rigor, then we easily slide into contrary 
dogmas, which flatter our error and do not care 
for the wound, but soothe it. It is a consolation for 
misery, although a lost one, to have something 
for which to hope.

And you shall not look down on his evils in the 
day of his devastation, and you shall not be sent 
out against his army in the day of his devastation. 
Nor shall you stand at the crossroads to kill those 
who have fled; and you shall not shut up his rem
nant in the day of tribulation. LXX: And you shall 
not look down upon their congregation in the day 
of their perdition; nor shall you be added to their 
strength in the day of their perdition; nor shall 
you stand at their ways of escape to kill those who 
have been saved from among them; nor shall you 
shut up their fugitives in the day of tribulation.

When you yourself have been captured and 
destroyed by the devastating Babylonian, among 
the other things you have done, do not do these 
things that follow: You shall not despise, nor 
scorn your brother Jacob in the day of his devas
tation; nor shall you be added to the army of the 
Babylonians, or rather, you shall not be sent out 
against the army of Judah when, overcome by 
its adversaries, it has turned its back. And when 
they begin to flee by paths known to them, and 
byways, and tracks leading to the wilderness, you 
shall not stand at the fork in the road, nor wait 
for them at the crossroads, to kill those who have 
been freed, and to shut up others who have been 
apprehended: and either capture them yourself, 
or deliver them to the captivity of the enemy. 
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We have said these things according to the his
torical sense; for we must, by briefly grasping the 
more manifest things, proceed to those that are 
obscure.

What heretic does not despise churchmen? 
Who does not exult in their misfortunes, if at any 
time, on account of the people's sins, they have 
been handed over to persecution, and many, ei
ther of weak faith or sown on rocky ground, have 
fallen into denial? You would see them exulting, 
rejoicing, thinking our ruin their victory: to such 
an extent that they join with the gentiles, and 
a fiercer persecution arises, either from the Jews 
or from those who pretend to be our brothers 
and are counted by the same name. And when 
someone has escaped, either by flight or by pen
itence, they stand at the byways and propose 
sophisms, and bring forth testimonies as if from 
the Scriptures, so that to the weary and worn out 
they may offer sewn cushions and place them 
under every elbow. And so it happens that those 
who perhaps overcame persecution by virtue, or 
escaped it by fear, being deceived by wicked doc
trines, are again held in the prison of errors, and 
this tribulation becomes much worse than that 
which came from the gentiles; for you could more 
easily free one captured by the pagans than one 
ensnared by the deceptions of heretics.

For the day of the Lord is near upon all the na
tions: as you have done, it shall be done to you. He 
will turn your retribution upon your own head. 
For as you have drunk upon my holy mountain, 
all the nations shall drink continually: and they 
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shall drink, and they shall swallow down, and 
they shall be as though they had not been.

LXX: Because the day of the Lord is near upon 
all the nations: as you have done, it shall be 
done [Others: he will have done] to you. Your ret
ribution shall be returned upon your own head. 
Because as you have drunk upon my holy moun
tain, all the nations shall drink wine: they shall 
drink and swallow down, and they shall be as 
though they had not been.

But you, O Idumea, will cease to do these 
things for this reason: because the vengeance of 
the Lord will come upon you. For if, according to 
Jeremiah (Jer. 25), those for whom it was not the 
judgment to drink the cup, drank indeed, will you 
be left as if innocent? You will not be innocent, 
but you shall surely drink. Furthermore, as to 
what it says: "The day of the Lord is near upon 
all the nations," let us read the same [Others: 
according to] Jeremiah, and we will see the cup of 
the Lord offered to all nations. Whence it is said in 
the same: "Babylon has been a golden cup in the 
Lord's hand, that made all the nations drunk." In
deed, the Assyrians and Babylonians held all the 
nations as far as the Propontis, the Scythian Sea, 
and the Ionian or Aegean. Let us read Herodotus, 
and the Greek and barbarian histories, and we 
will see how under the Babylonians and Assyri
ans this which is said was fulfilled: "The day of 
the Lord is near upon all the nations."

As for what follows: "As you have done, it shall 
be done to you: he will turn your retribution upon 
your own head," this is the meaning which we 
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read in the Psalm: "Remember, O Lord, the chil
dren of Edom, in the day of Jerusalem, who said: 
Raze it, raze it, even to the foundation thereof" 
(Psalm 136:7 ff.). Whence also the prophet impre
cates against Babylon: "O daughter of Babylon, 
who art to be destroyed: happy shall he be, that 
rewards you as you have served us." "Happy shall 
he be, that takes and dashes your [Others: his] 
little ones against the rock." For just as you drank 
with the Babylonians upon my holy mountain, 
Zion, and rejoiced, so all the nations which the 
Babylonian had with you in his garrison, turning 
against you, shall drink, and they shall rejoice. 
And not only shall they drink, but they shall so 
swallow you down that the Idumeans shall be as 
though they were not; or certainly, those same 
nations, when they have swallowed you, will 
be swallowed by the Medes, and by this cycle 
vengeance will proceed, so that you consume Is
rael, the Babylonian consumes you, the Mede and 
the Persian consume the Babylonian.

Let us follow the order of interpretation. The 
day of the Lord is near, O heretic, upon all the 
nations: the time of judgment is at hand in which 
all nations are to be judged. As you have done 
against the churchmen, your sorrow shall be 
turned upon your own head, and your iniquity 
shall come down upon your own pate. For as you 
rejoiced in their death, and celebrated a banquet, 
and on my holy mountain, that is, the Church, 
you drank not my cup, but the devil's—of which 
it is also said in Habakkuk: "Woe to him that gives 
his neighbor drink with a turbulent overthrow" 

30



C O M M E N TA RY  O N  O B A D I A H

(Hab. 2:15)—so all the nations, or the contrary 
powers delegated to punishments, or whatever 
adverse virtues, will drink and swallow your 
blood, and when at last the torment comes upon 
all, they too will be as though they were not. For 
he who perishes to Him who is, and who says to 
Moses: "He who is has sent me to you" (Exod. 
3:14), is said, according to the rule of the Scrip
tures, not to be. Whence we also read in Esther: 
"O Lord, deliver not your kingdom to them that 
are not" (Esther 14:11).

We can also interpret this passage in another 
way: Because you rejoiced in the ruin of my 
servants, the same persecution will also come 
against you, and you will suffer whatever you 
have done. And just as you rejoiced against my 
people with the other nations, so all nations will 
rejoice against you, and will devour and drink, 
and will crush you with a similar persecution.

(Verses 17, 18). But on mount Zion there shall 
be salvation, and it shall be holy; and the house 
of Jacob shall possess those that had possessed 
them [Vulgate: possederant]. And the house of 
Jacob shall be a fire, and the house of Joseph a 
flame, and the house of Esau stubble; and they 
shall be kindled in them, and shall devour them; 
and there shall be no remnant of the house of 
Esau: for the Lord has spoken. LXX: On mount 
Zion there shall be salvation; and it shall be a holy 
thing, and the house of Jacob shall possess those 
that had possessed them. And the house of Jacob 
shall be a fire, and the house of Joseph a flame, 
but the house of Esau stubble, and they shall 
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be kindled in them, and shall devour them, and 
there shall not be a grain-bearer for the house of 
Esau, because the Lord has spoken.

Edom having been overthrown and devoured 
by the enemy nations with whom it had previ
ously entered into a covenant against Jacob, on 
mount Zion there will be a remnant, and there 
will be salvation, and it will be holy; that is, 
either the Lord Himself will return to the temple, 
which He had forsaken on account of sins, or it 
will be absolutely holy, that is, the Holy of Holies. 
And the house of Jacob, under Zerubbabel, and 
Ezra, and Nehemiah, will possess those who had 
possessed them by inheritance. And the house of 
Jacob, that is, Judah, will be a fire, and the house 
of Joseph, that is, of the ten tribes, a flame. For 
from Joseph was born Ephraim, from which tribe 
the dominion of Samaria came; but the house of 
Esau, that is, of the Edomites, who had been so 
savage and cruel against their brother, will be 
turned into stubble. And just as fire and flame 
quickly devour stubble, so the two kingdoms, 
united in the bond of one rod for themselves 
according to Ezekiel (Ezek. 17), will lay waste to 
Edom and devour it, and there will not be a sur
vivor from the people who could announce the 
overthrow of their adversaries to the neighbor
ing nations. For this is what the LXX translated 
as pyrophoron, which we render as Frumentar
ius (grain-supplier), according to the usage of 
ancient speech; for those whom they now call 
Agentes in rebus, or Veredarii, the ancients called 
Frumentarii. But it is better that we follow the 
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Hebrew itself, that is, SARID, which is interpreted 
either as remnant according to Aquila, or one 
who escapes according to Symmachus, or accord
ing to Theodotion and the fifth edition, survivor. 
But all these things will happen because the Lord 
has spoken, and for Him to have commanded is 
to have done.

Alternatively: When the works of the flesh 
have been destroyed and the earthly empire laid 
waste, there will be salvation in the Church for 
those who have not gone out from their mother. 
And in it the Holy One will dwell, of whom it is 
said in Isaiah: "Holy, holy, holy is the Lord God 
of Sabaoth" (Isa. 6:3), because both he who sanc
tifies and those who are sanctified are all from 
one. And the house of the supplanter Jacob will 
possess those who had possessed them by inher
itance, making Christians out of persecutors, and 
receiving the Edomites themselves into the faith 
of the Church: but the house of Esau will be 
turned into stubble. And just as a stalk cannot 
withstand the proximity of fire, so the house 
of Esau will not be able to withstand the dispu
tation of Jacob, which is ignited by the word of 
the Lord—"For the words of the Lord are tested 
by fire" (Ps. 17:31)—and the flame of Joseph, 
who is interpreted as "increase" (Gen. 37), and 
who, having been sold by his brothers, fed the 
people in Egypt; but at the first encounter their 
sophisms will be turned to nothing. And they will 
be devoured for their own salvation, according 
to that which is said in the blessing of Isaac to 
Esau: "But I have made him your lord: and all his 
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brothers I have subjected to him as servants: and 
you shall serve your brother" (Gen. 27:37). And 
there will be no remnant of the house of Esau, 
when all things in heaven and on earth and under 
the earth shall bend the knee to Christ (Phil. 2), 
and all things shall be subjected to him, so that 
God may be all in all. Because Esau, through 
his own fault, had built hay, wood, and stubble 
upon the foundation of Christ (1 Cor. 3), for this 
reason the house of both Jacob and Joseph will be 
turned into fire and flame, imitating their Lord, 
who says: "I am a consuming fire" (Deut. 4:24), so 
that, the chaff of sins having been devoured, the 
pure wheat may be gathered into the barns.

All that we have said, and what we are 
about to say, the Jews promise for themselves 
in a future time, when they will receive the An
tichrist instead of Christ, fulfilling the prophecy 
of the Lord Savior: "I have come in my Father's 
name, and you have not received me: if another 
comes in his own name, you will receive him" 
(John 5:43). And whatever we have interpreted 
against Edom, they dream of against the Roman 
kingdom: which we say has either already hap
pened according to history under Zerubbabel, 
or certainly, according to prophecy and mystical 
understandings, happens daily in the Church, 
and is fulfilled in each person in the kingdom 
of the soul against the flesh. But we say that 
the frumentarius, according to the tropological 
sense, ceases to exist among heretics when there 
is no one among them who boasts of having 
the grain of wheat that has died in the earth, 
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and the bread from heaven. There are some who 
think that what was translated by the Septuagint 
is not pyrophoron, that is, frumentarius (grain-
bearer), but pyrphoron, that is, "one who can 
carry a little fire." Acquiescing therefore in the di
verse interpretations, we will say according to the 
tropological sense that not only will the frumen
tarius cease among the heretics, but also he who 
pretends to have the light of Christ. For Satan 
himself transforms himself into an angel of light 
(2 Cor. 11).

(Verse 19.) And they that are of the south shall 
inherit the mount of Esau; and they that are in the 
plain, the Philistines: and they shall possess the 
country of Ephraim, and the country of Samaria: 
and Benjamin shall possess Gilead. The Septu
agint: And they that are in the Negeb shall pos
sess the mount of Esau: and they that are in the 
Shephelah, the foreigners, and they shall possess 
the mount of Ephraim, and the plain of Samaria, 
and Benjamin, and Gilead. When Judah has re
turned to his kingdom, he who dwelt in the South 
and possessed the entire region according to the 
division of Joshua son of Nun, which inclines 
toward the scorpion, that is, toward all of Akrab
bim, those who were previously confined by 
narrow borders will possess the mount of Esau, 
that is, the mountains of Seir, and the highlands 
that Edom had previously possessed. But those 
who dwelt in the Shephelah, that is, in the plains, 
signifying Lydda and Emmaus, namely Diospolis 
and Nicopolis, will possess the Palestinians, the 
five cities of the Palestinians: Gaza, Ashkelon, 
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Ashdod, Ekron, Gath, or all that region which, 
according to the Acts of the Apostles, is called 
Sharon. Others, however, think that this Shep
helah, that is, the plain region which is around 
Eleutheropolis, is promised again: that it is to be 
extended to Rhinocolura and as far as the sea, 
that is, that of the tribe of Judah they should not 
only hold Eleutheropolis, but should reach as far 
as the coastal areas, and subjugate the Philistines 
to their rule, whom they had not previously sub
jugated. The border of the sons of Judah will also 
be extended as far as Ephraim, where Neapolis 
now is, and as far as the region of Samaria, 
where Sebaste was founded. Benjamin, however, 
whose borders are extended immediately from 
Jerusalem toward the north, will possess all of 
Arabia, which was previously called Gilead, and 
is now called Gerasa [or Gerara]. According to 
the Septuagint, however, those who are in the 
South will possess both the mount of Ephraim, 
and the plains of Samaria, and Benjamin, and 
Gilead: whether this has happened, God will have 
seen; for it could have been partially fulfilled 
during the five hundred years up to the advent 
of Christ: which, as I know most certainly, is 
fulfilled daily and is confirmed in the kingdom 
of the Church. For those who dwell in the South, 
that is, in the Negeb, and are in the true light, 
and who hold to the plains and humble places, 
that is, His disciples, to whom He says: "Learn 
from me, for I am gentle and humble in heart" 
(Matt. 11:29), will possess the mount of Esau and 
the Philistines: whom we can understand, on 
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account of the pride of their doctrines and their 
secular eloquence, in the person of the Gentiles. 
So that on the mount are the masters, and among 
the Philistines and foreigners are the disciples, 
who are led by the authority of the masters. And 
they will possess not only the mount of Esau and 
the foreigners, but also the region of Ephraim 
and Samaria. We frequently read of Ephraim 
and Samaria in Hosea, and we have interpreted 
them as the heresies which, under the Christian 
name, divide the Church. For there too fruitful
ness is hoped for, and there they promise anew 
the custody of the faith. Furthermore, Benjamin, 
"son of the right hand" and of virtue, where the 
Temple of God is, will possess Gilead, which is 
interpreted as "migration of the testimony," sig
nifying carnal Israel: for from them the testimony 
of the Lord has migrated to us. According to the 
Septuagint, however, those who are in the South 
will possess both Benjamin himself and Gilead.

(Verses 20, 21.) And the migration of this army 
of the children of Israel: all of the Canaanites as 
far as Zarephath [alt. Sarapta]. And the migration 
of Jerusalem, which is in the Bosphorus, shall 
possess the cities of the South. And saviors shall 
ascend upon Mount Zion to judge the mount of 
Esau: and the kingdom shall be the Lord's. LXX: 
And this beginning of the migration for the sons 
of Israel: the land of the Canaanites as far as 
Zarephath, and the migration of Jerusalem as far 
as the Euphrates, they shall possess the cities of 
the Negeb. And those who had been saved shall 
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ascend from Mount Zion to punish the mount of 
Esau, and the kingdom shall be the Lord's.

In this passage, our translation differs greatly 
from the Vulgate Edition: therefore, in the expo
sition of the history, we must follow the Hebrew 
truth. Those who had returned from Babylon 
to Judea, according to the book of Ezra and Ne
hemiah, will rightly be called a migration. That 
whole army of the sons of Israel will possess, to 
the South, and to the West, and to the North, 
the Idumeans, 383 and the Palestinians, and 
the mount of Ephraim, and Samaria. Benjamin 
also, because it is adjacent to the wilderness, 
will specifically obtain Gilead. Towards the East, 
however, they will rule over all that is in the 
land of the Canaanites, as far as Zarephath of 
the Sidonians, where a widow once fed Elijah 
(4 Kings 7). Furthermore, those who had been 
transported from the metropolis of Jerusalem 
itself to Sepharad, which we translate as Bospho
rus, will possess the cities of the South, which are 
in the tribe of Judah: for having returned to their 
own city, they will obtain those things which are 
near the city. And when these things have been 
fulfilled, just as in the book of Judges, the Lord 
sent saviors to save the people from captivity: so 
they shall ascend and come to Mount Zion, to 
judge and discern, as it were, the mount of Esau, 
that is, the Idumeans, as subject and subservient 
to them: and with all things subjugated, the 
kingdom shall be the Lord's.

Where we have put Bosphorus, the Hebrew 
has SAPHARAD (): which I do not know why the 
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Septuagint wanted [alt. were able] to translate 
as Ephrathah, when Aquila, Symmachus, and 
Theodotion agree with the Hebrew truth. We, 
however, learned from a Hebrew, who instructed 
us in the holy Scriptures, that it is called Bospho
rus thus: and as a Jew, he said, "This is the region 
to which Hadrian transported the captives." 
Therefore, when our Christ comes, then that cap
tivity will also return to Judea. We can, however, 
understand it as any place in the kingdom of 
Babylon, although I think otherwise. For it is the 
custom of the prophets, when they speak against 
Babylon, the Ammonites, the Moabites, the 
Philistines, and other nations, to make much use 
of the words of their language and to preserve the 
idioms of the provinces. Because, therefore, in the 
language of the Assyrians, "boundary," which in 
Hebrew is called GEBUL (), is called SAPHARAD 
(,), I conjecture this to be the meaning: The 
migration of Jerusalem, which is scattered in all 
boundaries and regions, will receive the cities of 
the South, that is, of its own tribe.

But for that which we have interpreted, "and 
saviors shall ascend," and which the Septuagint 
translated, 384 "those who had been saved," 
in Hebrew it is written MOSIM (): which is 

not to be understood passively as σεσωσμένοι, 

or ἀνασωζόμενοι, like Aquila, the Septuagint, 
and Theodotion: but according to Symmachus 

as σώζοντες, that is, actively, "saviors." Indeed, 

σεσωσμένοι, that is, "saved," are called PHELE
TIM () in the Hebrew language.
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Since we have interpreted according to the 
history, as best we could, and have steered our lit
tle ship between rugged rocks, let us now spread 
the sails of spiritual understanding, so that with 
the Lord blowing and revealing His mysteries, we 
may joyfully arrive at the harbor.

At that time when Benjamin had possessed 
[alt. shall have possessed] Gilead, the migration 
of the army of the children of Israel, or certainly 
the beginning of the migration of the once carnal 
Israel, will be this: that it reaches the land of the 
Canaanites, and the prophetic word, which was 
perishing from famine in Judea, with the fleece 
of Israel dried up, passes over to the dew of the 
Gentiles: and there it is fed, and it feeds, while it 
is both received by believers and itself feeds the 
believers. Zarephath is either composed of two 
words, and is interpreted as "scarcity of bread," or 
it is a single word, and is translated as "conflagra

tion." Canaan, however, is translated as σάλον, 
that is, "motion": or it is certainly called "mer
chant" and "humble." Therefore, the migration of 
the children of Israel, when they have left behind 
the killing letter and have come to the life-giving 
spirit, will set in motion all things that are of the 
Law. It will trade many pearls for the one most 
precious pearl, and having laid aside the pride of 
the Jews, it will pursue Christian humility, and it 
will arrive at that place where there was formerly 
a tribulation of bread, and a widow, deserted by 
her maker, barely nourished her orphan son, and 
where all its sins and vices are to be burned up.
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But the captivity or migration of Jerusalem, 
where there was once a vision of peace, and 
which is now dispersed throughout the whole 
world, will possess the cities of the south, that 
is, the Churches of the true and perfect light, and 
will say with the penitent bride: "Where do you 
feed your flock, where do you make it lie down at 
midday?" (Cant. 2:6)? And having been received 
with Joseph into the ancient brotherhood, it will 
be inebriated with the blood of the shepherd and 
prince. But 385 if, according to the Septuagint, we 
read Ephrathah, there is no doubt that the faith 
of Christ is to be understood. For Ephrathah is in

terpreted as καρποφορία, that is, "fruitfulness," 

and it is δυώνυμος, and is called Bethlehem, in 
which the celestial bread was born.

But when these things have been thus accom
plished, saviors, or those who have been saved 
from the remnants of the Jewish people, will 
ascend Mount Zion to judge and take vengeance 
on the mount of Esau. Just as the Lord, who is 
light, calls His Apostles light, and says: "You are 
the light of the world" (Matt. 5:14); and He who 
is the rock itself granted to Peter that he should 
be a rock; the good shepherd also bestowed upon 
them the names of shepherds; and whatever is 
said of Him, He grants to His servants to be called: 
so the Savior Himself willed His Apostles to be the 
saviors of the world, who, ascending the watch
tower of the mountain of the Church, and laying 
aside Jewish pride and that of all the mountains 
which [alt. that] were raised up against 386 the 
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knowledge of God, prepared the kingdom for the 
Lord.

Following the authority of the ancients, and 
especially the Hebrew exposition, I have dictated 
these things for two brief studies in hurried 
speech, and I opened my mouth; but I do 
not know if Christ has filled it. Therefore, the 
wise reader ought to seek the coherence of the 
thoughts more than the elegance of the style. 
For we do not dictate with that smoothness and 
composition of words with which we write. It 
is one thing, my Pammachius, to turn the stylus 
often and to write things worthy of memory; it 
is another, with the scribes' fingers prepared, to 
dictate whatever comes to mind out of a shame 
of being silent. On this Prophet, we have both 
played as youths and presumed as old men. 
Whoever has said truer and better things, adopt 
his opinion.
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