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C O M M E N TA RY  O N  T I T U S

Although they are not worthy of faith who 
have made the first faith void—I speak of Mar
cion and Basilides, and all the heretics who 
tear apart the Old Testament—nevertheless, we 
would bear with them to some extent if they 
would at least keep their hands off the New, and 
did not dare to violate either the evangelists or 
the apostles of Christ, the Son of the good God (as 
they themselves boast). But now, since they have 
both scattered his Gospels and made the epistles 
of the apostles not to be Christ's Apostles' but 
their own, I wonder how they dare to claim the 
name of Christians for themselves. For to say 
nothing of the other Epistles, from which they 
erased whatever they saw as contrary to their 
own dogma, they believed that some entire ones 
should be repudiated: namely, both to Timothy, 
to the Hebrews, and to Titus, which we are 
now attempting to expound. And if they were to 
give reasons why they thought these were not 
the Apostle's, we would attempt to offer some 
response and perhaps satisfy the reader. But now, 
since they pronounce with heretical authority 
and say, "That epistle is Paul's, this one is not," 
let them understand that they are refuted for the 
sake of truth by the same authority with which 
they themselves do not blush to feign falsehoods. 
But Tatian, the patriarch of the Encratites, who 
himself also repudiated some of Paul's epistles, 
believed that this one in particular, that is, to 
Titus, should be declared the Apostle's, paying 
little heed to the assertion of Marcion and others 
who agree with him on this point. The Apostle 
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writes, therefore, O Paula and Eustochium, from 
Nicopolis, which is situated on the Actian shore 
and is now the largest part of your possession; 
and he writes to Titus, his disciple and son in 
Christ, whom he had left in Crete to organize the 
Churches. And he commanded him that when 
one of the two, Artemas or Tychicus, had landed 
in Crete, he himself should come to Nicopolis. For 
it was just that he who had said, "my concern 
for all the Churches," and who, setting out from 
Jerusalem, had established the Gospel of Christ 
as far as Illyricum, should not allow the Cretans 
to be deserted by the absence of both himself 
and Titus—from whom the seeds of idolatry first 
sprouted—but should send to them, in place of 
himself and Titus, Artemas or Tychicus, by whose 
doctrine and solace they might be comforted.

Paul, a servant of God: but an Apostle of Jesus 
Christ. In the Epistle to the Romans, he began 
thus: "Paul, a servant of Jesus Christ, called to 
be an Apostle." In this one, however, he calls 
himself a servant of God, but an Apostle of Jesus 
Christ. For if the Father and the Son are one, and 
whoever believes in the Son, believes also in the 
Father, the servitude of the apostle Paul may also 
be referred indifferently either to the Father or to 
the Son. This servitude, however, is not that of 
which the Apostle himself says: "For you have not 
received the spirit of bondage again in fear, but 
you have received the spirit of adoption, whereby 
we cry, Abba, Father" (Rom. 8:15), but a noble 
servitude, of which David also speaks to God: 
"I am your servant, the son of your handmaid" 
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(Ps. 115:16). And the blessed Mary to the Angel: 
"Behold the handmaid of the Lord; be it unto 
me according to your word" (Luke 1:38). Moses 
also had this servitude, of whom the Lord said to 
Joshua son of Nun: "Moses," he said, "my servant 
is dead" (Josh. 1:2). And in another place: "So 
Moses the servant of the Lord died there in the 
land of Moab, according to the word of the Lord" 
(Deut. 34:5). Far be it from us, indeed, to believe 
that Moses and Mary had the spirit of servitude 
in fear, and not in the love of God. Nor is it sur
prising that although they are holy men, they are 
nevertheless nobly called servants of God, since 
through the prophet Isaiah the Father speaks to 
the Son: "It is a great thing for you to be called my 

boy" (Isa. 49:6), which in Greek is said: μέγα σοί 
ἐστι τοῦ κληθῆναί σε παῖδά μου. But "puer," that 

is, παῖς, because according to the Greeks it can 
signify both "servant" and "son," we searched 
in the Hebrew, and we found that it was not 
written "my son," but "my servant," that is, ABDI. 
Whence also the prophet Obadiah, which is in
terpreted "servant of the Lord," received his name 
from the service of God. If it should trouble any
one that the Lord Savior, who is the creator of the 
universe, is called a servant of God, he will not be 
troubled if he hears Him speaking to the apostles: 
"Whoever would be great among you must be the 
servant of all"; and: "The Son of Man came not to 
be served, but to serve" (Matt. 20:27-28), which, 
lest He seem to teach only in words, He showed 
by example. Indeed, taking a towel, He girded 
Himself, and filling a basin with water, washed 
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the feet of the disciples (John 13). It is not, there
fore, impious to believe that He who had taken 
the form of a servant did those things which are 
a servant's, so that He is said to have served the 
Father's will, when He Himself served His own 
servants. This servitude, however, is of charity, 
through which we are commanded to serve one 
another. And the Apostle himself, though he was 
free from all, made himself a servant to all (1 Cor. 
9). And in another place: "Your servant," he says, 
"for Christ's sake." He is a servant of God who is 
not a servant of sin. "For everyone who commits 
sin is a slave to sin" (John 8:34). The Apostle, 
therefore, who was not a servant of sin, is rightly 
called a servant of God the Father and of Christ. 
Furthermore, what he says, "but an Apostle of 
Jesus Christ," seems to me as if he had said, "prae
torian prefect of Augustus Caesar," "master of the 
army of Tiberius the emperor." For just as the 
judges of this world, to seem nobler, are allotted 
titles from the kings whom they serve and from 
the dignity with which they are puffed up, so 
too the Apostle, claiming for himself a great dig
nity among Christians, designated himself with 
the title "apostle of Christ," so that by the very 
authority of the name he might awe his readers, 
indicating that all who believed in Christ ought 
to be subject to him. And also what we set down 
a little before, written to the Romans, "Servant of 
Jesus Christ," does not differ from what he would 
have said if he had said, "servant of wisdom," 
"servant of justice," "servant of sanctification," 
"servant of redemption": for Christ was made for 
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us by God the Father, wisdom, and justice, and 
sanctification, and redemption (1 Cor. 1:30).

(Vv. 2 ff.) According to the faith of the elect 
of God and the knowledge of the truth which is 
according to godliness, in the hope of eternal life, 
which God, who does not lie, promised before 
eternal ages, but has now manifested his word 
in his own times through the preaching that was 
entrusted to me according to the command of 
God our Savior. To Titus, my most beloved son 
according to the common faith: Grace and peace 
from God the Father and from Jesus Christ our 
Savior.

He who had said, not out of humility, as 
most people think, but truthfully: "And if I am 
unskilled in speech, yet not in knowledge," a He
brew of Hebrews, a Pharisee according to the law, 
does not explain profound meanings in the Greek 
language, and what he thinks, he barely brings 
forth into words. Therefore, let us discourse on 
each point as they are written, following the 
order of the meanings and the substance of the 
matter rather than of the words.

"According to the faith," he says, "of the elect 
of God," refer this to what came before, which he 
introduced: "Paul, a servant of God, and an apos
tle of Jesus Christ according to the faith of the 
elect of God," that is, of those who are not only 
called, but also chosen. Among the elect them
selves, there is also a great diversity according to 
the variety of their works, thoughts, and words. 
Nor does one who is elect of God immediately 
possess faith according to his election, or have 
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knowledge of the truth according to his faith. 
Hence the Savior also spoke to the Jews who had 
believed in him: "If you remain in my word, you 
will know the truth, and the truth will set you 
free" (John 8:31-32). And the evangelist testifies 
that He said these things to those who indeed 
believed, but who did not know the truth, which 
they could attain if they remained in His word 
and, having been made free, ceased to be slaves.

The question is raised why, to what he says, 
"according to the faith of the elect of God and 
the knowledge of the truth," he joined, "which 
is according to godliness": whether there is some 
truth that is not situated in godliness, and now, 
for the sake of distinguishing it, the knowledge 
of the truth "which is according to godliness" 
is introduced. Clearly, there is a truth that does 
not possess godliness. If someone knows the art 
of Grammar, or Dialectic, so as to have the prin
ciple of speaking correctly and to judge between 
what is false and true. Geometry, too, and arith
metic and music have truth in their knowledge; 
but that knowledge is not of godliness. The 
knowledge of godliness is to know the Law, to 
understand the prophets, to believe the Gospel, 
not to be ignorant of the apostles. And conversely, 
there are many who have a true knowledge of 
godliness, but not immediately also the truth of 
the other arts and of those which we mentioned 
above. This truth, therefore, the knowledge of 
which is according to godliness, is situated in 
the hope of eternal life: because it immediately 
grants the reward of immortality to the one who 
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has come to know himself. But knowledge of the 
truth without godliness delights for the present, 
but it does not have the eternity of rewards, 
which God, who does not lie, promised before 
eternal ages, and which he manifested in his own 
times in Christ Jesus. But to whom did he promise 
it beforehand, and afterwards make it manifest, 
if not to his own Wisdom, which was always with 
the Father, when it rejoiced in the finished world, 
and was glad over the sons of men, and promised 
again that whoever would believe in it would 
have eternal life? Before he laid the foundations 
of the world, before he spread out the seas, estab
lished the mountains, hung up the heavens, and 
solidified the earth from a shapeless mass, God, 
in whom there is no lie, promised these things 
again. Not because he is able to lie and chooses 
not to break forth into words of falsehood, but 
because he who is the father of truth has no lie 
in him, according to that passage: "Let God be 
true, but every man a liar" (Rom. 3:4). Therefore, 
however, God is called "not lying" because, when 
he promises certain things in the prophets with 
an oath, it is so that we, being made more secure, 
might hope more strongly that what has been 
foretold will come to pass, and, believing with 
our whole mind, might be prepared to attain 
those things that are to come.

It seems not irrelevant to touch briefly on why, 
in the Apostle's words, God alone is truthful, and 
every man a liar. And, if I am not mistaken, just as 
He alone is said to possess immortality, although 
He made angels and many rational creatures to 
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whom He gave immortality, so also He alone is 
said to be truthful: not because the others are 
not immortal and lovers of truth, but because He 
alone is so by nature, both immortal and true. The 
others, however, obtain immortality and truth 
from His bounty, and it is one thing to be true, 
that is, to possess it through oneself, and another 
for what you have to be in the power of the giver.

But neither do I think this should be passed 
over in silence: how God, who does not lie, 
promised eternal life before eternal ages, since 
according to the history of Genesis the world was 
made, and through the successions of nights and 
days, and likewise of months and years, times 
were established. In this course and wheel of the 
world, times pass and come, and are either future 
or have been. Hence some philosophers do not 
think there is a present time, but either past or 
future; because everything we say, do, or think, 
either passes away while it is happening, or, if it 
has not yet happened, we await it. Before these 
worldly times, therefore, it must be believed that 
there was a certain eternity of ages, in which the 
Father was always with the Son and the Holy 
Spirit; and, so to speak, the one time of God is 
all eternity: indeed, there are innumerable times, 
since He who is before all time exceeds all time is 
Himself infinite.

But not yet a thousand years of our world have 
been completed: and how many eternities before, 
how many ages, how many origins of centuries 
must we suppose there were, in which angels, 
thrones, dominations, and the other virtues 
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served God, and, without the successions and 
measures of time, subsisted at God's command! 
Before all these times, therefore, which neither 
speech can utter, nor mind comprehend, nor 
silent thought dare to touch, God the Father 
promised His Word to His wisdom, and His wis
dom itself, and the life of those who were to 
believe, that it would come into the world.

Pay careful attention to the text and the order 
of the reading: for the eternal life which God, who 
does not lie, promised before eternal ages, is none 
other than the Word of God. For it says, "He man
ifested His word in His own times": Therefore, the 
eternal life which He had promised is His Word it
self, which in the beginning was with the Father: 
and the Word was God, and the Word was made 
flesh, and dwelt among us (John 1). Moreover, 
that the Word of God, that is, Christ Himself, is 
life, He testifies in another place, saying: "I am 
the life" (John 14:6). A life indeed not brief, not 
circumscribed by any times, but perpetual, but 
eternal: which was manifested in the last ages, 
in the preaching which was entrusted to Paul, 
the teacher and master of the Gentiles, so that 
it might be announced in the world and made 
known to men, according to the command of God 
the Savior, who willed us to be saved by fulfilling 
what He had promised.

The Apostle, however, writes to Titus his 

"dearest son," which in Greek is said, γνησίῳ 

τέκνῳ (gnesio tekno), and cannot be fully ex

pressed in the Latin language: for γνήσιος (gne
sios) rather means this, when someone is called 
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faithful and one's own, and (so to speak) legiti
mate or genuine, without comparison to another. 
From this we understand that there was also 
a great difference among Paul's sons, in that 

he had some who were γνησίους (gnesious), 
that is, most genuine, and joined to him, and 
procreated from a true marriage and from a free 
woman; but others as if from a handmaid and 
from Hagar, who cannot receive the inheritance 
with Isaac, the son of the free woman. Indeed, 
the speech and wisdom and doctrine with which 
Titus instructed the Churches of Christ made him 
a proper son of the Apostle, and set apart from all 
company of others.

Let us see what follows after this: "According 
to the common faith"—did he mean the faith 
common to all who believed in Christ, or com
mon only to himself and Titus? It seems better to 
me that the faith of the apostle Paul and Titus was 
common, rather than that of all believers, among 
whom, due to the variety of their minds, the faith 
could not be common, but diverse.

Finally, the preface of the Epistle, and the 
salutation of the preface of the Apostle to Titus, 
is completed with this ending: "Grace and peace 
from God the Father and Christ Jesus our Savior." 
This can be understood either that both grace 
and peace are as much from God the Father as 
from Christ Jesus, and that both are given by 
both; or that grace is referred to the Father, and 
peace to the Son.

It should not be passed over without some 
scruple that the Apostle prayed for some that 
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grace and peace might be multiplied for them, 
but now, to Titus, peace and grace are mentioned 
without multiplication. Noah, a just man, and 
the only one saved from the shipwrecked world, 
is not said to have found many graces, but one 
grace in the sight of God. And Moses said to the 
Lord: "If I have found grace in your sight" (Exod. 
33:13). And wherever else grace is mentioned in 
the person of the saints, search and you will find 
[Or: you will discover] that they did not find 
graces, but grace. That merchant from the Gospel 
who had many pearls, in the end found one pre
cious pearl, which alone he bought from among 
the many pearls (Matt. 13). For it is the mark of 
the perfect to purchase the one pearl and the one 
treasure with all their pearls and their entire sub
stance; but it is the mark of beginners and those 
still on the journey to have not just one and only 
one, but many pearls.

For this reason I left you in Crete, that you 
might correct the things that were wanting. It is 
the mark of apostolic dignity to lay the founda
tion of the Church, which no one can lay except 
an architect. Now, the foundation is none other 
than Jesus Christ (I Cor. 3:11). Those who are 
lesser craftsmen can build the edifice upon the 
foundations. Paul, therefore, as a wise architect
—and striving with all his effort not to glory in 
things already prepared, but where Christ had 
not yet been announced—after he had softened 
the hard hearts of the Cretans to the faith of 
Christ, subdued them by word as well as by 
signs, and taught them to believe not in their 
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native Jupiter but in God the Father and in Christ, 
left his disciple Titus in Crete, so that he might 
strengthen the rudiments of the nascent Church 
and correct whatever seemed to be lacking, while 
he himself went on to other nations to lay again 
the foundation of Christ in them. But when he 
says, *that you might correct the things that were 
wanting*, he shows that they had not yet come 
to the full knowledge of the truth; and although 
they had been corrected by the Apostle, they were 
nevertheless still in need of correction. For every
thing that is corrected is imperfect. For in the 
Greek, the addition of the preposition, by which it 

is written ἐπιδιορθώσῃ, does not mean the same 

as διορθώσῃ, that is, *corrigeres* (you might 
correct); but, so to speak, *supercorrigeres* (you 
might super-correct), so that those things which 
have been corrected by me, and have not yet been 
brought back to the full line of truth, may be cor
rected by you and receive the standard of equity.

"And that you should appoint presbyters in 
every city, as I commanded you." Let the bishops 
who have the power of appointing presbyters in 
each city hear under what law of ecclesiastical 
constitution the order is to be maintained: and 
let them not think these to be the words of the 
apostle, but of Christ, who said to his disciples: 
'He who despises you, despises me: but he who 
despises me, despises him who sent me' (Luke 
10:16). Likewise, he who hears you, hears me: but 
he who hears me, hears him who sent me. From 
this it is manifest that those who, having scorned 
the apostle's law, wish to confer an ecclesiastical 
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rank on someone not based on merit but on favor, 
act against Christ, who, through His apostle, has 
set forth in what follows what sort of presbyter 
is to be appointed in the Church. Moses, the 
friend of God, to whom God spoke face to face 
(Deut. 5 and 31), could certainly have made his 
own sons successors to his leadership and left 
his own dignity to his posterity; but Joshua, a 
stranger from another tribe, is chosen, so that 
we might know that leadership over the people 
is not to be conferred based on blood, but on 
life. But now we see very many making this a 
matter of patronage, so that they do not seek to 
raise up as pillars of the Church those who can 
be of most benefit to it, but rather those whom 
they themselves love, or by whose services they 
have been charmed, or for whom some person 
of higher rank has asked, and, to say nothing 
of worse things, those who have obtained it by 
bribes in order to become clerics. Let us diligently 
attend to the words of the Apostle, who says: 
'That you should appoint presbyters in every city, 
as I commanded you.' Discussing in what follows 
what sort of presbyter ought to be ordained, 
he says this: 'If any man is without crime, the 
husband of one wife,' and so on, and afterwards 
he added: 'For a bishop must be without crime, 
as a steward of God.' Therefore, a presbyter is the 
same as a bishop, and before factions arose in 
religion by the devil's instigation, and it was said 
among the people, 'I am of Paul, I of Apollos, and 
I of Cephas' (1 Cor. 1:12), the Churches were gov
erned by the common council of the presbyters. 
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But after each one began to consider those whom 
he had baptized as his own, and not Christ's, 
it was decreed throughout the whole world that 
one of the presbyters 695 should be chosen and 
placed over the others, to whom the entire care 
of the Church would pertain, and the seeds of 
schism be removed. Should anyone think that 
this is our opinion and not that of the Scriptures
—that bishop and presbyter are one, and that 
one is a name of age, the other of office—let him 
reread the words of the Apostle to the Philippi
ans, saying: 'Paul and Timothy, servants of Jesus 
Christ, to all the saints in Christ Jesus who are at 
Philippi, with the bishops and deacons: Grace to 
you and peace' (Phil. 1:1-2), and the rest. Philippi 
is a single city of Macedonia, and certainly in 
one city there could not be several 'bishops,' as 
they are now called. But because at that time 
they called the same men bishops who were also 
presbyters, he therefore spoke of the bishops as if 
of the presbyters, without distinction. This might 
still seem ambiguous to someone, unless it is 
proven by another testimony. In the Acts of the 
Apostles it is written that when the Apostle had 
come to Miletus, he sent to Ephesus and called 
the presbyters of that same church, to whom he 
later spoke, among other things: 'Take heed to 
yourselves and to all the flock, in which the Holy 
Spirit has placed you as bishops, to shepherd the 
Church of the Lord, which he purchased with his 
own blood' (Acts 20:28). And here observe more 
diligently how, calling the presbyters of the one 
city of Ephesus, he afterwards called the same 
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men bishops. If anyone is willing to accept that 
Epistle which is written under the name of Paul 
to the Hebrews, there too the care of the Church is 
divided equally among several. Indeed, he writes 
to the people: 'Obey your leaders and be subject 
to them, for they are the ones who watch over 
your souls, as those who will have to give an 
account, so that they may do it without groaning: 
for this is profitable for you' (Heb. 13:17). And 
Peter, who received his name from the firmness 
of his faith, speaks in his Epistle, saying: 'There
fore, I, a fellow presbyter and a witness of Christ's 
sufferings, and also a partaker of the glory that is 
to be revealed in the future, exhort the presbyters 
among you: shepherd the flock of the Lord that 
is among you, not as though under compulsion, 
but voluntarily' (1 Pet. 5:1-2). We have said these 
things in order to show that among the ancients, 
presbyters were the same as bishops; but little 
by little, so that the seedlings of dissension 
might be rooted out, the entire responsibility was 
transferred to one person. Therefore, just as the 
presbyters know that they are subject by the cus
tom of the Church to the one who is placed over 
them, so let the bishops know that they 696 are 
superior to the presbyters more by custom than 
by the truth of the Lord's ordinance, and that 
they ought to govern the Church in common, im
itating Moses, who, although he had the power 
to preside alone over the people of Israel, chose 
seventy with whom he might judge the people 
(Num. 11). Let us see, therefore, what sort of pres
byter, or bishop, is to be ordained.
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(Verse 6) If any man be without crime, the 
husband of one wife, having faithful children, 
not accused of riot, or unruly. First, therefore, 
let him be without crime: which I think is called 
by another word, irreprehensible, in the letter to 
Timothy (1 Tim. 3): not that he should be without 
any crime only at the time he is to be ordained, 
and have washed away past stains by a new way 
of life, but that from the time he was reborn 
in Christ, he should not be tormented by the con
sciousness of any sin. For how can the head of the 
Church remove evil from its midst, if he has fallen 
into a similar offense? Or with what freedom can 
he correct a sinner, when he silently answers to 
himself that he has committed the same things 
he is correcting? Therefore, he that desireth the 
office of a bishop, desireth a good work. A work, 
he says, not an honor, not glory. Moreover, he 
must also have a good report from those who are 
without, lest he fall into reproach and the snare of 
the devil. As for what he says, the husband of one 
wife, we should understand it thus: not that we 
should think every monogamous man is better 
than a digamous one (a man married twice), but 
that he who is to exhort others to monogamy and 
continence (continentia) should offer his own 
example in his teaching. Suppose, for instance, 
that a certain young man lost his spouse and, 
overcome by the necessity of the flesh, took a 
second wife, whom he also lost immediately, and 
thereafter lived continently; while another man 
had a marriage until old age and, in the use of his 
wife—which many consider happiness—never 
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ceased from the work of the flesh: which of the 
two seems to you to be better, more chaste, more 
continent? Surely it is the one who was unfortu
nate even in his second marriage, and afterwards 
lived chastely and holily, and not he who was 
not separated from his wife's embrace even in his 
old age. Therefore, let not anyone who is chosen 
as if he were monogamous applaud himself for 
being better than every digamous man, since in 
his case it is more a matter of chosen fortune 
than of will. Some interpret this passage thus: it 
was, they say, a Jewish custom to have either two 
wives or more, which we also read of Abraham 
and Jacob in the old Law; and they wish this now 
to be the precept, that he who is to be chosen 
bishop should not have two wives at the same 
time. Many, more superstitiously than truthfully, 
think that even those who, when they were Gen
tiles, had one wife, and after losing her, took 
another after the baptism of Christ, should not be 
chosen for the priesthood: when, surely, if this is 
to be observed, those should rather be kept from 
the episcopate who, having previously practiced 
wandering lust with prostitutes, took one wife 
after being reborn; and it is much more detestable 
to have fornicated with many than to be found a 
digamous man, because in the one case there is 
the misfortune of marriage, in the other a lust 
prone to sin. Montanus and those who follow 
the schism of Novatus have presumed for them
selves a name for purity; and they think that 
second marriages should be forbidden from the 
communion of the Church: whereas the Apostle, 
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by commanding this concerning bishops and 
presbyters, has certainly relaxed it for others: not 
that he encourages second marriages, but that he 
indulges the necessity of the flesh. Tertullian also 
wrote a heretical book, On Monogamy, which 
anyone who has read the Apostle will not fail 
to know contradicts the Apostle. And indeed, for 
a bishop or presbyter to be without crime and 
to have one wife is within our power. But that 
which follows—to have faithful children, not 
accused of riot, or unruly—is outside our will. 
For suppose that parents have instructed their 
children well, and from a young age have always 
educated them in the Lord's precepts: if these 
children later give themselves over to debauchery 
and, overcome by vices, give free rein to lust, 
will the fault rebound upon the parents, and will 
the sins of the son stain the father's sanctity? If 
anyone has educated his sons well, I think Isaac 
was among them, who surely must be believed 
to have instructed his son Esau well. But Esau, a 
fornicator and profane person, for one morsel of 
meat sold his birthright (Gen. 15). Samuel also, 
who was such that he called upon the Lord and 
the Lord heard him, and in the time of harvest 
obtained the rain of winter, had sons who turned 
aside after avarice, and took bribes, and were 
such unjust judges that the people, unable to bear 
it, demanded a king for themselves after the like
ness of the other nations (1 Kings 12). Therefore, 
if the election of priests were to take place, both 
Isaac on account of Esau, and Samuel on account 
of his sons, would be deemed unworthy of the 

20



C O M M E N TA RY  O N  T I T U S

priesthood. And since the sins of the parents are 
not imputed to the children, with that sentence 
no longer in force, the parents have eaten sour 
grapes, and the children's teeth are set on edge 
(Ezek. 18:2), will the vices of the children preju
dice the parents? First, therefore, it must be said 
that the name of the priesthood is so holy that 
even those things which are placed outside of us 
are reckoned to us; not that we do not become 
bishops because of our own vices, but that we are 
to be kept from this rank because of the inconti
nence of our sons. For with what freedom can we 
correct others' sons and teach them what is right, 
when he who has been corrected can immedi
ately retort to us: "First teach your own sons"? 
Or with what face do I correct a stranger who 
fornicates, when my own conscience answers 
me: "Then disinherit your fornicating son; cast 
off your sons who are slaves to vice"? When, 
moreover, a wicked son lives with you in the 
same house, do you dare to pull the speck out of 
another's eye, not seeing the beam in your own 
(Matt. 7 and Luke 6)? Therefore, a just man is 
not polluted by the vices of his sons, but freedom 
is reserved by the Apostle for the leader of the 
Church, so that he may be such a man as does 
not fear to reprehend strangers on account of the 
vices of his own children. Then, this too must be 
brought against those who are puffed up about 
the episcopate, and think they have obtained 
not a stewardship of Christ, but an empire: that 
they are not immediately better than all those 
who have not been ordained bishops, and from 
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the fact that they have been chosen, they should 
not think themselves more approved; but they 
should understand that some have been kept 
from the priesthood for the reason that the vices 
of their children hindered them. But if the sins of 
his sons prohibit a just man from the episcopate, 
how much more should each one, considering 
himself and knowing that the mighty shall be 
mightily tormented (Wis. 6), withdraw himself 
from this, which is not so much an honor as a 
burden, and not ambitiously seek to occupy the 
place of others who are more worthy! Finally, this 
must be said: that in the Scriptures, by "sons" 

are understood logismoi (λογισμοὺς), that is, 

thoughts; and by "daughters," praxeis (πράξεις), 
that is, deeds; and that he is now commanded to 
be made a Bishop who has both his thoughts and 
his deeds in his own power, and truly believes 
in Christ, and is not stained by any blemish of 
creeping vices.

(Verse 7) For a bishop must be blameless, as 
a steward of God: not arrogant, not quick-tem
pered, not given to wine, not a striker, not greedy 
for sordid gain. Therefore, it is required of stew
ards that one be found faithful: not eating and 
drinking with the drunkards, beating the male 
and female servants; but that he should await 
the uncertain coming of God, and give his fellow 
servants their portion of food in due time.

Moreover, between the steward and the 
household, this is the only difference: that a 
fellow servant is placed over his fellow servants. 
Therefore, let the bishop and the presbyter know 
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that the people are their fellow servants, not their 
slaves. The other things that follow are placed 
within us: "Not arrogant," that is, not puffed up 
and pleased with himself for being a bishop, but 
as a good steward, seeking that which benefits 
the many.

"Not quick-tempered." A quick-tempered per
son is one who is always angry, and at the 
slightest breath of a reply or a sin, is moved like 
a leaf by the wind. And truly, nothing is more 
foul than a furious teacher, who, when he ought 
to be gentle (and according to that which is 
written (1 Tim. 2): "But the servant of the Lord 
must not strive; but be gentle unto all men, apt 
to teach, patient, in meekness instructing those 
that oppose themselves"), he, on the contrary, 
with a grim look, trembling lips, a wrinkled brow, 
unbridled insults, his face varying between pallor 
and redness, should roar with shouting: and not 
so much draw back the erring to what is good, 
as precipitate them into evil by his own savagery. 
Hence it is that Solomon also says: "Anger de
stroys even the wise" (Prov. 21). And: "The wrath 
of man worketh not the righteousness of God" 
(James 1:20). Nor, indeed, is he who is sometimes 
angry a quick-tempered man; but he is called 
quick-tempered who is frequently overcome by 
this passion.

He also forbids a bishop to be given to wine, 
about which it is written to Timothy: "Not given 
to much wine" (1 Tim. 3:8). But what a thing it 
is to see a bishop given to wine, so that with 
his senses clouded, he either bursts into laugh
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ter against the decorum of gravity, and cackles 
with loosened lips; or if he has recalled some 
slightly sad matter, he breaks forth into sobs 
and tears amidst his cups. It would be tedious 
to go through every single thing, and to explain 
the madnesses which drunkenness suggests. You 
might see some turning their cups into weapons, 
throwing a goblet in a fellow diner's face; others, 
with torn clothes, rushing into others' wounds; 
some shouting; others dozing off; he who has 
drunk the most is counted the strongest; it is 
an occasion for accusation not to have drunk 
more frequently when adjured by the king. They 
vomit so that they may drink, they drink so that 
they may vomit. The digestion of the belly and 
the throat are occupied with one and the same 
function. Let it suffice for now to have said this, 
that according to the Apostle, in wine there is 
debauchery. And wherever there is satiety and 
drunkenness, there lust will reign. Look at the 
belly and the genitals; the order of the members 
corresponds to the quality of the vices. I will 
never consider a drunkard to be chaste, who, even 
if he sleeps, lulled by wine, was nevertheless able 
to sin through wine.

But do we wonder that the Apostle con
demned drunkenness in bishops or presbyters, 
when in the old law also it was commanded that 
priests, when they enter the temple to minister 
to God, should not drink wine at all (Leviticus 
10); and that the Nazirite, as long as he nourishes 
his sacred hair, and sees nothing contaminated, 
nothing mortal, should abstain from wine, and 
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from raisins, and from the weaker drink which is 
usually made from grape-skins, and from every 
strong drink (*sicera*) which perverts the mind 
from its sound integrity (Numbers 6)? Let each 
say what he will: I speak my conscience: I know 
that for me, abstinence, when interrupted, has 
been harmful, and when resumed, has been ben
eficial.

After drunkenness, however, he commands 
this, that he not be a striker: which, indeed, 
even when understood simply, edifies the hearer, 
that he not easily stretch out his hand to strike, 
nor break out in a mad rage to beat another's 
face. It is better, however, that we say he is not 
a striker who, being gentle and patient, knows 
what should be said and what should be kept 
silent in due time, and does not strike the con
science of the weak with useless speech. For the 
Apostle, in forming a prince of the church, does 
not forbid him to be a boxer or a pancratiast (that 
is, an athlete) (which is reprehensible even in a 
common person or any gentile), but this, as I have 
said: that he not, being insulting and garrulous, 
destroy him whom he could have corrected with 
modesty and gentleness.

The appetite for sordid gain should also be 
foreign to him who is to be a bishop. For there are 
many who teach things they ought not, for the 
sake of sordid gain, who subvert whole houses 
and think that godliness is a means of gain. 
But better, according to Solomon, is a little with 
righteousness, than great revenues with iniquity 
(Prov. 16:8); and a good name in poverty is to be 
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chosen rather than a bad name in riches. A bishop 
who desires to be an imitator of the Apostle, hav
ing food and clothing, ought to be content with 
these alone (1 Tim. 6). "They which minister at 
the altar should live of the altar" (1 Cor. 9). "Live," 
he says, not "become rich." Hence also money is 
shaken from our belts, and we are clothed with 
only one tunic (Matt. 10 and Mark 6), nor do we 
think of the morrow. The appetite for sordid gain 
is to think of more than present needs. Thus far, it 
has been commanded by the Apostle's word what 
a bishop or presbyter should not have; now, on 
the contrary, what he should have is explained.

(Verses 8, 9) But hospitable, a lover of good 
men, chaste, just, holy, continent, or abstinent, 
holding fast to the faithful word which is accord
ing to doctrine, that he may be able to console 
with sound doctrine and to refute those who con
tradict. Above all, hospitality is enjoined upon 
the future bishop. For if all desire to hear that 
word from the Gospel: 'I was a stranger, and 
you took me in' (Matt. 25:35), how much more 
a bishop, whose house ought to be a common 
lodging for all! For a layman, by receiving one or 
two, or a few, will fulfill the duty of hospitality. 
But a bishop, unless he receives all, is inhuman.

But I fear that, just as the queen of the South, 
coming from the ends of the earth to hear the 
wisdom of Solomon (Matt. 12), will judge the 
men of her time, and the men of Nineveh, having 
done penance at the preaching of Jonah, will 
condemn those who disdained to hear the Savior 
who is greater than Jonah, so too many among 
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the people may judge the bishops, who withdraw 
themselves from the ecclesiastical rank and en
gage in things that are not fitting for a bishop; 
concerning whom I think John also writes to 
Gaius: 'Beloved, you do faithfully whatever you 
do for the brethren, and that for strangers, who 
have borne witness to your love before the 
Church; you will do well to send them on their 
way in a manner worthy of God, for they went 
forth for the Lord's name's sake, taking nothing 
from the Gentiles' (3 John 5 ff.). And truly, with 
the Holy Spirit speaking in him, he even then re
buked what was to come in the Churches, saying: 
'I also wrote to the Church; but Diotrephes, who 
loves to have the preeminence among them, does 
not receive us.' Therefore, when I come, I will call 
to remembrance his deeds which he does, prating 
against us with malicious words; and not content 
with that, neither does he himself receive the 
brethren, but he also forbids those who wish to, 
and casts them out of the Church.

Truly, what was foretold can now be seen in 
many cities: bishops, or presbyters, if they see 
laypeople who are hospitable and lovers of good 
men, become envious, rage, excommunicate, and 
expel them from the Church, as if it were not 
permitted to do what the bishop does not do; 
and for laypeople to be such is the condemnation 
of the priests. Therefore, they consider them bur
densome and as if imposed upon their own necks, 
and they harass them with various persecutions 
to lead them away from their good work.
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Moreover, let the bishop be chaste (*pudi

cus*), whom the Greeks call σώφρων (sōphrōn); 
the Latin translator, deceived by the ambiguity 
of the word, translated it as 'prudent' instead of 
'chaste'.

But if laypeople are commanded to abstain 
from intercourse with their wives for the sake of 
prayer, what is to be thought of a bishop, who 
daily is to offer unblemished victims to God for 
his own sins and those of the people? Let us 
reread the books of Kings, and we will find that 
the priest Ahimelech was unwilling to give the 
bread of the Presence to David and his young 
men until he had asked whether the young men 
were clean from women—not, of course, from a 
strange woman, but from a wife (1 Samuel 21). 
And if he had not heard that they had been free 
from the conjugal act since yesterday and the day 
before, he would by no means have granted the 
loaves which he had previously denied.

There is as much difference between the bread 
of the Presence and the body of Christ as there is 
between a shadow and bodies, between an image 
and the truth, between types of things to come 
and those very things which were prefigured by 
the types. Therefore, just as meekness, patience, 
sobriety, moderation, abstinence from gain, hos
pitality, and kindness ought to be preeminently 
in a bishop, and stand out among all the laity, so 
also should his own chastity and (so to speak) 
priestly modesty, so that the mind that is to con
fect the body of Christ may be free not only from 
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impure acts, but also from a wandering glance 
and error of thought.

A bishop ought also to be just and holy, so 
that he may exercise justice among the people 
over whom he presides, rendering to each what 
he deserves, and not showing partiality in judg
ment. The difference between the justice of a 
layman and that of a bishop is this: a layman 
can appear just in a few things, but a bishop 
can exercise justice in as many things as he 
has subjects. Moreover, 'holy' (*sanctus*), which 

is called ὅσιος (hosios) in Greek, signifies this 
more when holiness itself is mixed with piety 
and is referred to God. For what we call 'holy' 

(*sanctum*), the Greeks call ἅγιον (hagion); but 

what they call ὅσιον (hosios), we can call 'pious' 
(*pium*) toward God.

Let the bishop also be abstinent: not only (as 
some think) from lust and the embrace of a wife, 
but from all disturbances of the soul, lest he be 
stirred to anger, lest sadness cast him down, lest 
terror agitate him, lest immoderate joy lift him 
up. Abstinence, moreover, is numbered by the 
Apostle among the fruits of the spirit. And if it is 
required of all, how much more of a bishop, who, 
being patient and meek, ought to bear the vices 
of sinners, console the fainthearted, support the 
weak, render to no one evil for evil, but overcome 
evil with good.

Finally, let him hold fast to the faithful word 
which is according to doctrine, so that just as the 
word of God is faithful and worthy of all accep
tance, so too he may show himself to be such that 
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everything he says is deemed worthy of faith, and 
his words may be a rule of truth. Let him also be 
able to console those who are tossed about by the 
tempests of this world, and by sound doctrine to 
destroy weak precepts. Now, it is called 'sound 
doctrine' to distinguish it from languid and weak 
doctrine. Let him also be such that he may refute 
those who contradict, whether heretics or Jews, 
and the wise of this world. And indeed, the 
preceding qualities which he placed among the 
virtues of a bishop pertain to life. But this which 
he says, 'that he may be able to console with 
sound doctrine and to refute those who contra
dict,' must be referred to knowledge. Because if a 
bishop's life is only holy, by so living he can profit 
himself. Furthermore, if he has been instructed 
in doctrine and discourse, he can instruct both 
himself and others; and not only instruct and 
teach his own, but also strike back at adversaries, 
who, unless they are refuted and convicted, can 
easily pervert the hearts of the simple.

This passage argues against those who, giving 
themselves over to inertia, idleness, and sleep, 
think it a sin to read the scriptures, and who 
despise as garrulous and useless those who med
itate on the Law of the Lord day and night, 
not noticing that the Apostle, after the list of a 
bishop's conduct, likewise commanded doctrine 
as well.

(Verses 10, 11) For there are many who are in
subordinate, vain talkers, and deceivers of minds, 
especially those of the circumcision, who must be 
silenced, who subvert entire households, teach
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ing what they ought not, for the sake of dishonest 
gain. He who is to be a leader of the Church 
should have eloquence joined with integrity of 
life, lest his works be silent without speech, and 
his words blush for lack of deeds; especially since 
there are not a few, but many, who are not sub
missive but defiant, who do not care to say with 
the Psalmist: Is not my soul subject to God? (Ps 
61:1). But they pervert with empty persuasion the 
good seed of minds, which naturally has knowl
edge of God. Indeed, this seems to me what Paul 

meant when he says phrenapatai (φρεναπάται): 
not as the Latin translator simply rendered it, 
'deceivers,' but 'deceivers of minds.' And indeed, 
their garrulity would have no credibility without 
the authority of the Scriptures, if they did not 
seem to strengthen their perverse doctrine even 
with divine testimonies. These are the Jews of 
the circumcision, who at that time were striving 
to subvert the nascent Church of Christ and to 
introduce legal precepts, about whom Paul treats 
more fully in his letters to the Romans and to the 
Galatians. And a few months ago, we ourselves 
dictated three volumes in explanation of the 
Epistle to the Galatians. A Doctor of the Church, 
to whom the souls of the people are entrusted, 
ought to overcome such men by the reason of 
the Scriptures, and to impose silence on them by 
the weight of testimony; for they subvert not one 
or a few households, but entire ones with their 
masters and families, teaching about distinctions 
of foods, about the long-since abolished Sabbath, 
about the injury of circumcision. And would that 
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they did this out of zeal for the faith, it could 
in some part be forgiven, as the Apostle says: 
I confess, they have a zeal for God, but not 
according to knowledge (Rom. 10:2). But because 
their god is their belly, for the sake of dishonest 
gain they wish to make disciples for themselves, 
so that as masters they may be supported by 
their followers. We can, however, also interpret 
what was said, 'for the sake of dishonest gain,' 
in another way: that we might think the Apostle 
used a common expression by which all heretics, 
when they teach perverse things, are accustomed 
to assert that they are 'winners' of men, when it 
is not a gain, but a loss, to destroy the souls of 
the deceived. On the contrary, he who corrects 
his erring brother according to the Gospel, if 
that brother is converted, has 'won' him. For 
what greater gain can there be, or what more 
precious, than if someone should win a human 
soul? Therefore, every doctor of the Church who 
persuades towards the faith of Christ by right 
reason is an honest 'winner.' And every heretic, 
who by certain deceptions deceives men and is 
himself deceived, speaks what he ought not, for 
the sake of dishonest gain.

(Verses 12 ff.) One of them, their own prophet, 
said: 'Cretans are always liars, evil beasts, lazy 
gluttons.' This testimony is true. For this reason, 
rebuke them sharply, so that they may be sound 
in the faith, not paying attention to Jewish 
fables and the commandments of men who turn 
away from the truth. As far as the text of the 
discourse and the context of the passage are con

32



C O M M E N TA RY  O N  T I T U S

cerned, what he says, *One of them, their own 
prophet, said*, seems to refer to those of whom 
he spoke above: *especially those of the circumci
sion party, who must be restrained, who subvert 
entire households, teaching what they ought not 
for the sake of shameful gain*, and then it would 
follow: *one of them, their own prophet, said*. 
But since this little hexameter verse is found in 
none of the prophets who prophesied in Judea, it 
seems to me it should be read in two ways. One 
is that what he says, *One of them, their own 
prophet, said*, is connected with the preceding 
verses, *For this reason I left you in Crete, that 
you might correct what was lacking*, and then it 
would follow: *one of them, their own prophet, 
said*, that is, of the Cretans. But because many 
things are in between, and this seems absurd, and 
perhaps no one would accept it, it must therefore 
be fitted differently with the preceding verses, 
which are closer, so that we read: *For there 
are many who are insubordinate, 706 empty 
talkers, and deceivers of minds, especially those 
of the circumcision party*. These many who 
are insubordinate, empty talkers, and deceivers 
of minds, along with those of the circumcision 
party, must be restrained, *who subvert entire 
households, teaching what they ought not for the 
sake of shameful gain: one of them, their own 
prophet, said*. Thus, what he says, *their own 
prophet*, refers not specifically to the Jews, and 
especially those of the circumcision party, but to 
the many who are insubordinate, empty talkers, 
and deceivers of minds, who, since they were in 
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Crete, are to be believed to have been Cretans. 
Moreover, this verse is said to be found in the 
oracles of the Cretan poet Epimenides; whom he 
called a prophet for the present occasion, either 
ironically, because, of course, such Christians de
serve to have such prophets—just as there were 
prophets of Baal, and prophets of confusion, and 
others of offenses, and whatever vicious prophets 
Scripture mentions—or truly, because he wrote 
of Oracles and responses, which themselves fore
tell future things and proclaim long in advance 
what is to come. Finally, the book itself is entitled 
*Oracles*; and because it seemed to promise 
something divine, I think the Apostle inspected 
it to see what gentile divination might promise, 
and in due course made use of the verse when 
writing to Titus, who was in Crete, so that he 
might convict the false teachers of the Cretans by 
a teacher from their own island.

Now, Paul is found to have done this not only 
in this passage, but also in others. Indeed, in 
the Acts of the Apostles, when he was preaching 
to the people and disputing in the Areopagus, 
which is the court of the Athenians, he said 
among other things: *As some of your own poets 
have said, 'For we are indeed his offspring'* (Acts 
17), a half-line which is read in the *Phaenom
ena* of Aratus, which Cicero translated into 
the Latin language, as did Germanicus Caesar, 
and recently Avienus, and many others whom it 
would be too long to enumerate. To the Corinthi
ans also (1 Cor. 15:33), who were themselves 
polished with Attic eloquence and, due to the 707 
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proximity of the places, seasoned with the flavor 
of the Athenians, he took an iambic verse from 
a comedy of Menander: *Bad company corrupts 
good morals*. Nor is it surprising if, for the op
portunity of the moment, he makes use of verses 
from gentile poets, since he also, by changing 
something from the inscription of an altar, spoke 
to the Athenians, saying: *For as I passed by and 
observed your objects of worship, I found also an 
altar on which was inscribed: 'To the Unknown 
God.'* What therefore you worship as unknown, 
this I proclaim to you. The inscription on the 
altar, however, was not as Paul asserted, *to the 
unknown God*, but thus: *To the gods of Asia and 
Europe, and Africa; to the unknown and foreign 
gods.* But because Paul did not need many un
known gods, but only one unknown God, he used 
the singular word, to teach that this was his God, 
whom the Athenians had noted in the altar's title; 
and that they ought to worship knowingly him 
whom they venerated in ignorance, and could 
not fail to know. Paul, however, did this rarely, 
and as the opportunity of the place rather than 
of ostentation demanded, in the manner of bees, 
which are accustomed to compose honey from 
diverse flowers and to fit together the cells of the 
honeycomb.

There are some who think this verse is taken 
from the poet Callimachus of Cyrene, and in some 
part they are not mistaken. For he too, writing in 
praise of Jove against the Cretans, who boasted of 
showing his tomb, said: *Cretans are always liars: 
for they have also fabricated his tomb with a sac
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rilegious mind.* But, as we said above, the entire 
verse was taken by the Apostle from the poet Epi
menides; and Callimachus used its beginning in 
his own poem. Or perhaps he rendered a common 
proverb, by which Cretans were called deceitful, 
into meter without the theft 708 of another's 
work.

Some think the Apostle should be repre
hended for having imprudently erred; and that 
while he was arguing against false teachers, he 
approved that little verse, because of which the 
Cretans are said to be deceitful, namely, that 
they constructed an empty tomb for Jove. For if, 
they say, Epimenides or Callimachus argue that 
the Cretans are deceitful, and evil beasts, and 
lazy gluttons, because they do not perceive divine 
things, and they feign that Jove, who reigns in 
heaven, is buried on their island; and if what 
they said is proven to be true by the Apostle's 
judgment, it follows that Jove is not dead, but 
alive. Therefore Paul, the destroyer of idolatry, 
unskilledly, while acting against perverse teach
ers, asserted the gods whom he was attacking.

To these we must briefly respond, just as 
in that which says: *Evil conversations corrupt 
good morals.* And in that other, *For we are 
indeed his offspring*, he did not immediately 
approve the entire comedy of Menander and 
the book of Aratus, but he made use of the 
verse for the opportunity it presented. So also 
in the present passage, he did not, by one little 
verse, confirm the whole work of Callimachus 
or Epimenides—one of whom sings the praises 
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of Jove, the other writes about Oracles—but he 
only rebuked the Cretans as liars for the vice of 
their nation, not on account of that opinion for 
which they were censured by the poets, but on 
account of their innate facility for lying, refuting 
them by an author of their own nation. But those 
who think that he who has used a part of a 
book must follow the whole book, seem to me to 
also receive the apocryphal book of Enoch, from 
which the apostle Jude in his Epistle drew a testi
mony, among the Scriptures of the Church; and 
many other things which the apostle Paul spoke 
from hidden sources. For 709 by this argument 
we can say: because he said that he worshipped 
an unknown God among the Athenians, whom 
they had noted on an altar, Paul ought to follow 
the other things that were written on the altar, 
and to do what the Athenians did, because he 
had partially agreed with the Athenians in the 
worship of an unknown God. Far be it from me to 
turn an argument and scholastic elegance into a 
calumny. No one is such a murderer, such a parri
cide, such a poisoner, that he has not sometimes 
done something good. Therefore, if, seeing one 
good thing of his, I approve it, will the necessity 
fall upon me to approve the other things that 
were evil? If an enemy should quarrel and shout 
against us, will he not, amidst words of animos
ity and strife, speak some truth? which is not 
entirely reprehended even by us against whom 
he speaks. And so, Callimachus and Epimenides 
did not speak truth in saying that Jove is a god, 
and the rest of what is contained in their poems, 
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because the Cretans are deceitful; but they spoke 
truth only in this, that they expressed the innate 
vice of lying of the Cretans. And because they 
are deceitful, it does not immediately follow that 
they have not sometimes spoken the truth. For 
Jupiter would not therefore not be a god, if the 
Cretans spoke the truth; but yet, with them being 
silent, he who was dead would not have the name 
of a god.

Finally, so that we may know that the Apostle 
spoke against the Cretans not by chance, and 
fleetingly as he pleased (as they think), but 
deliberately and circumspectly, and protecting 
himself on every side: *This testimony*, he says, 
*is true*; not the whole poem from which the tes
timony was taken, not the entire work, but only 
this testimony, this verse by which they are called 
liars. And certainly, he who agreed with only one 
part of the poem must be believed to have refuted 
the rest. Moreover, how the Cretans are liars, and 
the Galatians foolish, and Israel stiff-necked, and 
how each province is marked by its own vice, 
we have discussed in the Epistle of Paul to the 
Galatians. And since there is nothing more that 
we can bring forward here, we are content with 
that. Therefore, he says, *rebuke them sharply*: 
for they are liars, and evil beasts, and lazy glut
tons, who persuade with falsehoods, who in the 
manner of wild beasts thirst for the blood of the 
deceived, and not working in silence, eat their 
own bread; whose god 710 is their belly, and their 
glory is in their shame. And rebuke them, *so that 
they may be sound in the faith*.
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He speaks of this soundness of faith also in the 
following verses: *That the older men be sober, 
honorable, self-controlled, sound in faith, in love, 
and in patience*. In a similar way to this faith, 
soundness of doctrine is also spoken of. *For the 
time will come*, he says, *when they will not put 
up with sound doctrine*. There are also words 
of soundness, of which he speaks to Timothy in 
the first Epistle: *If anyone teaches otherwise and 
does not agree to the sound words of our Lord 
Jesus Christ and the teaching that is according to 
godliness* (1 Tim. 6:3). And in the second: *Hold 
to the pattern of sound words that you have 
heard from me* (2 Tim. 1:13). Those who have 
this soundness of faith and doctrine and words 
will not pay attention to Jewish fables and the 
commandments of men who turn away from the 
truth. Let us indulge the Jews for a moment, and 
patiently listen to the foolishness of those who 
are called wise among them; and then we will un
derstand what Jewish fables are, which, without 
the authority of Scripture, without any assertion 
of reason, invent certain animalistic and fabulous 
things, about which Isaiah prophesied, saying: 
*This people honors me with their lips, but their 
heart is far from me. In vain do they worship 
me, teaching as doctrines the commandments 
of men* (Isa. 29:13). The Savior, confirming this 
testimony in the Gospel, accused them of having 
preferred the commandments of men to the Law 
of God. For God said: *Honor your father and 
mother*. But they handed down: *That whoever 
says to his father or mother, 'Whatever gift from 
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me might benefit you,' he shall not honor his 
father and mother* (Matt. 15:3 ff.). If anyone after 
the coming of Christ is cut, and not circumcised, 
he serves Jewish fables and the commandments 
of men who turn from the truth. For he is not 
a Jew who is one outwardly, but who is one 
inwardly; and circumcision is of the heart, in 
the spirit, not in the letter. If anyone celebrates 
Passover, not with the unleavened bread of sin
cerity and truth, so as to exterminate from his 
soul all the old leaven of malice and wickedness, 
this one pays attention to fables and follows 
shadows, with the truth neglected. If anyone, not 
rising with Christ, nor seeking the things that are 
above, but those that are below, says: *Do not 
touch, do not taste, do not handle things that are 
in corruption*, by that very use according to the 
precepts and doctrines of men, this one follows 
justifications that are not good, and precepts that 
are not good. But where there is truth, and the 711 
spiritual law, where there are good justifications 
and the best precepts: whoever does them shall 
live in them.

(Verse 15) To the pure all things are pure, but 
to the defiled and unbelieving nothing is pure; 
but both their mind and their conscience are pol
luted. Because he had said above: "For there are 
many who are insubordinate, empty talkers, and 
deceivers, especially those of the circumcision," 
and concerning those who had been deceived by 
them, he had consequently added: "Rebuke them 
sharply, that they may be sound in the faith, 
not giving attention to Jewish fables and the 
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commandments of men who turn away from the 
truth." And as is most fully argued in the epistles 
to the Galatians and to the Romans, they thought 
there was a distinction among foods, with some 
seeming pure and others impure; for this reason 
he now infers: "To the pure all things are pure," 
namely, to those who believe in Christ and know 
that every creature is good, and that nothing is to 
be rejected if it is received with thanksgiving. But 
to the defiled and unbelieving nothing is pure; 
because both their mind and their conscience 
are polluted, for this reason even things that 
are pure by nature become impure to them. Not 
that anything is either pure or impure in itself, 
but according to the quality of those who eat, 
it becomes pure to the pure and impure to the 
contaminated. Otherwise, for all the unbelieving 
and polluted, even the bread of blessing and the 
Lord's cup are of no help; because whoever eats 
of that bread and drinks of the cup unworthily, 
eats and drinks judgment upon himself (I Cor. 
11). By the advent of Christ, all things have been 
cleansed. What He has cleansed, we cannot de
file. But we must be careful, in discussing these 
things, not to give an opportunity to that heresy 
which, according to the Apocalypse (Chapter 2) 
and also the apostle Paul himself writing to the 
Corinthians, thinks that one may eat things sac
rificed to idols, because "all things are pure to 
the pure" (I Cor. 8). For it was not the Apostle's 
purpose now to dispute about things sacrificed 
to demons, but against the Jews, who, according 
to the discipline of the abolished Law, considered 
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some things pure and others impure. "For," he 
says, "we cannot partake of the Lord's table and 
the table of demons; nor can we drink at the 
same time the cup of the Lord and the cup of 
demons" (I Cor. 10:20-21). Therefore, it is within 
us whether we eat things pure or impure. For if 
we are pure, creation is pure to us. But if we are 
impure and unbelieving, all things become com
mon to us, either through the heresy dwelling 
in our hearts or through the conscience of our 
sins. Furthermore, if our conscience does not 
condemn us, and we have confidence of piety 
toward the Lord, we will pray with the spirit, and 
we will pray with the mind also; we will sing with 
the spirit, and we will sing with the mind also 
(I Cor. 14); and we will be far from those about 
whom it is now written: "Both their mind and 
their conscience are polluted."

(Verse 16.) They profess that they know God, 
but in works they deny him: being abominable, 
and disobedient, and unto every good work 
reprobate. These whose mind and conscience 
are defiled, profess that they know God, but in 
works they deny him, according to that which 
is said in Isaiah: This people honoreth me with 
their lips, but their heart is far from me (Isaiah 
29:13). Therefore, just as one honors with the 
lips but withdraws far in the heart, so one who 
confesses God in word, denies him in works. But 
one who denies God by works, with a feigned 
confession, is rightly execrable and profane; and, 
being persuaded by no reason of truth, is called 
disobedient and unbelieving. Whence it happens 
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that he is reprobate unto every good work: that 
is, even those things which, overcome by natural 
goodness, he might happen to do well, are not 
good, since by the perversity of his mind they 
are reprobate. Some think that God is denied 
only in this, if someone, seized by the Gentiles 
in a persecution, should renounce being a Chris
tian. But behold, the Apostle asserts that God is 
denied by all perverse deeds. Christ is wisdom, 
justice, truth, holiness, fortitude. Wisdom is de
nied by foolishness, justice by iniquity, truth 
by falsehood, holiness by baseness, fortitude by 
weakness of spirit. And as often as we are over
come by vices and sins, so often do we deny God. 
And conversely, as often as we do anything well, 
we confess God. Nor is it to be thought that on the 
day of judgment only those will be denied by the 
Son of God who denied Christ in martyrdom; but 
through all works, words, and thoughts, Christ, 
if denied, denies, or if confessed, confesses. Of 
this confession, I think, he also commanded the 
disciples, saying: You shall be witnesses to me in 
Jerusalem, and in all Judea and Samaria, and even 
to the uttermost part of the earth (Acts 1:8), so 
that in all good works and words, the mind dedi
cated to Christ himself may confess him. There is 
also a certain praiseworthy denial, of which the 
Apostle himself speaks: That, denying ungodli
ness and worldly desires, we should live soberly, 
and justly, and godly in this present world: look
ing for the blessed hope and coming of our Savior 
God (Titus 2:12). Whoever has made this denial 
and wishes to follow the Savior who says, "Who
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ever will come after me, let him deny himself" 
(Luke 9:23), having put off the old man with his 
deeds, and having put on the new, will follow 
his God. But how one is to deny oneself must be 
contemplated. The chaste man denies the forni
cator that he formerly was; the wise man, the 
imprudent; the just man, the unjust; the strong 
man, the weak. And to speak of all in common, 
we deny ourselves as often as, trampling on our 
former vices, we cease to be what we were, and 
begin to be what we were not before.

(Chapter II.—Verse 1) But speak thou the 
things which become sound doctrine. It is one 
thing to speak sound doctrine, another to teach 
those things which are fitting for sound doctrine: 
for in the one there is only simple instruction, 
while in the other, along with what one teaches, 
there is also a correction of life. For he that shall 
break one of these least commandments, and 
shall so teach men, shall be called the least in 
the kingdom of heaven (Matthew 5:19): the Lord 
commanding his disciples that they ought not 
only to labor in the meditation of the Scriptures, 
so as to repeat what is written and store it in 
the treasury of memory, but first to do what is 
commanded. But whosoever shall do and teach, 
he shall be called great in the kingdom of heaven. 
For unless our justice hath abounded more than 
that of the Scribes and Pharisees, we cannot 
enter into the kingdom of heaven (Matthew 5). 
Who, sitting on the chair of Moses, say and do 
not, and bind heavy and insupportable burdens, 
which they lay on men's shoulders, but with a 
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finger of their own they will not move them. This, 
therefore, the Apostle now teaches Titus, his son 
in Christ and his disciple, that he should speak 
those things which are fitting for sound doctrine: 
because there is soundness in doctrine when the 
teaching and the life of the teacher are in agree
ment.

Verse 2.) That the aged men be sober, honest, 
modest, sound in faith, and in charity, and in 
patience. Having previously instructed Titus in 
general what he himself ought to say to all, in 
that which he says: "But speak thou the things 
which become sound doctrine," he now explains, 
through individual categories, what is fitting for 
each age. First, what is suitable for old men; then, 
what is fitting for old women; third, what is ap
propriate for the young, both males and females, 
although in the precept for the old women he has 
subjoined commands concerning young women, 
so that he might not so much teach the young 
women himself as explain what they should be 
taught by the old women. Lastly, concerning 
servants, and through individual ages and condi
tions, he has so fittingly established precepts that 
his discourse is a rule of life and morals.

Therefore, that the aged men be sober, or vig

ilant, because nēphalioi (νηφάλιοι) among the 
Greeks means both; honest, so that the gravity of 
their morals may adorn the gravity of their age; 
modest, lest they be wanton in an age not their 
own, lest, with blood now cold to lust, they be an 
example of ruin to the young.
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Sound in faith, concerning which soundness 
of faith we have spoken above. Sound, however, 
not only in faith, but also in charity and in 
patience, so that when they have the primary 
soundness of faith, they may hear from the Sav
ior: "Thy faith hath made thee whole" (Mark 
10:52). And elsewhere: "I have not found so 
great faith, no, not in Israel" (Matthew 8:10). 
And on account of this same soundness of faith, 
they become children of Abraham, of whom it 
is written: "Abraham believed God, and it was 
counted to him for righteousness" (Genesis 15:8). 
And Habakkuk, commemorating this soundness 
of faith, says: "But the just shall live by my faith" 
[or, "shall live"] (Habakkuk 2:3).

Reread the Epistle of Paul the Apostle to the 
Hebrews (or of whomever else you think it to be, 
since it is now received among the ecclesiastical 
writings), and enumerate that whole catalogue 
of faith, in which it is written: "By faith Abel 
offered unto God a more excellent sacrifice than 
Cain" (Hebrews 11:4 ff.). And: "Enoch was trans
lated that he should not see death"; and Noah, 
believing God concerning things not yet seen, 
prepared an ark; and Abraham went out into a 
land which he knew not. And lest Scripture seem 
to give no example of faith for women, it is writ
ten in the same Epistle that Sarah also received 
strength to conceive seed, when she was past the 
time of her age, because she judged him faithful 
who had promised. The faith of Isaac, and of 
Jacob, of Joseph, of Moses also and of Rahab, and 
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of the others is praised there, which he who has 
read the Epistle itself can know better.

As there is, therefore, a soundness of faith, 
so there is the same soundness also in charity. 
But who possesses the soundness of charity, 
except he who has first loved God with his 
whole soul, and with his whole heart, and with 
all his strength? Then, hearing Christ's precept 
concerning his neighbor, "Thou shalt love thy 
neighbor as thyself" (Matthew 5), he has divided 
charity: for on these two commandments hang 
all the Law and the Prophets. He who has the 
soundness of charity is not envious, is not puffed 
up, does not behave himself unseemly, is not 
easily provoked, thinks no evil, rejoices not in 
iniquity [or, rejoices with], but rejoices in the 
truth, bears all things, believes all things, hopes 
all things, endures all things (1 Corinthians 13). 
And because charity never fails, he who is in the 
soundness of charity never himself falls. Indeed, 
neither tribulation, nor distress, nor famine, nor 
persecution, nor nakedness, nor peril, nor sword 
shall be able to separate him from the soundness 
of charity, which he has in Christ Jesus. Why 
should I speak of the sword and other lesser 
things, which cannot divide him who possesses 
the charity of soundness, when neither death, 
nor life, nor angels, nor principalities, nor things 
present, nor things to come, nor power, nor 
height, nor depth, nor any other creature can 
separate him who has the charity of soundness in 
Christ Jesus?
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If the soundness of charity has been under
stood by us, let us take some example from 
the Scriptures of those who are in the infirmity 
of charity. The Savior says of the last times: "Be
cause iniquity shall abound, the charity of many 
shall grow cold" (Matthew 24). For charity is 
warm in those who are fervent in spirit, but cold 
and icy and frozen in those who have received 
the harshest blasts of the North Wind. "For out of 
the north an evil shall break forth upon all the in
habitants of the land" (Jeremiah 1:14). From this 
coldness of charity, Ammon also had grown stiff 
toward his sister Tamar (2 Kings 13). Therefore, it 
is to be feared lest we too might at some time be 
overcome by this infirmity of charity.

For it sometimes happens that at first we have 
a holy love for a virgin, or for any woman; and 
when the mind has been softened into affections, 
gradually the soundness of charity grows pale 
with languor, and begins to weaken, and leads 
the lover to utter death.

Whence also the Apostle cautiously and pru
dently commands Timothy to exhort the younger 
women in all chastity (1 Timothy 5). But all 
chastity is in the flesh and spirit and soul: lest the 
eye be scandalized; lest we hang lingering on the 
beauty of a woman's face [or, lest we bestow]; lest 
it delight us to hear flattering words; lest a mind 
previously firm grow weak at feigned speeches.

Therefore, let both the young and the old, 
both young women and old women, beware, as 
we have said, and guard their hearts with all dili
gence, lest through the soundness of affection, 
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the disease of charity enter, and through holy 
love, an unholy affection arise, which may drag 
them down to hell.

He who is sound in faith, who is sound in 
charity, let him also be sound in patience: and 
patience is proven especially in temptations, be
cause it is of no avail to have possessed the things 
we have enumerated above, unless all the riches 
and merchandise with which the ship is laden 
are preserved in a storm, and, with winds blow
ing from this side and that, what has been well 
acquired is delivered without shipwreck.

"For he that shall endure unto the end, the 
same shall be saved" (Matthew 24:13).

(Verses 3 ff.) Likewise, the older women 
should be in holy attire, not slanderers, not given 
to much wine; teaching well, so that they may 
train the young women to be chaste, to love their 
husbands, to love their children: to be modest, 
chaste, diligent in the care of their homes, kind, 
submissive to their own husbands, so that the 
word of God may not be blasphemed.

Although the apostle Peter commanded that 
husbands should give honor to their wives as 
to the weaker vessel, it should not, however, be 
thought that the wife, who has a weak vessel 
of the body, is immediately also weaker in soul. 
Hence it is now commanded to them that in 
them also that saying of the Apostle may be 
fulfilled: "Virtue is made perfect in infirmity" (II 
Cor. 12:9), and it is said that they should have 
all things that are commonly commanded to 
old men, namely in that he says: "Likewise, the 
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older women," that is, just as old men, in all 
things honorable, sober, modest, sound in faith, 
in charity, and in patience, and that they should 
have this proper to their sex, that they be in 

holy attire, or as it is better read in the Greek, ἐν 

καταστήματι ἱεροπρεπεῖς, so that their very gait 
and movement, countenance, speech, and silence 
may display a certain dignity of sacred decorum. 
And because this kind of little woman is wont 
to be garrulous, according to that passage: "And 
withal they learn to be idle, wandering about 
from house to house; and not only idle, but tat
tlers also and busybodies, speaking things which 
they ought not" (I Tim. 5:13): for this reason he 
wants them to be not slanderers (*incentrices*), 
that is, not accusers, not such as detract from oth
ers in order to please others. Or certainly because 
they themselves have now passed beyond ado
lescence, they dispute about the ages of young 
women, and say: "She adorns herself this way, 
she dresses her hair that way, she walks about 
in such a manner: she loves him, she is loved by 
him": when even if these things are true, they 
ought not so much to accuse her before others, as 
to correct her secretly with the charity of Christ, 
and rather teach her not to do it, than to accuse 
her in public for what she has done.

Women of this age are accustomed, because 
the luxury of the body has grown cold [Var. lux
ury] (although there are very many who are not 
ashamed of their white hair, and trembling little 
old women compose themselves before a flock 
of grandchildren), to give themselves to wine for 
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pleasure; and when among their cups they have 
seemed to themselves prudent and eloquent, to 
assume a kind of austerity of morals, speaking 
of what they seem to themselves to be, and not 
remembering what they once were. And there
fore, older women should be prohibited from 
excessive drinking of wine, since what lust is in 
the young, drunkenness is in the old. Or how can 
an older woman teach chastity to young women, 
when if a young woman were to imitate the 
drunkenness of the old woman, she could not be 
modest? Moreover, he expressed it significantly: 
"Not given to much wine." For it is a kind of 
servitude and an extreme condition for a person's 
senses to be occupied by wine, and not to be one's 
own, but the wine's.

Since, therefore, he first taught what kind of 
women the older women ought to be, and after 
those things which they have in common with 
old men, he also set forth their proper character
istics—that they should be full of honorable and 
holy conduct, and all decorum: not accusers, not 
slanderers of others, not with their senses occu
pied by wine. Now, consequently, he grants them 
the reins of teaching, so that when they are such, 
they may have the freedom to teach, that is, to 
teach those things that are good. For although in 
another place he said, "But I suffer not a woman 
to teach" (I Tim. 2:12), it is to be understood 
in this way, that teaching over men is taken 
away from them. However, let them teach the 
young women, as if they were their own daugh
ters. First, chastity: because the enemy fights 
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more against this in the flower of age, and all 
his power against women is in the navel of the 
belly: then, that they may love their husbands, 
and cherish their children. What teaching is it to 
love husbands, when this is established not in 
the eloquence of the teacher, but in the heart of 
the lover? He wants them to love their husbands 
chastely: he wants there to be a modest love be
tween husband and wife, so that with modesty, 
and shamefacedness, and as if by the necessity of 
her sex, she should rather render the debt to her 
husband than demand it from him, and believe 
that she is performing the work of procreation 
before the eyes of God and the angels: thus she 
will not blush even at the secret bed, and the 
darkness of the night, and her closed chamber, 
when she has considered that all things are open 
to the eyes of God. Moreover, they love their 
children in this way, if they train them in the 
discipline of God. Furthermore, to be unwilling 
to grieve them by teaching what is good, and to 
give them the freedom to sin [Var. of sin], is not 
to love one's children, but to hate them. Let the 
young women also be trained to have diligence 
in their homes. And because it could happen that 
the diligence of the house would be managed 
with austerity, and through this precept of the 
Apostle, the matron might become more severe 
toward her servants, he therefore joined "kind": 
so that she would believe she was managing her 
husband's house well only if she commanded 
her servants with kindness, not with terror. And 
also "submissive to their own husbands": lest 
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perhaps, puffed up by wealth and nobility, they 
might not remember the sentence of God, by 
which they are made subject to men. For He says 
to the woman: "Your desire shall be for your 
husband, and he shall rule over you" (Gen. 3:16). 
In this, the prudence of Holy Scripture is to be 
considered: because the Lord did not speak this 
to the man, saying, "You shall rule over your 
wife," but to the woman herself, so that He might 
leave to her the reward of obedience, while it is 
in her power, if she wishes to obey the precepts 
of God, to serve her husband and be subject to 
her husband, so that it might be, in a way, a 
free servitude, and full of love, therefore serving 
her husband, while she fears to offend him. For 
man was not created for woman, but woman for 
man. And since the head of the woman is the 
man, and the head of the man is Christ: whatever 
wife is not subject to her husband, that is, to her 
head, is guilty of the same crime as the husband 
if he is not subject to Christ his head. But the 
word of the Lord is blasphemed: either when the 
first sentence of God is contemned and held for 
naught, or the Gospel of Christ is defamed, when 
she who is a Christian, and by the law of God is 
subject, desires to rule over her husband, against 
the law and faith of nature. since even gentile 
women serve their husbands by the common law 
of nature.

(Verse 6 ff.) "Likewise, exhort the young men 
to be sober-minded in all things, showing your
self an example of good works, in doctrine, in 
integrity and chastity, in sound and irreproach
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able speech, so that he who is of the contrary 
part may be ashamed, having nothing evil to say 
of us."

Just as in what he had previously commanded, 
saying, "The aged women likewise, in holy at
tire," we said that the likeness of the aged women 
was to be referred to the aged men; so now in 
what he has introduced, "Likewise, exhort the 
young men to be sober-minded," we think the 
likeness of the young men is to be adapted to the 
aged women, and through the aged women to 
the aged men: so that they may have the sobriety 
of the aged, and be honorable and modest, and 
sound in faith, in charity, and in patience. But of 
the aged women, in the holiness of their attire 
[variant: *habitu sanctitatem*], that they be not 
slanderers, not given to much wine, teachers of 
good things, and so forth. But he set this down 
as proper to young men, that they be sober-
minded (*pudici*) in all things, that is, in mind 
as well as in body, in deed as well as in thought, 
so that there may be no suspicion of baseness in 
a young man. And although certain of the Latins 
think it should be read thus: "Likewise, exhort 
the young men to be sober-minded," and then 
add, "in all things showing yourself a pattern of 
good works," yet we should know that "in all 
things" is to be referred to what precedes, that is, 
"exhort that they be sober-minded in all things." 
It should also be known that continence is neces
sary not only in the work of the flesh and the 
concupiscence of the soul, but in all things: lest 
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we seek undue honors, lest we be inflamed by 
avarice, lest we be overcome by any passion.

"Showing yourself," he says, "a pattern of 
good works." It is of no avail for someone to 
be skilled in speaking and to have polished his 
tongue for oratory, unless he has taught more 
by example than by word. In short, he who is un
chaste, however eloquent he may be, if he exhorts 
his hearers to chastity, his speech is weak and has 
no authority to persuade. And on the contrary, al
though he may be unrefined and slow of speech, 
if he is chaste, he can by his own example impel 
men to a similar way of life.

As for what he says, "in incorruption," it is 
to be understood that "incorruption" properly 
signifies virginity. Indeed, those who are virgins 
are commonly called "uncorrupted," and those 
who have ceased to be virgins are named "cor
rupted"; and we say, "she who was once a virgin 
is corrupted." Hence I think that Titus, before he 
was occupied with the work of the flesh, believed 
in the Gospel, received baptism, and remained 
a virgin, and is now admonished by the Apostle 
to show himself a model in incorruption: which 
incorruption, indeed, we do not see in Timothy. 
For when he said to him: "Let no man despise 
thy youth; but be thou an example of the faithful 
[variant: *filiorum*] in word, in conversation, 
in charity, in faith, in chastity" (1 Tim. 4:12), 
he was silent about incorruption, and only put 
"chastity." But chastity can be understood even 
in celibacy without virginity. Unless perhaps we 
take chastity to be in the mind, and incorruption 
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in the body, according to that which is written 
elsewhere in the definition of a virgin: "That she 
may be holy both in body and in spirit" (1 Cor. 
7). And he himself now consequently added: "in 
doctrine, in incorruption, in sobriety." We could 
[variant: *possumus*] also interpret "sobriety" 
and "incorruption" as pertaining to the integrity 
of doctrine, were it not that what follows specif
ically, "in sound and irreproachable speech," 
would have its own precept concerning the insti
tution of doctrine.

As for what he says, "in irreproachable 
speech," it is not that anyone is of such eloquence 
and prudence as to be reproached by no one 
(for indeed both apostles and evangelists are 
reproached by heretics and gentiles), but that 
he says or does nothing worthy of reproach, al
though his adversaries are ready to reproach him. 
And because there are many who are not subject, 
vain talkers and deceivers of minds, who hate 
him that reproves in the gates, and abhor holy 
speech, for this reason let us show ourselves an 
example in all things: in doctrine, in integrity, in 
sobriety, in sound and irreproachable speech, so 
that the adversaries, terrified by the soundness 
of our life and doctrine, may not dare to accuse, 
that is, to fabricate anything plausible in their 
accusation. And indeed, even to this day we see 
some in the Churches (although this is a rare 
bird) who are of such gravity and continence that 
they even have testimony from their adversaries, 
and it is said, "That is a great man, and of holy 
conversation and upright morals, if only he were 
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not a heretic." For no one is of such immoderate 
impudence as to be able to accuse the sun's rays 
of being dark, or to cover a bright light with the 
gloom of night. Hence the Apostle, taking precau
tions against these same things, says: "That I may 
cut off the occasion from them who desire an 
occasion" (2 Cor. 11:12).

Moreover, "he who is of the contrary part" 
can also be understood as the devil, who is the ac
cuser of our brethren, as John the Evangelist pro
claims; who, when he has nothing evil to object 
against us, is put to shame, and the accuser will 
not be able to accuse. For "diabolus" in the Latin 
language means "accuser" (*criminatorem*).

(Verses 9, 10) Let slaves be subject to their 
masters in all things: let them be pleasing, not 
contradicting, not stealing; but showing all good 
faith, that they may adorn the doctrine of our 
Savior God in all things. Since our Lord and Sav
ior, who says in the Gospel: "Come to me, all you 
who labor and are burdened, and I will refresh 
you" (Matthew 11:28), considers no condition, 
age, or sex to be excluded from blessedness, the 
Apostle therefore now also establishes precepts 
for slaves, namely as a part of the Church and 
members of the body of Christ. And just as he pre
viously taught what Titus ought to instruct the 
old men, old women, young women, and young 
men, so now he establishes precepts suitable for 
slaves.

First, that they be subject to their masters in 
all things. But in all those things which are not 
contrary to God: so that if a master commands 
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those things which are not adverse to the holy 
Scriptures, the slave should be subject to the 
master. But if he commands contrary things, he 
should obey the master of the spirit rather than 
of the body.

Attend diligently to how he decrees precepts 
appropriate to the persons. "Slaves," he says, "be 
subject to your masters in all things" (Ephesians 
6:5). In another place, discussing children, he 
says: "Children, obey your parents" (Colossians 
3:20). For it is fitting for children to obey their 
parents, but for slaves to be subject to a com
manding master. Nor should we think it contra
dictory that in another Epistle he says, "Wives, 
be subject to your husbands" (Ephesians 5:22; 
Colossians 3:18), and in this one he asserted that 
wives are subject to their husbands, as if he used 
the same word for both slaves and wives. For in 
a certain way, the husband is the master of the 
wife. "He," it says, "shall rule over you" (Genesis 
3:16). The Savior was also subject to his parents 
(Luke 2), but when he was still twelve years old, 
and differed in nothing from a slave, though Lord 
of all: for he had not yet reached the perfect age 
of a man who could receive the inheritance.

But it is also written of him elsewhere: "For 
when all things are subjected to him, then the 
Son himself will also be subjected to him who 
subjected all things to him, that God may be all 
in all" (1 Corinthians 15:28). Now, all things will 
be subjected to him, when he has said, "The Lord 
said to my Lord, sit at my right hand, until I make 
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your enemies your footstool" (Psalm 109:1). In 
subjected slaves, the Lord is subjected.

And just as he is said to be a curse for us, when 
he is not a curse but a true blessing, so for our 
sake he is written as either subject or not subject, 
depending on whether we ourselves have been 
subject to God or not subject.

Some read this passage thus: "Let slaves be 
subject to their masters," and after making a 
pause here, they add, "let them be pleasing in 
all things." However, in the Greek the order of 
the reading is different, that is, "let slaves be 
subject to their masters in all things," so that 

what follows is εὐαρέστους εἶναι (to be well-
pleasing), which we, although not fully, can 
nevertheless interpret in some part as "that they 
be well-pleased with themselves," lest, that is, 
God's judgment concerning their condition seem 
unjust to them. But just as a poor person can be 
saved according to their measure, and a woman 
in the weakness of her sex is not excluded from 
the kingdom of God, and every condition can 
attain blessedness according to its own order, 
so also let slaves be well-pleased that they are 
slaves. And let them not think that they cannot 
serve God for that reason, because they are sub
ject to men; but rather that they please the will 
of God all the more if they are both subject to 
their masters in all things and are well-pleased 
with themselves in their condition, and carry out 
what the Apostle commands next: that they not 
be contradicting, not stealing.
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Indeed, the greatest vice of slaves is to contra
dict their masters and, when they have ordered 
something, to mutter to themselves. Therefore, 
he admonishes Titus to remove, through sound 
doctrine, this sort of passion from those who are 
Christian slaves.

For if the slave must carry out what the mas
ter commands, why not do it with good will, 
instead of offending the master and yet still doing 
what is ordered—especially since God himself 
was offended at the water of contradiction? And 
in another place he speaks of the murmuring 
people: "Let their murmuring cease from me, and 
they shall not die" (Numbers 14).

After contradiction, let the doctrine of Christ 
correct another vice of slaves: that they not be 
thieves.

A thief, however, is judged not only in great 
matters, but also in small ones. For it is not 
what is taken by theft that is considered, but the 
mind of the one who steals. Just as in fornication 
and adultery, the fornication or adultery is not 
different because the prostitute or adulteress is 
beautiful or rich, ugly or poor; but whatever she 
may be, it is one and the same fornication or 
adultery.

So also in theft, however much a slave takes, 
he incurs the crime of theft. Hence in the law 
of Moses, thieves are sometimes compelled to re
store sevenfold, sometimes fourfold, and some
times the thief himself is executed, sometimes 
sold for the theft, matters which I remember 
having recently explained to you in Leviticus.
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But if this is prohibited in a slave, how much 
more so in a free man: lest either a judge seize 
property, or a soldier not content with his pay 
devastate the property of others? A certain emi
nently serious man once said beautifully, when 
the integrity of a certain judge was being praised 
to him, and the one praising him said, "He is not 
a thief": he replied, "He would make an excellent 
slave, if he were not also a runaway"—so far 
should the suspicion of theft be from every free 
man.

Therefore, let slaves be subject to their mas
ters in all things, let them be content with their 
condition, so that they do not bear their servitude 
harshly, do not contradict their masters, do not 
steal, and after this, show good faith in all things, 
that they may adorn the doctrine of our Savior 
God in all things. For if they have been faithful in 
the least with carnal masters, greater things will 
begin to be committed to them with God. More
over, he adorns the doctrine of the Lord who does 
those things which are fitting for his condition. 
And conversely, he brings it to shame who is not 
subject in all things, who is displeased with his 
condition, who as a contradictor and defrauder 
shows no good faith in anything. For how can he 
be faithful in the substance of God, who could not 
show faith to a carnal master?

(Verses 12 ff.) For the grace of God our Savior 
has appeared to all men, instructing us that, 
denying ungodliness and worldly desires, we 
should live soberly, and justly, and godly in this 
world, looking for the blessed hope and the 
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coming of the glory of the great God and our 
Savior Jesus Christ, who gave himself for us, that 
he might redeem us from all iniquity, and might 
cleanse to himself an excellent people, a pursuer 
of good works. After the catalogue of doctrine 
for Titus—what he ought to teach old men, 
what old women, what young women and young 
men, what, finally, slaves—he has now rightly 
introduced: For the grace of God our Savior has 
appeared to all men. For there is no difference 
between free and slave, Greek and barbarian, cir
cumcised and uncircumcised, woman and man; 
but we are all one in Christ, we are all called to 
the kingdom of God, we are all to be reconciled to 
our Father after the offense; not through our own 
merits, but through the grace of the Savior: or 
because Christ himself is the living and subsist
ing grace of God the Father; or because this is the 
grace of Christ, God the Savior, and we are saved 
not by our own merit, according to that which is 
said in another place: *For nothing you will save 
them* (Psalm 55:8). This grace has appeared to 
all men for this reason: to instruct us, by denying 
ungodliness and worldly desires, to live soberly, 
justly, and godly in this world. Moreover, what it 
means to deny ungodliness and worldly desires, 
I trust can be understood from what we have 
explained above—*They profess that they know 
God, but in works they deny him*—and by argu
ing from contraries. Therefore, worldly desires 
are those which are suggested by the prince of 
this world; and since they belong to the world, 
they pass away with the cloud of this world. But 
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when we have lived soberly and justly in Christ, 
sinning neither in body nor in mind, we shall also 
live godly in this world: which godliness awaits 
the blessed hope and the coming of the glory of 
the great God and our Savior Jesus Christ. For just 
as ungodliness dreads the coming of the great 
God, so godliness, secure in its work and faith, 
awaits him. Where is the serpent Arius? Where is 
the viper Eunomius? The great God, Jesus Christ, 
is called Savior, not the firstborn of all creation, 
not the Word of God and wisdom; but Jesus 
Christ: which are names of the assumed man. 
Nor indeed do we say that Jesus Christ is one and 
the Word another, as a new heresy falsely claims; 
but we call the same one—both before the ages 
and after the ages, both before the world and 
after Mary, or rather, from Mary—the great God, 
our Savior Jesus Christ, who gave himself for us, 
that with his precious blood he might redeem us 
from all iniquity, and might cleanse for himself a 
*periousion* people (for so it is in the Greek), and 
make them zealous for good works. Often consid
ering with myself what the word *periousion* 
might mean, and asking the wise of this world 
if they had perhaps read it somewhere, I could 
never find anyone to explain its meaning to me. 
For this reason, I was compelled to have recourse 
to the Old Testament, from which I thought the 
Apostle had also taken what he had said. For as a 
Hebrew of Hebrews, and a Pharisee according to 
the law, he would surely put in his Epistle what 
he knew he had read in the Old Testament. And 
so in Deuteronomy I found: *Because you are a 
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holy people to the Lord your God, and the Lord 
your God has taken pleasure in you, to be his 
periousion people, out of all the nations that are 
upon the face of the earth* (Deut. 7:6). And in the 
one hundred and thirty-fourth Psalm, where we 
have, *Sing praises to his name, for it is sweet: for 
the Lord has chosen Jacob for himself, Israel for 
his own possession* (Ps. 134:3-4), for that which 
is, *for his own possession*, it is written in Greek, 
*eis periousiasmon*, which indeed Aquila and 
the fifth Edition rendered as *eis periousion*. But 
the Septuagint and Theodotion, in translating 
*periousiasmon*, made a change of syllable, not 
of sense. Symmachus, therefore, for that which 
is *periousion* in Greek, and *SGOLLA* () in 
Hebrew, expressed it as *exaireton*, that is, 'ex
cellent' or 'special'; for which word, using Latin 
in another volume, he translated it as 'peculiar'. 
Rightly, therefore, did Christ Jesus, our great God 
and Savior, redeem us with his blood, to make 
for himself a 'peculiar' Christian people, who 
could then be peculiar if they were zealous for 
good works. Hence also that which is written in 
the Gospel according to the Latin interpreters, 
*Give us this day our daily bread* (Matt. 6:11), 
is better in the Greek as 'our *epiousion* bread,' 
that is, 'special,' 'excellent,' 'peculiar,' namely, 
He who, descending from heaven, says: *I am 
the bread which came down from heaven* (John 
6:5). Forbid it, indeed, that we, who are forbidden 
to think of the morrow, should be commanded 
in the Lord's Prayer to ask for that bread which, 
after a little while, is to be digested and cast 
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out into the privy. Nor is there much difference 
between *epiousion* and *periousion*: for only 
the preposition is changed, not the word. Some 
think that in the Lord's Prayer the bread is called 
*epiousion* because it is 'above all *ousias*,' that 
is, 'above all substances.' If this is accepted, it 
does not differ much from the sense which we 
have set forth. For whatever is excellent and spe
cial is outside all things and above all things.

(Verse 15) Speak these things, and exhort, and 
rebuke with all authority. He set down three 
things: speak, exhort, and rebuke. And indeed, 
in that which he says, 'speak,' it seems to refer 
to doctrine. But what he added, 'exhort,' that 

is, παρακάλει (parakalei), signifies something 

different in Greek than in Latin: for παράκλησις 
(paraklēsis) indeed sounds more like 'consola
tion' than 'exhortation.' He also used this word 
above concerning young men: 'Likewise, console 
the young men to be sober-minded in all things.' 
Concerning which, in its proper place, we have 
explained it as it is read in Latin, as if 'exhort' 
were written. Therefore, he who says, 'We be
seech you on behalf of Christ, be reconciled to 
God' (I Cor. 5:20), consoles the listener, and 
humbles and subjects himself, so that he may 
win over the one he consoles. But the third 
thing, 'rebuke,' seems to me to be the contrary of 
consolation, so that whoever has scorned conso
lation may be worthy of rebuke, and deserve to 
hear: 'You have forgotten the consolation which 
speaks to you as to sons.' To Timothy also we 
read of another consolation and another rebuke, 
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with the Apostle saying: 'Be instant in season, 
out of season; reprove, rebuke, console' (II Tim. 
4:2). And there, indeed, the rebuke is taken up 
first, and afterwards the severity is tempered 
with consolation. Here, however, he first wants 
the disciples to be consoled, and if they do not 
profit from being consoled, then to be corrected, 
and corrected with all authority. For thus I under
stand what was said: 'Rebuke with all authority,' 
that it refers specifically to the rebuke, and not 
in common to the two preceding things. For it is 
not fitting to say, 'console with all authority,' and 
'speak with all authority,' but only, 'rebuke with 
all authority.'

Let no one despise you. Someone might think 
that this very thing is now written to Titus which 
was said to Timothy: 'Let no one despise your 
youth' (I Tim. 4:14). We, however, according to 
the distinction in the Greek language, think that 

περιφρονείτω (periphroneitō), which is written 

here, signifies one thing, and καταφρονείτω 
(kataphroneitō), which was said to Timothy, sig

nifies another, and that the prepositions περὶ 
(peri) or κατὰ (kata) create a different meaning. 
But that the apostle Paul does not use not only 
different nouns and verbs, but also different 
prepositions according to the variety of causes, 
by chance and as he pleases, can be made clear 
from what he says: 'For woman is from man, 
but man is through woman' (II Cor. 11:12). And 
elsewhere: 'For from him and through him and 
in him are all things' (Rom. 11:36). And also 
that passage, 'Paul, an apostle not from men, 
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nor through man' (Gal. 1:1). We think, there

fore, that καταφρόνησις (kataphronēsis) prop
erly pertains to contempt, as when someone, 
stretched between the rack and hot plates, scorns 
the pain, and fears neither the judge's threat nor 
the roar of the surrounding crowd, but for the 
confession of martyrdom, scorns and despises all 
tortures. On the other hand, there is also a bad 
kind of contempt, to which Habakkuk, with the 
Holy Spirit speaking in him, testifies: 'Behold, 
you scoffers, and look, and wonder marvelously, 
and be scattered' (Hab. 1:5). In accordance with 
what we said was also written to Timothy: 'Let 
no one despise your youth' (I Tim. 4:12), that is, 
'I do not want you to show yourself to be such 
that you can be deservedly despised by anyone.' 

Περιφρόνησις (periphronēsis), however, as the 
Stoics indeed assert, who subtly distinguish be
tween words, has that meaning when someone, 
confident in himself that he is better than an
other, despises him whom he considers inferior, 
and being 'above'—that is, wiser—deems the 
more humble person worthy of contempt. Some
thing of this sort, puffed up with the vanity of 
pride and despising heaven itself and the sun, a 
certain person among the Greeks is humorously 

said to have declared: 'Ἀεροβατῶ καὶ περιφρονῶ 

τὸν ἥλιον' (Aerobatō kai periphronō ton hēlion), 
which we can say in Latin as, 'I climb through the 
air, and I know myself to be of more worth than 

the sun.' Therefore, περιφρόνησις (periphronē
sis), which is now used in reference to Titus, has 
this meaning: Let none of those who are in the 
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Churches, while you act sluggishly, live in such a 
way as to think himself better than you. For what 
kind of edification will there be for the disciple, 
if he understands himself to be greater than his 
master? Hence, not only bishops, presbyters, and 
deacons ought to take great care to precede all the 
people over whom they preside in conduct and 
speech, but also those of lower rank: exorcists, 
lectors, sacristans, and all who serve the house of 
God in any way. For it vehemently destroys the 
Church of Christ when the laity are better than 
the clergy.

Remind them to be subject to rulers and 
authorities, to be obedient, to be ready for every 
good work, to speak evil of no one, not to be quar
relsome, but to be gentle, showing all meekness 
to all men.

Something similar is also written to the Ro
mans: Let every soul be subject to the higher 
powers. For there is no power but of God (Rom. 
13:1). I believe this precept was issued, both 
here and there, because the dogma of Judas the 
Galilean was still flourishing at that time and had 
very many followers, of whom mention is also 
made in the Acts of the Apostles, as Scripture 
relates: For before these days rose up Theudas, 
boasting himself to be somebody; to whom a 
number of men, about three thousand, joined 
themselves (Acts 5:36); and, after this man rose 
up Judas of Galilee in the days of the census: 
who, among other things, put forward this seem
ingly plausible argument from the Law, that no 
one ought to be called Lord except God alone, 
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and that those who brought tithes to the temple 
should not pay taxes to Caesar. This heresy had 
grown to such an extent that it disturbed even 
the Pharisees and a large part of the people, so 
that this question was also put to our Lord: Is 
it lawful to give tribute to Caesar, or not (Matt. 
22:17)? To whom the Lord, responding prudently 
and cautiously, said: Render therefore unto Cae
sar the things which are Caesar's; and unto God 
the things that are God's (Ibid., 21). In agreement 
with this response, the apostle Paul teaches that 
believers ought to be subject to principalities and 
powers.

Indeed, ἀρχαὶ, which is read in the Greek, 
means "principalities" (principatus) rather than 
"princes," and it signifies the power itself, not 
the men who are in power. But because he had 
said, "Remind them to be subject to principalities 
and powers," an opportunity for denial could be 
given to those who fear torments: they might 
assert that, according to the Apostle's word, they 
were subject to principalities and powers and 
did what they commanded; for this reason he 
added: "To be obedient for every good work." If 
what the emperor and the governor command is 
good, obey the will of the one who commands. 
But if it is evil and savors of something against 
God, answer him with that from the Acts of the 
Apostles: We ought to obey God rather than men 
(Acts 5:29). Let us understand this same principle 
to apply to slaves with their masters, wives with 
their husbands, and children with their parents: 
that they ought to be subject to their masters, 
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husbands, and parents only in those things that 
do not go against the commandments of God.

As for what follows, "To be ready," it can be 
read in two ways: either it is understood as "to be 
ready for every good work," or, having connected 
what he says, "to obey for every good work," with 
the preceding words and ending there, "to be 
ready" is a separate and special precept, accord
ing to what is written in Leviticus: "The goat that 
is sent away, bearing the curses of the people, is to 
be delivered into the hands of a ready man" (Lev. 
16:21). If, therefore, someone is ready to take the 

scapegoat (ἀποπομπαῖον), and lead him into the 
desert, and there let him go, and, as much as in 
him lies, exterminate him by the lot of the curse, 
this person, when he has obeyed, will also be 
ready for every good work. But "to be ready" can 
also be taken in another way: that they should 
prefigure in their minds all things whatsoever 
that can happen, and when they do occur, they 
should endure nothing as if it were new, but all 
things should be prepared for them.

Also, "to speak evil of no one" is not to be 
taken simply. For he does not say, "to speak evil 
of no man," but absolutely, "of no one": not an 
angel, not any creature of God. For all things 
that were made by God are very good. When 
Michael the archangel, disputing with the devil 
about the body of Moses, did not dare to bring 
a railing accusation against him, but said, "The 
Lord rebuke thee" (Jude 9). If, therefore, Michael 
did not dare to bring a railing accusation against 
the devil, who was certainly most worthy of a 
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curse, how much more ought we to be pure from 
all cursing? The devil deserved a curse, but blas
phemy ought not to have come from the mouth 
of the archangel.

Reread the old books, and see which tribes 
were placed on Mount Gerizim to bless the peo
ple, and which on the other mountain to curse. 
Reuben, who had defiled his parent's bed, and 
Zebulun, the last son of Leah, and the children 
of the handmaids, are placed on Mount Ebal to 
curse those who are worthy of a curse (Deut. 27). 
It would be tedious to enumerate now how Jacob, 
who had called his sons for a blessing (Gen. 49:1), 
saying, "that I may bless you," afterwards, as if in 
the blessing, associates, "Cursed be their anger, 
for it was fierce"; and the Lord himself speaks in 
Genesis: "Cursed is the ground for thy sake" (Gen. 
3:17). For now, let it suffice to have said this much: 
that it is not fitting for Christ's disciples to speak 
evil, nor, as is added, "to be quarrelsome."

For if we are children of peace, and we wish 
peace to rest upon us, and we have approached 
the heavenly Jerusalem, which received its name 
from peace, let us have peace with those who hate 
peace; and as much as in us lies, let us be at peace 
with all men: not only with the gentle, but also 
with the quarrelsome; because there is no virtue 
in tolerating the meek. And let us give place to 
wrath, showing all meekness to all men: not that 
we ought to show ourselves to be meek to all men 
out of a desire for vainglory, but that while we 
bear with all, and do not repay injury for injury, 
our very works may become better known to all. 
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Someone can, for the sake of boasting and public 
opinion and popular favor, simulate meekness 
before some and feign goodness. But where there 
is not true, genuine, and solid meekness, I do 
not know if everyone can be persuaded that he is 
meek.

For we ourselves also were sometimes foolish, 
disobedient, erring, serving diverse lusts and 
pleasures, living in malice and envy, hateful, and 
hating one another. But after that the kindness 
and love of God our Savior toward man appeared, 
not by works of righteousness which we have 
done, but according to his mercy he saved us, 
by the washing of regeneration, and renewing 
of the Holy Ghost; which he shed on us abun
dantly through Jesus Christ our Savior; that being 
justified by his grace, we should be made heirs 
according to the hope of eternal life.

Someone might ask how Paul could have been 
foolish, unbelieving, erring, and serving various 
desires and pleasures in malice and envy, hateful 
and hating, before the goodness and clemency 
of our Savior saved him through the washing of 
the second regeneration: not by works of justice 
which he had done, but by His mercy, the Holy 
Spirit having been poured out abundantly and 
lavishly upon the apostles and believers through 
Jesus Christ, so that, having obtained the inheri
tance of grace, they might possess the hope of life 
forever.

And certainly we read that, according to the 
righteousness which is in the Law, he was blame
less, circumcised on the eighth day (Philippians 
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3:5): a Hebrew of the Hebrews, according to the 
Law a Pharisee, of the tribe of Benjamin, edu
cated at the feet of Gamaliel, and instructed in the 
sacred Scriptures from infancy (Acts 22).

To this it is answered that the Jews who lived 
under the Law before the coming of the Savior 
and His passion and resurrection, although they 
did not have a full righteousness, nevertheless 
possessed it in some part; just as Simeon and 
also Anna the prophetess were found serving in 
the temple of God. But after the people cried out, 
'Crucify, crucify him; we have no king but Caesar' 
(John 19:15), and, 'His blood be on us, and on 
our children' (Matthew 25:27), and the kingdom 
of God was taken from them and given to a 
nation bringing forth the fruits thereof, from that 
time whoever did not believe in Christ was fool
ish, wandering, unbelieving, and serving various 
pleasures.

Does it not seem to us [or: to you] that Paul 
was foolish, when he had a zeal for God, but 
not according to knowledge; and he persecuted 
the Church, and kept the garments of those who 
were stoning Stephen? when he burned with 
such instigated hatred against the Savior that he 
received letters from the priests, going to Damas
cus to bind those who had believed in Christ? 
Or could he have any virtues without the virtue 
of God, Christ Jesus, or extinguish the burning 
flame of pleasures, when he was not the temple 
of God? Moreover, what greater malice and envy 
can there be than to take up letters against the 
absent, and everywhere to lay waste to the disci
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ples of Christ; to be unwilling for Him to be saved, 
and to envy others who could be saved; to hate 
Christians and consequently to earn hatred from 
all?

What greater error, and disobedience, and 
madness, than after the day had dawned and the 
shadows had passed away, to wish to keep the 
abolished Law, and to say: 'Do not handle, do not 
touch, do not taste,' and when solid and manly 
food is present, to desire to be fed with the milk 
of infancy?

Let us attend more diligently, and we shall 
find in the present chapter a most manifest Trin
ity. For the kindness and clemency of God our 
Savior, who is none other than God the Father, 
through the washing of regeneration and the re
newal of the Holy Spirit, whom He poured out on 
us abundantly through Jesus Christ our Savior, 
has justified us unto eternal life. The salvation of 
believers is the mystery of the Trinity.

Others understand this passage in such a way 
that they think it is not said of Paul and the 
apostles, but about others under the persona of 
the apostles; just as he spoke under his own 
persona, and that of Apollos, and of Cephas, con
cerning the dissension and schism which he was 
rebuking in the Corinthians, so also in the present 
passage, by naming himself and the apostles, he 
showed what all who had believed in Christ were 
like before the regeneration of the life-giving 
washing.

At the same time, his humility is also to be 
admired, because he who despised all the humil
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ity [or: utility] and righteousness of the Law as 
if it were refuse and dung, rightly recalled that 
without Christ he had been a slave to all vices.

(Verse 8) This is a faithful saying, and these 
things I want you to confirm [Another reading: 
affirm], that they who believe in the Lord may be 
careful to excel in good works. These things are 
good and useful to men. This which he says, "a 
faithful saying," must be joined to the preceding 
words, in which he had stated before, "that being 
justified by His grace, we should be made heirs 
according to the hope of eternal life." For the say
ing concerning the inheritance of God and con
cerning the hope of eternal life is worthy of faith. 
Whence it is fitting for him to believe these things 
himself, not doubting, not fearing, and to confirm 
them so that others may believe; moreover, not 
only this, but this also must be confirmed by him 
to those others who wish to believe: wherefore he 
says: "and concerning these things I want you to 
confirm." But those who will have truly believed 
these things to be so, must necessarily be careful 
of good works, through which the inheritance of 
God and the hope of eternal life is prepared. And 
beautifully, in order to create greater faith, he 
did not say, "who believe men," but "who believe 
God." For it is necessary that they be careful of 
good works, which, when fulfilled and carried 
out with all diligence, are good and useful to 
believers.

(Verse 9) But avoid foolish questions, and 
genealogies, and contentions, and quarrels that 
come from the Law: for they are indeed useless 
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and vain. Because questions are multiple and di
verse, Solomon, speaking of those who seek God, 
said: "But those who seek him rightly have found 
peace" (Prov. 8:35).

Therefore, those who do not seek God rightly 
cannot find peace. There are very many examples 
of those who do not seek God rightly. The Jews 
seek God wrongly, hoping they can find him 
without Christ. Heretics, clattering with a vain 
noise of words, seek him whom they cannot find. 
Philosophers also, and barbarians, holding vari
ous opinions about God, have sought God. But 
because they did not seek rightly, their questions 
were foolish, thinking that God could be compre
hended by human senses.

From these questions, therefore, Paul calls us 
away.

Furthermore, he encourages and provokes us 
more towards wise questions, and those which 
are supported by the authority of the Scriptures, 
not unaware of the Savior's precepts, in which he 
says: "Seek and you will find, knock and it will be 
opened to you, ask and it will be given to you." 
"For everyone who seeks finds, and who asks re
ceives, and to him who knocks it will be opened" 
(Luke 11); provided that our body is not subject to 
sins, and wisdom will enter into us.

Let the understanding be exercised, let the 
mind be fed daily by divine reading: and our 
questions will not be foolish questions.

But as for what he says, "Avoid genealogies 
and contentions and quarrels, which come from 
the Law," he properly strikes at the Jews, who 
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boast in this and think they have knowledge of 
the Law if they can remember the names of indi
viduals: which names, because they are foreign 
and we do not know their etymologies, are often 
pronounced corruptly by us.

And if by chance we should err in accent, in the 
length and shortness of a syllable, either length
ening short ones or shortening long ones, they 
are accustomed to mock our ignorance, espe
cially in aspirations and in pronouncing certain 
letters with a scraping of the throat.

This happens because the Seventy inter
preters, by whom the divine Law was translated 
into the Greek language, expressed the letter 
HETH and AIN in particular, and others of that 
kind, by adding other letters (since they could 
not transfer them into the Greek language with a 
double aspiration).

For example, so that they would say *Rachel* 
for *Rahel*, and *Jericho* for *Jeriho*, and *Che
bron* for *Hebron*, and *Segor* for *Seor*; but 
in other cases this attempt fails them.

For we and the Greeks have only one letter 
's', but they have three: SAMECH, SADE, and 
SIN, which possess different sounds. *Isaac* and 
*Sion* are written with SADE; *Israel* with SIN, 
and yet it does not sound as it is written. *Seon*, 
king of the Amorites, is both pronounced and 
written with the letter SAMECH.

If, therefore, these idioms of names and lan
guage, being foreign to us, are not expressed by 
us as they are expressed by the Hebrews, they are 
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accustomed to burst into laughter and swear that 
they have absolutely no idea what we are saying.

Hence it was a concern for us to correct all 
the books of the Old Law, which the learned 
Adamantius had arranged in the Hexapla, copied 
from the library of Caesarea, from the authentic 
sources themselves, in which the Hebrew words 
are written in their own characters, and also 
expressed nearby in Greek letters. Aquila also 
and Symmachus, the Septuagint as well, and 
Theodotion keep their own order.

Indeed, some books, and especially those 
which among the Hebrews are composed in 
verse, have three other editions added, which 
they call the fifth, and sixth, and seventh trans
lation, having obtained authority without the 
names of the interpreters.

That immortal genius bestowed these things 
upon us by his labor, so that we might not greatly 
fear the superciliousness of the Jews, who delight 
in loose lips, a twisted tongue, hissing spittle, and 
a scraped throat.

They also have another occasion for pride, for 
just as we who are Latins more easily commit to 
memory Latin names and origins derived from 
our own language, so they from a young age 
have imbibed the native words of their own 
tongue into their inmost senses, and from the 
beginning of Adam to the last of Zerubbabel, they 
run through all the generations from memory so 
quickly that you would think they were reciting 
their own name.
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We, who have either learned other letters, or 
certainly came to believe in Christ late in life, 
or even if we were committed to the Church as 
infants, follow the sense of the Scriptures more 
than the words: if by chance we do not know 
these things so well, they think themselves more 
learned in reciting names, in the computation 
of years, and in grandsons and great-grandsons, 
grandfathers, great-grandfathers, and ancestors.

I myself heard a certain man of the Hebrews, 
who pretended to have believed in Christ at 
Rome, raise a question concerning the genealo
gies of our Lord Jesus Christ, which are written in 
Matthew and Luke; namely, that from Solomon 
to Joseph, they agree neither in number nor in 
the identity of the names. After he had perverted 
the hearts of the simple, he would offer certain 
solutions, as it seemed to him, as if from a sanc
tuary and an oracle, when he ought rather to have 
sought justice and mercy and the love of God, and 
after that, if the occasion arose, to dispute about 
names and numbers.

Perhaps we have said enough, and more than 
was necessary, about the superciliousness of the 
Hebrews: but the occasion was given to us to 
discourse on genealogies and contention and 
quarrels, which come from the Law.

The dialecticians, of whom Aristotle is the 
chief, are accustomed to spread the nets of argu
mentation and to confine the wandering freedom 
of rhetoric within the thorny thickets of syllo
gisms. Therefore, those who spend whole days 
and nights in this, so as to either question or 

79



C O M M E N TA RY  O N  T I T U S

answer, or to give a proposition, or to receive, 
assume, confirm, and conclude, they call certain 
people contentious, who dispute as they please, 
not with reason, but with the temper of litigants.

If, therefore, those do this whose art is prop
erly contention, what should a Christian do but 
flee contention altogether? Legal quarrels, too, 
are to be utterly rejected, and left to the foolish
ness of the Jews.

For they are useless and vain, having only the 
appearance of knowledge; moreover, they profit 
neither those who speak nor those who hear. 
For what does it profit me to know how many 
years Methuselah lived, or in what year of his life 
Solomon took a wife, lest perhaps Rehoboam be 
believed to have been born in the eleventh year 
of his age? and many things of that kind, which 
are either difficult to find because of the variety 
of books and ingrained errors (while uncorrected 
copies are gradually written from uncorrected 
ones), or even if we were to find them with great 
study and labor, we have learned they would be 
of no profit.

It frequently happens that we have battles of 
the Law, not from a desire for truth, but from 
a boastful desire for glory, while we wish to 
be esteemed as learned by those who listen; or 
certainly from this little rumor we pursue sordid 
gains.

For what does it profit to chatter with foam
ing lips and the barking of dogs, when a simple 
and moderate answer can either appease you if 
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it is true, or, if false, be gently and peaceably 
corrected?

(Verses 10, 11) Avoid a heretical man after a 
first and second correction, knowing that such a 
one is subverted and sins, being condemned by 
himself. The name of heresy (haeresis) is also 
found in the Epistle to the Corinthians: "For 
there must also be heresies among us, that they 
which are approved may be made manifest" (1 
Cor. 11:19). And to the Galatians it is numbered 
among the works of the flesh: "Now the works 
of the flesh are manifest, which are: fornication, 
uncleanness, luxury, idolatry, witchcraft, enmi
ties, contentions, emulations, wrath, quarrels, 
dissensions, heresies, envies, drunkenness, revel
lings, and such like. Of the which I foretell you, 
as I have foretold to you, that they who do such 
things shall not obtain the kingdom of God" (Gal. 
5:19 sqq.). In these words, it must be diligently 
observed that just as the other vices, which are 
numbered among the works of the flesh, exclude 
us from the kingdom of God, so also do heresies 
take the kingdom of God from us; and it does not 
matter in what way one is excluded, as long as 
one is excluded from the kingdom. What is more 
surprising, however, is that it seems we should 
also reread that passage from the Acts of the 
Apostles where our faith in Christ and ecclesias
tical discipline were already then called a heresy 
by perverse men. "For we," say the Jews to the 
apostle Paul, "neither received letters from Judea 
concerning you, nor did any of the brethren that 
came hither report or speak any evil of you." 
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"But we desire to hear from you what you think; 
for as concerning this heresy, we know that it 
is everywhere contradicted" (Acts 28:21-22). And 
although the name of heresy is not mentioned at 
Miletus, yet its works are named by Paul, speak
ing to the presbyters of the Church: "I know that 
after my departure ravening wolves will enter in 
among you, not sparing the flock. And of your 
own selves shall arise men speaking perverse 
things, to draw away disciples after them" (Acts 
20:29-30). Let these things be said in passing 
about where else heresy is mentioned.

Now the name itself must be examined most 
fully. "Heresy" is so called in Greek from "choice," 
because each person chooses for himself that 
which seems to him to be better. The philoso
phers, too—the Stoics, Peripatetics, Academics, 
Epicureans—are named from this or that heresy. 
It is superfluous to go through them one by one, 
and to enumerate Marcion, Valentinus, Apelles, 
Ebion, Montanus, and Manichaeus with their 
dogmas, since it is very easy for anyone to know 
by what errors each is led. Arius and Eunomius, 
and the author of the new heresy—would that 
they were not so well known, for perhaps they 
would have deceived fewer people!

Therefore, "avoid a heretical man after one 
correction," or as it is better put in the 

Greek, nouthesian (νουθεσίαν): for nouthesia 

(νουθεσία) signifies "admonition" and "teach
ing" without rebuke. It is read in the Latin 
codices (a reading which Pope Athanasius also 
approved): "After a first and second correction"; 
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because, of course, it is not sufficient to correct or 
admonish only once someone who has been de
praved by some error, but a second teaching must 
also be applied to him, so that "in the mouth of 
two or three witnesses every word may stand." 
But why he is to be avoided after the first and 
second correction, he gives the reasons, saying: 
"because such a one is subverted, and sins, being 
condemned by himself." For he who, having been 
corrected once and twice and having heard his 
error, does not wish to be corrected, thinks that 
the one correcting him is in error; and on the con
trary, preparing himself for battles and disputes 
of words, he wishes to win over the one by whom 
he is taught. For this reason, indeed, he is said 
to be self-condemned: because the fornicator, 
the adulterer, the murderer, and other vices are 
expelled from the Church by the priests. Heretics, 
however, pass sentence on themselves, with
drawing from the Church of their own accord: 
which withdrawal seems to be a condemnation 
of their own conscience.

They think that the difference between heresy 
and schism (schisma) is this: that heresy holds 
a perverse dogma, while schism separates from 
the Church on account of episcopal dissension; 
which indeed can be understood to some extent 
in the beginning. However, no schism does not 
invent some heresy for itself, so that it may seem 
to have rightly withdrawn from the Church.

When I send Artemas or Tychicus to you, 
make haste to come to me at Nicopolis, for I have 
decided to winter there. We read in the introduc
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tion of this Epistle: "For this reason I left you in 
Crete, that you might set in order the things that 
are wanting, and appoint presbyters in every city, 
as I had appointed you." So that, because the 
Cretans had recently come to believe, as Paul was 
departing and moving on to other Churches, they 
would not be left as orphans, but would have an 
apostolic man to correct what seemed to be lack
ing. Therefore, because after the foundation of 
the other Churches Titus was necessary to build 
the edifice upon it, he writes to him that when 
he had sent Artemas or Tychicus—that is, one of 
the two who had been with him—to Crete to fill 
his place, he himself should come to Nicopolis, 
attesting that he would be wintering there. From 
this we prove Paul's paternal affections towards 
the Cretans. He has need of Titus for the ministry 
of the Gospel; yet he does not want him to come 
to him before Artemas or Tychicus arrives as 
a successor in his place. This is that Nicopolis 
which received its name on account of the victory 
of Augustus, because he defeated Antony and 
Cleopatra there.

739 Diligently send Zenas the lawyer and 
Apollos on their way, so that they lack nothing. 
This is that Apollos of whom it is also written to 
the Corinthians: "Every one of you says, 'I am of 
Paul,' and 'I of Apollos,' and 'I of Cephas'" (1 Cor. 
1:12). Now, he was an Alexandrian man of Jewish 
origin, very eloquent and perfect in the Law, the 
bishop of the Corinthians; it is to be supposed 
that on account of the dissensions that were in 
Corinth, he had crossed over to the neighboring 
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island of Crete with Zenas the lawyer, and that 
after the dissensions which had arisen in Corinth 
were calmed by Paul's Epistle, he returned again 
to Corinth. As for Zenas the lawyer, we cannot 
say from any other place in Scripture who he was, 
except only this: that he himself, an apostolic 
man, had the same work that Apollos exercised: 
that of building up the Churches of Christ. He 
therefore commands Titus that, since they were 
about to sail from Crete to Greece, he should not 
let them be in need of provisions, but have those 
things which are necessary for the journey.

But let our people also learn to maintain good 
works for necessary uses, that they may not be 
unfruitful. He had said above: "Diligently send 
Zenas the lawyer and Apollos on their way, so 
that they lack nothing." Therefore, because a hid
den reply could arise, so that not so much Titus 
as any reader of the Epistle might say this: "And 
from where would Titus get the means to bestow 
provisions on those who have none?", he resolves 
this question and, as if nothing were opposed to 
him, refutes it by saying: "But let our people also 
learn to maintain good works for necessary uses, 
that they may not be unfruitful." He calls "our 
people" those who had believed in Christ; who, 
because they were of Christ, rightly deserved to 
be called of Paul and of Titus as well. You have, 
he says, power over the disciples; teach them not 
to be unfruitful, but to minister to evangelists 
and apostolic men who serve in good works; 
and to minister, not in just any matters, but for 
necessary uses: "For having food and clothing 
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[alt. raiment], with these we shall be content" (1 
Tim. 6:8); and "they who serve the altar should 
live of the altar"; and "they who have been made 
partakers of our spiritual things, ought to minis
ter to us in their carnal things." And lest perhaps 
they should easily contemn either the epistle of 
Paul or the precept of Titus, he calls "unfruitful" 
whoever does not minister to the evangelists. 
Solomon also says in the Proverbs: "But the fruit 
is almsgiving" (Prov. 3:12). And Paul himself calls 
the first fruit of the spirit "charity" (Gal. 5). But 
charity is proven above all in sharing and in 
ministry 740. "That they may not," he says, "be 
unfruitful." "For every tree that does not bring 
forth good fruit shall be cut down and cast into 
the fire" (Matt. 5:10). But this I say: "he who sows 
sparingly will also reap sparingly." To be unwill
ing to provide for apostolic men and evangelists 
of Christ in their necessary uses is to condemn 
oneself to sterility.

(Verse 15) All who are with me greet you. 
Either he employed his usual custom, saying that 
Titus was greeted by all who were with him, 
or certainly it was meant specifically for Titus, 
because he was such that he deserved the love of 
all who were with Paul. Indeed, it is great praise 
for Titus to be greeted by all through Paul.

Greet those who love us in the faith. If every
one who loves, loved in the faith, and there were 
not others who loved without faith, Paul would 
never have added "faith" to "love," saying: "Greet 
those who love us in the faith." For indeed, 
mothers love their sons, so much so that they are 
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prepared to face death for them, but they do not 
love in the faith; and wives love their husbands, 
with whom they very frequently die, but that love 
is not of the faith. Only the love of the saints loves 
in the faith, to such an extent that even if the one 
who is loved is an unbeliever, the saint neverthe
less loves him in the faith, according to that pas
sage: "Let all that you do be done in faith" (1 Cor. 
16:14). And elsewhere: "Love your enemies" (Luke 
6:35). The saint loves his enemies, and therefore 
he loves in the faith, because he believes in Him 
who promised that He would give a reward for 
the fulfillment of the commandment.

The grace of our Lord be with you all. It should 
be known that in the Greek codices it is written 
thus: "Grace be with you all," so that neither "of 
our Lord" is found in the authentic books. There
fore, he invokes grace in common upon the saints 
and believers, upon Titus and the others who 
were with him. And just as the patriarch Isaac 
blessed his son Jacob (Gen. 27), and he himself 
the twelve Patriarchs (ibid., 29), the Apostles 
also, upon entering a house, would say: "Peace 
be to this house" (Matt. 10:12). And if the house 
was worthy, their peace would rest upon it; but 
if it showed itself unworthy, it would return to 
those who had invoked it. So also now at the 
end of his Epistle, the Apostle invokes grace upon 
the believers, which had its effect along with the 
wish, and it was in the power of the believers, if 
the one blessed was willing to show himself to be 
such as the one blessing had wished.
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