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COMMENTARY ON JEREMIAH

After the explanations of the twelve Prophets,
Isaiah, Daniel, and Ezekiel, we atlast set our hand
toJeremiah, dedicating theselittle commentaries
to you, brother Eusebius, so that you may join the
Gospel man to Matthew the evangelist, whom
many years ago, at your urging, I discussed with
concise interpretations. And because the volume
is very long, and in many places a clear history
is woven, I advise your prudence of this: that
you should not seek a broad explanation in this
work, especially concerning those things which
have already been said in the other Prophets and
arein themselves clear to the understanding. And
so I will endeavor to write with the hand of a
secretary, so that nothing may be lacking in the
senses, while much may be lacking in the words.
I will prepare for you the warp and the weft and
the heddles; you yourself must fashion the most
beautiful garment, so that you may be able not
only to hear us, but also to teach others. However,
the little book of Baruch, which is commonly
joined to the Septuagint edition and is not found
among the Hebrews, and the pseudepigraphical
Epistle of Jeremiah, I have by no means judged
worthy of discussion; but rather to arrange and
complete the order of Jeremiah, which has been
confused by the error of scribes, and the many
things that are missing, from the Hebrew sources,
so that you may have a new Prophet from the old,
and a true one in place of a corrupt and falsified
one, paying little heed to the rage of detractors,
who slander not only the words but also the
syllables of our words, thinking they know some-
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COMMENTARY ON JEREMIAH

thing if they detract from the works of others: as
recently an unlearned slanderer burst forth, who
thinks my Commentaries 835-836 on the Epistle
of Paul to the Ephesians should be censured. Nor
does he understand, snoring with excessive mad-
ness, the rules of Commentaries, in which many
opinions of various authors are presented, with
the authors' names either silent or expressed,
so that it is the reader's choice to decide what
he should preferably select; although in the first
book of that same work I have stated thatI would
say things either my own or of others, and that
the Commentaries themselves belong as much to
the ancient writers as to us. Not seeing this, his
forerunner Grunnius once tried to criticize it. To
him I responded in two books, where the things
which this man puts forth as his own, and which
were already being slandered by another, have
been cleared up: not to mention the volumes
against Jovinian, in which he laments that virgin-
ity is preferred to marriage, marriage to second
marriage, and second marriage to polygamy.

Nor does the most stupid man, weighed down
with Scottish porridge, remember that we said
in that very work: "I do not condemn those who
marry a second time, nor even a third, and if
it can be done, an eighth time: I will add some-
thing more, I even receive a repentant fornicator:
whatever is equally permissible must be weighed
on an equal scale." Let him read the Apology for
that same work, which Rome joyfully received
many years ago against his master: and then he
will notice that he blasphemes with the voices of
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COMMENTARY ON JEREMIAH

others; and that he is so unskilled that he does
not even have his own curses, but uses the rage
of enemies long buried against us. But now the
proposed work must be undertaken.



COMMENTARY ON JEREMIAH

## BOOK ONE.

(Chap. I.—Vers. 1 seqq.) The words of Jere-
miah the son of Hilkiah, of the priests who
were in Anathoth, in the land of Benjamin: to
whom the word of the Lord came in the days
of Josiah the son of Amon, king of Judah, in
the thirteenth year of his reign. And it came in
the days of Jehoiakim the son of Josiah, king of
Judah, until the completion of the eleventh year
of Zedekiah the son of Josiah, king of Judah,
until the carrying away of Jerusalem, in the fifth
month. Other prophets, such as Isaiah, Hosea,
Joel, were before the captivity of the ten tribes of
Israel, or of the two tribes, Judah and Benjamin.
Others after the captivity: such as Daniel, Haggai,
and Zechariah. Jeremiah and Ezekiel, however,
wove their prophecy as the captivity was immi-
nent: but one of them in the land of Judah,
the other in Babylon. Jeremiah, when he was
still a boy, began to prophesy in the thirteenth
year of Josiah the son of Amon, king of Judah.
And he prophesied during his reign for nineteen
years: and afterward under Jehoiakim his son
for eleven years: and under Zedekiah, who was
the last of the kings of Judah, for eleven years,
until the fifth month, when Jerusalem was cap-
tured by the Babylonians. The three months of
Jehoahaz and of Jeconiah (one of whom was led
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into Egypt, the other with his mother into Baby-
lon) are counted in the aforementioned years:
thus, from the beginning of his prophecy until
the captivity of Jerusalem, in which he himself
was captured, he prophesied for forty-one years,
besides that time when he was led into Egypt.
And there he prophesied in Tahpanhes, as is
contained in this very volume. For "the words of
Jeremiah," the Septuagint has put, "The word of
God which came to Jeremiah" (Jer. 43:8): with
this meaning, namely, that the words of Jeremiah
are the word of the Lord. He was, moreover, of
the priestly class, who lived north of Jerusalem
at the third milestone, in the village of Anathoth.
And at the same time, admirable is the mercy of
the Lord, that with the captivity now near, and
the Babylonian army surrounding Jerusalem, He
nevertheless provokes the people to repentance,
preferring to save the converted than to destroy
the delinquent. For "transmigration," which all
others translated with a consonant voice, the
Septuagint put "captivity." After the beginning of
Jeremiah's prophesying, in the thirty-fifth year of
his prophecy, Ezekiel in Babylon began to proph-
esy to those who had been captured with him.
(Vers. 4, 5.) And the word of the Lord came
to me, saying: Before I formed you in the womb,
I knew you; and before you came forth from the
womb, I sanctified you: I have appointed you a
prophet to the nations. This is not to say that
Jeremiah existed before conception, as heresy
suspects, but that the Lord foreknew he would
be, for whom things not yet done are already
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done, according to that which the Apostle says:
*Who calls those things that were not, as though
they were* (Rom. 4:17). That he is sanctified in
the womb, we should understand according to
that of the Apostle: *But when it pleased him,
who separated me from my mother's womb, and
called me by his grace, to reveal his Son in me,
that I might preach him among the Gentiles*
(Gal. 1:15). John the Baptist is also sanctified
in the womb, and receives the Holy Spirit, and
moves in the womb, and speaks through his
mother's mouth (Luke 1). As for what he said,
*1 have appointed you a prophet to the nations¥*,
he wishes it to be understood what we are to
read later in this Prophet himself, that he proph-
esied not only to Jerusalem, but also to many
surrounding nations. Some understand this pas-
sage to refer to the Savior, who was properly the
Prophet of the nations, and through the Apostles
called all nations. For He truly, before being
formed in the virgin's womb, and before coming
forth from his mother's womb, was sanctified in
the womb; and known to the Father, since He
is always in the Father, and in Him the Father
always is.

(Vers. 6.) And I said: Ah, ah, ah, Lord God, be-
hold, I do not know how to speak, for I am a child.
LXX: *And I said, O Lord God, I do not know how
to speak, for I am a youth.* He shrinks from the
office which he cannot sustain for his age, with
the same modesty with which Moses says he is
of a slow and weak voice (Exod. 4 and 6). But the
latter is rebuked as if of a great and robust age;
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to the former, pardon is given for his boyhood,
which is adorned with modesty and shame.

(Verses 7, 8) And the Lord said to me: Do not
say, "I am a child," for you shall go to all that I
shall send you to, and whatever I shall command
you, you shall speak. Do not be afraid of them,
for I am with you to deliver you, says the Lord.
Do not consider your age, He says; for, as another
prophet speaks, you have learned: "His wisdom
is the gray hair of a man" (Wisdom 4:9). Let it
only be your will to proceed; you will have me as
a companion, with whose help you will accom-
plish all things: "open your mouth, and I will fill
it" (Psalm 80). Nor should you consider the mul-
titude of those to whom and against whom you
are to speak, but me, who am with you to deliver
you, says the Lord. The Lord delivers, however,
not so that the Prophet may be free from perse-
cutions and distresses—indeed, we read that he
suffered many things—but so that, by enduring,
he may overcome all things and not yield to dis-
tress.

(Verse 9) And the Lord put forth his hand,
and touched my mouth: and the Lord said to
me: Behold, I have put my words in your mouth.
It should be noted that here the hand of God
is sent forth, which touches the mouth of the
Prophet, and it is said to him: "Behold, I have
put my words in your mouth"; whereas in Isaiah
it is written: "And one of the Seraphim was sent
to me, and in his hand he had a live coal, which
he had taken with the tongs from the altar, and
he touched my mouth, and said: Behold, this has
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touched your lips, and shall take away your iniq-
uities, and shall cleanse your sins" (Isaiah 6:6-7).
For there, because he was of a solid and mature
age, and he himself simply confesses that he has
unclean lips and dwells in the midst of a people
with polluted lips, one of the Seraphim is sent,
who touches his mouth not with a hand, but with
tongs and a coal, to take away his iniquities and
cleanse his sins. Here, however, the very hand of
God is sent forth, through which He has wrought
all things, and which in another place is called
His arm: not to take away sins, which he had
not committed in great number on account of his
youth, but to bestow the grace of speaking. Fur-
thermore, Ezekiel devours a book written within
and without, containing both divine sacraments
and simple history. Jeremiah's mouth is touched,
and the Lord's words are bestowed, so that he
may receive the confidence to preach. And beau-
tifully, according to the letter, a hand is sent forth,
so that seeing the likeness of human limbs, he
might not dread the touch of the hand.

(Verse 10) Behold, I have this day set you over
the nations and over the kingdoms, to root out,
and to pull down, and to destroy, and to throw
down, to build, and to plant. This which we have
added from the Hebrew, "to throw down" or "to
cast down," is not found in the Septuagint. And
it should be considered that two joyful things
follow four sorrowful ones. For good things could
not be built unless evil things were destroyed,
nor could the best things be planted unless the
worst things were rooted out. For every plant
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which the heavenly Father has not planted will
be rooted up; and the building that does not
have its foundation upon the rock, but is built
on sand, is undermined and destroyed by the
word of God. But that which Jesus will consume
with the spirit of His mouth, and destroy with
the coming of His presence—namely, every sac-
rilegious and perverse doctrine—He will scatter
forever. Moreover, those things that are raised up
against the knowledge of God, and trust in their
own wisdom, which is foolishness with God, He
will scatter and cast down, so that in their place
humble things may be built, and in the place of
the superior things that have been destroyed and
torn out, those things may be constructed and
planted which are in accord with ecclesiastical
truth; and that which the Apostle says may be ful-
filled: "You are God's building, God's husbandry"
(I Cor. 3:9). Many understand this passage con-
cerning the person of Christ: for Jeremiah is
interpreted as "the high one of the Lord," who de-
stroyed the kingdoms of the devil, which he had
shown to Him on a high mountain; He destroyed
the opposing powers, blotting out the handwrit-
ing of errors on the cross. Concerning which,
the Psalm also speaks tropologically (*tropikos®),
after the historical truth: "Why did the nations
rage, and the peoples meditate vain things? The
kings of the earth stood up, and the princes met
together" (Psalm 2:1-2). In place of these things
that were torn out, destroyed, ruined, and cast
down into the lower regions, the Church of God
is built and planted. Concerning the person of
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Jeremiah, however, there is no doubt. For we read
in the following passages (cf. chapter 25) that he
takes in his hand a cup full of pure wine and is
ordered to give it to all the surrounding nations
to drink.

(Verses 11, 12) And the word of the Lord came
to me, saying: What do you see, Jeremiah? And I
said, I see a watchful rod. And the Lord said to
me: You have seen well: for I will watch over my
word to performit. Instead of 'a watchful rod,' the
Septuagint translated 'a staff of a nut tree.' There-
fore, we must endeavor to briefly explain the
Hebrew etymology so that the Latin reader may
understand. ' SECED" is said for 'nut'; whereas
'watchfulness' or 'watchful' or 'to watch' is
called ' SOCED". Hence also in later passages,
a 'watchful leopard' is designated by this name.
Therefore, from that which is called 'nut,’ by
the similarity of the word, it alludes to the mean-
ing of 'watchful’; this is indeed also written in
Daniel according to Theodotion, so that from the
trees *prinos* (stpivov) and *schinos* (oivov),
namely the holm-oak and the mastic tree, a 'cut-
ting' and a 'sawing' are decreed for the adulterous
elders. Likewise, also in the beginning of Genesis,
from 'man,' whois called " IS", 'woman' is called
‘ISSA", asifa certain *virago* (heroine), because
she was taken from man. Instead of 'a staff of
a nut tree,’ Aquila and Symmachus translated 'a
watchful rod'; Theodotion, however, translated
'an almond rod.' Now, the rod watches, consider-
ing all the sins of the people, so that it may strike
and correct the delinquent. Hence the Apostle
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also writes to sinners: '"What do you wish? Shall
I come to you with a rod, or in charity and in
the spirit of meekness?' (I Cor. IV, 23)? This is the
rod, or staff, of which David speaks: 'Your rod and
your staff, they have comforted me' (Ps. XXII, 5).
And he beautifully put, 'they have comforted me.'
For the Lord corrects for this purpose: that He
may amend. And just as the nut, or almond, has
a very bitter rind and is enclosed in a very hard
shell, so that when the more austere and hard
parts are removed, the sweetest fruit is found: so
all correction, and the labor of continence, seems
bitter for the present, but it brings forth the
sweetest fruits. Hence also that old saying: 'The
roots of letters are bitter, the fruits are sweet.'
Some understand the watchful and nutty rod as
the Lord, of whom Isaiah says: 'A rod shall come
forth from the root of Jesse' (Isa. XI, 1). Hence
also Aaron's rod, which was thought to be dead,
is said to have blossomed at the resurrection of
the Lord.

(Verses 13, 14) And the word of the Lord came
to me a second time, saying: What do you see?
And I said, I see a seething pot: and its face is
from the face of the North. And the Lord said
to me: From the North shall evil break forth (or
*blaze forth*) upon all the inhabitants of the
land. By certain degrees, torments are allotted to
sinners, so that they may gradually come to sal-
vation. Those who were unwilling to be corrected
by the striking of the rod are sent into a bronze
and seething pot, about which Ezekiel writes
more fully, which is kindled from the face of the
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North (Ezech. XXIV), signifying the Babylonian
king [Alt: of the Babylonians] and the city of
Jerusalem. And it is beautifully inserted: 'From
the North shall evils blaze forth upon all the in-
habitants of the land": either of the land of Judah,
or certainly of the whole earth, about whom it s
written in the Apocalypse: 'Woe to all the inhab-
itants of the earth' (Apoc. VIII, 13). For the saints
are not inhabitants of the earth, but sojourners
and pilgrims, one of whom says: 'l am a sojourner
upon the earth, and a pilgrim, as all my fathers
were' (Psal. XXXVIII, 13). And another: 'Few and
evil are my days, in which I am a pilgrim on the
earth' (Gen. XLVI], 9). Hence also Peter writes his
Catholic Epistle to the sojourners and pilgrims of
Pontus, Galatia, and Cappadocia (I Petr. I). And
according to mystical interpretations, Solomon
says: 'The North is a harsh wind' (Prov. XXV, 23);
but by name it is called 'right' by those, that is,
who have grown stiff from its cold and have lost
the warmth of faith.

(Verses 15, 16.) For behold, I will call together
all the kindreds of the kingdoms of the North,
says the Lord, and they shall come, and every
one shall set his throne at the entrance of the
gates of Jerusalem, and upon all its walls round
about, and upon all the cities of Judah. And I
will speak my judgments with them concerning
all their wickedness, who have forsaken me, and
have offered incense to strange gods, and have
adored the work of their own hands. There is
no doubt that many nations and the kings of
individual nations were subject to the Babylon-
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ian king, who, having besieged Jerusalem, placed
their thrones and tents round about, and espe-
cially at the exits of the gates, so that none of
those who were shut in could break out: and not
only Jerusalem, but also all the cities of Judah
were surrounded by a similar siege. And when,
he says, the city has been captured, then I will
declare to them that myjudgments were just, and
that each one received what they deserved: not
for the other vices to which the human condition
is subject, but especially for idolatry, through
which, deserting me, they adored the works of
their own hands. Some interpret this passage in
a positive sense, namely that those who were
boiled in the bronze pot, having first been purged
through torments, would afterwards be princes
of Jerusalem: and that after the Lord has had
mercy on them, he would then reproach them be-
cause, having deserted him, they venerated idols.
But this is a forced and perverse interpretation,
lest an unlearned commentator should create a
misrepresentation.

(Verse 17.) You, therefore, gird up your loins:
and arise, and speak to them all that I command
you. Job is also commanded to gird up his loins
(Job 4); and the Apostles (Luke 12), that with
their loins girt—which Elijah (4 Kings 1) and
John the Baptist (Matthew 3) mortified with
leather belts—they should hold lamps in their
hands, namely, of Evangelical preaching. Who-
ever, therefore, is to speak the words of God,
ought to gird up his loins, knowing that all the
devil's strength is in his loins (Job 40); and the
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just man says in the Psalms: "My loins are filled
with illusions" (Psalm 37:8). And when he has
girt his loins, let him hear that which is written:
"Arise, you who sleep, and rise up: and Christ will
enlighten you" (Ephesians 5:14); so that, always
vigilant and rising from sleep, he may speak what
God has commanded him.

Do not be afraid of their face: for I will not
make you fear their countenance. Or as the Sep-
tuagint and the other interpreters have it: lest
perchance I make you fear. And the meaning ac-
cording to our translation is: Do not be afraid of
their face, for with me as your helper, you will not
be able to fear them. According to the Septuagint:
Do not be afraid of their face, have confidence in
my command. For if you do not offer what you
have, so that you cease to fear, I will abandon
you and deliver you to fear, and in a way I will
seem to make you fear, while Ileave you to dread.
This, however, signifies that truth must always
be loved, and the multitude of men is not to be
feared, who, when rebuked [variant: intrepid],
do not endure correction, but lay snares for him
by whom they are corrected. And what follows
according to the Septuagint, "for I am with you
to deliver you, says the Lord," is not found in the
Hebrew. And the meaningis: Iwill rescue you, not
in the sense that no one will lay snares for you,
but in the sense that, while suffering snares, you
will not sin.

(Verses 18, 19.) For I have made you this day
(or, Behold, I have set you this day) a fortified
city, and a pillar of iron, and a wall of bronze, over
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all the land: to the kings of Judah, to its princes,
and to its priests, and to the people of the land.
And they will fight against you, and they will not
prevail: for  am with you, says the Lord, to deliver
you. The divine word describes why the Prophet
should not be afraid. I, he says, have set, or given
you today, that is, in the present life, as long as
it is called today, as a most firm city: not as one
house, nor a tower, or some walls (Matt. 5); but
a whole city, which, being set on a hill, cannot
be hidden. Of which it is written: Glorious things
are said of you, O city of God (Psalm 86:2). And: I
am a strong city, a city thatis besieged (Isa. 27:3).
And, he says, 'a pillar of iron,' of which the Apostle
writes: 'The pillar and foundation of truth' (1 Tim.
3:15). Whence Peter and John, who were consid-
ered pillars of the Church, gave the right hands of
fellowship to Paul and Barnabas. Nor is this suffi-
cient, but'awall,' he says, 'of bronze,' whichis not
damaged by any rust, nor perishes when beaten
by the rains; but with age becomes [or: may be]
stronger. You will be such, however, against the
kings and princes and people, not of any place,
but of the earth; against those who mind earthly
things, and have not known heavenly things,
who have the image of the earthly (yoikod) and
not of the heavenly. These, he says, 'will fight
against you, and they will not prevail." Why, I
ask? What is the cause of such great strength,
that neither kings, nor princes, nor priests, nor
peoples can prevail against one man? It follows:
'For I am with you, says the Lord, to deliver you.'
If at any time the kings of Judah, which is inter-
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preted as 'confession,' and its princes and priests
and peoples—that is, bishops and presbyters
and deacons, and the base and ignoble crowd—
should wish to rise up against the holy man, let
him have firmness of faith, and cease to fear:
because, with the Lord helping, he will overcome.

(Chapter II.—Verse 1.) And the word of the
Lord came to me, saying: Go, and cry in the ears
of Jerusalem, saying. This is not found in the Sep-
tuagint: but it was added under asterisks from
the edition of Theodotion, who interpreted the
Hebrew word CARATH (), for which we have said
'cry' or 'preach,’ as 'read.' For it signifies reading,
crying, and preaching, according to its ambiguity.
Moreover, we should understand 'the ears of
Jerusalem' as the ears of its inhabitants.

(Verse 2.) Thus says the Lord: I remember you,
pitying your youth and the love of your espousals:
when you followed me in the desert, in a land
that is not sown. LXX: Thus says the Lord: I have
remembered the mercy of your youth, and the
love of your perfection. This is said more fully in
Ezekiel (Ezek. 1), when the Lord joins Jerusalem
to himself in matrimony, and under the person
of a wife, unites her to his embraces: or, in order
to show a more ardent affection, he calls her a
girl, ayoung maiden, and one espoused. For what
we have not yet possessed, we desire more to
possess. When, he says, you followed me in the
wilderness; and as a form of betrothal and dowry,
Idistributed to you the ornaments of the Law and
the jewels of my words. And he refers all this not
to her merit, but to his own mercy, through which
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she also obtained love. This also which we have
put, 'in the desert, in a land that is not sown,' is
not found in the LXX.

*(Verse 3) Israel is holy to the Lord, the first-
fruits of his harvest: all who devour him will be
held guilty; evils will come upon them, says the
Lord.* When he calls Israel the firstfruits (*prim-
itiae*) of the Lord's harvest, he shows that the
people gathered from the gentiles are after the
firstfruits; according to that which is written in
another place: *Remember your congregation,
which you have possessed from the beginning*
(Ps. 73:2). Moreover, the firstfruits are always
owed to the priests, and not to enemies. What
follows, *All who devour him will be held guilty;
evils will come upon them, says the Lord,* has
this meaning: just as those who devour the first-
fruits (Num. 5), being by no means of the priestly
class, are guilty of a crime, so those who defile
Israel will be subjected to evils, according to that
which holy David says in the twenty-sixth psalm:
*While the wicked draw near against me to eat
my flesh, my enemies that trouble me, they are
weakened and have fallen* (Ps. 26:3, 4). For they
will not be immune from punishment because
they execute God's sentence, and evils come upon
them; for it is necessary that scandals come, but
woe to him through whom scandals come (Matt.
18).

*(Verses 4, 5) Hear the word of the Lord, O
house of Jacob, and all the families of the house
of Israel.* *Thus says the Lord: What iniquity did
your fathers find in me, that they went far from
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me, and walked after vanity, and became vain?*
Another prophet also testifies to this meaning: *O
my people, what have I done to you, or in what
have I been troublesome to you? Answer me: for
I brought you out of the land of Egypt, and from
the house of bondage I freed you* (Mic. 6:3-4).
Moreover, both names, Jacob and Israel, are used,
not according to the twelve tribes, but according
to the whole people, since Jacob himself was
later called Israel (Gen. 32). He traces the offense,
however, from the fathers, not that the sins of the
fathers are imputed to the sons, but that the sons,
having the likeness of their fathers, are punished
for both their own and their parents' wickedness.
We often read that God has mercy on the sons
for the sake of the holy fathers. Moreover, the
fathers of the sinful people forsook God, and not
briefly, but for a long time; and in place of God
they followed vanity, that is, idols, which are of
no benefit to their worshippers, and they became
like them, according to what is written: *May
those who make them become like them, and all
who trust in them* (Ps. 113:16).

*(Verse 6) And they did not say, 'Where is
the Lord who brought us up from the land of
Egypt; who led us through the desert, through an
uninhabitable and pathless land, through a land
of thirst and the image of death, through a land
in which no man has walked, nor has any man
dwelt."* For 'man,' the Septuagint translated 'son
of man'; and for 'image of death,' 'shadow of
death' was added from Theodotion. While this is
clear according to history, it must be considered
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in the anagogical sense (*anagogen*), that as
long as we are in this age and are led out of Egypt,
we ascend gradually, and first we cross the desert
and the uninhabitable land, which a holy person
ought not to inhabit, and the pathless land, to
show the difficulty of the journey. *Through a
land of thirst,* where we always desire greater
things and are not content with the present; *and
the image,* or *shadow of death:* for we are
always in peril, and everywhere the devil sets his
snares; *through a land in which no man has
walked,* who is of perfect age in Christ. For we
shall all rise again into the perfect man, into the
measure of the stature of the fullness of Christ.
Nor does he who is a man of God, or a son of
man, ever dwell in it; but he always hastens on to
greater things. From thisitis clear that perfection
is not on the way, but at the end of the way and
in the dwelling which is prepared for the saints
in the heavens, and to whom it is said: *You who
stand in the house of the Lord, in the courts of the
house of our God* (Ps. 133:1). In vain, therefore,
does a new heresy derived from an old one sup-
pose that perfect victory is here, where there is
struggle and combat, and the outcome of future
things is uncertain.

(Verse 7) And I brought you into the land of
Carmel, to eat its fruit and its good things: and
having entered, you contaminated my land; and
you made my inheritance an abomination. In
return for the labor of a most difficult journey, I
gave you an abundance of all things. For this is
what Carmel signifies, which is called CHERMEL
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in Hebrew, and in our language sounds like
"knowledge of circumcision." But just as that
people polluted and violated the holy land, fertile
in all things, with idolatry, so we, receiving the
knowledge of the true circumcision, eat its fruits;
and if negligence creeps in, we contaminate the
land of God and make His inheritance abom-
inable.

(Verse 8) The priests did not say, "Where
is the Lord?" and those who held my Law did
not know me: and the shepherds transgressed
against me: and the Prophets prophesied in Baal,
and followed idols. After so many benefits, they
turned the privileges of their dignity into con-
tempt: so that the priests did not seek the Lord;
so that the teachers of the Law were ignorant of
him, they who ought to have taught others; and
the shepherds [or, preachers] became transgres-
sors through negligence; and the Prophets who
dispute among the people speak not to God, but
to an idol, and venerate their own fictions. But
these words must be used against the masters of
our own order, who devour the people of God as if
they were a meal of bread, and through their evil
works do not call upon the Lord.

(Verse 9) Therefore I will still contend with
you in judgment, says the Lord: and with your
children I will dispute. Lest He seem to strike
by power, He contends with reason as if with
equals; according to that which David sings and
the Apostle adopts: "That you may be justified
in your words, and may overcome when you are
judged" (Psalm 50:6; Romans 3:4). And what He
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has stated, He testifies that He has often done
before: and what He added, "with your children,"
shows a similar obstinacy also in the children
of the wicked. But it secretly signifies that their
children also followed the ancient denial of God
at the coming of the Lord.

(Verses 10, 11) Cross over to the islands of
Kittim, and see: and send to Kedar, and consider
diligently, and see if anything of this kind has
been done: if a nation has changed its gods (or
their gods). And certainly they are not gods: but
my people have changed their glory for an idol
(or for that which will profit them nothing). He
makes a comparison of that which is incompara-
ble, and compares the true God with false ones.
"Go," He says, "to theislands of Kittim": which we
should understand as either Italy or the Western
parts, from the fact that the island of Cyprus, in
which a city is called by this name, is near to the
land of Judea. From which also Zeno, the founder
of the Stoics, came. Kedar, however, is a region
of the desert and of the Ishmaelites, whom they
now call Saracens: against which a prophecy of
this same Prophet is woven in the final parts (Be-
low, to chapter 49), and which David mentions,
saying: "I have dwelt with the inhabitants of
Kedar: my soul has beenlong a sojourner" (Psalm
119:5). And the meaning is: Either go to the West,
or send into the desert, and see if any nation has
done what you have done. For none of them has
spurned its gods, nor changed its wooden and
stone ones for golden ones by comparison: but
following ancient error, it has held to what it had
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received from its ancestors. And this, certainly,
although none of them is God, but are idols fash-
ioned by the hand of men. But my people have
exchanged truth for a lie: and have preferred an
idol to me, which will not be able to profit them
in time of need. We can also say this against those
who follow vices with greater zeal than virtues;
whom the Apostle admonishes, saying: "I speak
a human thing, because of the infirmity of your
flesh." "As you have yielded your members to
serve uncleanness and iniquity unto iniquity, so
now yield your members to serve justice unto
sanctification" (Romans 6:19).

(Verses 12, 13.) Be astonished, O heavens, at
this: and be utterly desolate, O gates thereof,
says the Lord. For my people have done two
evils: they have forsaken me, the fountain of liv-
ing water, and have dug for themselves cisterns,
broken cisterns, that can hold no water. The Sep-
tuagint: 'the heaven was astonished at this, and
shuddered exceedingly and vehemently,' and the
restis similar. Heaven, to which it was said: 'Give
ear, O heaven, and I will speak’ (Deut. 32:1), and,
'Hear, O heaven, and give ear, O earth' (Isaiah
1:2), seeing the precepts of God trampled upon,
shudders, and cannot conceal its astonishment.
For every creature groans and suffers with the
sins of men. But the people of God have done
two contrary things. First, that they forsook God
who is the fount of life, and who gave the com-
mandment, saying: 'T am the Lord your God, who
brought you out of the land of Egypt' (Exod.
20:2). Second, as is written in the same place:
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'You shall have no other gods before me'; instead
of which, he followed demons, whom He calls
broken cisterns, because they cannot keep the
commandments of God. And this must be noted,
that a fountain is perpetual and has life-giving
waters. Cisterns and pools, however, are filled
either from torrents or from muddy waters, from
the earth and from rains. Moreover, He calls them
the gates of heaven, of which it is also written
in the twenty-third psalm: 'Lift up your heads, O
gates, and the king of glory shall come in.' For
which the Septuagint translated: 'Lift up your
gates, O princes,' about which more will be said
in its proper place. And let no one be troubled
that Aquila and Symmachus translated 'heavens'
(coelos), while the Septuagint and Theodotion
translated 'heaven' (coelum). For the Hebrew
SAMAIM () is of common number, and both
'heavens' and 'heaven' are called by the same
name: like Thebes, Athens, and Salonae.

(Verse 14.) Is Israel a slave, or a homeborn
servant? I think that, puffed up with pride from
this passage, the Jews said to the Savior: 'We are
the seed of Abraham, and we have never been
slaves to anyone.' 848 How do you say: 'You will
be free' (John 8:33)? Not knowing that everyone
who commits sin is a slave to sin, and that each
one serves him by whom he is overcome. There-
fore, though born of Abraham, the friend of God,
by their own fault they have become like the sons
of Ham, to whom it was said: 'Cursed be Canaan,
a servant shall he be to his brethren' (Gen. 9:25).
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(Verse 15.) Why then has he become a prey?
Lions have roared over him, and have uttered
their voice: they have laid his land waste: and his
cities are burned down, and there is no one to
dwell in them. The divine word asks, so that it
itself may answer. He calls the princes of Babylon
lions, who laid his land waste and destroyed
his cities by fire. Or certainly, according to the
anagogical sense, we may understand the lions
as the adverse powers, or the princes of heretics,
who, desolating the land of the Church, have laid
waste all its cities with a heretical fire, and with
that fire of which it is written: 'All adulterers,
their hearts are like an oven' (Hosea 7:4). For they
truly utter their voice; and in this same prophet,
under the persona of the partridge, they cry out:
'They gather what they have not brought forth,
and they make riches, but not with judgment'
(Jer. 17:17). Therefore, his cities were laid waste
and destroyed: because they do not have God as
an inhabitant, as the Scripture says: 'And there is
no one to dwell in them' (Ibid., 4).

(Verses 16, 17.) The sons also of Memphis and
Tahpanhes have defiled you even to the crown
of the head. Has not this been done to you,
because you have forsaken the Lord your God at
the time when He was leading you by the way?
This which we have said, 'at the time when He
was leading you by the way,' is not found in the
Septuagint. He names two of the greatest cities of
Egypt, Memphis and Tahpanhes, and says their
sons have defiled Israel even to the crown of the
head; in that sense in which Isaiah put it: 'From
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the sole of the foot even unto the head there is no
soundness in it' (Isaiah 1:6). For so great was the
lust of the Egyptians, who are of great flesh, that
they spared no member, but defiled all things.
According to the letter, it refers to the idols of
the Egyptians; according to the spiritual under-
standing, to the teachers of perverse dogma, who
pollute the purity of the Church with their own
filth. But these things happen to her for this rea-
son: because she has forsaken the Lord her God,
and especially at that time when she ought to
have followed Him as her leader.

And now what do you mean, in the way of
Egypt, that you should drink the water of Sihor?
And what have you to do with the way of the
Assyrians, that you should drink the water of
the river? For Sihor, we have translated "muddy,"
which the Hebrew word signifies; for which the
common edition has Geon. Therefore, because
he had placed above the sons of Memphis and
Tahpanhes, who had defiled Israel even to the
crown of the head, now he names Egypt itself
more openly. And no one doubts that the Nile
has muddy waters; and that "the river of the
Assyrians" signifies the Euphrates, as Scripture
says that the promised land is from the torrent
of Egypt to the great river Euphrates. But those
who have abandoned Christ, the fount of life, and
have dug for themselves the cisterns of heretics,
which cannot hold the waters of doctrines, must
necessarily be subjected to lions, who will reduce
their land to a wasteland and destroy all the
Churches; and they will be polluted even to the
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crown of the head, and drink muddy waters, and
the streams of the Assyrian river and of the North,
from whence evils blaze forth upon the earth.
Your own wickedness shall correct you (or,
your own transgression shall teach you), and
your backsliding shall rebuke you. Know there-
fore and see that it is an evil and bitter thing
that you have forsaken the Lord your God, and
that my fear is not in you, says the Lord God
of hosts. It should be noted that wickedness or
transgression, after it has sated the transgressor
and, like the quails, has come to the point of
nausea, teaches the one doing penance: who is
commanded to see what he has left behind and
what he has followed; and how, spurning good
and sweet things, he has chosen evil and bitter
ones. But all this has happened because he has
forsaken the Lord his God, and the fear of Him is
not in him. For the beginning of wisdom is the
fear of the Lord (Proverbs 9); because he did not
have this, he is given over to evil and bitterness.
From of old you have broken my yoke (or,
your yoke), you have burst my bonds (or, your
bonds); and you said, "I will not serve." For on
every high hill and under every green tree you lay
down as a harlot (or, there you poured yourself
out in fornication). He speaks to Israel as to a
harlot, because she broke the marriage covenants
and said, "I will not serve" — understood, the
lord or husband — but on every high hill and
under every green tree she prostrated herself to
idolatry. For pleasant and high places are always
dedicated to idols. This can also be said of him
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who, a Christian from the beginning and partly
learned in the Sacred Letters, afterwards, out of
a desire for secular literature, which is signified
by the hills, and for pleasant eloquence [alt. in
pleasant eloquence], which is shown in the leafy
trees, prostrates himself to demons, who, under
the pretext of learning and sublime knowledge,
pollute the souls of believers and make them
spread their legs to every passerby.

Yet I had planted you a choice vine, wholly
a true seed: how then have you turned into a
degenerate plant, a strange vine to me? The Sep-
tuagint: "But I planted you a fruitful vine, all
true: how have you turned into the bitterness of
a strange vine [alt. a strange one]?" For "fruitful
vine," or "choice," the Hebrew has SOREC, which
is placed in the song of Isaiah (Isaiah 50). It
is, however, a kind of the best vine, with which
shoot the Lord says He planted Israel; and He
wonders how a true seed and a choice vine has
been turned into bitterness, and thus has become
a strange vine; and no one may be secure if even
the Lord's planting and a true seed and the vine
Sorechis so changed byits own fault that through
bitterness it departs from the Lord and becomes
a strange vine. And in this the clemency of the
Savioris to be considered, that He who said in the
Gospel, "I am the true vine" (John 15:1), has also
granted to His disciples [alt. disciplines] and to
the people believing in Him, that they may be a
choice or true vine, if they wish to remain in that
in which they were planted.
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(Verse 22.) "Though you wash yourself with
nitre, and multiply borith-herb for yourself, you
are stained in your iniquity before me," says the
Lord God. For the herb BORITH, which we have
translated as it is placed in the Hebrew, the
Septuagint translated as poan (;twawv) to signify
the fuller's herb, which according to the custom
of the province of Palestine, grows in green and
moist places: and it has the same power for
washing away filth as nitre does. Now, our nitre
and the fuller'sherbis penance. The ecclesiastical
discourse also, which rebukes and reproves and
corrects delinquents, has the likeness of a more
biting nitre. He who is stained with a light filth of
sins is cleansed by lighter admonitions. Further-
more, grave sins, which lead to death, can be
washed away neither by nitre nor by borith-herb:
but they require more grievous torments. "For
the fire shall try every man's work, of what sort
itis," and "it shall be revealed in the fire" (1 Cor.
3). And he beautifully added: "You are stained in
your iniquity in my sight"; because even if you
seem clean to men, you are not clean to me, who
know the consciences of each one. Whence also
in another place it is said: "In your sight no man
living shall be justified" (Psalm 142:2).

(Verse 23.) "How do you say: I am not polluted,
[ have not gone after Baalim? See your ways in the
valley." Or valle, which in Hebrew is called GE,
and by the Septuagint is interpreted as polyan-
drion (;toAvavdprov), which in our language can
be called "the sepulcher of the multitude." In
vain, he says, do you refuse to confess your crimes
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and boast of your purity, you who are polluted
with the filth of idolatry; and impudently you
deny that you have worshiped the idol Baalim
(below, 19). Look back at the valley of the sons
of Hinnom, which is irrigated by the springs of
Siloam, and there you will see the shrine of Baal,
whom you have worshiped, having forsaken God.
And that which is added: "know what you have
done," opens the closed eyes of the denier, so that
she may perceive what she is ashamed to look
upon. According to tropology, let us rebuke with
works the impudence of forehead of those who
refuse to confess their vices. For men of this sort
do not walk in the narrow and strait way which
leads to life: but in the broad and spacious way,
through which many enter, which leads to death
(Matt. 7). Whence also it was significantly named
polyandrion, or according to history, because
there the multitude of the people was slain and
lost through the evil of idolatry.

(Verse 24.) A swift runner explaining her
ways: a wild ass accustomed to the wilderness,
in the desire of her soul she inhaled the wind of
her love: no one shall turn her away: all who seek
her shall not fail. In her month they shall find her.
The Septuagint: "At evening her voice howled,
she widened her ways over the waters of the
wilderness, in the desire of her soul she was car-
ried by the spirit: she was delivered up: who shall
turn her back? All who seek her shall not labor:
and in her humility they shall find her." In this
place, the Septuagint edition differs much from
the Hebrew truth; however, both have their own
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sense. Because he said above, "I am not polluted";
and as if speaking to a woman who had behaved
shamefully, he describes her fornication. How, he
says, a swift young camel, which we have called
a "runner” in the common gender, and more sig-
nificantly Aquila, Symmachus, and Theodotion
translated as dromas kouphé (Spopag koden),
explains her ways, and is carried swiftly to the
pastures: and like a wild ass accustomed to the
wilderness, she draws in the wind or spirit of
her love in the desire of her soul (for among the
Hebrews, the one name RUA signifies both wind
and spirit). So also Israel, or Jerusalem, was car-
ried with all impetus toward the desire of lust,
and was fervent with all love of idols: and there is
no one who can turn her away from this impetus
by his warnings: not that the impossibility of
the Prophets caused this, but the perverse malice
of the one who desires. Whoever, he says, seeks
her, shall not labor greatly. In her month and in
her uncleanness they shall find her. For which
Aquila translated neoménian (veopnviav), that
is, "kalends"; Symmachus, "month"; the Septu-
agint and Theodotion, "humility." Furthermore,
according to the Septuagint, this is the sense: The
harlot Jerusalem, like that woman described in
Proverbs, howled with her voice at evening, and
provoked lovers to lust, opened the ways of her
foulness, and spread her legs to every passerby
(Proverbs 5 and 6). Moreover, there was a place
having the pleasantness of flowing waters, which
becomes more delightful when there is wilder-
ness round about, so that no one may see the
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fornicator. In the desire, he says, of her soul
she was pneumatophoreito (;tvevpatopopeito),
carried by the spirit.

(Verse 25.) Keep your foot from nakedness,
and your throat from thirst: and you said, "I have
despaired, I will by no means do it: for I have
loved strangers, and after them I will walk." The
Septuagint: "Turn your foot from the rough way,
and your throat from thirst: she who said, 'I will
act manfully, since I have loved strangers, and
after them I have walked [alt. Iwill walk]."" Those
about to perform the Passover are commanded to
have shoes on their feet (Exod. 12). And the Apos-
tle (Eph. 6) preaches that the feet of those who
are prepared for the Gospel should be shod: lest
while they walk through the wilderness of this
world, they be exposed to poisonous creatures,
which ought to be trodden upon and crushed by
the Gospel foot. We keep the throat from thirst
when we fulfill the precepts of the Savior saying:
"He who thirsts, let him come to me and drink"
(John 7:37). She who through despair of evils
denied that she would do what the Lord com-
manded, also explained the cause saying: "I have
loved strangers, and I will follow them": thinking
by an impudent confession to avoid her crimes.
Furthermore, according to the Septuagint, the
way of sinners is rough, which is turned by the
Lord into a level way. Whoever follows heretics
is noted by the eulogy of these verses; because he
said, "I have despaired," or "I will act manfully in
my evil purpose, and I will be strengthened in my
error." Moreover, it is necessary that he who fol-
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lows a doctrine strange to the Ecclesiastical one
should love strangers; and follow their footsteps,
either demons or the leaders of heretics, who are
strange to God.

(Verses 26, 27.) As a thief is confounded
when he is caught, so are the house of Israel
confounded: they and their kings, their princes
and their priests, and their Prophets. Although
the face of those who steal is impudent and bold,
yet he blushes when he is caught in the theft.
And so Israel, saying to a piece of wood, "You are
my father," and to a stone, "You gave me birth,"
so that he calls those parents whom he himself
fabricated, is confounded when he is caught in
his idolatry. And lest we think he says this of the
common people, he places kings and princes, and
priests, and prophets. Let us use this testimony
against our own princes, and against those who
are thought to be leaders in the Church, when
they are caught in shameful sins.

They have turned their back to me, and not
their face. Those who cast the words of God
behind them, they themselves turn their back
against him and not their face. For when a
teacher commands, it is a sign of an obedient
person if he listens with his head bowed. Butif he
turns his back, it is a sign of one who contemns;
asitis written in another place: "And they turned
a retreating shoulder to me" (Zech. 7:11). To such
an extent, says God, have they contemned my
precepts, that they would not even hear, but indi-
cated the swelling of their mind by the gesture of
their body. And in the time of their affliction they
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will say: Arise, and deliver us. Those who did not
perceive God through benefits will perceive Him
through torments.

(Verse 28.) Where are your gods, whom you
made for yourself? Let them arise and deliver
you in the time [alt. day] of your affliction. It is
an impudent request, to seek help in the time of
necessity and anguish from him whom they con-
temned in peace. And it should be read with the
tone of one rebuking: "Let your gods deliver you,
whom you made for yourself": so that while God
is the Creator of men, man has made a god; neces-
sity proves what they can do, whom you securely
worshiped before. According to the number of
your cities were your gods, O Judah. Either the
individual cities worshiped the same gods or
single and diverse ones, so that they might not
seem to have consensus even in impiety: but a su-
perstition fighting against itself followed diverse
errors. And that which follows: "And according to
the number of the ways of Jerusalem they sacri-
ficed to Baal," was added by the Septuagint.

(Verse 29.) Why do you wish to contend with
me in judgment? You have all forsaken me, says
the Lord. Human perversity is prone to the excuse
of itself, so that whatever they deservedly suffer,
they seem to suffer unjustly; and they refer their
own fault to the judgment of God. In vain there-
fore, he says, do you offer complaints, and an
unjust cause against the judge, since it is of your
own impiety what you suffer. And that which
follows: "And you have all acted iniquitously
against me," was added by the Septuagint.
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(Verse 30.) In vain have I smitten your chil-
dren: they received no correction. For which the
Septuagint placed: "You did not receive." And the
sense in the Hebrew is: They themselves who
were smitten refused to receive correction. Butin
the Septuagint: Therefore I smote your children,
that by their death you might be learned. And
lest perhaps you should say: You did not wish to
rebuke the sinners, learn by the blows of your
children that I desired to cure you with a more
austere medicine. Your own sword has devoured
your Prophets. Not mine, but your prophets; by
no means mine, but your sword has devoured,
which you sustained for your sins. Furthermore,
the Septuagint does not have "your": but trans-
lated simply, "the sword has devoured your
Prophets"; so that it may be shown either to be
a hostile sword, or my sword, through which
I pierced your sins. Your generation is like a
destroying lion. The Septuagint: "Like a destroy-
ing lion, and you did not fear." The sword, he
says, which devoured your prophets — without
doubt signifying Baal and the soothsayers of
idols — has devastated all things like a lion:
and yet your generation, which ought to have
been amended by the killing of a few, has all per-
severed in crime. Furthermore, according to the
Septuagint, this is the sense: So the sword of the
Lord, which showed the sword of the adversaries,
devoured and mangled your false prophets like
a lion, which most greedily mangles the prey it
has found, and yet you could not be converted
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to better things even by the punishment of your
prophets.

(Verse 31.) Behold the word of the Lord: Have
I been made a wilderness to Israel, or a late-
ripening land? Why then has my people said, "We
have departed, we will come no more to you'"?
The Septuagint: "Hear the word of the Lord: thus
says the Lord: Have I been made a wilderness to
Israel, or a land full of thorns: because my people
says, 'We will not serve, nor will we come to
you'?" And Moses saw the voice of God (Exod. 33),
and John the Apostle says that he had seen and
touched the word of God (1John 1). Moreover, he
wonders how the people of Israel regarded God
as a wilderness, when they followed idols as if
they were the celebrity of cities. A late-ripening
land is one which does not receive the rains of
doctrines, nor the discipline of the Gospel; and
it is full of thorns, because it had not been culti-
vated. Therefore, the people who were once God's
are more wicked in this, that they departed from
the Lord, and do not wish to return anymore to
their Lord. It is a great offense to be unwilling to
appease the one whom you have offended.

(Verse 32.) Will a virgin forget her ornament,
and a bride her breast-band? My people has
forgotten me for countless days. Through these
things we learn that Christ is the bridegroom of
the virgin Church, which has neither spot nor
wrinkle. Butif he himself is the bridegroom, they
are his own words, of which John the Baptist
speaks: "He who has the bride is the bridegroom"
(John 3:29). Therefore, he loses his ornament
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who departs from the Lord, and loses the under-
standing of doctrines, which is signified in the
breast. Whence also John the Evangelist reclines
upon the breast of the Lord (John 13), and for the
priests, among other things, the breast-piece of
the victims is set apart (Num. 18). Moreover, the
greater the number of times in which we forget
the Lord, the greater the punishment of the sin,
which could not be tamed even by the length of
ages.

(Verses 33, 34.) Why do you strive to show
your way good to seek love, you who moreover
have also taught your wickedness to your ways:
and in your wings (or in your hands) is found
the blood of the souls of the poor and innocent.
I did not find them in ditches (or pits): but in all
these (or under every oak). In vain, he says, do
you desire to defend yourself by the art of words,
and to show your works as good so as to deserve
love: you who moreover also taught your ways
to others, and were an example of evil works to
all, and indeed in your wings, or in your hands,
was found the blood of the innocent, whom you
sacrificed to idols, or whose souls you lost in the
likeness of sacrifices. "Poor," we have placed from
the Hebrew, which is not found in the Septuagint.
Moreover, he says, these poor and innocent ones
I did not find slain in pits, which usually happens
by the ambushes of robbers: but in all which I
have mentioned above, or under the oak, which
in Hebrew is called ELLA: which indeed also sig-
nifies "these"; so that the sense is: In all these,
or under the oak and the terebinth, under whose
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shade and branches, as in pleasant places, you
enjoyed the crimes of idolatry.

(Verses 35, 36.) And you said: "I am without
sin and innocent: and therefore let your fury be
turned away from me." Behold, I will contend
with you in judgment, because you said, "I have
notsinned": how vile you have become exceeding
[alt. how much you have contemned]|, repeating
your ways. These things are to be used against
those who are unwilling to acknowledge their
sins: but in the time of affliction and anguish
say they unjustly sustain what they sustain: and
they rather provoke the wrath of God, while it is
another and greater sin, not to mourn what they
have done, but to offer vain excuses for their sins.
"I will contend," he says, "with you in judgment
for that which you said: 'I have not sinned'": as
if this sin were something greater, to have one
thingin the conscience and to bring forth another
in the speech. Let the new heresy hear from the
old, that the wrath of God is even at its greatest
when one is unwilling to confess sin humbly; but
impudently boasts of righteousness.

(Verse 37.) And from Egypt you shall be con-
founded, as you were confounded by Assur: for
from this one also you shall go out, and your
hands shall be upon your head: since the Lord
has crushed your confidence (or hope), and you
shall have nothing prosperous in it. That they
might avoid the impetus of the Egyptians, they
fled to the Assyrians, whose protection was in
vain, for we read that they were conquered by
the Egyptians. Again, that they might flee the
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wrath of the Assyrian, they used the help of the
Egyptians; whom history relates were overcome
by the Assyrians. They are rebuked, therefore,
because having forsaken hope in the Lord, they
use the help of men, which is all crushed and so
subverted that they are unable to find any utility
in it. Whence he says: "And from this one you
shall go out," that is, from Egypt, as you went
out from the Assyrians; "and your hands shall be
upon your head," and you shall mourn that you
expected protection from the Egyptians in vain.
Let us remember the history when Tamar, having
been corrupted and violated by her most wicked
brother Amnon, placed her hands upon her head
sprinkled with ashes, and so returned into her
house (2 Sam. 13).

(Chapter 3.---Verse 1.) Itis commonly said (for
which the Septuagint translated only "itis said"):
If a man dismisses his wife, and she, departing
from him, marries another man: will he return to
her anymore? will not that woman (or that land)
be polluted and contaminated? and you have
fornicated with many lovers (or shepherds). For
the word REIM, which is written with four letters
RES, AIN, JOD, MEM, signifies both "lovers" and
"shepherds." And if we read REIM, it signifies
"lovers": if ROIM, "shepherds." Yet return to me,
says the Lord (or, you were returning to me, says
the Lord). In the Hebrew, even after fornication,
he receives the penitent, and exhorts that she
should return to him. But in the Septuagint, he
does not provoke to penance, but rebukes the
impudence of the harlot, because after adultery
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she dares to return to her husband. And that
which he says: "and that woman shall be conta-
minated," for which in the Hebrew we read "the
land," he leaves the example, and more clearly
speaks of the land of Israel, which is compared to
an adulterous woman. Let us use this testimony
against those who, forsaking the faith of the Lord
and being entangled in the errors of heretics,
after many fornications and deceptions of souls,
pretend that they return to the pristine truth: not
so that they may lay down the poisons of the
breast, but so that they may insinuate them into
others.

(Verse 2.) Lift up your eyes in a straight line,
and see where you have not been prostrated. In
the ways you sat waiting for them like a robber in
the wilderness (or like a deserted crow). For "rob-
ber" or [alt. and] "crow," in the Hebrew is written
ARABE, which can also signify "Arabs," which na-
tion, devoted to robberies, even to this day raids
the borders of Palestine, and besets the ways for
those descending from Jerusalem into Jericho:
of which thing the Lord also remembers in the
Gospel (Luke 10). Lift up therefore your eyes, O
Jerusalem, and look around here and there, and
see where you have not been prostrated by forni-
cation. For just as robbers are accustomed to set
ambushes for travelers at evening and in deserted
places: so you, like the harlot of the Proverbs,
sat in the ways at evening, so that by your lying
together you might slay the souls of those forni-
cating (Prov. 7): on account of which the whole
land is polluted in your fornications (Eccl. 9).
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And significantly, according to the anagoge, it is
commanded to those who promise that they will
desert heretical errors, that they should lift up
their eyes in a straight line. For unless they begin
to see rightly, they cannot condemn their pristine
perversity.

(Verses 2, 3.) And you have polluted (or slain)
the land with your fornications, and in your evils
[alt. in your malices|: wherefore the drops of the
rains were prohibited, and the late-ripening rain
has notbeen (or, and you had many shepherds to
your offense). The land was slain, or polluted, on
account of the slaying of those who perished by
the fornication of idolatry. Whence the blessing
of all things was taken away, so that they suffered
a drought of the word of God. Or she had shep-
herds through whom she offended God; so that
they who ought to have been teachers, to prohibit
others from error, stood forth as the authors of
impiety.

(Verse 3.) You have made for yourself the fore-
head of a harlot woman, you refused to blush.
The Septuagint: "The face of a harlot has been
made for you: you have become without a blush
toward all." Because he had said above (On chap-
ter 2, 35): "I have not sinned," and had sinned
more by denying his crimes: therefore he now
rebukes her as a bold woman of excessive impu-
dence:sothatsheiscarried with abold facenotto
one or another, but blushes at no one. Let us use
this discourse against the assembly of heretics,
who glory in their errors.
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(Verses 4, 5.) Therefore at least from now on
call me: "My Father, you are the guide of my
virginity": will you be angry forever, or will you
persevere to the end? Let the heretics blush who
are unwilling to be converted to better things, nor
to return to the Father their Creator, and let them
hear: "At least from now on call me, 'My Father,
you are the guide of my virginity.'" He himself
betrothed your soul to his embraces, and teaches
how she ought to pray, and to do penance.
Moreover, as much as he is more clement, who
shows the way of salvation after fornication: so
much more miserable is the harlot, who does not
wish to receive health after wounds. Behold, you
have spoken and done evil, and you have been
able. For words of penance, you have blasphemed
with words of pride: and you have fulfilled your
evil thought, and showed your strength against
the husband, so that you could do what you
treated in speech. (Verse 6 and following.) And
the Lord said to me in the days of King Josiah:
Have you seen what backsliding Israel has done?
She went away by herself upon every high moun-
tain and under every green tree, and fornicated
there. And I said, when she had done all these
things: "Return to me," and she did not return.
And her treacherous sister Judah saw that for
the reason that backsliding Israel had committed
adultery, I had dismissed her and given her a
bill of divorce, and her treacherous sister Judah
did not fear, but she also went and fornicated
herself, and by the facility of her fornication she
contaminated the land, and committed adultery
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with stone and wood: and in all these things her
treacherous sister Judah did not return to me
with her whole heart, but in falsehood, says the
Lord. The torments of some are the remedies of
others. And when a murderer is punished, he in-
deed receives what he did; but others are deterred
from crime. Therefore, the ten tribes which were
called Israel, having been captured by the Assyr-
ians and translated to Media (2 Kings 17), the two
tribes of Judah and Benjamin, which ought to
have dreaded similar things and been converted
to God with their whole mind, surpassed the
crimes of the ten tribes. And to such an extent
followed idols, that they placed a statue of Baal
in the Temple of God, which in Ezekiel is called
an idol, placed for the jealousy and emulation of
the Lord (Ezek. 8). Moreover, he speaks under the
figure of two sisters, because they were generated
from one stock of Abraham, Isaac, and Jacob;
and he calls the former "backsliding" and the
latter "treacherous." For the former was utterly
turned away from God, immediately worshiping
the golden calves in Dan and Bethel. But the lat-
ter, with whom was the Temple and the religion
of the true God, by imitation of her sister, gradu-
ally departed from the Lord (1 Kings 12). And for
that reason she is called "treacherous." Further-
more, according to the anagoge, it is a prophecy
concerning heretics: who while they think them-
selves to follow the knowledge of a false name
with heretical subtlety, ascend the mind of pride:
and being enticed by the pleasures of this flesh,
expose their fornication under every green and
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pleasant tree. Who when they are delivered to the
devil for the destruction of the flesh, it frequently
happens that the house of Judah, that is, of con-
fession and true faith, is by no means deterred by
the example, but commits much greater things;
and by the facility of its fornication contaminates
the land of the Church, commits adultery with
stone and wood, following those dogmas which
are adversarial to God. But if an ecclesiastical
man wishes to correct one who is erring, and to
cut away the putrid flesh, and to draw back to
penance those who have followed falsehood: and
nevertheless they, under the appearance of Eccle-
siastical truth, follow the ancient error, it can be
said of these: "In all these things her treacherous
sister Judah did not return to me with her whole
heart, butin falsehood." Moreover, this prophecy
occurs in the times of Josiah, the just king, under
whom Jeremiah began to prophesy.

(Verse 11.) And the Lord said to me: Backslid-
ing Israel has justified her soul in comparison
with treacherous Judah. Israel, he says, is more
just in comparison with Judah: because the
former perished immediately in the beginning,
while the latter could have been amended by the
former's torments. Let the new heresy from the
old take note, that Israel is said to be justified
in comparison with Judah. Nor is this surprising
concerning the sisters of one nation, since Sodom
also receives the name of justice by comparison
with Jerusalem, the Lord saying through Ezekiel:
"Sodom has been justified by you" (Ezek. 16:55):
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and the publican becomes just in comparison
with the Pharisee (Luke 18).

(Verse 12 and following.) 860 Go, and cry out
(or read) these words toward the North, and
you shall say: Return, backsliding Israel, says the
Lord, and I will not turn away (or fix) my face
from you (or upon you), for I am holy (or mer-
ciful), says the Lord, and I will not be angry for-
ever. Nevertheless, know your iniquity, because
you have been treacherous (or acted impiously)
against the Lord your God, and you have scat-
tered (or poured out) your ways to strangers un-
der every green tree, and you have not heard my
voice, says the Lord. The Hebrew word CARATH
signifies both "call," "cry out," and "read." Hence
Aquila and Symmachus translated it as "cry
aloud," while the Septuagint and Theodotion
translated it as "read." Moreover, the discourse is
directed toward the North and against Babylon
and the Assyrians, to the ten and two tribes: and
theirreturnis preached. "And I will not turn away
my face," he says, "from you"; or "I will not fix
my face against you," so that I may by no means
receive you with austerity of judgment, but with
a countenance of mercy. For I am holy and mer-
ciful, so that I may no longer remember your
iniquity, nor remember that you departed from
the Lord, and that idols delighted you instead of
him, and that you fornicated under every shady
and green tree. This indeed can be said to heretics
and those negligent in the Church, who are daily
provoked to penance by ecclesiastical men: and
to whom can be properly adapted, "And you have
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not heard my voice." Moreover, every heretic
dwells in the North, and has lost the heat of faith,
nor can hear that word of the Apostle: "Fervent
in spirit" (Rom. 12:11). And because he has deliv-
ered himself to pleasures, he has departed from
the Lord, and scattered his ways with foreign
dogmas, and followed pleasure. For no heresy
is constructed except for the sake of the gullet
and the belly, so that it may seduce silly women
loaded with sins, always learning and never
reaching the knowledge of the truth (2 Tim. 3),
of whom it is truly said: "Who devour my people
like a morsel of bread" (Psalm 13:8): and whom
Christ notes, "devouring the houses of widows"
(Matt. 12). And when, he says, I shall have had
mercy on you, do not think yourself to be just: but
remember your iniquity always, and know that
you have fallen away from the Lord: and lower
the necks of pride, so that you who offended the
Lord through arrogance, may please him through
humility. To that which we said above: "And I will
not fix my face upon you," that prophetic word is
suitable: "Turn away your face from my sins, and
blot out all my iniquities" (Psalm 50:11).

(Verse 14 and following.) "Return to me, you
returning children (or wandering and depart-
ing)," says the Lord: "because 861 I am your
husband (or your ruler), and I will take you, one
from a city and two from a family, and I will bring
you into Zion, and I will give you shepherds ac-
cording to my heart, and they shall feed you with
knowledge and doctrine." And when you shall
be multiplied and increased in the land, in those
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days," says the Lord, "they shall say no more:
'"The ark of the covenant (or the Testament) of the
Lord": neither shall it come upon the heart, nor
shall they remember it, nor shall it be visited, nor
shall it be made anymore." The Jews think this
was fulfilled after the return from Babylon under
Cyrus, king of the Persians, and Zerubbabel the
son of Shealtiel (Isa. 1), even if not all returned,
that this is signified: "he takes one from a city
and two from a family." But better in the advent
of Christ, when the remnants were made safe, the
Apostle saying and explaining: "Unless the Lord
of sabaoth had left us a seed, we should have been
as Sodom and should have been like Gomorrah"
(Rom. 9:29), then they were introduced into Zion,
of which itis written: "Glorious things are said of
you, O city of God" (Psalm 86:2). And shepherds
were given according to his heart, the Apostles
and Apostolic men, and they bring forth a multi-
tude of believers, not in Jewish ceremonies, but
in the knowledge and doctrine of Christ, and the
preaching of the Gospel being sown in the whole
world, they shall by no means have confidence
in the ark of the Lord, which was the guardian
of the Mosaic law; but they themselves shall be
the temple of God: nor, according to the erring
Nazarenes, shall they serve abolished sacrifices,
but shall follow spiritual worship. Others indeed
understand this at the end of times, when, with
the fullness of the Gentiles entering in, all Israel
shall be saved (Rom. 11).

(Verse 17.) At that time they shall call
Jerusalem the throne of the Lord, and all nations
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shall be gathered to it in the name of the Lord
in Jerusalem, and they shall not walk after the
depravity of their worst heart. By no means shall
the Lord sit upon the ark of the Testament and
the Cherubim, to whom it was previously said
by that people: "You who sit upon the Cherubim,
manifest yourself" (Psalm 79:2): but all believing
with a perfect mind shall be the throne of God.
Or certainly better, the whole is to be understood
of the Church: when all nations are gathered in
the name of the Lord in Jerusalem, in which is the
vision of peace: and by no means do they walk
after the depravity of their worst heart, so as to
do what they desire, nor do they follow their own
errors; but say with the Prophet: "My soul has
stuck after you: your right hand has received me"
(Psalm 62:9).

(Verse 18.) In those days the house of Judah
shall go to the house of Israel, and they shall
come together from the land of the North to the
land which I gave to your fathers. This 862 is
properly fulfilled in the advent of Christ, when
out of twelve tribes together they believed in the
Gospel, leaving the land of the North of hardest
cold: and departing from the empire of the devil,
they then received the land of promise, which he
had promised to their fathers, Abraham, Isaac,
and Jacob. I recently published a small book con-
cerning the land of promise.

(Verse 19.) "But I said: How shall I place you
among children, and give you a desirable land,
a distinguished inheritance, of the armies of the
nations?" And I said: "You shall call me father,
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and you shall not cease to enter after me." Instead
of "a distinguished inheritance, of the armies of
the nations," which the Septuagint translated as
"the named inheritance of the Almighty God of
the nations," Theodotion translated more signifi-
cantly: "the renowned inheritance of the strength
of the most robust of the nations," signifying
Christ, who is the leader and Lord of all nations,
of those believing in his name and passion. He
himself said to Israel: "You shall call me father."
And: "He who believes in me, believes in the
Father" (John 2:19). He himself promised: "I will
place you among children": namely, in the num-
ber of my children, who have believed in me from
the people of the nations; and to whom I have
given the desirable land. For as many as received
him, to them he gave power to become the sons
of God (John 1).

(Verse 20.) "But as if a woman should despise
her lover: so has the house of Israel despised me,"
says the Lord. It is the voice of Christ regarding
the people of the Jews, to whom he had said: "I
will place you among children: and I will give you
a desirable land: and you shall call me father, and
you shall not cease to enter after me." Just as,
he says, a woman despises, not a husband, but a
lover, if she has once been mixed with him, seeing
him serving her lust, and that the law of nature
has been changed in her, through which she had
formerly been subject to a husband, the Lord
saying: "And your turning shall be to him": so the
house of Israel, that is, the people of the Jews, de-
spised the Lord Savior to their own destruction.
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(Verse 21, 22.) A voice was heard in the ways
(or on the lips), the weeping and wailing of the
children of Israel, because they have made their
way iniquitous, they have forgotten the Lord
their God. "Return, you returning children, and
I will heal your backslidings (or contritions)":
for which Symmachus translated, "conversions."
God willingly receives the penitent, and meets
the son consumed by want and squalor, and
immediately clothes him in his former garments,
and restores glory to the one returning: provided
at least that he returns in weeping and wailing.
For by his own fault he made his 863 way iniqui-
tous, and forgot the Lord God and his Father, to
whom he speaks with a prophetic word: "Return,
you returning children." Whom I therefore call
children because, having understood your sins,
you return to the parent in weeping and wailing.
And when, he says, you shall have returned to the
Lord, he will heal all your contritions, or backslid-
ings, by which you had departed from the Lord,
or certainly conversions. For although we return
to the Lord by our own will: nevertheless, unless
he draws us, and strengthens our desire with his
protection, we shall not be able to be safe. Let
us understand this both concerning the people of
the Jews returning to the Lord, and concerning
the heretics who have forsaken the Lord.

(Verse 23.) "Behold, we come to you: for you
are the Lord our God." Truly the hills were lying,
and the multitude (or strength) of the moun-
tains: truly in the Lord our God is the salvation of
Israel." Let the penitent say this, and leaving all

51



COMMENTARY ON JEREMIAH

pride, and the multitude or height of the moun-
tains and hills, through which he was proud
against God: and prostrate in humility let him
speak: "Truly in the Lord our God is the salvation
of Israel."

(Verse 24.) "Confusion has eaten the labor of
our fathers from our youth: their flocks and their
herds, their sons and their daughters." All the
labors of the heretics, of which it is written, "The
searchers have failed in the search" (Psalm 63:7),
from the youth of those whom they had deceived,
their sons and their daughters, who had profited
in heresy, or were only held by luxury, our confu-
sion has oppressed. Hence they infer:

(Verse 25.) "We shall sleep in our confusion,
and our ignominy shall cover us: because we
have sinned against our God, we and our fathers
from our youth even to this day: and we have not
heard the voice of the Lord our God." Let Israel
speak this, who did not hear his Lord: let every
heretic speak this who does penance; and yet itis
part of salvation to confess and know one's sins.
"Speak you first your iniquities," he says, "that
you may be justified" (Isa. 43:26). For truly Israel
dismissed Christ the Lord his God, and sinned
against him, not only at that time when he was
seen in the flesh, but also before his advent.
Hence they say: "we and our fathers from our
youth even to this day, and we have not heard the
voice of our God," who spoke to our fathers: "If
you believed Moses, you would believe also me:
for he wrote of me" (John 5:46).
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(Chapter 4.---Verse 1.) "If you return, O Israel,"
says the Lord, "return to me." For which the
Septuagint translated: 864 "If Israel shall have
been converted," says the Lord, "he shall be con-
verted to me." And the sense is, if he shall have
returned to me, he shall return from captivity. Or
otherwise: when he shall have offered what he
has: "For to him who has, it shall be given: but
from him who has not, even that which he seems
to have shall be taken away from him" (Matt.
25:29). Furthermore, according to the Hebrew
this is the sense: If you return to me, O Israel,
and once desiring salvation, you say that you
have sinned, and have not heard the voice of the
Lord your God, be fully converted, and believe
him whom you denied, and then there will be
tull conversion. "If you take away your stumbling
blocks from my face, you shall not be moved."
When we are moved and say: "But my feet were
almost moved" (Ps. 71:2), we do not suffer this by
weakness of nature, but because we place stum-
bling blocks and our idols against the Lord.

(Verse 2.) "And you shall swear: 'The Lord
lives,' in truth and in judgment and in justice:
and the nations shall bless him, and they shall
praise him." And how does the Gospel forbid us
to swear? But here (Matt. 5), "you shall swear"
is said for confession, and for the condemnation
of idols, by which Israel used to swear. Finally,
the stumbling blocks are taken away, and he
swears by the Lord. And that which is said, "The
Lord lives," is an oath in the Old Testament, for
the condemnation of the dead, by whom every
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idolater swears. And at the same time it is to be
noticed that an oath should have these compan-
ions: truth, judgment, and justice: if these should
be lacking, it will by no means be an oath, but
perjury. And when, he says, Israel shall have done
this, and through the Apostles shall have been
the teacher of the nations, then all nations shall
bless or be blessed in him, and shall praise him
because salvation has proceeded from Israel.
(Verse 3 and following.) "For thus says the
Lord to the man of Judah and to Jerusalem:
'Renew your fallow ground, and do not sow upon
thorns: circumcise yourselves to the Lord, and
take away the foreskins of your hearts, O men
of Judah and inhabitants of Jerusalem: lest my
indignation go forth like fire, and be kindled,
and there be no one to extinguish it, because
of the malice of your thoughts (or inventions).""
Instead of what we said, "circumcise yourselves
to the Lord, and take away the foreskins of your
hearts," Symmachus put, "be purified to the Lord,
and take away the malices of your hearts": under-
standing circumcision as cleansing, and the fore-
skins as vice. Moreover, this is commanded to the
men of Judah and Jerusalem, who follow the true
faith and dwell in the Church, so that they may
not sow upon thorns which the Gospel discourse
signifies, which suffocate the seed 865 of God,
but first they should make fallow ground and dig
up all the briers, and take away the thorns: so
that clean seeds may receive clean fields. This is
what is said in another place: "Do not cast your
pearls before swine, and do not give that which
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is holy to dogs" (Matt. 7:6). For how can he hear
the word of God and conceive seeds and produce
fruit, whose mind is full of the tribulations of
the world? And that which follows, "Circumcise
yourselves to the Lord, and take away the fore-
skins of your hearts," is commanded to no one
else but the man of Judah and the inhabitants
of Jerusalem, so that they may desert the killing
letter and follow the life-giving spirit. "For if you
do not do this," he says, "my indignation shall
go forth like fire, and shall be kindled, and there
shall be no one to extinguish it." Moreover, he
warns and predicts beforehand so that he may
not be compelled to act: which we also prove
in the Ninevites, to whom the sentence was pre-
dicted so that they might decline the imminent
fury by penance. Moreover, all these evils shall
come because of the malice of your thoughts, or
your inventions. Where are those who say that
there is no sin in thoughts, when all vices accord-
ing to the Gospel truth proceed from the heart
(Matt. 15)?

(Verse 5, 6.) "Announce in Judah, and make it
heard in Jerusalem, speak: sound the trumpet in
the land, cry out loudly, and say: 'Assemble, and
let us enter the fortified cities.'" Let Judah hear
this, let Jerusalem hear this, in which is the con-
fession of faith, and in which the peace of Christ
dwells, and to which it was said through Isaiah:
"Ascend a high mountain, you who evangelize
Zion. Lift up your voice, you who evangelize
Jerusalem" (Isa. 40:9): let him cry out loudly, and
so command: "Let us enter the fortified cities."
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The wars of the heretics arise: let the fortifica-
tions of Christ hold us. Lift up the sign of the
cross on the watchtower, in the loftiness of the
Church. Be strengthened, you who fear, do not
stand still, but run to the help of Christ. "Evil," he
says, "I bring from the North and a great destruc-
tion," the true Nebuchadnezzar, who is therefore
permitted by me to be in this world, so that your
strength and victory may be proven.

(Verse 7.) "The lion has ascended from his den,
and the robber of nations has raised himself: he
has gone forth from his place, that he may place
your land in solitude. Your cities shall be devas-
tated, remaining without an inhabitant." This is,
as we said, the true Nebuchadnezzar, of whom
also the blessed Peter the Apostle speaks: "Our
adversary the devil circles like a roaring lion seek-
ing whom he may devour" (1 Pet. 5:8). Moreover,
he ascends either from the abysses 866 in which
he is to be bound, and he entreats lest he be sent
there: and the robber or devastator of nations has
raised himself, of whom it is said: "He shall rule
over all his enemies" (Ps. 9:5), and who glories
in the sight of the Lord: "I have circled the whole
earth, and have trodden it down" (Job 2:2). For
who is there whom the poisons of the devil do
not touch, except he alone who can say: "Behold,
the prince of this world comes, and finds nothing
in me" (John 14:30)? He frequently places the
whole land of the Church in solitude, so that
those who have gone out of the Church may fight
against the Church. Of whom John the Evangelist
speaks: "They went out from us, but they were
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not of us: for if they had been of us, they would
certainly have remained with us" (1 John 2:19).
The cities of the land of Judah are devastated, and
the assemblies of the heretics flourish. If anyone,
therefore, is a supporter and author of perverse
dogmas, this can be said: "The lion has ascended
from his den, and the robber of nations has raised
himself," and the rest.

(Verse 8.) "Over this gird yourselves with hair-
cloth: wail and howl, because the anger of the
Lord's fury is not turned away from us," or as the
Septuagint translated, "from you." Otherwise we
cannot avoid the lion and the most cruel beast,
unless we do penance and be converted to the
Lord, not only in mind but also in work. For as
long as he devastates the Church and the land of
Judah, and also populates Jerusalem, the anger of
God is evident.

(Verse 9.) "And it shall be in that day, says
the Lord: the heart of the king shall perish, and
the heart of the princes, and the priests shall be
stunned, and the prophets shall be dismayed."
While the robber devastates the Church of the
Lord, and the anger of the Lord remains against
us, all help will be useless. The heart of the king
shall perish, whose heart ought to be in the hand
of God, and the heart of the princes, who were
thought to be wise. For God made foolish the
wisdom of the world, because through it they
did not know God (1 Cor. 1). Also the priests
themselves, who ought to have taught the law
of the Lord and defended the peoples subject to
them from the lion's fury, being infatuated by a
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certain stupor, shall be turned into madness: for
so the Septuagint translated, expressing "ecstasy
of mind" for "stupor." And the prophets shall be
dismayed, or, as Aquila translated the Hebrew
word IETHMAU, they shall be mad. For who
would not be insane, who would not lose heart:
when he shall have seen his princes, and kings,
and priests, and former prophets under the lion?

And I said: "Alas, alas, alas: O Lord God" (for
which the Septuagint had translated: "O Lord
God"), "have you therefore deceived this people,
and Jerusalem, saying: 'Peace shall be to you'?
And behold 867 the sword has reached even to
the soul." Because he had said above: "At that
time they shall call Jerusalem the throne of God,
and all nations shall be gathered to it in the
mountain of the Lord in Jerusalem": and now
he says: "The heart of the king shall perish, and
the heart of the princes, and the priests shall be
stunned and the prophets shall be dismayed," the
Prophet is troubled, and in himself thinks that
God has lied: nor does he understand that that
was promised after many times, but this was to
be in a near time, according to which the Apostle
also speaks: "Has God repelled his people? Far
from it" (Rom. 11:1). Moreover, the sword reaches
even to the soul when nothing vital is reserved in
the soul. And at the same time he also shows this,
that unless the sword shall have preceded, which
cuts away and purges the vices of the soul, peace
and promise do not follow.

(Verses 11, 12.) In that time it shall be said to
this people and to Jerusalem: "A parching wind
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(or of dew) in the ways which are in the desert."
The ways of the daughter of my people: not for
winnowing, and not for cleansing. A full spirit
from these shall come to me." When the sword
shall have reached even to the soul, and the
floor shall have been consumed: then a parching
wind shall come from the desert, which shall not
cleanse and winnow it, so that with the chaff dis-
persed here and there, the wheat may be stored
in the barns: but a full spirit shall come, by no
means for the people, but for me, so that my
wheat may be dissipated. "Wind" and "spirit" are
called by the same name among the Hebrews,
RUA (m"): and according to the quality of the
places, we ought to take it either as "wind" or
as "spirit." Others explain this place in such a
way that after the floor shall have been cleansed,
the remnants may be saved. Whence it is also
written: "The spirit of fullness shall come to me,"
as the Evangelist says: "We have all received from
his fullness" (John 1:16), and we shall obtain
the grace of the Holy Spirit. Moreover, according
to the history, take the parching wind as Nabu-
chodonosor, who consumes all things. According
to tropology, take it as the adverse power, which
coming from the desert and from solitude, where
there is no hospitality of God, tries to overturn his
Church.

"And now I will speak my judgments with
them." It is an aposiopesis (qtoolwNoLg), ac-
cording to that Vergilian passage (Aeneid 1):
"Whom I... but it is better to compose the moved
waves." Therefore, about to speak prosperous
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things, he restrains himself, and joins sad things
to sad things. For these are the judgments which
God speaks with his people who were once his, so
that they may know that they justly endure what
they endure.

(Verse 13.) "Behold he shall ascend as a cloud,
and his chariots as a tempest: his horses are
swifter than eagles. Woe to us, for we are laid
waste." He sees future things as present: and
describes the Babylonian army: whose noise of
chariots and wheels is compared to a most cruel
868 tempest, and the speed of the horses is
joined to eagles. When the Prophet had said this,
and had pointed with his finger as it were to
the coming enemies, the people groans, and by
no means feels future things, but things already
done, saying: "Woe to us, for we are laid waste."
This same thing is referred to the Church, be-
cause daily the army of the true Nabuchodonosor
impugns us, and the chariots of Pharaoh and all
his cavalry surpass the impetus of eagles. Which
if the Ecclesiastical man understands, believing
that sentence: "When you have been converted
and groaned, then you shall be saved," he will say:
"Woe to us, for we are laid waste" (Ezek. 33:11).

(Verse 14.) "Wash your heart from malice, O
Jerusalem, that you may be saved: how long
shall noxious thoughts abide in you?" To the
people saying: "Woe to us, for we are laid
waste," the Prophet, or rather God through the
Prophet, answers: "Wash your heart from malice,
O Jerusalem," with that water of which also Isa-
iah speaks: "Be washed, be clean" (Isa. 1:16), the
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water of saving baptism, the water of penance.
Moreover, he speaks to the metropolis of the
Jews, so that the peoples may be understood
through the city: How long do you lie under iniq-
uitous thoughts, which proceed from your heart?
For in the Holy Scriptures we ought to take the
"heart" for the sense and the soul.

(Verse 15.) "For a voice of one announcing
from Dan, and making known the idol (or sor-
row) from Mount Ephraim." According to the
site of the land of Judea, the divine word now
speaks. For the tribe of Dan, near Mount Lebanon
and the city which is now called Paneas, looks
towards the North (Aquilonem): from whence
Nabuchodonosor is to come. Moreover, he de-
scribes the idol Bel, or sorrow, or iniquity, as
coming from Mount Ephraim. For after the tribe
of Dan, the land of Ephraim succeeds, through
which one comes to Jerusalem. Danisinterpreted
as "judgment": Ephraim as "abundance." There-
fore, the judgment of the Lord shall come into the
land offending the Lord, with all abundance of
punishment.

(Verses 16, 17.) "Tell the nations: Behold it
is heard in Jerusalem, that keepers come from
a far country, and they have given their voice
over the cities of Judah: as keepers of fields they
are made over her round about, because she has
provoked me to wrath," says the Lord. He wishes
all the nations round about to know the sentence
of God: and with Jerusalem scourged, that all
receive discipline. It is told, he says, by a frequent
rumor in Jerusalem, that adversaries come from
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a far country, and that the roar of a howling army
rises against her, who so diligently besiege the
city and shut up the town with fortifications, that
you would not so much think them adversaries as
keepers of fields and vineyards. Moreover, all this
was done, not by the strength of the enemies, but
by the fault of Jerusalem: because she provoked
God to wrath 869. For if the adverse powers have
no power over swine, how much more over men,
and men who were once of the city of God?

(Verse 18.) "Your ways and your thoughts have
done these things to you: this is your malice,
because it is bitter [the Vulgate adds 'because'],
it has touched your heart." He makes an apostro-
phe to the city of Jerusalem, that her ways and
thoughts, by which she sinned both in deed and
in word, made all things come to her which
happened: and that her malice, which is bitter in
itself, has touched her heart, and penetrated the
internal parts of the soul. Whatever, therefore,
happens to us, happens by our vice, who turn the
sweet Lord into bitterness, and compel him to be
cruel who is unwilling.

(Verses 19, 20.) "My bowels, my bowels I
grieve: the senses of my heart are troubled in me:
I will not be silent, because my soul has heard the
voice of the trumpet, the cry of battle. Destruc-
tion upon destruction is called: and the whole
land is laid waste. Suddenly my tabernacles are
laid waste, suddenly my skins." Where we have
placed "are troubled" according to Symmachus,
and in Hebrew it is written HOMA (7%77); the Sep-
tuagint and Theodotion have placed maimassei
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(popdooet): which word, even to the present, I
do not know what it signifies. But Aquila placed
ochlizei (0xAilet), which itself also sounds like
"tumult." Let this be said of the word, over which
I know there is a great contest among many.
Moreover, the voice of the Prophet, and of God
speaking through the Prophet, isintroduced: that
he grieves over the destruction of his people, and
that as a man his internal viscera are lacerated.
As also the Savior grieved over the death of
Lazarus (John 11): and lamented Jerusalem, lest
he should hide his grief in silence (Luke 19): and
every sound of the trumpet and roar of battles
troubles his affection, while evils are piled upon
evils, and the whole land of the two tribes is laid
waste. While I did not think it, he says, my former
tabernacles and skins, with the Babylonian army
raging, were populated: and my former lodgings
yielded to the prey of the enemies. Moreover,
God speaks this same thing, when he sees the
troubles and discords of sedition in the Church
and in her assemblies, and the partridge crying
[Al. 'throughout the day'], and the rest of God
turned into wars. Whence follows:

(Verse 21.) "How long shall I see those fleeing
[Vulgate 'him fleeing'], and hear the voice of the
trumpet?" Either those fleeing the king of Baby-
lon, or those fleeing me, and receding from my
service.

(Verse 22.) "For my foolish people have not
known me: the sons are senseless and heartless.
They are wise to do evils: but to do well they have
not known." The cause of destruction, of vasta-
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tion, 870 of flight and of the trumpet, is because
the people has been made foolish, not by nature,
but by the study of the will. And the foolishness
itself is proved from this: because they have not
known God, and instead of wise sons, they have
been made foolish and heartless sons. For what
greater foolishness can there be than, with the
ox knowing its possessor and the ass the manger
of its master, Israel does not know the Lord, and
contemns him present whom it always desired
to see? And that which is added: "They are wise
to do evils: but to do well they have not known,"
here wisdom is to be taken for malice, according
to which also the sons of this world are wiser
than the sons of light: and the steward of iniquity
is told to have done certain things wisely (Luke
16); and the serpentin paradise is read to be more
prudent than all beasts (Gen. 3). That is therefore
true wisdom which is joined to the fear of God.
Otherwise where there are snares and tergiversa-
tion, it is not to be called wisdom, but craftiness
and cunning. For that which we said, "because
my foolish people have not known me," the Sep-
tuagint translated: "because the princes of my
people have not known me": so that the fault may
be more of the teachers than of the people not
having the knowledge of God.

(Verses 23 seqq.) "I beheld the earth, and
behold it was empty and nothing: and the heav-
ens, and there was no light in them. I saw the
mountains, and behold they were moved: and all
the hills were troubled. I looked, and there was
no man, and every bird of heaven had receded.
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I beheld, and behold Carmel was deserted, and
all its cities were destroyed from the face of the
Lord, and from the face of the anger of his fury."
The Prophet sees in spirit what things are to
come, so that the people hearing may be terrified,
and, with penance done, by no means endure
what they dread. The earth is empty, with the
inhabitant deleted. The heavens have no light,
by the magnitude of the terror, with the people
not seeing. The mountains and hills themselves
have unsafe hiding places, and by hyperbole (hy-
perbolen) seem to be moved and troubled. He
looked, and circumspected here and there, and
not even a bird could be found. For even the
mute elements feel the anger of God, and the irra-
tional animals fear greatly. That this is true, now
the whole world demonstrates, so that with the
multitude of men slain, the birds also, which are
accustomed to follow the inhabitants, have gone
away and perished. Carmel itself also, which
overhangs the great sea, planted with olives and
shrubs, and dense with vineyards, shall come to
such solitude that it has the vastness of a desert.
All the cities also shall be made deserted, and the
cause of all these evilsis that the anger of the Lord
was incited by the vice of the offending people.
Whatever 871 we said according to history of
Jerusalem and Judea, let us refer to the Church
of God, when she shall have offended God, and
shall have been devastated either by vices or by
persecution, and where once there was a chorus
of virtues and joy, there the multitude of sins and
sorrows may be turned.
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(Verses 27, 28.) "For thus says the Lord: All the
earth shall be deserted, but yet I will not make
a consummation: the earth shall mourn and the
heavens shall be sad from above, because I have
spoken [Al 'T am']. I have thought, and it has
not repented me; nor am I turned away from
it." With the mercy of God mixed with anger, all
the land is deserted, but a consummation is not
made so that there may be those who understand
his clemency. The heaven also shall be seen sad
from above, and the earth itself shall mourn, be-
cause the sentence of the Lord has reached even
to the end, nor has it repented him over those
things which he thought and spoke. Moreover, it
is called the "repentance of God" when the afore-
said sentence is taken away, and the raging anger
does not reach even to the end. He threatened
through Jonah: and the multitude of tears and
groans overcame the impending sword (Jonah 3).

(Verse 29.) "From the voice of the horseman,
and of him that shoots the arrow (or that bends
the bow), all the city (or region) has fled. They
have entered into difficult places, and have as-
cended the rocks." And that which follows: "And
they have entered into groves (or caves)," was
added by the Septuagint. Moreover, the divine
word describes the army of the raging Babylon-
ian, that from the tremor of it all the people has
left the city, and has ascended whatever difficult
places; and yet has not been able to decline
the anger of the Lord. Whatever, however, as
we said above, is understood in history against
Jerusalem, is referred to the Church, when she
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shall have offended God, and shall have been
delivered to adversaries, either in the time of per-
secution, or certainly by vices and sins.

(Verse 30.) "Butyou, laid waste, what will you
do?" For "laid waste," which in Hebrew is called
SADUD (77Y¥), which Aquila alone interpreted,
others translated as "wretched" and "miserable,"
by her own fault, who has offended the merciful
God. Finally it follows:

"When you shall clothe yourself with scarlet,
and when you shall be adorned with a golden
necklace, and shall paint your eyes with stibium,
in vain you are composed: your lovers have con-
temned you: they will seek your soul." He speaks
under the figure of an adulterous woman: when
you have once offended God, and have left the
Creator as your husband, in vain you seek orna-
ments. The demons your lovers have contemned
you, and by no means will they seek the un-
cleanness of stupor, but the destruction of your
soul. 872 This same thing is to be understood
spiritually against those who have lost conjugal
affections and the modesty of true faith. If, he
says, you clothe yourself with scarlet, that is, if
you assume the faith of the blood of Christ: if you
adorn yourself with a golden necklace, that is, if
you have the meditation of sense and of spiritual
intelligence: and paint your eyes with stibium,
that is, if you have the study of mysteries and of
knowing the secrets of God, in vain you are com-
posed. For these things you had also prepared for
your lovers; and therefore a narrow bed cannot
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contain both, nor does God receive ornaments
with which you previously pleased your lovers.

(Verse 31.) "For I have heard a voice as of one in
labor: anguishes (or groans) as of a woman in tra-
vail. The voice of the daughter of Sion dying away
and spreading her hands: Woe to me, for my soul
has failed because of the slain." To the similitude
of a woman in travail, that is, who bears her first
offspring, he describes the city of Jerusalem wail-
ing and crying out. For as a woman giving birth,
and not yet having experienced the pain of par-
turition, almost dies, and sustaining anguishes,
can scarcely breathe, and with hands spread out
collapses, so also the daughter of Sion, when she
shall have seen her children slain, will burst into
these words, and say [AlL 'bursts into and says']:
"Woe to me, for my soul has failed because of the
slain." Moreover, two examples are compared in
one chapter, of one giving birth to sons and of
one mourning: so that whatever a woman suffers
in offspring, or in the deaths of sons, Jerusalem
suffers in the peoples.

(Chapter 5, verses 1, 2.) "Go about through
the ways of Jerusalem, and see, and consider,
and seek in its streets, if you can find a man
who does judgment and seeks faith: and I will be
propitious to it. That if they say also, 'The Lord
lives," and this they will swear falsely." Great is
the love of justice, so that not at all according to
the interrogation of Abraham and the response of
God, for ten just men God would have liberated
[AL 'liberates'] the city (Gen. 18); but if he finds
one in Jerusalem now about to perish, who does
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judgment and seeks faith (or, as Symmachus
translated, "truth"), yet God may have mercy
on Jerusalem. And because it could happen that
some might be found in the people who would
simulate the worship of God and swear by God,
he prevented this, that by no means is God
delighted by vain words, but by the truth of faith,
and says: "I do not love those who swear by me
and swearin alie, but those whose hearts and lips
consent."”

(Verse 3.) "O Lord, your eyes look upon faith:
you have struck them, 873 and they have not
grieved; you have bruised them, and they have
refused to receive discipline. They have hardened
their faces over the rock, and have been unwilling
to return." After the words of the Lord, in which
he had commanded, saying: "Go about through
the ways of Jerusalem," and the rest, the Prophet
speaks to the Lord: "O Lord, your eyes look upon
faith," which in Hebrew is called EMUNA (772908):
not the works of the Jews, in which they exulted
according to the ceremonies of the Law; but the
faith of Christians, through which by grace we
are made safe. Moreover, in this chapter we learn
that punishments are brought in for this reason,
that vices may be corrected. Finally he says: "you
have struck them, and they have not grieved;
you have bruised them, and they have refused
to receive discipline." For through all torments
and scourges Jerusalem is emended, and over all
these things they did not even have shame for
their vices; but like a rock hardening the impu-
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dence of their forehead, they were unwilling to be
converted to better things.

(Verses 4, 5.) "But I said: Perhaps they are
poor and foolish (or they could not), ignorant of
the way of the Lord, the judgment of their God. I
will go therefore to the nobles, and will speak to
them: for they have known the way of the Lord,
the judgment of their God." Here he speaks of
"poor" and "nobles" not in want and riches, but
compares the people to the princes. And the sense
is: Discerning the pertinacity of the unfaithful
people, and that with a hardened face they were
unwilling to receive discipline, I treated this with
myself in reason: Perhaps the ignoble common
people cannot know the doctrine of God, and
therefore is excusable, because on account of un-
skillfulnessitis not able to know the mandates of
God. I will go therefore to the priests, and those
who are over the people, and will speak to them:
for they have known the will of the Lord, and
know the judgment of their God. Moreover, he
says thisin the speech of one doubting, according
to that Evangelical passage: "I will send my son,
perhaps they will revere him" (Matt. 21:37), so
that from the ambiguity of the sentence and the
suspension of the words, the free will of man
might be shown.

(Verse 6.) "And behold, even more these to-
gether have broken the yoke: they have burst the
bonds, therefore a lion from the forest has struck
them, a wolf at evening has devastated them, a
leopard watching over their cities; everyone who
shall have gone out from them shall be taken.
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Because their prevarications are multiplied, their
backslidings are strengthened."”

Those whom I thought to be masters were
found to be worse than the disciples, and the
greater the authority in the rich, the greater the
insolence of their sins. For they have broken
the yoke of the Law, as the Apostle says: "Now
therefore, why do you tempt God, to put a yoke
upon the neck of the disciples, which neither
our fathers nor we have been able to bear? but
through the grace of the Lord Jesus we believe we
shall be saved, just as they also" (Acts 15:10, 11):
and they have burst the bonds of the precepts of
God, and not of the Pharisees, of whom it is said
in the second Psalm: "Let us break their bonds
asunder, and let us cast away their yoke from us"
(Psalm 2:3).

Because therefore they have done these
things, "a lion from the forest has struck them,"
namely the Babylonian kingdom; "a wolf at
evening has devastated them," signifying the
Medes and Persians: for which in the Vision of
Daniel, a bear is placed, in whose mouth were
three rows (Daniel 7): "a leopard watching over
their cities," prefiguring the onset of Alexander,
and the swift incursion from the West even
unto India. Moreover, he calls him a leopard on
account of his variety, and because with very
many nations subject to him he fought against
the Medes and Persians. And there were, he says,
four heads on the beast, and power was given
to it. And because he does not prophesy of the
future, but of the past, he wove the history as if
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of things just about to come, therefore he is silent
about the Roman empire, of which perhaps it is
said: "Everyone who shall have gone out from
them shall be taken."

And he gives the causes why they have suf-
fered these things: "Because their prevarications
are multiplied,” and they have persevered in
transgressions. Whence it is said: "And their
backslidings are strengthened." That which we
placed in the beginning, that the Hebrew word
SOCED (7p¥) sounds like "watching," is shown
in the present place: for where we have said, "a
watching leopard,” in the Hebrew it is written
NEMER SOCED (7pW 71). According to tropol-
ogy, those who are thought great in the Church,
because they break the yoke and burst the bonds,
are therefore delivered unto the ignominy of pas-
sions, that they may do things which are not
fitting.

(Verse 7 ff.) "Upon what shall I be able to be
propitious to you? Your children have forsaken
me, and they swear by those who are not gods: I
have filled them, and they have committed adul-
tery, and they were revelling in the house of the
harlot: they were made for me like horses loving
towards females, and stallions. Each one was
neighing after his neighbor's wife. Shall I not visit
upon these things, says the Lord: and shallnot my
soul take vengeance on such a nation?"

A Catalogus [catalogue] of the sins of
Jerusalem: while God says that He is ignorant of
by what occasion He might be able to have mercy
on it: "Your children," He says, "have forsaken
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me." By no means my children, but yours: who
swear by those who are not gods. "I have filled
them, and they have committed adultery." Let
them hear this, who, brooding over the riches
received from the Lord, serve luxury. "They were
made horses loving towards females."

For "stallions" [emissariis] in the Hebrew it
is written MOSECHIM (2°2%h), which everyone
with a consonant voice translated as helkontes
(EAkovteg), thatis, "drawing" [trahentes]: so that
the magnitude of the genitals might be shown,
according to that passage of Ezekiel: "their flesh
as the flesh of asses" (Ezekiel 23:20). This is
what is written in another place: "They are com-
pared to foolish beasts, and are become like to
them" (Psalm 48:13). And at the same time he
shows such madness of lust, that he calls it not
only an appetite for pleasure, but chremetismon
(xpepetiopov), thatis, "neighing," and preserves
the metaphor of horses raging for lust. When you
have done these things, he says, are you not wor-
thy of a visitation? And note that here "visitation"
is placed for penalty and punishments, according
to that which is written: "I will visit their iniqui-
ties with a rod." "And in such a nation shall not
my soul take vengeance" (Psalm 88:33)? After it
has been bound by sins, it is by no means called
the people of God, but a nation from which the
soul of God has departed, according to that which
is written: "My soul hates your new moons, and
sabbaths, and feast days" (Isaiah 1:13). Moreover,
whatis said in the Old Testament for affection, is
written in the New for truth: the Savior saying: "I
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have power to lay down my life [soul], and I have
power to take it up again" (John 10:18).

(Verses 10, 11.) "Go up upon her walls (or bul-
warks) and destroy: but do not make a consum-
mation. Take away her branches (or supports)
because they are not the Lord's. For by prevari-
cating the house of Israel and the house of Judah
have prevaricated against me, says the Lord."

He commands the nations, of whom he had
said above: "A lion from the forest has struck
them, a wolf has devastated them, and a leopard
in their cities," that they should go up upon the
walls of Jerusalem, or its bulwarks, and destroy
it: but that they should not make a consumma-
tion, so that a remnant might be saved, and
there might be someone who would announce
the glory of God among the nations, and he
mixes clemency with severity. And that which he
brought in: "Take away her branches," or "sup-
ports," he commands all aids to be taken away,
which she lost by her own vice, for the reason
that the house of Israel and the house of Judah
have prevaricated against God [AL the Lord], sig-
nifying the ten tribes and the two. Let the Church
hear this, that quickly the walls and bulwarks of
those are destroyed who have no hope in the Lord
and prevaricate against him, but nevertheless let
not a consummation be made on account of the
clemency of the judge, and not on account of the
merits of the delinquents.

(Verses 12, 13.) "They have denied the Lord,
and said: It is not he (or these things are not
s0), nor shall evil come upon us: we shall not see
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the sword and famine. The prophets have spoken
unto the wind: and the answer (or the word) was
not in them. Therefore these things shall happen
to them."

Because they denied the Lord, or lied to the
Lord, and said: It is not he, by whose judgment
all things happen, but all these things have hap-
pened by chance: nor will those things come to
pass which the voices of the Prophets threaten
us with, nor shall we see the sword, nor shall we
sustain the famine of the siege, and whatever the
Prophets have spoken, they have spoken to the
wind, and all things have passed away in vain,
nor have they had an answer, that is, an oracle,
or the word of God was not in them, therefore
they shall sustain what the following speech de-
scribes. Let the negligent Church hear this, and
refuting the providence of God, that she may
sustain both the sword and famine, unless she
shall have believed that those things are to come
which are said.

(Verse 14.) "Thus says the Lord God of hosts,
because you have spoken this word: behold, I give
my words in your mouth as fire, and this people
as wood, and it shall devour them."

You said: "The prophets have spoken to the
wind, nor are those things which they threaten
to come": therefore, O Prophet, I give my words
in your mouth, which have the power of fire, and
I will convert this people into wood, so that by
your speech and prophecy the unbelievers may
be consumed. Thus God is called a consuming
fire, that he may consume in us, if we have built

75



COMMENTARY ON JEREMIAH

upon the foundation of Christ, wood, hay, stub-
ble (Deut. 4).

(Verse 15 ff.) "Behold, I will bring upon you
a nation from afar, O house of Israel, says the
Lord: arobustnation, an ancient nation, a nation
whose language you shall not know, nor shall
you understand what it speaks. Its quiver is like
an open sepulcher, all are strong. And it shall
eat your crops and your bread: it shall devour
your sons and your daughters: it shall eat your
flock and your herds: it shall eat your vineyard
and your fig tree, and it shall crush your fortified
cities, in which you have confidence, with the
sword. Nevertheless, in those days, says the Lord,
I will not make a consummation of you."

By no means in a long time after, nor as you
falsely believe, shall the Prophets speak to you
into the wind, but even now I will bring upon
you the nation of the Babylonians, which shall
come from afar: a robust nation, for which in the
Hebrew it is written ETHAN (j0°R), an ancient
nation, over which formerly Nimrod the giant
ruled (Genesis 10). Whose language you shall not
know, or as it is written in the Hebrew: "nor shall
you understand what it speaks": for it is a solace
of evils, if you have those as enemies whom you
can ask, and who understand your prayers.

And that which follows: "Its quiver is like an
open sepulcher,”" and it is not said in the Septu-
agint edition, signifies the Babylonian armor.
Nor is there doubt but that the kingdom of the
Assyrians, Babylonians, Medes, and Persians is
most skilled in archery. And at the same time it
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describes the devastation of the land of Judea,
and the slaying of many, the driving away of
cattle, the subversion of cities and walls, because
all things are taken by the hostile sword, and
nevertheless in such great evils he does not de-
stroy them even to extermination; but makes the
remnant safe, either of those who were led into
Babylon and dismissed to the agriculture of the
land [Al culture of the fields] of Judea, or of those
who after the heat of persecution preserved the
taith of the Lord either by flight or by confession.

(Verse 19.) "But if you shall say: Why has the
Lord our God done all these things to us? You
shall say to them: Just as you have forsaken me,
and have served a foreign god (or foreign gods) in
your land: so shall you serve foreigners in a land
not your own."

It is a great folly to be ignorant of why they
have suffered, when they have sinned so much:
and a brief response to those who doubt: just as
you have served a foreign god, that is, Baal, or the
foreign gods of all nations in the land of Judea,
so shall you serve foreign gods in a land not your
own:no doubt that of Babylon and Chaldea. For if
a foreign religion delights you, what is the neces-
sity to take up a distant error? Dwell with such,
nay rather serve those whose gods you worship.
This can also be taken regarding heretics, of
whom it is written: "They went out from us, but
they were not of us. For if they had been of us,
they would surely have remained with us" (1John
2:19), because the Lord casts out heretics from the
Church, who for along time under his name have
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venerated the idols of their lies, so that they may
worship outside what they previously venerated

inside, so that the chaff may be separated from
the wheat.
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BOOK SECOND.

877-878 The second book on Jeremiah,
brother Eusebius, we dictate with swift speech,
turning our ears aside for a little while, lest we
hear the judgment of blood, and lament the souls
of those slain, who by the opinion of virtues
daily fall into pride, and think themselves like
unto God, so that the equality which the impious
heresy of the Arians denies in the Son, they
attribute to all men, and set their mouth against
heaven, and leave nothing more for the future
beatitude of the Saints. To whose fury we have
responded (Epistle 133, to Ctesiphon) as we were
able: and if the Lord shall give life, we are to
respond more fully. Now the begun path must be
taken, and the Little Commentaries dictated: nei-
ther extending the work to an excessive length,
nor taking away understanding by immoderate
brevity, the one of which burdens the senses
of readers, the other hinders the desire of the
studious.

(Verses 20, 21.) "Announce this to the house of
Jacob, and make it heard in Judah, saying: Hear,
O foolish people, who have no heart: who having
eyes do not see; and ears, and do not hear."

In many ways he draws back the sinners to
salvation, and calls the people foolish, who have
left the author of wisdom, and compares them to
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the idols, of whom it is written: "They have eyes
and see not: they have ears and hear not. Let
those that make them become like to them, and
all that trust in them" (Psalm 113:5, 6). Moreover,
he speaks properly to Judah and to the house of
Jacob: for Israel had already for a long time been
exulting among the Assyrians: and at the same
time he gives the understanding that even with-
out a precept, we ought to understand by natural
sense those things which are right.

(Verse 22 ff.) "Will you not therefore fear me,
says the Lord: and will you not grieve (or fear)
before my face? who have placed the sand as
a boundary for the sea: an everlasting precept,
which shall not pass away. And they shall be
moved, and shall not be able (or it shall be trou-
bled, and shall not be able), and its waves shall
swell (or shall sound), and they shall not pass
over it. To this people is become a heart incred-
ulous and exasperating: they have departed and
gone away, and have not said in their heart: Let
us fear the Lord our God, who gives us the early
and the late rain in its season; guarding for us the
fullness of the annual harvest."

He recounts benefits that he may convict the
ungrateful. "Will you not fear me," he says, "who
have bestowed so much upon you?" I do not de-
sire the love of the perfect, but the fear of begin-
ners, "who have placed the sand as a boundary
for the sea"; who have restrained so powerful an
element and immense masses of whirlpools by
my precept within the shores, according to that
which is written: "He has set a precept, and it
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shall not pass away" (Psalm 148:6). They hear
me and feel me, which have no sense of hearing:
and my people formerly, having become foolish
by their own vice, not only despise, but even
exasperate the sweet God. They have departed,
he says, from me, and have turned their backs to
me, and have gone away with a swift step; nor
did a silent conscience draw them back, that they
should say in their hearts: "Let us fear him, who
gives us the early and the late rain." Through all
of which he shows the good fullness of the annual
harvest, for which the first edition of Aquila,
and Symmachus, interpreted "weeks." For in the
Hebrew itis written SABAOTH (Ni¥2¥/), which on
account of the ambiguity of the word, signifies
both "weeks" and "fullness."

(Verse 25.) "Your iniquities have turned away
these things, and your sins have withheld good
from you."

Therefore if ever the sea also transcends its
boundaries, and the rain is withheld, by no
means is the hand of the Lord shortened, that
he should not do these things: but our sins
have turned away these things coming to us,
that they might proceed to others who have not
sinned. And they have withheld, he says, the good
already coming to us, according to that which is
written according to the letter: "I will command
the clouds that they rain no shower upon it"
(Isaiah 5:6). Moreover, we can take the early and
late rain as the Law and the Gospel, and the
various callings from the first hour even unto the
eleventh, in which one reward of eternal life is
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promised to the laborers of the vineyard (Matt.
20).

(Verse 26.) "Because there are found among
my people impious men lying in wait as fowlers:
setting snares and traps to catch men: as a trap
full of birds, so are their houses full of deceit."

Why the early and late rain should turn
away from them, and all good things should not
come, the causes are submitted: because there
are found among his people impious men. He did
notsay "unjust” and "sinners" (as the new heresy
wishes), but "impious." Impiety openly denies
God: iniquity and sin, if they confess error, easily
bend God to mercy. And that which we said,
"lying in wait as fowlers," and is not had in the
Septuagint, Aquila and Symmachus translated
JASIR (¥1p), "as a fowler's net," because even he
who seems good and upright among them, like a
fowler stretches out snares, while they hunt one
another to death, and with the losses and expen-
ditures of others they fill their own houses, so
that that sentence of the philosophers might be
tulfilled: "Every rich man is either unjust or the
heir of the unjust." And would that these things
were done only by those who seem to be outside
and whom the Lord judges; and were not fulfilled
in our assemblies, whom avarice, the root of all
evils, possesses (Col. 3), so that we gaze not upon
the faces of those coming to us, but upon their
hands.

(Verse 27 ff.) "Therefore they are magnified
and enriched: they are grown fat and thick, and
they have passed over my words most wickedly:
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they have not judged the cause: the cause (or
judgment) of the fatherless they have not di-
rected [Al. spoken]: the judgment of the poor (or
the widow) they have not judged. Shall I not visit
upon these things, says the Lord: or shall not my
soul take vengeance upon such a nation?"

If I should wish to annotate one by one the
things which have been omitted in the Septu-
agint edition, it will become long. Those who
stretch out snares, he says, and rejoice in the
nakedness of others, have therefore been magni-
fied and enriched, because they have done the
things above. They are grown fat and thick,
according to that which is written: "The beloved
grew fat and thick, and kicked" (Deut. 32:15).
"And they have passed over my words," because
from the consciousness of riches they said that
from the Gospel: "Soul, you have many good
things laid up for many years: rest, eat, drink, be
merry" (Luke 12:19). Moreover, they passed over
to their own evil, and despising all men they
did not place the judgment of God before their
eyes. They despised the fatherless and the poor:
for which the Septuagint said "widows," which
is not had in the Hebrew; for EBIONIM (2°11°2R)
properly sounds as "the poor," not "widows."
Moreover, that which follows, "Shall I not visit
upon these things, says the Lord: or shall not my
soul take vengeance upon such a nation?" has
already been discussed above.

(Verses 30, 31.) "Stupor and wonderful things
are done in the land. The prophets prophesied a
lie (or unjust things) and the priests clapped with
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their hands: and my people loved such things:
what therefore will you do in the end [Vulg. will
be in the end thereof] (or after these things)?"

He had said above: "I will go to the nobles and
will speak to them: perhaps they have known the
way of the Lord," and behold these even more
together have broken the yoke, they have burst
the bonds: now he describes who the nobles are,
namely the prophets and priests: of whom some
predict the future, others decree the things to be
done from the Law. And behold, he says, while
those were prophesying a lie, the priests clapped
with their hands. And so that it might be shown
that neither is the people without fault, who are
led away by such, it is written: "And my people
loved such things": formerly mine; but [Al and]
after they loved such things, they ceased to be
mine. What therefore will they do, when the last
time of judgment shall have come, or the neces-
sity of captivity? Whence there is stupor and
wonderful things, that neither in the princes nor
in the people was there found one who thought
correctly.

(Chapter VI. — Verse 1.) Be strengthened, O
children of Benjamin, in the midst of Jerusalem,;
and sound the trumpet in Tekoa; and set up a
sign (or standard) over Beth-haccerem, because
evil is seen (or has appeared) from the North,
and a great destruction. No one is ignorant that
Jerusalem is situated in the tribe of Benjamin. We
also daily see with our eyes that Tekoa is a small
village situated on a mountain, and separated
from Jerusalem by twelve miles. Between these is
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another village, which in the Syriac and Hebrew
language is called BETH-HACCEREM, and it is
itself situated on a mountain. Therefore, what
he says is this: because Nebuchadnezzar is just
about to come from the North, and a nearby cap-
tivity is imminent, O inhabitants of Jerusalem,
seize your arms, and sound the trumpet in Tekoa;
and set up a standard in Beth-haccerem, he says,
so that you may be able to resist the enemies.
Benjamin is interpreted as son of the right hand,;
Tekoa as trumpet; Beth-haccerem as village of
the vineyard. Let us refer all these things to the
Church: thatif she should fail, and the impetus of
persecution should arise, she may prepare herself
to resist.

(Verses 2, 3.) I have likened the daughter of
Zion to a beautiful and delicate woman: and the
shepherds and their flocks shall come to her:
they have fixed (or shall fix) tents in her round
about: every one shall feed those who are under
his hand. Sanctify (or prepare) war against her:
arise, and let us go up at noon. The beauty of
Jerusalem is described, which is Zion itself: so
that one term suggests the whole city, another
the citadel of the city. For Zion is interpreted
as watchtower, and is compared to a beautiful
woman: and just as lovers are said to gather to
the former, so shepherds are said to gather to the
latter. And elegantly enough in Hebrew, the word
which is written with four letters, RES, AIN, JOD,
MEM, if it is read REIM, signifies lovers; if ROIM,
it signifies shepherds; so that either according to
the metaphor, the lovers of a beautiful woman, or
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according to the overthrow of the city, shepherds
may be understood: of whom some hasten to
pollute a harlot, others to besiege and subvert
the city. In the shepherds and their flocks, let
us perceive the princes and the armies of the
Chaldeans. Moreover, they shall fix their tents in
the siege of the city round about: and every one
shall feed those who are under his hand; namely,
his own troops and numbers. These princes, or
shepherds, shall say to their flocks: Sanctify war
against Jerusalem: for it is the command of the
Lord. Arise, and let us go up at noon: not through
the night and ambushes; but let us fight in full
light: for no one can resist us.

(Verses 4, 5.) Woe to us, because the day has
declined, because the shadows of the evening
have become longer (or have failed). Arise, and
let us go up in the night, and let us pull down
her houses (or her foundations). They say: Arise,
and let us go up at noon, and let us fight in clear
light. These others respond: Woe to us, because
the shadows of the evening have become longer.
According to that Virgilian line (Eclogue I): And
now the tops of the villas smoke in the distance:
And greater shadows fall from the high moun-
tains. And the sense is: If we suffer these things by
day, what shall we suffer in the night? And again,
those who had said above: Sanctify war against
her, and arise, now provoke themselves to fight-
ing, saying: Arise, and let us go up in the night:
so that the adversaries may know that the victory
is not one of time, but of strength: and let us pull
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down the houses, which in vain are enclosed by
the firmness of walls.

(Verse 6.) Because thus says the Lord of hosts:
Cut down the wood (or her woods) and pour out
(or bring together) a mound around Jerusalem.
Therefore, they say, we are secure of victory, be-
cause it is the precept of the Lord commanding
the Chaldeans: cut down the woods, and bring
together a mound for future fortifications. By
which it is shown that before the crown comes,
the city is not to be taken immediately: but by a
long siege, as we read later.

(Verse 7.) This is the city of visitation (or
deceitful), all calumny (or oppression) is in the
midst of her. As a cistern (or lake) makes its water
cold: so she has made her malice cold. The Lord
commanded that the trees be cut down, and that
mounds be poured around the circuit: because
the time of her visitation has arrived, so that she
may receive for her sins: of which the greatest is
sykophantia (slander), so as to oppress the inno-
cent through calumny. Therefore, just as a cistern
or lake makes its water cold: so in the midst of
Jerusalem, the malice which is in her has lost all
heat of life. And this should be noted, that those
kindled by the Holy Spirit are called fervent: but
evil things are cold. Whence also that is written
(Matthew XXIV), that in the last days, when in-
iquity shall have abounded, the charity of many
shall grow cold. Which I think that also sounds
like: I have become like those descending into
the lake (or pit) (Psalm XXVII, 1). Let the Latin
reader understand this, so that it may suffice to
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have said it once, that lacus (lake/pit) does not
sound like a pond according to the Greeks, but a
cistern, which in the Syriac and Hebrew language
is called GUBBA. In the present place, instead
of lacus, which all have translated similarly, in
Hebrew itis called BOR.

(Verse 8.) Iniquity and vastness shall be heard
in her before me always, infirmity and scourge. Be
instructed, O Jerusalem, lest perchance my soul
depart from you, lest perchance I set you desert,
an uninhabitable land. LXX: Impiety and misery
shall be heard in her against her face. Through
all pain and scourge you shall be instructed, O
Jerusalem, lest perchance my soul depart from
you: lest I make you an impassable land, which
is not inhabited. Through these things we learn
that the Lord scourges every son whom he re-
ceives. And for this reason Jerusalem is instructed
with scourges and torments, so that she may be
corrected, and the soul of God may not depart
from her, and she may not be reduced to solitude.
If ever, therefore, we are subject to frequent dis-
tresses, let us remember for our consolation this
little verse: Through all pain and scourge you
shall be instructed, O Jerusalem.

(Verse 9.) Thus says the Lord of hosts: They
shall gather even to the cluster the remnants
of Israel as in a vineyard. Turn back your hand
like a grape-gatherer to the basket. LXX: Because
thus says the Lord of powers: Glean, glean the
remnants of Israel as in a vineyard. You shall
return like a grape-gatherer into his basket. Some
take these sayings in a good sense, othersin a bad
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sense. In a good sense, that when Jerusalem has
been laid waste, the remnants may be saved. In
a bad sense thus: that not even one cluster, or a
small bunch, may remain in the vineyard, every-
thing shall be gathered: and whatever you find,
like a grape-gatherer gather it into the basket;
so that just as he carries the clusters to the wine-
press: so you may drag the captives to Babylon.
(Verse 10.) To whom shall I speak, and whom
shall I contest, so that he may hear? Behold, their
(or your) ears are uncircumcised, and they can-
not hear. They cannot hear, because they would
not circumcise their ears: yet the impossibility,
which descends from contempt and infidelity, is
not free from punishment. If anyone, therefore,
does not receive the words of God, nor has under-
standing of his precepts, he is of uncircumcised
ears. And at the same time it should be noted
what circumcision is called by three kinds in the
Scriptures: in the foreskin, in the heart, and in
the ears: whence the Lord says: He who has ears
for hearing, let him hear (Matthew XI, 15). By our
own will, therefore, we do not receive the word
of God; and for this reason it becomes a reproach
to us, so that what had been given to us for salva-
tion, by our vice is turned into punishment.
(Verse 11.) Therefore I am full of the fury of the
Lord, I have labored sustainingit. LXX: And  have
filled my fury, and I have sustained it: and I have
not consumed him. According to the Hebrew, it is
said in the person of the Prophet, that he foresees
the coming wrath of God, and is full of the fury
and wrath of the Lord, and can no longer sustain
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it: nor does he dare to entreat the Lord for the sin-
ners. According to the LXX, however, a new sense
is placed: that I the Lord myself have completed
it, by striking the sinful people: and yet he has
retained him, and has not poured out all of it, so
that the remnants may be saved: which seems to
me to be contrary to itself. For if he completed his
fury, how did he sustain so as not to complete it?

(Verse 12.) Pour out (or he pours out) upon
the little child without, and upon the council of
young men together: for the man with the wife
shall be taken, the old man with him who is full
of days. And their houses shall pass to others,
their fields and wives likewise. Either the Prophet
commands in spirit to the coming Chaldean, that
he pour out the fury of the Lord upon the little
children, and spare not even an innocent age: or
certainly he narrates what has been done upon
the council of young men together, who had
seized arms for resisting. For the man with the
wife shall be taken, the most sweet names among
themselves shall feel captivity together: the old
man with him who is full of days. Therefore, old
age is not the last age, but of those who are full
of days, whom in our language we call depositos
(cast down), or decrepitos (decrepit). It follows,
And their houses shall pass to others, by the evil
of captivity, their fields and wives together: so
that the spouse may pass to the enemies and the
possession. Whatever we understand according
to the letter concerning Jerusalem, according
to spiritual understanding let us refer to the
Church, if she should offend God.
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(Verse 13 seqq.) Because I will extend my hand
upon the inhabitants of the land, says the Lord.
For from the least even to the greatest all are
given to avarice, and from the prophet even to
the priest all work deceit. And they will heal the
destruction of the daughter of my people with
ignominy, saying: Peace, peace, and there was no
peace. What in Hebrew is said: I will extend my
hand upon the sinners, or the inhabitants of the
earth, among the LXX is always written I will lift
up, both of which are the habit of one striking.
According to that which is written: And still the
hand of the Lord is extended, or exalted (Isaiah
V, 25). Moreover, the inhabitants of the earth are
always in vice. Whence also in the Apocalypse it
is frequently said: Woe to the inhabitants of the
earth (Apoc. VIII, 13). From the least even to the
greatest all are given to avarice; according to that
Apostolic word: The root of all evils is avarice (I
Tim. VI, 10). And from the prophet even to the
priest all work deceit. Some in prophesying a lie,
others in perversely interpreting the law of God.
For the Prophet also says in another place: Seek
the law from the priests (Jeremiah XVIII). And
when, he says, they were doing such great things,
they were announcing all prosperous things to
my people: and as it were they desired to heal
the wound, and the ignominy of my daughter,
saying: Peace, peace; when there was no peace at
all. This is properly to be understood concerning
the priests and teachers, who promise prosper-
ous things to the rich and to those whom they see
established in the highest honor, and preach a
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clement God: rather preparing them for punish-
ment and wrath.

(Verse 15.) They are confounded, because they
have committed abomination: butrather they are
not confounded with confusion, and they have
not known how to blush. This is to be read more
strictly according to the Hebrew. And when, he
says, they have done such great things, were they
confounded? Did they blush in their crimes? But
rather they increased the sin by contempt, and
knew not how to blush. Moreover, he has placed
they knew not here for they would not: or by too
much contempt and the vice of ingrained evil,
they were not even able to understand. Where-
fore they shall fall among those who fall: in the
time of their visitation they shall collapse, says
the Lord. Because, he says, they knew not how
to blush: and they not only had the work, but
they did not even have the knowledge, and the
sense of repentance: therefore those who before
were standing shall fall among those who shall
collapse by their vices, and when the time of their
visitation and punishment shall have come, they
shall be joined with all those falling. Moreover, it
is a great impiety, not only not to beware, but not
even to be willing to understand sins, and to have
no distance between good and evil works.

(Verse 16 seqq.) Thus says the Lord: Stand
upon the ways and see, and ask about the ancient
paths, which is the good way, and walk in it,
and you shall find refreshment (or purification)
for your souls. And they said: we will not walk
(or we will not go). And I appointed watchmen
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over you, hear the voice of the trumpet. And they
said, we will not hear. Therefore hear (or they
have heard), O Gentiles: and know, O congrega-
tion (or you who feed the flocks): or according
to Symmachus, and know (the testimony which
is in them) how great things I will do to them.
Hear, O earth. If the Evangelical parable should
be understood, it will provide understanding of
this place: in which a good merchant is said to
sell all pearls, so that from their price he may buy
one most precious pearl (Matthew XIII): which
is that through the Patriarchs and Prophets we
may come to him who says: I am the way (John
XIV). One must stand, therefore, in the prophets,
and most diligently contemplate, and ask about
the ancient or eternal paths, which have been
trodden by the footsteps of many saints, which
are more significantly called in Greek triboi
(beaten paths), which is the good way in the
Gospel (Matthew VII), and one must walk in it:
which way, when it has been found, provides re-
freshment, or purification, for the souls of those
believing. But they on the contrary responded,
we will not walk through the way of the Gospel:
the Prophet saying this properly concerning the
perfidy of the Jews. Immediately he infers: And
I appointed watchmen over you. Without doubt
the choir of the Apostlesisindicated, according to
Ezekiel: Son of man, I have given you as a watch-
man to the house of Israel (Ezekiel III, 17). And
I commanded that you should hear the voice of
the trumpet, either the mandates of the Gospel,
or the doctrine of the Apostles, according to that
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word of Isaiah: Go up onto a high mountain, you
who evangelize Zion: exalt your voice like a trum-
pet, you who announce to Jerusalem (Isaiah XL,
9). Who said: We will not hear; and being invited
to the supper, they would not come: therefore it
is said: Hear, O Gentiles. Which also the Apostles
followed, when they speak in Lycaonia: To you
indeed it behooved first to speak the word of God:
but because you repel it, and judge yourselves
unworthy of eternal life, behold we turn to the
Gentiles (Acts XIII, 46).

(Verse 19.) Behold, I will bring evils upon
this people, the fruit of his thoughts (or of his
turning away): because they have not heard my
words, and they have cast away my law. He calls
evils the punishments and penalties of those suf-
fering, not upon the Gentiles who are called to
the truth of the Gospel, but upon the people who
responded: We will not hear. And he is about to
receive the fruit of his thoughts, or of his turning
away, as David says: The labors of your hands
you shall eat (Psalm CXXVII, 2). And the cause is
clear, because they have not heard the words of
the Lord, and have cast away his law.

(Verse 20.) To what purpose do you bring
me frankincense from Sheba, and the sweet-
smelling reed from a far-off country? Your burnt
offerings are not acceptable: and your victims
have not pleased me. No one doubts that frank-
incense comes from Sheba: whence also that
Virgilian line: And a hundred altars glow with
Sabaean incense (Aeneid I). Moreover, the reed,
which in Hebrew is called CANE, for which the
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LXX and Theodotion translated cinnamon, the
prophetic word testifies that it comes from a far-
off country, so that we may understand India,
from which many spices come through the Red
Sea. Physicians call this kind of pigment kasian
syringos (cassia-pipe). And the sense is: In vain
you bring together pigments of the sweetest odor
for the preparation of ointments, which were
commanded by the Law, and burn holocausts,
you who do not do my will in the Law, according
to what was said above: They have not heard
my words, and they have cast away my law.
Moreover, this properly applies to those who
offer sacrifices from the robberies and stripping
of the wretched, and think they can redeem sins
with alms from iniquity, the Scripture saying:
The redemption of a man's soul is his own riches
(Proverbs XIII, 8), which are gathered not from
iniquity, but from labor and justice.

(Verse 21.) Therefore thus says the Lord: Be-
hold, I will give ruins among this people: and
the fathers and sons together shall fall in them
(or infirmity, and they shall be weakened in it),
the neighbor and the next of kin, and they shall
perish. We see fulfilled all the things which the
Lord threatened against that people: for daily
they fall in their blasphemies, and they have
nothing strong in themselves, but all infirmity
is among them. The sons of the fathers follow
the blasphemies; and daily they receive that im-
precation: His blood be upon us, and upon our
children (Matthew XXVII, 25); and not only they,
but also their neighbors and those close to them,
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and all who follow the Law and the Prophets ac-
cording to the killing letter, and not according to
the life-giving spirit, and all together shall perish,
because all together have sinned.

(Verse 22, 23.) Thus says the Lord: Behold, a
people comes from the land of the North, and
a great nation shall arise from the ends of the
earth. It shall seize the arrow and the shield
(or javelin): it is cruel (or impudent) and will
not have mercy: its voice shall sound like the
sea: and they shall mount upon horses, prepared
like a man for battle against you, O daughter of
Zion. This is properly prophesied concerning the
Babylonians, who are about to come against the
people of Jerusalem: and the order of all armor is
described, and the impetus of those fighting, so
that, shaken by the terror of the voice, they may
do penance, and please the most clement God.
Finally, he gives occasion for entreating, while he
says, against you, daughter of Zion. We can use
this testimony in the time of persecution, when
all the rage of the devil is excited against us, and
there is no mercy: and like the waves of a most
vehement sea, so they oppress those resisting.

(Verse 24.) We have heard the fame of him:
our hands are dissolved; tribulation has appre-
hended us, pains like a woman in labor. The peo-
pleresponded to whom the Prophet, or rather the
Lord through the Prophet, threatened the Baby-
lonians: that before they come, they are overcome
by fear, nor can they lift up their hands, and
anguish has apprehended them like the pain of
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oneinlabor; than which pain they affirm nothing
they have felt is more grave.

(Verse 25.) Do not go out to the fields, and
walk not in the way: because the sword of the
enemy is terror on every side. The Gospel teaches
(Matthew XXIV) that one is not to go out into the
field, nor descend from the height of the roofs,
but to hear that word: Save yourself in the moun-
tain (Genesis XIX, 17). To which in Isaiah and
Micah (Isaiah II, Micah IV) we are commanded
to run and to ascend. Moreover, it is commanded
according to the letter, that they should not go
outside, nor desert the walls, but protect them-
selves with the firmest fortifications.

(Verse 26.) Daughter of my people, gird your-
self with sackcloth, and sprinkle yourself with
ashes, make for yourself the mourning of an only
son (or a beloved), a bitter (or miserable) wailing,
because suddenly the destroyer (or misery) will
come upon us (or upon you). Because he had said
above: Do not go out to the fields, and walk notin
the way: because the sword of the enemy is terror
on every side; and he had also prohibited flight,
he teaches what they ought to do, so that they
may be converted namely to penance, and have
this most firm and secure armor. Where we said,
make for yourself the mourning of an only son,
for only son, in Hebrew it is written JAID, which
sounds more like solitary than only-begotten.
For if it were beloved, or amiable, as the LXX
translated, IDID would be placed, which name
God also imposed on Solomon. Moreover, there
is nothing more sorrowful than to lose one or a
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solitary son (II Samuel XII). That also which we
interpreted, because suddenly the destroyer (or
misery) will come upon us, the Septuagint placed
upon you; although God spoke much more mer-
cifully: so that whatever is about to come upon
his people, he testifies to come upon himself also.
Moreover, he signifies as the destroyer properly
either Nebuchadnezzar or the devil.

(Verse 27 seqq.) I have given you as a robust
tester among my people, and you shall know and
test their way. All these are princes declining (or
disobedient), walking deceitfully (or perversely).
Copper and iron, all are corrupt, the bellows
have failed in the fire (which more significantly
the Greeks call physeter), the lead is consumed,
in vain has the founder (or silversmith) melted
it. For their malices are not consumed: call them
reprobate silver, because the Lord has cast them
away. The prophet is given to the incredulous
people as a robust tester, which in Hebrew is
called MABSAR, which sounds either as fortified,
according to Aquila, or shut up and enclosed, ac-
cording to Symmachus and the LXX, like a most
firm city, so that he may fear no ambushes of the
people; and when you have tested, he says, and
have known the way of the delinquent people,
then you may understand that silver mixed with
copper can by no reason be purged. For just as
lead is mixed with metals which are adulterated
and violated, so that the foreign material may
be separated, and if perchance it has not been
purged, all the lead is consumed, and is reduced
to nothing: so all eloquence of doctrines, and the
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prophetic word perishes in those who despise to
hear (Psalm LVII). Let us say this also over those
who, like deaf asps, stop their ears, lest they
hear the voices of those incanting. For in vain
has the silversmith or founder melted; for their
malices are not consumed. Whence by no means
silver, but reprobate silver they have been called:
because the Lord has cast them away. Moreover,
the princes are those departing from the Lord, or
the disobedient, who walk perversely and deceit-
fully.

(Chapter VII. — Verse 1, 2.) The word that was
made to Jeremiah from the Lord, saying: Stand
in the gate of the house of the Lord, and preach
(or read) there this word, and say: Hear the word
of the Lord, all Judah, you who enter through
these gates to adore the Lord. This is not had
in the edition of the LXX, but was added from
Hebrew by Theodotion. Moreover, the Prophet
is commanded to stand in the gate of the Lord,
through which the multitude of the people enters
for adoring the Lord: so that through this occa-
sion they may be able to hear what the Lord com-
mands. By which we understand the hardness
of the people of the Jews, because they had the
Prophets as if lying and insane, until by the occa-
sion and celebrity of the place they compel them
to hear the words of the Lord; and not because of
this, that they are the words of the Lord.

(Verse 3.) Thus says the Lord of hosts, the God
of Israel: Make your ways and your efforts (or
your inventions) good (or direct), and I will dwell
with you in this place (or I will make you dwell
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in this place). The God of Israel speaks to those
who were about to be led into captivity, that they
should be converted from their worst efforts and
most perverse inventions to the adoring of the
true God: and he promises that if they should
be corrected, he would either dwell with them,
or certainly make them dwell in the same place
where they were. For the Temple also is called the
dwelling place of God, and the house of the Lord.
Moreover, the efforts and inventions are the var-
ious errors of the Jews, which they had invented
for adoring various idols.

(Verse 4 seqq.) Do not trust in lying words
(or of a lie), saying: The temple of the Lord, the
temple of the Lord, the temple of the Lord it is.
for if you will bless (or direct) your ways and your
efforts: if you will do judgment between a man
and his neighbor (or his neighbor): if you will not
do calumny to the stranger, and the fatherless,
and the widow (or if you will not oppress them)
nor shed innocent blood in this place: and will
not walk after strange gods to your own hurt; I
will dwell with you (or I will make you dwell) in
this place, in the land which I gave to your fathers
from world to world. This which the Septuagint
added in the beginning of this chapter: In lying
words, which will not profit you at all, is not had
in the Hebrew. Moreover, he commanded both
then to the people of the Jews, and today to us
who seem to be established in the Church, that
we should not have confidence in the splendor of
buildings, and gilded ceilings, and walls clothed
with crusts of marble. And let us say: The temple
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of the Lord, the temple of the Lord, the temple of
the Lord itis. For that is the temple of the Lord, in
which true faith dwells, a holy conversation, and
the choir of all virtues. Finally he infers: If you
will make your ways straight, and your thought
shall not have gone after error, and you shall have
followed justice, and shall not have done evil,
nor shed innocent blood, not scandalizing any of
the simple ones. and shall not have walked after
strange gods, adoring perverse dogmas, which
you have simulated from your own heart to your
own hurt: either I will dwell with you in this
place, which you call the Temple of God, and in
the land which I gave to your fathers, to the
Apostles namely and Apostolic men: or certainly
I will make you dwell with a firm station from
the beginning even to the end. This can also
apply to those virgins, who boast of modesty, and
with an impudent face prefer chastity, when the
conscience has something else, and they know
not that virginal definition of the Apostle: That
she may be holy in body and in spirit (I Cor. VII,
34). For what does the modesty of the body profit
a defiled mind, if it shall not have had the other
virtues which the prophetic word has described?

(Verse 8 seqq.) Behold, you trust for your-
selves in words of a lie (or lying) which (or
speeches which) shall not profit you. To steal,
to kill, to commit adultery, to swear falsely, to
sacrifice to Baalim, and to go after strange gods
whom you know not. And you came, and stood
before me in this house, in which my name is
invoked, and you said: We are delivered (or we
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have ceased): because we have done all these
abominations. The following sins demonstrate
that they have confidence in the temple in vain.
For what does it profit to enter the threshold of
the house of God boldly, to stand with an erect
neck: and to have not only the heart, but also the
hands polluted, with theft, homicide, adultery,
perjury, sacrilegio, and the cult of those gods
whom you know not? No one doubts that these
things happen spiritually in the Church, when
considering the happiness of the present time,
they do not repute their own sins: and they think
God is hidden, because vengeance does not im-
mediately follow; but rather they break out into
such great madness, that they think themselves
delivered, because after evil works they have even
receded from the worship of the Lord.

(Verse 11.) Has this house (or my house), in
which my name is invoked, become a den of
thieves in your eyes? I,  am: I have seen, says the
Lord. I think this place is assumed in the Gospel:
It is written: My Father's house shall be called a
house of prayer: but you have made it a den of
thieves (Matthew XXI, 13); or, as it is written in
another Gospel, a house of merchandise (John II,
16). The Church of God is turned into a den of
thieves when thefts, homicides, adulteries, sacri-
leges, perjuries, the invention of heresy, and all
crimes are turned in her: when the princes burn
with the torches of avarice, and the wealth of
former kings, a cheap or certainly not a cheap
mantle possesses. Whence he infers: I, I am, I
have seen, says the Lord. My eyes have contem-
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plated what you think is hidden: the darkness
of treasures does not escape my conscience. He
who, when he was rich, became poor for us, now
blushes in our riches (II Cor. VIII), and says: Woe
to you rich, who have your consolation (Luke VI).
(Verse 12.) Go to my place in Shiloh, where my
name dwelt from the beginning, and see what I
have done toitbecause of the malice of my people
Israel. From past things he teaches present ones:
and to those saying: The temple of the Lord, the
temple of the Lord, the temple of the Lord it is,
and rejoicing in the splendor of a precious house,
he remembers the history of Shiloh where the
tabernacle of God was first, concerning which it
is written in the psalm: And he rejected the taber-
nacle of Shiloh (Psalm LXXVII, 60). So thatjust as
that place collapsed into ruins and ashes, so also
the Temple may collapse, when it shall have been
the habitation of similar sinners. As Shiloh there-
foreis an example of the Temple, so the Temple is
to us, when the time of that testimony shall have
come: Do you think, when the Son of man comes,
he will find faith upon the earth? (Luke XVIIJ, 8).
(Verse 13 seqq.) And now because you have
done all these works, says the Lord: and I have
spoken to you rising early and speaking, and you
have not heard: and I have called you, and you
have not answered: I will do to this house, in
which my name is invoked, and in which you
have confidence, and to the place which I gave
to you and your fathers, as I did to Shiloh: and I
will cast you away from my face, as I cast away all
your brothers the whole seed of Ephraim (or Is-
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rael). This which we have placed, rising early and
speaking, is not had in the Septuagint. Moreover,
God rises early: not that there is any time for him
without dawn; but that after the rest of the night,
the soul of men may be more vigorous with the
strength of the body restored, and by no means
occupied with pleasures, and with the desire of
food, may be able to hear and do the things which
are said. Whence also we read that in the psalm:
In the morning you shall hear my voice: in the
morning I will stand before you and see (Psalm
V, 4, 5). And in Isaiah: From the night (or early)
my spirit shall rise early to you, O God: because
your light is your precepts upon the earth (Isaiah
XXVI). Whence also the Apostle Paul calls them
sons of light (Ephesians V), and not of the night
nor of darkness, nor sleeping, as also others
sleep, who do not perceive the mandates of God.
Because therefore God called them, rising early
from the night, that he might also deliver them
from darkness, he threatens them that he will
do similar things to the Temple in Jerusalem,
which he did to the place of Shiloh, where the
tabernacle was first: so that similar sins may be
struck with a like sentence. And just as the Lord
cast away the seed of Ephraim, that is, the ten
tribes which were called Israel, and had princes
because of Jeroboam the son of Nebat of the tribe
of Ephraim, which same was called the tribe of
Joseph; so also he testifies that he is about to cast
away Jerusalem and the tribe of Judah with Ben-
jamin. He rejected Shiloh therefore, being about
to reject also the Temple: he rejected ten tribes,
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being about to reject also two. Whatever is said to
that people, let us understand it also concerning
us, if we should do similar things.

(Verse 16.) Therefore do not pray for this peo-
ple: nor take up for them praise and prayer (or do
not ask, that they may obtain mercy). And do not
oppose me: because I will not hear you. Lest the
praying Prophet should seem not to obtain what
he asks, the Lord prevents his prayer, and says:
Do not pray for this people, for they are unworthy
of your prayer: nor take up for them praise and
prayer. For those who are not heard when they
pray, itis better that they should not pray, so that
they may not feel the repulse of the one asking.
But that which he says: And do not oppose me,
shows that the prayer of the saints opposes the
wrath of God, and as it were binds his hand, that
he may not be compelled to do what he threat-
ens. Finally, Phinehas stood and appeased (or
placated), and the destruction ceased (Psalm CV,
30). And Aaron standing between the living and
the dead, turned away the coming wrath (Num-
bers XVI). But this is said to Jeremiah concerning
a people who had completed the measure of their
sins, and could no longer be saved by the prayer
of the Prophet.

(Verse 17 seqq.) Do you not see what they
do in the cities of Judah, and in the streets of
Jerusalem? The children gather wood, and the
fathers light the fire, and the women knead the
dough, to make cakes for the Queen of heaven
(or for the host of heaven): and to offer libations
to strange gods, and to provoke me to wrath. He
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gives the cause why he had said: Do not pray for
this people. Do you not see, he says, their com-
mon and public sin? For all ages and both sexes
work together for adoring idols. The children
gather wood, the fatherslight the fire, the women
knead dough, to make cakes for the Queen of
heaven. Some interpret the Queen of heaven as
the Moon, others as the host of stars, because in
Hebrew it is written MELECHETH, which signi-
fies both queen and work (or ministry). Whence
also the Septuagint translated: for the host of
heaven. And what he says: to provoke me to
wrath, should be understood asif he said: they do
not adore strange gods for this reason, that they
think they are gods, but so that they may provoke
me to wrath.

(Verse 19.) Do they provoke me to wrath, says
the Lord? Is it not themselves to the confusion of
their own face? Do they think, he says, that they
hurt me by their idols? For God is not hurt by any
sins, nor is he increased by any virtues. For our
good or evil is ours, not God's. Therefore, while
they think they provoke me to wrath, they rather
provoke themselves to the confusion of their own
face, while they receive the reward of their works.

(Verse 20.) Therefore thus says the Lord: Be-
hold, my fury and my indignation is melted (or
drops) upon this place, upon men, and upon
beasts, and upon the wood of the region, and
upon the fruits of the earth: and it shall be
kindled, and shall not be extinguished. What we
translated as melted, others translated as drops.
And the sense is: Just as a drop of water, if
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it should frequently fall upon a stone, either
hollows it out or melts it: so my fury, although
it may seem small at the beginning, yet by its
perseverance it will consume the inhabitants of
Jerusalem. For it is compared to a drop (stilla)
which, although it is small, yet it is part of a
future inundation. But that he says upon beasts,
and upon the wood of the region, and upon the
fruits of the earth, shows that when God is angry,
both men and the things which are of men will
feel a similar destruction. And it shall be kindled,
he says, without doubt the fury of the Lord, and
it shall not be extinguished: because the people
do not do the things through which it could be
extinguished.

(Verse 21 seqq.) Thus says the Lord of hosts,
the God of Israel: Add your burnt offerings to your
victims, and eat the flesh. Because I did not speak
with your fathers: and I did not command them
in the day in which I led them out of the land
of Egypt, concerning the word of burnt offerings
and victims. But this word I commanded them,
saying: Hear my voice, and I will be to you for
a God, and you shall be to me for a people: and
walkin all the way which I have commanded you,
so that it may be well with you. To those who,
while they were given to all crimes, yet offered
sacrifices, he says: Add your burnt offerings to
your victims, and eat the flesh: for I do not care
for your sacrifices, which you do not offer for
my worship, but for your luxury. But that which
he says: I did not command them concerning
the word of burnt offerings and victims, should
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be understood in this way: that in the first deca-
logue which the Lord spoke on the mountain,
and wrote on the two tables of stone, there is no
mention of victims and sacrifices. For after they
had made the golden calf, then the Lord added
the Law of sacrifices, so that he mightrecall them
from the worship of idols to his own worship.
Therefore, the Lord rather requires the hearing
of his voice and the observation of his precepts,
than the multitude of victims.

(Verse 24, 25.) And they did not hear, nor
did they incline their ear: but they walked in
their own wills, and in the perversity of their
evil heart: and they became backward and not
forward, from the day in which their fathers
went out of the land of Egypt even to this day.
He reproaches the people with their ancient and
ingrained malice: that they never wanted to hear
the voice of the Lord, but followed their own per-
verse thoughts. And they became backward and
not forward: that is, they always went toward
the worse, and never toward the better. For he is
called backward who returns to the sins which
he had left: but forward he who always makes
progress in virtues.

(Verse 26.) And I sent to you all my servants
the prophets by day, rising early and sending: and
they did not hear me, nor did they incline their
ear: but they hardened their neck, and they did
worse than their fathers. Although I sent to them
all the prophets, yet they were not corrected: but
they even exceeded the malice of their fathers,
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hardening their neck, so that they might not hear
the words of the Lord.

(Verse 27, 28.) And you shall speak to them
all these words, and they will not hear you: and
you shall call them, and they will not answer you.
And you shall say to them: This is the nation that
has not heard the voice of the Lord its God, nor re-
ceived discipline: faith has perished, and is taken
away from their mouth. The Prophet is warned
that his labor will be in vain as far as the correc-
tion of the people is concerned, because they will
not hear his words. And he is commanded to say
to them: This is the nation that has not heard the
voice of the Lord. Which is properly completed in
Christ, when they would not receive discipline,
and contemned the voice of their Lord. Whence
elegantly it is inferred: Faith has perished, which
is properly of Christians; and is taken away from
their mouth: all namely confession of the Son of
God and of faith.

(Verse 29.) Cut off your hair, and cast it away,
and take up a lamentation in the direct way (or
upon the lips): because the Lord has rejected
and forsaken the generation of His fury. And we
read that Job, having heard of the death of his
sons and daughters, shaved his hair (Job 1); and
among the ancients, this was the custom of all
those mourning, to shave the hair. But now, on
the contrary, to let the hair grow long is a sign of
mourning. However, every prophetic wailing and
lamentation is taken up for this reason: because
the Lord hasrejected and forsaken the generation
of His fury. There is no doubt but that it signifies
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the people of the Jews. And properly this is to
be referred to the times of Christ, when faith per-
ished, and was taken away from the mouth of the
people blaspheming the Lord.

(Verse 30, 31.) Because the children of Judah
have done evil in My sight [Vulgate: in My eyes],
says the Lord: they have set their stumbling
blocks in the house in which My name is invoked,
to pollute it. And they have built the high places
(or the altar) of Topheth, which is in the valley
of the son of Ennom, to burn their sons and their
daughters with fire: which I did not command,
nor did it enter into My heart. Thatin the Temple
of God the children of Judah placed the statue of
Baal, we learn in the beginning of Ezekiel. More-
over, the high places, which in Hebrew are called
BAMOTH (M»2), or the altar of Topheth, which is
in the valley of the sons of Ennom, signifies that
place which is irrigated by the fountains of Siloe;
and itis pleasant and woody, and today provides
the delights of gardens. However, this error of
Gentility occupied all provinces, so that they
immolated victims at the summits of mountains
and in the most pleasant groves, and the religion
of every perverse superstition was preserved.
TOPHETH (N2n) in the Hebrew language is inter-
preted as breadth; and it is said to be written
in the book of Joshua the son of Nun about this
place, which is in the valley of the sons of Ennom,
and in Hebrew is called GEENNOM (Q177°3). Ge (°3)
indeed is papayya, thatis, a valley; and ENNOM
(aMm), either a man's name, or it sounds like grace.
And the Hebrews hand down that Gehenna was
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named from this place, because namely all the
people of the Jews perished there, offending God.
In which place also they consecrated their sons
by fire to idols, or offered a burnt offering, which
Hehad notcommanded them, nor ordered by any
sanction of the Law (4 Kings 17). But if Jephthah
offered his virgin daughter to God, the sacrifice
does not please, but the mind of the one offering
(Judges 11). For neither if a dog, or an ass, or any
unclean animal had first met the father returning
from the slaughter of the enemies, ought he to
have offered it to God.

(Verse 32, 33.) Therefore behold the days shall
come, says the Lord, and it shall no more be called
Topheth, and the valley of the son of Ennom, but
the valley of slaughter: and they shall be buried
in Topheth, because there is no room. And the
carcass of this people shall be for meat for the
birds of the air, and for the beasts of the earth: and
there shall be none to drive them away. It signi-
fies the time of the siege, which they suffered
from the ninth year of King Zedekiah until the
eleventh year (4 Kings 25); and that the valley it-
self should by nomeansbe called gehennom, that
is, the valley of Ennom, or of the sons of Ennom:
but because of the slaughter of very many, the
valley of slaughter. Moreover, such great slaugh-
ter shall there be, that in the place formerly of
religion, there shall be innumerable sepulchers:
and those whom they could not bury shall be
torn by birds and devoured by beasts. And there
shall be none to drive them away, fearing similar
things, and overcome by the duties of burying.
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We pass over obvious things, so that wherever
there is a place, we may dwell on obscure ones.
For the very greatness of the book can cause
weariness to readers, how much more if it were
discussed more broadly by us.

(Verse 34.) And I will cause to cease from the
cities of Judah, and from the streets of Jerusalem,
the voice of joy, and the voice of gladness, the
voice of the bridegroom, and the voice of the
bride. For the land shall be in desolation. When
the place of idolatry shall have been turned into
sepulchers: so that where they had offended God,
there their unburied carcasses may lie, from the
city of Jerusalem, which was formerly [Al. which
formerly], and from the other cities which were
under its dominion, all joy shall be taken away,
and all things shall be filled with sorrow, groan-
ing, and desolation.

(Chapter 8.---Verse 1 seqq.) At that time, says
the Lord, they shall cast out the bones of the
king of Judah, and the bones of his princes, and
the bones of the Priests, and the bones of the
Prophets, and the bones of those who inhabited
Jerusalem, from their sepulchers. And they shall
spread [Vulgate: lay open| them to the sun and
the moon, and to all the host of heaven, which
they have loved, and which they have served,
and after which they have walked, and which
they have sought, and adored. They shall not
be gathered, and they shall not be buried; they
shall be as a dunghill upon the face of the earth.
And all who shall remain of this most wicked
kindred shall choose death rather than life, in
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all the places that are left, to which I have cast
them out, says the Lord of hosts. All things which
the prophetic word describes, we see to have
happened in our time: not to Jerusalem alone,
which suffered these things from the Chaldeans
and Romans, but to the whole world: so that tears
have dried up, and all things are filled with the
bones of the dead. And because they used to hide,
according to ancient custom, gold and certain
ornaments of either women or men in the sepul-
chers, avarice also broke and dug these up, so that
they might be brought forth to the sky and the
light. And therefore first the bones of the kings
of Judah, and of his princes, also of the Priests
and Prophets, and of the whole people who had
been in Jerusalem, were brought forth from the
tombs, lying open to the sun and the moon, and
to the sight of all the stars: so that they might
lie open to the sights of those whom they had
served, having forsaken God: and consumed into
a dunghill and ashes they might be dissolved. But
if any of the multitude could have fled, to what-
ever places he had come, he would prefer death
to life: and would think destruction a remedy for
an unhappy soul.

(Verse 4.) And you shall say to them: Thus
says the Lord: shall he that falls not rise again?
And shall he that is turned away not return (or
shall he not be turned away)? After such great
evils He provokes to repentance those who could
remain: or before those things which He threat-
ened come, He exhorts to conversion, and gives
a place for repentance. But that which is written
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according to the Hebrew: And he who is turned
away, shall he not be turned away, signifies this:
that he who has turned away from God, if he
wishes to be converted to better things, can also
turn the fury of God to better things, and resist
whatis coming, and avoid the plagues by prayers.

(Verse 5.) Why then has this people in
Jerusalem turned away with a contentious back-
sliding? they have laid hold of alie, and would not
return. By how much, He says, the more I have
provoked to repentance, by so much more they
have departed from Me, not so much by a zeal for
sinning, as for overcoming Me. For they strongly
laid hold of a lie, either idols, or whatever per-
verse things are contrary to truth and justice, and
they would not return. He did not say: they could
not; but with all zeal they followed iniquitous
things.

(Verse 6.) I attended and listened: no one
speaks what is good. There is no one who does
penance for his sin, saying: what have I done? All
are turned to their own course, as a horse rushing
headlong to battle. Recalled to repentance, they
contemn hearing: nor is it enough for them to
have sinned against the Lord, and to have spoken
blasphemy: but all, like horses and with a fervent
course rushing to battle, do not reflect upon
their sin, nor say, what have I done? By which
we understand either that these things are said
of the whole human race, because it is prone to
vices, or of the time of the Savior, when all turned
aside and together became unprofitable: there
was none who did good, not even so much as one

114



COMMENTARY ON JEREMIAH

(Psalm 13). Whence also He Himself mystically
cries out [Al cried out]: Save me, O Lord, for the
holy one has failed (Psalm 11:1). Butif these things
are so, where are those who say that it is placed
in our will to be without all sin? No one, He says,
speaks what is good (Matthew 11): because even
for an idle word we are to render an account in
the day of judgment.

(Verse 7.) The kite in the heaven has known
her time: the turtle-dove and the swallow and the
stork have observed the time of their coming: but
My people has not known the judgment of the
Lord. For the kite which Symmachus interpreted,
the LXX and Theodotion put the Hebrew word it-
self ASIDA (77°01), Aquila, herodion. Again, for the
swallow, Symmachus translated cicada, which
in Hebrew is called SIS (0°0). Moreover, for that
which we put stork, both Aquila and Symmachus
translated it as it is written in Hebrew, AGUR
(M1Y): for which the Septuagint interpreted field
sparrows. But there is one and the same sense,
which is also placed in the beginning of Isaiah:
The ox has known his owner, and the ass the crib
of his lord: but Israel has not known me, and my
people has not understood (Isaiah 1:3); because
even small birds know their times, and know
when, hastening to warm places, they ought
to avoid the rigor of winter: and again at the
beginning of spring to come to their accustomed
regions. Moreover, we ought to take heaven here
for the air which is above.

(Verse 8.) How do you say, we are wise, and
the Law of the Lord is with us? Truly the lying pen
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of the scribes has wrought a lie. He speaks to the
scribes and Pharisees, who boast of the knowl-
edge of the Law, and writing they write iniquity.
And that which he says:

(Verse 9.) The wise are confounded, they are
terrified and taken. For they have cast away the
word of the Lord, and there is no wisdom in them.
Not that those who do these things are wise;
but he calls them wise, so that they may be con-
demned under judgment: and on the contrary,
their wisdom may be proved to be folly, as the
apostle Paul says: You who teach another, do you
not teach yourself (Romans 2:21)? And because
they have cast away the word of the Lord: there-
fore there is no wisdom in them. In vain therefore
do they boast of the knowledge of the Law, who
destroy the doctrine by their works.

(Verse 10, 11.) Therefore will I give their
women (or wives) to strangers [Al. outsiders]:
their fields to heirs: because from the least even
to the greatest, all are given to avarice; from
the prophet even to the priest, all work a lie
(or iniquity). And they healed the crushing of
the daughter of my people to ignominy, saying:
Peace, peace, when there was no peace. They
received the reward of their works: so that they
who cast away the word of the Lord, themselves
might be rejected by Him. Their wives, he says,
and possessions I will deliver to enemies. And
lest my sentence be thought cruel, let the listener
recognize the causes: From the least even to the
greatest, all are given to avarice (1 Timothy 6). For
avarice is the root of all evils. From the prophet
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even to the priest, who ought to prohibit others
from sinning, they are the first to be subject to
crimes: and all either do iniquitous things while
they plunder what belongs to others: or certainly
a lie, so that there is no truth in their mouth.
And after these things, as if good physicians, they
desired to heal the wounds of others with words,
who themselves were pierced with the wounds
of all outrages. These things we also see daily in
our people, as the blessed apostle Paul says: You
who preach that one must not steal, do you steal
(Romans 2:21), and the rest. Who when they see
sinners and rich men, desire to heal the crushing
of the daughter of the people of God, that is, the
Church; to the ignominy either of those who are
deceived, or of those who deceive others, so that
they say to those covered with every outrage [Al.
faction]: peace, peace, when there is no peace,
and the war of sins hangs over them.

(Verse 12.) They are confounded, because they
have committed abomination: yea rather, with
confusion they are not confounded, and they
have not known how to blush. This is to be
read interrogatively (¢pOTNpaTIK®G), so that the
sense is: Did they blush in their crimes, and did
they understand the abominations which they
worked? By no means, but they broke out into
such great madness, that they neither desired to
correct their vices through confusion, nor to con-
fess their crimes in the hope of pardon. Therefore
they shall fall among those that fall [Al. those
rushing]: in the time of their visitation they shall
fall down, says the Lord. These are the rewards
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of those who did not know how to blush: so that
those whose dignity was more excellent than
the people, should be mixed in the ruins of the
people. For from the least even to the greatest, all
are given to avarice, and from the prophet even
to the priest all work a lie: moreover, the time of
visitation is the near captivity.

(Verse 13.) Gathering I will gather them, says
the Lord. There is no grape on the vines, and
there are no figs on the fig tree: the leaf has
fallen off, and I have given them those things
which have passed by. That it is the time of
visitation, in which the delinquents shall fall,
he teaches more clearly, saying: Gathering I will
gather them. There is no doubt but in Jerusalem,
that they may be besieged by the Chaldeans for
a long time, and may sustain the evils of famine.
Since, he says, the times pass by, and autumn
succeeds summer, and in winter the leaves of the
trees fall, you shall see all things from afar, and
from these you shall not take food. For there is no
grape on the vines for you, who do not take [AL
shall not take] the fruit of the vines: and there
are no figs on the fig tree for the besieged people,
who see the fruits of their trees being devoured
by the enemies. The leaves, he says, shall fall off,
summer and autumn having passed. For I gave
them those things which they might see pass by;
and they would lose the abundance of all things
with greater grief, because they were not allowed
to touch them.

(Verse 14, 15.) Why do we sit? Assemble, and
let us enter the fortified city (or the fortified
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cities), and let us be silent there (or let us be
cast out there), because our Lord has made us
silent, and has given us water of gall to drink. For
we have sinned against the Lord, we looked for
peace, and there was no good: the time of healing,
and behold fear. The voice of the people respond-
ing is introduced, and confessing their vices, and
exhorting one another to enter the fortified cities
[Al. walled cities], or the one city of Jerusalem:
for already the others had been captured. And
let us be silent, he says, there, because our Lord
has made us silent: for we have no confidence in
praying, or let us be cast out there, or let us be
thrown out like dung. He himself made us drink
water of gall: because we turned the sweet God
into bitterness. And that we should drink such
waters, the cause is clear: For we have sinned
against the Lord, and we looked for peace, who
had done no good work: and we thought the time
of medicine was present for us, when all things
were filled with dread and terror. The change of
persons, and especially in the Prophets, makes
the understanding difficult: which if they be re-
stored to their places and causes and times, those
things which seemed obscure will become plain.

(Verse 16.) From Dan has been heard the
snorting of his horses, from the voice of the
neighing of his warriors (or the cavalry) all the
earth is moved. And they came and devoured (or
and they shall come and devour) the land and its
fullness, the city and its inhabitants. Therefore,
not as the LXX translated above, did the people
say: Let us enter the fortified cities, but the

119



COMMENTARY ON JEREMIAH

fortified city, so that it might signify Jerusalem.
Finally, he also adds now: the city and its inhab-
itants. Moreover, Nebuchadnezzar is described
coming with an army from Dan through Phoeni-
cia, in which place the river Jordan arises, and
which the LXX commemorated as future, the He-
brew for the truth of the matter commemorates
as already done.

(Verse 17.) Because behold I will send you
basilisks (or very wicked ones, or as the LXX
translated, deadly ones) for which there is no in-
cantation. And they shall bite you, says the Lord,
incurably, with the grief of your heart you shall
fail. Who are those who come from Dan, and
whose snorting has been heard, and who have
reduced the whole land to solitude, the same
prophetic word demonstrates under another fig-
ure, calling them very wicked or deadly serpents:
and as Aquila translated, basilisks, which are
called in Hebrew SAPHPHONIM (2°1195%). For
which I do not understand what his second
Edition intended, in saying watchmen, unless
perhaps because of the similarity of the word.
For which there is no incantation, he says. For
in vain do they pour out prayers to God, against
the serpent the ancient tortuous snake, who have
contemned the precepts of God. Let us use this
place against those who, contemning the words
of the Savior, are delivered to the adversary pow-
ers.

(Verse 18.) My sorrow is above sorrow, in me
my heart is mourning. For which, as we said
above, the LXX joined these words to the upper
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sentence which were spoken, so that they put:
And they shall bite you, says the Lord, incurably:
with the grief of your heart you shall fail. But in
Hebrew it is not so much sorrow, which in Greek
is called odyne (68&vn), as meidiama (petdiopa),
which we can interpret as the gaping of the
mouth contracted by pain and having the like-
ness of a laugh. Moreover, these things are to be
read emphatically (éppatik®c) from the person
of God, wailing for the overturning of Jerusalem,
and not bearing its miseries.

(Verse 19.) Behold the voice of the cry of the
daughter of my people from a far country. He
describes the weeping and howling of the city
of Jerusalem when the enemies had entered. Is
the Lord not in Sion, or is her king not in her?
Or, the Lord Himself is king. Or certainly the
Lord is referred to the Father, the king to the
Son, according to that which is written under the
name of Solomon: Give, O God, your judgment to
the king, and your justice to the son of the king
(Psalm 72:1). Moreover, why there is a voice of a
cry in Jerusalem, and the cry itself comes from
a far country, the cause is manifest, because the
Lordis notin her, and her king has departed from
her. Why then have they provoked me to wrath
with their graven things, and with strange vani-
ties? But the Lord, he says, departed from them;
because they provoked me, who was their Lord
and king, to wrath by the worship of idols.

(Verse 20.) The harvest is past, the summer is
ended: and we are not saved. Again the people
speak, who are shut up in Jerusalem by a long
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siege, because the seasons have changed, and the
circle of the year has revolved, and all their hope
has been vain, and has passed away.

(Verse 21.) For the crushing of the daughter of
my people I am crushed and made sorrowful: as-
tonishment has taken hold of me. God responds,
that in the affliction of Jerusalem He Himself
seems afflicted, and in human likeness is crushed
by astonishment.

(Verse 22.) Is there no balm in Gilead, or is
there no physician there? Why then is the scar
of the daughter of my people not closed? Not
only in the present place, but also in many other
testimonies of the Scriptures, we find the balm of
Gilead put for repentance and for a medicine, and
God now wonders why the wounds of Jerusalem
are by no means healed, and the scars have
not yet covered the skin, because there are no
prophets, nor priests, by whose medicine they
ought to be healed.

(Chapter 9.---Verse 1.) Who will give to my
head water, and to my eyes a fountain of tears,
and I will weep day and night for the slain of the
daughter of my people. If all of me, he says, be
turned into weeping, and there be by no means
drops of tears, but the abundance of a river, yet
I shall not be able to weep worthily for the slain
of the daughter of my people. For so great are
the evils, that they overcome all sorrow by their
magnitude. Moreover, this can be understood as
much from the person of the Prophet as from that
of the Lord.
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(Verse 2.) Who will give me in the wilderness
alodging place of wayfaring men, and I will leave
my people, and depart from them? LXX: Who
would give me in the wilderness a last mansion,
so that I might leave my people, and depart from
them? It is better, he says, to dwell in the fur-
thest wilderness, than to stay among such great
crimes of men. Whence also the Savior spoke in
the Gospel: How long shall I suffer you? And in
another place it is written: In that time he who
understands shall sit and be silent: because itis a
very evil time (Lamentations 3, Micah 2).

(Verse 3.) Because they are all adulterers, an
assembly of treacherous men. And they have bent
their tongue like a bow of lies, and not of truth:
they are strengthened in the land, because they
have gone from evil to evil, and me they have
not known, says the Lord. Sinners pass from evil
to evil, when they change idol for idol, and tran-
scend from sins to sins, or certainly pass from the
evil of the siege to captivity. And of the Saints in-
deed it is said: They shall go from virtue to virtue
(Psalm 83:8). But of sinners: They have gone from
evil to evil. And the cause of all miseries is that
they have not known the Lord, and it is an assem-
bly of those acting treacherously, and arming
their tongue like a bent bow for blasphemy; and
they are strengthened in the land, so that they
deserve to hear: Earth you are, and into earth you
shall go (Genesis 3).

905 (Verse 4 seqq.) Every one should keep
himself from his neighbor, and in every brother of
his let him have no confidence, for every brother
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will supplant with supplantation [Al. supplants
and walks], and every friend will walk fraudu-
lently; and a man will mock his brother, and they
will not speak the truth. For they have taught
their tongue to speak lies (or their tongue has
learned to speak lies), they have labored to act
iniquitously (or they have acted iniquitously, and
have not ceased to be converted). Your habitation
is in the midst of deceit, in deceit (or usury upon
usury, and deceit in deceit); they have refused (or
they have been unwilling) to know me, says the
Lord.

This passage is to be used in time of perse-
cution and distress, when faith is either rare
or nonexistent: when one must believe neither
brother nor neighbor, and a man's enemies are
those of his own household (Micah 7): when
according to the Gospel: The father shall deliver
up the son, and the son the father, and two
shall be divided against three, and three against
two. And what he adds, They have taught their
tongue to speak lies, or their tongue has learned
to speak lies (Matthew 10), shows that the habit
oflyingisin a certain way turned into nature: and
that they act studiously, that they may act iniq-
uitously. And what follows, Your habitation is in
the midst of deceit, in deceit, the speech is prop-
erly directed to the Prophet, because he dwells in
the midst of a lying people; or as the Septuagint
translated: Usury upon usury, and deceit upon
deceit: and that they daily increase their crimes,
and by no means repent of their former deed, but
accumulate past things with new ones. Doing

124



COMMENTARY ON JEREMIAH

these things, they act with all study, so that they
may not know the Lord, who commanded these
things not to be done.

(Verse 7.) Therefore thus says the Lord of
hosts: Behold I will melt (or I will examine with
fire) and I will try them. For what else should
I do from the face of the daughter of my people
(or what should I do from the face of the malice
of the daughter of my people)? Whenever we are
subject to distresses, we receive evils from God,
and are examined by persecutions, so that what-
ever adulterous matter is in us may be burned out
by the heats of tribulations and miseries: For the
silver of the Lord is examined by fire, proved in
the earth, purged sevenfold (Psalm 11:7).

(Verses 8, 9.) Their tongue is a wounding ar-
row, it has spoken deceit: in his mouth he speaks
peace with his friend, and secretly he lays snares
for him. Shall I not visit for these things, says the
Lord: or shall not my soul be avenged on such a
nation? Every heretic who wounds the hearts of
those hearing and not knowing what is written:
With all watchfulness keep your heart (Proverbs
4:23), possesses a wounding arrow, and speaks
in deceit. And while with his mouth he promises
peace to his neighbor, secretly he stretches out
snares. 906 But in the following verses, in which
he says: Shall I not visit for these things, says
the Lord: or shall not my soul be avenged on
such a nation? he frequently makes use of it in
this Prophet, so that when he has enumerated
individual evil works, he may infer that he does
justly what he does.
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(Verse 10.) Upon the mountains I will take
up (or assume) a weeping and lamentation, and
upon the beautiful places (or paths) of the desert
a mourning: because they are burnt up (or they
have failed) because there is no man (or human)
passing through, and they have not heard the
voice of the possessor (or of the substance), from
the bird of the heaven even to the cattle they have
migrated and departed.

With the Babylonian army coming upon
them, and wasting all things, the solitude of the
province is prophesied, that there is mourning
in the mountains, weeping in the desert, or in
the paths of solitude, because all things have
failed and are burnt up, and there is no one who
walks through the land, all being slain, and noth-
ing remains that can breathe and live. Whence
instead of possessor, the Septuagint translated
substance, which in Hebrew is called MACNE:
and substance here is not taken for ousia, that is,
essence, but for resources and riches. And what
he adds: From the bird of the heaven even to the
cattle they have departed and gone away, this
shows what we have often said, that all things
feel the wrath of God, and not only the birds
of the air, but also the fishes of the water fail.
According to the tropology, weeping is taken up
over the mountains, and lamentation over the
beautiful places of the desert, when the princes
of the Church sin, and nothing of the substance
of God is found in it, nor is the voice of the Lord
possessing the Church heard through holy and
apostolic men; and from the bird of heaven even
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to the cattle, from those namely who can ascend
on high, even to the irrational and simpler ones
who have departed from the assembly of God.
(Verse 11.) And I will give Jerusalem into heaps
of sand (orinto transmigration) and into the dens
of dragons, and the cities of Judah I will give
into desolation; because there is no inhabitant.
When ecclesiastical men and all teachers fail,
then Jerusalem is given into transmigration, or
into heaps of sand, so that a heretical speech may
prevail in it, and it may be made a den of dragons,
and its cities may be reduced into solitude, nor
may there be in it a habitation of the divine word,
and of him who says: I will dwell and walk in
them, and I will be their God (Leviticus 26:12).
(Verse 12 seqq.) Who is the wise man who
may understand this, and to whom the word of
the mouth of the Lord may be made, that he
may announce it: why has the land perished,
and is burnt up like a desert, because there is
no one who passes through? 907 And the Lord
said: Because they have forsaken my law which
I gave to them, and have not heard my voice,
and have not walked in it, and have gone after
the perverseness of their own heart, and after
Baalim, whom they learned from their fathers.
The Prophet asks if he can find any of the wise in
Jerusalem, and those to whom the speech of God
may be made, and who can announce the will of
the Lord, and give reasons why Judea has been
reduced into solitude, and all being slain, no one
remains who passes through it. And he brings
in the Lord responding, and giving the reasons:
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because they have forsaken his Law which he had
given to them, nor have they heard his voice, nor
done what was commanded; but have gone after
the perverseness of their own heart. Therefore we
must confess not in our own will, but in the Lord.
For the heartis perverse in all things (Below 17:9).
And, From our heart go out the worst thoughts
(Matthew 15:19). And after Baalim, he says, they
went, whom they learned from their fathers. Baal
is anidol of the Sidonians, and it is of the singular
number, but Baalim indeed is of the plural num-
ber. Therefore neither the error of parents nor of
ancestors (or of evil ones) is to be followed: but
the authority of the Scriptures, and the command
of God teaching.

(Verses 15, 16.) Therefore thus says the Lord of
hosts, the God of Israel: Behold I will feed them,
this people, with wormwood (or with distresses),
and I will give them to drink the water of gall, and
Iwill scatter them among the nations, which they
and their fathers have not known: and I will send
the sword after them, until they are consumed.
It can be prophesied both of the near time, when
they were taken by the Chaldeans: and properly
of this time, when they were scattered among
the nations, which they and their fathers had
not known: and divided in the whole world, and
fed with wormwood, or with necessities and dis-
tresses. And they received as drink the water of
gall, which either signifies the magnitude of evils,
and the everlasting yoke of captivity: or certainly
through ignorance of the law of God, they are
about to receive Antichrist instead of Christ. But
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the sword is sent after them, that they may be
consumed even unto destruction. Or certainly
the sword which may divide them, and not suffer
them to have consensus in evil, so that they may
perish in that which they are evil.

(Verses 17, 18.) Thus says the Lord of hosts:
contemplate (or understand) and call the wailing
women, and let them come: and to those who
are wise, send, and let them hasten (or let them
speak), let them make haste, and take up a
lament over us (or over you): and let 908 our
eyes (or yours) shed tears, and our eyelids (or
yours) flow down with waters: because the voice
of lamentation is heard from Sion (or in Sion).
On account of the future captivity and overthrow
of Jerusalem, he commands the wailing women
to be called, who are accustomed in mourning,
with a plaintive voice and beating their arms
with their hands, to provoke the people to tears.
For this custom remains even to this day in
Judea, that women with disheveled hair and
bared breasts, with a modulated voice, incite all
to weeping. But God joins himself with the affec-
tion of one compassionating, or the Prophet; so
that whatever the people sustain, he says that he
himself sustains and feels it. But what he adds:
Because the voice of lamentation is heard from
Sion, there immediately follows what that voice
is.

(Verse 19.) How are we wasted, and con-
founded exceedingly? Because we have left the
land, because our tabernacles are cast down
(or we have cast away). This is the voice of
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those lamenting Sion: how are we wasted, and
confounded exceedingly? And immediately they
respond to themselves, and explain the causes of
their wasting, saying: Because we have left the
land, by our own fault and sin: and our taberna-
cles are cast down, which they once possessed as
if passing through. Let the crowds of those once
believing say this also in persecution: that they
were therefore wasted and confounded, because
they had forsaken the land of the Lord, and de-
serted their tabernacles.

(Verses 20, 21.) Hear therefore, you women,
the word of the Lord, and let your ear receive
the speech of his mouth, and teach your daugh-
ters lamentation, and every one her neighbor
mourning. Because death has come up through
our windows, it has entered into our houses: to
destroy the little ones from without, the young
men from the streets. In the superior chapter
he had said: call the wailing women and let
them come, and to those who are wise, send,
and let them hasten: now he speaks as if to
those present, in condemnation of the priests
and teachers and all men: that while those cease
from doctrine, these may hear the word of the
Lord, and receive the speeches of his mouth, and
teach their daughters and neighbors mourning
and the causes of tears: Because death has come
up through our windows: it has entered into our
houses. Although this can also be understood
spiritually, because through all the senses death
enters for the destruction of the soul of sinners;
yet it can also be understood of the impetus of
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the Babylonians: that such is the strength and
velocity of fighting, that they do not wait 909 to
unbolt the doors; but also through the windows
and roofs they climb up, that they may waste the
houses of Jerusalem. But the little ones perish
who are without, and go out of Jerusalem; and
the young men, to whom John also writes, who
do not enter through the strait and narrow way,
which leads to life; but walk through the streets,
of which it is written: How wide and spacious is
the way which leads to death (Matthew 7:13).
(Verse 22.) Speak these things, says the Lord,
and the carcass of man (or the dead bodies of
men) shall fall like dung upon the face of the
region (or of the field) and like hay behind the
back of the mower, and there is no one who
gathers. The Hebrew word, which is written with
three letters DALETH, BETH, RESH (for it does
not have vowels in the middle), according to the
consequence and the judgment of the reader, if it
beread DABAR, signifies word; if DEBER, death; if
DABER, speak. Whence both the Septuagint and
Theodotion joined it to the preceding chapter,
so as to say: They shall destroy the little ones
from without, the young men from the streets
by death. But Aquila and Symmachus translated
laleson, that is, speak: so that God commands
the Prophet to speak what follows: Thus says
the Lord, and the rest. And the sense is: When
death shall have ascended through our windows,
and shall have entered the houses of Jerusalem,
and the little ones and young men from without
shall have perished in the streets: then shall be
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their carcass, or the dead bodies of the dead,
like a dunghill upon the face of the earth, and
like stubble, which is left behind the back of the
mowers, and as useless is not gathered. By which
he wishes to show that such a slaughter is to be
in Jerusalem and around the city, that there is no
one who may bury those falling.

(Verses 23,24.) Thus says the Lord: Let not the
wise man glory in his wisdom, and let not the
strong man glory in his strength, and let not the
rich man glory in his riches. But in this let him
who glories glory, to know (or understand) and
to have known me: because I am the Lord, who do
mercy, and judgment, and justice in the earth. For
these things please me (or because in these is my
will) says the Lord. All pride of men is taken away,
while their wisdom, strength, and resources are
reputed as nothing, and this is the only glorying,
that he may know and understand that he him-
self is the Lord, who does mercy and judgment
and justice upon the earth: that all things are gov-
erned by the providence and justice of God: and
those things which seem to us not to have reason,
are full of justice and reason. 910 For these things
alone please God, and in these is his will. Where
are they therefore who say that man can be ruled
by his own will, and that the power of free will
is so given, that the mercy and justice of God are
taken away? Whence also the Apostle, assuming
this testimony, sets an example: He who glories,
let him glory in the Lord (2 Corinthians 10:17).

(Verses 25,26.) Behold the days come, says the
Lord, and I will visit upon every one who has a cir-
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cumcised foreskin, upon Egypt, and upon Judah,
and upon Edom, and upon the sons of Ammon,
and upon Moab, and upon all who are shaven
as to their hair, dwelling in the desert, because
all nations have a foreskin. But all the house
of Israel are uncircumcised in heart. Of many
nations in some part, and especially those which
are borderers to Judea and Palestine, the peoples
are circumcised even to this day, and especially
the Egyptians, and Idumeans, Ammonites, and
Moabites, and all the region of the Saracens,
which dwells in solitude, and of whom it is said:
Upon all who are shaven as to their hair dwelling
in the desert. Therefore Judah ought not to glory,
who is mixed with the nations written above,
because he has no foreskin, but is circumcised
according to the Law of God, since others also do
these things who do not keep the mandates of the
Law, and are ignorant of the God of Israel. Nor
does circumcision profit, which was given for a
sign, unless the mandates of the Lord be fulfilled,
just as the hair, which signifies the nation, does
not signify the strengths of bodies and the forti-
tude of fighters. And what follows: All nations
have a foreskin: but all the house of Israel are
uncircumcised in heart, has this sense: Since be-
sides the Egyptians, Idlumeans, Ammonites, and
Moabites, the Ishmaelites staying in the solitude,
of whom for the most part a part is circum-
cised, all other nations in the whole world are
uncircumcised in flesh; all the house of Israel is
uncircumcised in heart, not in flesh: which uncir-
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cumcision leads to death. For that is of the flesh,
this is of the spirit.

(Chapter X.---Verse 1.) Hear the word which
the Lord has spoken over you, O house of Israel.
Thus says the Lord: According to the ways of
the nations do not learn, and from the signs
of heaven do not fear, which the nations fear: be-
cause the laws of the peoples are vain. He speaks
properly against those who worship celestial
things, and those which are placed as signs of
years, times, months, and days, by these they
estimate that the human race is ruled, and from
the causes of celestial things terrestrial things are
moderated. 911 And what he says: Thelaws, or the
legitimate things, of the peoples are vain, demon-
strates that all human wisdom is futile, and has
no utility in itself.

(Verses 3-5.) Because he cuts wood from the
forest, the work of the hands of the craftsman
with the axe: he has decorated it with silver and
gold, he has fastened it with nails and hammers,
that it may not be dissolved (or not be moved).
They are fabricated in the likeness of a palm tree,
and they will not speak: being carried they are
lifted up, because they are not able to walk. Do
not therefore fear them, because they can neither
do evil, nor good. A description of the idols which
the nations worship. He cuts wood, he says, from
the forest. The matter therefore of idols is vile
and corruptible: The work of the hands of the
craftsman. Since the craftsman is mortal, those
things also which he fabricates are mortal. He
has decorated it with silver and gold, so that he
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may deceive the simple by the brightness of both
materials. Which error indeed has passed even to
us, so that we may think religion to be in riches.
He has fastened it with nails and hammers, that
it may not be dissolved, or that it may not be
moved. How great is the power of idols, which
cannot stand by themselves, unless they are fas-
tened with nails and hammers! Fabricated in the
likeness of a palm tree, they have the beauty of
metals and are decorated with the art of painting:
but they do not possess utility, by which they
may provide any fruits to the craftsman. And they
will not speak. For they have nothing vital in
themselves. Concerning which it is written: They
have a mouth, and they will not speak; they have
ears, and they will not hear. Being carried they are
lifted up (Psalm 113:5, 6). He is stronger who car-
ries, than those which are carried; rather in him
is sense, in this is a figure without sense. Do not
therefore fear them, because they can neither do
good, nor evil. For many of the gentiles are accus-
tomed to worship demons, lest they harm, and
to entreat others that they may provide benefits:
Whence also is that of Virgil (Aeneid 1): A black
sheep to the winter, a white one to the favorable
zephyrs. Whatever we have said of idols, can be
referred to all dogmas which are contrary to the
truth. For they also promise great things, and
fashion an image of vain worship from their own
heart. They boast great things and for deceiving
the simple ones, as if with golden senses and
eloquence shining with the brightness of silver,
they bind the sight of the unskillful, and are sub-
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limated by their own inventors, in whom there
is no utility, and whose culture is properly of the
nations, and of those who are ignorant of God.
(Verse 6 seqq.) There is none like you, O Lord:
you are great, and your name is great in strength.
Who will not fear you, O king of nations? For
912 yours is the beauty among all the wise of
the nations, and in all their kingdoms there is
none like you. Likewise the foolish and the wise
shall be proved, the wood is the doctrine of their
vanity. Wrapped silver (or drawn out) is brought
from Tarshish, and gold from Ophaz, the work
of the craftsman and of the hand of the copper-
smith. Hyacinth and purple are their clothing: all
these are the work of craftsmen (or of the wise).
But the Lord God is the true: he is the living
God and the eternal king. At his indignation the
earth shall be moved, and the nations shall not
sustain his threat. These things are not contained
in the Septuagint, but have been added in many
places from the edition of Theodotion, and while
according to the letter they seem clear, according
to the anagoge they have great difficulty. For
noneis like the true God among those gods which
are fashioned by heretical art. All will fear him,
because he is the king of nations. For the fear of
the Lord is the beginning of wisdom (Proverbs
9:10): and from it we profit toward true charity.
Yours is, he says, the beauty. In truth is beauty,
in a lie is turpitude: although heretics according
to the wisdom of the world, which shall be de-
stroyed, seem to themselves to be wise; yet in all
kingdoms, by which they tear the Church, there
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is none like you, the divine speech saying: I will
destroy the wisdom of the wise, and the prudence
of the prudent I will reprove (1 Corinthians 1:19).
At the same time they are wise and foolish. Their
doctrine according to the quality of their genius
is either vile, and is compared to wood, or like
to silver on account of the beauty of eloquence.
It is brought from Tarshish. Tarshish is either
a region of India, as Josephus, or certainly the
whole sea is called Tarshish, and has the likeness
of heaven; and yet it is wrapped by the artifice of
words, or drawn out. For if he wished to deceive,
he would not be able. And gold from Ophaz. By
seven names gold is called among the Hebrews,
of which one is called OPHAZ, which we can call
obryzum, so that it may shine on the surface of
idols, which inside is wood and vile matter.

(Verse 11). Thus therefore shall you say to
them: The gods who have not made the heavens
and the earth, let them perish from the earth and
from those things which are under heaven. To
false gods, and those which are composed artifi-
cially, these things are to be said. For they have
neither made the heavens, nor the earth. Those
who are cooperators of Christ are called gods: and
the lords, through the Ecclesiastical doctrine, for
the great part build the house.

(Verse 12 seqq.) He who makes (or who made)
the earth in his strength, prepares the world in
his wisdom, and in his prudence he stretches out
the heavens. At his voice he gives a multitude of
waters in heaven, and lifts up (or brings forth)
mists from the ends of the earth, he has made
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lightnings into rain, and brings forth the wind
(or winds) from his treasures. Every man is made
foolish by his knowledge, every craftsman is con-
founded in his sculpture: because what he has
cast is false, and there is no spirit in them: they
are vain things, and a work worthy of laughter:
in the time of their visitation they shall perish.
The portion of Jacob is not like these. For he who
formed all things, he it is, and Israel is the rod of
his inheritance, the Lord of hosts is his name.

He who makes the earth in his strength is
God the Father. But he makes it in his strength
through the Lord the Savior. For Christ is the
power of God and the wisdom of God (1 Corinthi-
ans 1:24). He who himself is also prudence, in
whom [Al by which] he stretched out heaven. For
he spoke and they were made, he commanded
and they were created (Psalm 32:9); speaking to
the Son: Let us make man to our image and
likeness (Genesis 1:26). At his voice he gives
a multitude of waters in heaven. For all the doc-
trine of the Lord flows from heavenly things, as
David says: You, O God, will set apart a voluntary
rain for your inheritance, and it was weakened,
but you have perfected it. And he lifts up or
brings forth mists from the ends of the earth
(Psalm 67:10). The mists, or clouds by which
God commanded that they should not rain rain
upon Israel (Isaiah 5), are brought forth from the
extremities of the earth, of which one mist spoke:
For I think God has shown us the Apostles last
as those destined for death, because we are made
a spectacle to this world, and to Angels, and to

138



COMMENTARY ON JEREMIAH

men (1 Corinthians 4:9). He made lightnings into
rain. For when the rain of doctrines has come
from heaven, and has satiated the parched hearts
of men, then you will find coruscations and the
bright lightnings of wisdom. And he brings forth
winds from his treasures; in which 914 are hidden
all the treasures of wisdom and knowledge.
Every man is made foolish by knowledge.
Although that Paul, although Peter, although
Moses and Abraham are wise, in comparison
with God all their wisdom will be reckoned as
nothing: whence also the foolishness of God is
wiser than men. Every craftsman is confounded
in his sculpture, who has fashioned idols from
his own heart: and it is false, what he has cast.
But if every man is foolish by knowledge; every-
thing is foolish and false which he has made (1
Corinthians 1). And there is no spirit in them. It
is to be noted that also in this chapter, wind
and spirit are called by one name among the
Hebrews, RUA; but he calls it the Spirit of sancti-
fication, which cannot be found in the minds of
heretics. They are vain things and a work worthy
of laughter. For who would not laugh when he
has looked upon the idols of heretics? For they
are either rustic things which are said, and it is
wood: or composed with beautiful speech, and
silver is found; or certainly simulated from their
own sense, and they in vain promise the image
of gold. In the time of their visitation they shall
perish. Heresy prevails for a time, so that all the
elect may become manifest, and may be proved.
But when the visitation of God has come, and his
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eye has looked upon foolish things, all become
silent (1 Corinthians 11).

The portion of Jacob is not like these: of those
who have supplanted the Jews, and daily destroy
heretics. But the portion of the Saints is God: of
whom the prophet says: The Lord is my portion.
For he who formed all things, he it is (Psalm
72:26): who made and fashioned all things, as
much in the soul as in the body. And Israel
is the rod of his inheritance. Everyone who is
directed in God, or perceives God by sense, is the
scepter of his inheritance. Whose name is the
Lord Almighty, or of Virtues: for this is what it
sounds like, the Lord of hosts: which in Hebrew is
written, Lord Sabaoth.

(Verse 17, 18.) Gather together from the land
your confusion, you who dwell in the siege; be-
cause thus says the Lord: Behold, I will cast away
far the inhabitants of the land at this turn, and
I will trouble them so that they may be found.
LXX: He has gathered together from without
his substance, who dwells in the fortification. Be-
cause thus says the Lord: Behold, I will supplant
the inhabitants of this land, and I will trouble
them, so that they may be found. Jerusalem is
commanded that whatever substance she has
outside, she should gather into the most fortified
city, and prepare food for a long siege. For he is
by no means threatening about the future and a
long time as before: 915 but now about a nearby
captivity, which is even now to come. Gather to-
gether, he says, both from without and from the
land, that is, from the fields, your substance, or
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your confusion. For whatever you have is worthy
of confusion: though you prepare these things,
recognize the words of the Lord concerning them.
Behold, I will at this turn, in this time, cast
away, or throw far like a sling, the inhabitants
of this land: for which the LXX translated "I will
supplant and cause to fall." For which Hebrew
word COLEA, Aquila and Symmachus translated
*sphendonéso* (I will hurl with a sling). And the
sense is: Like a sling I will cast away with all
impetus, and so cause them to be besieged: and
so Iwill trouble and straiten them, that allmay be
found in the city, and may not be able to escape
evil.

(Verse 19.) Woe is me for my destruction,
my wound is very grievous. LXX: Woe for your
destruction, your wound is very grievous. Ac-
cording to the Hebrew, Jerusalem herself speaks,
that she is vehemently afflicted, and sustains an
incurable wound. According to the LXX, however,
the Prophet speaks to Jerusalem, and laments her
for her destruction and wound. But I said, plainly
thisis my infirmity (or my wound), and I will bear
it (or it has taken hold of me). Jerusalem herself
speaks: whatever I suffer, I suffer by my own
fault: I understand my wound which has taken
hold of me, or I will sustain the wrath of the Lord,
because I have sinned against him.

(Verse 20.) My tabernacle is laid waste, all my
cords are broken (or all my skins are torn), my
children are gone out from me (or my sheep),
and they are not [Al they do not subsist|: there is
none to stretch out my tent any more (or there is
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no place any more for my tabernacle) and to set
up my skins. Jerusalem laments the subversion of
her city as so easy, that you would not think the
walls and fortifications were utterly destroyed,
but rather the removal of a tabernacle and a
tent. The tabernacle, he says, that is, my habita-
tion, was suddenly taken away. All my cords are
broken. He preserves the metaphor of the taber-
nacle, or "all my skins are torn." My children are
gone out from me, or "my cattle," which added
by the LXX, does not stand according to history.
For in a long siege how could sheep and cattle be
taken away from Jerusalem, which even if they
had been there, famine had consumed? And they
donot, he says, subsist, or "they are not." For they
were not translated into Chaldea: but a great part
of them was slain and utterly destroyed. There is
none to stretch out my tent 916 any more: there
is none to restore me, and to lay the foundations
of my walls, which are prostrated even to the
ground.

(Verse 21.) Because the shepherds have acted
foolishly, and have not sought the Lord: therefore
they have not understood, and all their flock is
dispersed. Through the metaphor of shepherds
and sheep, the fault of the princes and the disper-
sion of the people is described. For because the
princes acted foolishly, and did not seek the Lord,
whom they ought to have sought with all their
heart: therefore they did not see the evils coming,
or they did not understand the Lord, and all the
multitude of Jerusalem was dispersed hither and
thither.
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(Verse 22.) The voice of hearing, behold it
comes, and a great commotion from the land of
the North: to make the cities of Judah a wilder-
ness, and a habitation of dragons (or a den of
ostriches). And as Symmachus has interpreted,
of sirens: for which in the Hebrew THANNIM
is placed. The words of the Prophet: Behold,
he says, the sound and roar of the Babylonian
coming is heard, and a great commotion, or
earthquake from the land of the North: to reduce
all the cities of Judea, the inhabitants being slain,
into a wilderness, and to cause dragons to dwell
instead of men, and all venomous creatures, or
ostriches, which animal itself is familiar with
wilderness, and is born and nourished in deserts.
Or certainly we can understand sirens, certain
monsters and phantasms of demons. All these
things which both the past and present speech
has described, let us refer to the times of the
persecution of the Church, when the tabernacles
of the Lord are subverted, and every habitation of
the Church is reduced to a wilderness. And that
all these things should come, it is the fault of the
shepherds, who acted foolishly, and did not seek
the Lord, nor understood him, and therefore the
whole flock was dispersed.

(Verse 23.) I know, O Lord, that the way of a
man is not his own [Al. may not be]: neither is
it in a man to walk and direct his steps. Let the
new preachers blush, who say that everyone is
ruled by his own will: since also here the Prophet
says: The way of a man is not his own (Psalm
36:23). And David sings in a lyric song: By the
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Lord the steps of a man shall be directed, and he
shall greatly desire his way. Or this is the sense:
that what we sustain from the Babylonians is not
of their strength, but of our merit, and of your
indignation.

(Verse 24, 25.) Correct me, O Lord, but yet in
judgment, and not in your fury; lest perhaps you
917 reduce me to nothing. Pour out your indigna-
tion upon the nations which have not known you,
and upon the provinces (or generations) which
have not called upon your name, because they
have devoured Jacob, and consumed his place,
and dissipated his glory (or pastures) (or reduced
it to a wilderness). We read this place also in
the psalm: Lord, rebuke me not in your fury: nor
correct me in your wrath (Psalm 6:1; 37:1). And
the sense is: We indeed deserve all the things
which we sustain, and we deserve much greater
things than we suffer. Yet this I beseech, that you
correct me as a father, not as an adversary: that
you amend me as a son, and not punish me as an
enemy (Hebrews 12); for you chastise every son
whom you receive, and through all pain and the
scourge you amend Jerusalem. But the enemies,
who have not known you, and the provinces or
regions which have not called upon your name,
by no means ought to feel your judgment, but
your indignation (Psalm 87). For you delivered
us up that we might be amended. But they
have aggravated their yoke: they have not spared
the old man, and have afflicted the little ones:
they have eaten us, and utterly devoured us and
reduced Jerusalem to such a wilderness, that they
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dissipated all things both of public and private
houses, and slew your people.

(Chapter XI.---Verse 1-3.) The word that was
made to Jeremiah from the Lord, saying: Hear
the words of this covenant (or testament), and
speak to the men of Judah, and the inhabitants of
Jerusalem, and you shall say to them: Thus says
the Lord God of Israel. It is not indeed placed in
the title, under what time, or under what king,
and in what year of him, this prophecy was made:
but we understand either that these things are
to be joined to the prior prophecy and time, or
certainly after some interval of time from the
prior prophecy this speech of the Lord was made
to the Prophet. It is to be noted, however, that
the word BERITH, Aquila and Symmachus always
translated "covenant," the LXX and Theodotion
"testament." Properly, however, the speech is
now directed to Jerusalem and to the men of the
tribe of Judah.

(Verse 4.) Cursed be the man who will nothear
the words of this covenant, which I commanded
your fathers: in the day that I brought them
out of the land of Egypt, from the iron furnace,
saying: Hear my voice, and do all things which I
command you, and you shall be to me a people,
and I will be to you a Lord [Al. God]. Not on ac-
count of the privileges of the race, nor on account
of the injury [Al. mark] 918 of circumcision, and
the leisure of the sabbath, but on account of obe-
dience, both God is made the God of the people
of Israel, and Israel his people. And here indeed
he speaks as if to servants, that they may please

145



COMMENTARY ON JEREMIAH

God. In the Gospel, however, the Lord says to the
disciples: You, he says, are my friends, if you do
the things which I command you. No longer will
I call you servants, because the servant knows
not what his lord does. But I have called you
friends, because all things whatsoever I have
heard from my Father,  have made known to you
(John 15:14-15). And since they were my friends,
from friends they pass into sons: For as many as
received him, he gave them power to become the
sons of God (John 1:12). Whence he commands
friends and sons: Be perfect as also your Father
is perfect (Matthew 5:48); commanding likeness,
not equality. And there is obedience to the com-
mands, here likeness to God. And that which he
says: In the day that I brought them out of the
land of Egypt, from the iron furnace, gives us
the understanding that the chimney and the iron
furnace, and the kindled one, signifies the mag-
nitude of tribulation and punishment, not some
place of punishment prepared with the matter of
iron.

(Verse 5.) That I may stir up the oath which
I swore to your fathers, that I would give them
a land flowing with milk and honey, as is this
day. The fathers seem to receive when the sons
receive; and the promise to Abraham is fulfilled
in his posterity. But a land flowing with milk
and honey we ought to take hyperbolically for
the abundance of all things, as is that saying
(Virgil, Eclogue 3): "May honey flow for them,
and the rough brier bear amomum." And again:
"And everywhere he checked the wines running
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in streams." Or certainly tropologically, let us
perceive the land flowing with milk and honey
to be the Church of Christ, in which we as little
ones and sucklings are nourished through faith,
so that we may be able to take solid food. And I
answered and said: Amen, O Lord. For which the
Septuagint translated, "So be it, O Lord" (for this
is what "amen" signifies). The Lord had said: I
swore to your fathers that I would give them a
land flowing with milk and honey, as is proved
by the things themselves today (Exodus 3). The
Prophet, loving his people, anticipates the voice
of the Lord, and desires those things which were
given to be true and to remain forever. Whence
he says: Truly, O Lord, you have fulfilled what you
promised; or, "so be it, O Lord," that is, may what
you have given always remain.

(Verse 6.) And the Lord said to me: Cry out (or
read) all these words in the cities of Judah, and
without Jerusalem, saying: Hear the words of this
covenant 919 and do them. The most clement
God frequently predicts future things, so that at
last the heart hard to believe may be softened.
But he predicts both in the city of Jerusalem, and
without in the field, so that those whose danger
is common, their repentance may be the same.

(Verse 7, 8.) Because witnessing I witnessed
to your fathers in the day that I brought them
out of the land of Egypt, even to this day. Rising
early [Vulg. rising] I witnessed, and said: Hear
my voice; and they heard not, nor inclined their
ear, but went every one in the perverseness of his
own evil heart, and I brought upon them all the
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words of this covenant, which I commanded that
they should do. Thus far is not contained in the
Septuagint, and that which follows, "and they
did not," was placed by them, and joined with the
end of the superior chapter, in which itis written:
"hear the words of this covenant, and do them;
and they did not." What it is, however, to rise
early in the morning, and to frequently urge the
words of God upon them through the Prophets,
and to bring them out of Egypt, and to more often
admonish and say: "hear my voice"; and that they
went after the perverseness of their heart, and
afterwards to return to them what they deserve
and receive, we have already said before.

(Verse 9, 10.) And the Lord said to me: A con-
spiracy is found among the men of Judah, and
among the inhabitants of Jerusalem they have
returned to the former iniquities of their fathers,
who refused to hear my words. And these there-
fore have gone after strange gods, to serve them.
The house of Israel and the house of Judah have
made void my covenant, which I made with their
fathers. For "conspiracy," which we have inter-
preted according to Symmachus, Aquila and the
LXX and Theodotion translated *syndesmon?*,
which we can call a "binding together" (*colliga-
tionem*). Whence also Athaliah, when she had
discovered that snares were being prepared for
her in the Temple, spoke with the same word:
"Conspiracy, conspiracy!" (4 Kings 11:14). Prop-
erly, however, Scripture uses this word when
someone tends toward a crime not by a sudden
and fortuitous sin, but by prepared snares and
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conspiracy, and they act with an equal mind and
one zeal, so that they may despise the commands
of God. And he says that both fathers and sons
with one mind and an equal opinion, having
neglected God, worshipped idols, namely both
Israel and the house of Judah, that is, both the
ten tribes and the two, whose empire was in
Jerusalem, so that those whose zeal was one in
contempt of God, their punishment in sustaining
captivity should be equal.

920 (Verse 11, 12.) Wherefore thus says the
Lord: Behold, I bring evils upon them, from which
they shall not be able to go out, and they shall
cry to me, and I will not hear them. And the
cities of Judah and the inhabitants of Jerusalem
shall go, and shall cry to the gods to whom they
offer libations; and they shall not save them in
the time of their affliction. God does not hear in
the time of necessity and anguish: because they
also refused to hear the voice of the Lord. Which
also Saul suffered. For when, dreading the ranks
of the Philistines, he had not deserved to receive
the word of the Lord, he turned to the Pythoness,
that he might learn from idols what he ought
to have extorted from the Lord by insistence of
prayer and weeping (1 Kings 21). By which things
we learn that even if the Lord has not heard, one
must by no means cease, nor flee to demons, who
cannot help their worshippers; but to the help
of the Lord, who though angry is quickly turned,
and changes his sentence, if those also with
whom he was angry are changed. All, however,
which is now said, pertains to the tribe of Judah

149



COMMENTARY ON JEREMIAH

and the city of Jerusalem, upon whom captivity is
imminent.

(Verse 13.) For according to the number of
your cities were your gods, O Judah, and accord-
ing to the number of the ways of Jerusalem you
have set up [AL you have all set up] altars of
confusion to offer libations to Baalim. Let us read
the books of Kings and Paralipomenon (4 Kings
21, 2 Paralipomenon 33), and we shall find that
Judah and Jerusalem did much worse things than
Israel, so that as many cities as they had, so many
kinds of idols they also had: and as many streets
and heads of ways as there were in the city of
Jerusalem, so many altars they had for their own
confusion, on which they immolated victims to
the idols of Baalim.

(Verse 14.) Therefore do not pray for this peo-
ple, and do not take up praise and prayer for
them: because I will not hear in the time of their
cry to me, in the time of their affliction. Jeremiah
is commanded not to wish to deprecate the
Lord for them, upon whom sentence is already
consummated: lest his prayer should seem weak,
and not be heard because of their own crimes. Do
not, he says, pray for them, nor take up praise, so
that by repeating the clemency of ancient history,
by which I always pitied them, and by praising,
you should strive to change my sentence. For
even if you do this, I will not hear them, who
are compelled to ask me in the time of necessity.
From which things we learn that one in vain asks
for another, when he for whom God is asked does
not deserve to receive.
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(Verse 15,16.) Why has my beloved done many
crimes in 921 my house? Will the holy flesh take
away from you your malices, in which you have
gloried? The Lord called your name a plentiful
olive tree, fair, fruitful, and beautiful: at the voice
of a great speech a fire kindled in it, and its
shrubbery was burnt. He calls the people of Judah
"beloved" and "most dear," who placed and wor-
shippedidolsin his Temple, and in this they think
to appease the wrath of God if they immolate
many victims, and they glory in the multitude of
sacrifices, which cannot take away the malices of
sins. Moreover, he compares Jerusalem, or all the
people of the Jews, to a beautiful and fruitful olive
tree, which, exalted through pride, by no means
acted humbly, nor understood its Creator and
ruler; but uplifted through pride, and having spo-
ken grandly, was kindled by the fire of the Lord;
so that its branches or shrubbery were burnt and
reduced to nothing, that is, all the people were
destroyed by the sword of the adversaries. This
sense is also in another place (Chapter II), where
it is said to Jerusalem: "I planted you a fruitful
vineyard, all true: how then are you turned into
the bitterness of a strange vine?" When its walls
are destroyed, and the boar from the forest lays it
waste, and all the beasts devour its fruits (Psalm
78), let us say this chapter to the princes of
the Churches: "Why has my beloved done many
crimes in my house?" Or certainly to the rich,
who while they plunder the things of others, and
do not take away the malices of their own heart,
think they deserve the clemency of God: "Will
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the holy flesh take away from you your malices,
in which you have gloried?" But now the names
of those who offer are publicly recited, and the
redemption of sins is changed into praise: nor do
they remember that widow in the Gospel, who by
sending two mites into the treasury, surpassed
the gifts of all the rich (Mark 12).

(Verse 17.) And the Lord of hosts, who planted
you, has spoken evil against you, for the evils of
the house of Israel and of the house of Judah,
which they have done to themselves to provoke
me, offering libations to Baalim. Your Lord, he
says, called you a plentiful, fair, fruitful olive tree,
and planted you. But because at the voice of
the speech, a great flame of God descended into
you, and consumed all your branches, therefore
he who had planted you, has now spoken evil
against you: not by iniquity of sentence, nor by
sudden perversity of speech; but for the evils
which the house of Israel and the house of Judah
did to themselves, and zealously acted offering
libations to Baalim, so that they might provoke
me to wrath. And since God is able to do what he
wills, he gives reasons lest he should seem to act
unjustly, 922 according to that which is written:
"That you may be justified in your words, and
overcome when you are judged" (Psalm 50:6).

(Verse 18 seqq.) But you, O Lord, have shown
me, and [ have known: you showed me their zeal,
and I was like a gentle lamb that is carried to
the victim, and I knew not that they had thought
counsels against me. Let us put wood in his
bread, and let us destroy [Vulg. root him out] him
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from the land of the living, and let his name be
remembered no more. But you, O Lord Sabaoth,
who judge justly, and prove the reins and the
heart: let me see your revenge on them: for to you
have I revealed my cause. Itis the consensus of all
the Churches, that they understand these things
to be said by Christ under the person of Jeremiah,
because the Father showed him how he ought to
speak, and showed him the zeal of the Jews, and
he himself, like a lamb led to the victim, did not
open his mouth, and did not know—sin is under-
stood—according to that which is said by the
apostle: "Who when he had not known sin, was
made sin for us"; and they said: "Let us put wood
in his bread," namely the cross into the body of
the Savior. For he it is who says: "I am the bread
who descended from heaven"; and "let us root
him out," or "destroy him from the land of the
living" (John 6:51). For they thought this crime in
their mind, that they might blot out his name for-
ever. But on the contrary, according to the sacra-
ment of the assumed body, the Son speaks to the
Father, and imprecates his judgment, while he
praises justice, and invokes God as the inspector
of the reins and heart, that he himself may return
to the people what they deserve, and says: "Let
me see your revenge on them," of those namely
who persevere in crime, and not of those who are
turned [Al. converted] to repentance. Concerning
them he said on the cross: "Father, forgive them,
for they know not what they do" (Luke 23:34).
And he reveals to the Father and opens his
cause: because by no merit of his own, but by
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the crime of the people he was crucified, saying:
"Behold, the prince of this world comes, and he
finds nothing in me" (John 14:30). The Jews and
our judaizers understand these things to be said
from the person of Jeremiah: who confirm that
he sustained these things from the people on
account of the prophecy of future things, and the
impending evils of captivity. But I know not how
they can prove that Jeremiah was crucified, when
Scripture does not mention this: unless perhaps
they thoughtit, and did not do it.

(Verse 21 seqq.) Therefore thus says the Lord
to the men of Anathoth who seek your soul, and
say: You shall not prophesy in the name of the
Lord, and you shall not die in our hands. There-
fore thus says the Lord of hosts: Behold, I will visit
upon them: the young men shall die by 923 the
sword: their sons and their daughters shall die in
famine, and there shall be no remains of them.
For I will bring evil upon the men of Anathoth,
the year of their visitation. This seems to contrary
the superior opinion, by which we wished [Al
we wish] to prove that what was said was said
from the person of Christ, and not from that
of Jeremiah, who properly dwelt in the village
of Anathoth, which is three miles distant from
Jerusalem. Butif we understand the etymology of
the town ANATHOTH, which is interpreted "obe-
dience," it will be clearly shown that 924 the men
of Anathoth, who once obeyed the commands of
the Lord, are called all the Jews, and especially
the inhabitants of the city of Jerusalem, upon
whom the extreme sentence has come: so that
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they should perish by the evils of the siege, by the
sword, famine, and pestilence. But that we may
be freed from all trouble of interpretation, let us
follow that rule: That all the Prophets in the type
of the Lord the Savior performed most things,
and whatever according to the present time was
completed in Jeremiah, this in the future was
prophesied of the Lord.
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BOOK THREE.

923-924 The Lernaean snake, fables tell,
sprouted with many serpents from the middle of
its head: and Scylla, the monster of the Sicilian
strait, with a virginal face indeed, but girded
with dogs, tore to pieces the shipwrecks of the
wretched: joined on the same shore with the
deadly song of the Sirens, which that Homeric
Ulysses might avoid, he is said to have closed
his ears, and to have avoided an insurmountable
evil by prudent counsel. When I desired to do
this, and to decline the rage of heretics, and
according to Ismenias, singing to myself and to
mine, and revolved that prophetic word: "When
the sinner stood against me, I was dumb and
was silent from good things" (Psalm 38:2-3), the
devil did not suffer me, content with desired
quiet, to insist on the explanation of the holy
Scriptures, and to deliver the erudition of the
Hebrews and Greeks to men of my own language.
But he does this days and nights, both openly
and through snares mixing false things with
true, nay rather, smearing all lies with subtle
honey, so that he who hears the sweetness of the
words, may not dread the poisons of the breast.
He promises peace, that he may exercise more
grievous wars: he laughs, that he may bite: he
offers his hand, that he may unexpectedly kill the

156



COMMENTARY ON JEREMIAH

simple Abner (2 Kings 3). Doubtless this is that
which also the Apostle spoke: "For we are not
ignorant of his devices" (2 Corinthians 2:11). Here
he is silent, elsewhere he accuses: he sends into
the whole world bibline [paper] letters, formerly
gold-bearing, now maledictory, and interprets
our patience coming from the humility of Christ
as a sign of a bad conscience. And he himself,
dumb, barks through the dog Albinus, large and
corpulent, and who can rage more with heels
than with teeth. For he has his progeny from the
Scottish race, from the vicinity of the Britons:
who according to the fables of the Poets, like
Cerberus, is to be struck with a spiritual club, so
that he may become silent in eternal silence with
his master Pluto. But this elsewhere. Now I will
enter upon the third book on Jeremiah, in which
I will endeavor, brother Eusebius, to straiten the
widest fields of explanation by the narrow path
of Commentaries.

(Chapter XII.---Verse 1 seqq.) 925 Just indeed
are you, O Lord, if I dispute with you (or because
I satisfy you): yet I will speak judgments to you.
Why is it that the way of the impious prospers,
it is well with all who transgress and act iniqui-
tously? You have planted them and they have
taken root, they prosper (or they have begotten
children, and bring forth fruit): you are near to
their mouth, and far from their reins. This dispute
is indeed against all acting iniquitously, and the
sentence of the seventy-second psalm is briefly
comprehended, in which the Prophet says: "How
good is the God of Israel to those who are of
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a right heart!" But my feet were almost moved,
my steps had well-nigh slipped: because I was
zealous against the sinners, seeing the peace of
sinners, etc. (Psalm 71:1-2). But it is properly said
against heretics, who while they are impious,
their way prospers; and they beget children,
those whom they have deceived in heresy: and
they transgress, and act iniquitously, so that they
plunder the Church. And while they persevere in
the perversity of their opinion, they boast that
they were planted by God, and have taken root,
begotten children and brought forth fruit. Who
though they frequently repeat the name of Christ,
have not God as their inhabitant, according to
that word of Isaiah: "This people honors me with
their lips: but their heart is far from me" (Isaiah
29:13).

(Verse 3.) And you, O Lord, have known me:
you have seen me, and have proved my heart
with you. Gather them together as a flock for the
victim, and sanctify them in the day of slaughter.
It is no scandal, he says, that the impious, or all
heretics, flourish for a time: For you, O Lord, have
known me, and have seen me, and have proved
my heart with you. Whom does God the Father
know so well as his Son? For no one knows the
Son except the Father: and no one knows the
Father, except the Son, and he to whom the Son
shall will to reveal him (Matthew 11:27). Though,
he says, heretics prosper, though they beget chil-
dren and bring forth fruit, and though you are
near to their mouth, and far from their reins,
that is, their conscience: yet it is no small conso-
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lation, that like cattle they are fattened for the
victim. Gather them into the city of Jerusalem,
or into their own conventicles: so that 926 like
victims they may be slain unto death, and then be
sanctified, when they have been jugulated by the
Ecclesiastical sword: for the slaying of heretics is
the salvation of those who had been deceived.

(Verse 4.) How long shall the land mourn, and
the herb of every field wither for the malice of
those who dwell in it? The beast and the bird are
consumed, because they said: He shall not see our
last ends (or God shall not see our ways). What-
ever happens in the world, whether of good or of
evil, does not happen without providence and by
fortuitous chance, but by the judgment of God.
The earth is now sterile, the herb is withered. Do
you wish to know the reason? The malices of its
inhabitants do this: so that the animals upon the
earth, and the fowls of the heaven are consumed,
because all these were created for the use of
men: who rose up into such blasphemy, that they
said God ignored their ways, and knew not what
each one was to suffer. But when he says, "how
long," it signifies that the wrath of God remains,
because the mind of the sinners was not turned
to repentance.

(Verse 5.) If running with footmen you have
labored, how will you be able to contend with
horses? If you have trusted in a land of peace,
what will you do in the pride (or roar) of the Jor-
dan? If, he says, the frequent captivity by neigh-
boring nations has fatigued you, of the Moabites
and Ammonites, Philistines and Edomites: what
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will you do at the long captivity, which is to lead
you even to Chaldea? And he compares footmen
to horsemen, because in truth and according to
history all Persia, and the whole of Chaldea,
and the armies of those regions enjoy cavalry.
But those nations, which I mentioned above,
on account of the difficulty of the places, are
not so much fit for battle, as for robbery. And
he preserves the metaphor and says: If running
with footmen you have failed through weariness,
what will you do if you wish to equal your course
with horses? And if you had some confidence in
your own land, what are you going to do, when
you have crossed the Jordan, and sustained its
whirlpools?

(Verse 6.) 927 For even your brothers and the
house of your father, even they themselves have
fought against you, and have cried after you with
a full voice: do not believe them when they have
spoken good things to you. To such an extent, he
says, will you be covered by the most grievous
waves of the Jordan, and the multitude of horse-
men coming from afar will lay you waste, that
also your brothers the Edomites, and the house
of your father, who were born of the stock of
Lot, Moab and Ammon, even they themselves
in the time of necessity and anguish will fight
against you, and insult you (Genesis 19). Whence
beware lest you should wish to believe them, and
have hope of consanguinity, through which they
may rage against you with greater hatred than
enemies. This can also be taken of the Savior,
that his brothers, and the house of his father
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fought againsthim, and cried out with a full voice
saying: "Crucify, crucify him: we have no king but
Caesar" (John 19:15).

(Verse 7, 8.) I have left my house, I have dis-
missed my inheritance: I have given my beloved
soulinto the hand of her enemies. My inheritance
is become to me as a lion in the forest: it has
given a voice against me, therefore have I hated
it. He who spoke in the Gospel: "Arise, let us go
hence" (John 14:31). And again: "Your house shall
be left to you desolate" (Luke 13:35), here also in
the Prophet he threatens the same things; and
what he is about to do, he says he has done.
For the inheritance of the Lord is Israel, and the
cord of his inheritance. But that which he says: "I
have given my beloved soul into the hand of her
enemies," is that: "I have power to lay down my
soul, and I have power to take it up again" (John
10:18). But the inheritance formerly of the Lord,
the people of the Jews, became against him like
a lion in the forest: when with an equal voice it
cried out against him in his passion. And because
it gave its voice against him: therefore he hated it,
and cast it away, and she who was once beloved
and most dear, is now called hateful.

Is my inheritance to me as a speckled bird? Is
it as a bird dyed all over? Come, assemble your-
selves all you beasts of the earth: make haste to
devour. LXX: Is my inheritance to me as a hyena's
cave? or a cave round about her over her? Go on,
assemble all the beasts of the field: and let them
come and eat her. A speckled bird, and dyed all
over, according to the letter he calls a peacock.
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Such beauty, he says, had Israel, and with such
virtues was Jerusalem distinguished, that there
was nothing 928 of good things which was not
seen in her. Because therefore my once inheri-
tance, that is, the people of Israel, has become
to me like a lion in the forest, and has given its
voice against me, and I have detested it with all
hatred: therefore come and assemble against her
all you beasts of the earth, a multitude of diverse
nations, and devour her who knew not her Lord.
But if, as the Septuagint and other interpreters
have translated, it be read: "Is my inheritance
to me as a hyena's cave," let us refer it to the
uncleanness of the nocturnal beast, which lives
on the carcasses of the dead, and is accustomed
to dig up bodies from tombs, and there is no un-
cleanness on which it does not feed. Such is Israel
offending its Lord, and delivered to the bites of
all beasts.

Many shepherds have demolished (or broken)
[Al. corrupted] my vineyard, they have trodden
down (or polluted) my portion: they have given
my desirable portion into a desert of solitude (or
impassable). They have placed it (or it is placed)
in dissipation. Let those hear these things who
wish to be princes of peoples, that they are to
render an account not only for themselves, but
also for the flocks committed to them on the day
of judgment. For on account of them the portion
of the Lord is trodden down and polluted, so that
where there was once a lodging, there is a habita-
tion of beasts. Others indeed understand not the
leaders of the people and Priests, but the princes
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of the enemies, who dissipated Jerusalem, thatis,
the vineyard of the Lord.

And it has mourned over me: with desolation
all the land is desolate, because there is no one
who considers in his heart. Upon all the ways
of the desert the wasters are come, because the
sword of the Lord has devoured from one end of
the land even to the other end thereof: there is no
peace to all flesh. LXX: Therefore with dissipation
the land is dissipated, and the rest. This which
we have placed, "and it has mourned over me,"
according to the Hebrew is joined to the prior
verse, so that the sense is: "They have placed itin
dissipation," that is, my inheritance: "And it has
mourned over me," destitute of my help. But ac-
cording to the LXX, God speaks, that on account
of him the land is dissipated and reduced to a
wilderness, because there is no one who consid-
ers in his heart, nor is there any peace to all flesh.
For it cannot receive the peace of God. For the
wisdom of the flesh 929 is an enemy to God; and
those who are in the flesh, cannot please God.
Furthermore according to the Hebrew, therefore
all Judea is desolate, because there is no one
who considers God in his heart, nor a remnant
who can escape. For through all the ways of the
wilderness the wasters came, that is, the hostile
army, and the sword of the Lord devoured from
boundary even to boundary; nor was there any
rest for those fleeing from the city. Whence it is
said: "There is no peace to all flesh."

(Verse 13.) They have sown wheat, and reaped
thorns: they have received an inheritance, and it
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shall not profit them. LXX: You have sown wheat,
and reaped thorns: their lots shall not profit
them. He says they expected better things, and
the worst came: they were hoping for prosperity,
and suffered adversity: they received from the
Lord an abundance of all things, which shall not
profit them. But according to the Septuagint, all
heretics sow as it were wheat, and reap thorns,
while the Lord expected that they should produce
fruit, and they did not produce judgment, but
a cry. Moreover, this is said also to the Ecclesias-
tics, who scatter the words of the Lord and his
doctrine by evil conduct. Concerning whom it
is added: "Their lots shall not profit them." For
what will the name of bishop and priest, or the
rest of the Ecclesiastical order, be able to help
them, when they are rather burdened by their
dignities, and the powerful suffer torments pow-
erfully; and when more has been entrusted to
them, so much more is required of them (Wisdom
6).

(Verses 14, 15.) You shall be confounded by the
fruits (or by your boasting) on account of the
wrath of the fury of the Lord (or by the reproach
in the sight of the Lord). Thus says the Lord
against all my most wicked neighbors, who touch
the inheritance which I distributed to my people
Israel: Behold, I will pluck them out of their land,
and I will pluck out (or cast out) the house of
Judah from the midst of them. And when I have
plucked them out, I will turn back (or return)
and have mercy on them, and I will bring them
back (or make them dwell) every man in his in-
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heritance, and every man in his land. It is said to
those to whom their lots and Ecclesiastical order
shall not profit, that they may be confounded
by their boasting and by the reproach before the
Lord. And that which he adds: "against all my
most wicked neighbors," according to the letter,
the neighbors of the Holy Land are the Edomites,
Philistines, Moab, and Ammon: But according to
tropology, all heretics, who are reckoned under
the name of Christ, and are neighbors rather than
inhabitants of the Holy Land, who touch the in-
heritance of God, and devastate it: and it is said
of them that they are taken away from the midst
of the land; and the house of Judah is taken away
from the midst of them. Who, 930 when they
have been plucked out, and delivered from the
jaws of heretics, shall obtain the mercy of God,
and shall be brought back into their inheritance
and into their land.

(Verses 16, 17.) And it shall be, if being in-
structed they shall have learned the ways of my
people, so as to swear in my name, "the Lord
lives": as they taught my people to swear by Baal,
they shall be built in the midst of my people. But
if they will not hear, I will pluck out that nation
with plucking out and perdition, says the Lord.
If those transferred from heresy into the Church
shall have learned the ways of the people of God,
and shall have sworn in the name of the Lord, and
not in the name of idols, which they have fash-
ioned from their own heart, they shall be built
by the Lord, and shall be part of his people. But
if, having been transferred into the Church, they
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shall have held onto the remnants of perverse
dogmas, and shall not have heard the words of
the Lord, that nation shall be plucked out from
the midst of the people of God, with perpetual
plucking out and perdition: so that by no means
is any place of repentance left to them. These
things we see daily, and we prove by facts, that
for this reason heretics simulate the truth of the
faith, so that they may deceive any of the simple,
and not that they themselves may be converted
to the faith, but that they may drag the faithful to
infidelity.

(Chapter 13.---Verse 1 seqq.) Thus says the
Lord to me: Go and get for yourself a linen waist-
cloth (or girdle), and put it upon your loins, and
you shall not put it into water (or it shall not
pass through water). And I got a waist-cloth ac-
cording to the word of the Lord, and putit around
my loins. And the word of the Lord came to me
a second time, saying: Take the waist-cloth (or
girdle) which you have gotten, which is around
your loins, and rising up go to the Euphrates, and
hide it for yourself in a hole of the rock. And I
went, and hid itin the Euphrates, as the Lord had
commanded me. And it came to pass after many
days, the Lord said to me: Rise up and go to the
Euphrates, and take from there the waist-cloth
(or girdle) which I commanded you to hide there.
And I went to the Euphrates, and dug, and took
the waist-cloth from the place where I had hid-
denit, and behold, the waist-cloth (or girdle) had
rotted, so that it was fit for no use. And the word
of the Lord came to me, saying: Thus says the
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Lord: So will I make the pride (or injury) of Judah
to rot, and the great pride of Jerusalem, and this
most wicked people, who will not hear my words,
and walk in the perverseness (or in the direction)
of their most wicked heart: and they have gone
after strange gods, to serve them, and to adore
them: and they shall be as this waist-cloth, which
is fit for no use. For as the waist-cloth clings to
the loins of a man: so have I caused all the house
of Israel and all the house of Judah to stick to
me, says the Lord, that they might be to me for a
people, and 931 for a name and for a praise, and
for a glory, and they have not heard.

The girdle, or waist-cloth, which is joined to
theloins of God, is the people of Israel, which was
taken from the earth in the likeness of linen, and
unwashed, had neither softness nor brightness,
and yet by his mercy clung to God. And when it
had sinned, for this kind of linen and waist-cloth
is rational, it was led across the Euphrates, that
is, to the Assyrians, and there hidden, that is,
in a certain way absorbed by the multitude [AL
magnitude| of great and innumerable nations,
and reputed as nothing. But after much time,
the Prophet himself as a type of God delivers
the people from captivity. Who nevertheless even
after the return, did not perform the commands
of God; but following strange gods, at the last
even laid hands on the Son of God, and wasted
away in eternal perdition. Every holy man also is
the waist-cloth of God, who being taken from the
earth and from the slime of the earth, is joined in
the fellowship of God, and in a certain way covers
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and surrounds those things which in his Church
seem obscene, with greater diligence, lest they lie
open to the bites of gentiles and heretics. Which
waist-cloth if it touches water, and crosses the
streams of the Euphrates, so as to be imbued
with the humors of the Assyrian region, loses
its original strength, and rots, and is dissolved.
And although it may return to the use of God,
yet it cannot have its original beauty, not by the
hardness of God, but by its own fault: because
they will not hear his words, and they walk in the
perverseness of their own heart, or they do what
seems right to themselves. But the divine word
itself also explains why it set forth this similitude,
saying: For as the waist-cloth clings to theloins of
aman: so haveIcaused all the house of Israel, and
all the house of Judah to stick and to cling to me,
namely the ten and two tribes, that they might
be to me for a named people and for a praise and
for a glory; and for all these things they did not
hear me, but followed their own vices. Let him
therefore take heed who can say: "But for meitis
good to cling to God" (Psalm 72:28), lest perhaps
through negligence he be separated from his
loins, and cross the Euphrates, and be given into
the power of the king of the Assyrians, and by no
means in the most solid rock, but in a hole of a
corrupted and vitiated rock, that is, be occupied
by the filth and vices of heretics, and come into
such great rot, that he can no longer return into
the use and into the girdle of the Lord.

(Verse 12 seqq.) You shall therefore say to them
(or to the people) this word. Thus says the Lord
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God of Israel: Every small flask (or bottle) shall be
filled [Al let it be filled] with wine 932. And they
shall say to you: Do we not know that every small
flask (or bottle) is filled [Vulg. shall be filled]
with wine? And you shall say to them: Thus says
the Lord: Behold, I will fill all the inhabitants
of this land, and the kings who sit of the race
(or the sons) of David upon his throne, and the
priests and the prophets and all the inhabitants
of Jerusalem with drunkenness: and I will scatter
them, every man from his brother, and the fathers
and the sons together, says the Lord: I will not
spare (or Iwill not desire) and I will not grant, nor
will T have mercy, that I should not destroy them.
The Hebrew word is NEBEL (); Aquila's first edi-
tion interpreted it as a "small flask"; the second
edition used the word "nebel" itself; Symmachus,
a "bowl"; the LXX, a "bottle"; Theodotion, a
"vessel": all of which is filled not with oil, not
with water, not with honey, not with milk, not
with any other material of a liquid element, but
with wine and drunkenness: showing that we are
a fragile vessel according to the Apostle saying:
"We have this treasure in earthen vessels" (2 Cor.
4:7). Nor can it be that that which is written is
not filled in us: "For good does not dwell in my
flesh." And again: "For not the good that I will, do
I: but the evil that Iwill not, thatIdo" (Rom. 7:18).
And then: "Wretched man that I am, who shall
deliver me from the body of this death" (ibid.,
19)? Moreover, with this drunkenness, by which
we forget the commands of God, every human
condition is filled with vices and sins, as the
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Prophet says: "No living thing shall be justified in
your sight" (Psalm 142:2), notin comparison with
God (as the old and new heretics wish, and the
patrons of heretics), but according to his knowl-
edge. For man sees in the face, God in the heart
(1 Kings 16:7); and what sometimes seems clean
to us, is found filthy in his eyes. This applies not
only to theignoble rabble and the cheap common
people, but to the kings of the Churches of the
race, or the sons of David, who sit backward
with an erect neck, and with a protruding belly
upon his throne. The priests also themselves, the
second degree in ecclesiastical honor, and the
prophets, who seem to have knowledge of the
Scriptures, and all the inhabitants of Jerusalem,
are filled according to the variety of their sins: or
Judah, as the Septuagint added. And when they
have become drunk, they are scattered from their
own fellowship, and fathers are separated from
sons and sons from fathers, so that they may
be polluted by diverse heresies, and under the
name of Christ may contend among themselves,
and fight against their mother, the Church, who
bore them. Whence he says: "I will not desire
them"; but I will hold them in eternal hatred: "I
will not spare, and I will not grant, nor will I
have mercy": not by cruelty of sentence, but by
truth of judgment. For those who slaughtered my
peoples, shall themselves perish forever. This can
also be taken simply according to the history 933,
that the kings, priests, and prophets, and all the
people of Jerusalem are to be inebriated with the
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Babylonian cup, and overwhelmed by the evils of
captivity.

(Verse 15.) Hear and give ear: Be not lifted up,
because the Lord has spoken. Because he had said
above: "every bottle shall be filled with wine":
so that the kings also, and the priests, and the
prophets, and all the inhabitants of Jerusalem
were filled with drunkenness, therefore he joins
and says: "Hear and give ear," as much outwardly
as inwardly, as much in mind as in body; and "be
not lifted up" through pride, thinking on your
fragility, and that there is no one who, according
to the quality of sin, is free from this drunken-
ness. Whence he is destroyed and corrupted, and
is unworthy of the mercy of God, lifting himself
up against him through pride.

(Verse 16, 17.) Give glory to the Lord your [AL
our] God, before it grows dark, and before your
feet stumble upon the dim (or dark) mountains.
You shall expect light, and there is the shadow
of death, and they shall be set in darkness (or
according to the Hebrew, and he shall set it
in the shadow of death, and in dimness). But
if you will not hear, in secret your soul [Vulg.
my soul] shall weep from the face of pride (or
injury). Those to whom the divine word had
said: "Hear and give ear, and be not lifted up,"
he now provokes to repentance, so that before
they are led to Babylon, and their feet stumble
upon the dim, or dark, mountains, they may give
glory to God. Whence also to sinners it is often
said: "Give glory to God" (Psalm 67:35). But that
Babylon, and all the region of the Chaldeans, are
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called dim, or dark, mountains, we read in the
beginning of the Vision of Isaiah against Babylon,
where it is written: "Upon a dim mountain lift up
a sign" (Isaiah 13:2), which in Hebrew is called
NESEPHA (). Therefore he commanded this, that
before they are led into captivity, and feel the
evils of servitude, they should do repentance.
And although they expect light, they are to sitin
darkness. But if, he says, you will not hear me in
secret [Al secretly], according to Aquila, "in dark-
ness," your soul shall weep, or according to the
Septuagint, "from the face of pride"; so that not
even groaning and weeping may be free, lest the
eyes of the victors be offended. Moreover, we can
also interpret this place thus: the Savior speaks:
"Work while it is day: the night comes when no
one can work any longer" (John 9:4). Concerning
this time is also the prophecy of Isaiah: "For the
stars of heaven and Orion, and all the ornament
of heaven shall not give light, and they shall be
darkened at the rising of the sun, and 934 the
moon shall not give light" (Isaiah 13:10). Zepha-
niah also agrees in the same words, saying: "A
day of tribulation and distress: a day of misery
and perdition: a day of darkness and whirlwind:
a day of cloud and dimness" (Zephaniah 1:15).
Therefore before the time of judgment arrives,
and our feet stumble upon the dark mountains,
namely the adversary powers which are set over
torments and tortures, let us do repentance, lest
expecting light, we be involved in the darkness of
night; and let us know that, unless we do this, the
soul, either of God or of the Prophet, shall weep
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from the face of our pride, of us who will not
hear the words of God: whence also the Prophet
himself says:

Jerusalem weeping shall weep (or weeping it
shall weep and my eye shall shed a tear): because
the flock of the Lord is taken (or and I cannot
dissimulate my grief with silent groans). But the
whole cause of the tortures is that the flock of
the Lord has been taken. Let us say to the Jews
and to our judaizers, who follow only the simple
and killing history, unless you hear secretly, that
is, in mystery, or in the darkness which God has
made his hiding place (Psalm 17), and according
to Solomon, that they may understand a parable
and a dark speech, the soul of the Prophet shall
weep, or their own, from the face of pride, while
through contumacy they resist God. Whence also
there shall be a continual weeping and perpetual
tears: because by the true Nebuchadnezzar the
flock of the Lord has been taken and corrupted.

(Verse 18, 19.) Say to the king and to the lady
(or say to the king and to the powerful): Humble
yourselves, sit down, because the crown of your
glory has come down (or is taken away) from
your head. The cities of the South are shut up,
and there is no one to open them. All Judea is
translated (or all Judah is translated) with a per-
fect transmigration (or captivity). The Prophetis
commanded to speak to king Jechoniah and to
his mother, whom he calls lady and mistress, or
queen, that they should be humbled and sit in
the dust: for they have lost their royal dignity,
and are to be delivered to the Babylonian king.
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The cities of the South are shut up, that is, the
tribes of Judah and Jerusalem, which is turned
toward the South near the wilderness, and there
is no one to open those surrounded by siege. All
Judea is translated, or all Judah with a perfect
transmigration: or it received what it deserved,
and it was completed in her, as the Septuagint
translated. He is doting in this place, who under-
stands the king as Christ, and the powerful as
Angels or Apostles, that they should assume a
body of humility, and 935 sit in the dust, and
lose, either the king or the powerful, the crown
from their head; and that the glory of Judah was
translated, when in the passion it was completed:
"All have turned aside, they are become unprof-
itable together, there is none that does good,
no not so much as one." The Hebrew word is
GEBIRA (). Aquila and Symmachus interpreted it
as "mistress" and "lady," which the Septuagint
thought was GEBUROTH (), and they said "pow-
erful ones."

(Verse 20, 21.) Lift up your eyes, and see you
who come from the North: where is the flock
that was given to you, your glorious cattle? What
will you say when he visits you? For you teach
[Vulg. you have taught and instructed, more cor-
rectly] them against yourself, and instruct them
to your own head. The inhabitants of Jerusalem
are commanded to lift up their eyes, and see the
Chaldeans coming from the part of the North:
and the city itself is interrogated, and it is said
to her: "Where is the flock that was given to
you, your glorious cattle?" Where is your people,
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whom you had received from God, where is that
so great and glorious multitude, so that you
would believe the crowd of the whole province
was gathered into one place? What will you say
when the Lord visits you with his rod, and deliv-
ers you to the enemies of Babylon, whom you
yourself taught against yourself, or to your own
head, or from the beginning, so that you might
flee to their aids, and follow their idols; who
under the occasion of your friendship, learned by
what way they ought to come to you. Let the neg-
ligent Church hear this, that she herself teaches
her adversaries how they can comprehend her in
spiritual captivity, and tear her cattle with the
cruelty of beasts.

Shall not sorrows seize you, as a woman in
labor? But if you shall say in your heart, why
have these things come to me? for the multitude
of your iniquity your shameful parts are revealed,
your soles are defiled (or dishonored). While you
know not, like a sudden birth of a woman, so a
sudden captivity shall seize you. But if you wish
to plead and ask why you have been delivered to
enemies, hear plainly, that the multitude of your
iniquity has done these things to you, that like a
harlot woman, with garments lifted up, your ig-
nominy might be revealed, and your fornications
shown publicly. By which we learn, aslong as the
sins are minor, the Lord acts patiently, and ex-
pects our repentance. Butif we wish to join sins to
sins, and make a heap of sins, our shameful parts
shall be revealed, and our soles shall be shown to
all, either in the present age, or in the future. For
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there is nothing hidden that shall not be revealed
(Matt. 10): when that of Daniel shall be fulfilled:
These shall rise again to eternal life, and those to
reproach and eternal confusion (Dan. 12:2).
(Verse 23.) If the Ethiopian can change his
skin, or the leopard his spots, you also can do
well, when you have learned evil. Those who
wish to assert diverse natures use this testimony
against the Church; and they say that there is
such great blackness or variety of sins that they
cannot pass into whiteness and the beauty of a
single color: not attending to that which follows:
And you can do well when you have learned
evil. For whatever is learned is not of nature, but
of study and one's own will: which by excessive
habit and love of sinning is in a certain way
converted into nature. But that which is impos-
sible for men is possible for God (Matt. 19 and
Luke 18): so that the Ethiopian and the leopard
by no means seem to change their nature; but
He who works in the Ethiopian and the leopard,
the Apostle saying: I can do all things in Christ
who strengthens me (Philip. 4:13). Whence also
in another place he says: More abundantly than
all those have I labored: yet not I, but the grace of
God which is in me (1 Cor. 15:10). And: I live now,
not I, but Christlives in me (Gal. 2:20). And again
we read it written: What do you have that you
did not receive? But if you received it, why do you
glory as if you had not received it (1 Cor. 4:7)? For
which reasons the wise man should not glory in
his wisdom, nor the strong man in his strength,
nor the rich manin hisriches, nor the chaste man
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in his chastity, knowing that in all these things
is the power of Christ, not of those who glory in
their own virtues.

(Verses 24, 25.) And I will scatter them like
stubble that is carried away by the wind in the
desert. This is your lot and the portion of your
measure from me, says the Lord (or and the por-
tion of your disobedience against me). Because
by excessive habit of evils they could not change
their nature, not by the fault of the Creator, but
by the study of ingrained wickedness, therefore I
will disperse them into the wilderness like stub-
ble carried away by the wind, according to that
which is written elsewhere: As the dust which the
wind casts away from the face of the earth (Psalm
1:4). And he makes an apostrophe to Jerusalem
itself: that this is her lot, and that portion which
she has chosen for herself, a measure heaped
up and perfect, and overflowing (Luke 6), or the
portion of her disobedience, by which she refused
to acquiesce to God. For in what measure she has
measured, it shall be measured back to her (Matt.
7).

(Verse 26.) Because you have forgotten me,
and have trusted (or hoped) in alie: whence also
have stripped (or will strip and reveal) the thighs,
and your hinder parts against your face, and
your ignominy shall appear, your adulteries, and
your neighing, the wickedness (or alienation) of
your fornication: The cause of the dispersion of
Jerusalem is that she has forgotten God, and
trusted, or hoped in lies. He who trusts in the
things of the world besides God forgets God.
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Whence her thighs or hinder parts are revealed,
that she may see her ignominy: and those things
which ought to be behind should become in the
front: and she herself may perceive what she has
done, and her ignominy may appear, not only
to herself, but also to all. Your adulteries, he
says, and your neighing shows not only lust, but
the madness of lust, after the manner of mares,
which long for coition, as is that of Virgil (Geor-
gics 3:280, 281): Hippomanes, which by its true
name the shepherds call, a slow-flowing poison
distills from the groin. Let us pray to Jesus that
neither in the present nor in the future age He
may reveal our thighs and hinder parts, but that
He may blot out all our iniquities, and not cause
all our crimes to appear.

(Verse 27.) Upon the hills in the field I have
seen your abominations. Woe to you, Jerusalem,
you shall not be cleansed (or because you are not
cleansed) after me, how long yet? Not only in the
middle of the city of Jerusalem, but on every hill
and in all regions I have seen your idols, whence
it is said to her: Woe to you, Jerusalem, because
you are not cleansed after me, so that while you
boasted of following my footsteps and fanned
the confession of my name, yet you were never
purged, because you forgot me and hoped in lies.
Whence he rebukes her and says: How long yet?
and the sense is: how long shall I wait for you?
how long shall I bear you? how long will you
forget me unto the end, and despise my precepts?
He fornicates on the hills and in the fields, and
is never cleansed, who with a stiff neck through
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pride is not humbled under the mighty hand of
God, but trusts in his own crimes and vices.

(Chapter XIV.---Verse 1.) The word of the Lord
which came to Jeremiah concerning the words of
drought. All things agree with the wrath of God.
Whence also the sun sets at noon upon sinners,
and the moon and stars and the rest do not give
their light (Amos 8). And it is to be thought that
in the time of the siege there were no rains, so
that the besieged sustained the sterility of water.
For indeed the city uses one fountain, Siloam,
and this not perpetually, and even to the present
day the sterility of rains causes a lack not only of
crops, but also of drinking.

(Verses 2 seqq.) Judah mourned (or Judah)
and her gates fell (or were made empty), and they
were obscured (or darkened) upon the earth, and
the cry of Jerusalem went up. Her elders sent their
juniors (or younger ones) to the water: they came
to draw (or to the wells) and found no water, they
brought back their vessels empty, they were con-
founded and afflicted (or they blushed), and they
covered their heads because of the vastness of
the earth (or and the works of the earth, because
they failed), because rain did not come (or there
was no rain) upon the earth: the husbandmen
were confounded, they covered their heads. In
the time of drought, when the multitude suffers
a hunger of hearing and learning the word of
God, Judah mourns, boasting that she previously
had the worship of God and the confession of the
true faith, and her gates are either emptied or
they fall, which we ought to refer to the senses,
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through which the discipline of the soul is con-
ceived. Then all things are obscured and involved
in darkness; and by no means does reason reign
inJerusalem and the word of doctrine, but clamor
and confusion. The elders also, who themselves
ought to proceed to draw waters, send the ju-
niors, in whom there are no gray hairs of wisdom,
and therefore they come to the wells and do not
find the waters which history narrates that the
patriarchs found (Gen. 26). They bring back their
vessels empty, namely the juniors: not that the
waters were not there, but that they could not
find them. They were confounded, and afflicted,
or they blushed and covered their heads; because
they could not say with the Apostle: But we all
with revealed face contemplate the glory of the
Lord (2 Cor. 3:18). Because of the vastness of
the earth, or and the works of the earth failed,
through which we proceed to the knowledge of
God. And the cause is clear: because rain did not
come, he says, upon the earth. For the clouds
were indeed commanded not to rain a shower
upon her (Isa. 5). The husbandmen also, of whom
one speaks: You are God's agriculture, you are
God's building (2 Cor. 3:9). And in another place:
We are God's co-operators, they cover their head
and are confounded, understanding that without
God's grace and help they strive in vain.

(Verses 5, 6.) For the hind (or hinds) also
brought forth (or brought forth) in the field and
left (or left) because there was no grass. And the
wild asses stood upon the rocks, they drew the
wind like dragons, their eyes failed because there
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was no grass (or hay). It is a great sterility when
even the hinds in the field bring forth and leave
their young because there is no grass or hay; so
that they who by the scent of their nostrils draw
serpents from their caverns and kill venomous
living things, do not use the food of grace. The
wild asses also, of whom it is written in Job: Who
has sent out the wild ass free in the wilderness
(Job39:5)?leaving the plains and flatlands, stand
upon the rocks, and are unable to run, and draw
in the wind like dragons, and their eyes fail, and
they are unable to perceive the clear light, ratio-
nal foods having been withdrawn. This drought
often happens in the Churches, when hinds and
wild asses are found among the people, and they
waste away through a lack of teachers: there are
those who can learn, and there are not those who
can teach.

If our iniquities have answered (or resisted)
us, Lord, act for your name's sake, because our
backslidings (or our sins) are many. We have
sinned against you, the expectation of Israel: its
Savior in the time of tribulation. If we doubt
why rains do not descend upon the earth, why
all things wither with dryness, let us listen. Our
iniquities have resisted us; therefore, Lord, not
according to our works, but according to your
holy name, overcome our many backslidings. For
we have sinned against you, whom the secrets
of the heart do not deceive, and we wait for you,
who are the true hope and expectation of Israel:
and you save them in the time of tribulation,
according to that which is written: To the Lord
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when I was troubled I cried, and He heard me (Ps.
119:1). Let us also say in the time of drought and
lack of waters: We have sinned against you, and
have done evil before you (Psalm 50), we wait
for your coming, who save Israel, not by its own
merit, but by your clemency.

(Verse 9.) Why will you be like a sojourner
in the land, and like a traveler turning aside to
stay? why will you be as a wandering man, or
as a strong man, who cannot save? LXX: Why
have you become like a stranger in the land, and
like a native turning aside to stay? will you be
like a sleeping man, and like a man who cannot
save? The Jews understand this place thus: Why
do you separate yourself from your people? and
like a traveler for the sake of one hour's refresh-
ment, you do not care what hospitality you use,
but about to pass on to other things you do not
save your people, and you desert the temple once
famous? But our people think it is said of the
future dispensation of Christ, that He would be a
stranger in the land, and for a short time use the
hospitality of the earth, and like a man passing
through and robust, Israel having been left, He
would tend to the multitude of the gentiles; so
that from place to place, from people to people,
from the Temple to the Church He might pass.
But that which is said according to the Septu-
agint: Will you be like a sleeping man, and like
a man who cannot save? sets forth a similitude,
and not the truth of the matter, according to that
which is written: Arise, why do you sleep, O Lord
(Psalm 43:23)? not that the Lord sleeps, of whom
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it is said: He shall not slumber, nor sleep, who
keeps Israel (Psalm 120:4); but that He seems to
sleep to those whom He deserts. Finally, in the
following it is not written: a sleeping man who
cannot save; but as a man, in both it is written
anthropopathically (anthropopathos).

But you are in us, O Lord, and your name is
called upon us, do not leave us (or do not forget
us). You who among the Jews would be like a
stranger and a traveler, and a wandering man,
and deserting your ancient mansion, you dwell
in us; and your name is called upon us (Prov.
31), so that we are called Christians, therefore do
not leave us, and do not forget us, to whom all
the mouths of the Prophets sang concerning your
future coming.

(Verse 10.) Thus says the Lord to this people,
because they have loved to move their feet, and
have not rested (or they have not spared and
it did not please the Lord, or and God did not
please himself in them); now He will remember
their iniquities, and visit their sins. The people
saying: why have you become like a stranger,
and a traveler and a wanderer, that you should
desert your mansion? The Lord responds to His
once people: Do you wish to know the reason?
listen to what is said: Because the people loved
to move their feet, and did not take them away
from the fetter of sins, or did not rest, and could
not stand: therefore I also deserted them, and
there is no complacency in them for me. He who
therefore delayed long, and through patience did
not wish to punish those sinning, because they
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remained in wickedness; He will remember their
iniquities; and as of those who are sick, and not
perceiving God, He will visit their sins, that they
may cease to sin further. But it is to be noted in
the holy Scriptures that the feet of sinners are
always moved, and it is said to the Saints with
Moses: But you stand here with me (Deut. 5:31).
And elsewhere it is written: Praise the Lord, you
servants, who stand in the house of the Lord, in
the courts of the house of our God (Psalm 134:1,
2).

(Verses 11,12.) And the Lord said to me: Do not
pray for this people for good. When they fast, I
will not hear their prayers, and if they offer burnt
offerings and victims, I will not receive them:
because by the sword, famine and pestilence I
will consume them. It is foolish to pray for him
who has sinned unto death, John saying: There
is a sin unto death, I do not say for that that
anyone should pray (1 John 5:16). All iniquity is
sin, and there is a sin not unto death. Fasts, and
prayers, and victims, and burnt offerings then
profit, when we recede from vices, and weep
for ancient sins. But if remaining in crimes, we
think to redeem ourselves by vows and sacrifices,
we err greatly, judging God to be unjust. For he
who has once been destined for the sword, and
famine, and pestilence, can be rescued by no
prayers. Whence also it is said to the Prophet,
that he should not pray in vain for that which he
cannot obtain.

(Verses 13, 14.) And I said, ah, ah, ah, Lord
God, (or who you are, Lord God) the Prophets
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say to them: you shall not see the sword, and
famine shall not be among you: but He will give
you true peace in this place. And the Lord said to
me: the Prophets prophesy falsely in my name: I
did not send them, and I did not command them,
nor have I spoken to them. They prophesy to you
a lying vision, and a fraudulent divination, and
the seduction of their own heart. Let the teach-
ers hear these things, who promise prosperity to
those sinning and remaining in their vices, who
say to the rich: You shall not see the sword of the
torments of God, and famine shall not be in you.
For you shall be filled with the words of God; and
the Lord will give you most true peace in the place
of the Church, or Jerusalem. But that which he
said, according to the Hebrew, three times ah, ah,
ah, he responded to the prior things, where the
Lord had threatened, saying: By the sword, and
famine, and pestilence I will consume them: Be-
cause therefore the Prophets, or rather pseudo-
prophets, have promised false things: therefore
the Lord spoke through Jeremiah: Do not hear
the words of the pseudoprophets, who were not
sent by me; but came by their own will. Whence
they are by no means to be called Prophets, but
Diviners, who speak seduction to the people. For
it is much better to amend sins by fear of punish-
ments, than to lie under the divine sentence by
hope of prosperity.

(Verses 15, 16.) Therefore thus says the Lord
concerning the Prophets who prophesy in my
name, whom I did not send, saying: Sword and
famine shall not be in this land: by sword and
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famine shall those Prophets be consumed. And
the peoples to whom they prophesied shall be
cast out in the streets of Jerusalem by reason
of famine and sword, and there shall be none
to bury them: they and their wives, their sons
and their daughters, and I will pour out upon
them their evil (or their evils). Let the pseudo-
prophets beware, who by promising prosperity
supplant the people of God, lest they them-
selves also perish, and the deceived people be
destroyed by a similar destruction, and lie in
the streets of Jerusalem, and treading upon the
Lord's precepts, perish by famine and sword, and
there be no one to bury them; nor cover their
ignominy with the dust of repentance. For both
the prophets themselves and the people, and
their wives and their sons and daughters, and
every generation shall be in the dunghill without
any undertaker. How many lie in the streets of
Jerusalem! how many unburied do we discern
receiving their evils, which they suffer, the Lord
pouring them out!

(Verse 17.) And you shall say to them this word:
Let my eyes bring down a tear (or let your eyes
bring down tears) through the day and night, and
let them not be silent (or let them not cease),
because with a great crushing the virgin daughter
of my people is crushed, with a most grievous
wound. This place is understood in two ways:
either that God Himself laments His people, and
His eyes do not cease to weep; or certainly He
commands that the eyes of the peoples flow with
tears, and thatitis notalight thing which is to be
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lamented; since the virgin daughter of His people
hasbeen struck with the greatest crushing and an
intolerable wound. Others think these things are
said from the person of the Prophet.

(Verse 18.) If 1 go out to the fields, behold those
slain by the sword: and if I enter into the city,
behold those thinned by famine (or by the pain
of famine). The Prophet also and the priest have
gone away into a land which they did not know.
This is the just cause of lamenting, because the
virgin is crushed, the daughter struck, and the
people destroyed. For if, he says, I wish to go
outdoors, I shall see the slain: if I enter the city, I
shall behold those thinned and scarcely clinging
to their bones by the necessity of famine. And
what wonder is it to say this of the commonality
and the ignoble crowd? since the Prophets also
and the priests, who were prophesying prosper-
ity to others, and who ought to have opened
the mandates of the Law, themselves have gone
into a land which they did not know, and have
sustained the evil of captivity. Let our Prophets
and Priests hear this, that there is no security
either within or without because of their negli-
gence: that they both scandalize those who are
without, and suffer those who are within to per-
ish by famine: and they who were the authors of
sinning, are the companions of torments.

(Verse 19.) Hast thou casting away rejected
Judah: or has your soul abominated Sion? why
therefore have you struck us, so that there is no
health? We have expected peace, and there is no
good: and the time of healing, and behold trou-
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ble. The Prophet wonders that the Lord has so
suddenly cast away Judah and Jerusalem, namely
the kingdom of the two tribes, in which was
the religion of God and the ceremonies of the
Temple; and has struck them with such a great
wound that no medicine can be applied. We have
expected, he says, peace and the time of healing,
and there is no good; but on the contrary trouble:
so that where previously there had been the
worship of God and tranquility, there all things
were filled with seditions and hostile roaring. If
therefore at any time our Sion and our Judah is
cast away, and the soul of God abominates it, let
us by no means wonder, but rather let us say that
which follows:

(Verse 20.) We have known, O Lord, our impi-
eties, and the iniquity of our fathers, because
we have sinned against you. Both we, he says,
and our fathers with the same madness have
neglected the precepts of God: and the measure
of our ancestors has been fulfilled in us; so
that whatever had been lacking in them was
completed by our heap. Whence also it is said of
Judah: Let the iniquity of his fathers return into
memory in the sight of the Lord: and let not the
sin of his mother be blotted out. Let them be
always against the Lord: and let their memory
perish from the earth (Psalm 108:14).

(Verse 21.) Do not give us unto reproach for
your name's sake, nor do us contumely. Remem-
ber the throne of your glory: do not make your
covenant with us void. Let us not think that the
throne of God's glory is only the Temple of Judea,
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which has often been destroyed, but every holy
person, in whom according to that which is writ-
ten: You have dashed his throne to the earth, itis
then dashed and destroyed when he has offended
God by a multitude of sins; but yet he who per-
ished by his own fault is sustained by the Lord's
clemency, which is changed by the severity of the
sentence, if the Lord should make void His pact
by which He promised that we would be saved.

(Verse 22.) Are there among the graven things
of the nations any who rain: or can the heavens
give showers? Are you not, O Lord God, whom
we have expected? for you have made all these
things. After many and various words he returns
to the title of the prophecy, in which it is written:
the word of the Lord which came to Jeremiah
concerning the words of drought. Therefore what
he says is this: because the idols of the demons
cannot rain, nor can the heavens of themselves
give their shower: therefore you, O Lord our God,
whom we have always expected, into whom we
have converted our hopes and vows, you give
your rain. For all things are yours; and whatever
good there is, cannot be given without you, to
whom it belongs. Let us say this also against
the heretics, who cannot bestow the rain of doc-
trines: and although they promise themselves to
be heavens, and glory that it is written of them:
The heavens declare the glory of God (Psalm 18:1):
yet they cannot give the showers of doctrine. For
it is God alone who instructs His people, and be-
stows diversities of grace upon those who expect
Him.
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(Chapter XV.---Verse 1.) And the Lord said to
me: If Moses and Samuel stood before me (or
againstme) my soul is not toward this people. For
we read that these resisted the wrath of the Lord
for the people, and turned away the already im-
pending sentence. Although, he says, they stood,
either in my sight, or against me, to one of whom
God said: Let me alone, and I will strike this
people (Exod. 32:10): yet I will not hear: because
the crimes of the delinquent people are consum-
mated. Cast them out (or send them out) from my
face, and let them go out. Sinners do not recede
from God in place, but in will: although we read
that both Adam and Cain were cast out from the
face of God (Gen. 3 and 8).

But if they say to you: Whither shall we go
out? You shall say to them: Thus says the Lord.
Such as are for death, to death; and such as are
for the sword, to the sword; and such as are for
famine, to famine; and such as are for captivity, to
captivity. And I will visit upon them four species,
says the Lord, the sword to slay, and dogs to tear,
and the fowls of the heaven and the beasts of the
earth to devour, and to dissipate. The prophecy
of Ezekiel also demonstrates the four plagues
to which the people of the Jews was delivered,
sword, pestilence, famine, beasts and captivity
(Ezek.14). But among the beasts understand also
dogs and fowls, to which the bodies were deliv-
ered to be torn and devoured and dissipated. For
it could not be that the Creator being neglected,
the whole creature should not rise up against the
sinners.
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(Verse 4.) And I will give them into fervor (or
commotion and distresses) to all the kingdoms
of the earth, because of Manasseh the son of
Hezekiah king of Judah, for all the things that
he did in Jerusalem. We read in the volume
of the Days, that Manasseh after captivity and
repentance returned into Jerusalem and reigned
(2 Chron. 33). But just as the merits of the saints
descend to posterity, as of David and the rest:
so the shames of sinners, if the children and
grandchildren have done similar things, reach
to posterity. But that which he says: I will give
them into fervor, or commotion and distresses
of the whole earth, was both completed in part
under the Babylonians, and is now fulfilled in
the whole, when the impious people imitated the
worst king, and him who filled Jerusalem from
gate to gate with the blood of the just. From
which we learn that by the wickedness of kings
and princes and those in charge, the peoples are
for the most part destroyed.

(Verse 5.) For who will have pity on you,
Jerusalem? or who will be saddened for you? or
who will go to pray for your peace? For no one
can, once God is offended, pray for the shames
of those sinning; because neither can a creature
be as merciful as the Creator, nor so foreign to
external things as the Lord is to spare His own.

(Verse 6.) You have forsaken me, says the Lord:
you have gone backward. The cause is given why
no one should pity Jerusalem, nor be saddened
for her, nor entreat for her peace: because when,
according to the Apostle (Philip. 3), forgetting
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the things that are behind, she ought to have
extended herself to the things that are before,
on the contrary she has turned backward, and
desired the Egyptian meats. And I will extend my
hand over you, and I will kill you: I have labored
being entreated (or entreating): for which the
LXX translated: by no means will I let them go
further. The extended hand is the sign of one
striking: the killing of sinners signifies a consum-
mated wrath. But that which he added: I have
labored being entreated, or entreating, has a dou-
ble sense, either that God has already failed by
frequently forgiving them, and is weary always
provoking them to salvation.

(Verse 7.) And I will scatter them with a fan
in the gates of the land (or of my people). I have
killed and destroyed my people; and yet they
have not returned from their ways. What does it
profit that I am more often entreated, when they
do not return from their worst ways, nor act in
repentance? For I have dispersed them as with a
fan, that I might purge my floor. And I have dis-
persed them in the gates of the land, so that they
might in a certain way tread the thresholds of
hell. And I have killed and destroyed my people,
so that compelled by the necessity of evils, they
might avoid the impending evils.

(Verse 8.) Her widows are multiplied to me
above the sand of the sea: I have brought upon
them a spoiler at noon upon the mother of the
young man: I have sent terror suddenly upon the
cities. With diverse medicines God desires to save
those sinning: so that they who had despised
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Him when coaxing, might fear Him when threat-
ening. The widows are multiplied above the sand
of the sea, the men having been killed; the moth-
ers, their children having been lost, have felt the
spoiler, not in the night and through snares, but
in the clear light: so that He may show the open
force of a stronger adversary. I have sent, He says,
upon the cities, no doubt of Judah and of the
sinning people, terror suddenly: so thatas the evil
was sudden, so much more difficult would be the
escape.

(Verse 9.) She is weakened (or she has cast
away, or is made empty) who has born seven
(or very many); her soul has failed: her sun has
set, while it was yet day (or mid-day). She is con-
founded, and has blushed: and her residues I will
give to the sword in the sight of their enemies,
says the Lord. We have often said that the Hebrew
word SABA sounds either seven, or oath, or very
many. Whence also the interpretation is diverse:
Aquila, the Septuagint and Theodotion translat-
ing seven: Symmachus, very many. She therefore
who was rich in children was suddenly made
childless, and perished in the clear light, and is
confounded in her own solitude. But the remain-
ing people, He says, I will deliver to the sword: so
that no one may escape the death and wrath of
God. Others refer it to the Synagogue, which was
weakened so that the multitude of the Church
might grow; according to that which is written:
The sterile has born seven, or very many: and she
who had many children is weakened (1 Sam. 2:5).
Whence also the sun of justice has set for her,
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in whose wings is health (Mal. 4): and therefore
she is covered with eternal confusion, losing her
people by the spiritual sword.

(Verse 10.) Woe to me, my mother, why have
you born me a man of strife (or judgment), a man
of discord (or who should be judged), in all the
earth? This can be understood synecdochically
of Jeremiah, because he was judged not in the
whole circle of the lands, but in the land of Judea.
But it truly applies to the Lord the Savior, who
speaks in the Gospel: Unto judgment I have come
into this world, that they who do not see, may
see, and they who see, may become blind (John
9:39): of whom it is written: Behold this one is set
for the ruin, and for the resurrection of many in
Israel: and for a sign which shall be contradicted
(Luke 2:34). For who of the philosophers, who of
the gentiles, who of the heretics does not judge
Christ, placinglaws upon Him of His nativity, and
passion, and of the substance of His resurrection?
Nor is it a wonder, according to the truth of the
assumed body, that Christ should say: Woe to
me, my mother; since also in another place it
clearly fits His person that which is said: Woe to
me because I have become like one who gathers
stubble in the harvest, and like a cluster in the
vintage, not having a spike, that he may eat the
firstfruits (Micah 7:1). And lest we think the vile-
ness of the groans is referred to the Word of God,
as to who this is who laments, immediately it fol-
lows: Woe to me, O soul; because it has perished
returning from the earth: not because we divide
the Persons, as the impious do; but by which one
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and the same Son of God, now according to the
flesh, now according to the Word of God speaks.

I have not lent, nor has anyone lent to
me: all curse me. For which the Septuagint: I
have not profited, nor has anyone profited me.
Theodotion: I have not owed, nor has anyone
owed me. The sense of all these from the person
of Christ is: No one has offered himself, who
might worthily receive my money; nor has any-
one lent to me in cherishing the holy and the
poor, making me a debtor to himself. Or I have
not profited, nor has anyone profited me; for no
one wished to receive as much as I desired to
bestow. Nor has anyone profited me; for the sal-
vation of the creature is the gain of the Creator. Or
certainly I have not owed, nor has anyone owed
me: No one gave to me as much as I was desiring
to receive, nor made me a debtor to himself in
anything. And that which he added: Nor did any-
one owe me, has this sense: For how could he owe
me usury, who did not deign to receive aloan? All,
he says, curse me. For who of the heretics, and of
those erring, does not curse Christ, by believing
perverse things, and blaspheming more perverse
things?

(Verse 11.) The Lord says: If your residues are
not for good: if I have not met you in the time
of affliction, and in the time of tribulation and
distress against the enemy. These things can also
be accepted from the person of Jeremiah, who
in a very bad time, and with captivity already
impending, was compelled to prophesy, and to
suffer hard things from an unbelieving people.
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To that which he had said above: Woe to me,
mother! why did you bear me a man who should
bejudged? and I am discerned in all the earth, and
the rest, the Lord responded: Do not consider the
present things, but the future; for your residues
and your last things shall be for good. Finally
even in the present when the enemies desired to
oppress you, I was present to you, and you were
protected by my help. But this can be referred
both to Jeremiah, and according to the dispen-
sation of the assumed flesh, to the Savior. For
that which we have interpreted according to the
Hebrew: All curse me, up to that place where it
is written: in the time of tribulation against the
enemy, in the Vulgate edition I found it written
thus: My strength has failed among those who
curse me; let it be, O Lord, they directing, if I
have not stood before you in the time of their
affliction, and in the time of their tribulation, in
good things against the enemy. And the sense is:
My strength has failed among those who curse
me. For they do not understand my power, which
is perfected in infirmity, and the more they have
cursed me, so much more does my strength fail
in them. And either the Prophet or the Lord joins
and says: Let it be, O Lord, they directing, that is,
let the curses which the enemies speak happen
to me; and let them be directed into good, if not
in the time of their tribulation and distress, when
the enemy was wasting them and hastening to
capture them, I stood in your sight, and prayed
to you for them, and said: Father, forgive them:
for they know not what they do (Luke 23:34). But
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also we frequently find Jeremiah in this volume
having prayed for the people.

(Verse 12.) Shall iron be allied with iron from
the North: and brass? Symmachus: Shall iron
hurt iron from the North, and brass? LXX and
Theodotion: If iron shall know the brass cover-
ing? The cause of the variety is clear: for the word
JARE, which is written in the present place, by
the ambiguity of the pronunciation sounds both
friendship and malice, but if instead of the letter
RES (which is similar to the letter DALETH) it is
read DALETH, it signifies science and knowledge.
But that which is said, is thus to be understood:
Do not grieve that the people is your enemy;
for you announcing hard things, he who is hard
cannot love you. Or the Babylonians, who come
from the North, and are the hardest iron, will not
be able to be joined in friendship to this people
harder and untamed after the likeness of brass.
Or the hardest iron, that is, the people of Israel
is unworthy of the knowledge of God, which has
arrived at such great malice, thatitis surrounded
by a harder metal of brass.

(Verses 13, 14.) Your riches and your treasures
I will give into spoil, freely (or without price) in
all your sins and in all your borders. And I will
bring your enemies (or I will make you serve your
enemies) from a land which you do not know:
because a fire is kindled in my fury: it shall burn
upon you. All your substance, He says, I will de-
liver to your enemies without any price, because
of the sins which you have done in all your bor-
ders. Therefore I will bring your enemies, or make

197



COMMENTARY ON JEREMIAH

you serve in the land of the Chaldaeans: because
my fire, which was once kindled in my fury, shall
burn in you, and cannot be extinguished. For you
have provided the matter of your burning, so that
my fire may consume yours, the things which are
in you, wood, and hay, and stubble; and by this
there is no cause of burning in the Lord, but in
those who have administered the fuel to the fire.

(Verses 15, 16.) You know, O Lord, remember
me, and visit me, and defend me from those who
persecute me. Do notin your patience take me up,
know thatIhave sustained reproach for you. Your
words were found, and I ate them (or consume
them from those who reprobate your words). And
your word was made to me (or shall be to me)
into the joy and gladness of my heart, because
your name is called upon me, Lord God of hosts.
This which we said, You know, is not had in the
LXX. But happy is that conscience which sustains
reproach for God. Whence he says: Your words
were found, which you were speaking through
my mouth. And I ate them, that is, they were
turned into food for me; or according to Sym-
machus: I was receiving them, so that they might
be turned into joy for me, which for a long time
had been into reproach. Whence also the Babylo-
nians confess the things fulfilled, which Jeremiah
had foretold as future: Or this is the sense: I felt
distresses: I bore the miseries of the persecuting
people; but yet I rejoiced that I had obeyed your
precepts: and for your name I have suffered hard
things.
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(Verses 17, 18.) I sat not in the council of the
mockers, and I gloried (or I feared) at the face
of your hand: I sat alone, because you have filled
me with bitterness. Why has my pain become
perpetual (or why are they who sadden me com-
forted) and my wound desperate refuses to be
cured (or my wound is strong, whence shall I be
cured)? It has become to me like a lie of unfaith-
ful waters (or like lying water not having faith).
The Hebrews think these things are said from the
person of Jerusalem: that she sat alone, and was
filled with bitterness, and her pain became per-
petual; and as waters pass through, so the words
of the Prophets, by which they were promising
prosperity to her, have passed through lyingly.
But it is better that we accept these things as
said from the person of the Prophet, in the words
of a holy man, who did not sit in the council, or
secret of the mockers, because he feared the hand
of God impending upon him: or rather he gloried
that he had no fellowship with the evil. I sat
alone, he says, according to that which is written:
I satnotwith the council of vanity, and with those
doing iniquity I will not enter. I have hated the
Church of the malignant, and with the impious I
will not sit (Psalm 25:4, 5). And in another place:
I am solitary, until I pass through. At the face,
he says, of your hand I sat alone (Psalm 140:10),
while I fear you, while I always expect your hand
impending upon me. I was unwilling to sitin the
council of the mockers, but I was devouring my
bitterness, so that I might prepare joy for myself
in the future. Nor did I have intervals of my pain,
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but I was depressed by a continual misery, so
that I expected no remedies. For they who were
saddening me prevailed, and my wound became
strong. But in this I had consolation, that it was
like lying water, and passing through. For as
waters passing through while they flow, are seen
and glide away: so also every impetus of the en-
emies, you helping, has passed through. Would
that the Lord may grant also to us not to sit in
the council of the mockers, and of those who do
not think of the future: nor to yield to adversity,
but always to fear the sentence of God, and to say
with the Prophet: I sat alone: because I am filled
with bitterness. Let there rejoice therefore in the
present time, by no means the council of the wise,
but the secret and hidden thing of the mockers;
for me to adhere to God is good, to place my hope
in God, to be saturated with reproaches, and to
expect the sentence of my judge: which when the
end shall have come, will show by work that all
sadness and bitterness has passed through like
flowing waters.

(Verses 19 ff.) Therefore thus says the Lord: If
you return, [ will return you: and you shall stand
before my face. And if you separate the previous
from the vile, you shall be as my mouth. They
shall return to you, and you shall not return to
them. And I will give you to this people as a strong
brazen wall; and they shall fight against you, and
they shall not prevail, because I am with you, to
save you: and I will deliver you, says the Lord. And
I will free you from the hand of the worst ones,
and I will redeem you from the hand of the strong
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(or of the pestilent). It is manifest that the things
above were by no means said to Jerusalem, but
to the Prophet. To whom the Lord answered: if
you convert the people from their sins, I also will
convert you from tribulation into joy, and you
shall stand before my face, as the Angels stand in
the sight of God, daily seeing his face. And if you
separate the precious from the vile, you shall be
as my mouth. Do not think, he says, that there is
no reward for a good work: if you segregate any
of my saints from the number of the sinners by
your sermons, you shall be as my mouth, and you
shall be joined to my precepts. For they ought to
be your imitators, and not you theirs. Nor should
you fear, and say: Why has my pain become
perpetual, and my wound strong, or desperate,
so that I despair of being able to be cured. For I
will give you as a brazen and most strong wall,
so that you may resist against the adversary with
all strength; and have me as your helper, and I
will free you from the hand of the worst ones, or
of the pestilent, and I will redeem you, either by
my blood, or for the present by my help. Let us
consider how great areward the word of a teacher
has, if he prevails to free anyone from error, and
to lead them out from the number of sinners.
(Chapter XVI.---Verses 1 ff.) And the word
of the Lord came to me, saying: Do not take
[Vulg. You shall not take| a wife, and let there
not be [Vulg. there shall not be| for you sons
and daughters in this place. For thus says the
Lord, concerning the sons and daughters who
are generated in this place, and concerning their
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mothers who bore them, and concerning their
fathers from whose stock they were born in this
land, by deaths of illnesses [Al of the sick] they
shall die: they shall not be wailed, and they shall
not be buried, they shall be as dung upon the
face of the earth, and they shall be consumed
by sword and famine, and their carcasses shall
be for food to the fowls of heaven and to the
beasts of the earth. If in the time of the imminent
captivity the Prophet is forbidden to take a wife,
lest he have tribulation of the flesh; and besides
his own pain he be tortured also by the miseries
of a wife and children, how much more does the
Apostle command (1 Cor. 7), because the time is
shortened, and the consummation is imminent,
that even those who have wives, should be as if
they had not! Whence the superfluous reprehen-
sion of the new heretic (Jovinian), by which we
taught that second and third marriages do not
descend from the law, but from indulgence. For it
is one thing to do what is good in itself, another
to be granted for this reason, lest we do worse
things. For he himself says the causes why he
wants young widows to marry, bringing in: For
already some of them have gone back after Satan
(1 Tim. 5:15). And at the same time the teacher
of continence and perpetual chastity, and blas-
pheming himself as equal to God, praises third
and fourth marriages, which Iwould not so much
call marriages, as consolations of miseries and
the last plank of the shipwrecked: unless perhaps
he grantsindulgence to his Amazons, so thateven
to decrepit old age they may experience the wars
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of lusts. But why the Prophet is restrained from
taking a wife, the cause is perspicuous, because
with the siege nearby, by pestilence, and sword,
and famine, all perish, and so greatis the number
of the dying, that the duty of burial is overcome,
but the carcasses lie like dung, to be torn by
fowls and beasts. And this is to be noted, that to
waste away by illnesses and long infirmity is the
wrath of God. Whence also Jehoram the son of
Jehoshaphat is consumed by infirmity (2 Chron.
21). And the Apostle teaches that they grow sick
and waste away, and die, who violate holy things
(1 Cor. 11).

(Verses 5 ff.) For thus says the Lord: Do not
enter into the house of feasting, nor go to wail,
nor console them, because I have taken away
my peace from this people, says the Lord, mercy
and commiserations. And the great and the small
shall die in this land, they shall not be buried, nor
wailed, and they shall not cut themselves, nor
shall baldness be made for them. And they shall
not break bread among them for the mourner to
console him over the dead, and they shall not give
them a cup to drink to console them over their
father and mother. And into the house of feasting
you shall not enter [Vulg. enter], that you may sit
with them, and eat and drink.

The Apostle commands that with those who
are turned away from God, not even food is to
be taken (1 Cor. 5). And further: You shall not
even say hail to such a one (2 John 10). And the
Savior forbids the Apostles to greet anyone on
the way (Luke 10). Whence also Elisha forbade
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greeting to Gehazi as he went to heal the boy (4
Kings 4). But it is the custom to bring foods to
those mourning and to prepare a feast, which the
Greeks call perideipna, and are commonly called
by our people parentalia: for the reason that rites
are celebrated for parents. And the divine Scrip-
ture says elsewhere: Give wine to those who are
in grief (Prov. 31:6); so that they may evidently
forget the pain. Therefore it is commanded to the
Prophet, that he console no one of the people, lest
he mix himself with the feasts of the enemies of
God, lest he celebrate rites over the burials of the
dead. Foritis one thing to die by the common law
of nature, another to have died by the sentence of
God. I have taken away, he says, my peace from
this people, and they are unworthy of mercy: and
I will spare no age, but both great and small
shall perish alike, so that they also lack burial.
They shall not cut themselves, he says, nor shall
baldness be made [Al Let them make] for them.
This custom was among the Ancients, and even
today remains among some of the Jews, that in
griefs they cut their arms, and make baldness;
which we read that Job also did (Job 1 and 22).
Whence also it is said to the Prophet, that he not
break bread among them, nor enter to console
for the dead, nor grant drink, nor enter the house
of feasting, and that he not be mixed with those
who are prepared for the sentence of God. But
if this is said concerning the mourners, what
will happen concerning the heretics, whose word
creeps like a cancer, and daily they prostrate in
the Church the funerals of the deceived?
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(Verses 9 ff.) Because thus says the Lord of
hosts, the God of Israel: Behold, I will take away
from this place in your eyes and in your days the
voice of joy, and the voice of gladness: the voice
of the bridegroom, and the voice of the bride. And
when you shall have announced to this people
all these words, and they shall say to you: Why
has the Lord spoken against us all this great evil?
what is our iniquity, and what is our sin, that we
have sinned against the Lord our God? You shall
say to them: Because your fathers have forsaken
me, says the Lord: and they have gone after
strange gods, and have served them, and have
adored them, and have forsaken me, and have
not kept my law. But you also have worked worse
than your fathers. When the Church has sinned,
there is taken away from her all joy and univer-
sal gladness, concerning which the Apostle says:
Rejoice: again I say rejoice (Philip. 4:4): The voice
of the bridegroom and the voice of the bride, con-
cerning whom it is written: He who has the bride
is the bridegroom (John 3:29). But if, he says, the
people should interrogate you, why they suffer
these things, and should seek the causes of their
miseries, you shall answer them: Because your
fathers have forsaken me, says the Lord, who
are set over you in the Churches, and have gone
after strange gods, whose God is their belly, and
avarice and luxury, and glory in their confusion,
and they have served them. For by whom anyone
is overcome, to him also he is a servant. And they
adored them: For everyone adores what he loves.
And they forsook me, and did not keep my law. It
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is the duty of priests properly, not only to teach,
but also to do the law: so that they may by no
means teach the peoples subject to them and the
flock committed to them with words, but with
examples. And lest perhaps they should say, the
sentence is unjust: that the fathers eat the sour
grape (Below, 31), and the teeth of the children
are set on edge (Ezek. 18), he brings in: But you
also have worked worse than your fathers; so that
upon those who have sinned worse than their
fathers, just punishments may be brought.
(Verse 13.) For behold, everyone walks after
the depravity of his own evil heart, that he may
nothear me. And I will cast you out from this land
into a land which you know not, you nor your
fathers, and you shall serve strange gods there
day and night, who will not give you rest. Once
forsaken by the Lord, they do those things which
are not fitting, so that they go after the desires
of their own evil heart, from which go out the
worst thoughts (Matt. 15), and therefore they are
separated from the Church, so that they go into a
far country, which neither they, nor their fathers
had known before they sinned, so that they may
serve strange gods there, who are not gods, but
are thought so by the error of those who worship
them. But what he brought in: Day and night,
shows the perpetual perseverance of the sinners
in crime, while they serve both shameful deeds
in the days, and lust in the nights. Who will not
give, he says, you rest. There is no doubt but that
he signifies false gods, concerning whom he said:
And you shall serve strange gods there. Whatever
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therefore we sin, whatever we do day and night,
and perpetrate of evil works, is the empire of
demons, who never give us rest, but always impel
us to increase sins with sins, and to make a heap
of sins.

(Verses 14, 15.) Therefore behold, the days
come, says the Lord, and it shall not be said any
longer: The Lord lives, who led out the children
of Israel from the land of Egypt; but: The Lord
lives, who led out the children of Israel from
the land of the North, and from all the lands
to which I cast them out, and I will lead them
back into their land which I gave to their fathers.
Manifestly the future restitution of the people of
Israelis foretold, and mercy after captivity; which
according to the letter was partially fulfilled
under Zerubbabel and Joshua the High Priest
and Ezra: according to spiritual understanding it
is described as to be fulfilled more truly and per-
fectlyin Christ. The time will come, he says, when
it shall by no means be said, that the people were
led back from Egypt through Moses and Aaron,
but led back from the land of the North, Cyrus
king of the Persians releasing the captives. And
from all, he says, the lands: which by no means
will be fulfilled in the time of Cyrus, but at the last
end, as the Apostle says: After the fullness of the
Gentiles shall have entered in, then all Israel shall
be saved (Rom. 11:25, 26). We can say this also
concerning the persecutions, which happened to
our people from the days of Nero, concerning
whom the Apostle writes: And I was delivered
from the mouth of the lion (2 Tim. 4:17), even to
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the times of Maximinus: how the Lord had mercy
on his people, and led them back into their land.
There is no doubt but into the Church, which he
gave to their fathers, the Apostles and apostolic
men.

(Verses 16 ff.) Behold, I will send many fishers,
says the Lord, and they shall fish them. And
after these things I will send them many hunters,
and they shall hunt them from every mountain,
and from every hill, and from the caverns of the
rocks, because my eyes are upon all their ways.
They are not hidden from my face [Vulg. hiddenly
from my face], and their iniquity was not hidden
from my eyes. And I will render first double their
iniquities and sins, by which [Vulg. because] they
have contaminated my land with the carcasses
of their idols, and with their abominations they
have filled my inheritance. The interpretation of
this chapter is diverse. For the Jews assert that
the Chaldeans are signified, who are described
under the name of fishers, and afterwards the
Romans, who are compared to hunters, and from
the mountains and hills and caverns of the rocks,
they hunted the unhappy people. But the Lord
says he has done this: because he looked back
upon their ways, and rendered the iniquities,
with which they had contaminated the land,
worshipping idols, and with the abominations of
idols they had polluted his inheritance. But our
people more rightly and better, think that the
Prophet prophesied these things concerning the
future. For since he had said above: I will lead
them back into their land, which I gave to their
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fathers, now he shows how they are to be led
back, that first he sends the Apostles, to whom
the Savior said: Come after me, and I will make
you become fishers of men (Matt. 4:19). And af-
terwards hunters, whom we can accept either as
ecclesiastical men, or Angels, who after the time
of consummation shall have come, shall hunt any
of the saints from the mountains of lofty dogmas,
and from the hills of good works, and from the
caverns of the rocks, the Apostles and apostolic
men. For not only is Christ a rock, but he also
granted to the apostle Peter, that he should be
called Rock (1 Cor. 10, Matt. 16). Resting in whose
senses, they are rightly said to have been trans-
lated from the rock. And he shows that either the
Apostles, or those who afterwards hunted, had
sins, and received double their iniquities. For the
servant who knows the will of his lord, and does
not do it, shall be beaten much (Luke 12). And
it is to be known that in the Hebrew it is put,
first, and in the Septuagint edition it is omitted.
But when he says: I will render first double their
iniquities and their sins, he sub-shows, that after
they shall have received evils, they are to receive
also goods. But these who are afterwards to be
translated, contaminated the land of the Lord
with the carcasses of their idols, and with their
abominations they filled his inheritance, so that
all the world may become subject to God: and by
no means by its own merit, but by his mercy it
may be preserved. What we have put here from
the Hebrew: They are not hidden from my face, is
not had in the Septuagint.
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(Verse 19.) Lord, my strength, and my might,
and my refuge in the day of tribulation (or of
evils). All strength of men, without the virtue
of God, which is Christ, is reputed weak and as
nothing. Whence one must flee to the Lord, and it
must be said: Lord, you have become a refuge for
us, from generation to generation (Psalm 89:1).
And in another place: He who dwells in the help
of the Most High; in the protection of the God of
heaven shall he abide (Psalm 90:1). But the day of
tribulation, or of evils, is to be understood as that
concerning which the Apostle also says: That he
might deliver us from the present wicked world:
And: Redeeming the time, because the days are
evil (Gal. 1:4).

(Verse 20.) To you the Gentiles shall come
from the ends of the earth and shall say: Truly
our fathers have possessed a lie, vanity which did
not profit them. LXX: To you the Gentiles shall
come from the ends of the earth, and shall say:
How have our fathers possessed false idols, and
there is no utility in them? After Israel was cast
out, and translated by fishers and hunters, conse-
quently the multitude of the Gentiles is called to
the faith, and confesses that they, or their fathers,
were engaged in the prior error. But those who
say: How have our fathers possessed false idols,
in which there is no utility? confess that the
things to which they pass are true, and supported
by every protection. Shall a man make gods for
himself, and they are not gods? And this the
Gentiles speak [Al. are called], who came to the
Savior from the ends of the earth, taunting both
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their own ignorance and that of their ancestors,
because they thought that gods are made by man,
when it is the property of God to make men.

(Verse 21.) Therefore behold, I will show them
by this turn: I will show them my hand and my
virtue, and they shall know that my name is the
Lord. The hand of God through which he worked
all things, and the virtue, concerning which the
Apostle said: Christ the virtue of God and the
wisdom of God (1 Cor. 1:24), is shown to the Gen-
tiles, the passion of the Son being completed. And
beautifully he said: I will show them by this turn:
but I will show manifestly, and not as before, in
shadow and in image, and in prophecy of future
things, so that after they have recognized, they
may know my name, and hear from the Son: Fa-
ther, I have manifested your name to men (John
17).

(Chapter XVII. — Verse 1.) The sin of Judah
is written with a pen of iron, with a point of dia-
mond; it is graven upon the breadth [AL height]
of their heart (or in the breast of their heart),
and upon the horns of their altars (or of their
shrines). Concerning the nations which had been
converted to the Lord, it was said above: Behold, I
will show them at this turn, I will show them my
hand and my power: now he speaks concerning
Israel, which has been cast off: The sin of Judah
is written with a pen of iron, with a point of
diamond, and so forth. Why this was omitted
by the Seventy, I know not; unless perhaps they
spared their own people: just as it is manifest
that they did in Isaiah: Cease therefore from the
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man whose breath is in his nostrils, because he
himself is reputed as high (Isai. 2:22); and many
things of this kind, which if I should wish to
digest them all, I will not say a book, but books
will be necessary. The sins of the nations have
been blotted out, because, having turned to the
Lord from the ends of the earth, they heard
that: Praise the Lord, all nations; praise him, all
peoples. For his mercy is confirmed upon us, and
the truth of the Lord remains forever (Psalm 116:1,
2). And concerning whom he had said to Moses:
Let me alone, that I may kill this people, and
make you into a great nation (Exod. 32:10). But
the sin of Judah is indelible, and, so to speak, to
be abolished by no reason, written with an iron
pen with a point of diamond, which in Hebrew
is called SAMIR (7°2®); not that there is any nail
[fingernail] that is called Samir; but because the
diamond stone (which received this name from
the fact that it is untamed and unbreakable) has
such brightness and smoothness that it can be
written upon with an iron pen without any im-
pediment: so that the hard material of iron writes
on the harder diamond tablet, and what is writ-
ten lasts forever. For they themselves said: His
blood be upon us and upon our children (Matt.
27). Whence it is graven or inscribed on the
horns of their altars, or of their shrines, so that
their sacrilegious works may persevere in eternal
memory. But if this is so, where is that which a
demented old woman feigns, that a man can be
without sin, if he wishes?
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(Verses 2, 3.) When their children shall re-
member their altars, and their groves, and their
leafy trees on the high mountains, sacrificing in
the field, I will give your strength and all your
treasures to be spoiled, your high places because
of sins in all your borders. And you shall be left
alone from your inheritance, which I gave to you,
and I will make you serve your enemies in a land
which you know not, because you have kindled
a fire in my fury, it shall burn forever. And these
things are not found in the Seventy, for the same
cause (as I think) which we said above, namely,
lest the eternal sentence against them should
remain. You shall be left, he says, alone from your
inheritance, which I gave to you, and I will make
you serve your enemies, in a land which you
know not, either under the Babylonians, or, as
is truer, under the Romans. For they themselves
kindled the fire and provoked the most merciful
Lord to fury: which fire of his fury shall burn
forever. I am ashamed of the contention of our
people, who find fault with the Hebrew truth.
The Jews read against themselves, and what may
be for itself, the Church knows not. Whence we
who are sons of the Apostles remember the iniq-
uities of the former people, and we testify that
they suffered justly. But the high places, which
in Hebrew are called BAMOTH (NM»2), can also
be understood against the heretics, who have set
their mouth against the high, and their tongue
has passed over the earth. Who have broken
forthinto such madness, thatthey have remained
alone without the grace of the Holy Spirit, and
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have lost the inheritance of the Lord, namely,
the former truth of the faith. Whence also an
eternal fire is prepared for them, and the service
of demons, who are enemies and avengers.

(Vers. 7, 8.) Blessed is the man who trusts in
the Lord, and the Lord shall be his hope (or confi-
dence): and he shall be like a tree that has been
transplanted (or fruitful) over the waters, which
sends its roots to the moisture, and shall not fear
when the heat comes: and its leaf shall be green
(orits branchesleafy): and in the time (or year) of
droughtit shall not be anxious (or shall not fear),
nor shall it ever cease to bring forth fruit.

Let that be said of the Jews and heretics, who
have hope in man, specifically in their Christ,
whom they think will come not as the Son of
God, but as a mere man. On the contrary, the
ecclesiastical man, who trusts in the Lord, hears
that: "And know that the Lord himself is God"
(Psalm 99:3). He trusts in the Lord, and shall be
compared to that tree, concerning which itis also
sung in the first psalm: "And he shall be as a tree
that is planted near the running waters, which
shall yield its fruit in its season, and its leaf shall
not fall off."

But "over the waters," [signifies] the grace of
the Holy Spirit, the diverse gifts. "Which sends
its roots to the moisture": so that it may receive
abundance from the Lord. But we can also say in
another way, that we have been transferred from
the Jewish drought into the eternal grace of bap-
tism. "And he shall not fear," it says, "when the
heat comes," either the time of persecution, or
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the day of judgment: "And its leaf shall be green,"
or "there shall be leafy branches in it": so that he
may never fear drought, but may sprout the grace
of all virtues.

And when the time, or year, of drought comes,
he shall not fear, when the Lord in anger com-
mands the clouds that they rain no rain upon Is-
rael (Isaiah 5). And that which follows: "nor shall
it cease to bring forth fruit," can be explained by
that passage which is written in Mark, that the
Lord came to the fig tree, and found no fruit on it,
because it was not yet the time, and he cursed it,
so that it might not bear fruit forever (Mark 11).
For he who trusts in the Lord, and the Lord is his
confidence, even in the time of Jewish drought
shall not fear; but shall always bring forth fruit,
believing in him who once died for us and dies no
more (Romans 6), and says: "I am the life" (John
14:6).

(Vers. 9, 10.) "The heart of all [Al. of men]
is perverse, and inscrutable, who shall know it?
I the Lord searching the heart, and proving the
reins: who give to every one according to his
ways, and according to the fruit of his devices."

LXX: "The heart is deep above all things, and
he is a man, who shall know him?" and the rest
similarly. The Hebrew word () ENOS is written
with four letters, ALEPH and NUN and VAU and
SIN. If therefore it be read as ENOS, it is called
"man"; but if as ANUS, "inscrutable," or "desper-
ate": because no one is able to find the heart
of men. Symmachus indeed translated this place
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thus: "The heart of all is inscrutable: but who is
the man that shall find it?"

Some of our people are accustomed, with good
intention indeed, but not according to knowl-
edge, to use this passage against the Jews, saying
that the Lord and Savior is a man according to the
dispensation of the assumed flesh, and that no
one can know the mystery of his birth, according
to that which is written: "His generation who
shall declare?" (Isaiah 53:8) except God alone
who searches secrets and renders to everyone
according to his works.

But it is better that we should take it simply,
that no one knows the secrets of thoughts except
God alone: for he had said above: "Cursed is the
man who has hope in man." And on the contrary:
"Blessed is the man who trusts in the Lord."
Therefore, lest we should think the judgment of
men is certain, he added that the hearts of almost
all are perverse, as the Psalmist says: "Cleanse me
from my secret faults, and spare thy servant from
strange ones" (Psalm 18:13): no doubt referring to
thoughts. And in Genesis: "But God seeing that
the wickedness of men was great in the earth,
and all the thought of the heart was intent on evil
at all times" (Genesis 6:5). And again: "For the
sense and thought of the human heart are prone
to evil from its youth" (Genesis 8:21). By which
we learn that God alone knows their thoughts.
But if it is said of the Savior: "But Jesus seeing
their thoughts" (Luke 9:47); and no one can see
their thoughts except God alone; therefore Christ
is God, who searches hearts and proves the reins,
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and renders to everyone according to his works
(Psalm 7).

(Vers. 11.) "The partridge has cherished (or
gathered) what she has not brought forth." (And
as the LXX translated: "The partridge cried, she
gathered what she has not brought forth.") "He
has made his riches not with judgment. In the
midst of his days he shall leave them (or in the
midst of his days they shall leave him), and in his
last end he shall be a fool."

The writers of natural history say, as well of
beasts and birds as of trees and herbs (the leaders
of whom among the Greeks are Aristotle and
Theophrastus, and among us Pliny the Second),
that this is the nature of the partridge: that it
steals the eggs of another partridge, that is, alien
ones, and sits upon them and cherishes them:
and when the offspring has grown up, it flies
away from it and leaves the alien parent.

Such are the rich who seize what belongs to
others, and without thought of the judgment of
God, make riches not with judgment, which they
leave in the middle of time, snatched away by
sudden death, when it is said to them: "Thou fool,
this night they shall require thy soul of thee; and
whose shall those things be which thou hast pre-
pared?" (Luke 12:20). And nothing is more foolish
than not to foresee the last things, and to think
brief things are perpetual.

Others indeed, both because of the superior
history and because of another by which they say
the partridge is most pugnacious and unclean,
so that it pollutes its food, interpret the devil
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under its name, because he has gathered to him-
self alien riches, saying to the Lord: "All these
things I will give thee, if falling down thou wilt
adore me" (Matthew 4:9). His riches, which had
been evilly gathered by him, shall leave him; and
through the Apostles they shall be converted to
the Lord: and he who seemed to himself to be
most prudent, shall be a fool in the judgment
of all. And that which is said by the LXX: "The
partridge cried," is to be referred to the person of
the heretics, because that partridge, the devil, has
cried through the leaders of the heretics, and has
gathered what he has not brought forth, and has
gathered to himself a multitude of deceived ones,
which he may afterwards leave: and he is proved
most foolish by the judgment of all.

(Vers. 12, 13.) "A throne of glory of loftiness
from the beginning, the place of our sanctifica-
tion. The expectation of Israel, O Lord, all who
forsake thee shall be confounded: those who de-
part shall be written in the earth [AL let them be
described]; because they have forsaken the vein
(or fountain) of living waters, the Lord."

The partridge having been forsaken because
of its foolishness, the expectation of Israel—that
is, of the people of God and of the one believing
in the Lord—is he himself who made all things:
whose throne is glorious and exalted from the
beginning, and the place of sanctification for all
believers, so that the Lord is not in a place, but
that where he is, the place is sanctified. On the
contrary, those who forsake the Lord shall be
confounded with perpetual confusion; and those

218



COMMENTARY ON JEREMIAH

who depart or turn away from him shall be writ-
ten in the earth, blotted out from the book of the
living.

For as he who can say with the Apostle: "But
our citizenship is in heaven" (Philippians 3:20),
is written in the heavens; so he who forsakes the
Lord, or turns away from him, shall be written
in the earth with those who savor earthly things.
And the cause is manifest why they are written in
the earth: because they have forsaken the Lord,
the fountain of life, or the Lord, the fountain of
living waters, who speaks in the Gospel: "If any
man thirst, let him come to me and drink: he that
believeth in me, as the Scripture saith, out of his
belly shall flow rivers of living water." But this he
said of the Spirit, whom those believing were to
receive (John 7:37, 38).

(Vers. 14.) "Heal me, O Lord, and I shall be
healed: save me, and I shall be saved: for thou art
my praise."

Many physicians in the Gospel (Matthew 9)
had treated the woman with the issue of blood,
who had lost all her substance among them, and
yet could be healed by none except by him who
is the true physician, and whose healing is in
his wings. Whence now also the Prophet, having
suffered reproaches from the people and being
frequently circumvented by snares, desires to be
healed and saved by him whose praise is true and
whose medicine is true.

(Vers. 15 seqq.) "Behold they say to me: Where
is the word of the Lord? let it come. But I am not
troubled following thee as pastor (or I have not
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labored following thee), and I have not desired
the day of man: thou knowest. That which has
gone forth from my lips was right in thy sight (or
is before thy face). Be not a dread to me, thou art
my hope in the day of affliction (or do notbecome
a stranger to me, sparing me in the worst day)."

Those who do not think the things that
have been said will come, speak to the Prophet:
"Where is the word of the Lord? let it come":
thinking it is a dissimulation of the sentence or
a delay. But to those saying such things, he says,
I am not troubled, nor have I labored following
thee as pastor, or walking in thy footsteps. Nor
was I content with this end, but I did not desire
the day of man, or a longer life, or any of the
prosperous things of this world. And he calls him
as witness whom he also calls as judge: "Thou
knowest."

It follows: "That which has gone forth from
my lips was right in thy sight"; so that he never
lied, and did not speak things contrary to the will
of the Lord. "Be not," he says, "a dread to me,
my hope in the day of affliction." Which is clear
according to the Hebrew. But according to that
which the Seventy translated, saying: "Do not
become a stranger to me, sparing me in the evil
day," the sense is: Do not spare me in the present
world, which is evil; but render to me according
to my sins, that I may have eternal rest. For I
know it is written: "Whom the Lord loveth, he
chastiseth: and he scourgeth every son whom he
receiveth" (Hebrews 12:6). Moreover, the evil day
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is either the whole world, or the day of judgment
for those who are tormented because of sins.

(Vers. 18.) "Let them be confounded who per-
secute me, and let not me be confounded. Let
them be afraid, and let not me be afraid. Bring
upon them the day of affliction, and with a dou-
ble destruction break them."

The Prophet imprecates against those who
reproach him with the word of the Lord and say:
"Where is the word of the Lord? let it come"; that
those who persecute him may be confounded,
and blush, and return to salvation: that they who
lie may be afraid, and not he who predicts true
things. And when the day of vengeance shall have
come, let him break them with a double destruc-
tion: with famine and the sword.

(Vers. 19, 20.) "Thus saith the Lord to me: Go
and stand in the gate (or in the gates) of the chil-
dren of the people: through which (or through
which [plural]) the kings of Judah enter, and go
out, and in all the gates of Jerusalem, and thou
shalt say to them: Hear the word of the Lord,
kings of Judah, and all Judah (or Judea), and all
the inhabitants of Jerusalem, who enter through
these gates."

Since, he says, they contemptuously refuse to
hear your words, nor do they come to you to seek
what is the sentence [Al. wisdom] of God, you
proceed to the most frequented place, either the
gate of the temple, or of the city, through which
the kings and all the common people enter and go
out, so that they may be compelled by necessity
to hear, and you may preach the word of the Lord
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importunely and opportunely (2 Timothy 4): nor
may any excuse remain among them, that they
did not do it because they did not hear.

(Vers. 21 seqq.) "Thus saith the Lord: Take
heed to your souls, and carry no burdens on
the sabbath day, nor bring them in by the gates
of Jerusalem. And do not cast out burdens from
your houses on the sabbath day, and do no work;
and sanctify the sabbath day, as I commanded
your fathers. And they did not hear, nor did they
incline their ear, and they hardened their neck
(and that which is not found in the Hebrew:
above their fathers), that they might not hear
me, and that they might not receive instruction.
And it shall come to pass," he says, "if you will
hear me, saith the Lord, that you do not bring in
burdens by the gates of this city on the sabbath
day: and if you sanctify the sabbath day, that you
do no work therein; then shall there enter in by
the gates of this city kings and princes sitting
upon the throne of David: and mounting in char-
iots and on horses, they and their princes, the
men of Judah, and the inhabitants of Jerusalem:
and this city shall be inhabited for ever. And they
shall come from the cities of Judah, and from
the places round about Jerusalem, and from the
land of Benjamin, and from the plains, and from
the mountains [Al. mountainous parts], and from
the south, bringing holocausts and victims (or
incense), and sacrifice (or manna) and frankin-
cense, and they shall bring an oblation (or praise)
into the house of the Lord. But if you will not
hear me, to sanctify the sabbath day, and not to
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carry a burden, and not to bring it in by the gates
of Jerusalem on the sabbath day: I will kindle
a fire in the gates thereof, and it shall devour
the houses of Jerusalem, and it shall not be extin-
guished."

Lest I should break into pieces the precept of
the sabbath renewed through Jeremiah in vain,
it pleased me to set down the whole, so that
we may know all things together. He keeps his
soul who carries no burdens of sins on the day
of rest and sabbath: nor brings them in by the
gates of Jerusalem, which we ought to take as
virtues. "And do not," he says, "cast out burdens
from your houses." For they are not to be carried,
but entirely cast away. And do no work, either
servile, or that of which it is written: "Meat for
the belly, and the belly for meats: but God shall
destroy both it and them" (1 Corinthians 6:13);
but that work is to be performed of which the
Savior speaks: "Work the work which perisheth
not" (John 6:27).

"Sanctify," he says, "the sabbath day," so
that we may lead all the time of our life in
sanctification, as our fathers Abraham, Isaac,
and Jacob did. And when God commanded these
things, they did not incline their ear—of the
mind, surely, not of the flesh; but they hardened
their neck, rejecting the yoke of the Law, and
having the likeness of untamed animals through
a metaphor.

Let us see what is the reward of those who
carry no burdens on the sabbath day, and sanc-
tify it. "There shall enter in," he says, "by the
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gates of this city kings," whose heart is in the
hand of God, and who reign over their own
bodies (Proverbs 21), "and princes sitting upon
the throne of David," that they may imitate the
example of Christ, "and mounting in chariots and
on horses," of which it is written: "The chariot of
God is ten thousandfold, thousands of them that
rejoice: the Lord is in them in Sinai, in the holy
place" (Psalm 67:18). And elsewhere: "Thy riding
is salvation" (Habakkuk 3:8). Every man who
confesses God, and who dwells in Jerusalem, of
which it is said: "His place is made in Salem [Al
Jerusalem]," thatis, in peace, "and his dwelling in
Sion" (Psalm 75:2), and the Church of God shall
be inhabited for ever. "They shall come from the
cities of Judah, and from the places round about
Jerusalem," of which we have already spoken,
"and from the land of Benjamin," who is the son
of virtue and of the right hand, "and from the
plains," which in Hebrew is called SEPHELA (),
and signifies the plain historical understanding,
"and from the mountains," namely, the high dog-
mas, "and from the South," of which it is written:
"God shall come from the South" (Habakkuk 3:3).
Whence comes heat and full light, and where
all cold is expelled. "Bringing," he says, "holo-
causts," consecrating themselves to God, "and
a victim," or incense, so that they may say: "A
sacrifice to the Lord is a troubled spirit" (Psalm
50:19). And: "We are the good odor of Christ in
every place" (2 Corinthians 2:15). And elsewhere:
"Let my prayer be directed as incense in thy
sight" (Psalm 140:2). And a sacrifice, for which
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the LXX have put the Hebrew word itself MANAA
(), which by a very bad custom, or rather by the
negligence of writers, is read as "manna" in our
[texts]. And frankincense, of which it is written:
"To what purpose do you bring me frankincense
from Sheba" (Above 6:20)? And they shall bring
an oblation, which in Hebrew is called THODA
(), and can be translated as "thanksgiving," and
which the LXX translated as "praise". "Into the
house of David," undoubtedly into the Church.
These are the rewards of those who sanctify the
sabbath, and are weighed down by no burden.
Butif, he says, you will not hear my precepts, and
shall do what I commanded not to be done: "I
will kindle a fire in its gates," that s, of Jerusalem,
that of which it is said: "All of them committing
adultery are like an oven, their hearts" (Hosea
7:4): which devours the houses, or neighbor-
hoods of Jerusalem, which the LXX interpreted as
*amphoda*, Aquila and Symmachus as *bareis*,
that is, tower-like houses, and they are called in
Hebrew ARMANOTH (). And this fire shall never
be extinguished, the Apostle saying: "The fire
shall prove every man's work, of what sortitis" (1
Corinthians 3:13). And again: "If any man's work
burn, he shall suffer loss: but he himself shall be
saved; yet so as by fire" (Ibid., 15).

But if our Judaizers reject the tropic explana-
tion, they will either be compelled to be Jews,
and to circumcise their foreskins with the obser-
vation of the sabbath, or certainly to reproach
the Savior, who commanded the paralytic on the
sabbath that he should carry his bed, the Evange-
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list saying: "Therefore the Jews sought the more
to kill him, because he did not only break the sab-
bath, but also said God was his Father, making
himself equal to God" (John 5:18).
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BOOK FOUR.

965-966 The devil always hangs over [Perh.
envies| a good work, and everywhere sets snares
for those who walk, as the Prophet narrates
concerning the ambushes of his satellites: "They
have set a stumbling-block for me near the path"
(Psalm 139:6), and the Gospel (Matthew 13, Mark
4, and Luke 8) more fully instructing this very
thing, that the birds of heaven snatch away and
destroy the seeds cast [Al tossed] near the path.
Why I have used this beginning, brother Euse-
bius, the following discourse will show. Occupied
with many crowds flocking hither from the whole
world, and with the cares of the holy brothers and
of the monastery, I was dictating the Commen-
taries on Jeremiah at intervals; so that what was
lacking in leisure might be supplied by industry.

When suddenly the heresy of Pythagoras and
Zeno, of *apatheia* and *anamartesia*, thatis, of
impassibility and impeccability, which once was
strangled in Origen, and recently in his disciples
Grunnius, and Evagrius of Pontus, and Jovinian,
began torevive, and to hiss not only in the parts of
the West, but also in those of the East, and in cer-
tain islands, and especially of Sicily and Rhodes,
to stain many, and to grow day by day, while
they teach in secret and deny in public. To which,
remaining silent for a long time and swallowing
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grief in silence, I have been compelled to respond
by the frequent expostulation of the brothers: yet
I have not broken forth thus far as to put down
the names of the authors, preferring that they be
corrected rather than defamed [Al. imitated]. For
I am an enemy not of men, but of error. Who,
that they might strike me with the turn of retali-
ation and the genuine [smart] of their own grief
[Al. toil], contriving the old calumnies of their
masters, have shown themselves so wordless [AL
double-tongued] and wretched that they could
not even curse with their own words. Whose tri-
fles were then confuted, books having been pub-
lished against them; which those who wish to
read will clearly perceive that they are mute dogs
according to Isaiah, who know not how to bark:
having indeed the will and madness of lying, but
not having the art of feigning and barking (Isaiah
56).

To whom I will speak briefly: Either the things
which you teach are good, or evil. If good, defend
them freely; if evil, why do you secretly strangle
the wretched with error, and cast a profession
of the right faith for the purpose of deceiving all
the simple ones? Which if it is true, why is it
hidden? if false, why is it written? I ask, what is
this madness? The Apostle commanding (1 Peter
3) that we be ready to satisfy everyone asking
us a reason concerning the hope which is in us,
and the Prophet crying out: "I spoke of [Al in]
thy testimonies in the sight of kings, and I was
not confounded" (Psalm 118:46), these men flee
the public, and whisper in the corners of the lost,
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and grieve as if for their own things, which they
fear to confess as their own. And when we have
spoken generally against vices and heretics, they
complain that they are being sought; and they
pronounce the evil of their conscience with an
indignation long dissembled.

But if we must beware lest we seem to injure
an old alliance, if we truncate a most proud
heresy with the spiritual sword, then the crosses
of the betrayed faith will have to be sustained
by us, and we must say with the Prophet: "I
was turned in misery while the thorn is fastened
in me" (Psalm 31:4). Rather let them hear that
Apostolic word: "It behooves to obey God rather
than men" (Acts 5:29; Galatians 1). And again:
"If I pleased men, I should not be the servant of
Christ." But these things we shall follow out more
fully in a proper work, unless they remain silent.
Now let us resume the journey begun in Jeremiah,
and briefly running through the fourth volume
on him, let us dwell only on those things which
shall have been obscure.

(Chap. XVIIL.---Vers. 1 seqq.) The word that
was made to Jeremiah from the Lord, saying:
"Arise and go down into the potter's house, and
there thou shalt hear my words." And I went
down into the potter's house, and behold he was
doing a work upon the wheel (or stones). And
the vessel that he was making of clay with his
hands was spoiled. And having turned (or again)
he made it another vessel, as it had seemed good
in his eyes to make. And the word of the Lord was
made to me, saying: "Shall I not be able to do to
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you as this potter, house of Israel? says the Lord.
Behold as the clay in the hand of the potter, so are
you in my hand, house of Israel. Suddenly (or in
short) I will speak against a nation and against
a kingdom, to root out (or take away) and pull
down, and to destroy it. If that nation shall repent
of its evil which I have spoken against it, I also
will repent of the evil that I have thought to do
to it. And suddenly (or in short) I will speak of a
nation and a kingdom, to build, and to plantit. If
it shall do evil in my eyes, thatit may not hear my
voice, I will repent of the good that I have spoken
to do toit."

Through all the senses indeed one arrives at
the judgment and understanding of the mind,
by hearing, smelling, tasting, touching, but that
which is discerned by the eyes is retained more
by the mind. Whence the Prophet is commanded
to go to the potter's house, and there to hear
the Lord's precepts. And when, he says, I had pro-
ceeded and gone down into the potter's house, he
himself was doing a work upon the wheel, which
the LXX, seduced by the ambiguity of the word,
translated "stones", for ABANIM () according to
the quality of the place and the diversity of pro-
nunciation, is called both "organ", that is, the
potter's "wheel", and "stones".

And when, he says, I discerned a vessel being
made of clay, suddenly it was spoiled, the provi-
dence of God acting this, so that the hand of the
craftsman while he did not know, might figure a
parable by his error. And again that potter, who
had lost the vessel of clay while the wheel was
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running, made another for himself as it seemed
good to him. And immediately the Lord to the
Prophet: "If the potter," he says, "has this power,
that from the same clay he may again make what
had been spoiled: shall I not be able to do this
in you, who as much as in you lies, seem to have
perished?"

And that he might signify free will, he says
that he both announces evils to this or that
nation and kingdom; and again good things: yet
that which he himself predicted does not happen;
but on the contrary it happens that good things
come to the evil, if they have done penance, and
evil things to the good, if after the promises they
have been turned to sins. And this we say, not that
God is ignorant that this or that nation or king-
dom is going to do, but that he leaves man to his
own will, so thathe may receive either rewards or
punishments by his own will and his own merit.
Nor will that which happens be immediately all
of man; but of his grace who has bestowed all
things: for thus the freedom of the will is to
be reserved, so that in all things the grace of
the giver may excel; according to that prophetic
word: "Unless the Lord build the house, they have
labored in vain that build it. Unless the Lord keep
the city, he watcheth in vain that keepeth it"
(Psalm 126:1, 2). For it is not of him that willeth
nor of him that runneth, but of God that showeth
mercy (Romans 9).

(Vers. 11-13.) "Now therefore tell the man of Ju-
dah, and the inhabitant [Mss. inhabitants, more
correctly] of Jerusalem, saying: Thus (or so) says
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the Lord: Behold I fashion evil against you and I
think a thought against you: let every one return
from his evil way, and direct your ways and your
studies. Who said: We have despaired (or we
shall be comforted), for we will go after our own
thoughts, and we will each do the perversity (or
what has pleased) of his own evil heart [Al. what
shall have pleased his own evil heart]. Therefore
thus says the Lord: Interrogate the nations, who
has heard such horrible things as the virgin of
Israel has done exceedingly?"

The Lord fulfills the parable which he had
taught both by words and by sight, and says: "Be-
hold I fashion evil against you," as a potter mud:
but "evil" according to Isaiah who says: "Making
peace, and creating evil" (Isaiah 45:7). Not thatit
is evilin itself, but that it seems to be evil to those
suffering it. "And I think a thought against you,"
that is, to bring in a sentence according to merit.
Change your works, and direct your ways, so
that the penalty may be changed into prosperous
things.

Those, he says, who said on the contrary: "We
shall be comforted," namely in evil works, or
according to Aquila: "We have despaired," and
according to Symmachus: "We have failed," both
of which offend God; so that one either thinks
himself by no means able to be saved, or has
failed in mind for placating God. "And we will
go," he says, "after our own thoughts." Where
then is the power of free will without the grace
of God, and the judgment of one's own will, since
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it is a great offense to God to follow one's own
thoughts and to do the will of a perverse heart?

Therefore he brings in, saying: "Interrogate
the nations, and all the nations in the circuit,"
who has done, who has heard, serving idols,
"what the virgin of Israel has done exceedingly?"
Moreover, he calls her a "virgin" for the reason
that she had served one God, the Prophet saying:
"God is known in Judea, in Israel his name is
great" (Psalm 75:2).

(Vers.14.) "Shall the snow of Lebanon fail from
the rock of the field? or can the bursting waters,
cold and flowing down, be plucked away?" LXX:
"Shall the breasts fail from the rock, or snow
from Lebanon, or shall the water decline, being
violently taken away by the wind?" Something
such as that Virgilian line sounds (Eclogues 1, 60
seqq.): "Therefore light stags shall sooner feed in
the air, and the seas shall leave the fish naked on
the shore, than his countenance shall glide from
our breast." And in another place (Aeneid 1, 611
seqq.): "While the rivers shall run into the seas,
while the shadows shall traverse the mountains,
while the pole shall feed the stars in the vault,
ever shall your honor and your name and your
praises remain." In what way, he says, the snow
cannot fail from the summits of Lebanon; nor is it
overcome by any heat of the sun, so thatit should
all melt, and the rivers flowing from the moun-
tains are by no means dried up in their fountains:
so my name, which in itself is stable and perpet-
ual, will not be able to be changed, and yet while
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other things preserve the order of nature, my
people have forgotten me. For it follows:

(Vers. 15.) "Because my people have forgotten
me, sacrificing in vain and stumbling in their
ways, in the paths of the world (or everlasting),
so as to walk through them in a way not trodden."
He who forgets God, also leaves him who says:
"I am the way" (John 14:6); and he sacrifices to
strange gods, stumbles in his ways, by no means
God's, but his own, and leaves the ancient and
everlasting paths, which have been trodden by
the footsteps of all the saints worshiping God.
These indeed have walked in a way not trodden,
and having left the worship of God, they have
venerated idols, because of which the penalty
which follows is brought in:

(Vers. 16.) "To make their land a desolation,
and a perpetual hissing: every one that passeth
by it shall be astonished, and wag his head." And
because they have forsaken, he says, the worship
of God, and have followed the crooked paths of
idolatry; therefore their land is reduced into a
solitude and into a miracle for all and a hissing,
so that they who once saw the land and the most
flourishing city, and now see it collapsed into
a desert and ashes, wonder and are astonished,
and indicate the confusion of the soul by the ges-
ture of the body: for this is to wag the head, and
to demonstrate the astonishment of the mind by
silence. Which we understand to be more fully
and correctly fulfilled after the coming of the
Lord, when no one of the Jews is permitted by law
to enter the land that once was and the holy City;
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but when they have come to the lamentation,
they wonder and bewail the prophecies of the
Prophets, fulfilled in work.

(Vers. 17.) "As a burning wind will I scatter
them before the enemy (or enemies): I will show
them the back and not the face, in the day of their
destruction." Even until today the sentence of
God remains upon the Jews. In all the world they
are scattered before the enemy the devil, or the
enemy demons; and when by days and nights in
the synagogues of Satan they invoke the name of
God, God shows them the back and not his face,
that they may understand him always receding,
and never coming to them. Moreover, the day
of Jewish destruction is all the time after the
passion of the Savior even to the end of the world:
so that after the fullness of the nations shall have
entered in, then all Israel may be saved (Romans
11).

(Vers. 18.) "And they said: Come and let us
contrive devices against Jeremiah: for the law
shall not perish from the priest, nor counsel from
the wise, nor the word from the prophet. Come
and let us strike him with the tongue, and let
us give no heed to all his words." This was then
the device of the Jews against Jeremiah, or the
Lord Savior, and today it is the device of the
heretics against his servants, that they may build
up calumnies, and prevent holy men by accusa-
tion, nor think what truth those speak, but what
lie they themselves may build up; for they boast
that in their priests and in their wise men and
in their pseudoprophets the law and counsel of
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God and eloquence remain, while Scripture says:
"Wisdom shall not enter into a perverse soul”
(Wisdom 1:4).

(Vers. 19 seqq.) "Give heed to me, O Lord, and
hear the voice of my adversaries. Shall evil be
rendered for good, because they have digged a pit
for my soul? Remember that I have stood in thy
sight, to speak good for them, and to turn away
thy indignation from them. Therefore deliver up
their children to famine, and bring them into the
hands of the sword. Let their wives be without
children and widows, and let their husbands be
slain by death: let their young men be pierced
through by the sword in battle, let a cry be heard
from their houses."

In a type indeed of the Savior, Jeremiah suffers
all these things from the people of the Jews,
who afterwards, the Babylonian coming, are dev-
astated. But they are fulfilled more fully and
perfectly in Christ, and [Al. when] the city being
subverted, they were slaughtered by the Roman
sword, not because of idolatry, which at that time
was not, but because of the killing of the Son
of God, when all the people together cried out:
"Away, away with such a one: we have no king
but Caesar" (John 19:15). And their imprecation
was fulfilled with eternal damnation: "His blood
be upon us and upon our children" (Matthew
27:25). For they had digged a pit for Christ, and
had said: "Let us take him away from the land of
the living" (Isaiah 53:8). Who was of such great
mercy toward them, that standing in the sight of
the Father, he spoke good for them, that he might
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turn away his indignation from them, so that on
the cross also he said: "Father, forgive them; for
they know not what they do" (Luke 23:34). We
run through manifest things, that we may dwell
on more obscure ones, by no means interpreting
the ravings of some and the captivity of the heav-
enly Jerusalem, but pursuing clear history and
most manifest prophecy with all confidence of
words and senses.

(Vers. 22, 23.) "For thou shalt bring a robber
suddenly upon them, because they have digged
a pit to take me, and have hidden snares for my
feet. But thou, O Lord, knowest all their counsel
against me unto death. Be not propitiated to their
iniquity, and let not their sin be blotted out from
thy face. Let them be falling (or stumbling) in thy
sight, in the time of thy fury abuse them (or act
in them)."

If we understand this concerning Jeremiah, let
us refer the sudden robber to Nebuchadnezzar:
if concerning the Savior, which is both truer and
better, to the Roman army. And lest the sentence
of God should seem unjust, he explains what they
have done against the Son of God, Christ, and
what they have suffered. Moreover, that which
he brings in: "Be not propitiated to their iniquity,
and let not their sin be blotted out from thy face,"
is by no means contrary to the former sentence,
in which he prays to the Father for the people; but
after the given time of penance has passed, and
they persevere in their crime, the people and the
elders are punished not so much for themselves
as for others, lest unavenged sin should harm the
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rest by example. And that which he brings in:
"Let them be stumbling, or falling, in thy sight,"
is similar to that of Isaiah and Peter the apostle:
"And you shall not stumble as upon a stone of
offense, and arock of scandal” (Isaiah 8:14;1Peter
2:8). Of which also the Prophet remembers in the
psalms: "The stone which the builders rejected,
the same is become the head of the corner. By the
Lord has this been done" (Psalm 117:22).

(Chap. XIX.---Vers. 1 seqq.) "Thus saith the
Lord: Go and take a potter's earthen flask, and of
the elders of the people, and of the elders of the
priests, and go out to the valley of the son of Hin-
nom, which is by the entry of the earthen gate (or
Charsith); and thou shalt preach (or cry out, or
read) there the words which I shall speak to you,
and thou shalt say: Hear the word of the Lord,
kings of Judah, and inhabitants of Jerusalem."

For "potter's flask," which is called *BOCBOC*
() in Hebrew, the LXX translated "small jar,"
and for "earthen gate," Aquila, Symmachus and
Theodotion put the Hebrew word itself *HAR-
SITH* (): for which the LXX according to their
custom for the aspiration of the letter *"HETHY,
added the Greek *CHI*, so as to say *Charsith* for
*Arsith*, just as that is *Chebron* for *Hebron*,
and *Jericho* for *Jeriho*.

Moreover, the divine Scripture wishes the
people to be taught not only by the ears, but also
by the eyes. For (as we have already said) what
arrives at the soul by sight is retained more in the
mind than what arrives by hearing. "Take," he
says, "the flask, or the earthen small jar, and of
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the elders of the people and of the priests, and go
out to the valley of the son of Hinnom," concern-
ing which we have spoken above, in which was
the shrine of Baal, and the grove, and the wood
of Siloa irrigated by fountains. Moreover, he says,
the valley itself is by the gate, which is called
*HARSITH* () in Hebrew, thatis, "earthen." "And
thou shalt preach, or read there the words which
I shall speak with thee": so that there may be
heard there the things which I am about to say.
Moreover, for this reason (as we have already
said) both "thou shalt preach,”" and "thou shalt
cry out," and "thou shaltread" is put, because the
Hebrew word *CARATH* () signifies these three
things. And he wishes those things which he is
about to say to be heard both by the kings of
Judah and by the inhabitants of Jerusalem, that
is, both by the royal stock and by all the people, so
that they may be without excuse who shall have
refused to hear.

(Vers. 4-6.) "Thus saith the Lord of hosts, the
God of Israel: Behold, I will bring affliction (or
evils) upon this place: so that everyone who shall
hear it (or them) his ears shall tingle, because
they have forsaken me, and have made this place
strange, and have offered libationsin it to strange
gods whom they and their fathers and the kings
of Judah knew not. And they have filled this place
with the blood of innocents, and they have built
the high places of Baalim, to burn their sons with
fire for a burnt offering to Baalim; which I com-
manded not (or thought not), nor spoke, nor did
they ascend into my heart."
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And this place some foolishly refer to the
heavenly Jerusalem. Concerning which, lest we
should always be admonishing, let it suffice to
have said this much: that an explanation of this
kind is to be avoided, indeed a heresy, which
subverts manifest things, and endeavors to bring
certain deceptions into the Churches of Christ.
Moreover, for no one is it a doubt but that in the
Temple of God they placed the idol Baal, or in
the shrine which was in the valley of the son of
Hinnom, where both the grove of Baal and his al-
tar were, upon which they sacrificed and burned
their sons. Which the Lord neither thought, nor
spoke, nor did they ascend into his heart. Not that
God did not know future things, but that he says
he is ignorant of things unworthy of his notice,
according to that of the Gospel: "Depart from me,
workers of iniquity, I know you not" (Luke 13:27).
For "the Lord knoweth those who are his" (2 Tim.
2:19). And: "He who is ignorant, shall be ignored"
(1 Cor. 14:38). Or certainly, these things are to be
taken anthropopathically concerning God, justas
others are. Moreover, every heretic forsakes God,
and makes the place of God's habitation strange,
which he shall have polluted by his fraud, and
offers libations to strange gods, whom neither he
himself knew, nor his fathers, namely the Apos-
tles and apostolic men; moreover, the kings of
Judah, that is, the patriarchs of the heretics, fill
the place once belonging to God with the blood
of the deceived and the innocent. For unless one
be foolish and simple, he is not quickly subverted.
And they build the high places of Baalim, while
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they say they dispute concerning sublime things.
And they burn their sons to the idol, whom they
have begotten in heresy. All which things the
Lord says he is ignorant of, nor did they ever
ascend into his thought.

(Vers. 6.) "Therefore behold the days come,
saith the Lord, and this place shall no more be
called Topheth, and the valley of the son of Hin-
nom, but the valley of slaughter." LXX: "Therefore
behold the days come, saith the Lord, and this
place shall no more be called ruin and polyan-
drion of the son of Hinnom, but the polyandrion
of slaughter." What the valley of the son of
Hinnom is, which is called GEENNOM (Q177°3)
in Hebrew, whence also gehenna is thought to
be named, we have spoken above. Moreover, I
wonder what the LXX intended for themselves
to put diaptosis (Sidsttwoiy), that is, ruin, for
TOPHETH (Non), and for valley, polyandrion,
which signifies a multitude of men: unless per-
haps from the fact that the people fell there, and a
multitude of men was slain, either spiritually, in
the error of idolatry, or according to the letter, by
the Babylonian army, which is read more mani-
festly in the consequences.

(Vers. 7 sqq.) "And I will dissipate the counsel
of Judah and Jerusalem in this place, and I will
subvert them with the sword in the sight of their
enemies, and in the hand of those seeking their
souls, and I will give their carcasses to be meat
for the fowls of heaven and for the beasts of the
earth, and I will set this city in astonishment
and in hissing. Everyone who passeth by it shall
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be astonished, and shall hiss upon all the plague
thereof. And I will feed them with the flesh of
their sons, and with the flesh of their daughters,
and every one shall eat the flesh of his friend,
in the siege and in the distress, in which their
enemies shall shut them up, and those who seek
their souls."

Although we know these things also hap-
pened to the people in the Babylonian captivity,
nevertheless they are more fully referred to the
times of the Savior, when they were besieged by
Vespasian and Titus, and their city, in the times
of Hadrian, collapsed into eternal ashes, so that
they who had offered their sons to idols, them-
selves afterwards compelled by the necessity of
hunger, turned them to the use of food, and the
flesh of all was given to the fowls of heaven and
the beasts of the earth: so that they who had
abused the gifts of the Lord unto impiety, and had
sacrificed their own bowels to idols, made their
bellies the sepulchers of their children.

(Vers. 10, 11.) "And thou shalt break the flask
in the eyes of the men who shall go, or go out
with thee. And thou shalt say to them: Thus
saith the Lord of hosts: Even so will I break
this people, and this city, as a potter's vessel is
broken, which cannot be made whole any more."
Plainly this is said not of the Babylonian, but of
the Roman captivity. For after the Babylonians,
indeed, both the city was restored, and the peo-
ple led back into Judea, and restored to their
former abundance. But after the captivity which
happened under Vespasian and Titus, and after-
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wards under Hadrian, the ruins of Jerusalem are
to remain until the consummation of the age,
although the Jews think for themselves that a
golden and gemmed Jerusalem is to be restored,
and again victims, and sacrifices and marriages
of the saints, and the kingdom on earth of the
Lord Savior. Which although we do not follow,
nevertheless we cannot condemn, because many
of the ecclesiastical men and Martyrs have said
these things. And let every one abound in his
own sense, and let all things be reserved for the
judgment of the Lord (Rom. 14). Moreover, just as
an earthen and testaceous vessel, if it shall have
been broken, cannot be reformed into its ancient
appearance: so also the people of the Jews and
Jerusalem being subverted, shall not have their
former state. Finally, the name of the city itself is
empty today, and from Aelius Hadrian it is called
Aelia, and with the former habitation, it also
lost the former name, for the purpose of striking
down the pride of its inhabitants. Moreover, the
names of the Holy Cross and of the Resurrection
do not signify the city, but the place: nor the
former magnitude of riches, through which the
people of the Jews perished, but the glory of holi-
ness, which our poor little Bethlehem possesses,
not having gold and gems, but the bread which
was born in her.

(Vers. 12.) "And they shall be buried (or they
shall bury) in Topheth, because there is no other
place for burying. Thus will I do to this place,
saith the Lord, and to the inhabitants thereof, and
I will set this city as Topheth (or as a ruin), and
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the houses of Jerusalem and the houses of the
kings of Judah shall be as the place of Topheth (or
of ruin)." Moreover, that which is inserted in the
LXX: "All the houses of the kings of Judah, as the
place of Topheth," is not had in the Hebrew. And
it follows:

(Vers. 13.) "All the houses shall be unclean, in
whose roofs they have sacrificed to all the host
of heaven, and have offered libations to strange
gods." Which he had said above. "This place shall
no more be called Topheth, and the valley of the
son of Hinnom, but the valley of slaughter," now
he sets forth more manifestly, that there shall be
so great a slaughter in the place itself, that there
the people shall be buried in heaps, and the grove
once of religion, should become a mound of the
dead. Also the city itself, which overhangs this
place, letitbecome as Topheth, for which the LXX
translated ruin. Let the houses of Jerusalem also,
and the palaces of the kings, be converted into
similar ruins. And the cause is rendered, because
they were unclean, and polluted with the crime
of idolatry, for the reason that in their roofs and
house-tops, they sacrificed to the sun and moon
and stars of heaven, and burned incense; nor
were they content with this error, but sacrificed
to demons, and poured out libations to strange
gods (Zeph. 1).

(Vers. 14, 15.) "Moreover, Jeremiah came from
Topheth, whither the Lord had sent him to
prophesy, and he stood in the court of the house
of the Lord, and said to all the people: Thus saith
the Lord of hosts, the God of Israel: Behold, I
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will bring upon this city, and upon all the cities
thereof, all the evils which I have spoken against
it, because they have hardened their neck, that
they might not hear my words." After that in
Topheth, in the presence of the elders of the peo-
ple whom Jeremiah had led with him, he broke
the flask, or the small jar, and prophesied by the
words of the Lord for the crushing of the people
and of the city of Jerusalem, he returns and
stands in the court of the house of the Lord, and
speaks to the whole multitude, which had been
unwilling to go to the place Topheth, that the
Lord is about to bring upon the city of Jerusalem,
and upon all its cities, all the evils which he has
spoken against it. And lest we should think the
sentence to be cruel, he renders the causes, why
he is about to bring evils. "Because," he says,
"they have hardened their neck, that they might
not hear my words:" not even after many impi-
eties, being willing to do penance.

(Chap. XX.---Vers. 1, 2.) And Pashhur the
son of Immer the priest, who was appointed
chief in the house of the Lord, heard Jeremiah
prophesying these words. And Pashhur struck
Jeremiah the prophet, and sent him into the
shackles which were in the upper gate of
Benjamin in the house of the Lord. For Pash-
hur the Seventy translated Phascor, which is
interpreted blackness of the mouth, and for
shackles, which we have said, the Seventy and
Theodotion translated cataracten, Symmachus
basanistérion (Bacaviotriplov) or streblotérion
(otpefrwtrplov), both of which signify tor-
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ments. Moreover, we have said shackles in the
common manner, which kind of torment we also
read in the Acts of the Apostles, when the apos-
tles Paul and Silas were given into the custody
of the prison (Acts 16). Moreover, this man was
the high priest of the Temple, and he abuses
the dignity of the Priesthood given to him in a
perverse way, not so that he might teach, and
correct by word; but so that he might terrify by
tortures (John 19). Whence also the Savior and
the apostle Paul are beaten by the command of
the high priest (Acts 16). Nor is it a wonder if
today the servants of God are killed by Pashhur,
and are sent into prison, and are reserved in
horrible custody. For this power is given by God;
that the faith of the Prophets may be shown.
Nevertheless, he who strikes is not greater, but
he who is struck is stronger. And patiently the
Prophet receives the judgment of God, nor does
he cry out against the blows, but considers
the one commanding. IMMER (71X) sounds like
word, from which blackness is often generated,
not by the fault of the parent, but by the crime of
the degenerating one. Moreover, the torment by
which the Prophet s tortured, is seen in the right
part, which is interpreted Benjamin; and in the
sublime gate, which does not indicate truth, but
the unjust power of the high priest.

(Vers. 3.) And when it had dawned on the
morrow, Pashhur brought forth Jeremiah from
the shackles, and Jeremiah said to him: Not
Pashhur has the Lord called thy name, but fear
on every side. And here both the name of the
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high priest, and the kind of torment, all have in-
terpreted similarly as above. Moreover, the name
of the high priest is changed, so that from the
name the punishment of future things may be
demonstrated. By no means, he says, shalt thou
have blackness of the mouth, and the empire of
unequal power; but thou shalt be led captive into
Babylon, for this signifies fear on every side or
round about: so that trembling and uncertain of
thy own safety, thou mayest look around hither
and thither, and mayest dread the adversaries
coming against thee. For fear, which is written in
Hebrew MAGUR (71%), the LXX and Theodotion
interpreted metoikon (pétoikov), that is, migrat-
ing, the second edition of Aquila stranger, the
first looking around, Symmachus taken away or
gathered and compelled.

(Vers. 4-6.) "Because thus saith the Lord: Be-
hold, I will give thee for a fear, and all thy friends,
and they shall fall by the sword of their enemies,
and thy eyes shall see it: and I will give all Judah
into the hand of the king of Babylon, and he shall
translate them to Babylon, and shall strike them
with the sword. And I will give all the substance
(or strength) of this city, and all the labor thereof,
and all the price (or glory, and all the treasures
of the kings of Judah I will give into the hand
of their enemies, and they shall spoil them, and
take them and lead them to Babylon. But thou
Pashhur, and all the inhabitants of thy house,
shall go into captivity, and thou shalt come to
Babylon, and there thou shalt die, and there
thou shalt be buried, thou and all thy friends, to
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whom thou hast prophesied a lie." According to
the former interpretation, by which the name of
Pashhur had been changed, so that he should be
called Magur, all similarly translated, so that they
should signify either fear, or peregrination, or
removal and translation, and gathering. And he
threatens that he with his friends is already and
very soon to be taken, and to be delivered into the
hands of the enemies, and all the people of the
tribe of Judah to be obtained by the hands of the
Babylonian king, and some to be killed with the
sword, and others to be led into captivity, and all
the riches as well of the city as of the royal trea-
sures to be taken by the enemies, and Pashhur
himself with all his kindred and family to be led
into captivity, and that he will die in Babylon,
for the reason that he deceived his people with
a lie, by no means promising them true and sad
things, but prosperous things through a lie. And
at the same time the patience and prudence of
the Prophet are to be noticed, because being sent
into prison he is silent, and by silence overcomes
the injury, nor nevertheless does he dissimulate
what he knows is to come, so that at least thus
the false prophet high priest may cease to sin, and
may pray for the clemency of God.

(Vers. 7, 8.) "Thou hast seduced me, O Lord,
and I am seduced, (or thou hast deceived me,
O Lord, and I am deceived). Thou hast been
stronger than I and hast prevailed (or hast ob-
tained and been able). I am become a derision
all the day, all mock me; because already of old
[ speak, crying out iniquity, and I shout out vast-
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ness (or because by my bitter word I shall laugh
at prevarication, and I will invoke misery)." The
Prophet says that he was deceived by the Lord,
because in the beginning hearing: "A prophet
unto the nations I have given thee" (Above 1:5).
And again: "Behold, I have set thee today over
nations and over kingdoms, to root out and to
pull down, and to destroy and to dissipate, and to
build and to plant" (Ibid. 10), he had thought that
he would say nothing against the people of the
Jews, but against various nations round about.
Whence also he freely assumed the prophecy;
and it happened to the contrary, that preaching
the captivity of Jerusalem, he should sustain
persecutions and distresses. And that which he
brought in: "I am become a derision all the day,
all mock me:" for the reason that they estimate
that he has lied in all things, and all the things
which he predicted were to come, were lies. For
the Prophet had immediately thought that what
the Lord was threatening would be, and the peo-
ple estimated that it would by no means come
any further, which had not come immediately.
And I cry out the Babylonian vastness and the
iniquity of the enemies through which my people
is to be oppressed. But if we follow the Seventy
in that which they said: "because by my bitter
word I shall laugh at prevarication, and I will
invoke misery," this is the sense: I know that
present sadness is to be exchanged for future joy,
according to that which is written: "Blessed are
they that mourn, for they shall laugh" (Matt. 5:5);
and therefore I freely sustain misery, and iniquity
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and affliction, so that I desire and invoke them;
and I compensate the brevity of injury with the
eternity of happiness.

(Vers. 9, 10.) "Because the word of the Lord is
become a reproach to me, and a derision all the
day. And I said: I will not remember him (or I will
not name the Lord), nor speak any more in his
name. And itbecame in my heart as aburning fire,
and shut up in my bones, and I fainted (or I was
dissolved), not sustaining to bear it. For I heard
the contumelies (or the vituperation) of many,
and terror round about (or of those gathered on
every side), pursue ye, and let us pursue him."

While I was crying out and saying, that now
the Babylonian army would come, and the hostile
sword would spoil all things, the word of the Lord
was turned into a reproach to me and a derision,
while they think the slowness of the prophecy to
be a lie. Wherefore I decreed in my mind, that I
would no more speak to the people in the words
of God, nor name his name. Which when, over-
come by shame, I had decreed indeed modestly,
butfoolishly, "itbecame," he says, "in my heartas
a burning fire and shut up in my bones;" or I was
dissolved on every side, so that I could not bear
it. For the divine word conceived in the mind,
and not brought forth by the mouth, burns in
the breast. Whence also Paul speaks: "If I preach
the gospel, it is no glory to me: for necessity is
laid upon me. For woe is unto me, if I preach not
the gospel; for if I do this thing willingly, I have
a reward: but if against my will, a dispensation
is committed unto me" (1 Cor. 9:16, 17). And in
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Athens seeing the city given to idolatry, he was
incited in spirit, and was fervent in his whole
mind (Acts 17). And after a little in the same
volume we read: "But when Silas and Timothy
were come from Macedonia, Paul was instant in
the word, testifying to the Jews that Jesus was the
Christ" (Acts 18). But also many of the Teachers
in the Church sustain similar things even until
today, hearing the vituperation of many gathered
against them round about, and saying: "Pursue
ye, and let us pursue them."

(Vers. 11.) "All the men, who were my peaceful
ones, and keeping my side: if by any means he
may be deceived, and we may prevail against
him, and obtain revenge from him. But the Lord
is with me as a strong warrior." When adver-
saries have risen up, and those once friends and
peaceful have been turned to wars, and have
wished to stretch snares for us, let us not greatly
care; but let us desire to say this which the
Prophet speaks: "But the Lord is with me as a
strong warrior." Therefore they who persecute
me, shall fall and shall be weak (or therefore they
have persecuted, and could not understand). Let
them be confounded vehemently, because they
have not understood the everlasting reproach (or
ignominy), which shall never be blotted out. Be-
cause they have persecuted, therefore they could
not understand the prophetic word, and a vehe-
ment confusion has followed theirignorance, nor
have they understood the everlasting ignominy,
which shall obtain them, and shall be blotted out
by no oblivion. Let the men therefore say what
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they wish, who were once peaceful, and who kept
my side, and desired to deceive, provided that
such great vengeance, and such great rewards
follow the just man and the teacher of the Church
after persecution.

(Vers. 12.) "And thou, O Lord of hosts, prover
of the just (or who provest just things) who seest
the reins and the heart, let me see, I beseech thee,
thy revenge from them, for to thee I have revealed
my cause" (Luke 6). The Lord is the only one,
who knows how to prove justice, as he is the only
one, who beholds the internal things of the heart.
Whence also Jesus knowing the thoughts of men,
not from progress, as some think, but by nature is
God. Something such sounds also in the psalms:
"Every living thing shall not be justified in thy
sight" (Psalm 142:2). If a living thing shall not be
justified by virtues, how much more he who is
dead for sins? And although the just man knows
thathe has God as a defender, nevertheless by the
impatience of human fragility, what he knows is
to come, he desires now already to see. To whom
also he revealed his cause, who says in another
place: "Vengeance is mine, and I will repay, saith
the Lord" (Deut. 32:35). Moreover, happy is the
conscience, whose cause is revealed to the Lord
(Heb. 10:30), the Apostle saying: "All that is man-
ifested, is light" (Eph. 5:13).

(Verse 13.) Sing to the Lord, praise the Lord,
because he has delivered the soul of the poor man
from the hand of the wicked [Vulg. of the evil]. He
who is poor in spirit, and has not riches, which
have received their consolation in this world, of
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which Paul also speaks: Only that we should be
mindful of the poor (1 Cor. 13), when he has ob-
tained vengeance from the Lord, praises the Lord
in spirit, and glories that he has been snatched
from the hand of the wicked. But all this happens,
not by our merit, but by the grace of him who
delivered the poor man, and who does not have
the riches of falling pride; but the humility of the
delivered poor man.

(Verse 14 ff.) Cursed be the day in which I was
born, let not the day in which my mother bore
me be blessed. Cursed be the man (or person)
who announced to my father saying: A male son
is born to you, and gladdened him as if with
joy. Let that man be as the cities which the Lord
subverted, and he did not repent: let him hear
a cry in the morning, and a wailing in the after-
noon time, who did not kill me from the womb,
so that my mother might become my sepulcher,
and her womb an eternal conception. Why did I
come out of the womb, that I might see labor and
sorrow, and that my days might be consumed
in confusion? Those who think that souls were
in the celestial regions, and were precipitated
from a better to a worse state, use this and such
testimonies, because forsooth it would have been
better to dwell in the celestial regions than in
the terrestrial, and to assume the body of humil-
ity: seeking certain new, or rather already old
arguments of their heresy. But we, reading that
of blessed Job: Cursed be the day in which I was
born, and that night in which they said, behold a
male (Job 3:3). And: Cursed be the man who an-
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nounced to my father, saying, a boy is born to you,
we fit to this testimony, that forsooth it is better
not to be, than to live in punishments, according
to that which is written: Death is rest to a man,
to whom God has closed his way (Ecclus. 22:11).
And again: Why is light given to the miserable,
and life to those who are in bitterness of soul (Job
3:20)? And in the Gospel we read it simply said: It
would have been better for him if he had notbeen
born (Matt. 26:24): not that there is anyone who
was not born; but that it is better not to be, than
to be in a bad state. For it is one thing to not be at
all, another when one is, to be tortured without
any intermission, just as we prefer a quiet death
to a life of misery. Whence also Amos calls it a
day of darkness, a day of affliction (Amos 5). And
Jacob, because helived in labor and anguish, calls
the days of his life small and very evil (Gen. 47).
And Paul the apostle says: That he might deliver
us from the present wicked world (Gal. 1:4). And
again: Redeeming the time because the days are
evil (Eph. 5:16).

(Chap. XXI.---Verse 1 ff.) The word that came
to Jeremiah from the Lord, when king Zedekiah
sent to him Pashhur the son of Malchiah, and
Zephaniah the son of Maaseiah the priest, saying:
Inquire of the Lord for us, for Nebuchadnezzar
king of Babylon fights against us, if perhaps the
Lord may do with us according to all his wonders,
and he may depart from us. Above, the pontiff
Pashhur, or Phaschor, who struck Jeremiah, had
Immer as his father (Above, 20). But this Pashhur
is the son of Malchiah. This is for the reason that
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no one should think him the same. Moreover,
king Zedekiah sends to the Prophet, not wanting
either the people or the princes to know, so that
he may recognize by a secret message through
legates what sentence the Lord has upon the
city of Jerusalem and the people of the Jews.
And that which he brings in: Because Nebuchad-
nezzar king of Babylon fights against us, shows
that Jerusalem being already besieged, Zedekiah
asks this of the Prophet. And it is to be noted
thatin the Prophets, and especially in Ezekiel and
Jeremiah, the order of kings and times is by no
means preserved: but preposterously, that which
according to history was done later is related
first: and that which was done first, later. For it is
one thing to write history, another prophecy: as
in the present place, Zedekiah, who was captured
with the city of Jerusalem, is written as sending
toJeremiah, and at that time when Jerusalem was
being besieged, and later the history of Jehoiakim
his brother is narrated, who was king before him:
and of Jehoiachin, that is, Jeconiah, who was the
son of Jehoiakim, about whom it will be said in
the following parts.

(Verse 3 ff.) And Jeremiah said to them: Thus
you shall say to Zedekiah: Thus says the Lord
God of Israel: Behold I will turn back the vessels
of war (or the weapons of war) which are in your
hands, and with which you fight against the king
of Babylon and the Chaldeans, who besiege you
in the circuit of the walls: and I will gather them
(or those things) into the midst of this city, and I
will fight against you with an extended hand and
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a strong (or lofty) arm, and in fury, and in indig-
nation, and in great wrath. And I will strike the
inhabitants of this city: men and beasts shall die
by a great pestilence. In vain, he says, you wish to
resist the Chaldeans who are besieging, and you
prepare weapons of war, for which you will have
use only in the middle of the city, so that you may
seem to be armed. But with them besieging, I will
fight against you with an extended hand and a
strong arm and with my fury and indignation I
will strike: so that both you and everything that
breathes may die of hunger and pestilence in the
middle of the city. Which indeed we read was
done. For without any crown [siege-works] and
noise of those fighting, so great a city was taken
by siege, that they did not have those whom
they might overcome, but only those whom they
might take: Better, he says, were those wounded
by the sword than those killed by hunger.

(Verse 7.) And after these things, says the Lord:
I will give Zedekiah the king of Judah, and his
servants, and his people, and those who are left
in this city from the pestilence, and the sword,
and the hunger, into the hand of Nebuchadnez-
zar the king of Babylon, and into the hand of
their enemies, and into the hand of those seeking
their life: and he shall strike them in the edge
of the sword, and he shall not be bent, nor shall
he spare, nor shall he have mercy. This which
we translated: Into the hand of Nebuchadnezzar
king of Babylon, and into the hand of their ene-
mies, is nothadin the Seventy. And for that which
we said: He shall not be bent, nor shall he spare,
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nor shall he have mercy, the Seventy translated:
I will not spare, nor will I have mercy. And it is
better according to the Hebrew, so that the cruel
and inflexible sentence may seem rather to be of
the Babylonian king than of the Lord. But first it
was prophesied concerning the whole city: now
it is foretold properly to Zedekiah, and to his
people, who shall remain after the pestilence, the
sword, and the hunger, that he is to be taken by
Nebuchadnezzar the Babylonian king, and to be
killed with his friends by the sword: nor should
he hope for any mercy from him, whose covenant
and necessity [alliance] he deserted by perjury.
(Verse 8 ff.) And to this people you shall say:
Thus says the Lord: Behold I set before you the
way of life and the way of death. He who shall
dwell in this city shall die by the sword, by
hunger, and by pestilence. But he who shall go
out and flee over to the Chaldeans, who besiege
you, shall live, and his soul shall be to him as
a spoil. For I have set my face upon this city for
evil, and not for good, says the Lord. It shall be
given into the hand of the king of Babylon, and
he shall burn it with fire. To those who were
sent by the king and had come to the Prophet to
pray that he might inquire of the Lord for them,
he had responded the above things, and those
which they should relate to king Zedekiah. Now
he exhorts that they respond to the people, and
gives counsel that they flee over to the Chaldeans,
against the royal will, which no one is ignorant
was dangerous for the Prophet. Whence also he
imprecates death upon himself and says: Cursed
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be the day in which I was born (Jer. 20:14). And:
Why did I come out of the womb, that I might see
labor and sorrow (Ibid., 18)? Not that it is light to
give counsel to those not yet captured, to deliver
themselves of their own accord to captivity, as
if it were commanded to those about to suffer
shipwreck, that before the shipwreck and the dis-
sipated ship, they should seize oars and planks,
and deliver themselves to the waves: but because
it is more tolerable to live captured in whatever
way, than to be consumed by sword, hunger, and
pestilence. There are some who explain this place
according to tropology thus, thatitis better to de-
liver oneself to secular disciplines, and especially
to philosophy, than to remain in that Church in
which there is hunger for the word of God, and
all the people die by the sword of heretics and
penury of doctrine and the heretical pestilence.
(Verse 11, 12.) And to the house of the king of
Judah: Hear the word of the Lord, house of David.
Thus says the Lord: Judge judgment in the morn-
ing, and deliver the one oppressed by force from
the hand of the slanderer, lest perhaps my indig-
nation go out (or so that it may not go out) like
fire, and be kindled, and there be no one to extin-
guish it, because of the malice of your pursuits.
That which follows: Because of the malice of your
pursuits, is not had in the Seventy. Because he
had said above: And to this people you shall say,
Thus says the Lord, consequently he now brings
in: and to the house of the king of Judah: so that
it may be understood, you shall say, thus says
the Lord: for both the superior and inferior parts
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are joined *apo koinou* [in common]; so that the
sense is: And to this people you shall say, Thus
says the Lord. Moreover, the word is properly
made to the royal house, because of whose fault
especially the city is besieged, so that it may
emend the error by penitence, and obtain the
clemency of the Lord. Judge, he says, judgment
in the morning, not in the darkness of iniquity,
butin the light of justice. And deliver the one op-
pressed by force from the hand of the slanderer,
so that you may not accept a person in judgment,
but with the rich oppressing the poor, the com-
mand of God may prevail among you more than
the power of the persecutor. And if, he says, you
do this, by no means shall the fire of my fury
be kindled in you, nor shall it find matter which
it may consume. Incredible clemency of God is
demonstrated in this place, so that concerning
those of whom he had said above: For I have
set my face upon this city for evil, and not for
good; it shall be delivered into the hand of the
king of Babylon, and he shall burn it with fire,
with the sentence of the Lord already rushing
in, he provokes them to salvation. Not that he is
ignorant that the city of Jerusalem is to be taken;
butbecause free will is preserved for man, so that
not by ignorance of the future, but by their own
will they may seem to perish. Just as the Savior
also knew that the Apostle would deny him, and
that he himself was to be crucified: forasmuch
as he had often foretold this to the Apostles, and
nevertheless he was warning them, wanting to
correct them to penitence; so that whatever they
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sustained afterwards happened to them by their
own fault, not by the hardness of the one threat-
ening.

(Verse 13, 14.) Behold I am against you, inhab-
itant of the solid and level valley, says the Lord,
who say: Who shall strike (or terrify) us? And who
shall enter our houses? And I will visit upon you;
and that which follows: according to the fruit of
your pursuits, says the Lord, is not had in the
Seventy. And I will kindle, he says, a fire in its
forest, and it shall devour all things in its circuit.
For the inhabitant of the solid and level valley,
the Seventy translated: Behold I am against you,
who dwell in the level valley of SOR; for which
Symmachus interpreted 'rock,’ Theodotion 'be-
sieged'; the first edition of Aquila 'solid,' the sec-
ond 'Tyre.' For Sor or Sur in the Hebrew language
sounds like both Tyre, and flint, and narrowed.
Moreover, he speaks against Jerusalem which is
walled in by siege, or in the likeness of Tyre,
as if by a great sea, so it is girded by the Babylon-
ian army, and cannot escape; or certainly which
thinks itself impregnable and robust like a very
hard rock because of the solidity and magnitude
of its walls, and says: Who shall be able to terrify
us? and who shall enter our houses? when on
the contrary God speaks: I will visit you; you will
not be able to escape my eye. Moreover, I will
visit you for destruction, and I will render to you
the fruit of your malice. And I will kindle a fire
in your forest. Not the Babylonian, as you think,
not the king of the Chaldeans; but my wrath
shall perform all these things. Moreover, he calls
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Jerusalem a 'forest,’ and all the region around,
which does not have the fruit-bearing trees of
good works, because it is prepared for burning.
And beautifully he calls it a 'level valley,' because
it is passable for enemies: and not a 'lofty moun-
tain,’ which can be ascended with difficulty,
according to that which is also said in Isaiah:
The vision of the valley of Zion (Isa. 22:1). What-
ever is prophesied to the royal house and to the
metropolitan city, let us refer to the ecclesiastical
order, and to the princes of the Churches, those
at least who have delivered themselves to pride
and riches and lasciviousness. Nor shall it be de-
livered from destruction immediately because it
is the royal house, just as those who were of the
stock of David, very few indeed were found who
pleased the Lord as David himself.

(Chap. XXII.---Verse 1 ff.) Thus says the Lord:
Go down into the house of the king of Judah, and
you shall speak there this word, and you shall say:
Hear the word of the Lord, king of Judah, who sit
upon the throne of David, you and your servants
and your people, who enter through these gates.
Thus says the Lord: Do judgment and justice,
and deliver the one oppressed by force from the
hand of the slanderer, and do not sadden the
stranger and the fatherless and the widow, nor
oppress them iniquitously (or impiously), and do
not shed innocent blood in this place. For if doing
you shall do this word, kings sitting of the race
of David upon his throne shall enter through the
gates of this house, and ascending chariots and
horses, they and their servants and their people.
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Butif you will not hear these words, I have sworn
by myself, says the Lord, that this house shall be
in solitude.

This vision, or rather this word of the Lord,
is made to the Prophet either before Zedekiah
sent messengers to him, or certainly after he
commanded the messengers what they ought to
relate to the king, it is commanded to Jeremiah
that he should by no means speak to the king
through messengers, but he himself should go to
the palace, and there speak to him. And at the
same time let us notice the divine wisdom, that
through messengers he commands sad things
to be announced, mixed also with prosperous
things, if the king should want to do penance.
But here, because it is commanded to him that
he should proceed, he does not announce sad
things and the captivity already about to come;
but he warns what he ought to do so that he may
avoid the impending sentence of God. Moreover,
it is proper to kings to do judgment and justice,
and to deliver from the hand of slanderers those
oppressed by force, and to provide help to the
stranger, and the fatherless, and the widow (who
are more easily oppressed by the powerful). And
so that he might inject a greater care for the
precepts of God into them, he brought in: Do not
sadden, so that not only should you not snatch
away, but neither should you even allow them to
be saddened by others through your connivance.
And you shall not shed innocent blood in this
place. For to punish homicides and sacrilegious
and poisoners is not the shedding of blood, but
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the ministry of the laws. If, he says, you do these
things, O kings of Judah, you shall hold your
former power, and you shall enter through the
gates of Jerusalem with the ambit [pomp] and
royal glory.

(Verse 6-8.) Because thus says the Lord con-
cerning the house (or to the house) of the king
of Judah: Gilead, you are to me the head (or the
beginning) of Lebanon, if I do not set you in
solitude, uninhabitable cities. And I will sanctify
[Al. build] over you the man who kills, and his
weapons: and they shall cut down your choice
cedars, and they shall precipitate (or cast) them
into the fire, and many nations shall pass through
this city, and each one shall say to his neighbor:
Why did the Lord do thus to this great city?
And they shall respond: Because they forsook the
covenant of the Lord their God, and adored alien
gods, and served them.

Gilead, which the half tribe of Manasseh pos-
sessed, the Scripture commemorates as being
across the Jordan. On which mountain Laban
overtook Jacob as he was fleeing, and the moun-
tain according to Genesis received the name
*soros* [heap], that is, the mound of testimony,
for the reason that there Jacob and Laban swore,
with stones gathered into a heap (Gen. 31). More-
over, itis the head, or the beginning of Lebanon, a
lofty mountain, which is all planted with cedars,
according to that of David singing: And the Lord
shall shake the cedars of Lebanon (Ps. 28:5).
And elsewhere: I have seen the impious highly
exalted, and elevated like the cedars of Lebanon

263



COMMENTARY ON JEREMIAH

(Ps. 36:35). And in Zechariah we read: Open,
Lebanon, your gates, and let fire devour your
cedars (Zech. 11:1). Therefore in the present place,
because he was speaking to the royal house, he
speaks through a metaphor to the Temple, or to
the house of the stock of Judah, that it itself is on
high, or that from the Temple and the Sanctuary
remedies for all sins were sought. Whence also
this same prophet commemorates: Is there not
balm in Gilead, or is there not a physician there?
Why has the healing of the daughter of my people
not gone up (Above 8:21)? He threatens therefore
theroyal house, and the city of Jerusalem, and the
Temple, which he calls the head of Lebanon, that
itis to bereduced to solitude with allits cities: not
by the power of the Babylonian king, but by the
command of the Lord, who says: I will sanctify
over you the one who kills. Moreover, Nebuchad-
nezzar is called 'holy,' and all his army, because
he executes the sentence of God. And they shall
cut down, he says, your choice cedars, namely
noble men, and casting them into the fire.

(Verses 10, 11.) Weep not for the dead, neither
bewail him: weep bitterly for him that goeth
away: for he shall return no more, nor see his na-
tive country. For thus saith the Lord concerning
Shallum the son of Josiah king [Vulg. of the king]
of Judah, who reigned instead of Josiah his father,
who went forth out of this place: He shall not
return hither any more; but in the place whither I
have translated him, there shall he die, and shall
see this land no more.
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Josiah the just king had three sons, Jehoahaz,
and Jehoiakim, and Zedekiah, of whom Pharaoh
Necho the king of Egypt led the first captive
into Egypt, and there he died, and he appointed
as king in his place Eliakim [Al Jehoiakim] his
brother (2 Kings 23, 24 and 25). Upon whose
death, his son Jeconiah reigned, who was led into
captivity by Nebuchadnezzar the Babylonian
king, with his mother and the princes: in whose
place his uncle Zedekiah reigned, who, when
Jerusalem was captured, was led into Babylon. It
is asked, therefore, who is this one who should
not be wept for, and is to be led into captivity,
and shall not return any more, since three were
captured and led away? The Hebrews think this
applies to all, that is, both to Jehoahaz, and to
Jeconiah, and to Zedekiah: and that all the sons of
Josiah are called Sellem, or Sellum, which is inter-
preted as consummation or completion; for the
reason that the kingdom of Judah was finished in
them. To me, however, this seems properly said
of Zedekiah, concerning whom the prophecy of
both the present and the past chapteris, in whom
the kingdom of Judah was truly finished, under
whom also the city was captured: and having
been led into Babylon, he is written to have died
there. Thisis Shallum, thatis, consummation and
completion, the son of Josiah, king of Judah, who
reigned instead of Josiah his father. Jeconiah,
moreover, was not the son, but the grandson of
Josiah, the son of Jehoiakim: so that from the
beginning of the vision, when king Zedekiah sent
to Jeremiah Pashhur the son of Malchiah, and
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Zephaniah the son of Maaseiah the priest, up to
this chapter, we understand all things to be said
to the king, and concerning king Zedekiah (Above
21).

(Vers. 12 seqq.) Woe to him that buildeth his
house by unrighteousness, and his chambers [co-
enacula] not by judgment. He oppresseth [Vulg.
he will oppress and render] his friend for naught,
and rendereth him not his reward. Who saith, I
will build me a wide house, and spacious cham-
bers, who openeth him windows, and maketh
ceilings of cedar, and painteth with sinoper. Shalt
thoureign, because thou comparest thyself to the
cedar? Did not thy father eat and drink, and do
judgment and justice then when it was well with
him? He judged the cause of the poor and the
needy for his own good: was it not therefore be-
cause he knew me? saith the Lord. But thine eyes
and heart are toward avarice, and to shedding in-
nocent blood, and to calumny, and to the course
of evil work.

LXX: O thou that buildest thy house not with
justice, and thy chambers not in judgment! With
him the neighbor worketh for nothing, and his
reward he rendereth not to him. Thou hast built
for thyself a small house, airy chambers distin-
guished with windows, and floored with cedar,
and smeared with sinoper. Shalt thou reign, be-
cause thou contendest against Ahaz thy father?
they shall not eat, and they shall not drink. It
was better for thee [AL it will be] to do judgment
and good justice; they knew not, they judged not
the judgment of the humble, nor the judgment
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of the poor. Is this not thy ignoring me? saith
the Lord. Behold thine eyes are not right, nor thy
heart good, but toward thy avarice, and that thou
mayest shed innocent blood, and to iniquity and
homicide, that thou mayest do them.

I have set forth both editions in full, so that
both the Hebrew truth and the difficulty of
the Vulgate edition may be more easily known.
Moreover, the discourse is against Jehoiakim the
son of Josiah king of Judah, of whom we have
spoken above, whom Pharaoh Necho king of
Egypt appointed instead of Jehoahaz his brother,
whom he led bound into Egypt. We read, how-
ever, as the history of both Kings and Chronicles
relates (2 Kings 23 and 24, 2 Chron. 36), that Je-
hoiakim the son of Josiah reigned eleven years in
Jerusalem, and reigned cruelly, and stood out as
impious, and afterwards died; yet his burial is not
related, the sacred Scripture having this custom,
that it reports all kings both dead and buried.
Him, however, it properly relates as dead and not
buried, concerning which we shall speak in later
parts. He laments therefore the aforesaid king,
that he trusts in unrighteousness and thinks
the royal dignity to be perpetual, and makes for
himself upper rooms, and oppresses friends, and
renders not their reward to those working, and
thinks the building of his palace eternal. Shalt
thou, says the divine word, be able to reign
forever, because thou desirest to compare thyself
to the lofty cedar, to thy father Josiah forsooth,
a just king? Thy father, he says, both ate and
drank, and enjoyed royal wealth, yet in that he

267



COMMENTARY ON JEREMIAH

did not offend God that he had riches, but in
that he pleased him, that he did judgment and
justice. And therefore both in the present age and
in the future it was well with him, and will be.
He judged, he says, the cause of the poor and
needy, and in the refreshment of those whom he
heard, and properly unto his own good. All these
things, moreover, happened prosperously to him,
because he knew me, saith the Lord. But thine
eyes, O Jehoiakim, decline toward avarice, and
that thou mayest shed innocent blood, toward
calumny, and toward the course of evil work.

According to the Septuagint, however, what
sense they have I cannot understand. For while
other things agree with each other in some
part, that which is brought in: Shalt thou reign,
because thou contendest in Ahaz thy father? for
which in the Hebrew it is written ARAZ, and this
word signifies cedar, it is manifest that it has no
sense. That also which follows: They shall not
eat and they shall not drink, and other things
which are thus scattered among themselves and
confused, that without the truth of the Hebrew
reading they have no understanding.

We can, however, take this place according
to anagoge against heretics, who build for them-
selves a house not great, nor very wide with the
abundance of the Church, but small. They build,
moreover, not with justice and judgment, desir-
ing to snatch away the things of others. Whence
it is said: Thou hast built for thyself a small
house, airy chambers, which are carried about by
every wind of doctrine, and distinguished with
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windows: for they have no perpetual building,
nor solid firmness. And floored, he says, with
cedar. They seem indeed to have a very beautiful
flooring; but at the rains, and the tempest of per-
secutions, they quickly rot and fall. And smeared
with sinoper. And they indeed promise the pas-
sion of the Lord, and blood; but they do not
reign forever, because they contend and provoke
to wrath Araz, that is, the cedar their father. For
every heretic is born in the Church, but is cast
out from the Church, and contends, and fights
against the parent. And that which he brings in:
They shall not eat and they shall not drink, is
understood of the Body and Blood of the Savior,
and other things similar to these. And he says
that all error descends from there, that they have
ignored God, nor have right eyes; but their heart
is prone toward avarice that they may snatch
away the things of others, and shed the blood of
the deceived. For this is to do homicide. Obscure
things are to be discussed more widely.

(Vers. 18, 19.) Therefore thus saith the Lord
concerning Jehoiakim the son of Josiah king of
Judah. They shall not lament him, saying, Woe
brother! and Woe sister! they shall not sound for
him, saying, Woe Lord! and Woe noble one! He
shall be buried with the burial of an ass, rotten
and cast forth beyond the gates of Jerusalem.

This which we have set forth from the Hebrew:
they shall not lament him, Woe brother! and
Woe sister! is not found in the Septuagint. And
it is properly said against Jehoiakim king of
Judah, and the enigma is opened, which before
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seemed hidden, and ambiguous among the three
brothers, so that it is not a discourse concerning
Jehoahaz, nor concerning Zedekiah, but properly
concerning Jehoiakim, whom the Hebrew history
relates to have been slain by the bands of the
Chaldeans, of Syria, of the Ammonites, and of
the Moabites. Whence also in Kings he is written
as dead, and concerning his burial it is silent (2
Kings 24). In the book of Days [Chronicles] we
read, that he was bound with chains and led into
Babylon (2 Chron. 36): nor is anything further
reported concerning him. And beautifully he says
heis to be buried with the burial of an ass, so that
in other words he might signify unburied, that
is, to be torn by beasts and birds. For this is the
burial of an ass.

(Vers. 20 seqq.) Go up to Lebanon, and cry,
and in Bashan give thy voice, and cry to them
that pass by [transeuntes], for all thy lovers are
crushed. I spoke to thee in thy abundance, thou
saidst: I will not hear. This has been thy way from
thy youth: for thou hast not heard my voice. The
wind shall feed all thy shepherds [pastores| (or
lovers): and thy lovers (or friends) shall go into
captivity. And then shalt thou be confounded,
and shalt be ashamed for all thy malice. O thou
that sittest in Lebanon, and nestest in the cedars,
how hast thou groaned, when pains had come
upon thee as the pains of a woman in travail?

Through the metaphor of Lebanon and
Bashan, regions and mountains across the Jor-
dan, the discourse is directed to Jerusalem,
because it has trusted in vain in Egypt, or to
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Jehoiakim himself, who at that time reigned in
Jerusalem, and had been appointed king by the
Egyptians, because he hoped in vain for the help
of the Egyptians, and because they also are to be
overcome by the Babylonian king, and led into
captivity (2 Kings 23). And as to what he says: I
spoke to thee, that is, God himself through the
Prophets; or, they spoke to thee, so that it may
be understood, my Prophets; and thou in thy
abundance saidst, I will not hear: he convicts her
of pride, and that she has abused the greatness
of riches unto contempt of God. And he relates,
thatnot only at this time, but from the beginning
when she was led out of Egypt, she has not heard
the voice of God; whence also all her shepherds,
and princes have been dispersed hither and
thither, and have submitted their necks to the
Babylonian captivity. And that which he brings
in: O thou that sittest in Lebanon, and nestest
in the cedars, taunts the arrogance, which had
grown from the abundance of all things, and that
like a woman in childbirth, a sudden pain and
sudden captivity comes upon her. But as to what
we said: cry to them that pass by, and in the
Hebrew it is written MEABARIM, the Septuagint
and Theodotion translated, across the sea: Sym-
machus from opposite, that they might signify,
that the voice of the Prophet must reach from
Jerusalem even to Mount Lebanon, and Bashan.
(Vers. 24 seqq.) As I live, saith the Lord: That
if Coniah [Chonias] the son of Jehoiakim king of
Judah were the signet ring [annulus| upon my
right hand, thence would I pluck him away, (or
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thee) and I will give thee into the hand of them
that seek thy life, and into the hand of them
whose face thou fearest, and into the hand of
Nebuchadnezzar king of Babylon (which is notin
the LXX) and into the hand of the Chaldeans. And
I will send thee (or cast thee out) and thy mother
that bore thee, into a strange land in which ye
were not born: and there ye shall die. And into
the land to which they lift up their soul to return,
thither they shall not return.

Above he had said: To the house of the king of
Judah thou shalt speak these things: and then, Go
down into the house of the king of Judah: again:
Thus saith the Lord upon the house of the king
of Judah, and in a reversed order, after he has
spoken concerning Zedekiah, who was the last of
the kings in Jerusalem, he returns to Jehoiakim
his brother, who reigned before him. Which
prophecy having been completed, he now speaks
to the son of Jehoiakim, the grandson of Josiah,
Jeconiah king of Jerusalem, who also is called
by another name Joachin, who having been cap-
tured by Nebuchadnezzar with his mother, the
princes and craftsmen, and many nobles, was led
into Chaldea, and there died. This therefore is
said, thatifjust as aring does not depart from the
hand of the one wearing it, and from the finger is
with difficulty slipped off: so should Jeconiah be
in my hand; yet I will pluck him away, and deliver
him to the Babylonian king, and there with his
mother and all his companions he shall die, and
beyond the land of Judah, which he desires, he
shall not see.
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Miserable Grunnius [Rufinus], who to calum-
niate holy men has opened his mouth, and has
taught his tongue a lie, has interpreted one book
of Sextus the Pythagorean, a most pagan man,
into Latin; and has divided it into two volumes,
and under the name of the holy Martyr Xystus,
bishop of the city of Rome, he has dared to
publish it: in which no mention of Christ, no
mention of the Holy Spirit, no mention of God the
Father, no mention of the Patriarchs, Prophets,
and Apostles is made, and this book with his
usual temerity and insanity he has named The
Ring, which is read through many provinces, and
especially by those who preach apatheia [impas-
sibility] and impeccability. Just as therefore the
Lord threatens that he will cast out Jeconiah like
a ring from his hand and finger: so I beseech the
reader, that he may cast away the nefarious book;
and let him read it, if he will, as other books
of philosophers, not as an ecclesiastical volume.
[ am accustomed in commentaries and explana-
tions, whose custom it is to set forth various
opinions of interpreters, to mix a discourse of this
sort: some say this, others think this, some feel
thus. Because of which both miserable Grunnius
himself, and after many years the disciples of
Jovinian, both have calumniated and do calum-
niate me, that under foreign names I set forth my
own opinions, which I do for the sake of benev-
olence, lest I should seem to lacerate anyone by
a certain name. Because therefore kindness has
been turned into calumny, I now say both to him
who is dead, and to him who lives and endeavors
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to restore his heresy, that their master Origen
refers this place to Christ, that from the hand of
God the Father like a ring he was plucked away,
and sent into the land of captivity, into the valley
of tears, and delivered to the cross, his mother
also, no doubt but the Synagogue, captured and
cast forth; and he does not dread in commemo-
rating these things, that which follows: O earth,
earth, earth, hear the word of the Lord. Thus saith
the Lord: Write this man detested [abominatum],
(or sterile), and the rest, to understand concern-
ing the Lord of majesty. Moreover, he writes this,
lesthis disciples should dare to deny it, in the fifth
book of his Stromata.

(Vers. 28.) Is this man Coniah [Chonias] an
earthen [fictile] and broken vessel? Is he a vessel
without all pleasure (or utility)? Why are he and
his seed cast away, and projected into a land
which they ignored?

Instead of what we have said, Is he an earthen
and broken vessel, Symmachus translated: Is
he refuse [purgamentum]|, or vile and cast-off
dross [quisquiliae|? For which in the Septuagint
nothing is had, but this only they interpreted:
Jeconiah is dishonored, as a vessel in which there
is no utility. And when this is said concerning
Jeconiah the son of Jehoiakim, someone dares to
refer it to the type of Christ; and from that which
the Apostle says, that the Lord Savior is the image
of the invisible God (Coloss. 1), the firstborn of
all creation, thatis, wisdom, the Word, truth and
life and justice, that he is called a ring, who is pro-
jected or plucked away from the hand of the Lord,
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and delivered to king Nebuchadnezzar. They are
cast away, he says, himself and his seed, and pro-
jected into a land which they ignored: which that
it happened concerning Jeconiah no one doubts.
Jeconiah is interpreted as preparation of the Lord,
from whom in the present place the first syllable,
that is, the name of the Lord, is taken away,
and he is called Chonias, so that it may be under-
stood, prepared for perdition and destruction.

(Vers. 29, 30.) Earth, earth, earth, hear the
word of the Lord. Thus says the Lord: Write this
man childless [sterilem], a man who shall not
prosper in his days. For there shall not be a man
of his seed who sits upon the throne of David and
has power anymore in Judah [Al Judea].

If 1 should wish to note each place, how
much the Septuagint have either passed over
or changed, it would become long, especially
since the diligent reader can consider from both
editions what has been changed, what added,
what subtracted. For "childless" [sterile] in the
Hebrew it is written ARIRI (), which Aquila’s first
edition translated as "childless" [sterilem]; the
second, anauxéton (avavéntov), thatis, "not in-
creasing"; Symmachus, "empty"; the Septuagint
and Theodotion interpreted it as "abominable"
and "disowned" [abdicatum|. And a question
arises, how the prophecy can stand, that no one
was generated from his stock who sat upon the
throne of David, nor was a prince anymore in
Judah, since the Lord and Savior was born of his
seed; concerning whose birth Gabriel speaks to
Mary: Behold, you shall conceive in your womb
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and bear a son, and you shall call his name Jesus.
He shall be great, and shall be called the Son of
the Most High. And the Lord God shall give to
him the throne of David his father, and he shall
reign over the house of Jacob forever, and of his
kingdom there shall be no end (Luke 1:31-33).
We can therefore say this, that that which is
missing in the Septuagint, namely, "in his days
he shall not prosper," or "he shall not increase,"
has caused a question for those who are ignorant.
For the Septuagint translated: Write this man a
disowned man [AL of men]: because there shall
not increase from his seed a man who sits upon
the throne of David, a prince anymore in Judah,
which in the Hebrew is placed twice; which those
who wrote from the beginning, thinking it was
added in the Greek books, subtracted. Let us
respond, therefore, that in the days of Jeconiah
there did not succeed him a man who sat upon
his throne; [996] but a long time afterward there
was born of his seed one who obtained his
throne. It can also be solved thus: Indeed, not
a man and human shall sit upon the throne of
David, but God shall sit, and his kingdom shall
not be earthly and brief, as was David’s, but
perpetual and heavenly, as the Scripture says: He
shall reign over the house of Jacob forever, and
of his kingdom there shall be no end (Luke 1:32).
Therefore, from Jehoiakim was born Jeconiah,
from Jeconiah Salathiel, from Salathiel Zerubba-
bel, and by order one comes to Christ. But in the
days of Jehoiakim there did not succeed him a son
as king, as he himself had succeeded his father,
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but Salathiel also was in captivity, and Zerubba-
bel, and until Christ no one obtained royal power.
And this is for the reason that in the Hebrew it is
written: "in his days and in his time," in which he
himself was, "there shall not be a man who sits
upon the throne of David." For all were captives,
and no one thereafter of the stock of David held
the principality in the land of Judea. Whence also
Josephusreports that there were princes from the
priestly race and the tribe of Levi, whom Herod
the son of Antipater the proselyte succeeded, and
afterward under Vespasian, the kingdom of this
race—indeed, the very image of empire—was
utterly destroyed.

(Chap. 23.—Vers. 1 seqq.) Woe to the shep-
herds who destroy and tear the flock of my pas-
ture (or, O shepherds, who destroy and dissipate
the sheep of my pasture), says the Lord. Therefore
thus says the Lord God of Israel to the shepherds
who feed my people: You have dispersed my
flock, you have cast them out, and you have not
visited them. Behold, I will visit upon you the
malice of your pursuits, says the Lord. And I will
gather theremnants of my flock from all thelands
to which I had cast them out there, and I will con-
vert them to their countrysides (or, I will restore
them to their pastures) and they shall increase
and be multiplied. And I will raise up over them
shepherds, and they shall feed them. They shall
not fear anymore, and they shall not be afraid,
and none shall be sought from the number, says
the Lord.
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To the shepherds, or concerning the shep-
herds, is the prophetic word. And because con-
cerning Jeconiah, the penultimate king of Judea,
who was of the stock of David, we have read
written: Earth, earth, earth, hear the words of
the Lord, write this man disowned [abdicatum],
or childless [sterilem], and there shall not be of
his seed a man who sits upon the throne of
David (Above 22:29, 30), and all hope of the
Jewish kingdom had been cut off. He passes to
the princes of the Church, and the Synagogue
with its shepherds having been forsaken and
condemned, the word is made to the Apostles,
concerning whom it is said: And I will raise up
over them shepherds, and they shall feed them,
they shall not fear anymore, and they shall not
be afraid, and [997] none shall be sought from
the number, says the Lord (Ezek. 3:24). For the
Apostles confidently and without any fear shall
feed the Ecclesiastical flock, and the remnants
of the people of Israel shall be saved from all
lands, and shall be converted to their country-
sides, or to their pastures, and they shall increase
and be multiplied. But upon the evil shepherds,
the Scribes and Pharisees, the Lord will visit on
account of the malice of their pursuits. We can,
however, understand this according to tropology
[tropologiam] also concerning the princes of the
Church who nevertheless do not worthily rule
the sheep of the Lord, so that those being cast
away and condemned, the people delivered to
others who have stood forth as worthy may
be saved: and the remnants may be made safe.
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The shepherds who teach heresy destroy the
sheep. Those who make schisms tear and dissi-
pate them. Those who separate them from the
Church against justice cast them out. Those who
withhold the hand from the penitent do not visit
them. On all of whom the Lord will have mercy,
restoring to them their former pastures, and tak-
ing away the evil shepherds.

(Vers. 5, 6.) Behold the days come, says the
Lord, and I will raise up to David a righteous
branch [Al king] (or, a righteous rising); and a
king shall reign, and he shall be wise (or, he
shall understand), and he shall do judgment and
justice in the earth. In those days Judah shall be
saved, and Israel shall dwell confidently. And this
is the name by which they shall call him (or, he
shall call him), the Lord our righteous one (or, our
justice). Which in Hebrew is called SADECENU
(). This which has been badly added in the Septu-
agint, "in the Prophets," is to be utterly cut off.
For another chapter follows, which was passed
over by them, which having finished, the title
is "To the Prophets," or "Against the Prophets,"
concerning which we shall speak in its own place.

Therefore, the shepherds of the synagogue,
namely the Scribes and Pharisees, having been
cast away, and the remnants from Israel saved,
and the Apostles of the Gospel constituted in the
place of the former princes, the Shepherd of shep-
herds is introduced, and the Prince of princes,
and the King of kings, and the Lord of lords,
namely Christ our Savior, who properly is the
righteous branch [germen justum], or the right-
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eous rising [oriens justus], concerning whom we
read: In his days justice shall arise (Psalm 71:7).
And in another place: Behold a man, Rising is his
name (Zech. 6:12), and under him he shall rise,
and shall build a temple to the Lord: so that asin
Isaiah he is called Emmanuel, that is, God with
us (Isaiah 7:14): so in Jeremiah he may receive
the name, our justice. Whence also the Apostle
speaks: Who has been made wisdom for us by
God, and justice and sanctification and redemp-
tion (1 Cor. 1:30). To whom the Antichrist is con-
trary, and itsinhabitant the devil, in Zechariah he
is called a foolish shepherd [998] (Zech. 11). And
he shall do, he says, judgment and justice in the
earth. For the Father judges no one, but has given
alljudgment to the Son (John 5:22). In those days
both the two and the ten tribes of Judah and
Israel shall likewise be saved. And from two rods,
according to Ezekiel, one rod shall be made (Ezek.
37). And his name, if according to the Septuagint,
"the Lord shall call him," he shall be called
Josedec, that is, the righteous Lord; if according
to the Hebrew, who said, "they shall call his
name," he shall be called, the Lord our justice. For
this is what ADONAI SADECENU () signifies, for
which Symmachus translated, "Lord, justify us."
(Vers. 7, 8.) Because of this, behold the days
come, says the Lord. And they shall not say
anymore: The Lord lives, who led the children of
Israel out of the land of Egypt; but the Lord lives,
who led out and brought the seed of the house
of Israel from the land of the North, and from all
the lands to which I had cast them out there, and
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they shall dwell in their own land. This whole
chapter is not had in the Septuagint. Whose
sense here is, that by no means is the people
of God liberated from Egypt through Moses, but
through Jesus Christ from the whole circle of the
earth, into which ithad been dispersed. Which in
partis even now fulfilled in the world, and will be
fulfilled in whole, when from the East and West,
North and South they shall come and sit down
with Abraham, Isaac, and Jacob (Matt. 8). So that
after the fullness of the Gentiles has entered in,
then all Israel may be saved (Rom. 11).

To the Prophets (or In the Prophets, or Against
the Prophets). This title, as we have said above,
in the Septuagint edition, has been placed at
the end of the previous chapter, where we read
written: and this is the name by which the Lord
Josedec shall call him, in the Prophets. Which
many, being ignorant, fashion various ravings of
explanation. And it would have been much better
simply to confess ignorance, than to make others
heirs of their own unskillfulness. But the word is
againstthe Prophets, rather the pseudo-prophets
of Jerusalem and Samaria, whom he now calls
"Prophets" by a common and vulgate name,
concerning whom it is written in the following:
And in the Prophets of Samaria I have seen iniq-
uity; and immediately: And in the Prophets of
Jerusalem I have seen horrible things. But when
he places the conjunction "and," he shows the
former things were spoken by the Lord concern-
ing the Prophets, who themselves stood forth
similar to the pseudo-prophets.
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(Vers. 9.) My heart is broken within me (or, in
me), all my bones have trembled (or, have been
moved), I have become like a drunken man and
like a man soaked (or [999] put to sleep) with
wine from the face of the Lord, and from the
face of his holy words (or, and the face of the
beauty of his glory). Having considered the face
of almighty God, that s, of the Father, and having
considered the face of the Son, who according to
the Apostle is called the brightness of his glory
and the form of the substance of God (Hebr. 1),
the Prophet shudders in both mind and body, and
understands himself to be nothing, according to
what is also said in another place: I have become
like a beast before you (Psalm 72:23). Or he offers
to God the victim of his conscience and humility
according to that which is read in the Psalms:
A sacrifice to God is a troubled spirit, a broken
and humbled heart God does not despise (Psalm
50:19). Moreover, the bones which trembled, or
were moved, let us understand as those of which
the same David sings: All my bones shall say:
Lord, who is like you? (Psalm 34:10). He has
become like a drunkard, and like a man soaked, or
put to sleep with wine, having no understanding
and no wisdom. For the Lord knows the thoughts
of men, that they are vain (Psalm 93:11). If, how-
ever, this is so, where are they who preach a
perfectrighteousnessin man? Butif they respond
that they say this concerning the saints, not
concerning themselves, certainly I think none is
holier than Jeremiah, who as a virgin, a Prophet,
and sanctified in the womb, by his very name

282



COMMENTARY ON JEREMIAH

prefigures the Lord Savior. For Jeremiah is inter-
preted as high of the Lord.

(Vers. 10.) Because the land is filled with adul-
terers [Al. adulteries], because from the face of
a curse (or, an oath) the land has mourned, the
fields (or, pastures) of the desert have been dried
up, and their course has become evil, and their
strength dissimilar. This which we have placed
from the Hebrew: "because the land is filled with
adulterers," is not had in the Septuagint, who
said "oath" instead of "curse." And he returns
the causes, that on account of adulteries and
curses, or superfluous oaths—rather perjuries—
a sterility of fruits has followed. Whatever you
understand concerning the land of Judea accord-
ing to the letter, refer it to the congregation of
believers, because on account of adulteries and
lies, or perjuries, there is a sterility of virtues and
gifts of God in the Churches.

(Vers. 11, 12.) For the Prophet and the Priest
are polluted, and in my house I have found their
evils [Vulg. evil], says the Lord. Therefore their
way shall be like a slippery place in the dark. For
they shall be driven and shall fall in it, because I
will bring (or, induce) evils upon them, the year
of their visitation, says the Lord. When in the
Church of God, and especially in its princes, evils
are found, let us know it is fulfilled: [1000] The
Prophet and the priest are polluted; in my house
I have found their evils, says the Lord. Moreover,
the house of Christ is the Church, concerning
which also the Apostle writes to Timothy: That
you may know how you ought to behave in the
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house of God, which is the Church of the living
God, the pillar and ground of the truth (1 Tim.
3:15). In the prophet, take the teacher: in the
priest, the dignity of the ministry. Who, if they
have consented with a depraved mind, their way
shall be in a slippery place and in darkness;
nor shall they have the Lord speaking: I have
come as a light into the world, so that everyone
who believes in me may not remain in darkness
(John 12:46). Whence the saint speaks, fleeing all
darkness. The light of your countenance, Lord, is
signed upon us. You have given gladness in my
heart [Al. in my heart] (Psalm 4:7). But when
they shall be in darkness and in a slippery way—
namely, by heretical error—at every movement
they shall be driven and shall fall. And the Lord
brings evils upon them, not because they are evils
so that the Lord should bring evils: but evils to
those who endure punishments. Otherwise, the
same things are both evil and good. Evil, accord-
ing to those whom they torture: good, according
to those whom they emend. And this is to be
noted, that the year of the visitation of the Lord is
called the correction of sinners and their torture,
according to that which is written: I will visit
their iniquities with a rod, and their sins with
stripes: but my mercy I will not disperse from him
(Psalm 88:33, 34).

(Vers. 13.) And in the prophets of Samaria
I have seen foolishness (or, iniquity [Vulg. fatui-
tatem]); they prophesied in Baal, and deceived
my people Israel. I think the prophets of Samaria,
according to mystical understandings, are prop-
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erly called heretics, and all those who boast
of a knowledge falsly so called. For just as
the prophets of Samaria, whatever they spoke,
prophesied in Baal-—namely, an idol consecrated
to demons—so heretics, whatever they speak in
the Church or outside the Church to supplant
the people of Israel who previously beheld God,
they speak in demons. Whence also he says sig-
nificantly: And in the Prophets of Samaria I have
seen foolishness (1 Cor. 1:24): for they donot have
him of whom it is said, Christ the power of God
and the wisdom of God.

(Vers. 14.) And in the prophets of Jerusalem
I have seen a likeness (or, horrible things), adul-
tery and the way of a lie, and they have strength-
ened the hands of the worst, so that no one was
converted from his warfare (or, from his worst
way). They have all become to me like Sodom,
and its inhabitants like Gomorrah. Not only, he
says, are these things found in the assemblies of
heretics, but in the prophets of Jerusalem also
—that is, [1001] in the teachers of the Church—
I have seen similar things, or horrible things: of
those adulterating the word of God, and entering
through the way of a lie, so that they might acqui-
esce to the fallacies of heretics, and strengthen
the hands of the worst, and join their evils to their
own crimes, and lead to destruction those whom
they ought to have corrected. Those who have
done this should not estimate themselves un-
punished. For they themselves and those whom
they favor will be like Sodom, and all who dwell
with them and do not withdraw from such, like
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Gomorrah. Therefore, let the worst doctrine exult
as much as it wishes, and let the prophets of
Jerusalem glory that they have obtained through
a lie and have strengthened the hands of the
worst: their end will be like Sodom and Gomor-
rah.

(Vers. 15.) Therefore thus says the Lord of
hosts to the Prophets: Behold, I will feed them
with wormwood [absinthio] (or, with sorrows,
and according to Symmachus, with bitterness)
and I will give them gall [felle] to drink (or, bitter
water), because pollution has gone forth from the
prophets of Jerusalem into all the land. Let us use
this testimony against those who direct letters
tull of lies and fraud and perjury into the world,
so that they may both pollute the ears of the
listeners and injure the reputation of the simple,
so that there may be fulfilled in them that which
is written: Pollution has gone forth from the
prophets of Jerusalem into all the land. For it is
not enough for them to devour their own iniquity
and to injure their neighbors: but those whom
they have once hated, they endeavor to defame
throughout the universal world and everywhere
to sow blasphemies.

(Vers. 16, 17.) Thus says the Lord of hosts: Do
not hear the words of the prophets who prophesy
to you and deceive you: they speak the vision of
their own heart, and not from the mouth of the
Lord. They say to those who blaspheme me (or,
cast away my word): The Lord has spoken, peace
shall be to you. And to everyone who walks in
the depravity of his own heart, they have said:
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Evils shall not come upon you. Lest the people
should think themselves free from fault if they
acquiesced to perverse Teachers: Do not, he says,
hear the words of the Prophets who prophesy a
lie to you and deceive you. For the punishment
will be equal for both the master and the disciple.
They do not speak from the mouth of the Lord,
but those things which they have feigned in their
own heart. They say to those who blaspheme me
—namely, heretics and perverts, or those who
cast away my word—what do they say? The
Lord has spoken, peace shall be to you. Do not
fear hard punishments, nor be terrified by vain
threats: peace and tranquility shall be to you, and
whatever we say and announce to you, the Lord
has spoken; nor shall evil come upon you, which
you fear [1002] on account of a bad conscience;
but the good which the Lord has spoken to you.
For who has stood in the counsel of the Lord,
and has seen and heard his word? Who has con-
sidered his word and heard it? Where we have
interpreted "in the counsel," in the Hebrew it
is written BASOD (): Aquila interpreted it as "se-
cret"; Symmachus as "word"; the Septuagint and
Theodotion as "substance" or "subsistence." And
the senseis: Donotbelieve, O unlearned common
people, the Prophets who announce false things
to you, who say: "The Lord has spoken these
things, peace shall be to you: evil shall not come
upon you." For whence can they know the secrets
of God, or by whose announcement have they
learned the counsel of God? How has the word
of divine disposition reached them? Some of our
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own think they have found in this place where
the substance of God is described.

(Vers. 19, 20.) Behold, a whirlwind (or, tem-
pest and commotion) of the Lord's indignation
shall go forth, and a bursting tempest shall come
upon the head of the wicked, and the fury of the
Lord shall not return until he has done, and until
he has fulfilled the thoughts of his heart. In the
last days you shall understand his counsel. Those
who above had said: "The Lord has spoken to us,
peace shall be to you," and whom he had rebuked
because they could not know the things to come,
nor know the sentence of God, he now shows by
contraries that they are entirely ignorant. For in-
stead of peace and security, a Babylonian tempest
is coming, and it is coming not upon just anyone,
but upon the heads of the wicked—either of the
whole people, or of those who announced false
things to the people. Nor is the wrath and fury of
God to be appeased as in past times, but what he
predicted and very often threatened is to be ful-
filled in work, and his thought and sentence are
to be proven by the punishments of the wicked.
When, he says, the extreme time of captivity has
arrived, and the exulting victor has obtained you,
and has bound your hands with the clanking of
chains: then you shall understand his counsel,
which you now vainly boast to know.

(Vers. 21, 22.) I did not send the Prophets,
and they ran: I did not speak to them, and they
prophesied. If they had stood in my counsel, and
had made my words known to my people, Iwould
certainly have turned them away from their evil
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way, and from their worst thoughts. The Apostle
also explains this sense to the Romans: And as
they did not like to have God in their knowledge,
God delivered them up to a reprobate sense,
to do those things which are not convenient,
being filled with all iniquity, malice, fornication,
wickedness, avarice (Rom. 1:28, 29), and the
rest. For when false teachers have once delivered
themselves to lies and perjuries and the deaths
of those deceived, not step by step, [1003] nor
with a considered pace, but headlong they run to
the destruction both of themselves and of those
whom they have deceived. Nor does the Lord
speak to them, but they themselves speak as if
from the mouth of the Lord, concerning whom it
is also said: If they had stood in my counsel, that
is, if they had wished to acquiesce to my will,
and had made my words known to my people,
not flattering them and destroying them with
adulation, so that they would say: "You have no
sins; you possess perfect righteousness; holiness
and modesty and justice are found in you alone."
then I would not have delivered them over into
uncleanness and ignominy, to do those things
which are not convenient, and to follow their
worst thoughts. Let us contemplate the heretics,
how once despairing of salvation, they deliver
themselves to gluttony and delights, they feed
on meats, they frequently visit the baths; they
smell of musk; anointed with various ointments
they seek the beauty of bodies. For they once do
not hope for future things, nor do they believe
in the resurrection. Which though they do not
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reveal with speech, they show by works. For if
they believed, they would not do those things.
And in this place where it is written: "if they had
stood in my counsel," Aquila, and Symmachus,
and Theodotion, and the Septuagint translated
similarly as above.

(Vers. 23, 24.) Am I a God at hand [e vicino],
says the Lord, and not a God afar off? If a man
shall be hidden in secret places, and I shall not
see him? says the Lord. Do I not fill heaven and
earth? says the Lord. LXX: I am a God drawing
near, says the Lord, and not a God afar off. If a
man shall be hidden in secret places, and I shall
not see him? says the Lord; do I not fill heaven
and earth? says the Lord. Aquila and Symmachus
interpreted similarly: "Am I a God from near,
or from at hand, and not a God afar off?" But
the Septuagint and Theodotion turned it with a
contrary sense, so that they would say: "I am a
God drawing near, says the Lord, and not a God
afar off." Because namely the former assert that
God knows not only near things, but also those
which are far off; nor does he behold only present
things, but future ones. But these latter estimate
that God is present everywhere, nor is there any
place where God is not present. For God draws
near to all, and especially to the saints, just as if
a garment should adhere to the skin. But sinners,
withdrawing far from him, shall perish. We read
this sense also in the psalms: Where shall I go
from your spirit, and whither shall I flee from
your face? If I ascend into [1004] heaven, you are
there: if I descend into hell, you are present. If I
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take my wings in the morning, and dwell in the
uttermost parts of the sea: even there your hand
shall lead me, and your right hand shall hold me
(Psalm 138:7 seqq.). Amos also consents to these
words, saying: If they shall descend even to hell,
thence my [Al your] hand shall lead them out;
and if they shall ascend even to heaven, thence
I will draw them down. And if they shall be
hidden in the top of Carmel, thence searching
I will take them away. And if they shall hide
themselves from my eyes in the depth of the sea,
there I will command the serpent and it shall
bite them (Amos 9:2, 3); and again in the former
psalm: Because darkness, he says, shall not be
darkened by you; and night shall be illuminated
as the day: as its darkness, so also its light (Psalm
138:12). Moreover, that which is frequently said
in the Prophets, "Thus says the Lord," is therefore
always broughtin, lest they be despised as if they
were the words of the Prophets, but that they may
be continually admonished that the words which
they speak are God's.

(Vers. 25 seqq.) L have heard what the Prophets
have said, who prophesy a lie in my name and
say: I have dreamed (or, I have seen a dream).
How long is this in the heart [Al. hearts] of the
Prophets who foretell a lie, and who prophesy
seductions (or, the desires of their own heart)?
Who want (or, think) to make my people forget
my name on account of their dreams, which each
one tells to his neighbor: as their fathers forgot
my name on account of Baal (or, in Baal). Because
the former title is "Against the Prophets," or "To
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the Prophets," whom we clearly understand to
be pseudo-prophets (moreover, there are many
kinds of prophesying: of which one is of dreams,
such as was in Daniel), for that reason the
prophetic word is directed also to them who
believe in dreams, and think everything they see
is a divine revelation, which properly is opened
to the saints and servants of God. But if we
read that Pharaoh (Gen. 41) and Nebuchadnez-
zar (Dan. 2), impious kings, saw dreams which
were true: it was not of the merit of those who
saw them; but that by their occasion the holy
men Joseph and Daniel might become illustrious,
and the hard and untamable hearts of tyrants
might feel the majesty of the Lord in their own
conscience. There are today also dreamers in the
Church, and especially in our flock, who boast
their own errors as the prophecy of the Lord,
and frequently bring in: "I have dreamed, I have
dreamed": whom the Lord rebukes, saying: How
long is this in the heart of those who prophesy,
who foretell a lie, and who prophesy the seduc-
tions of their own heart? Moreover, they do this
so that as the ancient people, who went forth
from Egypt, [1005] forgot the name of God [Al.
my name]; so also their posterity may forget me.
But a prophecy of this kind is not in the name of
the Lord, but in the name of Baal, which properly
is an idol of the Sidonians, or Babylonian, and is
called by a near name Bel.

(Vers. 28, 29.) The Prophet who has a dream,
let him tell the dream, and he who has my word,
let him speak my word truly. What has the chaff
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to do with the wheat? says the Lord. Are not my
words like fire, says the Lord, and like a hammer
(or, an axe crushing the rock)? It belongs to those
to expound a dream who deserve to have the
word of God, and to say: "Thus says the Lord";
to whom the Lord has spoken, in whom there
is truth, and not a fraudulent lie. What do the
chaff of heretics want for themselves compared
to the wheat of the Church? concerning which
John the Baptist speaks more fully (Matt. 3), that
the Lord purges his threshing-floor, and with a
winnowing fan [ventilabro] leaves the chaff to be
dispersed by the blasts of the winds and to be
burned by fires. but stores the wheat into barns,
so that it may become heavenly bread: and each
of the believers may speak: Taste and see, that
the Lord is sweet (Psalm 33:9). And beautifully
is perverse doctrine compared to chaff, which
has no marrow, nor can nourish the peoples
of believers, but is crushed from empty stalks.
And because heretics are accustomed always to
promise prosperous things, and to open the king-
doms of heaven to sinners: so that they say: "The
kingdoms of heaven are prepared for you, you can
imitate the majesty of God, so that you may be
without sin." for you have received the power of
free will, and the knowledge of the law, through
which you may attain what you wish. and they
deceive the miserable with flatteries, and espe-
cially silly women loaded with sins, who are
carried about by every wind of doctrine, always
learning and never attaining to the knowledge of
the truth, and they deceive all their listeners with
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adulation (Ephes. 4); for that reason the Lord,
comparing his words to the chaff of heretics, says:
Are not my words like fire, says the Lord, and
like a hammer crushing the rock? For my word,
he says, announces future punishments, so that
it may deter men from sinning; and it threatens
burning to the chaff of sinners, so that the hard
hearts of heretics, untamable like flint, may be
crushed by the hammer of his word: taking away
the stony heart, so that he may place forit a heart
of flesh, namely a soft one, and which can receive
and feel the precepts of God. Something such
the Lord also speaks through Ezekiel (Ezek. 13),
because pseudo-prophets with their flatteries
smear [1006] a wall without tempering, which
afterward is undermined by a vehement rain
and by the truth of judgment. And the pseudo-
prophets sew cushions under every elbow of the
hand, so that they may make sinners rest, and by
no means mitigate the wrath of God with tears.
Instead of "hammer," the Septuagint interpreted
"axe," namely that one of which John the Baptist
speaks: Now the axe is laid to the root of the
trees (Matt. 3:10). This axe cuts down unfruit-
ful trees, and this hammer crushes the hardest
stones. Whence also Nahum the Prophet speaks:
His fury—no doubt God's—shall consume the
principalities: and the rocks shall be crushed by
him (Nahum 1:6). This against heretics. But con-
cerning Ecclesiastical men it is written, that the
hammer and axe were not heard in the house of
the Lord (1Kings 6).
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(Vers. 30 seqq.) Therefore behold, I am against
the Prophets, says the Lord, who steal my words
each one from his neighbor [Al. to his neighbor].
Behold, I am against the Prophets, says the Lord,
who take their tongues and say: He says (or, they
sleep a sleep). Behold, I am against the Prophets
who dream alie, says the Lord, who tell them and
seduce [Al told and seduced] my people in their
lies and in their miracles (or, in their amazements
and terrors), whereas I had not sent them nor
commanded them, who have profited this people
nothing, says the Lord. A lie always imitates the
truth: and unless it has some likeness of the right,
it cannot deceive the innocent. Just as therefore
in the former people the Prophets lied and said:
"Thus says the Lord." And: "I have seen the Lord";
and: "The word of the Lord which was made to
so-and-so": so heretics take the testimonies of
the Scriptures from the Old and New Testament,
and steal the words of the Savior each one from
his neighbor—from the Prophets and Apostles
and Evangelists—and they take their tongues,
so that they may pronounce the poisons of the
heart with their mouth, and they sleep a sleep,
concerning whom it is truly said: They have slept
their sleep, and have found nothing (Psalm 75:6).
Or according to the Hebrew: And they say: He
says, so that "the Lord" may be understood, or
certainly [Al. perhaps] "the divine word." And so
the Lord threatens [Al. now adds] that he himself
will come against teachers of this kind, who se-
duce his people in their lies and in amazements
and miracles. For they promise great and incred-
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ible and huge [Al. insensible] things, so that they
may seduce the miserable: who have profited the
people of God nothing. And they fulfill that Apos-
tolic saying: teaching things which they ought
not, for the sake of filthy lucre: those who are ac-
customed to announce prosperous things to the
evil, and contrary things to the good.

(Vers. 33 seqq.) [1007] If therefore this people,
or a prophet, or a priest, shall ask you, saying:
What is the burden [onus] of God (or, what s the
assumption of the Lord)? you shall say to them:
You are the burden (or, assumption). For I will
indeed cast you away (or, strike you down), says
the Lord. And the prophet and the priest and the
people who say: The burden (or, assumption) of
the Lord, I will visit (or, take revenge) upon that
man and upon his house. These things you shall
say each one to his friend [Vulg. neighbor] and to
his brother: What has the Lord responded, and
what has the Lord spoken? And the burden (or,
assumption) of the Lord shall be mentioned no
more, because his own word shall be a burden
(or, assumption) to each one. The Hebrew word
MASSA (), Aquila interpreted as harma (Gppa),
that is, "burden" and "weight"; Symmachus,
the Septuagint and Theodotion as "assumption."
Wherever therefore that which the Lord threat-
ens is heavy, and full of weight and labor, and
unbearable, in the title also it is called harma,
thatis, "weight." But wherever the Lord promises
prosperous things, or after a threat promises bet-
ter things, there it is called "Vision," or certainly
"The word of the Lord": and it was clear from the
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very title of the prophecy—of weight, or of vision,
and of the word of God—what kind of prophecy
would follow. Because therefore the Prophets
were accustomed to announce sad things to the
sinful people, and to threaten punishments so
that they might draw them back to repentance:
but the clement and merciful Lord for a long
time deferred the sentence, the deceived people
—seduced by the fraud of the pseudo-prophets
—thought that what the Lord threatened would
not come, and they turned a true matter into
play and jest; and when the Prophets prophesied,
they said as if mocking: "Again this one sees
a weight and a burden of the Lord." And so it
happened, thatit was no longer called a "Vision,"
but through jest and derision, a "burden" and
a "weight." Therefore the Lord commanded that
whether the people, or a prophet, or a priest
should ask Jeremiah what is the weight [AL
burden] or what is the assumption of the Lord,
he should respond to them and say: "You are
the burden, and you the assumption." For I will
assume you and cast you away, and I will strike
you down and cause you to perish. If anyone
moreover thereafter—of the prophets, or of the
priests, or of the people—should dare to name
the burden and weight of the Lord: I will visit, he
says, upon that man, and upon his house; and I
will destroy him forever. Let each one therefore
say to his neighbor and friend, by no means:
"What is the [1008] burden of the Lord?" but:
"What has the Lord responded?" and: "What has
the Lord spoken?" Forget the old: let "burden"
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and "weight," or "assumption," no longer res-
onate in your mouth: because to each man his
own word and his own work shall be reputed as
a burden and weight, according to that which is
written: From your mouth you shall be justified,
and from your mouth you shall be condemned
(Matt. 12:37).

(Vers. 37 ff.) And you pervert [Al you have
perverted] the words of the living God: the Lord
of hosts, our God. You shall say [or, you will say
(Al. you say)] to the Prophet: What has the Lord
responded to you, and what has the Lord spoken?
But if you shall have said: "The burden of the
Lord." Up to this point it is not found in the LXX,
and it follows: Because of this, thus says the Lord:
Because you said this word, "The burden (or, as-
sumption) of the Lord," and I sent to you, saying:
Do not say, "The burden (or, assumption) of the
Lord": therefore behold, I will take you up [or, as-
sume you| while carrying you, and I will cast you
away [Vulg. leave you] and the city, which I gave
to you and to your fathers, from before my face,
and I will give you into everlasting reproach, and
eternal ignominy, which shall never be blotted
out by oblivion.

The Lord commanded that the word of "bur-
den," and "weight," and "assumption" should
by no means be spoken among the people; but
rather of "response" and "the word of God": and
because the people had despised to fulfill this,
He interprets the word itself over them, and says:
Since you said what I did not want, and this
although I often sent Prophets and commanded
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you not to say it: therefore I will fulfill in you
by deed your word of "assumption," of "burden,"
and of "weight." For I will assume you and take
you up and carry you, and I will dash you down,
and make you fall from the heights to the earth.
And not only you, but also your city, which I
gave to your fathers. And I will give you, He says,
into everlasting reproach, and eternal ignominy,
which shall never be blotted out by oblivion.
Moreover, we know that this was done at the
time of the Babylonian captivity; but it is more
fully and perfectly fulfilled after the passion and
resurrection of the Savior, when the Lord spoke:
Your house shall be left to you desolate (Luke
13:35): and His sentence shall remain until the
end. Let us also speak otherwise, at least accord-
ing to the Septuagint: lemma (Afjupa) signifies
not only "assumption," but also a "gift" and
a "bounty." Since therefore the people always
promised prosperous things to themselves, He
says that they should by no means say this
further. For they are unworthy of the gifts and
bounties of God, but rather are to be cast away
[1009] and utterly abandoned by the help of God.
Moreover, things are often shown from the words
and interpretation of names, just as the changed
names of Abraham, Sarah, and Peter, and the
sons of Zebedee signify a change of things: and in
this same prophet (Above, ch. 20), Pashhur [Al.
Phasor and Phascor] is called "terror," or "trans-
lation," and "settler," or "sojourner." It should
be noted that the Latin and Greek codices do
not have the words "of the living God, the Lord
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of hosts, our God"; and the Hebrews read them
in their volumes against themselves, which prop-
erly signifies the mystery of the Trinity.
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BOOK FIVE.

[1009-1010] The fifth book of the Commen-
taries on Jeremiah, brother Eusebius, shall have
its beginning from two baskets, of which one will
demonstrate the sweetness of the right faith, the
other the bitterness of the perfidy of the heretics.
Although Hananiah the son of Azzur resists Jere-
miah, and Shemaiah the Nehelamite desires the
Prophet to be sent into prison, and Zephaniah
the priest conspires with the words of the false
prophets (Jer. 28, 29): nevertheless the truth
can be shut up and bound, but it cannot be con-
quered; which is both content with the fewness
of its own, and is not terrified by the multitude
of enemies. Raise therefore your hands to heaven
with Moses, and hang the ancient serpent in the
desert, and immediately both Amalek shall be
blotted out, and the venomous bites shall not
prevail, and the secure people of the Lord will
cross the currents of the Jordan with Jesus, and
after the vast solitude, will eat the bread which
was born in our little village of Bethlehem (Exod.
17, Num. 21).

(Chapter 24, Verses 1 f.) The Lord showed me,
and behold, two baskets (or hampers) full of figs,
placed before the Temple of the Lord: after Neb-
uchadnezzar king of Babylon had carried away
Jeconiah the son of Jehoiakim king of Judah and
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his princes, and the craftsman, and the locksmith
from Jerusalem, and had led them to Babylon.
One basket had very good figs, as figs of the first
season are wont to be: and one basket had very
bad figs, which could not be eaten because they
were bad. And the Lord said to me: "What do you
see, Jeremiah?" And I said: "Figs: the good ones,
very good; and the bad ones, very bad, which
cannot be eaten because they are bad." And the
word of the Lord came to me, saying: "Thus says
the Lord God of Israel: Just as these figs are
good, so will I acknowledge the transmigration of
Judah, whom I sent from this place into the land
of the Chaldeans, for good." And I will set my
eyes upon them for good, and I will bring them
back into this land, and I will build them and not
destroy them: and I will plant them and not pluck
them up. And I will give them a heart to know me,
that I am the Lord; and they shall be my people,
and I will be their God: because they shall return
to me with their whole heart. And as the worst
figs, which cannot be eaten because they are bad:
thus says the Lord, so will I give [Al I will cry
out] (or, deliver) Zedekiah king of Judah and his
princes, and the rest of Jerusalem who remained
in this city, and those who dwell in the land of
Egypt. And I will give them into vexation and af-
fliction (or, dispersion) to all the kingdoms of the
earth, for a reproach, and for a parable, and for a
proverb, and for a curse in all the places to which
I have cast them out. And I will send among them
the sword, and famine, and pestilence, until they
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be consumed from the land which I gave to them
and to their fathers.

Some interpret the two hampers or baskets
of good and bad [Al good and bad] figs as the
Law and the Gospel; the Synagogue and the
Church; and the people of the Jews and of the
Christians; Gehenna and the kingdom of heaven,
of which one pertains to the punishment of sin-
ners, the other to the dwelling [1011] of the Saints.
But we, knowing according to the Apostle Paul
(Rom. 7) that the law is good and holy, and the
commandment good and holy, and that there is
one God of both Testaments, should rather refer
them to those who at the coming of the Lord
Savior believed, and those who did not believe:
so that those who, incited by the Scribes and
priests, cried out, saying: Crucify, crucify such a
one (Luke 23:21), are the basket of bad figs; while
those of the people who believed after His ascen-
sion are referred to the good figs, and to the best
basket and hamper. But let us follow the simple
and true history: that He called the basket of
good figs Jeconiah, who had delivered himself to
the Babylonian king by the counsel of Jeremiah
and the command of God; to whom the Lord also
promises prosperous things. But the basket of
bad ones He called Zedekiah, who, contradicting
the sentence of God, was captured, and having
been blinded in his eyes, was led into Babylon,
and died there (4 Kings 25).

Moreover, God set His eyes for good upon
those who acquiesced to His command (Below,
ch. 42), and He brought them back into their land,
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and built and did not destroy, and planted and
did not pluck up, and gave them a heart to know
Him, that He was the Lord, and they became His
people, and He became their God: so that even in
captivity He set His eyes upon them, and permit-
ted them to till the earth, to build houses, to plant
orchards [Al. gardens] in the region of Babylon:
Daniel, by the miracles of signs, from a captive
suddenly became a prince (Dan. 5), and the three
youths were gloriously liberated from the fire of
the furnace (Dan. 3): and when the seventy years
were completed, under Zerubbabel and Joshua
the high priest and Ezra and Nehemiah, the
greater part returned to Jerusalem: whose num-
ber is contained in the volume of the same Ezra (1
Ezra 2). It should also be noted [Al indeed] that
this Vision was made to the Prophet in the times
of Zedekiah, after Jeconiah was led into transmi-
gration: for He did not say "captivity," because
he had delivered himself voluntarily. Moreover,
we ought to understand the craftsmen and lock-
smiths either as interpreters and teachers of the
law, or as artisans and setters [Al. closers] of
gold and gems, which artis most precious among
barbarian nations. For "locksmiths," the Septu-
agintinterpreted "the bound," so that they might
signify the evil of captivity; and they added of
their own, "the rich," which is not found in the
Hebrew.

Moreover, He compares the basket which had
the good figs, even very good ones, to the figs
of the first season, which in Greek are called
proima (stpdipa), namely of Abraham, Isaac, and
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Jacob, and Moses, and Aaron, and Job, and the
other holy men, of whom one of the twelve [1011]
Prophets speaks: As a grape in the desert I found
Israel, and as the first-fruits of the fig-tree I found
their fathers (Hos. 9:10). Whence also we are
called the sons of Abraham. And on the contrary
itis said to the Jews: If Abraham were your father,
you would do his works (John 8:39). Moreover,
these baskets, which had the good and the bad
figs, were not outside and apart from the Church,
but before the temple of the Lord, because all
things lie open to His knowledge: nor do those
figs which are outside have as much bitterness as
those which, after the confession of faith, have
been changed by transgression. Nor do the good
figs which are not in the sight of the temple of
God have as much sweetness—such as were the
philosophers of the world, who by natural good
and intelligence of the Creator seemed not so
much to follow as to praise the virtues— as have
the sweetness the figs which are in the temple of
God, of which the Prophets and Apostles were; of
whom one fig spoke: Milk I gave to you, not solid
food (1 Cor. 3:2). And: My little children, whom
I bring forth again until Christ be formed in you
(Gal. 4:19).

Whence it is said that in the sight of the tem-
ple of God, the good figs were very good; and the
bad figs were very bad. And lest we be thought
to put forward our own sense, the Scripture itself
opens itself. Just as, it says, these figs are good: so
will I acknowledge the transmigration of Judah,
whom I sent from this place into the land of the
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Chaldeans for good: signifying Jeconiah and the
princes who were captured with him. And on the
contrary of the basket which had the bad figs; and
as the worst figs, it says, which cannot be eaten
because they are bad: so will I give Zedekiah king
of Judah and his princes, and those who fled to
Egypt, and those who remained in this city into
vexation and affliction to all the kingdoms of the
earth (Below, ch. 42), when they were also cap-
tured in Egypt, and Nebuchadnezzar placed his
throne in Tahpanhes, and the Lord sent among
them the sword, famine, and pestilence, until
they were consumed from the land which He
gave to their fathers. Moreover, what He said of
the good figs: I will give them a heart to know
me, that I am the Lord, is similar to that of the
Apostle: It is God who works in you both to will
and to accomplish (Phil. 2:13): because not only
our works, but even our will depends on the
help of God. The always allegorical interpreter
raves in this place, and desiring to do violence
to the historical truth, refers to those captured
from the heavenly Jerusalem and translated into
the land of the Chaldeans: and who would return
again to their pristine place, as Jeremiah and the
other holy prophets; but others who were sinners
would die in this land and in the valley of tears. I
have put forward the entire perikope (stepikortr))
[1013] of this vision at once, lest I divide the sense
in the exposition.

(Chapter 25, Verse 1.) The word that was made
to Jeremiah concerning all the people of Judah
(or, over all the people of Judah) in the fourth
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year of Jehoiakim the son of Josiah king of Judah.
These things are prior to the past vision: for that
one was made under Zedekiah, after Jeconiah
was translated to Babylon; but this one was
under Jehoiakim the son of Josiah, and father of
Jeconiah. For it was not a care (as I have already
said before) to the Prophets [Al to the prophecy]
to preserve the times which the laws of history
require; but to write in whatever way they knew
to be useful for those who would hear and read.
Whence also in the Psalter some wrongly seek
the order of the psalms according to the text of
history, which is not observed in a lyrical song.

(Verse 2.) This is the first year of Nebuchad-
nezzar king of Babylon (which is not found in
the LXX. And it follows): Which Jeremiah the
Prophet spoke to all the people of Judah, and to
all the inhabitants of Jerusalem, saying. In the
fourth year of king Jehoiakim, the son of Josiah
the father of Jeconiah, Nebuchadnezzar took up
the empire in Babylon, and so it happened that
the year which was the first of Nebuchadnezzar
in Babylon was the fourth of king Jehoiakim
in Jerusalem. Finally, in the eighth year of his
reign, he led Jeconiah with his mother and the
princesinto captivity, who had reigned only three
months after the slaying of his father Jehoiakim.
Moreover, Jehoiakim was slain in the eleventh
year of his reign in Jerusalem (4 Kings 24).

(Verse 3.) From the thirteenth year of Josiah
the son of Amon king of Judah until this day, this
is the twenty-third year, the word of the Lord was
made to me, and I spoke to you, rising from the
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night and speaking, and you did not hear. In the
thirteenth year of king [AlL the reign of] Josiah,
who reigned in Jerusalem for thirty-one years,
Jeremiah began to prophesy, and he prophesied
under him for nineteen years; to whom his son
Jehoahaz succeeded in the kingdom: who being
immediately led into captivity by Necho king of
the Egyptians, his brother Jehoiakim obtained
the kingdom (4 Kings 23). In the fourth year of
whose reign, this word of the Lord came [Al was]
to Jeremiah, and by this it was the twenty-third
year of Jeremiah the prophet from when he began
to speak to the people; and he never ceased to
preach, butevery day rising at dawn and from the
night, he spoke to the people. And you did not
hear, he says. But if, as the [1014] heretics of old
will have it, the law was given as a help once, and
the precepts established which we either do or do
not do by the choice of our own will; how is it that
the Prophet always intrudes himself, and daily
repeats the commands of God, which certainly,
having been once received, had sufficed for those
to whom they were given; unless it be to show
this: that we always stand in need of God's help;
and that what was once given can never suffice,
unless it be daily renewed by the admonition of
the Lord? And the Lord sent to you all His servants
the Prophets, rising at dawn and sending: and
you did not hear. God always admonished His
people not through one Prophet, but through all,
and as if Himself established in watches and vig-
ils, He rose at dawn to warn His people. And you
did not hear, he says; so that the more frequent
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the admonition, the greater were the sins of those
who despised it?

(Verses 4, 5.) Neither did you incline your
ears so that you might hear, when I said [Vulg.
he said]: Return to me each one from his evil
way, and from your worst thoughts: and you
shall dwell in the land which the Lord gave to
you and to your fathers from age to age. Such
was the hardness of the people, that it would
not even assume the posture of one hearing, and
incline its ear, especially when the Lord warned
that each one should return from his evil way
and from his worst thoughts. And, O infinite
clemency, not to bring on punishment for crime,
but to provoke to repentance, as much of the evil
works—which the "evil way" signifies—as of the
worst thoughts, which even themselves without
the work are reputed as sin. And He promises a
reward if they do what is commanded: that they
may dwell in the land which was given to the
fathers, and taken away because of the vices of
the sons. And what he says: From age and even to
age, or, from eternity and even to eternity, shows
that the gifts of God are perpetual, if they who
received them should prove worthy.

(Verses 6, 7.) And do not go after strange gods,
to serve them and adore them; nor provoke me
to wrath in the works of your hands, and I will
not afflict you. And you did not hear me, says the
Lord, so that you provoked me to wrath in the
works of your hands to your own evil. And these
things, he says, I warned with the previous ones,
thatyou should not serve strange gods, nor adore
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them, and that by doing these things you should
not provoke me to wrath because of the works of
your hands, so that I should do what I did not
want, and afflict [1015] you, and you did not hear
me. And what follows, Says the Lord, so that you
provoked me to wrath in the works of your hands
to your own evil, is not found in the Septuagint.
(Verse 8.) Therefore thus says the Lord of
hosts: because you have not heard my words,
behold I will send and take all the kindreds of
the North, says the Lord; and Nebuchadnezzar
the king of Babylon my servant. Because you pro-
voked me to wrath, and did evil to your own de-
struction, and with a proud foot you trampled on
the one provoking you to repentance, I will send,
He says, to all the kindreds, or nations, of the
North, and I will bring their prince, Nebuchad-
nezzar king of Babylon, my servant. Moreover,
the Lord sends either Angels to incite the nations,
or certainly moves kindreds of this kind to do the
will of the Lord. And as for His calling Nebuchad-
nezzar His servant, he is not called a servant in
the same way as the Prophets and all the saints,
who truly serve the Lord; butin that he serves the
will of the Lord in the overthrow of Jerusalem:
according to what the Apostle also says: Whom I
have delivered to Satan, that they may learn not
to blaspheme (1 Tim. 1:20). Moreover, that the
Chaldeans are in the part of the North, according
to the location of Jerusalem, is a doubt to no one.
(Verse 9.) And I will bring them upon this
land, and upon its inhabitants, and upon all the
nations that are round about it; and I will slay
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them, and I will set them for a wonder, and for
a hissing, and for everlasting solitudes. These are
the rewards of those who despise, and who are
unwilling to hear the words of God. Whatever
evil therefore is brought upon us, our sins have
done it. And as all the nations were then brought
against Jerusalem: so today they are brought
against the negligent Church, that He may slay
them, and set them for a wonder, and for a hiss-
ing, and for everlasting solitudes, that they may
be for an example and a marvel to all. Moreover,
a "hissing" is a sign of marvel and wonder; and
"everlasting solitude" is found in those who do
not have God as their leader.

(Verse 10.) And I will take away from them the
voice of joy, and the voice of gladness; the voice
of the bridegroom, and the voice of the bride; the
voice of the mill, and the light of the lamp. And
all its [Vulg. this] land shall be for a solitude and
for a wonder. This is proved today also in the
council of the malignant; so that their teachers do
not teach the word of God, but hiss like a serpent.
And the voice of joy and the voice of gladness
perishes in them, so that they never hear that of
the Apostle: Rejoice, again I say rejoice (Phil. 4:4).
Also the voice of the bride, of the Ecclesiastical
faith; and the voice of the bridegroom, of the
Lord Savior: For he who has the bride is the bride-
groom (John 3:29).[1016] The voice of the mill, so
that the grain may not be ground in it and given
to the people to eat: and the light of the lamp,
namely the doctrine and knowledge [Al doctrine
and knowledge] of the Prophets. Finally, of John
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the Baptist also it is said: He was a burning lamp
(John 5:35). And another Prophet: A lamp, he
says, to my feet is your word, O Lord, and a light
to my paths (Psalm 119:105). All the land of the
heretics, he says, shall be for a solitude and for a
wonder, when its end shall have been shown to
be foolish.

(Verses 11 ff.) And all these nations shall serve
the king of Babylon seventy years. And when the
seventy years shall have been fulfilled, I will visit
upon the king of Babylon, and upon that nation,
says the Lord, their iniquities, and upon the land
of the Chaldeans, and I will set it for everlasting
solitudes. And I will bring upon that land all my
words which I have spoken against it: all that
is written in this book, whatever Jeremiah has
prophesied against all the nations.

Just as Jerusalem after seventy years receives
[Al. received] its former inhabitants, and, its
punishments having been completed because it
obeyed the sentence of God, it enjoys its former
happiness; so the king of Babylon, who was
lifted up in pride and thought it was by his own
strength thathereigned over the nations, and not
by the will of the Lord, shall be destroyed by the
coming of the Medes and Persians. Finally, until
today only the ruins of the city of Babylon remain.
And the Lord setit for an everlasting solitude, and
tulfilled all the words which are contained in the
volume of this same Prophet. For in the following
parts, the word of Jeremiah describes what evils
Babylon is to suffer.
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(Verse 14.) For many nations and great kings
served them; and I will repay them according to
their works, and according to the deeds of their
hands. This is not found in the Septuagint. More-
over, it signifies that Jeremiah prophesied not
only against Babylon, but against the other na-
tions which had been in the Babylonian army and
fought against the people of the Lord. Finally, in
what follows it is spoken against Egypt, and the
Philistines, and Moab, and Ammon, and Edom,
and Damascus, and Kedar, and the kingdoms of
Hazor, and Elam, and at the end against Babylon
and the land of the Chaldeans.

(Verses 15 ff.) For thus says the Lord God of
Israel to me [Vulg. adds "of hosts," and is silent
as to "to me"]: Take this cup of the wine of
fury (or, of unmixed wine) from my hand, and
you shall give it to drink to all the nations to
which I shall send you, and they shall drink, and
shall be drunk [Vulg. shall be troubled] (or, shall
vomit); and they shall be mad before the face
of the sword which I shall send among them.
And I received the cup from the hand of the
Lord, and I gave it to drink to all the nations
to which the Lord sent me. The offering of the
cup, and [1017] of the cup of unmixed wine—or
non-mixed [Al. mixed]—which in Greek is called
akratou (41/4€1°1414+1,1;1...), is a sign of the
Lord's fury, so that all the nations which fought
against the people of God may drink from the cup
of the Lord's fury, of which Isaiah writes against
Jerusalem: The goblet of fury, the cup of ruin
you have drunk and drained, therefore arise (Isa.
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51:17). Moreover, this cup is drunk for this reason
by all the nations: that they may vomit and be
mad. Which a certain perverse interpreter takes
in a good sense: as if, like a cathartic potion, it
should compel whatever of bile and phlegm and
noxious humor is in the breast to come out, and
restore former health. For Jeremiah also he takes
the Savior, because He Himself gave to drink to
all the nations to which He was sent, so that,
idolatry having been cast away, they might dedi-
cate themselves to the worship of God. Which the
following parts will show to be contrary to the
holy Scripture. For they are offered the unmixed
cup not for a remedy, as he wants, but for a pun-
ishment.

(Verse 18.) To Jerusalem and the cities of
Judah, and its kings, and its princes, that  might
give them for a solitude, and for a wonder, and
for a hissing, and for a curse, as it is this day.
I thought, he says, that I should give to drink to
the nations alone, and therefore I had joyfully
offered myself for this ministry; but among the
other nations, or rather before the others, I gave
to drink to Jerusalem and the cities of Judah, and
to its kings and princes, that I might give them
for a wonder, and for a solitude, and for a hissing,
and for a curse, as is proved also by the present
example. Whence he says also above: You have
seduced me, O Lord, and I was seduced: you have
prevailed and have been able (Above, 20:7).

(Verse 19.) To Pharaoh the king of Egypt and
his servants, and his princes, and all his people,
and to all in general. After Jerusalem, Pharaoh
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king of Egypt and his allies drank: the princes and
the whole people drank, and everyone who is not
indeed Egyptian, but dwells in its regions: whom
the Septuagint translated symmiktous (IfI...
11/4114414-101,1,1..1)), that is, "mixed-breeds," a
common people not of the Egyptian region, but
foreign and adventitious.

And to all the kings of the land of Uz. Which
in Hebrew is called Uz (), of which the history
also relates that Job was: There was a certain man
in the land of Uz, named Job (Job 1). And yet
it should be known that this verse is not found
in the LXX, and that Theodotion interpreted "is-
land" for "Uz."

(Verse 20.) And to all the kings of the land
of the Philistines, and of Ashkelon, Gaza, Ekron,
and the remnant of Ashdod. [1018] He placed
"Philistia" generally, thatis, the land of the Pales-
tinians, and specially their cities: Ashkelon, Gaza,
Ekron, Ashdod; he was silent only as to Gath,
which is contained in "the remnant." For this
is what is written: And the remnant of Ashdod:
for the region of the city Gath is neighboring
and bordering upon Ashdod, which in Hebrew is
called Ashdod (). Moreover, Isaiah writes that the
Palestinians were captured and devastated by the
Babylonians.

(Verse 21.) Of Edom, and Moab, and the chil-
dren of Ammon, and all the kings of Tyre, and
all the kings of Sidon. Edom in which are the
mountains of Seir, and which in Hebrew is called
Edom (): Moab and Ammon, they themselves
are the sons of Lot, near the Dead Sea. Tyre
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and Sidon are the principal cities on the coast
of Phoenicia, which were themselves overcome
when the Babylonian came; of which Carthage
was a colony. Whence also the Carthaginians
(Poeni), by a corrupted word, are called as if
Phoeni (Phoenicians): whose language is for the
most part bordering on the Hebrew language.

(Verse 22.) And to the kings of the islands
which are across the sea. Beyond [Al he passes
over to] Cyprus, and Rhodes, and the islands
which are called the Cyclades. For these also were
occupied by the Babylonians.

(Verse 23.) And Dedan, and Tema, and Buz,
and all who are shaven as to their hair. These
nations are in the wilderness, neighboring and
mixed with the regions of the Ishmaelites, whom
they now call Saracens, and of whom it is said:
who are shaven as to their hair.

(Verse 24.) And all the kings of Arabia: and all
the kings of the West, who dwell in the desert.
This is not found in the LXX. After [Al. Because
of] Dedan therefore, and Tema, and Buz, and the
Ishmaelites, he follows the order of the regions.
And to all the kings of Zimri. This alsois not found
in the LXX.

(Verse 25.) And to all the kings of Elam, and
to all the kings of the Medes. From the fact
that Zimri follows Elam and the kings of the
Medes, we think that the region of Zimri is of
Persia, unless perhaps from the fact that Arabia
preceded, these are to be understood as kings
of the wilderness. Moreover, Elam is a region of
Persia across Babylon, whence also the Elamites.
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Also the Medes and Persians, by whom Babylon
was captured and destroyed. For even they drank
the unmixed cup when Alexander king of the
Macedonians offered it. And to all the kings of
the North [AL of Babylon| near and far. Because
he had enumerated the regions of Persia and
Babylon, Elam and the Medes: now he sets down
generally all the kings of the North who are near
and [1019] who are far. For "North," which in
Hebrew is called Zaphon (), the LXX translated
apheliAtA“n (4V+€1111» 11414141, 1114), which we
can call "the East wind" (Subsolanum).

(Verse 26.) To each one against his brother,
and to all the kingdoms of the earth which are
upon its face. Lest it should become long to enu-
merate all the regions of the Eastern province
part by part, he set down generally all the
kingdoms of the earth which are mentioned on
the earth. Moreover, what he said against his
brother, it is understood: "I gave the unmixed
potion," so that they all should be mad, vomit,
beinsane, and fight among themselves in mutual
battles.

And the king of Sheshach shall drink after
them: and it is not found in the LXX; it has this
sense: "All the nations in the circuit," he says,
"shall be subject to the Babylonian empire, and
he shall subject all things to his power, so that all
the nations which the past discourse has related
may serve him and drink from his cup." Whence
also in the vision against Babylon it is written:
Babylon is a golden cup, inebriating the whole
earth (Below, 51:7). Moreover, the last king of
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Babylon shall drink this potion, when Cyrus the
king of the Medes and Persians—the rider of the
chariot, of the camel, and of the ass—offers it to
him. Moreover, how "Babylon," which in Hebrew
is called Babel (), is understood as Sheshach
(), will not labor greatly he who has at least a
small knowledge of the Hebrew language. Just as
among us the Greek alphabet is read in order un-
til the very last letter, that s, Alpha, Beta, and the
restuntil Omega (1%o); and again for the memory
of children we are accustomed to invert the order
of reading and mix the first with the last, so that
we say Alpha, Omega, Beta, Psi: so also among
the Hebrews the first is Aleph, the second Beth,
the third Gimel, until the twenty-second and
last letter Taw, whose penultimate is Shin. We
read therefore Aleph-Taw, Beth-Shin (the Atbash
cipher). And when we come to the middle, to
the letter Lamed there corresponds Kaph: and so
that, if [Al. thus] we read correctly, we read Babel:
so, the order having been changed, we read She-
shach. Moreover, the vowel letters between Beth
and Beth, and Lamed, according to the idiom
of the Hebrew language, are not placed in this
name. And I think it was prudently concealed by
the holy Prophet, lest he should openly stir up
the madness against himself of those who were
besieging Jerusalem and were just now about to
take possession of it [1020].

Which also we read that the Apostle did
against the Roman empire, writing concerning
the Antichrist: Do you not remember that when
I was still with you, I told you these things? And
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now you know what detains him, that he may
be revealed in his own time, the Antichrist being
understood. For already the mystery of iniquity
is at work: only he who [AL so that he who] now
holds, let him hold until he be taken out of the
way, and then that wicked one shall be revealed,
whom the Lord Jesus shall slay with the spirit of
His mouth, and shall destroy with the brightness
of His coming (2 Thess. 2:3 ff.). Him who holds,
he shows to be the Roman empire: for unless this
be destroyed and taken out of the way, according
to the prophecy of Daniel, the Antichrist will
not come before then. If he had wished to say
this openly, he would have foolishly stirred up
the rage of persecution against the Christians
and the then-nascent Church. We have spoken
about this chapter longer than the brevity of
Commentaries allows, which perhaps the Greeks
and Latins will disdain because it is not found
in their codices. But what will it profit, since in
the following parts this same Prophet says: How
is Sheshach captured, and the renowned of the
whole earth seized? How has Babylon become
a wonder among the nations? Allegorical inter-
preters refer this whole passage to all the nations
which the devil has inebriated with the most
unmixed cup of sins. And that he himself also in
the end will drink punishments and torments, of
whom the Apostle writes: Whom the Lord Jesus
shall slay with the spirit of His mouth (2 Thess.
2:8). And [Al. Whence also] in another place he
says: Moreover, the last enemy to be destroyed is
death (1 Cor. 15:26). That it is of great power to
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be able to transfer the names of different nations
under their own etymologies, and to fit individ-
ual vices to individual names.

(Verse 27.) And you shall say to them: Thus
says the Lord of hosts, the God of Israel: Drink
and be drunk, and vomit, and fall, and do not
rise [Vulg. nor shall you rise] before the face of
the sword which I shall send in [Al. among] you.
After, he says, you have given to drink to all the
nations and fulfilled the command of the Lord,
again you shall command these things in the
words of the Lord, and say: "Drink and be drunk,
and vomit, and fall, and do not rise." If to drink
and be drunk, to vomit and to fall is a sign of
health—so thatlike a cathartic potion all noxious
things are driven out—how does it follow: and
do not rise? But what the potion is which makes
them fall forever, he puts more clearly, that is,
[1021] before the face of the sword which I shall
send among you.

(Verse 28.) And when they will not receive
the cup from your hand to drink, you shall say
to them: Thus says the Lord of hosts: Drinking
you shall drink: for behold, in the city in which
my name is invoked, I begin to afflict, and shall
you be immune as if innocent (or, and shall
you be the cleanliness of the world)? you shall
not be immune (or, you shall not be clean). He
shows covertly that those who would not do the
command of God by will, shall undertake it by ne-
cessity, and shall hear: Drinking, you shall drink.
Whether you want it, he says, or do not want
it, the sentence of God must be fulfilled. For if
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the city of Jerusalem—in which the name of God
was known, the Prophet saying: God is known in
Judea: His name is great in Israel (Psalm 76:1)—
drinks the unmixed cup of fury: how much more
shall you not be clean, you who worship idols
instead of the name of God!

(Verse 29.) For I call a sword upon all the
inhabitants of the earth, says the Lord of hosts.
This is the most unmixed potion, this is the cup
of the Lord's fury, which is called not only upon
Jerusalem, but upon all the earth, and all the
nationsin the circuit. Of which he had said above:
And I will send to Nebuchadnezzar king of Baby-
lon my servant, and I will bring him upon this
land, and upon its inhabitants, and upon all the
nations that are in its circuit.

(Verses 30, 31.) And you shall prophesy to
them all these words, and shall say to them: The
Lord shall roar from on high (or, shall give a
response), and from His holy habitation He shall
give His voice. Roaring He roars over His beauty
(or, He shall respond over His place), a shout
(celeuma) as of those treading [grapes]| shall be
sung against all the inhabitants of the earth. The
sound (or, destruction) reaches even to the ends
(or, over part) of the earth: because the Lord
has a judgment with the nations: He Himself is
judged with all flesh: I have delivered [Al He
has delivered] the impious to the sword, says
the Lord. First let us speak as the truth of the
interpretation has it. To all the nations, he says,
you shall prophesy, and you shall say that the
Lord roars from on high, that is, gives a sign of
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His fury; according to that which is written: The
lion shall roar, and [1022] who shall not fear? The
Lord has spoken, and who shall not prophesy?
(Amos 3:8). And from His holy habitation He shall
give His voice, that He may terrify all who hear.
Moreover, He shall roar over His beauty, that is,
over the Temple. And when He shall have roared,
like those treading in the winepresses a shout
(celeuma) shall be sung, and in the shedding of
mutual blood, a mournful song shall be sung:
which Symmachus calls katalegma (kataAnypo)
and Aquila calls iasmon (iaopov). The sound of
which shout and song shall reach even to the
ends of the earth, because the judgment of the
Lord is with the nations. Moreover, if the judg-
ment of the Lord is with the nations, there are
also various merits of the nations (Hos. 4). To ex-
plain that place, as some want: He who does not
believe s already judged (John 3:18). Heis indeed
judged in that he did not believe; but they them-
selves who do not believe among themselves
shall be affected with diverse punishments. He is
judged with all flesh, so that no one may go away
unjudged. Moreover, the impious—that s, those
who do not believe in the Lord [Al. in God]—He
delivers to the eternal sword.

Allegorical interpreters, according to the LXX,
explain this place in such a way as to refer the
open threat of the Lord to a good part. The Lord,
they say, shall give a response from on high,
namely to those whom He is to save. And from
His holy place He shall give His voice, and shall
respond a word in His place.
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(Verses 32, 33.) Thus says the Lord of hosts:
Behold, affliction (or, evil) shall go forth from
nation to nation, and a great whirlwind (or, tem-
pest) shall go forth from the summits (or, ends) of
the earth. And there shall be the slain of the Lord
(or, the wounded by the Lord) in that day from
one end of the earth even to the other end of it.
They shall not be lamented: and they shall not be
gathered, nor buried: they shall lie as dung upon
the face of the earth.

[1023] Let those blush who try to do violence
to the holy Scripture, explaining in a good part
those things which are full of threat. Moreover,
I think the Lord also spoke of this place: Nation
shall rise against nation, and kingdom against
kingdom (Luke 21:10); and the rest which are
contained in the sentence of the Gospel itself.
Moreover, let us understand these things [AL
these very things| as done according to history,
when all the nations in the circuit were subju-
gated by the Babylonian king: and they felt his
cruel empire. Or according to the prophecy of
things to be in the consummation of the world a
long time after. And they are called "slain by the
Lord," not because the Lord Himself strikes; but
in that in the destruction of the worst, the will
and empire of the Lord is fulfilled.

(Verses 34, 35.) Howl (or, shout for joy), you
shepherds, and cry out, and sprinkle yourselves
with ashes, you leaders of the flock (or, bewail,
you rams of the sheep): because your days are
completed that you should be slain, and your dis-
persions, and you shall fall like precious vessels
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(or, like chosen rams). And flight shall perish
from the shepherds, and salvation from the lead-
ers (or, rams) of the flock. It should be noted
that in this place alone the LXX have put "shout
for joy" (jubilum) in a bad part: for which other
interpreters translated "howl" (ululatum), as it
is written in the Hebrew. Between the shepherds
and the rams, or leaders of the flock, there is this
distance: that shepherds are of rational [beings];
but rams and leaders are referred to the rich, who
are also themselves called part of the flock. And
as for what he adds: Your days are completed,
that you should be slain: their days will then be
completed when their sins shall have been com-
pleted; and they shall be dispersed and fall like
precious vessels, so that when broken they can-
not be restored: and the more precious [Al pre-
cious] they were before, the greater is their loss in
the breaking: or like chosen rams, that they may
be a fat victim for those who desire to devour.
Flight shall perish, he says, from the shepherds,
when they shall not have done penance. Finally,
it is said to the Pharisees: Offspring of vipers,
who showed you to flee from the coming wrath?
(Luke 3:7). And we read in the psalms: Flight has
perished from me (Psalm 142:5). And salvation,
he says, from the leaders of the flock, or rams:
apo koinou (&sto kowvod), "shall perish" is under-
stood.

(Verse 36.) A voice of the cry of the shepherds,
and a howling of the leaders of the flock (or, a
shout of the rams): because the Lord has devas-
tated their pastures. And the fields (or, beautiful
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things) of peace have been silent before the face
of the wrath of the Lord's fury. And here it should
be noted that among the LXX "shout for joy"
is put for "howl." Moreover, between shepherds
and rams there is this diversity: that shepherds
are thought to be in the Church those who pre-
side over the flock with wisdom and erudition
and doctrine. But rams [1024] are those who
indeed seem to be princes among the people,
but have nothing of doctrine and wisdom in
themselves, and through excessive simplicity are
almost neighbors to folly. Moreover, when we
shall have had peace, and not understood either
the good or the beautiful things of peace, but
have given ourselves to luxury and leisure and
pleasures: then the good things of peace shall
rest, or be silent, and shall be taken away from
us because of the wrath of the Lord's fury, and
that which is written shall be fulfilled: When
they shall say, Peace and security, then sudden
destruction shall come upon them (1 Thess. 5:3),
at whose coming all things shall be silent.
(Verses 37, 38.) He has left his covert (or, den)
like a lion. (And as it is more true, his tabernacle:
for this is what the Hebrew SUCCHO sounds
like.) Because their land has become a desolation
(or, pathless) before the face of the wrath of the
dove (or, before the face of the great sword) and
before the face of the wrath of the Lord's fury. The
Lord, of whom he had said above: He shall roar
from on high, and shall utter His voice from His
holy habitation. Roaring He shall roar over His
beauty, He Himself shall leave His tabernacle, of
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which it is written: His place was made in peace
(or, in Salem), and His dwelling in Zion (Psalm
76:2). He Himself shall leave His seat, and shall
fulfill what He spoke through this same Prophet:
I have forsaken My house, I have left My inheri-
tance (Jer. 12:7). Moreover, He has left His den
like a lion, so that all the beasts may have the
power of devastating His land. For while the lion
is the guardian and presiding one, no one dares to
approach the same. "Their land has become," he
says—doubtless either of the people of the Jews,
or certainly of all nations—"into a desolation,
and into a pathless place before the face of the
wrath of the dove." It will not be surprising that
Nebuchadnezzar is understood as the "dove" of
the Lord, who above read that he was called
the "servant of the Lord." For which the Seventy
translated, "the great sword." Although we can
also take the "dove" in the person of Jerusalem,
because she is angry and sad that she haslost the
guardianship of her lion, and her land has come
into desolation.

(Chapter 26, Verses 1 ff.) In the beginning of
the reign [Vulg. of the king] of Jehoiakim, the
son of Josiah king of Judah, this word came from
the Lord, saying: Thus says the Lord: Stand in
the court of the house of the Lord, and you shall
speak to all the cities of Judah, from which they
come to adore in the house of the Lord, all the
words which I have commanded you that you
should speak to them: Do not withhold a word,
if perhaps they may hear, and every one be con-
verted from his evil way: and I may repent of the
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evil (or, I may rest from the evil) which I think
to do to them because of the wickedness [Vulg.
wickedness] of their doings.

[1025] This prophecy is prior to the earlier
one, although it was made under the same king.
For that one was made in the fourth year of
Jehoiakim, son of Josiah king of Judah; but this
one in the beginning of the same king, the Scrip-
ture saying: In the beginning of king Jehoiakim
the son of Josiah king of Judah, this word came
from the Lord. Therefore (as we have already
often said), the order of history is not to be woven
in the Prophets, since at present, under the same
king, earlier things are said later, and later things
earlier. Moreover, he who is to speak the word
of the Lord ought to stand with Moses (Deut. 5),
and hear with the Psalmist: You who stand in the
house of the Lord, in the courts of the house of
our God (Psalm 135:2). And it is commanded him
that he should speak to all the cities of Judah:
although the LXX did not translate "cities," lest
it should perhaps seem unseemly to speak in the
court of the Lord's house to cities which were
not present; but when he speaks to the people
and to the citizens, he speaks to the cities them-
selves. Moreover, he stands beautifully in the
court and vestibule of the Temple of the Lord,
so that through the occasion of praying to the
Lord and adoring [Al praying to] Him, they may
be compelled to hear the words of the Prophet.
"Do not," he says, "withhold a word": although
it be sad, although the madness of the hearers
be stirred up against you, nevertheless say what
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has been commanded you: not fearing the perse-
cutions of those who are to be stirred up against
you, but the command of the Lord who orders it.
"If perhaps," he says, "they may hear, and be con-
verted." The ambiguous word, "perhaps," cannot
befit the majesty of the Lord, but He speaks
according to our affection: that free will may be
preserved for man, lest from His foreknowledge
he should be compelled, as by necessity, either to
do anything or not to do it. For it is not because
God knows that something s to be, that therefore
itis to be; but because itis to be, God knows it, as
foreknowing future things. And yet it should be
known according to this same Jeremiah: even if
the Lord has predicted evil things, and the people
has done penance, that He Himself will also do
penance over those things which He threatened
to do. And if He has promised prosperous things,
and the people has acted negligently, God may
change His sentence, and bring in evil things
instead of good. Such a thing is also that in the
Gospel: I will send my son, perhaps they will
reverence him (Luke 20:13). Which is certainly
said from the person of Almighty God. Finally,
he also says in the present [place]: If perhaps
they may hear, and every one be converted from
his evil way: so that when they shall have been
converted, I also may repent of my sentence, and
not do what I think to do to them. Moreover, I
think to do it because of the wickedness of their
doings, which if they shall have been changed,
my sentence also shall be changed. Letusread the
history of Jonah and Nineveh.
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(Verses 4 ff.) And you shall say to them: Thus
says the Lord: If [1026] you will not hear Me, and
[Al. that you may] walk in My law, which I have
given to you, that you should hear the words
of My servants the Prophets, whom I have sent
to you, rising up early [lit. from the night] and
sending, and you have not heard: I will make this
house like Shiloh, and this city I will give for a
curse to all the nations of the earth.

Therefore, it is placed in our power either to
do something or not to do it: in such a way at
least that whatever good work we will, desire, or
tulfill, we should refer to the grace of God, who
according to the Apostle has given to us both to
will and to accomplish (Phil. 2). But if it is suffi-
cient once to walk in the law which was given to
us through Moses, as a foolish heresy suspects,
how did he add: That you should hear the words
of My servants the Prophets? Who certainly were
sent after the law, and not once, but frequently:
nor idly and from one secure, but always and
from one solicitous. "I sent," he says, "to you
My servants the Prophets daily, and rising from
the night": whom if you will not hear, I will
give this house—that is, the temple of God—Ilike
Shiloh, where the tabernacle was. And when the
temple shall have been destroyed, consequently
the city also will be for a curse to all the nations
of the earth. Moreover, just as when the temple
was built on the threshing-floor of Ornan, and
on Mount Moriah—that is, of vision—in which
Abraham is narrated to have offered his son Isaac,
the religion of Shiloh ceased, nor were sacrifices
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celebrated there afterwards: so when the Church
was built, and spiritual victims were sacrificed in
it, the ceremonies of the Law ceased (2 Chron. 3);
and the city of the Jews was given for a curse to
allnations [Al kings] of the earth: from which the
Lord has delivered us, the Apostle saying: Chris-
tus redemit nos de maledictione Legis, factus pro
nobis maledictio (Gal. 3:13).

(Verses 7-9.) And the priests, and the prophets
(or, false prophets), and all the people heard Je-
remiah speaking these words in the house of the
Lord. And when Jeremiah had finished speaking
all that the Lord had commanded him to speak
to all the people, the priests and the prophets (or,
false prophets) and all the people apprehended
him, saying: Let him die the death: because [Vulg.
why| he has prophesied in the name of the Lord,
saying: This house shall be like Shiloh, and this
city shall be desolated, because there is no inhab-
itant. The priests and the prophets, whom the
LXX more clearly translated "false prophets," are
angry with Jeremiah because he preaches true
things, and that when the Temple is subverted
and the city deserted, religion and the gains
coming from religion will perish; therefore they
apprehend him, and with the people consenting
to them, they destine him for death: because he
said in the name of the Lord, this house shall
be like Shiloh, and the city shall be desolated,
because there is no inhabitant. If therefore at
any time, on account of the commands [1027] of
the Lord and the truth of the faith, either priests
or false prophets or a deceived people are angry
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with us, let us not care greatly; butlet us carry out
the sentence of God, thinking in our minds by no
means of present evils, but of future goods.

(Verse 10.) And all the people were gathered
against Jeremiah in the house of the Lord, and
the princes of Judah heard these words, and they
went up from the king's house into the house of
the Lord, and they sat in the entry of the new
gate of the Lord [Vulg. of the house of the Lord].
Jeremiah was prophesying words in the temple
of the Lord, and had said: I will make this house
like Shiloh, and this city I will give for a curse
to all the nations of the earth; and immediately,
a sedition having been stirred up by the priests
and prophets and the people, all the common
crowd is gathered against the Prophet in the
Temple, where the Prophet was, and was held
by the hands of the priests, and the prophets,
and the common crowd. When the princes of
the city, who were in the royal house, had heard
this, they passed over, or went up from the king's
house into the house of the Lord. And it should
be noted that to go to the house of the Lord is
always an ascent. And they sat in the entry of the
new gate of the Lord. For it was the duty of the
princes to sit in the gate of the Lord's house, and
there to know the truth of the business and the
sedition. Moreover, it is called the "new gate,"
because those who satin it and presided over the
judgment resisted the calumnies of the priests
and false prophets.

(Verse 11.) And the priests and the prophets
spoke to the princes, and to all the people, saying:
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The judgment of death is for this man: because
he has prophesied against this city, as you have
heard with your ears. While the princes of the
city were sitting in the gate of the temple and in
the new gate, who had run from the royal palace
to the temple so that the sedition of the people
might be settled, and the assembly of the people
being gathered, the priests and false prophets ac-
cuse Jeremiah: and the Prophet would have per-
ished, as far as it was in the priests and prophets,
if the accusers themselves had possessed the
power of judgment. From which we understand
that those were more cruel against the Prophet
through envy of holiness, who seemed devoted
to religion, than those who presided over public
necessities.

(Verses 12 ff.) And Jeremiah spoke to all the
princes, and to all the people, saying: The Lord
sent me, that I should prophesy to [or, upon] this
house, and to [or, upon] this city all the words
which you have heard. Now therefore make your
ways and your doings good, and hear the voice
of the Lord your God, and the Lord will repent
of the evil which He has spoken against you (or,
[1028] and the Lord will rest from the evils which
He has spoken against you). Moreover, behold
I am in your hands: do to me as is good and
right in your eyes (or, as is expedient for you).
But nevertheless know and recognize, that if you
shall kill me, you will deliver innocent blood
against yourselves, and against this city, and the
inhabitants thereof. For in truth the Lord sent me
to you, that I should speak in your ears all these
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words. While the people were present, and the
princes were sitting in the gate of the city, and the
priests and prophets were accusing Jeremiah the
prophet and intending a capital crime, Jeremiah
speaks to the princes, and to all the people whom
the faction of the priests and false prophets had
stirred up, prudently as well as humbly and con-
stantly. Prudently, in that he said he was sent
by the Lord to speak against the temple and the
city, and gave counsel, that if they would hear
his counsel and do penance, the Lord also would
change His sentence. Humbly moreover in that
which he says: Behold I am in your hands: do to
me asis good and rightin your eyes. Furthermore,
constantly: In truth the Lord sent me to you, that
I should speak in your ears all these words. And
he speaksin other words: If you are angry because
[Al. why] I have spoken against the temple and
the city of the Lord, and the safety of the city and
temple is a care to you: why do you increase sins
with sins, and make both the city and the inhab-
itants thereof guilty of my blood? If therefore at
any time we also have need of humility for the
straits of necessity: let us so assume it that we do
notdesert truth and constancy. For itis one thing
proudly to do an insult to the one judging, which
is a sign of folly: it is another thing so to avoid
impending danger as to withdraw nothing from
the truth.

(Verse 16.) And the princes, and all the people
said to the priests and the prophets: There is no
judgment of death for this man, because he has
spoken to us in the name of the Lord our God.
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The people who before had been supplanted by
the priests and false prophets, are joined to the
princes of the city; and they speak for Jeremiah,
that by no means is he guilty of death, but he
prophesied in the name of the Lord and from His
mouth. For quickly the untaught crowd changes
its sentence when reason is accepted. But the
grief of the accusers, especially of the priests and
talse prophets, cannot be changed. And therefore,
while they accuse and persevere in the accusa-
tion, the people is changed: because the Lord had
given them hope of indulgence, if they would
make [1029] their ways good and hear the voice
of the Lord their God, so that the Lord also might
bend His sentence.

(Verses 17 ff.) And there rose up men of the
elders of the land, and they spoke to all the
assembly of the people, saying: Micah of More-
sheth was a Prophet in the days of Hezekiah king
of Judah, and he spoke to all the people of Judah,
saying: Thus says the Lord of hosts: Zion shall be
plowed like a field, and Jerusalem shall be a heap
of stones, and the mountain of the house as the
high places of the woods. Did Hezekiah king of
Judah, and all Judah, condemn him to death? Did
they not fear the Lord, and beseech the face of the
Lord? And the Lord repented of the evil which He
had spoken against them. Therefore we are doing
a great evil against our souls.

The princes of the city and the people under-
stand the truth of the judgment. Moreover, the
elders, whose proper part it was to know ancient
things, recall the history—and they compare the
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prophecy of Micah of Moresheth, who prophe-
sied under king Hezekiah, to the prophecy of Je-
remiah, on account of which the danger of death
is intended for him; and they show that he said
more grievous things, and nevertheless suffered
nothing from the just king Hezekiah: but that,
having turned to penance, the Lord changed His
sentence into a good part. For Micah said: Zion
shall be plowed like a field, and Jerusalem shall be
a heap of stones, and the mountain of the house
as the high places of the woods (Micah 3:12).
Furthermore, Jeremiah says: I will give this house
like Shiloh, and this city I will give for a curse to
all the nations of the earth (Above 26:9). And they
give counsel, thinking that what Micah had pre-
dicted would by no means happen, because for a
long time it has not been done on account of the
penance of the people. And also that this which
Jeremiah has spoken will by no means be, if ac-
cording to his counsel they make their ways and
their doings good, and hear the voice of the Lord
their God, so that the Lord does not bring the evil
which He had threatened them. And at the same
time they break the madness of the accusers, and
mix themselves with them, saying: Therefore we
are doing a great evil against our souls: not that
they ought to do it, but because if they should do
it, they would by no means harm the accused, but
their own souls, which they might have been able
to deliver by a change of sentence.

(Verses 20 ff.) There was also a man proph-
esying in the name of the Lord, Uriah, the son of
Shemaiah of Kiriath-jearim, and he prophesied
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against this city, and against this land, according
to all the words of Jeremiah. And king Jehoiakim
and all his mighty men and his princes heard
these words, and the king sought to kill him; and
Uriah heard, and was afraid, and fled and [1030]
entered into Egypt. And that which follows: And
king Jehoiakim sent men into Egypt, Elnathan
the son of Achbor, and men with him into Egypt,
is not found in the LXX. Then is joined: And they
brought Uriah out of Egypt, and brought him
to king Jehoiakim, and he struck him with the
sword, and cast his carcass into the sepulchers
of the ignoble common crowd. But nevertheless
the great Ahikam the son of Shaphan was [Vulg.
has been] with Jeremiah, that he should not be
delivered into the hands of the people, and they
should kill him.

It is asked why, since Uriah the son of Shema-
iah from the town of Kiriath-jearim prophesied
the same things as Jeremiah, being terrified by
fear, he fled into Egypt, and having been drawn
back from there, was killed: while Jeremiah was
able to escape, who certainly had not fled, but
boldly persevering in his prior sentence, was
liberated, as much by the judgment of the com-
mon crowd and the princes, as by the counsel
of the elders against the accusers, the priests,
and the false prophets. To which it must be
briefly answered: that the judgment of God can
by no means be known, while in the same
cause and the same sentence one is punished,
and another liberated. Unless perhaps we can
answer this, that Uriah was slaughtered for the
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condemnation of the accusers and the people:
but Jeremiah was reserved for the judgment of
God, that he might preach to the remnants of
the unhappy people, and draw them back to
repentance. Which indeed we also read in the
Acts of the Apostles, that the Apostle James (Acts
12) immediately bore the sentence of Herod and
was crowned with martyrdom; but blessed Peter
and the other Apostles were reserved for the doc-
trine of the Lord. And the prophetic constancy
is to be noticed, that Uriah did not change his
sentence even when drawn back from Egypt: but
seeing death intended for him, he nevertheless
spoke what the Lord had commanded. And that
he feared, and fled, and entered into Egypt, is a
sign not of lack of faith, but of prudence: lest we
should offer ourselves to dangers in vain. Other-
wise, we also read that the Lord Savior escaped
from the hands of the persecutors (Luke 4, John
8); and commanding the Apostles: When they
shall persecute you in this city, flee to another
(Matt. 10:23). Itis also asked how Jehoiakim king
of Judah, of small and weakened empire, and
already about to perish, had the power of sending
into Egypt, and of drawing Uriah from there.
Which is easily solved, if we consider that he was
appointed prince by Necho king of Egypt, and
that this prophecy was made in the beginning
of his reign. Although Jeremiah was liberated by
the help of the Lord, nevertheless it is also [1031]
reckoned for a reward to him through whom the
Lord liberated His Prophet: namely Ahikam the
son of Shaphan, as we are to read in the later
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parts, when Jeremiah is liberated from the peril of
death from the cistern of mud by the counsel and
protection of Ebed-melech the eunuch (Below
38).

(Chapter 27, Verse 1.) In the beginning of the
reign of Jehoiakim, the son of Josiah king of
Judah, this word came to Jeremiah from the Lord,
saying. This is not found in the edition of the
LXX. And many think it is the beginning of the
following chapter, which is by no means so, butit
is to be joined to the preceding, so that we should
believe whatever is reported said and done was
done in the beginning of the reign of Jehoiakim.
Whence also he had the power of sending into
Egypt, as to a friendly king. Moreover, the LXX
seem to me to have been silent about this title for
this reason, lest they should seem to say it a sec-
ond time. For already in the beginning they had
put: In the beginning of king Jehoiakim the son of
Josiah king of Judah, this word came to Jeremiah
from the Lord, saying.

(Verse 2.) Thus says the Lord to me: Make for
yourself bonds and chains. Or klioios (kAotovg),
which in Hebrew are called MUTOTH, and in
common speech they call "boias."

(Verses 3, 4.) And you shall put them on your
neck, and shall send them to the king of Edom,
and to the king of Moab, and to the king of the
children of Ammon, and to the king of Tyre, and
to the king of Sidon, by the hand of the messen-
gers who have come to Jerusalem to Zedekiah
king of Judah. And you shall command them that
they should speak to their masters: Thus says
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the Lord of hosts, the God of Israel: Thus shall
you say to your masters. The past vision in the
beginning was made to the Prophet in the reign
of Jehoiakim, son of Josiah king of Judah. This
one moreover under Zedekiah, who reigned last
in Jerusalem, and under whom the city was taken
and subverted. And itis commanded to Jeremiah
that he should put chains, or wooden forks,
which in Hebrew (as we have said) are called
MUTOTH, upon his neck, and send them to the
kings of Edom, Moab, the children of Ammon,
Tyre, Sidon, through the legates who had come
to Zedekiah: and that he should command them
to announce to their masters that they ought to
serve king Nebuchadnezzar; and to hear what the
following speech of the Prophet pursues. And lest
perhaps the legates and kings of those nations
should answer: Why do you not command this to
your own people? he also speaks similar things to
king Zedekiah, and to the priests and prophets.
This place the allegorical interpreter (Origen)
always, and fleeing from the truth of history,
interprets of the celestial Jerusalem, [1032] that
its inhabitants ought to assume bodies of their
own accord, and descend into Babylon, that is,
the confusion of this world which is placed in
the wicked one, and serve the Babylonian king,
doubtless the devil. But if they should be unwill-
ing to do this, they would by no means carry
heavy bodies; but they would perish by the
sword, and famine, and pestilence; and by no
means would they be men, but demons. This he
might have said, lest his defenders should make
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a calumny against us. For the rest, let us follow
the simple and true history, lest we be involved in
certain clouds and illusions.

(Verse 5.) I made the earth, and man, and the
beasts that are upon the face of the earth, in My
great strength and in My outstretched arm, and I
gave it to him to whom [AlL who] it has pleased in
My eyes. Although the Scripture speaks anthro-
popathos (&vBpwitondBwg), in the way that we
men can speak and understand: nevertheless the
strength of God and His arm is He of whom the
Apostle also speaks: Christ the power of God
and the wisdom of God (1 Cor. 1:24). And Isaiah:
Lord, who hasbelieved our hearing, and to whom
has the arm of the Lord been revealed? (Isaiah
53:1). John the Evangelist also writes: All things
were made through Him, and without Him was
nothing made (John 1:3). David also speaks in his
song: By the word of the Lord the heavens were
established, and by the spirit of His mouth all
their power (Psalm 33:6). Moreover, as for what
he says: I gave it to him to whom [Al who] it
has pleased in My eyes, this signifies that all
things have been bestowed upon the human race
through the grace of God. "I," he says, "made the
earth, and man, and the beasts" (Psalm 36). The
order is contrary. For in Genesis first the living
things are made, and last man (Gen. 1); but here
he names man first, and afterwards those things
which are subject to man.

(Verses 6, 7.) And now I have given all these
lands into the hand of Nebuchadnezzar king of
Babylon, My servant: moreover, I have given him
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the beasts of the field also, that they may serve
him. And all nations shall serve him, and his
son, and his son's son. Of what unhappiness is
Israel, when in comparison with him Nebuchad-
nezzar is called the "servant of God"? Itis written
in the Gospel: The world was made through
Him, and the world knew Him not. He came
unto His own, and His own received Him not
(John 1:10). Rightly therefore the creator delivers
His creature to whom He will. Finally, even the
devil, in whose type Nebuchadnezzar preceded,
confesses: all these things have been delivered to
me. Moreover, as for what he added: Moreover, I
have given him the beasts of the field also, that
they may serve him, we ought either simply to
understand every kind of animals—for with man
those things are also delivered [1033] which are
subject to him; or certainly let us take "beasts" as
the wild nations, because even those shall serve
which before had not known how to serve. More-
over, according to the Hebrew, he calls his son
and his son's son Belshazzar and Evil-merodach,
concerning whom Daniel writes.

Until the time of his land and of himself shall
come. Beautifully, lest the empire of Nebuchad-
nezzar should be thought perpetual, he says that
he himself is to be taken by the Medes and Per-
sians. For this is what it signifies: Until the time
of his land and of himself shall come: but neither
is this found in the Seventy.

And many nations and great kings shall serve
him. He did not say "all": for this is properly
owed to the empire of Christ, although according
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to Symmachus it is not read: Many nations and
great kings shall serve him; but many nations
and great kings shall subject him to servitude, so
that he himself also should serve the Medes and
Persians, whom all nations had served before.
This which we have put from the Hebrew: I have
given to him that they should serve him, and all
nations shall serve him, and his son, and his son's
son, until the time of his land and of himself shall
come: and when many nations and great kings
shall subject him to servitude, is not read in the
edition of the Seventy (as we have already said).
(Verse 8.) But the nation and the kingdom that
shall not serve Nebuchadnezzar king of Babylon,
and whosoever shall not bend his neck under
the yoke of the king of Babylon, I will visit
upon that nation with the sword, and famine,
and pestilence, says the Lord, until I consume
them in his hand. Not only does the Lord subject
sinful nations to Nebuchadnezzar, but the Apos-
tle speaks of sinners: Whom I have delivered to
Satan, that they may learn not to blaspheme (1
Tim. 1:20). And in another place: I have delivered
such a one to Satan for the destruction of the
flesh, that the spirit may be saved (1 Cor. 5:5). He
also admonishes that powers are to be obeyed,
notonly on account of wrath, but also on account
of conscience, lest we be condemned by them.
(Verses 9 ff.) Therefore do not hear your
prophets, and diviners, and dreamers, and sooth-
sayers, and sorcerers, who say to you: You shall
not serve the king of Babylon, because they
prophesy a lie to you, that they may make you
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far from your land, and cast you out, and you
should perish. But the nation that shall subject
its neck under the yoke of the king of Babylon,
and shall serve him, I will let it remain in its
land, says the Lord: and it shall cultivate it, and
dwell in it. In this place also the allegorical inter-
preter raves, and exhorts those placed in the
celestial Jerusalem not to hear their prophets,
and diviners, and dreamers, and soothsayers, and
sorcerers: but that they should rather serve Neb-
uchadnezzar, and assume the body of humility,
the wailing of infants, [1034] and the cradles of
little ones. For if they should do these things,
when their service and the condition of human
mortality is fulfilled, they are to return to their
land, and dwell in it, and work the things which
they worked before. And he says that he suspects
those who have despised the precepts of God,
being weighed down by human bodies, will be
demons and unclean spirits, and will by no
means receive their pristine seat. Moreover, let
us explain simply: that there are prophets among
the nations who simulate that they predict future
things by a divine spirit; and diviners, concerning
whom there is also a common proverb: "The
wise say they divine"; and dreamers who imitate
Joseph and Daniel; and soothsayers who, by the
flight of birds and the voices of oscines, announce
what is to be done or not done; and sorcerers,
whom we can call either poisoners, or those serv-
ing the phantasms of demons, who in Hebrew
are called CASSAPHE. All these, he says, deceive
you and supplant you, lest you should serve the
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king of Babylon. For it is much better to take up
servitude voluntarily, and to have a friend whom
you may serve, and to cultivate your native land,
than to serve as captives by force and necessity.

(Verses 12, 13.) And I spoke to Zedekiah king
of Judah according to all these words, saying:
Subject your necks under the yoke of the king
of Babylon, and serve him, and his people, and
you shall live. Why will you and your people die
by the sword, and famine, and pestilence: as the
Lord has spoken to the nation that will not serve
the king of Babylon? Do not hear the words of the
Prophets saying to you: Do not serve [Vulg. You
shall not serve] the king of Babylon, because they
speak a lie to you, because I did not send them,
says the Lord: and they themselves prophesy in
My name falsely, that they may cast you out, and
you should perish, both you and the Prophets
who prophesy to you.

After all the nations, he passes to Zedekiah
king of Judah; and he speaks with the same words
with which he threatened the nations: for he who
has sinned similarly to or more than the other
nations does not deserve the privilege of the
Israelite nation. Finally, because the rebellious
people despised to hear, they were consumed by
the sword, famine, and pestilence. Moreover, it
should be observed in the holy Scripture, that in-
stead of false prophets he calls them "prophets"
who prophesy falsely in the name of the Lord.
Moreover, he says they do this that they may cast
you out, and you should perish, both you and
the prophets who prophesy to you. And therefore
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of both those who are deceived, and those who
deceive, the destruction is similar. This which we
have put from the Hebrew: Under the yoke of the
king of Babylon, and serve him and his people,
and you shall live. Why [1035] will you and your
people die by the sword, and famine, and pesti-
lence: as the Lord has spoken to the nation that
will not serve the king of Babylon? Do not hear
the words of the prophets saying to you, is not
found in the LXX. And therefore I admonish that
the prudent reader may understand how much is
missing through each particular in the Greek and
Latin codices.

(Verses 16, 17.) And I spoke to the priests and
to this people, saying: Thus says the Lord: Do not
hear the words of your prophets who prophesy to
you, saying: Behold the vessels of the Lord shall
return from Babylon now quickly: for they proph-
esy a lie to you. This which we have put, "now
quickly," is not found in the LXX: and that which
follows, Do not hear them, but serve the king of
Babylon, that you may live. Why is this city given
into solitude? Moreover, after the nations and
the king, he speaks to the priests and the people,
to whom he had already announced destruction
for the prophets above, saying: that I may cast
you out, and you should perish, both you and
the prophets who prophesy to you. Moreover, he
speaks the same things which he had spoken to
the king and the nations, lest they hear the words
of their Prophets, and say the vessels of the tem-
ple of the Lord are to be brought back now, which
had been carried away with Jeconiah and the
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princes and his mother: and he admonishes that
they should serve the king of Babylon, and live,
and that the city voluntarily subjected should by
no means be delivered to the fire. And in thisis the
clemency of the Lord, that He wishes to deliver
them [Al. He wishes to deliver] to a lighter pun-
ishment, lest they should sustain a heavier one.

(Verse 18.) And if they are prophets, and the
word of the Lord is in them, let them meet [or,
intercede]. And that which follows, and which we
are about to add even to the end of this chapter,
is not found in the LXX.

(Verses 19 ff.) ...to the Lord of hosts, that the
vessels which had been left in the house of the
Lord [Vulg. in the house of the Lord is not had],
and in the house of the king of Judah, and in
Jerusalem, may not come into Babylon. Because
thus says the Lord of hosts to the pillars, and to
the sea, and to the bases (for which in Hebrew
is written MECHONOTH), and to the rest of the
vessels which remained in this city, which Neb-
uchadnezzar king of Babylon did not take, when
he transferred Jeconiah the son of Jehoiakim
king of Judah from Jerusalem into Babylon, and
all the leaders of Judah and Jerusalem. Because
thus says the Lord of hosts, the God of Israel,
to the vessels which are left in the house of the
Lord, and in the house of the king of Judah and
Jerusalem. into Babylon they shall be transferred,
and there they shall be until the day of their visi-
tation, says the Lord; and I will make them to be
brought, and restored in this place.
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These things, as we said, are not found in the
Septuagint, but have been translated from the
Hebrew truth: for which they put another thing
which was not written, saying: Because thus the
Lord said to me: And the rest of the vessels
which the king of Babylon did not take when he
transferred Jeconiah from Jerusalem into Baby-
lon, shall enter, says the Lord, putting the sense
rather than the words: perhaps having thought
it irrational that God should speak to the pillars,
and to the sea, and to the bases, and to the rest
of the vessels which had remained in Jerusalem,
as if we do not read that the Lord rebuked the
morning worm, and spoke to the sea: Be silent,
and be still (Jonah 4). And as for what he says: Let
them meet me, or the Lord of hosts (Mark 4:39),
that shows that a true Prophet can resist the Lord
by prayers, according to which Moses also stood
in the breach against the Lord, that he might turn
away the wrath of His fury. Samuel also did the
same (1 Sam. 8). And the Lord said to Moses: Let
Me alone, he said, that I may strike this people
(Exod. 32:10). Moreover, when He says, Let Me
alone, He shows that He can be restrained by the
prayers of the saints. Let the Prophets, he says,
meet [or, intercede], and whatever they predict,
let them show completed by work: and then the
prophecy will be proven by the truth. Moreover,
we read of the pillars, and the sea, and the bases,
and the rest of the vessels in Kings and in the
last volume of this prophet (4 Kings ult.). And the
vessels are enumerated which were transferred
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into Babylon, when Zedekiah was taken, and the
city burned, and the temple subverted.

(Chapter 28, Verses 1 ff.) And it came to pass
in that year, in the beginning of the reign of
Zedekiah king of Judah, in the fourth year, in
the fifth month, Hananiah the son of Azzur, a
prophet from Gibeon, spoke to me in the house
of the Lord, in the presence of the priests and all
the people, saying: Thus says the Lord of hosts,
the God of Israel: I have broken the yoke of the
king of Babylon, yet two years of days, and I
will make to be brought back [Al. brought in] to
this place all the vessels of the Lord [Vulg. of the
house of the Lord]. Those whom the Hebrew calls
"prophets," that is, NEBEIM, the LXX have inter-
preted "false prophets,” that they might make the
understanding more manifest. Finally, even in
the present place he is called a "prophet,” that is,
NEBIA (X"21), and not "false prophet." Moreover,
the word of the Lord comes under king Zedekiah,
in the fourth year of his reign, and in the fifth
month (not yet the prophet Ezekiel prophesying
in Babylon to those who had been transmigrated
with Jeconiah); and he has confidence to speak
against the Prophet in the temple of the Lord,
because he promises prosperous things to the
people, and lies are heard willingly, especially
those which promise joyful things. Jeremiah had
said that even the other vessels, either of the
temple, or of the royal house, and of all the
people, which [1037] Nebuchadnezzar had left,
were to be transferred to Babylon. But this one on
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the contrary promises that even those which had
been transferred were to be brought back.

(Verses 3, 4.) "Which Nebuchadnezzar king
of Babylon took from this place, and transferred
them to Babylon. And Jeconiah the son of
Jehoiakim, king of Judah, and all the transmigra-
tion of Judah, who entered Babylon, I will turn
back to this place, says the Lord. For I will break
the yoke of the king of Babylon." For which
the LXX translated: "Jeconiah, and the transmi-
gration of Judah; because I will break the yoke
of the king of Babylon," putting the sense of
the Hebrew truth briefly, rather than the words.
Moreover, Hananiah, who then seemed a prophet
to the people, promises not only that the vessels
but also that king Jeconiah is to be brought back
to Jerusalem; and that the yoke of the king of
Babylon is to be broken, that is, his empire is to
be destroyed, and this would happen before two
years were completed, so that the near time of
the repromise might increase the magnitude of
the joy.

(Verses 5, 6.) And Jeremiah the prophet said to
Hananiah the prophet, in the eyes of the priests
and in the eyes of all the people who were
standing in the house of the Lord. And Jeremiah
the prophet said: "Amen, so may the Lord do.
May the Lord arouse your words which you have
prophesied; that the vessels may be brought back
into the house of the Lord, and all the transmi-
gration of Babylon to this place." He wishes that
which the false prophet lies to become true, for
this is what "Amen" signifies: which word the
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Lord often uses in the Gospel: "Amen, amen I say
to you" (John 5:19). And for the sake of the pros-
perity of things, he desires that he rather than
himself should be speaking true things. Whence
also another prophet testifies, saying: "Would
that I were not a man having the spirit, and were
rather speaking a lie" (Micah 2:11). On the con-
trary, Jonah is saddened because he has lied, and
is rebuked by the Lord, that a lie is more useful
for a prophet than the multitude of such a ruin
(Jonah 3). And lest he should seem to approve the
prophecy of the false prophet, he asserts the truth
under the example of others withoutinjury to the
one lying.

(Verses 7 ff.) "Nevertheless, hear this word,
which I speak in your ears, and in the ears of all
the people: The prophets who were before me
and you from the beginning, and prophesied over
many lands, and over great kingdoms of battle,
and of affliction, and of famine. The prophet who
has prophesied peace, when his word comes,
the prophet whom the Lord [1038] has sent in
truth shall be known." Jeremiah could have said
to Hananiah: "You speak falsely, you deceive
the people, you are not a prophet, but a false
prophet." If he had said this, the false prophet
could have retorted the same things against Jere-
miah; therefore, he does no injury. And he speaks
to him as if to a prophet. Not only, he says, am I
a prophet and you, but there were many others
before you and me, of whom were Isaiah, Hosea,
Joel, and Amos, and the rest. They prophesied, he
says, against many lands, and against kingdoms

350



COMMENTARY ON JEREMIAH

not small, but great, announcing war and adver-
sities to them, and a penury of all things. And
on the contrary there were others, who promised
peace and prosperous things. The opinion of
both was proven, not by the flattery of a lie, but
by the outcome of things. Under the example
of others, therefore, he speaks of himself and
Hananiah, that when the end of things arrives,
then the truth of the Prophets may be shown.
The Lord spoke this same thing through Moses
(Deut. 23), that a prophet is shown by the end
of the prophecy. And this must be noticed, that
he does not rebuke the one lying threateningly,
nor fiercely, but with the confidence of truth, and
defers it into the future, so that those who hear
may wait for the outcome of things.

(Verses 10, 11.) And Hananiah the prophet
took the chain (or the fork, which in Hebrew is
called MUTOTH), from the neck of Jeremiah the
prophet, and broke it. And Hananiah said in the
sight of all the people, saying: "Thus says the
Lord: so will I break the yoke of Nebuchadnezzar
king of Babylon within two years of days from the
neck of all nations." And Jeremiah [the prophet]
went on his way. The Septuagint did not translate
"two years." They also did not call Hananiah a
"prophet," lest, of course, they should seem to
call a prophet one who was not a prophet: as if
many things are not said in the Holy Scriptures
according to the opinion of that time in which
the deeds are related, and not according to what
the truth of the matter contained. Finally, even
Joseph is called the father of the Lord in the
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Gospel: and Mary herself, who knew that she had
conceived of the Holy Spirit, and had answered
the Angel: "How shall this be, since I do not know
aman?" (Luke 1:34), speaks to the Son: "Son, why
have you done so to us? behold your father and
I were seeking you sorrowing" (Luke 2:48). And
at the same time the prudence of Jeremiah must
be considered, and his humility and patience. The
talse prophet does injury to things, and breaks
the fork seized from his neck, which he certainly
could not have done in an iron [1039] one. That
one is silent, and dissembles his pain: for not yet
had it been revealed to him by the Lord what he
should speak: so that the holy Scripture may eas-
ily demonstrate that prophets by no means speak
only by their own judgment, but from the will of
the Lord: especially concerning future things, of
which knowledge belongs to God alone. He went,
it says, and withdrew on his way, as if conquered,
and fulfilling that prophetic word: "I became as a
man not hearing, and not having rebukes in his
mouth."

(Verses 2 ff.) And the word of the Lord came
to Jeremiah, after Hananiah the prophet broke
the chain (or fork) from the neck of Jeremiah
the prophet, saying: "Go, and you shall say to
Hananiah: Thus says the Lord: You have broken
wooden chains (or forks), and you shall make (or
I will make) iron forks instead of them. Because
thus says the Lord of hosts, the God of Israel: I
have put an iron yoke upon the neck of all these
nations, that they may serve Nebuchadnezzar
king of Babylon." And what follows: "And they
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shall serve him, moreover I have given him the
beasts of the earth," is not had in the Septuagint.
And in the present place, according to the LXX,
Hananiah is not written as a prophet, nor in
the following things, lest of course (as I said
before) they should seem to call a false prophet
a prophet. But what of the Hebrew truth? After
Jeremiah the prophet went on his way, and swal-
lowed the injury in silence, the word of the Lord
came to him, so that the prophet might not speak
by his own words to the false prophet boasting
in a lie; but should say: "Thus says the Lord":
although Hananiah also, breaking the wooden
fork, spoke by the same authority in the sight of
the Lord: "Thus says the Lord." For a lie always
imitates the truth. And as for whathe added: "You
have broken wooden forks, and you shall make
(or I will make) iron chains instead of them," this
shows that by refusing a lesser punishment, he
was the cause of a greater supplication among
the people. The allegorical interpreter also raves
in this place, calling the wooden forks and chains
ethereal and aerial bodies, namely of demons and
of adverse powers. Moreover, the iron forks or
chains, our thicker bodies, which are woven with
nerves and bones, flesh and veins, so that those
who were unwilling to undergo lesser torments
from the heavenly Jerusalem according to the
quality of their sin, may be condemned to the
chains of our bodies; and may sustain the crying
of infancy, the [1040] bonds of swaddling clothes
and filth; and serve the devil, the king of Babylon,
that is, of this world, the Scripture saying: "The
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world is placed in the evil one" (1 John 5:19), with
the beasts of the earth, which are bound in the
bodies of brute animals.

(Verses 5 ff.) And Jeremiah the prophet said
to Hananiah the prophet: "Hear, Hananiah: The
Lord has not sent you, and you have made this
[Vulg. that] people trust in a lie. Therefore thus
says the Lord: Behold I will send (or cast) you
from the face of the earth, this year you shall die."
And what follows: "Because you have spoken
against the Lord. And Hananiah the prophet died
in that year, in the seventh month," is not had
in the Septuagint. For which they put only: "And
he died in the seventh month." And here in the
LXX Hananiah is not called a prophet, although
according to the Hebrew the holy Scripture calls
him a prophet, even if in that which Jeremiah
rebukes him saying: "Hear, Hananiah, the Lord
hasnotsentyou," he kept silent about "prophet."
For how could he call him a prophet, whom he
denied was sent by the Lord? But the truth and
order of history is preserved, as we said before,
not according to that which it was, but according
to that which it was thought at that time. "You
have deceived," he says, "the people with a lie,
lest they should acquiesce to the judgment of
God. Whence know that you are to die this year."
If when we die, we are liberated from the prisons
of our bodies, according to that testimony which
the heretics interpret badly: "Bring my soul out
of prison" (Ps. 141:8): how is death now inflicted
upon the false prophet for punishment? But in
this place it must be noted that Jeremiah, having

354



COMMENTARY ON JEREMIAH

suffered injury from the false prophet, while the
word of the Lord had not yet come to him,
remains silent; but afterwards, having been sent
by the Lord, he boldly rebukes the one lying,
and announces his approaching death. And as for
his dying in the seventh month, those who are
always accustomed to interpret rest to be shown
under this number, perhaps will lie that he died
in the seventh month for this reason, that he
might be liberated from the evils of the body,
according to that which they bring forward as
written: "Death is rest for a man." We, however,
know that the bodies of believers are temples
of God, if indeed the Holy Spirit dwells in them
(Sirach 22:11).

(Cap. XXIX.---Vers. 1 seqq.) And these are the
words of the book, which Jeremiah the prophet
sent from Jerusalem, to the remnants of the el-
ders of the transmigration, and to the priests, and
to the prophets, and to all the people, whom Neb-
uchadnezzar had carried away from Jerusalem to
Babylon. After King Jeconiah had gone out, and
the lady (or queen) and the eunuchs, and the
princes of Judah and Jerusalem (or the nobles)
and the craftsmen [Vulg. and the smith and the
engraver| from Jerusalem, by the hand of Elasah
the son of Shaphan, and Gemariah the son of
Hilkiah, whom Zedekiah king of Judah sent to
Nebuchadnezzar king of Babylon, to Babylon,
saying: Thus says the Lord of hosts, the God
of Israel, to all the transmigration, which he
has transferred from Jerusalem to Babylon: Build
houses and dwell in them, and plant gardens (or
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orchards), and eat their fruit. Take wives, and
beget sons and daughters; give wives to your
sons, and give your daughters to husbands, and
let them bear sons and daughters, and be multi-
plied [Vulg. be ye multiplied], and do not be few
in number. And seek the peace of the city (or
land) to which I have transferred you [Vulg. have
made you transmigrate|, and pray for it to the
Lord: because in its peace there shall be peace to
you.

This letter, or rather booklet of Jeremiah the
prophet, is sent to Babylon by the legates of
Zedekiah, Elasah and Gemariah, to those who
had been transferred with Jeconiah and his
mother by Nebuchadnezzar: so that through the
occasion of the royal legation, the Prophet might
also fulfill his own work, and warn the transmi-
grated people of what had been commanded to
them by the Lord.

And he said beautifully: "King Jeconiah and
the lady, and the eunuchs, and the princes of
Judah, have gone out," and the rest. And: "Thus
says the Lord of hosts, the God of Israel, to all the
transmigration, which he has transferred from
Jerusalem to Babylon," so that they may seem to
have been transferred not by the power of the
king of Babylon, but by the will of the Lord. And
first to the old men, then to the priests, thirdly to
the prophets, fourthly to all the people the word
of God is directed: so that according to the order
of age, the letter of the prophet might also reach
those who were being warned.
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Moreover, he warns them not with his own
words, but the Lord's, that they should build
houses and dwell in them, and plant gardens,
or orchards, and eat their fruit, take wives, and
beget sons and daughters, and be multiplied in
the place of transmigration: and that they should
not be few in number, and should seek the peace
of the city, or land, to which the Lord shall have
transferred them, and pray for them to the Lord.
And rendering the causes, he says, because in
the peace of that land there shall be peace to
you. To Jeremiah, because after a short time the
captivity of Jerusalem was about to follow, it
is commanded that he should not take a wife,
nor make sons. Whence also it is said to us by
the Apostle: The time is short [or shortened], it
remains, that they who have wives be as though
not having them (1 Cor. 7:29). Butif on account of
the narrowness of time the use of wives is taken
away from those having them, how much more
is it commanded to those not having them that
they should not take them!

But all this the prophetic vaticination pre-
scribes, lest they should acquiesce to the false
prophets, who were promising them a return to
Jerusalem after a short time; but that they might
know they were going to dwell in Babylon for a
long time: so that they ought to take wives, plant
orchards, and sow gardens, build houses, and
beget sons.

And that which he brought in: Seek the peace
of the city, or land. And again: Because in its
peace there shall be peace to you, that Apostolic
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word shall be compared, in which he commands:
I beseech therefore first of all, that supplications,
prayers, intercessions, thanksgivings, be made
for all men, for kings and all who are in high
station, that we may lead a quiet and tranquil life
in all piety and chastity (1 Tim. 2:1, 2).
Furthermore, according to the mystical un-
derstandings, after we shall have been cast out
from Jerusalem, that is, the Church, on account
of our sins, and delivered to Nebuchadnezzar,
concerning whom the same Apostle says: I have
delivered such a one to Satan for the destruction
of the flesh, that the spirit may be saved in the
day of the Lord (1 Cor. 5:5). And again: Whom
I have delivered to Satan, that they may learn
not to blaspheme (1 Tim. 1:20), we ought not to
be secure, nor torpid with idleness, to despair of
salvation completely; but first to build houses,
not upon the sand, but upon the rock, and such
houses as the midwives built in Exodus: because
they feared the Lord (Exod. 1). Then to plant gar-
dens, or orchards, such as the Lord also planted
a paradise in Eden, and placed in it the tree of
life, concerning which it is written: It is a tree of
life to those who shall have apprehended it: and
he who shall have held it, is blessed (Prov. 3:18).
Thirdly to take wives, one of which is wisdom,
concerning which Solomon writes: Love her, and
she shall keep thee; and encompass her, and she
shall exalt thee (Prov. 4:6). And in another place:
I have sought to take this one for a spouse to me,
and I became a lover of her beauty (Wis. 8:2).
Nor is one wife, wisdom, sufficient for us, unless
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we have also the rest, fortitude, temperance, and
justice, so that we may beget more sons from
them. Let us also give our daughters to men, so
that both the truth of faith, which is interpreted
in sons, may be coupled to good works, which
are referred to daughters, and good works may
be joined to the health of faith: and begetting
such sons and daughters, let us be multiplied in
number, so that destroying those things which
are a child's, and growing into a perfect man,
we may deserve to hear: I write to you, fathers:
because you have known him, who is from the
beginning (1 John 2:13); and with the Apostle let
us say to our children: For in Christ Jesus through
the Gospel I have begotten you (1 Cor. 4:15). Let
us also seek the peace of the Church, of the city,
and of our land: so that we may deserve to return
to it, from which by the judgment of the Lord
we have been transferred, that we might dwell in
the error of confusion. For if that one shall have
received us, we have peace. And at the same time
the clemency of the Lord is to be considered: he
commanded to pray for our enemies, and to do
good to those who persecute us, so that we may
not be content with our own salvation only, but
may seek the salvation of our enemies also (Luke
6).

(Verses 8, 9.) "For thus says the Lord of hosts,
the God of Israel: Let not your prophets who are
in the midst of you and your diviners deceive
you; and do not attend to your dreams which
you dream, because those men prophesy falsely
[Vulg. false] to you in my name: and I have
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not sent them, says the Lord." That there were
prophets, or rather false prophets, and diviners
and dreamers in Babylon, among those whom
Nebuchadnezzar had led away with Jeconiah and
his mother, the prophet Ezekiel testifies, writing
against them, to whom Jeremiah also commands
that they should not be believed (Ezek. 13).
Moreover, at that time in which this Epistle was
directed, Ezekiel had not yet begun to prophesy
in Babylon. For this word is sent in the beginning
of King Zedekiah. But Ezekiel began to prophesy
in the fifth year of the transmigration of Jeconiah,
which was the same year of the reign of Zedekiah.

Furthermore, according to tropology we
ought to take as false prophets those who take
the words of the Scriptures otherwise than the
Holy Spirit sounds. And those as diviners who
pronounce the conjecture of their own mind, and
the uncertainties of future things as if true, with-
out the authority of the divine words. Also the
dreamers, who do not hear that which is written:
"Give not sleep to your eyes, nor slumber to your
eyelids" (Prov. 6:4); of whom the apostle Jude
speaks: "Likewise these also dreaming, defile the
flesh: but despise dominion" (Jude 8): whose
mind by no means watches, but depressed by the
sleep of arrogance and error, is surrounded by the
horror of night, to whom also the apostle Paul
speaks: "Awake, why do you sleep? and [1044]
rise from the dead, and Christ shall illuminate
you" (Ephes. 5:14).

(Vers. 10 seqq.) "Because thus says the Lord:
When seventy years shall begin to be fulfilled in
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Babylon, I will visit you, and I will raise up over
you my good word, that I may lead you back to
this place. For I know the thoughts, which I think
over you, says the Lord: thoughts of peace, and
not of affliction: that I may give you an end [Al a
good end is added] and patience (or hope). And
you shall invoke me, and you shall go (or accord-
ing to Symmachus you shall find), and you shall
pray [Al shall adore] me, and I will hear you. You
shall seek me, and you shall find, when you shall
have sought me in all your heart, and I shall be
found by you (or I will appear to you), says the
Lord."

Do not, he says, believe the false prophets, the
diviners, and your dreamers, who promise you
a near return to Jerusalem. For unless seventy
years shall have been completed, Cyrus king of
the Persians releasing the captives, by no means
shall you return to the fatherland; and then I
will fulfill my promises, that I may lead you back
to this place: "For I know the thoughts, which I
think over you, says the Lord." He says that he
knows what he thinks: but that those with their
prophets, diviners, and dreamers are ignorant.
Therefore the knowledge of future things belongs
to God alone.

"That I may give you," he says, "an end and
patience:" an end of the captivity, and patience of
presentlabors, or hope of future things. Then you
shall invoke me, and you shall go to Jerusalem:
and you shall pray, and I will hear you. Certainly
without the invocation and prayer of the cap-
tives, the Lord was able to fulfill what he had
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promised; but he exhorts them to prayers, so that
what has been promised, they may deserve to re-
ceive. "You seek me, and you shall find, when you
shall have sought in all your heart;" according to
that of the Gospel: "Ask, and you shall receive:
seek, and you shall find: knock, and it shall be
opened to you" (Matt. 7:7).

According to anagoge, we are conversant in
the confusion of this world for so long as we
may deserve to receive the rest of the septenary
number, and penance being accepted, God may
fulfill what he promised, and we may be led back
to our place the Church. For therefore the Lord
has seemed to strike, that he might heal: and he
will give to us an end of our labor and of patience:
and we shall invoke him, and we shall return into
the Church, and we shall pray, and we shall be
heard: we shall seek, and we shall find him, when
we shall have sought him with all our heart, and
then he will appear to us.

Some interpret the seventy years according
to that which is written: "The days of our years
in them are seventy years" (Psalm 89:10), which
when they shall have been completed, then let
us return to the Lord in all our heart, and let us
be heard, and let it be the end of our labor and
of patience: for now we possess all things in a
shadow and in an image.

(Vers. 14 seqq.) + "And I will lead back your
captivity, and I will gather you from all nations,
and from all the places to which I have driven
you, says the Lord. And I will make you return
from the place to which  made you transmigrate.
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Because you have said: The Lord has raised up
[Al. will raise up] for us prophets in Babylon. For
thus says the Lord to the king, who sits upon the
throne of David, and to all the people inhabitant
of this city, and to your brothers who have not
gone out with you into transmigration. Thus says
the Lord of hosts: Behold, I will send upon them
the sword, famine, and pestilence: and I will set
them as bad figs which cannot be eaten, for the
reason that they are very bad. And I will pursue
them with the sword, and with famine, and with
pestilence, and I will give them [Al. you] for a
vexation to all the kingdoms of the earth, for a
curse, and for an astonishment, and for a hissing,
and for a reproach to all nations, to which I shall
cast them out [Al. have cast out], for the reason
that they have not heard [Vulg. shall not have
heard] my words, says the Lord; which I sent to
them by my servants the prophets rising by night,
and sending: and you have not heard, says the
Lord. You therefore hear the word of the Lord, all
the transmigration, which I have sent out from
Jerusalem into Babylon. +

Thus far it is not had in the LXX, which things
I have pre-noted with asterisks. For the rest, in
which either single verses or a few words have
been bypassed by them, overcome by weariness,
I was unwilling to annotate, lest I should cause
fastidiousness to the readers. Moreover, the Lord
promises to those who were in transmigration,
that after seventy years of captivity he makes
them return from all nations, and from all places
to which he shall have driven them, and the cap-
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tivity being relaxed, to receive the former state
and fatherland. And since I, he says, am about to
do these things of my own accord, and you are to
return at a certain time, in vain are you deceived,
and think that you have prophets in Babylon,
who promise you false things. Moreover, you
should know that by no means ought you to
hope for a return now: but to build houses, plant
orchards, take wives, and beget sons, and be mul-
tiplied in number, and expect the promised time.
Hear what the Lord speaks to Zedekiah, who now
reigns in Jerusalem, and to all the inhabitants of
his city, that is, to your brothers, who had been
unwilling to obey my sentence, and to migrate
to Babylon with you, that by no means can they
escape captivity, but shall die by the sword, and
by famine, and by pestilence.

"And 1 will set them as bad figs;" which
Theodotion interpreted sudrinas: the second
very bad: Symmachus, latest: which in Hebrew
are called SUARIM (2°7¥W), but by the fault of
scribes for the middle syllable, or letter Alpha,
the Greek Delta has grown in: so that for SUARIM
there is read SUDRIM. Moreover, just as the
hamper, or basket, which had the good figs, is
said to have had the first-fruits: so the other
hamper, which had the bad figs, is written to
have had the latest figs. And I will pursue, he
says, those who are now conversant in the city
of Jerusalem, with sword, famine, and pestilence:
so that first by siege, and immediately those who
shall have been able to remain and escape, may
be dispersed into all lands, and be for an example
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to all of curse, astonishment, and hissing and
reproach: to whom I shall cast them out [Al you],
because they have not heard my words, says the
Lord, which through my servants I have spoken
to them rising by night, and sending: and I have
never ceased to warn, that they might imitate
you who now in transmigration enjoy secure
idleness, until the promise of the Lord be fulfilled.
You however who have obeyed my sentence, and
have delivered yourselves to the Babylonian king,
hear what things I am about to say.

And in this place a raving Interpreter dreams
of the ruin of the heavenly Jerusalem, and sus-
pects that the prophecy is directed to those who
are conversant in the Babylonian region of this
world: that they have done well to descend into
these bodies of their own accord, and in the land
of the Chaldeans to build houses, plant orchards,
take wives, beget sons, and by good works be
restored after seventy years into the former place,
and into the heavenly Jerusalem. But those who
have been unwilling to descend to earthly things
by their own will, are to suffer these things,
which the Lord threatens to Zedekiah and his
people. They who have been unwilling to imitate
their brothers, nor to come into Babylon, that
he sends upon them the sword, and famine and
pestilence, thatis, a penury of all things, and sets
them as the worst figs, which cannot be eaten
at all; and pursues them with an everlasting
sword, and gives them for a vexation to all the
kingdoms of the earth: by which namely by no
means men, butdemons they may become as airy
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powers: and be among all the Angels, who may
preside over individual provinces for a curse, and
for an astonishment, and for a hissing, and for a
reproach to all nations. And that they are to suffer
this therefore, because they have been unwilling
to hear the words of the Prophets in the heavenly
Jerusalem, who were exhorting them, that they
should descend to earthly things, and assume the
body of humility; and penance being done after
the true sabbatism, they should possess the for-
mer place. Let him have said these things. Which
when his disciples hear, and the dungs of the
Grunnian family, they think that they hear divine
mysteries. And us who despise those things, they
have as if for brute animals, and call us pélousio-
tas (tnAovoiwtog), for the reason that being
constituted in the mud of this body we cannot
feel heavenly things.

(Verses 21 ff.) "Thus says the Lord of hosts,
the God of Israel, to Ahab the son of Kolaiah, and
to Zedekiah the son of Maaseiah, who prophesy
falsely to you in my name: behold I will deliver
them into the hand of Nebuchadnezzar king of
Babylon, and he shall strike them in your eyes.
And a curse shall be taken from them by all
the transmigration of Judah which is in Babylon,
saying: The Lord make you like Zedekiah, and
like Ahab, whom the king of Babylon fried in the
fire, because they have done folly (or iniquity)
in Israel, and have committed adultery with the
wives of their friends (or their citizens): and have
spoken a word falsely in my name, which Idid not
command them: I am the judge and the witness,
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says the Lord." The Hebrews say that these are
the elders who did folly in Israel, and committed
adultery with the wives of their citizens, to one of
whom Daniel speaks: "Old man of evil days." And
to the other: "Seed of Canaan, and not of Judah,
beauty has deceived you, and lust has subverted
your heart. Thus you did to the daughters of
Israel, and they fearing spoke with you; but a
daughter of Judah did not sustain your iniquity"
(Dan.13:56,57). And as for what the Prophet now
speaks: "And they have spoken a word falsely
in my name, which I did not command them,"
they think that this is signified, that they thus
deceived the miserable little women who are car-
ried about by every wind of doctrine, in that they
said to them, because they were of the tribe of
Judah, that Christ was to be generated from their
seed: who enticed by desire offered their bodies,
asif about to be mothers of Christ. But that which
is said in the present: "whom [1048] the king of
Babylon fried in the fire," seems to go against
the history of Daniel. For that one asserts that
they were stoned by the people at the judgment
of Daniel: but here it is written, that the king of
Babylon fried them in the fire. Whence also by
many and almost all Hebrews, that thing is not
received as if a fable, nor is it read in their syna-
gogues. For how, they say, could it happen that
captives should have the power of stoning their
princes and prophets? And they affirm this to
be more true which Jeremiah writes, that having
been convicted...
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(Verses 24 ff.) "And to Shemaiah the Nehe-
lamite you shall say." And what follows: "Thus
says the Lord of hosts, the God of Israel: Because
you have sent books in your name to all the
people who are in Jerusalem," is not had in the
LXX. And again they added of their own: "I have
not sent you in my name." And consequently
according to the order: "And to Zephaniah the
son of Maaseiah the priest." And again from the
Hebrew: "And to all the priests [Vulg. adds say-
ing]." And then the history is woven: "The Lord
has given you as a priest instead of Jehoiada the
priest: that you should be a leader (or preceptor
and bishop) in the house of the Lord over every
man seized [possessed]| and prophesying, that
you may send him into the shackles and into
prison (or into custody) and into the cataract
[stocks]," which Symmachus called mochlos [a
bar|, Aquila put the Hebrew word itself SINAC.

"And now why hast thou not rebuked Je-
remiah of Anathoth, who prophesies to you?
Because for this he has sent to us in Babylon,
saying: It is a long time, build houses, and dwell
in them: and plant gardens, and eat their fruit."
Zephaniah the priest therefore read this book in
the ears of Jeremiah the prophet.

Shemaiah of the place Nehelam, which is
interpreted torrent, had been led with King Jeco-
niah into Babylon, and was prophesying to the
people lyingly, for the reason that they were
quickly to return to Jerusalem. Moreover, that
he was a false prophet, the following words of
Jeremiah demonstrate: "Thus says the Lord to
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Shemaiah the Nehelamite, for the reason that
Shemaiah has prophesied to you, and I sent him
not." Because therefore Jeremiah had sent a letter
to those who were in Babylon, saying: "Build
houses, and dwell in them: plant gardens, and
eat their fruit: take wives, and beget sons;" and
after other things he had joined: "Let not your
Prophets who are in the midst of you seduce
you, and your diviners;" and then, "Because these
prophesy falsely to you in my name, and I sent
them not, says the Lord:" Shemaiah, understand-
ing that it was written against himself under the
common name of false prophets, sends a letter
to Jerusalem to Zephaniah the son of Maaseiah
the priest, and to the rest of the priests, against
Jeremiah, why he should not be rebuked by
Zephaniah the priest, whose office it is to discern
between prophets, who speak by the Holy Spirit
and who by the contrary, and be commanded to
be shut up in prison, that he might pay the penal-
ties of his lie, and cease to supplant the people
any further.

Jehoiada was the priest who delivered the
empire to Joash after the killing of Athaliah, and
killed the priests of Baal (4 Kings 11; 2 Chron. 23).
This is therefore what he writes: Why dost thou
not imitate Jehoiada the priest, and kill Jeremiah
the false prophet? For the Lord has constituted
thee instead of Jehoiada, that thou mayest have
the care of the Temple; and especially discern
who speak by the Holy Spirit, who by the de-
monic. Moreover, the Apostle also mentions that
the discretions of spirits belong to divine grace
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(1 John 4). Why, he says, hast thou not rebuked
Jeremiah of Anathoth? And that which he himself
was deserving of as a false prophet, he refers to
the prophet, and prevents the truth with a lie.
Whence also the sons of darkness are thought to
be more prudent than the sons of light in this
generation. And while we are acting patiently,
and expecting the salvation of the miserable,
heretics anticipate us, and call us by their own
name, leading as blind men the blind into the pit.
"He has sent," he says, "to us in Babylon, saying:
It is far off." This is all that pains him: why Jere-
miah has written the truth against his lie, that
the return is far off, and that they are to return
into Jerusalem after seventy years: whence they
ought to build houses, plant orchards, and eat
their fruit, take wives, and make sons, which the
past discourse has narrated. Which letter, when
Zephaniah the priest had received it, to whose
name specifically it had been written, he read to
Jeremiah in a way taunting him, and rebuking
him by the reading itself, why he should dare to
write such things to Babylon.

(Vers. 30 seqq.) "And the word of the Lord
came to Jeremiah, saying: Send to all the transmi-
gration, saying: Thus says the Lord to Shemaiah
the Nehelamite: For the reason that Shemaiah
has prophesied to you, and I sent him not, and
he made you trust in a lie: therefore thus says
the Lord: Behold, I will visit upon Shemaiah the
Nehelamite, and upon his seed. There shallnotbe
for him a man sitting in the midst of this people,
and he shall not see the good which I shall do to
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my people, says the Lord, because he has spoken
prevarication against the Lord."

The false prophet Shemaiah, truly a Nehe-
lamite, who from the torrent had taken strange
and turbid waters, is angry that against his lie
Jeremiah had written true things, and sends let-
ters to Zephaniah the priest, why the Prophet has
dared to write the truth, and desires him to be
shut up in prison [AlL in prison], lest he speak.
Zephaniah also covertly accuses the prophet,
while he reads the letter of the lying one, and
boasts that he has his accusation. How much
more are they guilty of crime, who defend false
prophets, and foster lying ones, and make the evil
inventions of others to be their own sins!

Let the false prophet therefore hear, let the
priest understand what through him he also de-
serves to hear: "Thus says the Lord: Behold, I
will visit upon Shemaiah." This the Lord speaks,
not the prophet, that he visits upon Shemaiah
the Nehelamite, not for a remedy, but for the
punishment of the lying one, according to that
which is written: "I will visit their iniquities with
a rod, and their sins with scourges" (Ps. 88:33).
Nor does he visit only upon the false prophet,
but also upon his seed, all the disciples whom he
has deceived by his error. "There shall not be," he
says, "a man sitting in the midst of this people."
Let the very bad stock be blotted out from the
assembly of the saints, nor let him sit in the
midst of those resting, who could not stand with
those standing, nor heard that: "If he had stood
in my substance" (Jer. 23:22). And since the Lord
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promises the perfection of all virtues when the
septenary time is finished, he shall not see the
good, which he was claiming for himself in the
present time. Moreover, all this shall be done,
because he has spoken prevarication against the
Lord, that he should say that the captivity of sins
already being dissolved they were to return into
Jerusalem; against whom the Apostle threatens:
"Now you are filled, now you are become rich, you
have reigned without us; and I would to God you
did reign, that we also might reign with you" (1
Cor. 4:8)!
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BOOK SIX.

The prolixity of the volume of the prophet Je-
remiah overcomes our purpose, so that although
we speak briefly, we nevertheless say much.
Whence also the present sixth book of the Com-
mentaries on Jeremiah will contain the mystical
promises, which the Jews think, and our judaiz-
ers think, are to be fulfilled at the consummation
of the world: for they cannot yet prove them ful-
filled under Zerubbabel. We, however, following
the authority of the Apostles and Evangelists, and
especially of the apostle Paul, show that what-
ever is promised to the people of Israel according
to the flesh is spiritually fulfilled in us, and is
fulfilled today: nor is there any other struggle be-
tween Jews and Christians except this: that while
they and we believe that Christ was the promised
Son of God; those things which are future under
Christ are said by us to be fulfilled, and by them
to be yet fulfilled. Therefore, since we already
believe that Christ has come, it is necessary that
we teach that those things which are said to
be future under Christ have been fulfilled; and
that we are the sons of Abraham, of whom it is
written: "God is able to raise up sons of Abraham
from these stones" (Matth. 3:9), to whom the
promise was made: "And in your seed shall all the
nations be blessed" (Gen. 22:18). Which blessing
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the vessel of election teaching to be fulfilled in
Christ: "He did not say," he says, "in seeds, but in
seed, which is Christ" (Gal. 3:16). Pray therefore,
brother Eusebius, to the Lord Jesus Christ, that
by the same labor and grace of the Spirit with
which we have interpreted the promises of other
prophets, and especially of Isaiah, we may also be
able to explain this prophet's. Who, asmuch ashe
seems simple and easy in words, is so much the
deepest in the majesty of senses.

(Chapter 30, Verses 1 ff.) This word which
came to Jeremiah from the Lord, saying: Thus
says the Lord, the God of Israel, saying: Write
for yourself all the words which I have spoken
to you in a book. For behold the days come, says
the Lord, and I will turn back the conversion of
my people Israel and Judah, says the Lord, and
I will turn them back (or cause them to sit) in
the land which I gave to their fathers, and they
shall possess it. Instead of the false prophets in
Babylon promising that the people who had been
captured with Jeconiah would quickly return,
and Hananiah the son of Azur preaching the
same things in Jerusalem, Jeremiah the prophet
asserted that this would indeed happen, not
within two years as they were lyingly saying, but
when the seventy years were finished: and then
he is commanded to write in a book, and to hand
down to memory, the things which the Lord fore-
tells are to come. From which it is manifest that
the time of the prophecy is by no means near, but
that these things are to be fulfilled after many
times, when Israel and Judah are to return to their
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land, and that which Ezekiel prophesied is to be
tulfilled: that two rods are to be joined together
for himself, and that King David would rule, of
whom he writes: "And my servant David shall be
king over them, and there shall be one shepherd
for all of them" (Ezech. 37:24). If we said anything
in that prophecy, itis also to be understood in the
present place, especially since Ezekiel in Babylon
and Jeremiah in Jerusalem prophesied the same
things at that time.

(Verses 4 ff.) And these are the words which
the Lord spoke to Israel and to Judah, for thus
says the Lord: We have heard a voice of terror (or
of fear), dread, and there is no peace. Ask and see
if a male brings forth. Why then have I seen the
hand of every man upon his loins as one in travail,
and all faces are turned into a yellowish pallor?
First, sad things are announced, so that after the
magnitude of evils, joyful things may succeed.
For health is more pleasing when sickness has
been driven away; and the magnitude of grief
is turned into the magnitude of joys. Moreover,
what he says is this: so great shall be the fear,
and so great the dread, that when peace is put
to flight, all things shall be filled with wars and
blood, and a womanly fear shall take hold of even
the men (whose property it is to fight against ad-
versaries): and they shall by no means apply their
hands to arms, but to holding their loins, just as
if a woman in travail should hold her flanks and
loins. Whence also the faces of all shall be turned
into a yellowish pallor, testifying to the terror
of the heart by the paleness of the countenance.
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Some interpret this place according to tropology
thus, as to think that that testimony: "From your
fear, O Lord, we have conceived, and have been
in travail, and have brought forth: we have made
the spirit of your salvation upon the earth" (Isai.
26:17, 18), and that Apostolic word in which he
says: "My little children, of whom I am in travail
again until Christ be formed in you" (Galat. 4:19),
is compared to this example: which is manifest to
pertain not to terror, but to joy, since the present
Scripture signifies the time of the devastation of
Israel and of ruin.

(Verse 7.) Woe, for that day is great, nor is
there any like it, and it is a time of tribulation
for Jacob, and he shall be saved out of it. He fore-
tells a time of misery, so that he may bring in a
time of joy. Since, he says, such great evils have
preceded, that the grief of all men is compared to
the grief of a woman in travail: nevertheless the
time of tribulation of Jacob, that is, of the people
of God, shall be changed into prosperous things;
and he shall also be saved out of it, "time" being
understood, concerning which the discourse had
proceeded. Moreover, by Jacob understand the
twelve tribes, which were by no means saved
under Zerubbabel, as some falsely think; but out
of the Evangelical vocation.

(Verses 8, 9.) And it shall be in that day, says
the Lord of hosts, I will crush his yoke from your
neck, and I will burst his bonds: and strangers
shall no longer dominate them (or him), but they
shall serve (or work for) the Lord their God, and
David their king, whom I will raise up for them.

376



COMMENTARY ON JEREMIAH

This is the David of whom the Gospel also makes
mention (Luke 1), that He would give Himself to
us, so that being liberated from the hand of our
enemies without fear, we may serve Him; in holi-
ness and justice before Him all our days. For just
as the first Adam and the second Adam are writ-
ten according to the truth of the body; so also are
David the Lord and Savior: because according to
the flesh He is from David, holy Mary contribut-
ing everything in him that was from the stock of
David, and He having His origin and conception
from the Holy Spirit. And as for what he says:
"I will crush his yoke from your neck, and I will
burst his bonds," itis not doubtful but that under
the type of Nebuchadnezzar itis to be understood
of the devil.

(Verses 10, 11.) Therefore do not fear, my ser-
vant Jacob, says the Lord; nor be dismayed, O
Israel. For behold, I will save you from a far coun-
try, and your seed from the land of their captivity;
and Jacob shall return, and shall rest, and shall
abound with all good things, and there shall be
no one whom he should dread: for I am with you,
says the Lord, to save you. For I will make a con-
summation among all the nations in which T have
dispersed you. But you I will not make into a con-
summation: butIwill chastise (or instruct) youin
judgment, so that you may not seem to yourself
guiltless (or and cleansing I will not cleanse you).
This pericope is not found in the Septuagint,
and in most codices of the Vulgate edition it has
been added under asterisks from Theodotion.
Moreover, the divine discourse promises, and
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familiarly calls his servant Jacob and Israel, just
as Abraham, Isaac, and Jacob are called servants
of God. Moses also, and other prophets, and the
apostle Paul in the beginning of his Epistles glo-
ries in this title. so that the two and ten tribes,
that is, twelve, may know that they are to be
saved from a far country, and the captivity is to
be released, and peace is to be restored, and they
are to be filled with all abundance, according to
that which is said in the psalm: "Let peace be
in your strength, and abundance in your towers"
(Psal. 121:7). Moreover, this shall be because they
shall enjoy the presence of the Lord, when both
the adversary nations, which had taken them,
shall perish, and these shall be liberated from
the nations. And he teaches that they were by
no means handed over to punishment, but to
instruction, so that they might be judged as His
own, and not perish as strangers. For he who
does not believe is already judged (John 3:18),
that s, prejudged unto destruction. Moreover, as
for what he added: "So that you may not seem to
yourself guiltless," or according to Symmachus,
"and cleansing I will not cleanse you"; or accord-
ing to Aquila, "when I shall have instructed you
through judgment, I will by no means make you
innocent," it signifies this: that all the world (or
the unclean) stands in need of the mercy of God,
and no one, however holy he may be, proceeds
secure to the judge: against the new heresy from
the old one, which thinks that in this world, and
in this mortal flesh, before this corruptible puts
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on incorruption (1 Cor. 15), a man can be without
sin.

(Verses 12 ff.) For thus says the Lord, your
breach is incurable, your wound is most grievous.
There is no one to judge your judgment unto
binding up, there is no benefit of healings for you.
All your lovers have forgotten you, they shall not
seek you. For with the wound of an enemy I have
struck you, with a cruel (or strong) chastisement
because of the multitude of your iniquity, your
sins have become hard (or have been multiplied).
Why do you cry over your contrition? Your grief
is incurable, because of the multitude of your
iniquity, and because of your hard sins I have
done these things to you. He speaks as if to a
beautiful woman, to whom he had said above: "I
will chastise you in judgment, so that you may
not seem to yourself guiltless," or "guiltless one";
and through a metaphor he speaks to Jerusalem,
that she has been most grievously wounded by
the judgment of God, and can by no means be
healed by any other curer except Him who had
struck her. "There is no one," says the Lord, "to
judge your judgment": nor could one prevail to
draw over a skin of a scar upon the deepest
wound. Whithersoever you turn yourself, there
is no benefit for you, because you have offended
Him who is the true and only physician. All your
lovers have forgotten you, either the priests, or
the princes, or certainly the protections of the An-
gels, by which you were walled about before you
offended the Lord. They shall not seek you, acting
contrary to the Apostle, who sought the believers,
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and not those things which were the believers' (2
Cor. 12). For with the wound of an enemy I have
struck you, with a cruel chastisement. A friend
strikes in one way, an enemy in another: a father
in one way, a foe in another. The former beats
so that he may correct, the latter strikes so that
he may kill (Psal. 6). Whence also the Prophet
says tearfully: "O Lord, rebuke me not in your
fury, nor chastise me in your anger" (Psal. 37:1).
Moreover, this was done because on account of
the multitude of your iniquity, your sins have
become hard. And as for what follows: "Why do
you cry over your contrition? your grief is incur-
able because of the multitude of iniquity," itis not
found in the Septuagint; obviously because it is
said a second time, "because of the multitude of
your iniquity, and your hard sins"; and those who
were writing from the beginning thought it had
been added.

(Verses 16, 17.) Therefore all who eat you
shall be devoured: and all your enemies shall be
led into captivity: and those who lay you waste
shall be wasted: and all your plunderers I will
give for a prey. For I will bring a scar over you,
and from your wounds I will heal you, says the
Lord. Because they have called you, O Zion, an
outcast (or dispersed). This is she who had no
one seeking her. And we know that these things
were done under Zerubbabel, when the Babylo-
nians and Chaldeans wasted the Assyrians, that
is, Nineveh, and again the Medes and Persians
took the Babylonians and Chaldeans, and Baby-
lon was destroyed. Then Zion began to have the
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Lord seeking her, and a scar was drawn over her
wounds, and she was healed from her plagues,
which is more fully and perfectly fulfilled in
Christ.

(Verses 18 ff.) Thus says the Lord: Behold I
will turn back the conversion of the tabernacles
of Jacob: and I will have mercy on their roofs
(or their captivity). And the city shall be built
in its height, and the Temple shall be founded
according to its order. And from them shall go
forth praise, and the voice of those playing. And I
will multiply them, and they shall not be dimin-
ished. (And as for what follows: "And 1 will
glorify them, and they shall not be attenuated,"
it is not found in the Septuagint). And his sons,
he says, shall be as from the beginning, and his
assembly shall remain before me, and I will visit
against all who trouble him. And his leader shall
be from him, and his prince shall be produced
from the midst of him. And I will apply him,
and he shall approach me. For who is this who
applies his heart that he may approach me, says
the Lord? (And again this is also not found in the
Septuagint.) And you shall be to me for a people,
and I will be to you for a God. A type of these
things preceded in Zerubbabel and Ezra, when
the peoplereturned, and the city began to be built
in its height, and the religion of the Temple to
be observed, and the other things which are con-
tained in the volume of Ezra himself. Moreover,
it was more fully and perfectly completed in the
Lord Savior and the Apostles, when the city was
built in its height, concerning which it is written:
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"A city situated on a mountain cannot be hid-
den" (Matth. 5:14): and the Temple was founded
according to its order and ceremonies, so that
whatever was done carnally in the former people
might be spiritually fulfilled in the Church. Then
went forth praise or thanksgiving. For this is
what THODA signifies, so that all the Apostles
might say: "Grace to you and peace" (1 Cor. 1:3).
And the voice of those playing, not with that play
with which the people ate and drank and rose
up to play (Exod. 23); but with that with which
David played before the Ark of the Lord (2 Sam.
6). And they were multiplied and not diminished,
so that the whole world might believe in the Lord
Savior: and they were glorified, so that what is
written might be fulfilled: "Glorious things are
said of you, O city of God" (Psal. 86:2). And his
sons, thatis, the Apostles, were as they were from
the beginning, Abraham, and Isaac, and Jacob,
the princes of the Israelite race.

(Verses 23, 24.) Behold the whirlwind of the
Lord, fury going forth, and a rushing storm, shall
rest upon the head of the impious. The Lord will
not turn away the anger of his indignation until
he does and completes the thought of his heart,
in the last of days you shall understand these
things. The whirlwind of the fury of the Lord and
the rushing storm and tempest shall rest upon
the head of them, either of the demons, or of
those who blasphemed the Son of God: and he
will not turn away the anger of his indignation
until he does and completes the thought of his
heart; and Jerusalem is surrounded by an army
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and utterly deleted. Moreover, just as an artisan
cannot be understood except by the completed
work; nor the industry of medicine except after
health has been attained: so when the overthrow
of Jerusalem and the rejection of the former
people shall have been, then believers will under-
stand that the repulse of the Jews is the occasion
of our salvation.

(Chapter 31, Verse 1.) At that time, says the
Lord, I will be the God of all the kindreds of Israel
(or the race of Israel) and they shall be to me for
a people. Unless the thought of the Lord shall
have been fulfilled, and his fury shall have rested
upon the head of the impious, the Lord of the
universe will not be able to be God to the kindreds
of Israel. Moreover, he says this to the remnants
who have been made safe. But if that which was
said is opposed to us: "I will be the God of the
race of Israel,”" or "to all the kindreds of Israel,"
let us take an example: "If you were the sons of
Abraham, you would do the works of your father"
(John 8:39). And the Apostle writes: "See Israel
according to the flesh" (1 Cor. 10:8). From which
he teaches that there is another Israel according
to the spirit. That, therefore, is Israel which dis-
cerns God with the mind, or is the mostrighteous
of the Lord, and an Israel of this kind shall be the
people of God.

(Verse 2.) Thus says the Lord: The people
who had remained from the sword found grace
in the desert, let Israel go to his rest. LXX:
Thus says the Lord: I have found him warm in
the desert with those who had perished by the
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sword. Go and do not kill Israel. Ridiculously
the Latin codices in this place, by the ambiguity
of the Greek word, have interpreted "lupins" for
"warm": for the Greek *thermon™ signifies both,
which itself is not found in the Hebrew. For there
is written HEN, which Aquila, Symmachus, and
Theodotion have interpreted as *charin®, that
is, grace. Only the Septuagint placed "warm,"
thinking the last letter to be MEM. For if we read
HEN with the letter NUN, it is called "grace," if
with MEM, it is interpreted as "heat." Moreover,
the sense according to the Hebrew is: The people
of the Jews, who had remained from the Roman
sword; or certainly had been able to avoid (or
escape) the anger of the fury of the Lord, found
grace in the desert of the nations; so that within
the crowd of nations they may be saved in the
Church, whence also Israel shall go and find his
rest, which he had always hoped for, which the
prophecies of the Prophets had promised him.
Furthermore, according to the LXX this is the un-
derstanding: The Lord found the warm and living
Apostles and their companions in the desert of
the nations, among those who had been killed
by their infidelity, nor had the warmth of life.
Whence it is commanded to the Angels, and to
those who are in the ministry of God, that they
should not kill all, lest Israel be utterly deleted,
and it is said to them: "Go, and do not kill Israel";
let there be some at least who may live, let there
be some who may be warm with the ardor of
faith, let there be some who may escape the cold
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of infidelity and death, whom the Lord may find
in the desert.

(Verses 3 ff.) From afar the Lord appeared to
me (or to him): and in perpetual charity I have
loved you: therefore I have drawn you, pitying.
And again I will build you, and you shall be
built, O virgin Israel: still you shall be adorned
(or crowned) with your timbrels (or you shall
take up your timbrels) and you shall go forth in
the choir of those playing: still you shall plant
vineyards in the mountains of Samaria: plant
the plantations, and gather the vintage: for there
shall be a day in which the watchmen in mount
Ephraim shall cry out: Arise and let us ascend
into Zion to the Lord our God. Because Israel had
offended the Lord and had said: "We have no king
but Caesar" (John 19:15). And: "Come and let us
kill him, and the inheritance will be ours" (Mark
12:7); and had receded far from God: therefore the
Lord after much time appeared to him, not in the
time of Zerubbabel and Ezra, after which they
were captured again, but in perpetual charity he
loved him which shall be deleted by no end. And
he drew him, pitying. For he was saved by no
means by merit, but by clemency. And again he
says: "I will build you, and you shall be built, O
virgin Israel." Let us understand this properly in
the Church. For those are delirious who sigh for a
golden and jeweled Jerusalem, consecrating their
own avarice in the mystery of the city of the Lord.
Still you shall be adorned with your timbrels, so
that you may sing to the Lord in the Churches,
all the flesh of evil works in you being consumed.
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And you shall go forth in the choir of those
playing with the crowds of the nations, you shall
plant vineyards in the mountains of Samaria. By
no means in valleys and humble places; but in
the mountains of Samaria, which after the cap-
tivity of the people of Israel were possessed by
foreigners, to whom it is said: "Plant the planta-
tions, and gather the vintage." Then was the day
of the Lord, in which the watchmen, namely the
Apostles and apostolic men, cried out in mount
Samaria and in mount Ephraim, one of which
sounds as "watching," the other as "abundance."
Whatindeed do the watchmen of Samaria say, or
rather what do they cry out in mount Ephraim?
Arise you who lie prostrate, leave humble things,
despise the victims of sacrifices. "A sacrifice to the
Lord is a troubled spirit" (Psal. 50). Let us ascend
into Zion, thatis, into the Church, where there is
the speculation and intuition of God.

(Verse 7.) For thus says the Lord: Exult in
the joy of Jacob, and neigh against the head of
the nations: sound forth, sing, and say: Save, O
Lord, your people, the remnants of Israel. Signif-
icantly not all Israel is saved, but the remnants of
Israel, the Lord commanding and saying: "Exult
in joy, you who are of Jacob, and neigh," referring
all things to the head of the nations, because
the tail was once turned into the head. Sound
forth, sing, and say. What is that which they are
commanded to say? "Save, O Lord, your people."
What people? Certainly the remnants of Israel,
which were made safe according to election. Con-
cerning which also Paul, assuming the testimony
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of Isaiah, speaks: "Unless the Lord of sabaoth had
left us a seed, we would have become as Sodom,
and been made like unto Gomorrah" (Isa. 1:9;
Rom. 9:29).

(Verse 8.) Behold I will bring them from the
land of the North, and will gather them from
the ends of the earth. What follows: "In the
solemnity of Phase, and she shall bring forth
many sons," is not found in the Hebrew, but is
read in the Septuagint only, for which among the
Hebrews it is written:

Among whom shall be the blind and the lame,
and the pregnant and the one bringing forth to-
gether: a great church of those returning hither.
The remnants of the people of Israel are gathered
through the Apostles and apostolic men, con-
cerning whom we read above: "The watchmen
shall cry out on the mountain," and to whom it
is commanded: "Sound forth, sing, and say," so
that the remnants of Israel may be made safe.
The Lord Himself also promises that He will bring
them back from the land of the North, which is a
most harsh wind, but is called "right" by name,
from incredulity, from the cold of the Lord's
charity; and to gather them from the ends of the
earth, not at any other time, but in the solemnity
of Phase, that is, on the holidays of the Lord's
passion: when the Lord was crucified, and that
was fulfilled which He Himself promised in the
Gospel. "When I shall be exalted from the earth,
I will draw all things to myself" (John 12:32).
Then He begat a great people, so that that word
of Isaiah might be fulfilled: "Because a race was
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born at once" (Isai. 66, according to LXX). For in
one day three thousand, in another five thousand
men believed (Acts 2 and 4). And as for what is
written in the Hebrew: "Among whom shall be
the blind and the lame, and the pregnant and
the one bringing forth together, a great church
of those returning hither." although it may also
be fulfilled according to the letter, that the blind
saw, the lame walked. nevertheless it can better
be understood according to anagoge, that those
who were previously blind by perfidy afterwards
believed in the Savior; and those who were lame,
to whom Elijah once spoke: "How long do you
halt on both feet?" (1 Kings 18:21). afterwards
walked. And: "The people who sat in darkness
and the shadow of death saw a great light" (Isai.
9:2); and the lame ran, and the pregnant woman
brought forth sons, a great Church of those
returning to the faith. The Jews think this was
completed when they went forth from Babylon
under Ezra after the day of Phase to return to
Jerusalem, in which there was a type and not the
truth. For they could not prove that in that time
all the things which weread and are about to read
were fulfilled.

(Verse 9.) In weeping they shall come (or they
shall go forth): and in mercy I will bring them
back, and I will lead them through torrents of
waters in a straight way, and they shall not stum-
ble (or they shall not err) in it. For I have become
a father to Israel, and Ephraim is my firstborn.
If we read according to the Hebrew, "in weeping
they shall come": for this is what JABU indicates;
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we shall say that sometimes weeping is an indi-
cation of excessive joy, according to that word: "1
weep for joy." But if according to the Septuagint,
who said: "In weeping he shall go forth, and in
mercy (or in consolation) I will bring them back,"
we shall put that sense which is also said in the
psalms: "Going they went and wept, casting their
seeds: but coming they shall come with exulta-
tion, carrying their sheaves" (Psal. 125:7, 8). For
they wept when they were led captive: and they
received the greatest consolation when they were
brought back by the mercy of the Lord. And the
Lord led them through the Apostles and apostolic
men, full of waters and of a most abundant river,
in the straight way, namely of faith, not in the
perfidy of the Jews. "And they shall not," he says,
"stumble in it," because they ceased to be blind,
to whom it was once said: "If you were blind,
you would not have sin. But now because you
say: we see, your sin remains" (John 9:41). We
can understand the straight way as Christ also,
in whom whosoever shall walk shall not stumble
(Rom. 5). "T have become," he says, "a father to Is-
rael," who has been brought back, "and Ephraim
is my firstborn." For where sin once abounded,
grace superabounded. Moreover, that Ephraim is
a type of the people gathered from the nations,
the Scripture testifies. For he was the later son of
Joseph, and he snatched away the birthright from
Manasseh, who was firstborn by nature (Gen.
48); but in the mystery of the cross, with hands
crossed, he who was standing at the left of Jacob
received the blessing of his right hand. And he
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who had stood at the right, being blessed with
the left, was reduced to the second degree. And
just as Jacob snatched the birthright from Esau,
so Ephraim from Manasseh. And all the people
of the ten tribes was called Ephraim, because
Jeroboam the son of Nebat, from this tribe the
kingdom of Israel began.

(Verses 10 ff.) Hear the word of the Lord, O you
nations, and announce it in the islands that are
afar off, and say: He who dispersed Israel shall
gather him, and shall keep him as a shepherd
does his flock, because the Lord has redeemed
Jacob, and has liberated (Vulgate: shall redeem
and shall liberate) him from the hand of one
stronger than he (or from the hand of a more
powerful one). And they shall come, and shall
praise in mount Zion, and shall flow together to
the good things of the Lord over the corn, and
wine, and oil, and the young of the cattle and of
the herds. And their soul shall be as a watered
garden (or as a fruitful tree), and they shall
hunger no more. Then shall the virgin rejoice in
the choir (or the virgins), and the young men
and the old men together, and I will turn their
mourning into joy, and will console them, and
will make them joyful from their grief. And I
will inebriate the soul of the priests with fatness
(or of the sons of Levi), and my people shall be
filled with my good things, says the Lord. Clearly
the vocation of the nations is demonstrated, the
Scripture saying: "Hear the word of the Lord, O
nations, and announce it in the islands that are
afar off, and say." What do they announce to the
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islands which are situated afar off? That the Lord,
who dispersed Israel, He Himself shall gather
him. Therefore, that they were dispersed was by
no means of the power of the adversaries, but of
the Lord's will. "And he shall keep him as a shep-
herd does his flock." For the good shepherd lays
down his life for his sheep (John 10). "Because
the Lord has redeemed Jacob," by the price of His
blood, "and has liberated him from the hand of
one stronger than he," or "a more powerful one."
Through which are shown the adversary powers
stronger than the nature of human frailty. And
as much as there is of strength in both, those are
stronger by nature, but we are stronger by faith,
if only we deserve to be liberated by Him who can
bind the strong man and plunder his house. "And
they shall come," he says, no doubt being liber-
ated from the hand of the powerful, "and shall
praise" their liberator "in mount Zion," thatis, in
the Church, "and shall flow together to the good
things of the Lord," an abundance of all things,
which is perceived not in the fruits and foods of
this flesh, but in the variety of virtues. "Over the
corn," he says, "and wine, and oil," from which
the bread of the Lord is made, and the type of
His blood is fulfilled, and the chrism of the Lord's
blessing is expressed.

(Verse 15.) Thus says the Lord: A voice was
heard in the height of lamentation, of weeping
and of mourning, of Rachel weeping for her
sons, and she would not (Vulgate: unwilling) be
consoled over her sons (Vulgate: them), because
they are not. LXX: Thus says the Lord: A voice
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was heard in Rama, lamentation and weeping,
and mourning, of Rachel weeping for her sons,
and she would not rest, because they are not.
Neither according to the Hebrew nor according to
the Septuagint did Matthew take the testimony.
For we read in him after the description of the
slaughter of the infants: "Then was fulfilled that
which was said through Jeremiah the prophet,
saying: A voice was heard in Rama, weeping
and much wailing: Rachel, of one weeping (Al
weeping) for her sons, and she would not be
consoled, because they are not" (Matth. 2:17,
18). From which it is clear that the Evangelists
and Apostles by no means followed anyone's
interpretation from the Hebrew; but as Hebrews
from Hebrews, they expressed in their own words
what they were reading in Hebrew. Rachel the
mother of Joseph, when she was coming to Beth-
lehem, suddenly seized by the pain of childbirth,
brought forth a son, whom the midwife, because
she was dying in giving birth, called Benoni, that
is, "son of my grief." The father Jacob, however,
changed the name and called him Benjamin,
that is, "son of the right hand" (Gen. 35:18). It
is asked, therefore, how Matthew the evangelist
transferred the testimony of the Prophet to the
slaughter of the little ones: since it was clearly
written concerning the ten tribes, of which the
prince was not Ephratha, and by no means is it
in the tribe of Ephraim, but in the tribe of Judah:
for she is herself and Bethlehem double-named.
Whence also the names of both agree. Bethlehem
is called "house of bread." Ephrata, *karpopho-
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ria*, which we can call "fruitfulness." Because
therefore Rachel was buried in Ephrata, that is,
in Bethlehem, as both the holy Scripture and the
title of her sepulcher even today testify, sheis said
to weep for the boys who were killed near her
andin her regions. Some of the Jews interpret this
place thus, that Jerusalem being captured under
Vespasian, through this way to Gaza and Alexan-
dria infinite thousands of captives were directed
to Rome.

(Verses 16, 17.) Thus says the Lord: Let your
voice rest from weeping, and your eyes from
tears: because there is a reward for your work,
says the Lord. And they shall return from the land
of the enemy (or of the enemies) and there shall
be (Vulgate: is) hope for your last things, says the
Lord: and the children shall return to their bor-
ders. This according to the letter has not yet been
done, for we donotread that the ten tribes, which
arein exilein the cities of the Medes and Persians,
have returned into the land of Judea: but accord-
ing to the spirit and in the passion of the Lord it
was fulfilled, and is fulfilled even until now: when
Israel is saved from the whole world, and it is
said to Rachel: "Let your voice rest from weeping,
and your eyes from tears." And the sense is: Cease
to weep, for the Lord has regarded your former
works: "And your children shall return from the
land of the enemy," lest you be held by present
grief. "For there is hope for your last things," says
the Lord. And your children shall return to their
borders, which their fathers Abraham, Isaac, and
Jacob held. Moreover, we better understand con-
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cerning the little ones, that they have a reward
for their shed blood for Christ: and instead of the
land of Herod the enemy, they hold the kingdoms
of heaven: and they are to return into their orig-
inal seat, when instead of the body of humility
they shall have received a glorious body. This is
the last hope, when the just shall shine as the sun
(Wisd. 3), and those once little infants and suck-
lings, withoutincrement of ages and injuries and
bodily labor, shall rise again into a perfect man,
unto the measure of the fullness of Christ (Ephes.
4).

(Vers. 18, 19.) Hearing I have heard Ephraim
transmigrating (or lamenting): "You have chas-
tised me, and I was instructed like an untamed
bullock (or like a calf, and I did notlearn); convert
me, and I shall be converted; because You are
the Lord my God. For after You converted me (or
I was taken captive) I did penance. And after I
knew (or You showed to me), I struck my thigh (or
I groaned), I was confounded, and I blushed (or
from the day of confusion, and I showed You), be-
cause  have sustained the reproach of my youth."

God speaks, that He has heard Ephraim speak-
ing and lamenting. Moreover, let there be no
doubt that this signifies the ten tribes, over which
Jeroboam the son of Nebat first reigned, who
also made golden calves in Dan and Bethel, so
that this people, seduced by error, might cease to
worship and adore the God of Israel.

"You have chastised me," he says, "and I was
chastised." All correction profits unto salvation,
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which at present seems to be of sadness; and
afterwards it brings forth peaceful fruits.

And that which he says: "As an untamed bul-
lock," or "like a calf, and I did not learn," this
signifies that he was instructed with much labor
and with stripes, so that he might be converted to
penance, and yet he did not profit.

"Convert me," he says, "and I shall be con-
verted." Therefore, this very thing that we do
penance, we cannot fulfill unless we rely on the
help of God. For after You shall have converted
me, and I shall have been converted to You, thenI
shall know that You are the Lord my God, and by
no means shall my errors and sins kill me.

"And after You converted me, I did penance."
See how great is the help of God, and how fragile
the human condition: so that this very thing, that
we do penance, we can by no means fulfill unless
the Lord has converted us beforehand.

"And after," he says, "You showed to me,"
either penance itself, or knowledge of You, or "I
knew You," "I struck my thigh." Which is a sign of
one grieving and mourning, and weeping over a
former error, so that he strikes his thigh with his
hand, and confesses that he was foolish before.

"I was confounded," he says, "and I blushed,"
or "from the day of confusion." For what time
is not of our confusion, if we remember ancient
sins, and take up the memory of all the things we
have done wrongly?

And that which the LXX have said, "and I
showed You," signifies that after he groaned
and knew his own offenses, then he came to
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such great progress that he even showed God
to others who were ignorant, according to that
which David the penitent speaks: "I will teach
the unjust Your ways, and the impious shall be
converted to You" (Psal. 50:15).

And that which he says: "Because I have sus-
tained the reproach of my youth," he says that he
has sinned through the ignorance of age, so that
he may more easily obtain pardon, according to
that which David sings: "The sins of my youth
and my ignorances do not remember" (Psal.
24:7).

Whence also in the following things God calls
him alittle one and abounding in delights. More-
over, He says this because of the magnitude of
riches and the fertility of the land, in which the
tribe of Ephraim luxuriates even until today.

(Vers. 20.) Is Ephraim an honorable (or
beloved) son to Me? Is he a delicate child? For
from the time I spoke of him (or My words were
in him), remembering I will remember him still:
therefore My bowels are troubled over him: pity-
ing I will have pity on him, says the Lord.

Ephraim doing penance, and saying: "In the
beginning You instructed me, and I was in-
structed like an untamed bullock"; and in the
end: "Because You have sustained the reproach
of my youth"; the Lord responded, and supports
him who has turned to Him with a full mind,
with such an oracle: "Ephraim is a beloved son
to Me" (Gen. 48), whom I loved so much from
the beginning, that I preferred him to his brother
Manasseh.
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"An honorable son," who against the order of
nature, received the honor of the firstborn by the
condescension of the Lord.

"A delicate child," of whom it is written: "The
children of Ephraim, bending and shooting the
bow, were turned back in the day of battle" (Psal.
77:9). Against whom and for whom, the whole
book of the prophet Hosea is written, whom
Jacob blessed.

Moreover, let us take "delights" in this place
according to that which is said in the psalm:
"Delight in the Lord, and He will give you the
petitions of your heart" (Psal. 36:4). For which
in Greek and in Hebrew it is had: "Abound in
delights." Whence also the paradise in Eden is
called the paradise of delights.

"Because," He says, "My words were in him, in
record I will remember him still." Lest the bless-
ing should be thought gratuitous, and conferred
from the indulgence of the giver rather than by
the merit of him upon whom it was bestowed,
therefore He says: "I will remember him, because
My words were in him." Not in his mouth, not
on his lips, but in the innermost affection of his
heart.

For which cause also My bowels are troubled
over him. To whom He speaks also through
Hosea: "What shall I do to you, Ephraim? what
shall I do to you, Israel? Shall I make you as
Adama, and as Seboim?" (Hos. 6:4;11:8). My heart
is turned within Me: My bowels are troubled. I
will not execute the fury of My wrath, and I will
not destroy Ephraim.
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"Pitying I will have pity on him, says the Lord."
Indeed My speeches were in him, and he received
all My commandments with an eager mind, and
keptthem in his heart: but yet "pitying I will have
pity on him, says the Lord," so that He might
show that all the justice of men stands in need of
the mercy of God.

(Vers. 21, 22.) "Set up watchtowers for your-
self, place bitterness for yourself: direct your
heart into the straight way in which you walked.
Return, O virgin of Israel, return to these your
cities. How long will you be dissolved in delights,
O wandering daughter? For the Lord has created
a new thing upon the earth: a woman shall
encompass a man."

LXX: "Set up scouts for yourself: perform pun-
ishment: give your heart upon your shoulders:
the way in which you walked. Return, O virgin of
Israel, return into your cities mourning. How long
will you be turned away, O despised daughter?
Since the Lord has created you by salvation into
a new planting: in your salvation men shall go
about."

Where we said, "how long will you be dis-
solved in delights," Symmachus put, "How long
will you be submerged into the deep?" Moreover,
I have set down both editions in full, so that I
might show that a most obscure chapter, and one
containing the sacraments of the Church, was
either unknown or omitted by the Seventy (or
whoever else interpreted this prophet).

The Hebrew word SIONIM is turned either
into "scouts" (speculatores) or into "watchtow-
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ers" (speculas); as Aquila and Symmachus have
interpreted. Whence I wonder what the Vul-
gate edition intended for itself, that instead of
SIONIM, that is, instead of "scouts," it should
put "Sion," and trouble the understanding of
the reader, whereby he might think that after
Ephraim, the speech of God was suddenly made
to Sion and to the tribe of Judah, when it is a
continuous discourse to Ephraim, to whom He
spoke above: "Hearing I have heard Ephraim."
And: "Ephraim is an honorable son to Me, or a
delicate child," to whom also He now speaks: "Set
up watchtowers for yourself," or "scouts," who
may announce to you that such great happiness
of all things is arriving.

And that which follows, "bitterness" (amar-
itudines), which in Hebrew are called THEM-
RURIM, for which Symmachus interpreted
"transmutations,"” this indicates that he ought to
weep either for ancient sins, or for the magnitude
of joy, and be converted with his whole mind to
the Lord, and place or direct his heart into the
way through which he set out, for from there he
is to return.

And that which the Seventy said for this: "Give
your heart upon your shoulders," that signifies
that he ought to join thoughts to works, or to
contemplate the shoulders of those carrying him,
of those leading him back from captivity. Which
Isaiah follows out more fully in the camels and
chariots and litters, asserting that they are to be
led back (Isa. 60).

399



COMMENTARY ON JEREMIAH

"Return," He says, "O virgin of Israel, return
to your cities," which as a captive you deserted:
"how long will you be dissolved by negligence,
and wander in deep error?" Behold what I
am about to say, and from whence such great
blessedness is to be expected by you, attend dili-
gently. Hear what you had never known before.
"The Lord has created a new thing upon the
earth."

Without the seed of a man, without any coitus
and conception, awoman shall encompass aman
in the bosom of her womb, who according to
the increments of age indeed will seem to profit
by wailing and infancy in wisdom and age; but
a perfect man will be contained in the feminine
belly for the usual months. Whence Symmachus
and Aquila have interpreted according to our
edition.

Moreover, what the Vulgate edition intended
for itself in this place, I could say, and find some
sense, were it not sacrilegious to argue concern-
ing the words of God with human sense; but
Theodotion, himself also agreeing with the Vul-
gate edition, interpreted: "The Lord has created a
new salvation, in salvation man shall go about,"
putting the singular for the plural. And at the
same time this is also to be noted, that the birth
of the Savior and the conception of God is called
a "creation."

(Verses 23, 24) "Thus says the Lord of hosts,
the God of Israel: They shall still say this word in
the land of Judah and in its cities, when I shall
have converted their captivity: The Lord bless
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you, O beauty of justice, O holy mountain." "And
Judah and all its cities shall dwell in it together,
husbandmen and those who lead flocks."

LXX: "Thus said the Lord of powers, the God of
Israel: Still shall they say this word in the land of
Judah, and in its cities, when I shall have brought
back its transmigration: the Lord is blessed upon
His just holy mountain, and those who dwell in
the land of Judea, and in every city of it, with
the husbandman, and he shall be lifted up in the
flock."

According to the Hebrew, it is manifest thatin
the return of Israel, and with the captivity turned
back into their own land, they shall inhabit the
cities of Judah, and it shall be said to them
individually: "The Lord bless you, who is truly
the beauty of justice, and the holy mountain,"
in which whoever dwells shall fear no snares.
And Judah shall dwell without iniquity in its
cities: and there shall be husbandmen, and a
multitude of cattle, which in part seems to have
been completed under Zerubbabel and Ezra. But
the fullness of the prophecy is to be referred to
the times of Christ: either in the first advent,
when these things were done spiritually; orin the
second all things are completed—according to us
spiritually, according to the Jews and our judaiz-
ers carnally.

Furthermore, according to the Seventy this is
the sense: "This word shall still be said in the
land of Judah, and in its cities, when I shall have
converted its captivity." What shall be said? "The
Lord is blessed upon His just holy mountain."
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The mountain which deserves to receive the sig-
nificance of justice and holiness is no other than
the Savior. Otherwise it is foolish to believe, by
Jewish error, that an irrational and insensible
mountain is just and holy. He is the one of whom
it is also written in the consequences: "And in
every city of it," the Savior's is understood: "with
the husbandman," no doubt signifying the Lord,
of whom it is written in the Gospel: "I am the
vine, you are the branches: My Father is the hus-
bandman" (John 15:1). Whence also the Apostle
speaks: "You are God's husbandry: you are God's
building" (1 Cor. 3:9).

(Verses 25, 26) "For I have inebriated the
weary soul (or because I have inebriated every
thirsty soul) and every hungry soul I have sati-
ated (or filled): therefore I was awakened, and I
saw: and my sleep was sweet to me."

The change of persons makes the understand-
ing of the Prophets obscure. The Lord had said:
"They shall still say this word in the land of Judah
and in its cities, when I shall have converted their
captivity." But what will they say? Doubtless that
which follows: "The Lord bless you, O beauty of
justice, O holy mountain," etc. And again, as they
were saying those things, the Lord responded:
"Because I have inebriated the weary or thirsty
soul, and have satisfied every hungry soul." And
while He was saying those things, the people who
had come from captivity responded: "Therefore
I was awakened, and I saw, and my sleep was
sweet to me."
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For the Lord inebriates the weary or thirsty
soul, and says in the Gospel: "He who thirsts, let
him come to Me and drink" (John 7:37). And: "He
who believes in Me, as the Scripture says, rivers
of living water shall flow from his belly" (Ibid.,
38). And He satisfies every hungry and thirsty
soul. Concerning which thirst and hunger the
same one testifies in the Gospel: "Blessed are they
who hunger and thirst for justice: for they shall
be satisfied" (Matt. 5:6). And itis to be noted that
drunkenness in this place is putin a good part, of
which itis said in the Song: "Eat, O friends, drink,
and be inebriated, O most dear" (Cant. 5:1). With
which drunkenness also Joseph was inebriated
with his brothers at noon (Gen. 43). Moreover,
having been inebriated and satisfied, those who
had been weary and had hungered give thanks,
responding: "I was awakened, and I saw the
Lord," namely, raising me up and saying: "Rise,
you who sleep, and arise from the dead, and
Christ shall illuminate you" (Eph. 5:14). "And my
sleep," he says, "was sweet to me," so that I might
imitate the words of my Lord saying: "I slept, and
took my rest, and I rose up, because the Lord has
sustained me" (Psalm 3:6).

(Verses 27 ff.) "Behold, the days are coming,
says the Lord, and I will sow the house of Israel
and the house of Judah with the seed of men
[Vulgate: of man] and with the seed of beasts."
"And as I have watched over them to pluck up,
and to pull down, and to scatter, and to destroy,
and to afflict: so will I watch over them to build
and to plant, says the Lord." "In those days they
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shall say no more: The fathers have eaten a sour
grape, and the teeth of the children shall be set on
edge; but everyone shall die in his own iniquity."
"Every man who eats a sour grape, his teeth shall
be set on edge."

"House and house"—that is, "house of Israel,
and house of Judah"—is not held in the Seventy:
but only "Israel and Judah," so that it is: "and
I will sow Israel and Judah." And that which he
added: "With the seed of men and of beasts," we
ought to refer to the rational and the simple. And
as in the beginning of Jeremiah it was said to
him: "Behold, I have set you this day over nations
and over kingdoms, that you may root up, and
pull down, and destroy, and scatter, and build,
and plant"; and I watched over them to do whatI
threatened: "so," He says, "I will now watch over
them, that I may build and plant." "For you are
God's husbandry, God's building" (1 Cor. 3:9).

All promises of this kind, according to the Jews
and our judaizers, are thought to be fulfilled in a
kingdom of a thousand years. But we, since the
Apostle says: "I have planted, Apollos watered,
but God gave the increase" (1 Cor. 3:6); and
Isaiah the prophet mentions that the Savioris the
builder of hedges and of houses (Isa. 58), defend
that these things were spiritually fulfilled in the
first advent of Christ, and fulfilled in part, not
in whole: because now we see through a glass,
and in an enigma, and we do not know as we
ought to know (1 Cor. 13). But when that which
is perfect has come, then that which is in part
shall be destroyed. Or certainly we believe they
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are to be completed in the second advent, when
the Lord shall appear in His majesty, and the full-
ness of the Gentiles shall have entered in, so that
all Israel may be saved, and not in part through
individuals, but that God may be all in all (Rom.
11, and 1 Cor. 15).

(Verses 31, 32.) "Behold the days come [Vul-
gate: shall come], says the Lord, and I will strike
(or dispose) for the house of Israel, and for the
house of Judah, a new covenant (or testament),
notaccording to the covenant (or testament) that
I bargained with your fathers in the day in which
I apprehended their hand, that I mightlead them
out of the land of Egypt." "The covenant (or tes-
tament) which they made void, and I was lord
over them (or I neglected them), says the Lord."
"And [Vulgate: but] this shall be the covenant (or
testament) which I will strike with the house of
Israel after those days, says the Lord: I will give
my law in their bowels (or in their mind), and in
their heart I will write it, and I will be to them
for a God, and they themselves shall be to me
for a people." "And they shall not teach further
each one [Vulgate: man and man]| his neighbor,
and each one his brother, saying: Know the Lord,
because all shall know me from the least of them
even to the greatest, says the Lord, because I will
be propitious to their iniquity, and of their sin I
will be mindful no more."

This testimony the apostle Paul, or whoever
else wrote the Epistle, used to the Hebrews, and
all the Ecclesiastical men thereafter say that all
things were completed in the first advent of
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the Savior, and the new Testament, that is the
Gospel, succeeded the old Testament, by which
the law of the letter was exchanged [1073] for the
law of the spirit, so that all sacrifices also, and cir-
cumcision, and the sabbath might be spiritually
completed.

Moreover, that we put "covenant" for "Tes-
tament" is of the Hebrew truth, although Testa-
mentisrightly called a covenant; because the will
and attestation of those who enter a covenant is
contained in it. When Israel was led out of the
land of Egypt, such was the familiarity of God
with that people, that He is said to have appre-
hended their hand, and to have given a covenant,
which they made void, and therefore the Lord
neglected them.

Now however in the Gospel after the cross,
the resurrection, and the ascension, He promises
to give His covenant, not on tablets of stone, but
on the fleshy tablets of the heart. And since the
Testament of the Lord will have been written in
the mind of believers, He Himself is to them for a
God, and they are to Him for a people, so that they
by no means seek Jewish teachers, and traditions,
and mandates of men, but are taught by the Holy
Spirit, if however they deserve to hear: "You are
the temple of God, and the spirit of God dwells in
you" (1 Cor. 3:19).

But the Spirit breathes where He wills, and
has diverse graces. And the knowledge of the one
God is the possession of all virtues. "And this," He
says, "shall be done, because I will be propitious
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to their iniquity; and of their sin I will remember
no more."

From which it is clear, according to the un-
derstanding of this *pericope*, that the former
things are to be understood in the first advent of
the Savior, when both peoples, Israel and Judah,
were coupled to Him. If however any one has
a scruple as to why he said: "I will dispose for
the house of Israel and for the house of Judah a
new covenant, or Testament, not according to the
covenant which I bargained with your fathers,"
lethim understand that first the Church of Christ
was from the Jews, and that the Lord Savior came
to them and said: "I was not sent but to the lost
sheep of the house of Israel" (Matt. 15:24); and
that the Apostles confirmed this very thing: "To
you indeed it behooved us first to speak the word
of God; since you reject it, and judge yourselves
unworthy of eternal life, behold we turn to the
Gentiles" (Acts 13:46). For it did not behoove us
to give the bread of the children to the dogs, but
because the children were unwilling to receive
the Father cominginto His own, He gave power to
all, that as many as received Him, should become
children of God (Matt. 15; John 1).

(Verses 35, 36) "Thus says the Lord, who gives
the sun for a light by day, the order of the moon
and of the stars for a light by night, who stirs up
the sea and its waves roar: The Lord of hosts is
His name." "If these laws (or these statutes) fail
before Me, says the Lord, then the seed of Israel
also shall fail, so thatit may not be a nation before
Me all the days."
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And in the beginning of Genesis we read that
the sun was placed in the heaven for the light
of day, and also the moon and stars for the light
of night (Gen. 1). And in the psalm: "Day to day
announces the word, and night to nightindicates
knowledge" (Psalm 18:2), because night and day
succeed one another in turn. How, He says, the
order of things and especially of the celestial stars
cannot be changed, and the waves of the sound-
ing sea are rolled to the shores, and the terrible
crash of the whirlpools and the swelling waves is
heard, nor can it proceed further than has been
commanded by God's bidding, according to that:
"You have set a boundary which they shall not
pass, nor return to cover the earth" (Psalm 103:9):
so, He says, the seed and the race of Israel shall be
perpetual by the Lord's will, nor shall it ever fail.

Moreover, the laws here are not to be under-
stood as Mosaic, but as the constitution and
order of nature. Let us ask the Jews, if the heavens
shall perish, and all shall grow old like a garment;
and it is said to the Lord: "But You are the same,
and Your years shall not fail" (Psalm 101:28), how
can the seed of Israel be perpetual? For either
with the heavens perishing, the seed of Israel will
also perish; or if it shall be perpetual, therefore
the heavens also shall not perish. But if the Scrip-
ture cannot lie, and the heavens are to perish,
therefore the seed of Israel will also perish, espe-
cially since Jacob also speaks to his sons: "Come,
and I will announce to you whatis to bein the last
days" (Gen. 49:1). Moreover, when it is said, "in
the last days," therefore the world shall cease to
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be, and another disposition [or dispensation] of
things shall be made. This is against them.

Furthermore, that this world is not perpetual,
even the Gospel demonstrates, saying: "Heaven
and earth shall pass away" (Matt. 24:35). And:
"Behold, I am with you all days even to the con-
summation of the age" (Matt. 28:20).

(Verse 37). "Thus says the Lord: If the heavens
above can be measured, and the foundations of
the earth below searched out, I also will cast off
all the seed of Israel for all that they have done,
says the Lord." LXX: "Thus says the Lord: If the
heaven should be lifted up higher, and if the
pavement of the earth below should be brought
lower, I also will not reprobate the race of Israel,
says the Lord, for all that they have done."

In this place the Hebrew differs much from
the Vulgate edition. Let us speak first according
to the Hebrew: "If the heavens above can be
measured,” and their height be known, "or the
foundations of the earth searched out," and their
extremities be comprehended by reason, "I also,"
He says, "will cast off all the seed of Israel, for all
that they have done, says the Lord." But [1075]
just as that is impossible, for us to know the
summit of the heavens and the foundations of the
earth, so also this will beimpossible, thatIshould
cast off all the seed of Israel. But if I should cast
off all the seed of Israel, then the summit of the
heavens and the extremities of the lands shall be
measured.

This syllogism is also woven in the Gospel,
when an impossibility is compared to an impos-
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sibility: "It is easier for a camel to enter through
the eye of a needle, than for a rich man to be able
to enter into the kingdoms of heaven" (Matt. 19).
For just as that [Al. impossibility| cannot be done,
so neither can this be done; but if this should be
done, then that will be done which was thought
impossible. They err, therefore, who expound
this place otherwise, putting also that testimony,
that the Son could have asked the Father and
brought twelve legions of Angels to His aid.

To this sense the Seventy translated the con-
trary, saying: "If the heaven should be exalted
higher, and the pavement of the earth below
should be brought lower; I also," He says, "will
not reprobate the seed of Israel, says the Lord, for
all that they have done." Butif it is so, the race of
Israel shall be reprobated. For just as the heaven
cannot be higher than it is, nor the earth lower
than it is: so also the race of Israel can by no
means be reprobated.

If we see the Jews glorying in this testimony
according to the Hebrew, let us agree with them
that all the seed of Israel has not been cast off.
For not all have been cast off, but only those who
were unbelieving.

(Verse 38) "Behold, the days are coming, says
the Lord, and the city shall be built to the Lord,
from the Tower of Hananeel even to the Corner
Gate; and the measuring line (or according to
Symmachus, the measuring cord) shall go out
further over against it upon the hill Gareb, and
shall go around Goatha (or according to the Sev-
enty, from chosen stones)." "And all the valley of
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dead bodies (for which Theodotion put the He-
brew word itself, PHAGARIM), and the ashes, and
all Asaremoth (which we better read as ASADE-
MOTH, for which Aquila interpreted 'suburbs')
even to the brook Kidron, even to the corner of the
Horse Gate toward the East, shall be holy to the
Lord; it shall not be plucked up and it shall not be
destroyed forever."

Those who receive a kingdom of Christ for
a thousand years in the land of Judea—namely,
the Jews and our judaizers—attempt to show the
Tower of Hananeel, and the Corner Gate, and
the Hill of Gareb, and Goatha, and the Valley of
Phagarim (dead bodies), and all Asademoth, and
the brook Kidron, and the place of the corner of
the Horse Gate toward the East: and there they
say the sanctuary of the Lord, that is, the temple,
is to be built, to remain forever. Because they
cannot show this completed after the captivity
in the times of Zerubbabel and Ezra, they pass to
the times of Christ, whom they say is to come at
the consummation of the world, so that a golden
and jeweled Jerusalem may descend according to
the Apocalypse of John, and be builtin a circuitin
this space of land, that is, from that place to that
place (Apoc. 21). And they catch this breeze of
their suspicion, that from the Tower of Anathoth,
which today is called of Jeremiah, separated by
three miles from Jerusalem, even to the brook
Kidron, which is written in the Gospel (John 18),
and is in the Valley of Jehoshaphat where there
was a garden in which also Judas the traitor de-
livered the Savior, the foundations of the city are
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laid. They say: we are going to read in the conse-
quences that Hanameel the son of Shallum was
the paternal uncle of Jeremiah, whose field he
bought, and this is the Tower of Hananeel, being
ignorant of the Hebrew truth. For here according
to the Hebrew it is written: from the Tower of
ANANEEL (?&1317) with NUN as the middle letter;
but there: "Behold, ANAMEEL (?&n1r) the son
of Shallum your cousin shall come to you," with
MEM as the middle letter.

Invoking, therefore, the Lord Savior, who has
the key of David, who opens and no one shuts,
who shuts and no one opens; who also opened
the sealed book of Isaiah and of all the Prophets
(Isa. 22); and the twenty-four elders holding
harps worshipped (Apoc. 3), because He alone
could unlock divine mysteries, let us approach
the building of the city to which the prophetic
word is directed: "Glorious things are spoken of
you, O city of God" (Ps. 85:2); and: "The rush
of the river makes glad the city of God" (Ps.
45:4). Thus the Church is built from the tower of
obedience, or grace, and gifts of God (for this is
what Hananeel means), even to the Corner Gate;
which, although it may seem to have a sublime
beginning, as long as we subsist in this flesh,
we cannot possess the straight line of truth: but
we stand in a corner and with broken lines, and
the measuring line goes out further over against
it, that is, the Corner Gate, upon the hill Gareb,
which in our language is turned either into habi-
tation or scabies: that it may teach us that we are
sojourners and pilgrims, and not having itching
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ears, and not easily offering consent to the nov-
elty of worst dogmas. "And it shall go around,"
he says, "Goatha," for which the Seventy inter-
preted by a circuit, with chosen stones, which
are rolled upon the face of the earth and are
bound together by the cornerstone, as the apostle
Peter says: "And you yourselves, as living stones,
be built up into a spiritual house, a holy priest-
hood, offering spiritual sacrifices acceptable to
God through Jesus Christ" (1 Pet. 2:5). "And all,"
he says, "the valley of Phagarim," which is inter-
preted of ruins; "and the ashes," it is understood
it shall go around, so that although we may seem
to ourselves to be on the hills, yet we should
always fear ruins and consider the ashes; and
being penitent, let us say with David: "For I have
eaten ashes like bread, and mingled my drink
with weeping" (Ps. 101:10). Whence also it is said
to those lying down: "Does he who falls not rise
again? says the Lord" (Jer. 8:4). "And all," he
says, "Sademoth," which we turn into region of
death: dividing one name into two words; SADE,
which is called region, and MOTH, which is inter-
preted of death: for which Aquila turns suburbs,
or fields, and countryside. Now the region of
death is the region of sinners; and the suburb
is the region of pleasures, which goes as far as
the brook Kidron, where the Lord was betrayed,
which is interpreted darkness (John 18). See how
many places the Church has, and how that Apos-
tolic word: "That she might be without spot or
wrinkle" (Eph. 5:27), is preserved in the future
and in the celestial realms. You hear of corners,
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you hear of scabies, you hear of ruins and ashes,
and the region of death, and darkness, and you
glory in your virtue and impeccability. Finally it
follows: "and even to the corner of the gate."
And this corner, lest any true justice or certain
victory be shown in this world. The corner of the
gate itself also, although it be the Eastern one,
from where the light comes forth, yet it is called
of horses: to teach us that we need running and
struggle, and at length we may deserve to hear
with the Lord: "You have ascended upon your
horses, and your riding is salvation" (Hab. 3:8).
In the Eastern gate, in the gate of chariots, is the
sanctification of the Lord. And then let us think
ourselves perfect, when we shall have said to the
Lord: "The chariots of God are ten thousand-fold,
thousands of those rejoicing: the Lord is among
them in Sinai, in the holy place" (Ps. 67:18). This
kind of building, which is placed upon the foun-
dation of Christ, of which the Apostle also speaks:
"As a wise architect I have laid the foundation"
(1 Cor. 3:10), shall never be destroyed, but shall
remain forever. Obscure and difficult things are
to be discussed more at length, that we may run
through manifest things more briefly.

(Chapter 32 — Verse 1 ff.) "The word that
was spoken to Jeremiah from the Lord in the
tenth year of Zedekiah king of Judah, the same is
the eighteenth year of Nebuchadnezzar." "Then
the army of the king of Babylon was besieging
Jerusalem, and Jeremiah the Prophet was shut up
in the court of the prison, which was in the house
of the king of Judah." "For Zedekiah king of Judah
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had shut him up, saying: Why do you prophesy,
saying: Thus says the Lord."

Not only the words but also the works of the
Prophets are examples to us for virtue. Jeremiah
could have announced prosperous things and
enjoyed the friendship of King Zedekiah; but he
preferred to obey God rather than men (Acts
5), and Him who can destroy both soul and
body in Gehenna, rather than him who could
only have power over the body (Matt. 10). And
this is to be considered, that it was the tenth
year of the reign of Zedekiah, Jerusalem already
being besieged and consumed by sword, famine,
and pestilence, and captivity being near; and yet
Zedekiah persists in his opinion, and in some part
his clemency is demonstrated, because he by no
means ordered him to be confined in the prison,
but in the vestibule of the prison: namely, in free
custody, lest he might flee, as if all Jerusalem,
shut up by fortifications, were not a common
prison for the inhabitants. It is the eighteenth
year of the reign of Nebuchadnezzar, who began
his empire in the fourth year of King Jehoiakim.
Moreover, the whole cause of the king's anger is
this: why he should speak in the name of God
what had been commanded him:

(Verses 4, 5) "Behold, I will give this city into
the hand of the king of Babylon, and he shall
take it." "And Zedekiah king of Judah shall not
escape from the hand of the Chaldeans, but shall
be delivered into the hand of the king of Babylon,
and his mouth shall speak with his mouth, and
his eyes shall see his eyes." "And he shall lead
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Zedekiah into Babylon, and there he shall be until
[ visit him, says the Lord. But if you fight against
the Chaldeans, you shall have nothing prosper-
ous."

This was the cause of the royal anger, why he
preferred truth to a lie, and said both that the
city of Jerusalem and King Zedekiah were to be
taken: and what is more grave, that he would see
the face of the Babylonian king, and as a humble
captive would speak with the madness of a most
powerful king. For it is a more serious terror to
see whom you fear, and to sustain the torture of
punishments before the rebuke of words. "And he
shall lead Zedekiah into Babylon," he says, "and
there he shall be." For which the Seventy trans-
lated: "and he shall enter Babylon"; of which
one signifies being dragged unwillingly, the other
proceeding by will. "And there," he says, "he shall
be." He uses an ambiguous word, lest he seem
to prophesy tortures and miseries. And what
follows: "Until I visit him, says the Lord: and if
you fight against the Chaldeans, you shall have
nothing prosperous," is not found in the Seventy.
And he prudently tempered the sentence, which
can be referred both to a good and to a bad part.
For visitation, as I have often said, signifies both
consolation and punishment.

(Verses 6, 7) "And Jeremiah said: The word of
the Lord came to me, saying: Behold, Hanameel
[Vulgate: Anemeel] the son of Shallum [or Sal-
lom] your paternal uncle (which in Hebrew is
called DODACH) comes [Vulgate: shall come] to
you, saying: Buy for yourself my field which is
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in Anathoth, for the right of purchase belongs to
you by kinship [Vulgate: that you may buy it]."
That the word of God was made as a secret to
Jeremiah, no one could know except the one to
whom it had been made, indicating it himself:
and it is foretold to him that Hanameel his
paternal uncle is to come to him, and to bring
the possession of the field which had been his;
moreover, that the place itself is in Anathoth,
from the suburbs which were given to the priests
throughout the individual tribes and cities by the
law: nor was it lawful for a possession to pass
from tribe to tribe, nor from one family to another
family (whence also the daughters of Zelophehad
receive a lot among their brothers), and espe-
cially the suburbs of the priests could be sold to
no other until the year of remission (Num. 27),
except to him whom proximity of blood sought
out (Lev. 25). Therefore his paternal uncle's
brother [Al cousin and father] came to him and
offered the purchase which was owed to him by
kinship. Hilkiah and Shallum were full brothers.
The son of Hilkiah was Jeremiah; of Shallum,
Hanameel. Hilkiah is interpreted, portion of the
Lord: Jeremiah, sublimity of the Lord. And rightly
the height of the Lord is born from the portion of
the Lord. But Shallum is turned in our language
into peace, or peaceful. Hanameel, gift, or grace
of God. Nor shall we wonder that peace and grace
are joined together, since this is also the begin-
ning of the Apostolic Epistles: "Grace to you and
peace" (Rom. 1:7). Therefore let us first deserve
the peace of God, and after peace grace is born to
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us, which is not in the will of the possessor but of
the giver. Moreover, the grace of God brings the
purchase to him who is placed in sublime things,
so that although he may seem exalted, yet he
may need the grace of God. That which is often
sung in the Canticle by the bride: "My cousin,"
that is, ho adelphidous mou, in Hebrew is called
DODI; therefore he is not to be called cousin, but
patradelphos, that is, paternal uncle.

(Verse 8) "And Hanameel the son of my uncle
came to me, according to the word of the Lord,
to the vestibule (or court) of the prison, and
said to me: Possess (or buy) my field which is in
Anathoth in the land of Benjamin, because the
inheritance belongs to you, and you are the next
of kin to possess (or buy) it." That which the
word of the Lord had announced to the Prophet
would happen was immediately fulfilled in deed.
"Hanameel," he says, "the grace of God, the son
of my uncle, that is, the son of peace, came to
me." Moreover, he came into the vestibule of the
prison, and said to me those things which the
Lord had foretold were to be said by him. Now
this priestly field, the purchase and possession of
which was brought to Jeremiah, is in Anathoth,
in the land of Benjamin; the first of which sounds
as obedience, the second as son of the right hand.
And consequently he seeks the purchase of that
in which the obedience and strength of the Lord
were engaged. For which the Seventy interpreted
presbyteron, thatis, elder, which does not fit this
place.
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(Verse 9 ff.) "And I understood that it was
the word of the Lord, and I bought the field
from Hanameel the son of my uncle, which is in
Anathoth, and I weighed out to him the money,
seven staters and ten pieces of silver." "And I
wrote in the book, and sealed it, and applied
witnesses, and weighed out the money in the
balance." "And I took the sealed book of posses-
sion, the stipulations, and the ratified things [Al.
by ratified stipulation]|, and the signs on the out-
side."

It was indeed hard and almost inconsistent,
and worthy of laughter, that he who was proph-
esying that Jerusalem was just now to be taken,
and that all were to be led captive, or were to
perish by sword, famine, and pestilence, should
buy a field in Anathoth, which he was not going
to possess. "But I understood," he says, "that it
was the word of the Lord," and that my purchase
was to be adapted to the argument and prophecy
of the Lord: and therefore I acquiesced in His
precept to buy; nor was the word of God made
to me concerning such a matter in vain: and I
weighed out seventeen shekels of silver, which
we turn into staters. Now a shekel has twenty
obols, as is written in the last volume of Ezekiel
(Ezek. 45). And the Prophet bought for seventeen
shekels, in which number the servant of the Lord,
David, sang, on the day when the Lord delivered
him from the hand of all his enemies and from
the hand of Saul, and said: "I will love you, O
Lord my strength; the Lord is my firmament,
and my refuge, and my deliverer. My God, my
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helper, and I will hope in him: my protector, and
the horn of my salvation" (Ps. 17:1). That ten is
a mystical number, the Decalogue shows, which
was written on stone tablets by the finger of
God, and the day of fasting and propitiation of
the seventh month (Exod. 13). That seven also, in
which thereis true sabbatism and rest, is holy, we
prove by many testimonies of the Scriptures, of
which I would have placed at least a few, unless
it were idle to teach what is known. In this num-
ber, therefore, the possession is bought by the
prophet and priest, and itis written in a book and
sealed, and witnesses are applied, and the silver
is carefully weighed, so that all the laws of selling
and buying are preserved, and there may be a
certain possession, strengthened by stipulations
and promises. Or hear this...

(Verse 12) "And I gave the book of possession
to Baruch the son of Neriah [Vulgate: Neri] the
son of Maaseiah in the eyes of Hanameel my pa-
ternal uncle, and in the eyes of the witnesses who
were written in the book of purchase; in the eyes
of all the Jews who sat in the court of the prison."
Although the possession was immediately to be
left behind, rather to be bought for posterity,
and bought by him who had no children (for
he had not taken a wife), yet obedient to the
command of the Lord, he celebrates all things
duly: and he gives the sealed book of possession
to Baruch the son of Neri the son of Maaseiah.
Baruch is called blessed in our language; who
was the son of Neri, which is interpreted my
lamp, the Prophet saying: "Your word is a lamp
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to my feet, and a burning light to my paths"
(Ps. 118:105). Also Neri the father of Baruch was
the son of Maaseiah, that is, making and work
of the Lord. Let us observe, therefore, with how
many privileges of virtues the disciple Baruch
ministered to Jeremiah, David saying: "He that
walks in the immaculate way, he ministered to
me" (Ps. 108:6). Whence also Elisha, the minister
of Elijah, so pleased God that after the translation
of his master he even deserved to receive a double
spirit (4 Kings 2). I say this for the admonition of
those who abuse the ministries of evil men, and
do not dare to cast off those whom they know
by evil conscience to be joined to themselves by
glue. Moreover, the book is delivered to Baruch,
so great and such a man, in the sight of Hanameel
who had sold it, and the witnesses who had
subscribed, and whose names were held in the
volume of purchase. And "In the sight," he says,
"of all the Jews who satin the court of the prison":
who namely had either come to console the
Prophet, or out of zeal for the fear of God, desired
to hear the words of the Lord.

(Verse 13 ff.) "And I charged Baruch before
them, saying: Thus says the Lord of hosts, the
God of Israel: Take these books, this sealed book
of purchase, and this book which is open, and put
them in an earthen vessel, that they may remain
for many days." "For thus says the Lord of hosts,
the God of Israel: Houses and fields and vineyards
shall yet be possessed in this land."

With all those whom the past discourse nar-
rated present and seeing, the minister and disci-
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ple Baruch is commanded, not by the words of
his teacher, but by the command of God ordering,
that he take the books—one sealed, the other
open—which custom of purchases is preserved
even until now, so that what the seals contain
closed within, the open volume may exhibit to
those desiring to read: both in an earthen vessel,
that they may remain for many days. Therefore
the possession was firm and to be in a long
time afterward, which was preserved with such
custody, lest either the books of purchase placed
outside should lie open to plunder, or buried
in the ground, they should be dissolved by the
moisture of the earth. Moreover, all this is done
so that those who saw might understand that
Jerusalem was to be inhabited again, and fields
possessed; which, although they ought to have
understood by themselves without the word of
Jeremiah, yet they are admonished by the words
of the Lord, and it is said to them: "Thus says
the Lord of hosts, the God of Israel: houses and
fields and vineyards shall yet be possessed in this
land." This is that which Jeremiah had said alittle
while ago: "I understood that it was the word of
the Lord"; and for that reason he bought the field
which he was not going to possess.

(Verses 16 ff.) "And I prayed to the Lord after
I had delivered the book of possession to Baruch
the son of Neriah, saying: Alas, alas, alas, O Lord
God (or: You who are, O Lord God). Behold,
You have made heaven and earth in Your great
strength, and in Your outstretched (or: high) arm
nothing shall be difficult (or: impossible) for You,
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every word (or according to the LXX: Nothing
is hidden from You). You who show mercy to
thousands, and repay the iniquity of the fathers
into the bosom of their children after them, most
strong, great, powerful (which is said in Hebrew)
GIBBOR: the Lord of hosts (or: of virtues) is Your
name. Great in counsel and incomprehensible in
thought. Whose eyes are open upon all the ways
of the sons of Adam (or: of men), to repay each
one according to his ways, and according to the
fruit of his (Vulgate: his) inventions."

After the purchase of the field was celebrated
according to law, and after the sentence of the
Lord, by which He promised that houses, fields,
and vineyards were henceforth to be possessed,
the Prophet prays to the Lord, and expresses the
grief of his heart with groans, saying: "Alas, alas,
alas, O Lord God": for which the LXX translated,
ho on, thatis, "He whos," O Lord God, according
to that which is said to Moses: "Go, say to the
people of Israel: He who is, has sent me to you"
(Exod. I1I, 14). Not that others "are" not; but it is
one thing for a creature to be by the benefit of the
Creator, because it subsists; it is another thing to
be by the eternity of nature. He praises the Lord,
and proclaims the Creator from the creatures.
And first he exalts His power and mercy, and
justice toward all the human race with his voice:
then he passes to Israel, and describes with cele-
brated (Al swift) speech how great things He has
provided for them. And after such great benefits,
he says that they, unmindful of His good things,
provoked His clemency to bitterness, so that the
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city is besieged, and before the irruption of the
enemies into it, it is consumed by famine, and
by sword, and by pestilence. Moreover, he has
premised all these things, so that he might con-
sequently bring in that which seemed to work
toward a reproach of the divine sentence. "And
You say to me, O Lord God: Buy the field for silver,
and call witnesses, when the city is given into the
hands of the Chaldeans?" This is meanwhile the
whole context of this place.

(Verses 20 ff.) "You who have set signs and
wonders in the land of Egypt even to this day,
and in Israel and among men (or: earth-born),
and have made for Yourself a name as it is this
day, and have brought Your people Israel out of
the land of Egypt with signs and with wonders,
and with a strong hand, and with an outstretched
arm, and with great terror. And You gave them
this land, which You swore to their fathers to give
them, a land flowing with milk and honey. And
they entered and possessed it, and they did not
obey Your voice, and did not walk in Your law; all
that You commanded them to do, they did not do,
and all these evils have come upon them."

He passes from the general to the special, and
runs through in a brief discourse what He specif-
ically provided for Israel. "You who have set," he
says, "signs and wonders in the land of Egypt,"
by which Egypt was afflicted "even to this day,
and in Israel and among men or earth-born." This
which is said, "even to this day," is to be joined to
the subsequent things, so that we may read: "and
in Israel, and in all mortals Your signs are fulfilled
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daily." Or otherwise: You have performed signs
and wonders not only in Egypt, but even until
today that same strength of Your mercy has saved
Your people, and You help all the human race by
the power of the Creator. And this is to be noted,
that he separates Israel from men and the earth-
born, according to that: "Israel is My firstborn
son." "And You have made for Yourself a name as
itis this day" (Exod. IV, 22). Your praises, he says,
are celebrated by the speech of the whole world.
"And You brought Your people Israel out of the
land of Egypt." He said beautifully, "Your people,"
for at that time when they were brought out,
they served the command of the Lord. Moreover,
"You brought them out with signs and wonders,"
by which Egypt was struck, "and with a strong
hand, and with an outstretched arm, and with
great terror": when the Red Sea provided a way
for the people of Israel as they passed through,
and overwhelmed the Egyptian army. "And You
gave them this land, which You swore to their
fathers to give them": to Abraham namely, Isaac,
and Jacob. Therefore, they received the land of
promise not by their own merit, but by the virtue
of their fathers.

(Verses 24, 25.) "Behold, the siege-works are
built up against the city, thatit may be taken: and
the city is given into the hands of the Chaldeans,
who fight against it because of the sword, and of
famine, and of pestilence. And whatever You have
spoken has happened, as You Yourself see: and
You say to me, O Lord God: Buy the field for silver,
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and call witnesses, when the city is given into the
hands of the Chaldeans?"

It was the tenth year of King Zedekiah, for thus
it is written: "The word that came to Jeremiah
from the Lord in the tenth year of Zedekiah the
king of Judah: then the army of the king of Baby-
lon was besieging Jerusalem, and Jeremiah the
prophet was shut up in the court of the prison."
And it is rightly said now: "Behold, the siege-
works are built up against the city, that it may
be taken: and the city is delivered into the hands
of the Chaldeans"; they do not have those whom
they might conquer, but (Al. but) those whom
they might take. For already they have been
consumed by sword, famine, and pestilence: and
whatever You have said, we see to be fulfilled;
how therefore do You say to me, Lord: "Buy the
field for silver, and call witnesses; when the city
is given into the hand of the Chaldeans?" There-
fore he does not reproach, but he interrogates:
nor does he wish to learn so much for himself
as for others, who were sitting in the court of
the prison; and perhaps they silently reproached
how the same prophet, whom they believed to
announce the truth, both says the city is to be
taken and buys a field as if he were going to
possess it.

(Verses 26 ff.) "And the word of the Lord
came to Jeremiah, saying: Behold, I am the Lord,
the God of all flesh. Shall anything be difficult
(or: impossible) for Me: or shall every word be
hidden from Me? Therefore thus says the Lord:
Behold, I will deliver this city into the hand of
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the Chaldeans, and into the hand of the king of
Babylon, and he shall take it. And the Chaldeans
who fight against it shall come (or: enter): the
Chaldeans shall come against this city, and they
shall set it on fire, and burn it, and the houses on
whose roofs they sacrificed to Baal, and poured
out libations to strange gods to provoke Me."

To the sad things He joins joyful ones, and
after the overthrow of Jerusalem, He promises a
return to the captive people. And first He explains
the causes of the offense and of the just fury of
God, so that the greater the fault of the sinners,
the more abundant may be the clemency of the
Creator toward the sinners. "I," He says, "am the
Lord, the God of all flesh." By no means only of all
nations, nor of the people of Israel, or certainly,
as He is often accustomed to say of the saints,
"the God of Abraham, the God of Isaac, the God
of Jacob": but God said "of all flesh," so that
He Himself may be believed to have made both
rational and brute animals. For there are those
who confess the providence of the Creator as far
as rational beings: but assert that brute animals
either perish or live by fortuitous chances. And
the prophetic speech declares that there is noth-
ing that escapes the providence and knowledge
of God; because some things were created for
themselves, others for the use of men. "Shall any-
thing be difficult or impossible for Me: or shall
every word certainly be hidden from Me?" And
as we said above: "Things which are impossible
with men, are possible with God." Moreover, we
ought to take "word" here and in many other
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places for "things." For what is it, He says, "the
word has come"? "Therefore thus says the Lord."
For what had preceded, that He should put a
causal conjunction, saying: "Therefore thus says
the Lord"? Because, He says, it is My care to rule
all things, to dispose all things, and to repay indi-
viduals according to their ways: "therefore I will
deliver this city into the hand of the Chaldeans,
and into the hand of the king of Babylon, and they
shall take it."

(Verse 30.) "For the children of Judah and
the children of Israel were continually (or:
alone) doing evil in My eyes from their youth."
The Hebrew word ACH, Aquila interpreted as
plen, which signifies the conjunction "neverthe-
less." Symmachus's first edition, and the Septu-
agint, and Theodotion, interpreted it as "alone."
Indeed, the second edition of Symmachus trans-
lated it as di'olou, which we also have followed
for the present, so that we might say "continu-
ally."

Let us say, therefore, first according to the
Hebrew: the children of Israel and the children
of Judah doing evil continually. Both the ten and
the two tribes, he says, did evil without cessation,
and their perseverance in the worst works was
continual. But if it was continual and always in
all the people, where is the everlasting justice?
Furthermore, according to the LXX, who said:
"Alone doing evil," a question arises: Did not
other nations also do evil at that time when Israel
and Judah were sinning? Which is solved thus:
He who has knowledge of God and recedes from
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Him, alone sins in the eyes of God; but those who
have remained in unbelief, as if He were not see-
ing and were neglecting them, they delinquent.
Whence also David, a holy man, because he had
fallen into the sin of the wife of Uriah, Bathsheba,
later doing penance (2 Sam. 12), speaks: "To You
alone have I sinned, and done evil before You" (Ps.
50:6), that is, in Your sight. Finally, it is joined:
"Alone doing evil in My (Al. adds My) eyes, in
My sight from their youth." And that which fol-
lows: "The children of Israel who even until now
provoke Me in the work of their hands, says the
Lord," is not found in the LXX, and was added
from the Hebrew. Moreover, because they have
sinned continually from their youth even to the
present day, therefore the sentence of God is just,
and the Scripture rightly connects:

(Verse 31.) "In My fury and in My indignation
this city has been made for Me from the day
they built it even to this day, when it is taken
away from My sight." If from that time when
the foundations of the city were laid even to this
day, when it is taken and burned and removed
from the sight of the Lord, it was always in vice,
and provoked the indignation of the Lord against
itself: where is (as we have already said often) the
rest from sins?

(Verse 32.) "On account of the malice," he says,
"of the children of Israel and of the children of
Judah, which they have done, provoking Me to
wrath, they and their kings, and their princes,
their priests, and their prophets, the men of
Judah and the inhabitants of Jerusalem." Because
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he had said above: "In My fury and in My indig-
nation this city has been made for Me from the
day they built it even to this day, when it is taken
away from My sight"; and he had shown that
no one generally was without sin, now he enu-
merates by parts—both kings, and princes, and
priests, and their prophets—and comprehending
all in one speech: "Men," he says, "of Judah,
and inhabitants of Jerusalem." And beautifully
he did not say: "My kings, and My princes, and
My priests, and My prophets": but because they
sinned, "their kings, and their princes, and their
priests, and their prophets." "And they turned
their backs to Me, and not their faces." According
to that which is written elsewhere: "And they
turned against Me a receding shoulder" (Zech.
7:11). For he who prays, with neck inclined, is
poured out prone on the ground: but he who
turns his back, indicates by that very gesture of
the body that he neglects the one threatening.
And this, he says, they were doing.

(Verse 33.) "When I taught them early, and
instructed them, and they would not hear, to
receive discipline." The darkness of error having
been put to flight, and all worship of idols, My
sentence having been confuted, I desired daily to
illuminate their hearts and to teach what things
are right. And that he might preserve free will,
he joins and says: "And they would not hear to
receive discipline." It follows:

(Verse 34.) "And they placed their idols in the
house in which My name is invoked, that they
might defile it." Not only at that time did Judah
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place in the Temple of God the statue of an
idol, which we read in the beginning of Ezekiel
(Ezek. 8): but even until today in the house of
God, which is interpreted as the Church, or in
the heart and soul of believers, an idol is placed
when a new dogma is established, and according
to Deuteronomy is adored in secret (Deut. 4). "Do
you not know," he says, "that you are the temple
of God, and the Spirit of God dwells in you?" (1
Cor. 3:16).

(Verse 35.) "And they built high places (or:
altars) to Baal, which are in the valley of the son
of Ennom, to initiate their sons and their daugh-
ters to the idol Moloch." Instead of "initiate,"
in Hebrew it is written EBIR, which Aquila and
Symmachus interpreted as "to lead through"; the
Septuagint and Theodotion interpreted it as "to
offer." Concerning the valley of the sons of En-
nom, which in Hebrew is called GEENNOM, we
have spoken more fully above: that it lies below
the springs of Siloam, and by its pleasantness,
becauseitis a well-watered place, it provoked the
people (Al. adds of Israel) to luxury, which the
worship ofidols follows. Itis also to be noted that
altars and high places are called BAMOTH in the
Hebrew speech, because of those who in the vol-
umes of Samuel and Kings doubt what this word
signifies. Moloch is the idol of the Ammonites,
which is translated as "king." Moreover, the
divine Scripture signifies that the people served
in that very place not only the idol Baal, but also
Moloch and all the demons.
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"Which I did not command them: nor did it
ascend into My heart, that they should do this
abomination, and lead Judah into sin." Properly
the tribes of Judah and Benjamin venerated the
images of demons in the temple of Baal and
Moloch (1 Kings 12). Moreover, it is clear that the
ten tribes, which are called Samaria, Joseph, and
Ephraim, cultivated the golden calves in Bethel
and Dan. And so great was the evil that was done
by the people, that God testifies He never thought
of, nor did it ascend into His heart, what they
were going to do. Moreover, all these things are
spoken anthropopathically (anthropopathos).

"And now on account of these things, thus
says the Lord, the God of Israel, to this city, of
which you say thatitis delivered into the hand of
the king of Babylon by the sword, and by famine,
and by pestilence." Just as Jerusalem is prophe-
sied to be overthrown to those hoping for help
and trusting in the firmness of the walls, and the
people already about to be taken, and to perish
before captivity by sword, famine, and pestilence:
so He promises His help to those despairing and
expecting no safety after the overthrow of the
city, so that both confidence and pride might
deserve ajust sentence, and despair and humility
might deserve the help of God.

(Verses 37 ff.) "Behold I'will gather them out of
all the lands to which I have cast them out in My
fury, and in My wrath, and in great indignation,
and I will bring them back to this place, and I will
make them dwell confidently." "And they shall
be to Me for a people, and I will be to them for
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a God." "And I will give them one heart, and one
way, that they may fear Me all days, and it may
be well with them and with their children after
them." "And I will strike with them an everlasting
covenant (or I will dispose an eternal testament),
and I will not cease to do them good, and I
will give My fear in their heart, that they may
not withdraw from Me." "And I will rejoice over
them, when I shall have done them good (or and
I will visit them, that I may do them good)." "And
I will plant them in this land in truth (or in faith),
in My whole heart, and in My whole soul."

Many think this was completed in the time
of Zerubbabel son of Shealtiel, and of Jeshua
son of Jozadak the high priest, when Haggai
and Zechariah prophesied under Ezra the priest,
when the Temple was built, and under Nehemiah
the walls were constructed round about: so that
those whom He had before cast down in fury,
and in wrath, and in great indignation from
Jerusalem, and had dispersed in the whole world;
He afterwards, having brought them back, made
them dwell confidently, and they were the people
of God; and the Lord was their God, and the rest
which the Scripture weaves together.

But how this can be fitted to that time: "I will
make them dwell confidently, and I will strike
with them an everlasting covenant, or I will dis-
pose for them an eternal testament,” can by no
means be approved: since we read, and sacred
history narrates, that they were often captured
not only by neighboring nations, but also by the
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Persians and Macedonians, and Egyptians and
Romans, and serve until now.

[1091] All things, therefore, are to be referred
to the advent of the Savior: which things we see
fulfilled in our time and the time of faith, and the
election of the remnants according to the Apostle
has been saved (Rom. 9). And to those who dwell
confidently in Christ, there has been given one
heart according to that which is written: "But of
the multitude of believers there was one heart
and one soul" (Acts 4:32). And "one way," He
says, that one who says: "I am the way, the truth,
and the life" (John 14:6). And "that they may fear
Me all days." For the beginning of wisdom is the
fear of the Lord (Prov. 9).

He says "all days": because if it does not apply
to the Jews, it must be understood of our people:
to whom it was well, and is, and shall be, not
only to themselves, but also to their children after
them. For with us He bargained an everlasting
covenant: nor will He cease to do us good further.
And that which follows: "And I will give My fear
in their heart, that they may not withdraw from
Me," so grants free will, that nevertheless the very
fear which is bestowed remains the grace of the
Giver.

"And when," He says, "I shall have done them
good, I will rejoice." For He rejoices because He
sees His creature saved. Whence also there is the
joy of the Angels in the heavens over one sinner
doing penance (Luke 15). "And I will plant them,"
He says, "in this land in truth," or (as the Seventy
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translated) "in faith," so that it properly signifies
the Christian people whose religion is faith.

"In My whole heart, and in My whole soul." If
they are the words of the Lord Savior, His heart
and soul are rightly believed to be His who says
in the Gospel: "I have power to lay down My soul,
and [ have power to take it up again" (John 10:18).
But if we receive it from the person of God the
Father, it is to be understood according to that:
"My soul hates your new moons and sabbaths,
and festival days."

(Verses 41 ff.) "For thus says the Lord: Just as
I have brought upon this people all this great
evil: so I will bring upon them all the good that
I speak to them." "And fields shall be possessed
in this land, of which you say that it is deserted
because there has remained neither man nor
beast [1092], and it has been given into the hand
of the Chaldeans." "Fields shall be bought with
money, and they shall be written in a book, and
a seal shall be impressed, and a witness shall be
added in the land of Benjamin, and in the circuit
of Jerusalem, in the cities of Judah, and in the
mountain cities, and in the cities of the plains (or
Sephela), and in the cities of Nageb (thatis, those
which are to the south), because I will convert
their captivity, says the Lord."

These things according to the letter, although
they preceded in type after the return from the
Chaldeans, when at the command of King Cyrus
the people returned into Judea: nevertheless they
are fulfilled more truly and fully spiritually in
Christ and the Apostles. Then both men and
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beasts were brought back into the Church ac-
cording to that which is written: "Men and beasts
You shall save, O Lord," both the rational and
the simple. Then fields were bought with money,
that we might make for ourselves friends of the
unjust mammon, who might receive us into eter-
nal tabernacles (Luke 16).

And written in a book, no doubt of the living.
And the sign of the banner of the Lord's cross
and victory was impressed; and the Martyrs were
added as witnesses, and the whole chorus of the
saints.

In the land of Benjamin, where is the strength
of the Lord, and in the circuit of Jerusalem, in
which is the vision of peace, and eternal security:
in the cities of Judah, in which is the true confes-
sion of Christ. And in the mountain cities, of
which one is that of which it is said: "A city set
on a mountain cannot be hid" (Matt. 5). And
in the cities of the plains, which in Hebrew are
called SEPHELA; that from the depths and the
depressed we may step to the highest things
through the equality of the fields. And the cities
which are to the south: which the Seventy trans-
lated Nageb, where there is midday and the full
light of truth.

But when all these things shall have been
done, that which is written shall be fulfilled: "I
will convert their captivity, says the Lord," of
which it is written: "Ascending on high He led
captivity captive" (Psalm 67:19). He received, or
(as the Apostle says) gave gifts to men (Eph. 4:8).
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