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C O M M E N TA RY  O N  M I CA H

Micah, on whom I now desire to dictate com
mentaries, is third in the order of the twelve 
prophets according to the Septuagint inter
preters; according to the Hebrew (or, the Hebrew 
truth), he is sixth, and follows the prophet Jonah, 
who succeeds Obadiah, and thus it happens that 
Amos is third, and Joel second after Hosea, who 
is first among all. Therefore, being placed as it 
were in the heart of the volume, he ought to 
contain profound mysteries, and the word of 
God, which always descends to the prophets, 
descended also to Micah, which is interpreted 
as *humility*: to Micah of Moresheth, which to 
this day is a small village near Eleutheropolis, 
a city of Palestine. Moresheth, however, in our 
language means "heir." Beautifully, therefore, 
does humility, which is chief among the virtues, 
arise from the hope of the Lord's inheritance. 
This humility, however, is not that which comes 
from the consciousness of sins, but that which 
is placed among the virtues, according to which 
it is said: "Humble yourselves under the mighty 
hand of God, that he may exalt you in the time of 
visitation" (1 Peter 5:6). And: "He who humbles 
himself will be exalted" (Luke 18:14). And: "Be
fore destruction the heart of a man is lifted up, 
and before glory it is humbled" (Proverbs 16:18). 
Whence also the Lord says: "Learn from me, for I 
am gentle and humble in heart" (Matthew 11:29). 
Therefore, just as among us votive names are 
given, as if for an auspice of virtue—for example, 
Victor, Castus, Pius, Probus—and among the 
Greeks one is called *Sōphrōn* and *Eusebēs*, 
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C O M M E N TA RY  O N  M I CA H

and common nouns (*appellativa nomina*) are 
turned into proper names: so also among the 
Hebrews, Micah, Obadiah, Zechariah, and other 
similar names are imposed on children by their 
parents from the vocabulary of the virtues.

The word of the Lord that came to Micah 
the Morasthite, in the days of Jotham, Ahaz, 
and Hezekiah, kings of Judah: which he saw con
cerning Samaria and Jerusalem. Or, according to 
the Septuagint, *of the things which* he saw 
concerning Samaria and Jerusalem. The word of 
the Lord, therefore, came to Micah after Hosea, 
Amos, and Isaiah, who prophesied under Uzziah. 
From this we understand that Micah did not 
prophesy in the time of Uzziah, but of his son 
Jotham, after whom Ahaz reigned, with Hezekiah 
succeeding to the rule of his father Ahaz, under 
whom the ten tribes were led into captivity by the 
Assyrians (4 Kings 18). Therefore, as far as history 
is concerned, according to the order of the cap
tivity (because first Samaria, the metropolis of Is
rael, was captured, and afterwards Jerusalem, the 
city of Judah), the title of the prophecy is placed 
first concerning Samaria, and second concerning 
Jerusalem. But as for the mystical interpreta
tions, because Samaria is always understood as 
heresies and Jerusalem as the Church, we say that 
the word of the Lord comes to the humble one (or, 
Jerusalem) and to the co-heir of Christ, concern
ing perverse dogmas and concerning the Church, 
if by chance it has committed any sins, and to 
weave together the order of the entire volume. 
Moreover, that Samaria and the ten tribes, which 
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C O M M E N TA RY  O N  M I CA H

were split off from the stock of David under King 
Jeroboam (3 Kings 12), are taken as representing 
the heretics, all of Scripture indeed testifies, but 
especially the prophet Hosea, and this very book, 
which calls the heretics impious and the church
men sinners. For it immediately follows: What 
is the impiety of Jacob? Is it not Samaria? And 
what is the sin of the house of Judah? Is it not 
Jerusalem? This, at least, is according to the Sep
tuagint translators. Moreover, how it reads in the 
Hebrew, we shall add a little later. But also that 
heretics always trust in the supposed sublimity 
of their own dogmas and despise the simplicity 
of the Church, is said in another place: "Woe to 
you who despise Zion, and trust in the mountain 
of Samaria" (Amos 6:1); "for the law shall go 
forth from Zion, and the word of the Lord from 
Jerusalem" (Isaiah 2:3). Furthermore, Samaria 
fashioned for herself from her own understand
ing golden calves, having indeed beauty on the 
surface, but not having a life-giving spirit; and 
she fashioned them in the house of God, which 
is interpreted as Bethel. For the people of Israel 
could not have accepted gods, unless they were 
fashioned from the Scriptures and in the house of 
God. Although they call their assemblies Bethel, 
nevertheless after the fashioning of the idols 
it ceased to be Bethel, and is called Bethaven, 
which means "house of the idol," for which the 
Septuagint translated "house of On." So much 
for the title: now let us come to the beginning of 
the prophecy, and with the Lernaean beast (the 
Hydra) raging, let us invoke the coming of the 
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Holy Spirit. You, O Paula and Eustochium, pour 
out your prayers to the Lord Savior, that envy may 
not harm me, but that my free mind may think 
only on that which it strives to explain, and not 
feel the slaps of insults, which the Lord despised 
in His passion (Mark 14, and John 16, 18).

(Verse 2.) Hear, all you peoples, and let the 
earth and its fullness pay attention, and let the 
Lord God be a witness to you, the Lord from His 
holy temple. The Septuagint reads: Hear, all you 
peoples, and let the earth hearken, and all who 
are in it, and let the Lord God be a testimony 
to you: the Lord from His holy house. Since the 
sense according to the historical interpretation is 
manifest, I leave its understanding to the reader's 
prudence. According to the tropological sense, 
however, he calls the peoples to hear, that is, 
the Churches of the whole world, and the earth 
to hearken, because the earthly dogmas of the 
heretics are built up in it. Moreover, that heresies 
are numbered among the works of the flesh, 
which is always referred to the earth, the Apostle 
to the Galatians does not fail to mention (Gala
tians 5), and the Lord in the Gospel indicates 
to the prudent hearer: "He who is of the earth, 
speaks of the earth." And to distinguish them, He 
says in turn of the members of the Church: "But 
he who comes from heaven is above all" (John 
3:31). And: "What he has seen and heard, this he 
testifies." But if this which He says, "Hear, you 
peoples," on account of that saying of the Lord, 
"He who has ears to hear, let him hear" (Luke 
8:8), has a deeper meaning than what is subse
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C O M M E N TA RY  O N  M I CA H

quently stated, "Let the earth pay attention," we 
will apply to the Church, "Hear, all you peoples." 
To the heretics, however, who have received an 
earthly doctrine: "Let the earth pay attention, 
and all who are in it," so that if the former hear 
and the latter pay attention, they may not suffer 
those things which the word of the Lord threat
ens afterwards. And let the Lord be a testimony to 
them, or as it is read in the Hebrew, "a witness," 
or as Symmachus has interpreted it more clearly, 
"testifying," and testifying not from elsewhere, 
but from His own house, which is the Church, 
or certainly in the Son, that is, in our Lord Jesus 
Christ, who is truly the temple of the Father: and 
from whose mouth the Father speaks, penetrat
ing the inward parts and marrow of those who 
are willing to pay attention and to hear.

(Verses 3 ff.) For behold, the Lord will go forth 
[Vulgate: goes forth] from His place, and will 
come down and tread upon the high places of 
the earth, and the mountains shall be consumed 
under Him, and the valleys shall be cleft as wax 
before the face of the fire, as waters that run 
down a steep place: all this for the wickedness of 
Jacob, and for the sins of the house of Israel. What 
is the wickedness of Jacob? Is it not Samaria? 
And what are the high places of Judah? Is it not 
Jerusalem? Septuagint: For behold, the Lord will 
go forth from His place, and will come down, and 
will ascend upon the high places of the earth, 
and the mountains shall be shaken under Him, 
and the valleys shall melt as wax before the face 
of the fire, and as water flowing downwards: for 
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the impiety of Jacob, all these things, and for the 
sin of the house of Israel. What is the impiety 
of the house of Jacob? Is it not Samaria? And 
what is the sin of the house of Judah? Is it not 
Jerusalem? O Samaria and Jerusalem, hear, and 
diligently attend to the Lord testifying to you 
from His temple, and proclaiming whatever He is 
about to do. Behold, the Lord will go forth from 
His place. For He who is meek and kind, and 
whose nature is clemency, is compelled for your 
sake to assume a persona of cruelty, which He 
does not have. And He will come down and tread 
upon the high places of the earth. The descent 
of God, and the downward course of His majesty 
to lower things, is to tread upon the earth and 
to crush all the powerful. And the mountains, he 
says, shall be consumed, or shall melt, and the 
valleys under Him, which we may understand 
as the princes and the peoples. And just as wax 
cannot withstand the nearness of fire, and waters 
are carried headlong in a downward course, so all 
the pride of the impious, when the Lord comes, 
will be dissolved and flow away. Now all this will 
happen on account of the wicked deeds of the 
ten tribes, which he calls Jacob and Israel, and on 
account of the prevarication of Judah; because in 
the ten tribes Samaria was the metropolis, and in 
the kingdom of Judah Jerusalem was fashioned 
into idols of the high places: this according to the 
letter. Tropologically, however, the Lord will go 
forth from His place, which we can understand 
as either the Son or all the saints. For the Son 
Himself says: "I am in the Father, and the Father 
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in me" (John 14:10). And of the saints: "I will 
dwell and walk among them, and I will be their 
God, and they shall be my people" (Leviticus 
26:12). 436 From these, therefore, He will go forth, 
not that He abandons them; for the word of the 
Lord also went forth from the apostles to those 
who heard, and yet it did not leave them: and 
places of this kind, that is, those which deserve to 
have God as a guest, as if rising with Christ and 
sitting with Him in the heavenly places, are set on 
high. Whence He is also said to descend to those 
who cannot hear His doctrine on the mountain. 
And when He has descended, He will not ascend 
upon the humble and upon those who are placed 
below; but upon those who are called the high 
places of the earth, and who, understanding 
the majesty of the coming Lord, will be moved. 
And although they are mountains, yet they will 
tremble at the presence of such a charioteer and 
ascender. But the valleys, that is, souls inserted 

into earthly (χοῖκοῖς) bodies, not rising with 
the heavenly man, will not be able to bear His 
presence; but whatever in them was hard will be 
dissolved, and so they will flow, as if waters have 
no level ground and are carried headlong into 
the deep. Therefore, the Lord will come, terrible 
for teaching, that is, for moving the mountains 
and dissolving the humble things of the valleys, 
because Jacob has committed impiety, and Israel 
has sinned. For the impiety of Jacob are the con
venticles of heretics, which are called Samaria. 
And the sin of Judah, that is, of him who confesses 
the Lord, is nothing other than Jerusalem, in 
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C O M M E N TA RY  O N  M I CA H

which many crimes are found. Moreover, that the 
house of Judah refers to Christ, whose Church it 
is, we have both often said, and let us now set 
forth that passage: "Judah, your brothers shall 
praise you: your hands shall be on the back 
of your enemies" (Genesis 49:8). It can also be 
understood in this way: that on account of the 
impieties of Samaria and the wicked deeds of 
Judah, the Lord went forth from what was once 
His place, and said to the Jews (Matthew 23:38): 
"Behold, your house is left to you desolate" (Luke 
13:35). And He descended from the heavens, and 
ascended upon the high places of the earth, that 
is, upon those who, believing from the humil
ity of the Gentiles, merited to be exalted. And 
the mountains were moved—the dogmas of the 
philosophers and the sublime kingdoms—and 
those who remained humble were consumed and 
crushed by the Savior's advent; and as the Church 
grew and the mountains rose on high, the idols 
fell into the deep. Therefore, the Lord went forth 
from His place, and the Church was built from 
the Gentiles, so that 437 the mountains might 
be moved under His feet, and the depths of the 
valleys might be dissolved, because Jacob acted 
impiously, and Israel sinned, and all the tribes 
denied the Lord.

(Verses 6 ff.): And I will make Samaria as a 
heap of stones in the field, when a vineyard is 
planted, and I will drag her stones down into the 
valley, and I will lay bare her foundations, and all 
her carved images shall be dashed to pieces, and 
all her hires [*Al.* wares] shall be burned with 
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fire, and I will lay all her idols to waste, because 
they were gathered from the hires of a harlot, and 
unto the hire of a harlot they shall return. Over 
this I will weep and wail, I will go stripped and 
naked, I will make a wailing like that of dragons, 
and a mourning like that of ostriches, because her 
plague is desperate, because it has come even to 
Judah, it has touched the gate of my people, even 
to Jerusalem.

LXX: And I will make Samaria into a watch-
post for fruit in a field, and for the planting of a 
vineyard: and I will drag her stones down into a 
chasm, and I will lay bare her foundations, and 
all her carved images they shall dash to pieces, 
and all her hires shall be burned with fire, and 
all her idols I will lay to waste, because she gath
ered them from the hires of fornication, and from 
the hires of fornication she has destroyed them. 
For this she will weep and mourn, she will go 
barefoot and naked, she will make a wailing like 
that of dragons, and a mourning like that of the 
daughters of the Sirens, because her plague has 
prevailed, because it has come even to Judah, and 
has touched the gate of my people, even to [*Al.* 
in] Jerusalem.

According to the order of sins, so is the order 
of punishments. Samaria sinned first, and fash
ioned idols, and adored calves instead of the 
Lord: therefore, let her also be the first to perish. 
I will destroy her, when the Assyrians come, and 
I will make her like a heap of stones when a 
vineyard is planted, so that [*Al.* and] she may 
be reduced to mounds: And I will drag her stones 
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down into the valley. For she was situated in the 
mountains, where Sebaste now is, in which the 
bones of Saint John the Baptist are also buried. 
And I will lay bare her foundations. For so great 
will be the ruin, and so great the subversion of 
the city, that not only will the walls and buildings 
fall, but the foundations also will be laid bare to 
the last stone. And all her carved images, and all 
the riches which various kings had brought into 
her, will be cut down and burned with fire, and 
reduced to nothing. Indeed, the wealth and man
ifold furnishings, which had been gathered from 
the fornication (as it was thought) of idols, will 
be taken to another harlot, that is, to Nineveh: so 
that just as they committed fornication in their 
own land with the idols they made, so they may 
go to another land of idols and fornication, that 
is, to the Assyrians. Thus far concerning Samaria.

And because this same plague is to come upon 
Jerusalem (for she too has sinned with a similar 
error, forsaking her God and making idols), the 
prophet therefore makes a kind of prosopopoeia 

(*προσωποποίαν*) of God, and under His per
son introduces the emotion of one who laments, 
and says: Over this I will weep and wail: I will 
go stripped and naked (for I have lost ten tribes), 
and I will make a wailing like that of dragons, 
and a mourning like that of ostriches. For just as 
dragons sound with a terrible hissing, according 
to the histories of those who have written on nat
ural things, at the time when they are overcome 
by elephants; and just as ostriches are unmindful 
of their eggs, and as if they had not laid them, 
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leave their young in the sand to be trampled by 
the feet of beasts (Job 39), about which it is 
more fully written in Job: so I too will go about 
stripped and naked, without children. And I will 
do this because her plague, that is, Samaria's, is 
desperate. And the same sin, or rather the same 
punishment for sin, which overthrew Samaria, 
will come even to Judah, and even to the gate 
of my city Jerusalem. For as Samaria was over
thrown by the Assyrians, so Judah and Jerusalem 
will be overthrown by the Chaldeans.

But since we have understood Samaria to be 
the Church of the heretics, which, separated from 
God, has become a conventicle of the people, 
the Lord Himself threatens that He will make it 
a watch-post for fruit, a field, and a place for 
planting a vineyard. For it is much better for a 
useless city to be overthrown, and for the stones 
with which it was built to be dragged down into 
the precipice, and for it to be prepared as an 
orchard and a plantation of vines, than for it to 
remain in its most wicked construction. For when 
it has been destroyed, and its foundations have 
been laid bare (by which it seemed to hide its 
mysteries and to have firm dogmas on which it 
stood), and all the idols which seemed to have an 
appearance and a beauty composed with artful 
speech have been cut down by the ministers of 
God, that is, by ecclesiastical men, then in the 
place of the most wicked edifice, various fruits of 
the Church will be born, and not only will they 
be born, but they will also be guarded, and the 
Sorek vineyard will be planted, from which wine 
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may be made, which the Lord promised He would 
drink in the kingdom of His Father (Mark 14). 
Not only, however, will its foundations, which 
were previously pressed down by the earth, be 
opened and brought forth into the open, and the 
idols which they had fashioned for themselves 
be cut down; but also the glory and riches which 
it seemed to have from fornication and its own 
error will be consumed by my fire, of which 
I said in the Gospel: 'I have come to cast fire 
upon the earth, and how I wish it were already 
kindled!' (Luke 12:49): and they will be burned 
and reduced to nothing, because they were not 
contracted from the truth of dogmas, but were 
collected from the fornication of the soul and 
from error here and there. For heretics do not 
have riches coming from a paternal inheritance, 
but daily find something to worship, and fashion 
idols for themselves with a skillful hand and a 
curious mind.

For this reason, when their field has been 
turned into a watch-post for fruit, and prepared 
for vineyards, and the stones with which the 
city was built have been dragged down into the 
deep, and their foundations have been laid bare, 
and all the carved images have been cut down 
and burned, and the wages which they promised 
themselves with vain hope, and whatever they 
seemed to worship as God, have been reduced 
to nothing, because they had procured for them
selves every price from the fornication of the soul: 
then, understanding their former error, having 
returned to themselves, they will weep over those 
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things in which they formerly laughed, and they 
will mourn over those things in which, fornicat
ing, they formerly in a certain way rejoiced. And 
they will put off from their feet whatever deadly 
thing they had, and they will be barefoot, because 
the land on which they are to stand is a holy place, 
and they will cast off all the garments of their 
fornication; and they will be naked, so that they 
may be able to put on the garment of Christ, and 
they will make a wailing like that of dragons. For 
the dragons too will one day wail, when they see 
the greatest dragon captured, and hanging on the 
hook of the fisherman, and the sea desolate. And 
they will mourn like the daughters of the Sirens, 
for sweet are the songs of the heretics, deceiving 
the peoples with a pleasant voice. Nor can anyone 
pass by their songs, unless he has stopped his ear 
and escaped as if deaf. Therefore, however, this 
Samaria of such a kind will weep and mourn, 
because, wounded by the arrow of the Lord and 
receiving the blow of His word, it will recognize 
its error. But not only did it sin itself, but it also 
wished to introduce its iniquity and error into the 
gates of Judah. Whence it is said of it: 'It came 
even to Judah, and it touched the gates of my 
people, even to Jerusalem.'

'It touched the gates,' he says, which we un
derstand to be the ears. However, it could not 
enter the middle of the city: for if it had entered, 
it would have made Jerusalem into Samaria. As 
often as we see some from the Church being 
scandalized by the words of heretics, and asking 
how to answer their questions, yet not departing 
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from the Church, let us say: 'Samaria has come,' 
or 'the plague of Samaria has come even to the 
confessing people, even to the ears of the people 
of God, even to the ears of Jerusalem.' For this 
which is said, 'it touched the gates of my people,' 

is to be understood *apo koinou* (ἀπὸ κοινοῦ), 
so that it is implied, 'it also touched the gates of 
Jerusalem.' Thus far against Samaria and against 
Jerusalem; let us see also the other things that 
follow.

(Vers. 10 seq.) In Gath do not announce it, 
weep not with tears, in the house of dust sprin
kle yourselves with dust: pass over, you inhabi
tants of Saphir [Vulgate: beautiful], in shameful 
confusion; she who dwells in Zaanan [Vulgate: 
in the exit] has not come forth. The house of 
Azel [Vulgate: of the neighbor] shall receive from 
you a lamentation: she who stood for herself, 
because she who dwells in Maroth [Vulgate: in 
bitterness] is weakened in what is good: because 
evil has come down from the Lord to the gate 
of Jerusalem. A tumult of the chariot of astonish
ment to the inhabitant of Lachish, it is the begin
ning of sin to the daughter of Zion: for in you were 
found the crimes of Israel? Therefore he shall give 
emissaries over the inheritance of Gath: houses of 
deceit as a deception to the kings of Israel. I will 
yet bring an heir to you who dwell in Mareshah, 
the glory of Israel shall come even to Adullam.

441 LXX: You who are in Gath, do not be 
magnified; you who are in Bachim, do not rebuild 
from a house of derision: sprinkle your derision 
with earth, you who inhabit its cities well: the 
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inhabitant of Zaanan has not come forth. Weep 
for the house next to it: it will receive from you a 
plague of sorrow, who has begun for good, who 
dwells in sorrows? because evils have descended 
from the Lord upon the gates of Jerusalem. The 
sound of chariots and horsemen is the habitation 
of Lachish: she is the prince of sin to the daughter 
of Zion: because in you the iniquities of Israel 
were found. Therefore he will send emissaries as 
far as the inheritance of Gath: vain houses: they 
were for naught to the kings of Israel: until I bring 
heirs to you, you who inhabit Lachish, the inher
itance will come as far as Adullam.

Much does the Hebrew differ from the inter
pretation of the LXX, and both my translation 
and theirs is entangled in such great difficulties 
that if ever we have needed the Spirit of God (and 
we always need His coming in explaining the holy 
Scriptures), now most especially we desire Him 
to be present, and to unfold what He has spoken 
in the prophets, so that what He Himself deigns 
to promise elsewhere may also be understood of 
us: Open your mouth, and I will fill it (Ps. 80:11).

Gath, as the history of the Kingdoms also 
testifies (1 Reg. XVII), is one of the five cities 
of Palestine, near the border of Judea, and for 
those going from Eleutheropolis to Gaza, it is to 
this day a very large village, whence came that 
Goliath the Gittite, whom David killed in battle. 
Therefore, because the prophet, or rather the 
Lord through the prophet, had said: I will mourn 
and howl, I will go stripped and naked: I will 
make a wailing like the dragons, and a mourning 
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like the ostriches, because the plague of Samaria 
is desperate and incurable, and it has come even 
to Judah, and has touched the gate of my people, 
Jerusalem, for this reason, still with the voice of 
one weeping, I command: Do not announce it in 
Gath, lest the enemies hear and rejoice; weep not 
with tears, that is, let not even sorrow erupt into 
sobs: conceal your weeping, lest your adversaries 
be glad [alt. rejoice], let the face have no tears, 
though the heart has sorrow, do not go outside, 
but in the house of dust, and with falling ash 
sprinkle yourselves with the ruins. Pass over [alt. 
She will pass from] you, O habitation of SAPHIR, 
which in the Syriac and Hebrew language is 
called beautiful. For Samaria, situated in the 
most beautiful and fertile place of Judea, is still 
shown today. It is said to her, therefore: O you 442 
who dwell in a most fertile region, because you 
are confounded with ignominy, so pass by, so be 
led into captivity, that because of the magnitude 
of your evils, not even your Philistine neighbor 
may hear your voice.

Furthermore, what follows: She who dwells 
in Zaanan has not come forth, which is inter
preted as exit, or as Symmachus translated, the 
abundant habitation has not come forth, is said 
of the same Samaria, which is at the very gates of 
the Assyrian captivity, and as soon as it is moved 
from its borders, it enters hostile land. For abun
dant habitation is to be understood in the same 
way as what we have already said above, a beau
tiful habitation. Therefore, she who dwells [alt. 
dwelt] in the exit or in abundance did not go forth 
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of her own will, but was led by force to the Assyr
ians. Whence the neighboring house and the one 
at its side, which is interpreted as ASEL, namely 
the kingdom of Judah, will receive a lamentation 
from you, which for now, with Samaria captured, 
has stood firm and had God as its defender. But 
it received a lamentation, and was struck with 
terror, and was weakened in its good, she who 
dwells in Maroth [alt. Ramoth], that is, in bitter
ness, or as Symmachus translated, a habitation 

provoking to bitterness, that is: ἡ κατοικία ἡ 

παραπικραίνουσα; which in Hebrew is called 
JOSEBETH MAROTH, on account of the captivity 
of the neighboring tribes, because evil descended 
from the Lord to the gate of Jerusalem, for the As
syrian, having devastated Samaria, came also to 
Jerusalem, at the time when Rabshakeh was sent 
with insults, about which both the fourth book 
of Kings (4 Kings 18) and Isaiah (Isa. 36) write 
more fully. There it is said that the king of Assyria 
sent from Lachish to Jerusalem, and afterwards, 
having captured Lachish, he passed on to besiege 
Libnah.

Therefore, O Lachish, a city given to idols, the 
chariot and horsemen of the Assyrians will come 
to you also, because in you too were found the 
crimes of Israel, and you were the beginning of 
idolatry in Judah: for through you, as through a 
gate, the impiety of the ten tribes migrated to 
Jerusalem. But not only upon Lachish will tumult 
and chariots come, but also upon Gath, the me
tropolis of Palestine, of which I said above: In 
Gath do not announce it: for the Assyrian will 

19



C O M M E N TA RY  O N  M I CA H

send his marauders, whom he calls emissaries, 
and will possess the house of idolatry and the 
city of falsehood, which was a stumbling block 
to the kings of Israel. As for what 443 follows: 
I will yet bring an heir to you, who dwell in 
Mareshah, he alluded beautifully to the name: for 
since MARESHAH is called inheritance, he called 
the arrival of enemies into it as heirs, and even to 
Adullam, a city of Judah, MARESHAH, that is, the 
inheritance, will come: which Adullam is glorious 
among the cities of Israel. Finally, Symmachus 

also translated it thus: Ἔτι κληρονόμον ἄξω καί 

σοι κατοικία Μαρέσα, ἕως Ὀδολλὰμ ἥξει τῆς 

δόξης Ἰσραήλ, that is, I will yet bring an heir 
also to you, O habitation of Mareshah, the glory 
of Israel will come as far as Adullam, that is, you 
who are glorious among the cities of Israel. And 
where it says of glory (gloriae), it should be the 
genitive singular case, of this glory, and not the 
nominative plural, these glories. Or surely let us 
understand it thus: The captivity of Israel which 
came upon Lachish, and Gath, and Mareshah, 
will also come as far as Adullam. And of the glory 
of Israel should be read more emphatically, so 

that by antiphrasis (κατὰ ἀντίφρασιν) ignominy 
or devastation is understood. Furthermore, con
cerning what we interpreted above as the inheri
tance of the prophet of Moresheth, let the reader 
know that in the same verse we cited: Therefore 
he shall give emissaries over the inheritance of 
Gath, in the Hebrew, for inheritance of Gath, it 
has MARASETH GETH [alt. MORASSETH].
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Thus far, according to the Hebrew, as we have 
been able, and as it has seemed right to us, 
certainly as we have heard from the Hebrews, we 
have steered our little boat as if between rocks 
and sharpest crags; whether it has entered the 
harbor or still tosses on the sea, it will be for 
the reader's prudence to judge. Now, with your 
prayers, let us proceed to other waves, and with 
the shipwreck of exposition threatening on this 
side and that, let us, if we can, escape.

GETH is interpreted as winepress (torcular); 
therefore, those who are in Gath, that is, in the 
winepress, thinking they have harvested the fruit 
of life and have trodden the cluster from the vine 
of Sorek, are lifted up in pride, not knowing that 
the cluster of the land of Judea is not found in the 
lands of the Philistines. Do not, he says, be lifted 
up, you who are in the winepresses: For their vine 
is of the vine of Sodom, and their branch is of 
Gomorrah: and their grape is of bitterness, and 
their cluster is of gall, and the fury of dragons is 
their wine, the incurable fury of asps. For even 
if you should produce fruit (since your vintage 
is not only from Sodom 444 and Gomorrah, but 
also from Egypt and the other enemy nations), 
the Lord will give your fruit to blight, and your 
labors to the locust, and He will kill your vines 
with hail, and your mulberry trees with frost. Let 
not the likeness of wine deceive you, nor say that 
bitter is sweet: taste your wine diligently, and you 
will find, instead of the wine of Sorec, the fury 
of dragons and the venom of asps. Therefore, do 
not be proud, but rather be humbled under the 
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mighty hand of the Lord, and pass over to that 
winepress of which he who ascends from Edom, 
and is ruddy from Bozrah [alt. Bosor], speaks in 
the prophet Isaiah: I have trodden the winepress 
alone, and of the peoples there was no man with 
me.

Again, because there are others among the 
foreigners (for the province of the Philistines 
has many regions and cities) who, through evil 
works and senses contrary to God, say: We are 
destroyed, but returning, let us rebuild what has 
been destroyed. Whence they are also called the 
borders of impiety, and a people with whom the 
Lord is angry. It is said to them: You who are in 
Bachim, do not build from a house of derision. 
BACHIM in our language means lamentation and 
weeping. Indeed, with the exception of the Sep

tuagint, all have translated it as κλαυθμὸν, that 
is, weeping. You, therefore, who are in such works 
and sentiments, which are worthy of weeping, 
do not restore a most wicked building, nor think 
your construction to be God's, nor build upon the 
sand (Matt. 7), lest when the storm comes and 
your house falls, your vain labor provide laughter 
to those who see it. Rather, understanding that 
your building is worthy of derision, sprinkle your 
heads with its ruins and dust, and do penance, 
because you wished to build a house destined to 
fall, without counsel.

It follows: She who dwells well in her cities, 
the inhabitant of Zaanan has not come forth. This 
seems to me to have this meaning: You who are 
proud in Gath, and in Bachim, you try in vain 
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to build a house worthy of laughter: sprinkle 
yourselves with dust, and do penance, because 
you wished to press a detestable wine and to con
struct a building contrary to God. But the Church 
of Christ, which dwells well, and possesses 
Churches throughout the whole world, is joined 
in unity of spirit, and has 445 the cities of the 
Law, the prophets, the Gospel, and the apostles, 
has not gone out from her own borders, that is, 
from the holy Scriptures; but she retains the pos
session she began; because she dwells in Zaanan, 
which, as we said above, Symmachus interpreted 
as abundance; for she has the Father, and the Son, 
and the Holy Spirit, with whom are all spiritual 
graces and the fullness of virtues. Whence it is 
said to her: Let peace be in your strength, and 
abundance in your towers (Ps. 121:7).

But you, who dwell near Zaanan, that is, near 
the abundant Church, O heretics, O contrary 
dogmas, mourn for yourselves, because you have 
built for yourselves a house for derision, and have 
pressed the winepress in pride, and not in the 
Scriptures, but in the vicinity of the Scriptures 
have you constructed your house, now worthy 
not of laughter, but of lamentation and tears. 
Whence it is added, weep for the house which is 
next to it, that is, next to Zaanan. But this which 
is also added, it will receive from you a plague 
of sorrow, is said to the same heretics, who are 
commanded to mourn for the house neighboring 
the Church, because the enemy and avenger, the 
devil, to whom they are to be handed over for 
punishment, will himself inflict plagues upon 
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them, and will extort the pain of plagues for 
their wicked building. These are inflicted for this 
reason, that feeling the sins they had committed, 
they might do penance, and the dwelling of sor
rows might be for them an occasion for good 
things. Or, sorrow is indicated for the Church, 
that she mourns her former sons, and she herself 
may be the cause of the heretics' salvation, if they 
should wish to return to their grieving mother.

Furthermore, as to what is stated: Because 
evils have descended from the Lord upon the 
gates of Jerusalem: both the Marcionites and the 
Manichaeans use this scripture, on the grounds 
that the God of the Law is the creator of evils. 
Let us say that evils descended from the Lord 
in the same way that the Savior speaks in the 
Gospel: I saw Satan as lightning falling from 
heaven (Luke 10:18). For just as Lucifer, who rose 
in the morning (Isa. 14), fell there from heaven, 
and he who was sent [alt. was being sent] to 
the nations was crushed upon the earth: so also 
these evils which fell from the Lord and came to 
the gates of Jerusalem, before they fell, were not 
evils; but because they fell away from the Lord, 
for that reason they became evils. And that we 
may know the snares of the evil ones: they came, 
he says, to the gates of Jerusalem, which, because 
they are firm and adamantine, are closed by the 
apostles, to whom the keys of Jerusalem have 
been entrusted: before them the enemies prowl, 
446 and whomever they see go out, they kill.

If anyone, therefore, is of Jerusalem, which 
dwells well in its cities, he does not go out since 
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he dwells in abundance; but he always remains 
within, nor does he go out of its gates, for 
whoever goes out of them is killed: and he is 
killed by those who exalt themselves in Gath, and 
dwell in Bachim, and build a house for derision. 
Finally, the evils that descended from the Lord 
to the gates of Jerusalem have only the clatter of 
chariots and the tumult of horses, and a confused 
sound before the gates of Jerusalem, so that with 
the lance of their mouth they may kill whomever 
they see wandering about.

After this it is written: You who dwell in 
Lachish: she is the prince of sin to the daughter of 

Zion. Lachish is interpreted as πορεία ἐστίν, that 
is, a walking or journey. And so these who have 
mounted their chariots, and had horsemen, and 
only a clamor and an empty sound, to whom she 
spoke, who dwells well in her cities: some trust in 
chariots and some in horses: but we will call upon 
the name of the Lord our God (Ps. 19:8); because 
they have moved their feet, and have been carried 
about by every wind of false doctrine (Eph. 4), 
and have wished to go out from the Church, 
which is interpreted as a watchtower, that is, 
Zion, they have been the princes of sin for the 
daughter of Zion. And in her, that is, among the 
Latins, were found the impieties of Israel, which 
separated the people from the pristine kingdom 
of God. The prince of sin for the daughter of Zion, 
therefore, is she who dwells in Lachish, that is, a 
most wicked journey, with a constantly wavering 
step, and the impiety of Israel is in those who are 
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always moving their feet, and are said to dwell in 
Lachish.

Emissaries will also be given as far as the 
inheritance of Gath: that most wicked Gath, and 
the winepress of poisons, which is built against 
the house of God, where there are vain houses, 
which were built for derision. And these vain 
houses were made in vain for the kings of Israel. 
As far as it pertains to history, for those kings 
whose sins are written in the books of Kings and 
Chronicles: but as far as it pertains to the anagog
ical sense (anagogen), for the leaders of heretics 
and the chiefs of perverse dogmas; for to them 
the houses are vain and built for naught. And they 
persevere for so long, until the heirs who are to be 
brought by the Lord take possession of them.

After this it follows: You who dwell in Lachish, 
the inheritance will come as far as Adullam. 
Adullam is interpreted as testimony of the draw
ing, or of their drawing, which in Greek is more 

significantly 447 said as μαρτυρία ἀντλήσεως 

αὐτῶν. We read in Proverbs: If you are wicked, 
you alone will draw out evils (Prov. 9:21). There
fore, she who dwells in Lachish, that is, on a 
most wicked path, will come to the testimony of 
her own exhaustion, which she will exhaust and 
drink up according to the measure of her works. 
Or surely it must be distinguished thus, so that 
what is said, you who dwell in Lachish, refers to 
what came before, and the order and sense is: I 
will bring heirs to you from the Church, you who 
dwell in Lachish, because you too will be of the 
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Lord's inheritance, when you have drawn and 
received what you deserve.

At the end of the chapter, I beseech the reader 
not to think necessity is will, nor to consider 
a lengthy exposition as verbosity, but rather to 
marvel that in such rough places I find anything 
at all, than that I should fail to omit none of those 
things which must be said.

(Verse 16.) Make yourself bald and cut off your 
hair for the children of your delight; enlarge your 
baldness like the eagle, for they are led captive 
from you. Septuagint: Glory of the daughter of 
Israel, make yourself bald and cut off your hair 
for your delicate children: enlarge your baldness 
like the eagle, for they are led captive from you. 
This which is said by the Septuagint, 'glory of the 
daughter of Israel,' with the addition of 'daugh
ter,' the Hebrews read at the end of the preceding 
chapter. But for us, who have willed it so, and 
have once undertaken it, the necessity is incum
bent to interpret the Scriptures in the way they 
are read in the Church, and nevertheless not to 
omit the Hebrew truth. Therefore, it is said to 
Israel for the time being according to the letter, so 
that we may understand either the ten tribes in 
Samaria, or all of Israel in common; because the 
people have been led captive, and all of Judea has 
been devastated by the Assyrians and Babyloni
ans, they should take up lamentation and weep 
for their sons. And just as the eagle, which is the 
queen of birds, at a certain time loses its feathers 
and remains featherless, so also should Israel lay 
aside all its glory, with which it was formerly 
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surrounded, and mourn its sons, subjected to the 
power of the enemy. Moreover, that the eagle is 
accustomed to lose its feathers at a certain time 
is also written in the Psalter: 'Your youth shall 
be renewed like the eagle's' (Ps. 102:5). And the 
comic poet in his Heautontimorumenos says: 'It 
truly seemed what is commonly said, the old age 
of an eagle' (Terence, Act III, sc. 2). But if we wish 
to understand this very thing also concerning the 
present time of the Jewish overthrow, we will see 
that all the grace with which it once flourished 
before God has completely departed from them. 
For where is the prophet? Where the teacher of 
the Law? Where the protection of Angels? Where 
the unhoped-for [alternatively, hoped-for] vic
tory of the few against the many? Jerusalem has 
been made bald, which has lost all the hair of its 
former glory (Isaiah 33:18; 1 Cor. 1), and her sons, 
who cried out against the Lord, 'Crucify, crucify 
him' (John 19:6), have been led into captivity. I 
have read in the commentaries of a certain author 
that this which is said, 'make yourself bald and 
cut off your hair for the children of your delight,' 
can be understood of the human condition: so 
that the speech of God is directed to Adam, or 
to the heavenly Jerusalem. O human soul! O city, 
once the mother of saints, who were formerly 
in paradise, and enjoyed the delights of diverse 
trees, and had most beautiful hair: now, because 
you have been cast down from the heights and 
led away to Babylon, and have come to a place of 
captivity, and have lost your hair, shave yourself 
and assume the habit of a penitent, and you who 
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formerly flew like an eagle in the heights, mourn 
your sons, mourn your offspring, which has been 
led captive from you.

(Chapter II, Verse 1 seq.)
Woe to you who devise what is useless, and 

work evil in your beds: in the morning light they 
do it, because their hand is against God, and they 
have coveted fields, and taken them by violence, 
and have seized houses, and they slandered a 
man and his house, a man and his inheritance. 
Therefore, thus says the Lord: Behold, I am devis
ing an evil against this family, from which you 
will not remove your necks, and you will not walk 
proudly: for it is a most evil time. In that day a 
parable shall be taken up against you, and a song 
shall be sung with sweetness by those saying: 
We are utterly wasted by devastation: the portion 
of my people has been changed. How shall he 
depart from me, when he who is to divide our 
regions returns? Because of this, there will be for 
you no one to cast the measuring line of the lot in 
the assembly of the Lord.

LXX: They became thinkers of toils and work
ers of evils in their beds, and at the same time 
in the day they will accomplish them: because 
they did not lift their hands to God, and they 
desired fields, and plundered orphans, and op
pressed houses, and seized a man and his house, 
a man and his inheritance. Therefore, thus says 
the Lord: Behold, I am devising evils against this 
tribe, from which you will not remove your necks, 
so that you may not walk upright; suddenly, for 
it is a most evil time. In that day a parable shall 
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be taken up against you, and a lament shall be 
lamented in a song of those saying: We have 
been made wretched with misery, the portion of 
my people has been measured with a line, and 
there was no one to prevent him, that he might 
be turned away. Our fields have been divided: be
cause of this, there will be for you no one casting 
a line in the inheritance.

What we have placed at the end of the chapter 
according to the Hebrew, "in the assembly of the 
Lord," for which the Seventy translated, "in the 
Church of the Lord," is, according to the Vulgate 
edition, the beginning of the following chapter. 
And therefore, we will discuss it in that one, 
if the Lord commands. Woe, therefore, to you, 
O assembly of the Jews, who both devise evil 
and accomplish it by deed. And you pollute with 
debaucheries the beds given for rest: and what
ever iniquity you plot by night, as if it were not 
permissible to postpone it, you hasten to fulfill 
as soon as the day has dawned, not considering 
that your hand is strong against the Lord. And 
so that Scripture might teach what it was that 
they devised in the night and did in the day, it 
explains in parts. "They coveted," it says, "fields, 
and took them by violence": and "houses," it is 
understood, they coveted, and those which they 
had coveted, they plundered: and not only did 
they slander men and their houses, but they also 
devastated with rabid mouth their descendants, 
who deserved mercy on account of their tender 
age. Because, therefore, you have done these 
things, and have devised what is useless, I the 
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Lord will also devise an evil upon this family: not 
that what I devise is evil, but that what I inflict 
seems evil to those who suffer it: which will so 
press upon you that you will not be able to lift 
your necks, nor walk proudly, namely you whom 
the time of captivity had oppressed.

Then a parable shall be spoken over you, and 
your miseries shall be turned into a song: "We are 
laid waste by devastation, O part of my people! 
My temple," he says, "which alone among the 
other nations I possessed more greatly, will be 
changed into a ruin." How shall the Assyrian 
depart from me, when he returns to distribute 
my fields to himself by lot? Therefore, O family of 
Israel, upon whom I am devising evil, you shall 
have no part in the inheritance of the just. But 
this same thing can also be understood of the 
final captivity, that all these things happened to 
them because they crucified the Lord, yet in such 
a way that the edition of the Seventy interpreters 
may be discussed.

For the glory of the daughter of Israel has been 
made bald and shorn over her once most delicate 
sons, and if any hair grew back thereafter, it 
was cut off by another subsequent shaving and 
shearing. Then all their counsels were turned 
into toil, and the things they devised, while 
their mind and soul were sleeping, brought them 
labors; and whatever they wrought was thrown 
into confusion as soon as the light of Christ and 
His vengeance appeared. For although they had 
read that Israel was victorious when Moses lifted 
up his hands to the Lord, and was overcome 
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by Amalek when Moses lowered his weary arms 
(Exodus 17), they did not lift up their hands to 
the Lord, but, perpetrating all crimes against the 
poor and the people of the Lord, they coveted 
fields, and plundered the houses of orphans, and 
despoiled a man along with his wife, his children, 
and his substance. Therefore the Lord devised 
(or, was devising) evils upon that tribe—not by 
any means the twelve tribes, but the tribe defiled 
by malice and wickedness—from which they 
could not lift up their neck, nor walk uprightly. 
Finally, to the present day they are subject to the 
Roman empire, and are pressed by the yoke of 
captivity, and do not lift up their necks.

However, what follows, ἐξαίφνης, that is, 
"suddenly," is not found in the Hebrew volumes, 
and yet it can so agree with the present passage 
that we may say: "Therefore thus says the Lord: 
Behold, I am devising evils suddenly upon that 
tribe, from which they cannot (or, are not able) 
to lift up their necks, and for that reason they 
will not be able to lift them up, because it is an 
evil time." For just as they wrought evils against 
the Lord Jesus, so they will endure the evils of a 
perpetual captivity, and they will come into such 
distress that all their songs and psalms will be 
turned into mourning. And the people will know 
to say nothing else but this: "We have been made 
wretched by misery."

For the land of promise, which had first been 
divided by lot across the Jordan for two and a 
half tribes, with Moses casting the measuring 
line, and afterwards was distributed by Joshua 
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son of Nun to the remaining tribes, this land was 
divided among the gentiles by a Roman surveyor; 
and there was no one to forbid it, but rather, 
since he holds all nations, there is no one among 
the Jews who possesses the ancient soil with its 
former liberty.

But if we wish to follow the third exposition, 
that the entire discourse, of which I spoke above, 
is directed to the human soul, which, having 
fallen from paradise, has come into the captivity 
of this world, we shall see that our every thought 
is labor and sorrow, and our beds are full of evils, 
and the very light that is seen is mixed with dark
ness; and whatever we ponder by night, we com
plete in gloom. For who among us lifts up holy 
hands to God without anger and thought? Who 
does not desire the country estates of this age, 
forgetful of the possessions of paradise? You may 
see some joining fields to fields, and boundaries 
to boundaries, and the lands of cities not being 
enough for the small body of a man. Therefore the 
Lord devises evils upon us, from which we cannot 
lift our necks, nor walk upright, because the time 
is most wicked, according to the words of John, 
who says: "The world is set in wickedness" (1 
John 5:19). The same thing is also signified by that 
daughter of Abraham in the Gospel, the noble 
soul whom Satan had bound and bent over, and 
who could not be raised upright before the Lord's 
advent, nor look up to (or, receive) her Creator. 
Whence the Savior says: "And this woman," he 
says, "a daughter of Abraham, whom Satan has 
bound, ought she not to be loosed from this bond 
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on the sabbath day?" (Luke 13:16). Because, there
fore, all our glory is shorn, and we have widened 
our "shaving," or "our nakedness" (for so it is 
found in some codices), those have been sent 
who would mourn for us with Jeremiah, and take 
up a parable over us, and say with the Apostle: "I 
shall mourn for many who have sinned and have 
not done penance" (2 Cor. 12:21). For who would 
not mourn, seeing human souls possessed by 
demons and diverse vices as if they were various 
pieces of furniture? One of the demons casts the 
line of fornication, another that of avarice; that 
one stretches the lines of homicide, this one of 
perjury: a part of God's people is divided by the 
measuring line; and the fields, once of holiness 
and of paradise, in whose scent Isaac delighted in 
his son Jacob (Gen. 27), have been handed over 
to the Assyrians and to the Babylonian king. And 
while the foxes have dens, and the birds of the air 
have nests, the Son of Man has nowhere to lay his 
head (Matt. 8).

I have expounded, according to what the nar
row limits of my own small intellect allowed, 
both the first captivity of the people by the 
Assyrians and Babylonians, and the second by 
the Romans, because they crucified the Lord, and 
the third, spiritual one, by which each one of us 
fell with Adam from paradise and is engaged in 
the captivity of this world, from which, when the 
Lord comes, "He will raise up the downtrodden, 
and will loose the fettered" (Psalm 144); and 
those once captive to the devil, He will lead back 
into His own possession, and the word of the 
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Psalmist will be fulfilled, who says: "Ascending 
on high, he led captivity captive" (Psalm 67:19). 
According to this exposition, a fourth captivity 
can also be understood concerning the Church, 
from which each person departs through sin, 
and is afterwards led back to Jerusalem by Ezra, 
which is interpreted as "helper," that is, by the 
word of God (1 Esdras 7).

But if anyone, having meditated on the Law 
of the Lord day and night, has had greater 
zeal, greater intellect, leisure, and grace, and can 
say something more probable about the present 
chapter, I do not envy him, I do not spurn him; 
rather, I desire to learn from him what I do not 
know, and I will gladly profess myself his disciple, 
provided that he teaches and does not detract. 
For nothing is so easy as for an idle and sleepy 
person to dispute about the labor and vigils of 
others.

(Verses 6-8) 'Do not speak, you speakers; it 
will not drip upon these, confusion will not 
seize them,' says the house of Jacob. Is the spirit 
of the Lord shortened, or are His thoughts like 
these? Are not my words good to him who walks 
uprightly? And on the contrary, my people has 
risen up as an adversary; you have taken away the 
cloak from upon the tunic, and those who passed 
by simply, you have turned to war.

LXX: In the Church of the Lord, do not weep 
with tears, nor let them weep over these things? 
for he will not cast off the reproaches, which 
says: The house of Jacob has provoked the spirit 
of the Lord, if these are his devices: are not his 

35



C O M M E N TA RY  O N  M I CA H

words good with him, and have they not walked 
uprightly? And formerly my people resisted with 
enmity against its own peace: they have flayed its 
skin, to take away the hope of the crushing of war.

'Do not speak,' he says, 'you speakers'; for 
which Aquila interpreted: 'do not drip, you drip
pers,' since in the Hebrew idiom, eloquence is 
called 'a dripping' from the fact that it flows and 
reaches the ears of the listeners, like descending 
rain. Do not deceive yourselves, O house of Jacob, 
and say in mutual consolation, 'God is good; the 
captivity we fear will not come.' Will His abun
dant mercy, and His most clement spirit, which 
has arisen broadly and abundantly for all, be 
shortened and become severe only for us? Or are 
His thoughts of such a kind as we see in men, that 
He should hold an old grudge, and be stirred to 
vengeance by a sudden fury? To which the Lord 
replied: I am indeed good, and my words sound 
of clemency, but to those who walk on the right 
path. But he who—I do not say long ago, but yes
terday—worshipped idols to my dishonor, and, 
as much as was in him, took up tyrannical arms 
against me; who despoiled the unfortunate peo
ple of God's help, and, as it were, took the cloak 
from upon the tunic; who turned the simple be
lievers and those who acquiesced to the authority 
of their elders to war against me—will not the 
Lord drip upon him, and will not confusion seize 
him?

Now, as for what we translated, 'And on the 
contrary, my people has risen up as an adver
sary,' because the word MUL (), means both 

36



C O M M E N TA RY  O N  M I CA H

'contrary' and 'yesterday,' Symmachus translated 
it more clearly, saying: 'one day before, my peo
ple resisted as an enemy,' so as to resolve the 
question that God was not imputing past vices 
to the people, but recent ones, which seemed as 
if committed the day before. This is according to 
the Hebrew understanding; however, the Septu
agint interpreters are entirely incoherent in this 
passage. For to what was stated before, 'In the 
Church of the Lord, do not weep,' what is the con
sequence that one should infer, 'for he will not 
cast off the reproaches,' which says, 'the house 
of Jacob has provoked the spirit of the Lord'? But 
also that which follows: 'If these are his devices: 
are not [or: not] his words good with him, and 
have they walked [or: will they walk] uprightly'? 
To what later things do these words pertain, 
which are said: 'And formerly my people resisted 
as an adversary, against its own peace, they have 
flayed its skin, to take away the crushing of war'?

It seems to me, however, in a very difficult 
passage, that the sense can be rendered or 
expressed thus, if only the prudent reader will 
agree with our reasoning. Therefore, the Church 
is commanded not to have sadness and anxiety 
over the affairs of the world and the losses that 
are accustomed to happen in this world, and it 
is said to its inhabitants: O you who are in the 
Church of the Lord, rejoice always, and whatever 
may befall you from His judgments, give thanks. I 
do not say this because you should not weep—for 
'Blessed are those who weep, for they shall laugh' 
(Luke 6:21)—but I admonish this, that you not 
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mourn for the things of the world. If a relative has 
died, if the treasury has seized your substance, if 
gout or any other disease has afflicted your body, 
do not weep, do not shed tears, nor consider 
present things, but future things, and be more 
distressed that you dwell longer in this taberna
cle of death. Rather, beware of this: that you not 
insult the fallen, and think another's ruin is your 
edification; let each one measure himself by his 
own strength, not by the weakness of another. 
Otherwise, what justice is it for the branches of 
the wild olive to insult the branches of the olive 
tree, which were broken off because of their un
belief (Rom. 11), and to say, 'The house of Jacob 
provoked the spirit of the Lord to anger, by killing 
the prophets, worshipping idols, crucifying the 
Son of God'? He who does this will not be free 
from reproach, and with the measure with which 
he has judged, it will be judged of him; and just as 
he speaks of the sins of the fallen one, so another 
will insult his ruin.

It follows: 'If these are his devices: are not 
his words good with him, and have they walked 
uprightly?' That the Jewish people stumbled, he 
says, so that the fullness of the Gentiles might en
ter, is of God's dispensation, so that afterwards, 
when Israel believes, all might be saved, and all 
might be in need of God's mercy. Whence also 
the Apostle, coming to the question of this pas
sage (ibid.), proclaims the profound abyss of the 
wisdom and knowledge and judgments of God to 
be unsearchable. If, therefore, it is God's devices 
and thoughts to break off the former branches of 
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the olive tree and to graft in others from the wild 
olive, you ought not to insult, but to fear lest you 
fall, nor should you think that you please God in 
this, if you read His words, that is, His Scriptures. 
Then the Scriptures benefit the reader, if what is 
read is fulfilled in deed. If, when speaking of the 
Scriptures, you can say: 'Do you seek proof of 
Christ who speaks in me?' (2 Cor. 13:3)? For the 
Lord will give the word to those who preach the 
gospel with great power (Ps. 67:12): and 'Go up 
onto a high mountain, you who bring good news 
to Zion, and lift up your voice with strength, you 
who bring good news to Jerusalem' (Isa. 40:9). 
And in this way the words of God are good, if they 
are with him, that is, if God does not desert the 
preacher whose heart and lips are in agreement. 
But for him who confesses with his lips, but his 
heart is far from God, and who recounts His jus
tices, and takes up His testament in his mouth, 
and is defiled with the filth of sins, with him the 
good words of God are not. And not only of the 
sinner, but also of him who does not have spiri
tual grace—that is, of prophecy and doctrine, and 
of interpretation, and of the greater charisms—
must this be said: that such a man, if he wishes to 
give an account of the causes of the elements and 
of his faith, and why God, who is good and the 
Creator of all, came only to the Jews, and only in 
this last age called the nations, does not have the 
good words of God with him; but from his own 
inexperience he contaminates even those words 
of God that are good, which words walk uprightly 
and require upright ears.
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And these things indeed the Lord commands 
the succeeding people, and the Church gathered 
from the Gentiles, that it not insult the former 
generation, and not be subject to reproaches by 
insulting. But He Himself, who is the true judge 
and speaks without perturbation, relates how in 
His passion Israel was contrary to Him, and did 
this not because it could harm its Creator, but 
because it perpetrated all things against its own 
peace. Whence also is the word to Jerusalem: 'If 
you had known the things that are for your peace' 
(Luke 19:42). But having lost peace, they flayed 
their own skin, that is, they took from themselves 
the help of God by which they were protected, 
and left their flesh as if naked, without skin 
and covering, so that whatever seemed beautiful 
while the mercy of God covered it from above, 
this, when that mercy receded, would present its 
baseness to onlookers. But with the peace and 
help of God receding, because they had resisted 
the Lord, of whom it is said: 'The Lord who 
crushes wars, the Lord is his name' (Judith 16:3), 
they could not resist their adversaries, but were 
defeated in every contest, nor was there anyone 
to crush the nascent wars against them, accord
ing to both kinds of enemies: either the men who 
led them captive, or the strength of the adver
saries who daily slew their souls by blaspheming.

You have cast out the women of my people 
from the house of their delights: from their little 
ones you have taken away my praise forever. 
Arise and go, for you have no rest here, for its 
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uncleanness shall be corrupted with a terrible 
decay.

The interpretation of the Seventy (if indeed 
it is of the Seventy; for Josephus writes, and the 
Hebrews hand down, that only the five books of 
the law of Moses were translated by them and 
delivered to King Ptolemy) differs so much in 
the present passage from the Hebrew truth that 
we can neither align the main points nor explain 
their meanings simultaneously. For this reason, 
let our translation be discussed first, and after
wards we will come to theirs. The discourse is 
still against the people of God, to whom he had 
already said above: *On the contrary, my people 
have risen up as an adversary; you have taken 
the cloak from upon the tunic,* because they not 
only did this, but also made the women, that 
is, the once-delicate matrons, go into captivity, 
or, by metaphor, the cities of Judea, which in 
Isaiah he also calls the daughters of Zion (Isaiah 
26), because Zion was the metropolis. From their 
little ones also, he says, you have taken away 
my praise forever; no one remained among the 
people, all being either killed or captured, who 
could sing my psalms; and even the few who 
survived in Babylon testify that they cannot sing. 
*How*, they say, *shall we sing the Lord's song 
in a foreign land* (Psalm 136:4)? Arise, therefore, 
and go into captivity, for in this land you have no 
rest, which has been polluted by your crimes, and 
cannot be cleansed unless it has first celebrated 
a long sabbath. Moreover, I say this to you, you 
have no rest here, because your land is polluted, 
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and it will be corrupted with a terrible decay, 
namely, by the Babylonian or the Roman captiv
ity, because it drank the Lord's blood: for it can 
be understood according to the truth of either 
history.

The leaders of my people will be cast out from 
the houses of their delights: on account of their 
evil devices they have been cast out.

This can be understood both generally of the 
princes of the Jewish people, the priests and 
Pharisees, who after the Lord's passion were cast 
out from the city of their delights, in which 
they had previously lived wantonly because of 
their evil devices, and specifically of the stock of 
David, because as soon as the Lord was born, the 
prince from Judah and the leader from his loins 
failed (Genesis 49), as He came for whom it was 
reserved, and the expectation of the nations ap
peared. But the prophetic word also describes the 
princes of the Church who abound in delights, 
and believe they preserve their chastity amidst 
feasts and wantonness, that they are to be cast 
out from their spacious houses, and splendid 
banquets, and feasts procured with great labor, 
and cast out on account of their evil thoughts 
and works. And if you wish to know where they 
are to be cast, read the Gospel: namely, *into the 
outer darkness, where there will be weeping and 
gnashing of teeth* (Matthew 22:13): [Is it not a 
confusion and a disgrace to preach the crucified, 
poor, and hungry master, Jesus, with stuffed 
bodies, and to put forth the doctrine of fasting 
with ruddy cheeks and swollen faces? If we are in 
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the place of the Apostles, let us not only imitate 
their speech, but also embrace their conduct and 
abstinence.] It is certainly a holy ministry of the 
Apostles to minister to widows and the poor 
(Acts 6:2). *It is not right*, they say, *that we 
should give up the word of God to serve tables*. 
But now, I do not say the poor, I do not say the 
brethren, and those who cannot invite in return 
(from whom, except for grace, the episcopal hand 
should expect nothing else), but the priest of 
Christ invites to dinner soldiers and those girt 
with the sword, and judges, with centurions and 
troops of soldiers standing guard before their 
doors. Clerics run about the whole city: they seek 
to present to judges things which they either 
cannot find in their own praetoriums, or certainly 
do not buy when found. Indeed, it should not be 
thought that this invective is directed generally 
at all; but that the prophetic word strikes those 
who are such; and it threatens them with punish
ments and everlasting darkness: so that those 
who are not held back by shame and modesty 
may do penance at least by the threat of punish
ments.

LXX: Draw near to the everlasting mountains. 
We can understand the everlasting mountains as 
either the Angels or the prophets, about whom it 
is also written in the psalm: Its foundations are 
in the holy mountains (Ps. 86:1). And in another 
place: I have lifted up my eyes to the moun
tains, from whence help shall come to me (Ibid. 
120:1). Moreover, he draws near to the everlasting 
mountains who is not separated by his sins from 
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the company of the blessed: just as Moses drew 
near to God, not by place, but by merit. And to 
those who were drawing near to the everlasting 
mountains, the Lord himself would speak. I am a 
God at hand, and not a God afar off (Jer. 23:23). 
But they are called everlasting mountains to dis
tinguish them from those that are not everlast
ing, namely the beginning of the dark mountains 
of this age: which, when they have been raised 
up like a cedar of Lebanon passing away with the 
world, their place will not be able to be found.

LXX: Arise and walk, for there is no rest for you 
here. We are commanded to think that there is no 
rest for us in any worldly things; but, as if rising 
from the dead, to strive for what is sublime, and 
to walk after the Lord our God, and to say. My soul 
has clung to you (Ps. 62:9). But if we neglect this, 
and are unwilling to hear him who says: 'Arise, 
you who sleep, and rise up, and Christ will en
lighten you' (Eph. 5:14), we will indeed slumber, 
but we will be deceived, and we will not find rest, 
because where Christ does not enlighten the one 
who rises, what seems to be rest is tribulation.

LXX: For uncleanness you have been con
sumed with corruption. For what we have said, 
'you have been consumed,' it can, according 
to the Greek understanding, sound in Latin 
speech as, 'you have been corrupted': so that the 
sequence is, for uncleanness you have been cor
rupted with corruption. This, however, is said to 
those who, serving the pleasure of the body and 
of lust, corrupt not only their soul but also their 
body, being lovers of pleasures more than lovers 
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of God. He could also have said, for uncleanness 
you have been corrupted, and the meaning would 
have been complete even without 'with corrup
tion.' But now, because he says, 'you have been 
corrupted with corruption,' it seems to me that 
he said this to distinguish it from a salutary 
corruption: according to which the Apostle also 
speaks: And though our outward man is cor
rupted, yet the inward man is renewed day by 
day (2 Cor. 4:16). He who always carries the mor
tification of Jesus in his body, and corrupts the 
outward man, and subjects the flesh to the rule 
of the soul, he is indeed corrupted, but not with 
corruption, because his corruption is salutary.

You have fled, with no one pursuing. This 
is said to those who, because of uncleanness, 
have been corrupted with corruption, that the 
conscience of their sins makes them not dare to 
resist their enemies and fight, even without pun
ishments.

Whence also the fearful in the battle of the 
saints, lest they should terrify the minds of their 
brethren, are cast out of the camp, and driven 
from the battle line (Deut. 20), and in the curses 
of Leviticus the word is directed to men of this 
kind: 'The sound of a flying leaf shall pursue 
you, and you shall flee, when no one pursues' 
(Lev. 26:36). I know that I have read in the com
mentaries of a certain author, expounding the 
beginning of John the Evangelist: 'All things were 
made by him, and without him was made noth
ing,' that he referred this which is said, 'nothing,' 
to malice: and again, that he interpreted malice 
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itself as the devil, and by this step, as it were, 
understood that what was made without Christ, 
'nothing,' was the devil. If, therefore, malice, or 
the devil, is nothing, and those who have been 
corrupted with corruption have fled, with no one, 
that is, with nothing, pursuing, then the devil has 
pursued them into nothingness. But if this seems 
to anyone too forced, and argued with the artifice 
of eloquence rather than with true interpretation 
against the simplicity of Scripture, let him follow 
either the former exposition or one that he him
self may find.

(Verses 11, 12) Would that I were not a man 
having a spirit, and that I would rather speak a 
lie. I will drip for you into wine and into drunk
enness, and this people shall be upon whom it is 
dripped. With a gathering [Alt. Gathering] I will 
gather Jacob, all of you: I will bring together the 
remnant of Israel likewise.

And in this chapter, the Seventy interpreters 
differ greatly from the Hebrew. Therefore, let us 
first expound according to what has been handed 
down to us from the Hebrews, and afterward, 
if the Lord is willing, we will treat of their trans
lation. O Jewish people, to whom belong the 
promises, whose are the testaments and the law, 
and from whom is Christ according to the flesh 
(Rom. 9), to whom, with the Babylonians or the 
Romans impending, I have said: 'Arise and go into 
captivity, for there is no rest for you in this land, 
which on account of its uncleanness will be cor
rupted by a final devastation,' do not think that 
I speak willingly, or that I rejoice in preaching 
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what I see is to come: I myself would wish to be 
anathema for the sake of my brethren, who are 
Israelites (Rom. 9:3). Would that I were speaking 
from my own mind, and did not have the Holy 
Spirit; and rather being counted among the false 
prophets, I alone might perish, and the things I 
say might not be true: and so great a multitude 
might believe in the Son of God, and not be 
handed over to eternal captivity. But because I 
am a prophet, and I speak by the spirit of God, 
and have been sent by the divinity [or: truth], I 
foretell the truth: therefore I will distill for you 
my word into pure wine that will inebriate you 
and make you fall. But while I am distilling and 
prophesying the evil of the future captivity, this 
people will receive my rains, that is, whether it 
wishes or not, it must endure what I say. And 
lest you think that I am a prophet only of evils 
[or: of such great evils], now indeed the foretold 
captivity will come; but behold, in me [or: so 
that it may be known that in me, etc.] speaks the 
word that comes to all prophets. When this Word 
is silent, the prophet does not speak, and now 
it says: I will come, and I will assume a human 
body, I will be born of a Virgin. Or thus: Because 
I came in the humility of the flesh, and you did 
not believe me, I will come at the consummation 
of the world in my majesty with the Angels and 
the other powers, and then I will gather you all, 
O Jacob: then I will bring together the remnant 
of Israel, and I will join them together with the 
people of the Gentiles in my sheepfold: then I will 
enclose you with a most firm wall, and so great 
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will be the multitude of believers, and the com
motion of the flock placed among the folds, that 
the number of the sheep will be overcome by its 
sheer size. And lest perhaps you think, because I 
said: 'I will place him like a flock in the sheepfold, 
and like a herd in the midst of the pens,' that I am 
speaking of sheep, understand that these sheep 
are men. For it follows: 'They shall be in tumult 
because of the multitude of men.' A tumult is the 
voice of many, and the cry of an exceedingly great 
multitude sent forth at once: let us not suppose 
it to be the voice of one, but the common voice 
of all, praising the good shepherd, who will have 
leveled every difficult thing and made it even 
with his foot, who is himself the leader of their 
journey, the gate of paradise, and who says: 'I 
am the gate': through whom, as he divides and 
precedes the way, and is the gate of the path, 
the believing flock will pass. But this shepherd is 
king and Lord. Whence it follows. 'And their king 
will pass before them, and the Lord at their head.' 
But if we wish to understand all these things con
cerning his first coming, and to refer all of Jacob 
and the remnant of Israel to the Apostles, and 
that multitude which was saved from the Jews 
in the Acts of the Apostles, the exposition of the 
commentator will not be foreign to the truth. For 
the Lord truly gathered these into his sheepfold, 
and placed them in the midst of the pens, and 
made a way before them, and led them into the 
Church, and was their king before them, and is 
the Lord at their head forever.
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LXX: The spirit established a lie. He will distill 
for you into wine and drunkenness, and it will 
be from the drop of this people, Jacob shall 
be gathered together. It should not be read, as 
most think, "a lying spirit stood," but "the spirit 

established a lie," which in Greek is said πνεῦμα 

ἔστησε ψευδὲς, that is, τὸ ψεῦδος. For just as in 
putrid wounds, lest a cancer spread and the dead 
tissue consume the living flesh, physicians set 
[or: cut] the wound and burn it with a cautery or 
with a caustic powder, so the Spirit of God has 
put an end to falsehood, lest the people of God be 
further subverted by the voices of false prophets. 
Moreover, that the word "spirit" in both the New 
and the Old Testament, wherever it is placed 
without an addition, is to be understood in a 
good sense, we have often said, and now we will 
set it forth in part, lest anyone should have doubt. 
"But the fruit of the Spirit is love, joy, peace" (Gal. 
5:22). And: "If we live by the Spirit, let us also walk 
by the Spirit" (Ibid. 5:25). And elsewhere: "But if 
by the Spirit you put to death the deeds of the 
body, you will live" (Rom. 8:13). And in the Old 
Testament: "Giving breath to the people upon it, 
and spirit to those who walk on it" (Isa. 42:5): 
there is no doubt from the preceding context 
that it means the earth. For those who trample 
upon earthly works and subject them under their 
feet certainly deserve to receive not an evil, but 
a good spirit. On the contrary, an evil spirit is 
always read with an addition, as there: "When 
the unclean spirit has gone out of a man" (Matt. 
12:43). And in another place: "He rebuked the 
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unclean spirit" (Luke 9:42). And: "An evil spirit 
came upon Saul" (1 Sam. 16:14), and other similar 
passages. Therefore, the Spirit of God, who put an 
end to falsehood in the false prophets, will him
self distill for you into wine and drunkenness. 
The wine that makes glad the heart of man (Ps. 
104:15); and the drunkenness with which Noah 
was inebriated, and of which it is said: "Eat, O 
friends, and drink; drink deeply, O lovers" (Cant. 
5:1). But all this joy and drunkenness, in compar
ison with the wisdom of God, which like a river 
waters the heavenly Jerusalem, is a drop, and 
a very small droplet. Nor will they hesitate to 
speak of a drop of God's wisdom in men, who 
have read of the stone cut from the mountain 
without hands (Dan. 2), and that the foolishness 
of God is wiser than men, and that the Apostles 
themselves knew in part and prophesied in part 
(1 Cor. 13:9). From this wisdom, therefore, that is, 
from the drop of the Jewish people (for he came 
only to the lost sheep of the house of Israel), Jacob 
is gathered: everyone who supplants Esau, and 
snatches away his birthright and blessing, and 
who, before he is born, while still placed in the 
womb, seizes the heel of his hairy brother.

LXX: Receiving with all, I will receive the rem
nant of Israel. When, he says, the people of the 
Gentiles have believed, and the whole world has 
been brought to my faith, and the fullness of the 
Gentiles has entered, then also the remnant of 
Israel will be saved; not that remnant of which 
it is written in the book of Kings: "I have left for 
myself seven thousand men who have not bowed 
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their knees to Baal" (1 Kings 19:18). And of whom 
Paul says: "So too at the present time there is a 
remnant, chosen by grace" (Rom. 11:5); of whom 
the prophet here testifies above: "And it will be 
from the drop of this people, Jacob shall be gath
ered together." But that remnant which, after all 
have been received, will be received by God at 
the end. And of whom it is now said: "Receiving 
with all, I will receive the remnant of Israel," so 
that, according to what is written: "For God has 
consigned all to disobedience, that he may have 
mercy on all" (Rom. 11:32).

LXX: I will place their turning away like sheep 
in tribulation. The remnant of Israel, which I am 
to receive after I have received all others: now in 
the meantime, because they have turned away 
from me, I will place them in tribulation, and I 
will distress them, and make them sit without a 
priest, without an altar, and without a prophet, 
so that him whom they did not perceive through 
benefits, they may understand through punish
ments.

LXX: *Like a flock in the midst of their fold*: 
it is understood, "I will place." Not only, he 
says, will their turning away, by which they have 
turned from me, be placed like a flock in tribula
tion; but after they have been troubled, 463 and 
have completed the time of distress, they will be 
placed in rest, that is, in their own fold. And then 
[alt: now] they will migrate from among men and 
will transcend the state of the human condition, 
and they will fulfill what follows: *They will leap 
out from among men.* Not only will they leap 
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out and depart; but all to whom the word of God 
is addressed, and who, leaving behind human 
vices, imitate the divine way of life, and hear: *I 
have said, you are gods, and all of you are children 
of the most High,* will leap out from among men, 
and will be carried, as it were [alt: are carried], to 
heaven.

LXX: *Ascend by division.* This present pas
sage has, as it were, its own beginning and an 
apostrophe of prophetic speech, addressed to 
him who desires to be saved, who is commanded 
to ascend by division. This will indeed become 
clearer if we take an example from Genesis, 
where twins are born to Tamar, with whom the 
patriarch Judah lay: *And it came to pass,* it says, 
*when she was in labor, and had twins in her 
womb: in the very act of birth one put forth his 
hand, and the midwife took and bound a scarlet 
thread on his hand, saying: This one shall come 
out first.* But when he had drawn back his hand, 
his brother immediately came out, and she said: 
Why is the partition broken down for you? and 
she called his name Perez, which is interpreted 
*division*. And afterwards his brother came out, 
on whose hand was the scarlet thread, and she 
called his name Zerah, which in our language 
is called *seed,* or *rising* (Gen. 38:27, seqq.). 
Therefore, the elder people, in whom was the 
origin and the seed before the Church was born 
from the Gentiles, showed its hand in works, and 
afterwards drew it back, hearing through Isaiah: 
*For your hands are full of blood* (Isa. 1:15). And 
when that one had drawn back [alt: drew back] 
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his hand and ceased from the works of justice, 
his brother, the people of the Gentiles, came 
forth. And on his account the hedge was divided, 
and the Lord and Savior destroyed the wall that 
was in the middle, and the partition separating 
the two peoples, so that he could advance: and 
he made one flock, and created the two in him
self into one new man, making peace. Whence 
also the midwife, speaking prophetically, says to 
Perez, the younger people: *Why is the partition 
broken down for you?* If you have understood 
the example from Genesis, ascend, you who de
sire to be saved, not at all through the old people 
who have their hand drawn back, but through the 
new, in whom Christ is the way, in whom Jesus 
is the gate, through whom we go to the Father. 
For he himself broke down 464 the middle wall 
and partition, that is, the obscurity of the old 
prophets, and opened all the sacraments of the 
ancient Law, and, having dissipated the difficulty 
of advancing, revealed the way to the eyes of all: 
so that he who wishes to proceed may not be 
entangled by any obstacle, nor be terrified by the 
darkness of obscurity.

LXX: Before their face they divided and passed 
through the gate, and went out through it. Their 
king went out before their face: but the Lord 
will be their leader [Alt. erit, will be]. Therefore 
I said to you: "Ascend through the division," you 
who have risen with Christ and seek the things 
that are above: because the Angels, or the Father 
and the Son and the Holy Spirit, have divided 
what seemed to be an obstacle, and have made 
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a way for those willing to enter, and because, 
the path being opened, they have entered upon 
the way, they have not only entered the gate, 
but have also passed through it. Moreover, they 
entered because their king also entered the same 
gate and opened the way for them, so that they 
might proceed without any difficulty. For the 
Lord Himself, both king and shepherd, is both the 
way and the gate, and He says: "I am the gate: 
whoever enters through me will be saved; he will 
enter and go out, and find pasture" (John 10:9). 
Concerning which gate it is also prophesied else
where: "This is the gate of the Lord; the just shall 
enter through it" (Ps. 118:20). But whoever has 
entered ought not to remain in the state in which 
he had entered; but let him go out to the pastures, 
so that in entering there may be a beginning, 
and in going out and finding the pastures, the 
perfection of virtues. He who enters is still in 
the world, and from creatures he understands 
[Alt. intelliget, will understand] the Creator. But 
he who goes out transcends all creation and, 
counting all things that can be seen as nothing, 
will find pastures above the heavens, and will 
feed on the word of God, and will say: "The 
Lord is my shepherd, and I shall want nothing" 
(Ps. 23:1). This is so that we might understand 
the testimony of the Gospel: "He will enter and 
go out, and find pasture"; and what is now said 
through the Prophet: "And they passed through 
the gate, and went out through it": which passage 
and exit, however, cannot be attributed without 
Christ our king, who is king and Lord. For it is 
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immediately connected: "But the Lord will be the 
leader."

(CHAPTER III.—Verse 1 and following.)
And I said: Hear, you princes of Jacob, and you 

chiefs of the house of Israel. Is it not for you to 
know judgment, you who hate good and love evil, 
who violently take their skins from off them, and 
their flesh [Vulg. carnes, fleshes] from off their 
bones, who have eaten the flesh of my people, 
and have flayed their skin from off them, and 
have broken their bones, and have chopped them 
in pieces as if in a kettle, and as flesh in the midst 
of a pot. Then they will cry to the Lord, and he 
will not hear them, and he will hide his face from 
them at that time, as they have acted wickedly in 
their devices. The discourse is manifestly against 
the princes of Israel, and their cruelty is described 
under the metaphor of lions or robbers: that they 
have despoiled the poor, and killed them, and 
have crushed their flesh and bones, and as if in 
the middle of a pot, so in the city of Jerusalem 
they have afflicted the miserable populace, and 
on account of these things a punishment is after
wards inflicted upon them on the day of captivity, 
either by Nebuchadnezzar, or by Vespasian and 
Titus. And let them cry to the Lord, and let Him 
not hear them, and let Him hide His face from 
them, because they have acted wickedly in their 
crimes.

LXX: And he will say: Hear these things, you 
princes of the house of Jacob, and you remnant 
of the house of Israel. The thought is connected 
with what precedes. For above he had said: But 
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the Lord will be the prince, and he will say: Hear, 
you princes of the house of Jacob, and you rem
nant of the house of Israel. Instead of "remnant 
of the house of Israel," all, except the Septuagint, 
have translated "leaders of the house of Israel." 
Therefore the Lord, who made a way for his 
people, and went out before their face, and is 
himself the leader of the journey of the simpler 
people, whom he calls a flock, threatens and says 
to those who are unwilling to follow him as their 
guide, but are proud, and as if they were judges of 
the people do not follow his footsteps: Hear, you 
princes of the house of Jacob, and you leaders of 
the house of Israel. But what is it that he compels 
them to hear? "Is it not for you," he says, "to know 
judgment, you who hate the good and seek evil?" 
that is, you are not worthy to know the judgment 
of God, which is a great deep, and a perverse mind 
does not find the depth of His justice. Or how can 
you know the judgment of God, you who hate the 
good, how can you know the judgment of God, 
you who hate the good and seek evil, who detest 
the holy poor and honor rich sinners. And at the 
same time, let us consider the significance of the 
words: not to love good things is a sin; of how 
great a crime is it also to hate them? And on the 
contrary, if not to flee from evil things is a vice, 
of how great an impiety is it also to seek them 
out diligently? After this, the savagery of the 
judges and their cruelty towards their subjects is 
described.

LXX: Tearing their skins from them, and their 
flesh from their bones. As they have devoured 
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the flesh of my people, and flayed their skins 
from them, and broken their bones, and chopped 
them up like flesh in a kettle, and like meat in a 
pot: so they will cry to the Lord, and he will not 
hear them, and he will turn away his face from 
them in that time, because they have acted most 
wickedly in their own devices. It was not enough 
to have despoiled the subject flock; but they 
also afflicted their bodies with harsh rule, and 
crushed their bones, so that whatever strength 
might have been in them, they might break and 
grind it down. Therefore, just as they despoiled 
my people, and stripped them of all the beauty 
and comeliness of their skin, and cast their flesh 
and bones into the boiling pot which the Assyr
ian king kindled, delivering my flock to the devil 
and his angels: so also they, when the day of 
vengeance comes, will cry out to the Lord and will 
not be heard, because they themselves did not 
hear those who asked; and they will stretch out 
their hands to the Lord, and God will turn His face 
from them, because they also turned their coun
tenance away from those who prayed. And they 
will suffer all these things because they acted 
most wickedly in their pursuits and pleasures: 
and they were not kings, but tyrants; not leaders, 
but lions; not teachers of disciples, but wolves 
of the sheep, and they gorged themselves on 
flesh, and grew fat, and like the fattest victim for 
slaughter, were prepared for the Lord's punish
ments. Thus far against the evil princes: but the 
following discourse is against the false prophets 
and wicked teachers, who subvert the people of 
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God with flattery, promising knowledge of the 
Scriptures.

(Verses 5 ff.) Thus says the Lord concerning 
the prophets who lead my people astray: who bite 
with their teeth, and preach peace: and if anyone 
has not given anything into their mouth, they 
declare a holy war upon him: therefore night shall 
be to you for a vision [or: division], and darkness 
to you for a divination, and the sun shall go down 
upon the prophets, and the day shall be darkened 
over them, and they that see visions shall be con
founded: and the diviners shall be confounded, 
and they shall all cover their faces, because there 
is no answer from God. But I am filled with the 
strength of the spirit of the Lord, with judgment 
and with power [or: truth], to declare to Jacob his 
wickedness, and to Israel his sin. LXX: Thus says 
the Lord concerning the prophets who lead my 
people 467 astray, and bite with their teeth, and 
preach peace upon him, and it was not given into 
their mouth, they have declared a holy war upon 
him: therefore night shall be to you for a vision 
[or: indivision], and darkness shall be to you from 
divination, and the sun shall go down upon the 
prophets, and the day shall grow dark over them, 
and they who see dreams shall be confounded, 
and the soothsayers shall be derided, and all 
these shall speak against them, because there is 
none who hears them, unless I shall have filled 
with strength in the spirit of the Lord, and judg
ment and power, to declare to Jacob his impieties, 
and to Israel his sins. We read that there were 
false prophets (*pseudoprophetas*) in Israel, 
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who for the sake of gifts preached a peace that 
was not given to them, and if anyone did not give 
them gifts, however holy he might be, they would 
announce that the wrath of God was coming 
upon him. Whence it is now said to them that 
they speak lies, and their speech is not prophecy, 
but false divination: nor do they have light, but 
darkness and error. And when the things they 
had promised turn out to the contrary, then they 
will be covered with confusion, because, it says, 
there was no answer from God.

For even the demons will not receive the 
power to deceive them with their fraud. The 
oracles will be mute, the unclean spirit will be 
silent, and will not dare to mock. This is concern
ing the false prophets. Again, the speech of the 
prophet speaking of himself is introduced: while 
they prophesy false things and are covered with 
confusion and ignominy, I speak what I speak, 
instructed by the Holy Spirit, and I speak the 
judgment of the Lord and His power [or: truth]. 
And while the false prophets bite with their teeth 
and preach peace, I, without any fear, announce 
to Jacob his crime and to Israel its sin; because 
instead of God, they have either venerated idols 
or crucified the Son of God.

But if, according to the Septuagint, we wish to 
understand what is said as referring to heretics, 
who are truly false prophets and say, "thus says 
the Lord," when the Lord has not sent them, we 
shall not err. For they deceive the people, once 
God's, with error, and they do this in order to 
devour them, either simply by accepting gifts, or 
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mystically in the killing of their souls; and they 
promise them peace and the heavenly kingdoms, 
and say, "it is not necessary that you live conti
nently and holily, just have the faith that we 
teach, and you will obtain all the promises of the 
Lord": by saying which things, they rather stir 
up the Lord's anger against them and consecrate 
battle upon them.

Wherefore, O heretics, who think you have 
prophecy and imitate the Church of God, where 
you suppose there is vision, there will be night: 
and where you boast of prophetic utterance, 
there an unclean spirit will speak. For the sun 
of justice will set upon prophets of this kind, 
and they will see their own darkness and be 
confounded. And when they have been proven 
to be diviners rather than Prophets, they will be 
laughed at for their dreams, and the people who 
had previously been deceived by them will speak 
against them. Then even the masters themselves 
will do penance, and no one will hear them, 
except me whom they had offended. And because 
I am clement, and I do not wish the death of the 
sinner (Ezek. 18), but desire that he should turn 
back and live, when I have heard them, I will give 
them the power of my spirit, and I will fill them 
with my judgment and fortitude, so that those 
who previously deceived the people with flatter
ies may afterwards deter them by announcing 
true things, and call them back to the right way, 
and that those who had been the cause of error 
may begin to heal the wounds they had inflicted, 
and be an occasion of healing.
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Note in the present passage that someone can 
teach after sinning, if, however, he has washed 
away his former vices with worthy penance. 
Hence David also, after adultery and homicide, 
speaks in the psalm: "You will sprinkle me with 
hyssop, and I shall be cleansed: you will wash me, 
and I shall be made whiter than snow." Nor is he 
content with his own purity, but adds: "Restore to 
me the joy of your salvation, and confirm me with 
a princely spirit." And when you have done this. 
"I will teach," he says, "the wicked your ways, and 
the impious will be converted to you" (Ps. 10).

(Verse 9 ff.) Hear this, you princes of the house 
of Jacob, and judges of the house of Israel: you 
who abhor judgment, and pervert all that is right, 
who build up Zion with blood, and Jerusalem 
with iniquity. Her princes judged for bribes, and 
her priests taught for hire, and her prophets di
vined for money, and they rested upon the Lord, 
saying: Is not the Lord in the midst of us? no evil 
shall come upon us: therefore, because of you, 
Zion shall be plowed as a field, and Jerusalem 
shall be as a heap of stones, and the mountain of 
the temple into the high places of the forests.

LXX: Hear this, you leaders [Alt. judges] of the 
house of Jacob and the remnant of the house 
of Israel, who abhor judgment, and pervert all 
that is right: who build up Zion with blood, and 
Jerusalem with iniquities. Her leaders judged for 
bribes, and her priests gave answers for hire, 
and her prophets divined for money, and they 
rested upon the Lord, saying: Is not the Lord 
among us? no evil shall come upon us. Therefore, 
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because of you, Zion shall be plowed as a field, 
and Jerusalem shall be as a keeper's lodge in an 
orchard, and the mountain of the Lord into a 
grove of the forest.

No one doubts that Jerusalem was over
thrown on account of the crimes described in 
this chapter, and because a threat had previously 
been directed either at the judges or at the false 
prophets: *Hear, you princes of the house of 
Jacob, and leaders of the house of Israel.* And 
after a few verses: *Thus says the Lord concerning 
the prophets who lead my people astray,* and 
so forth. Now the prophetic discourse is woven 
generally against the judges, the false prophets, 
the priests, and against those who promised 
themselves the knowledge of God, and it rebukes 
them because for their crimes Zion is to be 
plowed like a field, Jerusalem is to fall like a heap 
of stones, and the temple mount is to become 
the high places of the forests. We see fulfilled 
what was said: our eyes prove the utterance of 
the mouth; sight is the witness of prophecy. This 
same testimony is also written in the volume of 
Jeremiah (Jer. 26), where mention is made of the 
prophet Micah, and the devastation of Jerusalem 
is foretold. The judges and princes of the house of 
Jacob and the house of Israel, that is, of both the 
two and the ten tribes, not only did not execute 
judgment, but they abhorred it and perverted all 
that was right, lest even a small measure of jus
tice remain in the city. They built Zion with blood 
and Jerusalem with iniquity, with the plunder 
of the poor, the slaughter of the innocent, the 
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killing of the saints. And if any of the princes 
seemed to judge what was right, he was rather 
selling his verdict and judging for bribes. The 
priests, too, would not teach the people unless 
they received a price; and though it is said to 
the saints: *Freely you have received, freely give* 
(Matt. 10:8), they, delivering God's response after 
receiving money, sold the grace of the Lord for a 
greedy fee. And after these evils, not understand
ing their sin, as if they could redeem God's love 
with crimes, the judges, priests, and prophets re
membered that they were of God, and according 
to their impenitent heart they said: *The Lord 
is in our midst, and no evil shall come upon 
us.* Therefore, because they did not repent, and 
all the people followed the vices of the princes, 
priests, and prophets, Zion shall be plowed as a 
field, and Jerusalem shall be like a heap of stones, 
and the temple that once shone with gold and 
silver shall collapse into utter ruins. These things 
are said against the Jewish people, whose true 
captivity and final ruin were inflicted on account 
of their past crimes, but especially on account of 
the shedding of the Lord's blood. Hence Zion was 
plowed like a field, and Jerusalem was turned 
into mounds of rubble, and that once noble and 
sublime temple was reduced to final ashes. But 
if anyone should transfer these things which are 
said of Jerusalem and of Zion to the Church (for 
she is the house of Jacob and the house of Israel, 
according to what is written in Isaiah: *Jacob 
my servant, I will uphold him* (Isa. 41:8). And 
that to Timothy: *That you may know how you 
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ought to conduct yourself in the house of God, 
which is the Church* (1 Tim. 3:15)), he will clearly 
perceive that the princes of the house of Jacob 
and the remnant of the house of Israel (or, as it 
is better written in the Hebrew, *Judges of the 
house of Israel*) are none other than the bishops, 
presbyters, and deacons, who, unless they guard 
their hearts with all diligence, abhor judgment 
and pervert all that is right. For when they judge 
according to the person, and in the hearing of a 
case the merit of the cause does not prevail, but 
the power of the accused, do they not abhor judg
ment and pervert all that is right? But it can also 
be understood in another way, that the princes of 
the house of Jacob and the judges of the house of 
Israel abhor and detest judgment, spurning the 
sentence of God the judge, and corrupting every 
rule of the Scriptures with evil interpretations; 
these are they who build Zion with blood and 
Jerusalem with iniquity. For since Scripture com
mands: *Do not bring the wicked into the taber
nacle of the just* (Ps. 5), and the Lord abhors the 
man of blood and deceit, these men ordain as 
clerics whomever they please from their follow
ers, and by exposing their lives as a scandal to 
the people, they are guilty of the faithlessness of 
those who are scandalized (Matt. 18). Hence it is 
said that it is better for a man that a millstone 
be tied around his neck and he be cast into the 
deep, than that he should scandalize one of the 
least of the Church. And whereas the prophet 
Malachi calls priests angels (Mal. 2), and their 
mouth is the oracle of the Lord (Deut. 19:19), they 
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do not judge without accepting bribes, reading: 
*Bribes blind the eyes even of the wise, and like 
a bridle in the mouth, they turn away reproof* 
(Ecclus. 20); and though it is said to the apostles: 
*Do not possess gold or silver or copper in your 
belts* (Matt. 10:9), and even money earned by 
labor is shaken from the hands of a holy man, 
they sell the words of the Lord and trade in doves 
in the temple. But the prophets of Jerusalem also 
divined for money, not knowing that prophecy is 
one thing, and divination another; for divination 
is never taken in a good sense in the Scriptures. 
*There shall be no augury,* it says, *in Jacob, nor 
divination in Israel* (Num. 23:23). They seemed 
to themselves to be prophets, but because they 
accepted money, their prophecy became divina
tion. The apostle Peter says: *Silver and gold I 
do not have* (Acts 3:6); he could certainly have 
sold to Simon Magus what he sought; or rather, 
he could have pretended to sell it (for the Holy 
Spirit can neither be sold nor bought), but he 
condemned the offered money along with the 
one who offered it (Acts 8). Now you may see 
the prophets of Jerusalem not having prophecy in 
their mouths, yet resting in the Lord and saying: 
*No evil shall come upon us*; for their sake God's 
watchtower is divided by the enemy's plow, and 
the place once of peace becomes full of ruins, and 
the temple of the Lord is turned into briars and 
thorns and becomes a dwelling for beasts. Nor 
should anyone be troubled by what we read in 
the first book of Kings, that Saul, wishing to go to 
Samuel, told his servant that he could not go to 
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him because he did not have a price to offer for 
the prophecy, and the servant replied: *Behold, 
I have in my hand the fourth part of a shekel 
of silver, which I will give to the man of God, 
and he will tell us our way* (1 Kings 9); for it is 
not written that Samuel accepted it, or that they 
offered it; rather, they are fed by the prophet and 
invited to a meal. But suppose he did accept it; it 
should be considered more as alms for the taber
nacle than as payment for prophecy. For a shekel 
has twenty obols, and a fourth part of a shekel 
is five obols. And so our priests, if they wish to 
sell prophecy and set up in their chairs the doves 
which the Lord overturned with a whip (John 2), 
let them accept five obols, not the price of estates. 
This same thing is implied in the third book of 
Kings, that the wife of Jeroboam, when her son 
was ill, went to Ahijah the man of God, bringing 
him loaves and raisins and a vessel of honey (3 
Kings 14). For it is said what she brought with 
her, and yet the prophet is not written to have 
accepted it; indeed, he both rebuked her and fore
told the coming grief. It may be, however, that 
those who were accustomed to go to soothsayers 
(for there were many diviners and soothsayers 
in Israel) in their bad habit thought the same of 
the prophets, and wished to offer to the holy men 
what they were accustomed to offer to diviners, 
and that Scripture merely narrated what they in
tended, without implying that they either dared 
to offer it or that the prophets accepted it. The 
Apostle Paul says: *Those who serve the altar 
partake of the altar and live from it* (1 Cor. 9:13). 
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It is permitted to you, O priest, to live from the 
altar, not to live in luxury. *You shall not muzzle 
an ox while it is treading out the grain* (ibid., 9). 
We know these things, and yet the Apostle does 
not abuse this license; and having food and cloth
ing, he is content; night and day he labors with 
his hands, lest he be a burden to anyone. And 
he swears in his Epistles that he has conducted 
himself holily and without avarice in the Gospel 
of Christ, and he asserts this not only of himself 
but also of his disciples: that he sent no one who 
might ask for anything from the Churches or 
would wish to receive it (1 Thess. 3). If, however, 
he rejoices in certain Epistles and calls the gifts of 
those who send them the benevolence of God, he 
does not gather them for himself but for the poor 
among the saints who were in Jerusalem. Now, 
the holy poor were those in Jerusalem who had 
first believed in Christ from among the Jews, and 
having been cast out by their parents, relatives, 
and in-laws, had lost both their possessions and 
all their household goods to the priests of the 
temple and the people who plundered them. If 
they are such poor, let them receive. But if, under 
the pretext of the poor, a few houses are enriched, 
and we eat gold from glass and earthenware, or 
change our clothes along with our treasures, or 
if a poor habit does not seek the riches of sena
tors. What is the use of not having a linen cloth 
around the neck to wipe away sweat? What good 
is it to be *monochitones* (wearers of a single 
tunic) and to display poverty in dress, when the 
whole crowd of the poor sighs for our purse? 
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For this reason, for the sake of us who are such, 
who build Zion with blood and Jerusalem with 
iniquity, who judge for bribes, who answer for 
hire, who divine for money, and on top of this, 
claiming for ourselves a feigned sanctity, say: *No 
evil shall come upon us.* Let us hear the sentence 
of the Lord that follows: Zion and Jerusalem, and 
the mountain of the temple, the watchtower, and 
the vision of peace, and the temple of Christ, in 
the consummation and at the end, when love 
has grown cold and faith has become rare, shall 
be plowed as a field, and shall be reduced to 
mounds, and shall become the high places of the 
forests or a keeper's lodge for orchards: so that 
where once there were ample houses and count
less heaps of grain, there will be scarcely a small 
hut preserving the appearance of food, for those 
who have no nourishment for the soul.

## CHAPTER IV. (Verse 1 ff.)
And it shall come to pass in the last days [the 

Vulgate adds *erit*, it shall be] that the mountain 
of the house of the Lord shall be prepared on the 
top of the mountains, and high above the hills, 
and peoples shall flow unto it, and many nations 
shall hasten, and shall say: Come, let us go up to 
the mountain of the Lord, and to the house of the 
God of Jacob, and he will teach us of his ways, 
and we will walk in his paths, for the law shall go 
forth from Zion, and the word of the Lord from 
Jerusalem, and he shall judge between many peo
ples, and shall rebuke strong nations afar off: and 
they shall beat their swords into plowshares, and 
their spears into pruning hooks, nation shall not 
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take up sword against nation: and they shall learn 
war no more, and a man shall sit under his vine, 
and under his fig tree, and there shall be none to 
make them afraid; for the mouth of the Lord of 
hosts has spoken; for all peoples will walk, every 
one in the name of his god: but we will walk in 
the name of the Lord our God for ever and ever. In 
that day, says the Lord, I will gather the one that 
is lame, and her that I had cast out, I will collect, 
and her whom I had afflicted: and I will make the 
lame into a remnant, and her that had labored 
into a mighty nation, and the Lord has reigned 
over them in mount Zion, from this time now and 
for ever.

LXX: And it shall be in the last days that the 
mountain of the Lord shall be manifest, prepared 
upon the top of the mountains: and it shall be 
exalted above the hills, and peoples shall hasten 
to it, and many nations shall go and say: Come, 
let us go up to the mountain of the Lord, and to 
the house of the God of Jacob, and he will show 
us his way, and we will walk in his paths, for out 
of Zion shall go forth the law, and the word of the 
Lord from Jerusalem, and he shall judge between 
many peoples, and shall reprove strong nations 
afar off, and they shall beat their swords into 
plows, and their spears into sickles: and nation 
shall not lift up sword against nation, and they 
shall nevermore learn to make war, and each one 
shall rest under his vine, and each one under his 
fig tree, and there shall be none to make them 
afraid, for the mouth of the Lord Almighty has 
spoken these things, for all peoples will go, each 

69



C O M M E N TA RY  O N  M I CA H

one his own way. But we will go in the name of 
the Lord our God for ever and ever. In that day, 
says the Lord, I will gather her that is bruised, 
and her that had been cast out, I will receive, and 
those whom I had driven away: and I will make 
the bruised into a remnant, and the one driven 
away into a strong nation, and the Lord will reign 
over them in mount Zion, from this time now and 
for evermore.

Because the princes of the Jews had abom
inated judgment, and had perverted all that 
was right, and had built Zion with blood, and 
Jerusalem with iniquity: and not only had they 
done these things, but they had also judged for 
gifts, and the priests of Jerusalem had answered 
for a price, and its prophets had divined for 
money, and on their account, Zion was plowed 
like a field, and Jerusalem had fallen into heaps 
of stones, and the mountain of the temple of 
God was desolate in the heights of the forests, 
therefore now, their house being forsaken and 
deserted, when the Son of God, going out of the 
temple, said: *Arise, let us go hence* (John 14:31): 
and: *Your house is left to you desolate* (Luke 
13:15). The angels also, as Josephus relates, said: 
*Let us depart from these seats*, for in place of 
Mount Zion, the mountain of the Lord has been 
raised up, of which it is said to the prince of Tyre: 
*And you were wounded on the mountain of the 
Lord* (Ezekiel 28).

But this mountain of the Lord was shown in 
the last days, when the kingdom of heaven drew 
near. For indeed, at the consummation of the 
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ages, for the reprobation of sinners, our Savior 
appeared through his own sacrifice, and at the 
eleventh hour he came to hire laborers. And his 
passion being completed, John says: *It is the last 
hour* (1 John 2:18): for in six thousand years, if 
five hundred years are divided for each hour of 
the day, the last hour will consequently be called 
the time of the faith of the Gentiles.

*And manifest*, he says, *shall be the moun
tain of the Lord, prepared upon the tops of the 
mountains*. It will be manifest, which before was 
hidden, and prepared not only on the mountains, 
but upon the tops of the mountains, Moses and 
the Prophets, who prophesied concerning him. 
For although they wrote all holy things, yet in 
comparison with the prophecy in which they 
foretold the Savior's advent, the rest are lowly 
and by no means reaching to the top of the moun
tains.

*And it shall be exalted*, he says, *above the 
hills* (Philippians 2:8-9). He appeared indeed as 
a man, and took the form of a servant: he hum
bled himself even to death, the death of the cross; 
but the Father exalted him, and gave him the 
name which is above every name, and compared 
to his way of life, the whole life of men is called 
fields and valleys.

To this mountain, therefore, which is prepared 
upon the tops of the mountains, and exalted 
above the hills, *all peoples will hasten*, or, as 
it is in the Hebrew, *will flow*, that is, innumer
able crowds will be gathered in the manner of 
rivers. And the peoples will hasten (Acts 2), when 
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Parthians and Medes, and Elamites, and inhabi
tants of Mesopotamia, Judea, and Cappadocia, 
Pontus and Asia, Phrygia and Pamphylia, Egypt 
and the parts of Libya which is near Cyrene, 
and sojourners from Rome, Jews and proselytes, 
Cretans and Arabs, believe in him together. Do 
they not seem to you to have hastened to the 
mountain, to whom it was said: *Follow me, and I 
will make you fishers of men* (Matthew 4:19-20), 
and they immediately followed the Savior? And 
again, Scripture relates of James and John that, 
leaving their boat and father and the waves of 
the world, they hastened to the mountain. And 
Matthew the publican, hearing: *Follow me* 
(Matthew 9), immediately ran. And also that pas
sage in the Gospel, when great crowds followed 
him from Galilee, and Decapolis and Jerusalem, 
and Judea and from across the Jordan, and he 
healed them, proves that the peoples were has
tening.

And with the peoples hastening, many na
tions also will go to the mountain: that is, the 
whole world believing in him, and they will say, 
mutually provoking one another to the standard 
of the cross: *Come, let us go up to the mountain 
of the Lord*. An ascent is necessary for one to be 
able to reach Christ, and the house of the God 
of Jacob, the Church, which is the house of God, 
the pillar and foundation of truth. Furthermore, 
that Jacob signifies the Savior, we have also said 
above: *Jacob my servant, I will uphold him* 
(Isaiah 42:1). But they will also say this to those 
to whom they had spoken: *Come, let us go up to 
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the mountain of the Lord, and to the house of the 
God of Jacob*; and they will add: That they may 
show us his way, which you may understand as 
being either in the Angels who preside over the 
Churches, or in the holy Scriptures, which show 
the way of the Lord beforehand, and him who 
says: *I am the way* (John 14). And let us walk in 
his paths, that is, in the Apostles, through whom 
we have believed in Christ.

For from Zion a spiritual law has gone forth, 
and the word of God has passed from Jerusalem 
to the Gentiles, who will judge among many 
peoples (John 5:22): for the Father has given all 
judgment to the Son. And he will rebuke many 
nations afar off (Psalm 94:11): for the Lord catches 
the wise in their own craftiness, and has known 
the thoughts of the wise, that they are vain. But 
he judges between the peoples who are worthy of 
salvation and who are unworthy, and at his com
ing all zeal for warring will be turned to peace 
(Isaiah 2:4).

Swords will be changed into plows, spears will 
be beaten into sickles, nation will cease to make 
war against nation. No one will learn to fight, the 
necessity of fighting having been laid aside. And 
so great will be the rest, that not only in cities, but 
also in villages and fields, everyone will be secure: 
and this will happen because the mouth of the 
Lord has spoken.

And first, indeed, according to the letter, be
fore the child was born to us, whose government 
is on his shoulder, the whole world was full 
of blood, peoples against peoples, kings against 
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kings, nations fought against nations. Finally, 
even the Roman Republic itself was torn by 
civil wars, with Cinna and Octavius and Carbo 
fighting: Sulla and Marius, Antony and Catiline, 
Caesar and Gnaeus Pompey, Augustus and Bru
tus, and the same Augustus and Antony: in whose 
battles all kingdoms shed blood. But after Rome 
obtained a singular empire at the time of Christ's 
empire, the world was made passable for the 
journey of the Apostles, and the gates of the cities 
were opened to them, and a singular empire was 
established for the preaching of the one God.

What is said, *They shall beat their swords 
into plows, and their spears into sickles* (Joel 
3:10), can also be taken tropologically: so that 
we may say that with faith in Christ, anger and 
unbridled insults are laid aside, so that each one 
puts his hand to the plow and does not look back, 
and breaking the javelins and spears of insults, 
desires to reap spiritual fruits, so that while oth
ers labor, we may enter into their labors, and it 
may be said of us: *But they that come shall come 
with joy, carrying their sheaves* (Psalm 126:6). 
Now no one fights against another, because we 
read: *Blessed are the peacemakers* (Matthew 
5:9). No one learns to contend for the subversion 
of the hearers, but places silence on his mouth, 
and is quiet; because the time is evil (Amos 5:13).

And each one will rest under his vine, to press 
the wine that gladdens the heart of man, under 
that vine whose farmer is the Father (John 15), 
and under his fig tree, plucking the sweet fruits 
of the Holy Spirit: charity, joy, peace, and the 
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rest. But all these things will happen, according 
to both interpretations, because the words of the 
Lord are true, and for him to have said is to have 
done.

All peoples will go, each one in his own way: 
but we will walk in the name of the Lord our God 
for ever and ever. While all nations, they say, go 
according to their own error, we have hastened to 
the mountain of the Lord, and have said: *Come, 
let us go up to the mountain of the Lord, and to 
the house of the God of Jacob* (Isaiah 2:3), and 
we will walk in the name of Christ our Lord, 
because he himself is the mountain who is God.

In that day in which the sun of justice will 
shine, she who was formerly bruised will be gath
ered, and she who was cast out will be received, 
and for this purpose the bruised will be gathered, 
to be made into a remnant, and the forsaken into 
a strong nation. *For unless the Lord of Sabaoth 
had left us a seed, we should have been as Sodom, 
and we should have been like unto Gomorrah* 
(Romans 9:29).

But according to the Hebrew it is beautifully 
said: *I will gather*, he says, *the lame*, that is, 
her that had walked badly and to whom Elijah 
had said: *How long do you limp* (1 Kings 18)? 
whose foot that caused scandal had been cut off 
(Mark 9). Her whom I had cast out, and to whom 
I had given a bill of divorce, I will gather: and her 
whom I had afflicted with various captivities, or 
had delivered to the devil and his angels.

And lest a diligent reader should at once object 
to us, how do you assert that the lame one is 
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gathered, and she who was cast out is collected, 
when the Jews remain in unbelief? Let him hear 
that this is said of the first Church of Christ 
which believed from among the Jews, from which 
were also the Apostles, concerning which Luke 
describes in the Acts of the Apostles: that in one 
day three thousand believed, and elsewhere five 
thousand (Acts 2), and of whom James speaks 
to Paul: *You see, brother Paul, how many thou
sands there are of the Jews who believe, and all 
these are zealous for the Law* (Acts 21:20).

But also consider the prophetic significance: 
He did not say, I will make the whole lame one 
safe; but *I will make the lame into a remnant*, 
so that the remnant and the elect may be saved, 
and her that had labored, into a robust nation, 
namely into the Christian name, which neither 
sword, nor fires, nor torments will overcome. See 
the faith and passion of the Martyrs, and you will 
not doubt about the robust nation.

And the Lord will reign over them, that is, over 
many nations, and over the remnant of the lame 
on Mount Zion, in the Church, on the watch
tower, in the contemplation of virtues, from the 
present age and into the future.

But if anyone should wish to understand what 
is said: *I will gather her that was bruised, and 
I will receive her that was cast out*, and the 
rest, concerning the human soul, that before the 
advent of Christ it was enslaved to various pas
sions and vices, and like a straying and diseased 
sheep was torn by the bites of wolves, he will not 
err: provided, however, that he knows that she 
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who was bruised and afflicted would afterwards 
be under the Lord's kingdom, and would live in 
Zion, and be carried back to the original moun
tain on the shoulders of the good shepherd (Luke 
15).

It should also be known that this chapter 
which we have now expounded, and the similar 
one from Isaiah, the Jews and the heirs of their 
error refer to a thousand-year reign of Christ and 
the saints. And that which is said: *All peoples 
will walk, each one in the name of his God*, 
they interpret thus, that every nation will be tor
mented with its idol, and be sent into the fire of 
eternal punishment. But they are refuted by what 
follows, that this is not said of the end of the 
ages, but of the first advent of Christ, in which the 
remnant of the lame is gathered, and the Gentiles 
are saved before them.

Therefore Isaiah set forth a testimony of this 
kind: *The word that came to Isaiah the son 
of Amoz concerning Judah and Jerusalem: for it 
shall be in the last days that the mountain of 
the Lord shall be manifest, and the house of God 
upon the top of the mountains, and it shall be 
exalted above the hills, and all nations shall come 
to it, and many nations shall go, and shall say: 
Come, let us go up to the mountain of the Lord, 
and to the house of the God of Jacob, and he will 
announce to us our way, and we will walk in it: for 
out of Zion shall go forth the law, and the word 
of the Lord from Jerusalem: and he shall judge 
among many nations, and shall reprove a great 
many people, and they shall beat their swords 
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into plows, and their spears into sickles, and na
tion shall not take up sword against nation, and 
they shall learn war no more* (Isaiah 2):

It is significantly said here that the word of 
God, going forth from Jerusalem, judges among 
many nations, and properly reproves the Jewish 
people. For he will judge us as sinners accord
ing to the measure of our works: but them, as 
impious and deniers, he will not judge, but will 
reprove them as already condemned.
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SECOND BOOK.

We always respond to the envious, because 
envy never ceases: and the beginnings of our 
books refute the curses of rivals, who commonly 
boast that I write certain absurdities of sterile 
and thin speech, and that since I do not know 
how to speak, I cannot remain silent. Therefore 
I beseech you, O Paula and Eustochium, that 
you close your ears to barkings of this kind, and 
aiding my "infancy" (as they call it) with your 
prayers, you may obtain for me, according to 
the Apostle, an opening of my mouth, so that it 
may be adapted to one speaking from the Scrip
tures: *The Lord will give the word to those 
who preach the gospel with great power* (Ps. 
67:12). Moreover, I warn the fat bulls who have 
surrounded me (Ps. 21:13) that they should rest 
and cease to speak evil, lest they learn their own 
misdeeds, which will be brought forth later if 
they continue to harm me. For as for their saying 
that I "compile" the volumes of Origen, and that 
it is not fitting for the writings of the ancients to 
be contaminated—what they consider to be a ve
hement curse, I lead as the greatest praise, since I 
wish to imitate him whom I do not doubt pleases 
all prudent people and you. For if it is a crime 
to translate the blessed works of the Greeks, let 
Ennius and Maro [Virgil], Plautus, Caecilius and 
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Terence be accused, as well as Tullius [Cicero] 
and other eloquent men, who translated not only 
verses, but many chapters and very long books 
and entire plays. But even our Hilary would be 
guilty of theft, because in the psalms he turned 
into the sense nearly forty thousand verses of the 
aforementioned Origen. The "negligence" of all 
of whom I desire to emulate, rather than the "ob
scure diligence" of those men. But now it is time 
to forge the second book on Micah, and to crush 
the reborn heads of the hydra with the prophetic 
club (*rhopalō*).

(Vers. 8, 9.) And you, tower of the flock, 
misty daughter of Zion, unto you it shall come; 
and the first power shall come, the kingdom of 
the daughter of Jerusalem. Now why are you 
contracted with grief? Is there no king in you, or 
has your counselor perished? Because sorrow has 
seized you as one in labor.

LXX: And you, tower of the flock, dark daugh
ter of Zion, to you it shall come, and the first sov
ereignty shall enter, the kingdom ÷ from Babylon 
of the daughter of Jerusalem. And now why have 
you known evils? Was there no king in you, or 
has your counsel perished, because sorrows have 
obtained you like one in labor?

We ought to accept the misty or squalid tower 
of the flock, which in Hebrew is called OPHEL, 
as no other than that of which Isaiah says: *And 
I built a tower in the midst of it*, that is, of the 
vineyard. Moreover, *the vineyard of the Lord is 
the house of Israel* (Isa. 5:2). This tower, as long 
as it has a winepress, that is, an altar, and a wall 
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in its circuit, namely the aids of the Angels, and 
the wild boar from the forest does not enter into 
the vineyard, is not squalid, it is not dark; but 
having obtained its name from the shining Lord, 
it is called a city set on a hill that cannot be 
hidden. Therefore, the tower once of the flock and 
of the people of God (because the worst farmers 
killed the son of the master of the house (Luke 
20)) is now squalid and destitute, and under the 
name of Ariel, it cries out from the earth in Isaiah. 
*And this tower is of the daughter of Zion*, or, 
as Symmachus translated into Greek: *She is the 
daughter of Zion* (Isa. 29); and unto her God 
shall come, or the first power, which power is the 
kingdom of the daughter of Jerusalem. Moreover, 
the first power came to this tower, or the first 
sovereignty, he who had said: *I am the Alpha and 
the Omega, the beginning and the end, the first 
and the last* (Rev. 22:13). And he who, in the per
son of the assumed man, says in Proverbs: *The 
Lord created me in the beginning of his ways for 
his works* (Prov. 8:22), or, as it is written in the 
Hebrew: *The Lord possessed me*; for CANANI 
(qānānî) does not signify *he created me*, but 
*he possessed me* and had me. And the first 
power came, and the kingdom of the daughter of 
Jerusalem, so that after the first there might also 
be a second; for just as he himself speaks confi
dently: *I am the light of the world* (John 8:12), 
so also he grants to his disciples that they too 
should be called the light of the world, and says 
to them: *You are the light of the world* (John 
6). But also calling himself the true vineyard in 
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the Gospel, he speaks of the believers through Je
remiah: *But I planted you a fruitful vineyard, all 
true* (Jer. 2:21). And since he is the living bread 
descending from heaven, he granted to his disci
ples that they should be called bread. Whence 
also the apostle Paul speaks confidently: *For we 
are all one bread* (1 Cor. 10:17). In this manner, 
therefore, the first power and the kingdom enters 
into Jerusalem, so that it may make those believ
ing in it a power and a kingdom. Moreover, as 
for what is read in some books: *And let the first 
sovereignty enter, the kingdom of the daughter 
of Zion, and it is from Babylon*, let us know that 
this was added, because it is found neither in the 
Hebrew nor among the other interpreters. And 
it seems to me indeed that he [the interpolator] 
felt this concerning the Babylonian captivity, be
cause the people departing from there came to 
Jerusalem.

It follows: *And now why are you contracted 
with grief?* or, as it is written in the LXX: 
*And now why have you known evils*, to whom, 
he says, the Lord and the first power and the 
kingdom is about to come? Why are you now con
tracted with grief, or why have you known evils? 
Immediately it is answered and said: Because 
there is no king in you, and your counselor has 
perished, because sorrow has seized you like one 
in labor. Or certainly, although you have all these 
things, by your own vice you do not deserve the 
aid of either the king or the counselor. Moreover, 
that which he says: *Why have you known evils?* 
is to be accepted in this sense, that everyone who 
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deserves and suffers evils is said to know evils, 
and to be ignorant of good things. According to 
that which is written also in the first book of 
Kings: *The sons of Eli, sons of pestilence, did not 
know the Lord* (1 Sam. 2:12). And elsewhere: *He 
who keeps the commandment shall know no evil 
word* (Eccl. 8:5). And to sinners: *Depart from 
me*, says the Lord, *you who work iniquity, for 
I do not know you* (Ps. 6:9). On the contrary, 
concerning the Lord: *He who, when he had not 
known sin, was made sin for us* (2 Cor. 5:21), it is 
understood, God the Father.

Moreover, the king and the Angel of great 
counsel is understood as the Savior, who per
ished for the non-believing people, whom sor
rows seized like one in labor; for Israel, thinking 
that it would obtain empire, was suddenly devas
tated. And just as one giving birth cannot escape 
the pain, so he could not avoid or delay the immi
nent captivity and the army surrounding the city. 
Let us read the Scriptures, and we will never find 
that holy women, Rachel excepted, brought forth 
with sorrow; who, because she was on the way 
and in the hippodrome, that is, the horse-course, 
which are sold in Egypt, brought forth a son of 
sorrow, whom afterwards the father called the 
son of the right hand (Gen. 35). Eve, cast out from 
paradise and hearing: *In sorrows you shall bring 
forth* (Gen. 3:16), is described as having brought 
forth in sorrow. The wife of Phinehas, contracted 
and not raising herself up, like her whom the 
devil bound in the Gospel (Luke 13), brought 
forth after she had known that the ark of God 
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was taken and the ruin of the people (1 Sam. 4). 
But Sarah, because she was holy, and the things 
of women had ceased for her, after Isaac was 
born says: *The Lord has made laughter for me; 
for whoever hears will congratulate me* (Gen. 
21:6). Therefore, the sorrows which obtained the 
tower of the flock are the sorrows of hell and 
the sorrows of death, which indeed surrounded 
and even walled in the Savior; but they could by 
no means obtain him, just as he himself speaks 
in the seventeenth psalm: *The sorrows of death 
surrounded me, and the torrents of iniquity trou
bled me, and the sorrows of hell walled me in* 
(Ps. 17:5-6). Some think that the squalid or dark 
tower and the daughter of Jerusalem is to be un
derstood of the heavenly Jerusalem, which is the 
mother of the saints, of which also the Apostle 
says: *You have come to Mount Zion, and to the 
city of the living God, the heavenly Jerusalem* 
(Heb. 12:22), which is squalid for so long as her 
children are not led back to her, and the king and 
counselor is not in her, and sorrows like one in 
labor seize her, because she brought forth in vain, 
seeing so many sons slain.

(Vers. 10.) Be in pain and labor, daughter of 
Zion, as one in labor: because now you shall 
go out from the city, and you shall dwell in 
the region, and you shall come even to Babylon: 
there you shall be delivered, there the Lord shall 
redeem you from the hand of your enemies.

LXX: Be in pain, and act manfully, daughter 
of Zion, like one bringing forth, because now you 
shall go out from the city, and you shall dwell 
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in the field, and you shall come even to Babylon: 
from there he will deliver you, and from there the 
Lord your God will redeem you from the hand of 
your enemies.

To whom it is commanded that she should be 
in pain, or bring forth, and afterwards it is added, 
*act manfully*, it is not commanded in vain; but 
that, bearing the pains patiently, she should go 
out from the city, and dwell in the field or in the 
region, and come even to Babylon; and when, 
sustaining captivity for sin, she has bravely borne 
what has been brought upon her, then let the 
Lord deliver her, and let her God redeem her from 
the hand of her enemies, so that after she has 
been delivered, she may say to those insulting 
her: *Do not insult over me, my enemy, because 
I have fallen: I shall rise; for even if I walk in 
darkness, the Lord is my light:* *I will bear the 
wrath of the Lord because I have sinned against 
him, until he justifies my cause, and performs my 
judgment, and leads me out into the light, and I 
shall see his justice, and my enemy shall behold, 
and she shall be covered with ignominy* (Micah 
7:8-10). Whence also it is sung with a fitting voice 
in the Psalms: *The Lord will not be angry forever, 
nor will he threaten for eternity* (Ps. 102:9). 
Moreover, that *Be in pain, and act manfully* 
pertains to the salvation of the one grieving and 
acting manfully, Joshua son of Nun is also a wit
ness, to whom the Lord says: *Be strengthened, 
and act manfully* (Joshua 1:7).

The daughter of Zion, however, is in pain and 
acts manfully, because she went out from the city 
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unshod and naked, and is to be led captive into 
the field of Shinar, and is to be in Babylon until 
Zerubbabel comes, and Ezra, who is interpreted 
as *helper*, and delivers her from the hand of 
the Chaldeans. While this is manifest according 
to the letter, it seems to me to signify the soul 
driven out from the Church because of sin, and 
handed over to the enemy and avenger for the 
destruction of the flesh, so that the spirit may be 
saved: to go out from the city which the impulse 
of the river makes glad, and to dwell not on the 
mountain where it had been before, but in the 
field, in which the army of the Assyrians wanders, 
and to be in the confusion of its vices; and after 
it has had fetters, and has pulled the millstone, 
and made flour for the Babylonians, returning to 
itself, to say: *How many hired servants of my 
father are filled with bread, and I perish here with 
hunger!* (Luke 15:17), and afterwards returning 
to the paternal house, to be received by the most 
merciful father, and to be redeemed from the 
hand of a most harsh master.

Let us set an example so that what is com
manded to the daughter of Zion, and it is said: 
*Be in pain, and act manfully like one bringing 
forth*, we may refer not to her punishment, but 
to her benefit. Paul speaks to the Galatians: *My 
little children, for whom I am again in labor, until 
Christ be formed in you* (Gal. 4:19). And he was 
in pain for so long, he was in labor for so long, 
until he might again generate through penance 
those who had perished through transgression. 
Think of a physician saying to a feverish or 
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wounded person: *Be in pain, and act manfully*, 
endure thirst, bear the cautery, so that a more 
certain health may follow.

(Vers. 11-13.) And now many nations are gath
ered against you, who say: Let her be stoned, and 
let our eye look upon Zion. But they have not 
known the thoughts of the Lord, and have not 
understood his counsel: because he has gathered 
them as the hay of the threshing floor. Arise and 
thresh, daughter of Zion, for I will make your 
horn iron, and I will make your hooves brass, and 
you shall break in pieces many peoples: and you 
shall slay [Al. I will slay] for the Lord their spoils, 
and their strength for the Lord of the whole earth.

LXX: And now many nations are gathered 
against you, saying: Let us insult her, and let 
our eyes see Zion. But they have not known the 
thoughts of the Lord, and have not understood 
his counsel, because he has gathered them like 
sheaves of the threshing floor. Arise and thresh 
them, daughter of Zion: for I will make your horns 
iron, and I will make your hooves brass, and 
you shall break in pieces many peoples, and you 
shall vow to the Lord their multitude, and their 
strength to the Lord of the whole earth.

O Jerusalem, O daughter of Zion, who shall 
come even to Babylon, and there you shall be 
delivered, and the Lord shall redeem you from the 
hand of your enemies: now in the meantime [Al. 
again] many nations are gathered against you, 
who speak as if of an adulteress, and say: *Let her 
be stoned, and let our eye look upon her*. Or as 
it is written in the LXX: *Let us insult and rejoice, 
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and let our eyes look down upon Zion*: and they 
have not known the will and counsel of the Lord: 
because for this reason the nations are gathered 
against you, that you may crush them, like the 
hay or the straw of the threshing floor. Arise 
therefore, daughter of Zion, and with iron horns, 
which I promise to give you, and with brass 
hooves, which you are about to receive, winnow 
and crush the peoples, and slay them for the Lord 
of the whole earth. For he is delighted with such 
a victim and such a sacrifice.

The Jews, seeing these things not yet fulfilled, 
promise them to themselves at the future coming 
of Christ, and say that all nations will serve 
the Jewish people, and that the Roman Empire 
itself, which they interpret under the name of 
Edom, is to be crushed by their hooves and 
winnowed by their horns. How foolish this is, is 
easily proven from all the Scriptures; but this is 
for another time. We, therefore, who follow not 
the killing letter but the vivifying spirit, say that 
many nations of demons are gathered against 
the daughter of Zion, which is interpreted as the 
Church, and in the present age, which is set in the 
evil one, they insult her, and rejoice in the slaying 
of her children, not knowing the thoughts of the 
Lord, nor acknowledging his counsel. For if they 
had known, they would never have crucified the 
Lord of majesty (1 Cor. 2:8). He will gather them, 
therefore, like sheaves of the threshing floor, so 
that whatever thorny and scattered, empty and 
light thing they seemed to have, she may crush 
with her hooves and winnow with her horns, and 
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the pure wheat remaining may be offered among 
the gifts of the Lord. Moreover, what he signifies 
in that which he says: *And you shall break in 
pieces many peoples, and you shall consecrate 
to the Lord their multitude, and their strength 
to the Lord of the whole earth*. Let us read Num
bers, and Joshua son of Nun, and the first book of 
Kings, and we shall see how, from the subjected 
nations, when all have perished by the edge of the 
sword, the gold and silver, and a certain number 
of the prey both of men and of beasts, was 
consecrated to the Lord. Finally, also Achor, who 
stole something from the anathema of Jericho, 
troubled the people, and from his sin the name 
was imposed on the valley, EMEC ACHOR, that 
is, *the valley of tumult* or *of crowds* (Joshua 
7). But that you may know that according to the 
LXX interpreters, who said: *You shall consecrate 
to the Lord their multitude, and their strength 
to the Lord of the whole earth*, the consecration 
ought to be taken in a good sense: Theodotion for 
*multitude* translated *gifts*; the Fifth edition, 
*emolument*, that is, *ōpheleian*; Symmachus, 
*gain*, that is, *to kerdos autōn*.

(Chap. 5. --- Vers. 1.) Now you shall be laid 
waste, daughter of the robber: they have set a 
siege against us: with a rod they shall strike the 
cheek of the judge of Israel.

LXX: Now the daughter shall be closed up with 
a closure: he has set distress upon us: with a rod 
they shall strike upon the cheek of the tribes of 
Israel.
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Not that one tribe should strike the cheek of 
another, but that others should strike the tribes 
of Israel on the cheek. I promised you indeed, 
O daughter of Zion, that the time would come 
in which I would make your horn iron and your 
hooves brass, and having crushed the multitude 
of demons, you should offer whatever they before 
had possessed to the Lord of the whole earth 
(Rom. 11). But because this is to be in the future, 
when the fullness of the Gentiles shall have en
tered, and all Israel shall have been saved: now 
in the meantime, for your merits, you are laid 
waste, or as it is in the Hebrew, *cut to pieces*. 
For by no means, according to the Apostle (Phil. 
3:2), are you called the Circumcision, but the 
"concision" [mutilation]: nor do I call you my 
daughter, but the daughter of a robber, which 
in Hebrew is called BATH GEDUD, that is, of 
the devil always girded for plundering. For you 
have made my house a den of robbers, you have 
fought against me, and your sons have set a siege 
against me, and against my Son and my Spirit. 
Is it not an insult to the Trinity when, at your 
doing, the Romans struck the head of the judge 
of Israel with a rod and a reed, saying: *Prophesy 
to us, O Christ, who is it that struck you?* (Matt. 
26:68); or when one of your servants struck him 
on the cheek, saying: *Do you answer the high 
priest thus?* (John 18:22). This is according to 
the Hebrew, with which interpretation Aquila 
and Symmachus, and Theodotion, and the Fifth 
edition agree.
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According to the LXX, however, there is a 
much deeper sense, and it is understood as if 
from its own beginning. Now the synagogue is 
closed up with a closure: and those who have 
been shut up in it will say: *He has set distress 
upon us*; and subjected to the Roman powers, 
the tribes of Israel shall be struck on the cheek. 
For the Lord has taken away from Judea and 
from Jerusalem the strong and the mighty, and 
the wise architect, and the intelligent listener [Al. 
helper], and his ways even to this day are closed 
and hedged in, nor can he go out from captivity; 
but he is pressed by a most harsh empire (Isa. 
3:1-2). But if, according to the higher sense, we 
should wish to accept what is said of the Church: 
*Now the daughter shall be closed up with a 
closure*, let us bring forth that example from 
Hosea, in which the adulteress speaks: *I will go 
after my lovers, who gave me my bread and my 
water, and my garments and my linens, my oil 
and all things that are profitable to me* (Hos. 
2:5). And afterwards God, wishing to impede her 
worst thought, does not make her fulfill what 
she desires; but he obstructs her ways, lest she 
follow her lovers and fornicate further. For he 
says: *Therefore, behold, I will obstruct her ways 
with stakes, and I will hedge in her ways: and 
she shall not find her path, and she shall pursue 
her lovers and shall not overtake them, and she 
shall seek them and shall not find them, and 
she shall say: I will go and return to my former 
husband, because it was well with me then* (Hos. 
2:6-7, according to LXX). Notice that the work 
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of the Lord has profited: for the adulteress, not 
finding her way and not being able to go where 
she wished, bound by necessity returns to her 
former husband, and confesses that it is better 
for her in the house of her former husband than 
it had once been among her lovers; and Israel is 
instructed by tribulations and plagues. Whence 
also it is said mystically concerning David under 
the type of Christ: *If his children forsake my law, 
and walk not in my judgments, if they profane 
my justices, and keep not my commandments, I 
will visit their iniquities with a rod, and their sins 
with scourges: but my mercy I will not take away 
from him* (Ps. 88:31-34). Distress, therefore, God 
has set upon the daughter of Israel, and the 
Angels who are set over the plagues shall strike 
her on the cheek. And lest perhaps you should 
not know which was the daughter who is closed 
up with a closure and is set in distress, immedi
ately it is added and it is said, *the tribes of 
Israel*. Moreover, we are the Israel who see God 
with the mind, for whose distinction the Apostle 
speaks: *Behold Israel according to the flesh* (1 
Cor. 10:18). For he would never call them carnal 
Israel, unless he knew that there was also a spir
itual one.

(Vers. 2.) And you, Bethlehem Ephrathah, are 
a little one among the thousands of Judah: out 
of you shall come forth to me he who is to be 
the ruler in Israel, and his going forth is from 
the beginning, from the days of eternity. LXX: 
And you, Bethlehem, house of Ephrathah, are the 
least, that you should be among the thousands 
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of Judah: out of you shall come forth to me, that 
he may be a prince in Israel, and his going forth 
is from the beginning, from the days of the age. 
In the Gospel according to Matthew (Matt. 2), it 
is related that when the Magi had come from the 
East, and Herod asked of the scribes where the 
Christ the Lord should be born, they answered: 
*In Bethlehem of the land of Judah*; and adding 
the testimony of the prophet, they said: And 
you, Bethlehem, land of Judah, are by no means 
the least among the leaders of Judah: for out of 
you shall come forth a leader who shall rule my 
people Israel. That this testimony agrees neither 
with the Hebrew nor with the Septuagint trans
lators is clear even without my saying so; and I 
think that Matthew, wishing to rebuke the negli
gence of the scribes and priests regarding the 
reading of Divine Scripture, set it down just as it 
was spoken by them. There are some, however, 
who assert that in almost all the testimonies 
taken from the Old Testament, there is an error of 
this kind, such that either the order is changed, 
or the words, and sometimes even the sense itself 
is different, because either the apostles or the 
evangelists did not pluck the testimonies from 
the book but trusted to their memory, which is 
sometimes mistaken.

Let us, therefore, explain the Hebrew: And 
you, Bethlehem, that is, *house of bread*, which 
are called *Ephrathah*, are indeed small among 
the cities of Judah, and compared to so many 
thousands, you are scarcely a small village; but 
out of this small village shall come forth Christ, 
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who is the ruler in Israel. And lest you think 
him to be only of the lineage of David, to whom 
I promised, saying: *Of the fruit of your womb I 
will set upon my seat* (Ps. 131:11), the assumption 
of the flesh does not hinder his divine majesty: for 
he was born of me before all ages, and the founder 
of times is not held by time. It is he to whom I 
also said in another psalm: *Before the day-star I 
begot you* (Ps. 109:3). *In the beginning was the 
Word, and the Word was with God, and God was 
the Word* (John 1:1). This was in the beginning 
with God. And therefore his going forth is from 
the beginning, from the days of eternity.

Now, that Bethlehem itself is Ephrathah, the 
book of Genesis shows, in which the Scripture 
records: *Rachel died, and was buried on the way 
to Ephrathah, this is Bethlehem* (Gen. 35:19). 
And in both names there is a mystery signified: 
for it is called *house of bread* because of the 
living bread that descended from heaven (John 
6); and *Ephrathah*, which is interpreted as 
*seeing fury*, because of the madness of Herod, 
who, having been mocked by the Magi, was ex
ceedingly angry, and sending forth, slew all the 
infants in Bethlehem and in all its borders from 
two years old and under, according to the time 
which he had diligently inquired of the Magi; and 
because of the much blood, a voice was heard on 
high, the wailing and loud lamentation of Rachel 
weeping for her children (Jer. 31:15). We read, 
at least according to the Septuagint translators, 
in Joshua, where the cities and towns of the 
tribe of Judah are described, among others also 
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this written: *Tekoa and Ephrathah, this is Beth
lehem, and Phagor*, *and Etham, and Culon, 
and Tatami, and Soris, and Carem, and Gallim, 
and Baether, and Manocho, eleven cities and 
their villages* (Josh. 15), which is found neither 
in the Hebrew nor in any other translator; and 
whether it was erased from the ancient books by 
the malice of the Jews, lest Christ should seem 
to have arisen from the tribe of Judah, or added 
by the Septuagint, we do not know for certain, 
not having clear knowledge. Nevertheless, we 
can also prove this very thing from the book of 
Judges, that Bethlehem is in the tribe of Judah, 
for it is written: *And there was a Levite man 
dwelling on the sides of Mount Ephraim, and he 
took to himself a concubine from Bethlehem of 
Judah, and his concubine was angry with him, 
and went away to her father's house in Bethle
hem of Judah* (Judg. 19:1). It is beautifully said, 
*in Bethlehem of Judah*, for the distinction of 
that Bethlehem which is situated in Galilee, as I 
found in the same book of Joshua. Ephrathah can 
sound in our language as *karpophoron* [fruit-
bearing], fertile and fruitful, and can show the 
same thing in mystery as the *house of bread*.

(Vers. 3.) Therefore he will give them up until 
the time in which she who travails shall bring 
forth, and the remnant of his brothers shall be 
converted to the children of Israel. LXX: Therefore 
he will give them up until the time of her who 
brings forth: she shall bring forth, and the rem
nant of the brothers shall return to the children 
of Israel. Because out of Bethlehem, which is 
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Ephrathah, Christ the ruler in Israel came forth, 
and his going forth had not been only at that 
time when he was seen in the flesh, but from 
the beginning of eternity, or from the beginning 
of the age. Because he himself always spoke 
through the prophets, and the word of God was 
made in their hand: therefore he will give up the 
Jews, and permit them to reign until the time 
of her who brings forth, when that is fulfilled: 
*Rejoice, O barren one who do not bear, break 
forth and shout, you who do not travail, for many 
are the children of the desolate more than of 
her who has a husband* (Isa. 54:1, according to 
LXX). For when the barren one shall have brought 
forth seven, and she who had many children has 
become weak, and through the offense of the 
Jewish people the fullness of the Gentiles has 
entered in, then all Israel shall be saved, and the 
remnant of his brothers shall be converted to the 
children of Israel; and the prophet Elijah coming, 
which is interpreted as *God is Lord*, shall con
vert the hearts of the fathers to the children, and 
the heart of the children to their fathers (Luke 
1:17), and the latest people shall be joined to the 
ancient, that they may truly be called children of 
Abraham, when they have believed in him whom 
Abraham saw and rejoiced (John 8). Now, what 
is the time in which the barren one brings forth? 
As I think, it is that of which Isaiah speaks: *In an 
acceptable time I have heard you, and in the day 
of salvation I have helped you* (Isa. 49:8). Which 
Paul also, understanding it to be preached of the 
time of Christ, says: *Behold, now is the accept
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able time, behold, now is the day of salvation* (2 
Cor. 6:2). I think this very thing is also mystically 
demonstrated by what is written in Ecclesiastes: 
*A time of bringing forth, and a time of dying* 
(Eccl. 3:2), because at that time when the people 
of the Gentiles was born from the barren one, the 
synagogue lost its children.

But it can also be understood otherwise: The 
Lord will give up the temple and Jerusalem and 
the Jews until that time in which the Virgin 
shall bring forth; and after she has brought forth, 
and the little one who is born has received the 
spoils of Samaria and the strength of Damascus, 
the people of the Jews having been slain, the 
remnant of Israel shall be saved. And the brothers 
of Christ, that is, the apostles, shall be converted 
to the faith of the prophets and patriarchs, who 
announced the Christ who was to come, and the 
prophecy of the psalm shall be fulfilled: *Instead 
of your fathers, sons are born to you*, and the rest 
that follow (Ps. 44:17).

(Vers. 4.) *And he shall stand and feed in the 
strength of the Lord, in the height of the name 
of the Lord his God, and they shall be converted, 
because now he shall be magnified even to the 
ends of the earth.* LXX: *And he shall stand, and 
see, and the Lord shall feed his flock in strength, 
and in the glory of the name of the Lord his God 
they shall be, because now they shall be magni
fied even to the ends of the earth.* After the sun 
of justice shall have gone forth from the summit 
of the heavens, and reached even to their ends, 
and she who travails has brought forth, and the 
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remnant of his brothers have been converted to 
the children of Israel: then the Lord himself, who 
before was walking, and with those who were 
placed on the journey did not yet have a fixed 
step, shall stand and feed them in the strength of 
the Lord, so that they may be able to say: *The 
Lord feeds me, and nothing shall be wanting to 
me: in a place of pasture, there he has set me, 
upon the waters of refreshment he has nourished 
me: he has converted my soul* (Ps. 22:1-3). More
over, he feeds them, not only in the strength of 
the Lord, but also in the height of the name of the 
Lord his God, when he says to the Father: *Holy 
Father, keep them in your name, whom you have 
given me, that they may be one as we also are: 
when I was with them, I kept them in your name: 
those whom you gave me, I have guarded, and 
none of them has perished* (John 17:11-12). *And 
they shall be converted*, or as Symmachus better 
translated, *they shall dwell*. For the Hebrew 
word *YASHUBU* signifies both. Now they shall 
dwell in the Church of the Lord, because Christ 
has been magnified even to the end of the earth. 
Or, according to the LXX, because they them
selves shall be magnified with their shepherd 
even to the extremity of the earth, so that *their 
sound goes out into all the earth, and their words 
to the ends of the world* (Ps. 18:5).

(Vers. 5.) *And this man shall be peace: when 
the Assyrian shall come into our land, and when 
he shall tread in our houses.* LXX: *And this 
shall be peace; the Assyrian when he shall come 
over your land, and when he shall ascend over 
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your region.* When the devil shall come, who 
is interpreted as *euthynōn* [directing], that is, 
rebuking and correcting, over the land and region 
of believers, and of those whom the Lord feeds 
in strength and in the height of the name of the 
Lord his God, and shall tread them down with 
various tribulations, and shall ascend as if proud 
and press down upon the houses of our souls, 
that is, our bodies, and yet nothing shall separate 
us from the charity of Christ: then the peace of 
Christ, or Christ himself, shall be in us, and it 
shall be said of the saint: *The enemy shall not 
profit in him.*

Let us set an example, so that what we say may 
become more manifest. The Assyrian came upon 
the land of the former Paul, and ascended over his 
region, when he was in labors beyond measure; in 
stripes more abundantly, in prisons very often, in 
deaths frequently: when from the Jews five times 
he received forty stripes save one, three times 
he was beaten with rods, once he was stoned, 
three times he suffered shipwreck, a night and a 
day he was in the depth of the sea, in perils of 
robbers, perils among false brothers, perils from 
his own nation, perils from the Gentiles; but in 
all these things he was victorious because of him 
who loved him. And therefore he was filled with 
peace, because he had been filled with insults (1 
Cor. 11). The Jews, at the coming of Christ whom 
they feign for themselves, contend that all these 
things are to be in the future according to the 
letter.
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(Vers. 6.) *And we shall raise up over him 
seven shepherds and eight principal men, and 
they shall feed the land of Assur with the sword, 
and the land of Nimrod with its spears, and 
he shall deliver from Assur when he shall come 
into our land, and when he shall tread in our 
borders.* LXX: *And there shall rise up over him 
seven shepherds and eight bites of men, and they 
shall feed Assur with the sword, and the land of 
Nimrod in its pit, and he shall deliver from Assur 
when he shall come over your land, and when 
he shall ascend over your borders.* Where we 
have put *principal men*, and in the Hebrew it 
is written *NESICHE ADAM*, Symmachus trans
lated *Christs of men*; Theodotion and the Fifth 
edition, *princes of men*; Aquila, *grave* or *es
tablished men*, that is, *kathistamenous*. Again, 
where I and Aquila translated *with its spears*, 
so that the land of Nimrod is understood, Sym
machus turned it as *entos pylōn autēs*, that is, 
*within its gates*; Theodotion, *in their gates*; 
the Fifth edition, *en paraxiphēsin autōn*, which 
we can say, *in their daggers*: in the Hebrew, 
however, it is placed *BAPHETHEE*. Then, there
fore, there shall be peace, when the remnant 
of Christ's brothers shall be converted to the 
children of Israel, and the Assyrian shall come 
into our land, and helped by the Lord, we shall 
swiftly crush under our feet him who desired to 
tread upon our houses. For the Lord himself says: 
*We shall raise up over him seven shepherds and 
eight principal men*, or *bites of men*. Now *we 
shall raise up*—I and my Son and the Holy Spirit, 
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according to what is written in Genesis: *Let us 
make man in our image and likeness* (Gen. 1:26). 
And in the beginning of Obadiah: *Arise, and 
let us rise up against her in battle.* The seven 
shepherds I think to be all the patriarchs and 
prophets and holy men who served the week, 
that is, the Old Instrument. The eight bites of 
men, however, or eight principal men, and as 
Symmachus translated, *Christs*, are all those of 
the New Testament, who from the apostles even 
to this age have bitten the Assyrian and torn him 
with their teeth. Whence also in Ecclesiastes it is 
commanded: *That we should give seven parts, 
and give eight also* (Eccl. 11:2). And in the temple 
of Ezekiel, which is interpreted as the Church and 
the heavenly Jerusalem, one ascends by seven 
and eight steps (Ezek. 40). And in the Psalter 
there are fifteen steps by which we climb through 
the week and the ogdoad to sing praises to God. 
On the eighth day, spiritual circumcision is cele
brated, and in the temple of the Jews the Sabbath 
is destroyed, and certain psalms are inscribed 
*for the Octave*.

These seven shepherds, therefore, and eight 
bites of men, shall feed Assur with the sword. For 
the living and effective word of God, *and sharper 
than any two-edged sword* (Heb. 4:12), was sent 
by him who came to send a sword upon the 
earth, so that two may be divided against three 
(Matt. 10:34-35). And the land of Nimrod (which 
is interpreted as *descending temptation*) they 
shall feed in its pit; for the land of the giant and 
hunter and of him who is proud against the Lord 
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is not in the mountains but in the pits. He fell like 
lightning from heaven, and is always conversant 
among the beasts; and because he is a hunter, he 
wanders through unfruitful woods and forests. 
As much, therefore, as I can recall to my memory, 
I have never read of a "hunter" in a good sense. 
Ishmael and Esau were hunters (Gen. 16 and 27), 
and they preceded as a type of the Jewish people, 
of whom one is the son of an Egyptian woman, 
walking according to the flesh and living accord
ing to the flesh: the other lost his birthright for 
a dish of lentils, and envying the blessings of his 
brother, drives him into Mesopotamia. The land 
of Nimrod, therefore, is brought back into its pits: 
*For he who digs a pit shall fall into it* (Prov. 
26:27): and *he who opened a lake and dug it 
out shall fall into the pit which he made, and 
his sorrow shall return upon his own head, and 
his iniquity shall descend upon his crown* (Ps. 
7:16-17). And the Assyrian being pierced through 
by the seven shepherds and eight bites, Christ de
livered us from the hand of Assur, who had come 
over our land and desired to tread upon the bor
ders of Israel. Now, what Symmachus says: *And 
they shall feed the land of Assur with the sword, 
and the region of Nimrod within its gates*, this is 
to be understood as meaning that the strong man 
is bound in his own house, and the adversary is 
wounded. And according to Aquila and the Fifth 
edition, he is pierced through with the daggers 
and spears of the seven shepherds and eight 
Christs of men.
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(Vers. 7 seq.) *And the remnant of Jacob shall 
be in the midst of many peoples as a dew from 
the Lord, and as drops upon the grass, which 
does not wait for man, and does not tarry for the 
sons of men.* *And the remnant of Jacob shall be 
among the nations, in the midst of many peoples, 
as a lion among the beasts of the forests, and 
as a young lion among the flocks of sheep, who, 
when he shall pass through and tread down and 
take, there is none that can deliver.* *Your hand 
shall be exalted over your enemies, and all your 
enemies shall perish.* *And it shall come to pass 
in that day, says the Lord, I will take away your 
horses from the midst of you: and I will destroy 
your chariots, and I will destroy the cities of your 
land, and I will tear down all your fortifications, 
and I will take away sorceries from your hand, 
and there shall be no divinations in you.* *And 
I will cause your sculptures and your statues to 
perish from the midst of you, and you shall no 
longer adore the works of your hands.* *And I 
will pluck up your groves from the midst of you, 
and I will crush your cities, and I will execute 
vengeance in fury and in indignation on all the 
nations that have not heard.*

LXX: *And the remnant of Jacob shall be 
among the nations, in the midst of many peoples, 
as a dew falling from the Lord, and as lambs upon 
the grass: that no one may be gathered together 
nor be among the sons of men.* LXX: *And the 
remnant of Jacob shall be among the nations, in 
the midst of many peoples, as a lion among the 
beasts, in the forest, and as a young lion among 
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the flocks of sheep: in what way if he should pass 
through and dividing should seize, and there be 
none to deliver.* LXX: *Your hand shall be raised 
over those who trouble you, and all your enemies 
shall be destroyed.* LXX: *And it shall come to 
pass in that day, says the Lord, I will slay your 
horses from the midst of you, and I will destroy 
your chariots, and I will subvert the cities of your 
land: and I will take away all your fortifications.* 
LXX: *And I will take away your sorceries from 
your hands, and those who speak shall not be in 
you: and I will destroy your sculptures and your 
statues from the midst of you, and you shall no 
longer adore the works of your hands:* LXX: *and 
I will cut off the groves from the midst of you, 
and I will demolish your cities, and I will execute 
vengeance in anger and in fury on the nations, for 
that they have not heard.*

We having been delivered from Assur, when 
he shall have come over our land and ascended 
over our borders, and having been delivered by 
the Lord who raised up over him seven shepherds 
and eight bites of men, the remnant of Jacob, 
whom we understand to be the apostles and the 
first Church from the Jews, shall be in the midst 
of many peoples as a dew falling from the Lord. 
For the hearts of the peoples were burning with 
the fiery darts of the devil: and all the nations 
committing adultery from God had hearts like 
an oven heated with fire (Hos. 7). Whence the 
dew falling from the Lord became the health 
of the infirm. And what we read in Ananias, 
Azarias, and Mishael (Dan. 3), that the spirit of 
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a whistling dew extinguished the furnace of fire, 
let us feel this generally of all: that in the midst of 
all nations the doctrine of the Apostles was as a 
dew from the Lord. As for what follows: *And as 
lambs upon the grass, that no one may be gath
ered together nor be among the sons of men*, let 
us take this concerning those of the nations who 
would not believe, that over them the Apostles 
and the remnant of Jacob are as lambs plucking 
the grass and reaping the herb with their teeth. 
And they shall do this so that they who would not 
be Angels, receiving the spiritual dew, should by 
no means be gathered among men, nor be reck
oned in the rational part, but it should be said of 
them: *In the labor of men they are not, and with 
men they shall not be scourged* (Ps. 72:5). And 
the remnant of Jacob shall be in the midst of the 
nations as a lion among the beasts in the forest, 
and as a young lion among the flocks of sheep. 
For the Lord Jesus, of whom it is prophesied in 
Genesis: *A lion's whelp is Judah, from the germ, 
my son, you have ascended: couching you have 
slept as a lion and as a young lion* (Gen. 49:9); 
and in another place: *Couching he has rested as 
a lion, and as a young lion, who shall raise him 
up?* (Num. 24:9), gave also to his apostles to 
whom he had said: *Go, baptize all nations in the 
name of the Father, and of the Son, and of the 
Holy Spirit* (Matt. 28:19): so that just as no one 
can resist a lion among the beasts and a young 
lion among the sheep, so they, delivered from the 
hand of the Assyrian and from the hand of the 
devil, should seize the beasts and the sheep—for 
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*men and beasts the Lord will save* (Ps. 35:7). 
And they should seize, not to kill, but to divide, 
that is, to separate them from the infidels, and 
there should be none to resist them. With the lion 
and the young lion thus wandering among the 
beasts and the sheep, the hand of God is exalted 
over those who before had troubled either God or 
the remnant of Israel. And all his enemies shall be 
destroyed, not that the enemies perish and cease 
to be, but that they perish in that which they are 
enemies. Just as it is written to the Thessalonians: 
*Whom the Lord Jesus shall slay with the spirit of 
his mouth* (2 Thess. 2:8). This slaying does not 
signify abolition, but the cessation of the worst 
life in which they before lived evilly. Finally, he 
adds: *And he shall destroy with the brightness 
of his coming.* Now he would never destroy if the 
slaying sounded of abolition, since it would have 
already ceased to be: so also here the consump
tion of enemies is taken according to the Proverbs 
of Solomon, in which it is written: *Destruction 
shall lodge with the impious*: it shall not be per
petual, it shall not reduce them to nothing; but it 
shall lodge with them as long as the impiety that 
is in them is consumed. For God created man that 
he should not perish, and did not make death.

After these things follows: *And it shall be in 
that day*, when your hand shall be raised over 
your enemies, O Israel, and all your enemies 
shall have perished, *I will slay your horses from 
the midst of you*, that is, the wanton impulses 
of the principal part (*hegemonikon*) of your 
heart, and like horses, with their bonds broken, 
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rushing forth; and your chariots in which you 
pleased yourself in your vices, and joining sins to 
sins, you were carried as if triumphing in four-
horse chariots. *And I will destroy the cities of 
your land*: For you did not build the city which 
the stream of the river of God makes glad (Ps. 
45:5), and which is situated on the mountains, 
and the heavenly Jerusalem (Matt. 5:14), but that 
which Cain had built (Gen. 4). Whence they are 
called cities of the earth, built by earthly works. 
*And I will take away*, he says, *all your fortifi
cations*, riches, namely, and the pomp of the 
world, and the eloquence of rhetoricians and the 
snares of dialecticians, in which you trusted as 
in fortifications. *And I will take away sorceries 
from your hands*, by which either you yourself 
were deceived by others, or being deceived you 
deceived others; and *those who speak* or *pro
nounce* shall not be for you. Now the world 
is full of those who speak and pronounce: they 
speak what they do not know: they teach what 
they have not learned: they are masters when 
they have not first been disciples. When, there
fore, God shall have taught man knowledge, false 
presumptions shall cease, and perverse doctrine 
shall be taken away. *And I will destroy your 
sculptures and your titles from the midst of you.* 
Our sculptures are those which have been made 
by those who speak, or which we ourselves fash
ion for ourselves. Whence it is commanded in the 
Law (Exod. 20) that we should not make for our
selves a sculpture, and that we should not place 
titles in our land (Lev. 26); and *you shall by no 
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means adore the works of your hands* (Deut. 5). 
Unhappy is the human condition and full of folly 
and error: it knows that dogmas are composed 
from its own sense, it is not ignorant that the idol 
was fashioned by itself, and yet for God it adores 
the works of its hands, and man is bent down, so 
that being deceived he may deceive. It is added 
in the promise which is directed to the remnant, 
that is, the *hypoleimma* of Jacob: *And I will 
cut off the groves from the midst of you, and I 
will destroy your cities*, so that all the trees of 
the forests and the groves which it is forbidden to 
plant in the temple of God, and the cities badly 
built, which he had before called cities of the 
earth, he may destroy and consume. But after he 
has done this to the remnant of Jacob, then he will 
be converted to the nations whom the Apostles 
fed upon as lambs upon the grass. And because 
they would not receive the dew of the word, *I 
will execute*, he says, *vengeance in fury and in 
indignation on the nations, for that they have not 
heard.* Whence also the prophet says: *O Lord, 
rebuke me not in your fury: nor correct me in 
your wrath* (Ps. 6:2). This, according to the Sep
tuagint translators, because the understanding is 
spiritual, and we ought to join the sense with the 
superior chapters, has been discussed.

Otherwise, the Hebrews dream of ravings of 
this kind: After the seven whom they imagine 
and whom they wish to be shepherds, and the 
eight princes of men shall have conquered the 
Assyrians, and fed the land of Nimrod with their 
swords, and this shall have been done when the 
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Assyrian had before come into the land of Judah: 
then, they say, at the coming of Christ, all the 
remnant of Jacob who can remain among the na
tions shall be in blessing, as a dew coming from 
the Lord, and as rain upon the grass, and they 
shall by no means hope in men and in the sons of 
men, but in God. And they shall be in the midst 
of nations and peoples bloody and cruel, and tak
ing vengeance for themselves from their former 
masters, as a lion among the beasts of the forests, 
and as a young lion among the flocks of sheep, 
and there shall be no one who can resist their 
strength. Then, O God, or O Israel, your hand 
shall be raised over the Assyrians, and all your 
hosts and enemies who now possess you shall 
perish. On that day, namely, when you shall have 
been delivered from the nations, I will take away 
the horses and chariots which are in the midst of 
your cities. Not that Israel shall then have horses 
and chariots, but the horses and chariots of the 
Assyrians which are found in the midst of your 
cities: and I will destroy all your cities, and the 
fortifications which you dedicated to idols: and 
I will take away the magi and soothsayers from 
your land, and I will cause all your sculptures and 
statues to perish, and you shall no longer adore 
the works of your hands. I will also pluck up and 
subvert all your groves, and your cities which you 
had dedicated to idols. And when I have done this 
for you, and have been so appeased that whatever 
of evil is in you is taken away: then also in my fury 
and in my indignation I will avenge you of all the 
nations that would not hear my word.
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Let carnal Israel answer at this point whether 
it says these things are done or future? If it com
memorates things done, let it provide the history, 
let it give the authority of the ancient books: let it 
teach that all nations and the Assyrian were once 
subject to Israel. But if, playing with vain hope, 
it thinks that which is said is to be in the future: 
when Christ shall come, what idols shall then be 
taken away from Israel, which it does not now 
worship? What groves shall be cut down, which 
it does not have? What cities shall be overthrown, 
which were long ago overthrown? What sooth
sayers shall be taken away, whom since it does 
not have, it does not even boast to have? Yet for 
so long a time has the daughter of Zion been for
saken, and she sits without an altar and without 
priests; and with others eating their fruits, they 
themselves with dry throats promise themselves 
future things which they know not.

(Chapter VI.—Verses 1, 2.) Hear what the 
Lord says: Arise, contend in judgment against 
the mountains, and let the hills hear your voice. 
Hear (Vulg. Let them hear), mountains, the judg
ment of the Lord, and the strong foundations 
of the earth, because the judgment of the Lord 
is with his people, and it shall be adjudicated 
with Israel. LXX: Hear what the Lord has spoken: 
Arise, be judged before the mountains, and let 
the hills hear your voice. Hear, mountains, the 
judgment of the Lord, and the valleys the foun
dations of the earth, because the judgment of 
the Lord is against his people, and it shall be 
judged with Israel. Instead of the "strong founda
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tions of the earth" which the LXX interpreted as 
"and the valleys the foundations of the earth," 
Symmachus and Theodotion translated, "and the 
ancient foundations of the earth"; the fifth edi
tion, however, put the Hebrew itself, ETHANIM, 
foundations of the earth.

The first voice, therefore, is that of the 
prophet: "Hear what the Lord says." Then God 
speaks to the prophet: "Arise, contend in judg
ment against the mountains, and let the hills 
hear your voice." Again the prophet, just as he 
had been commanded, speaks to the mountains, 
and not only to the mountains, but also to the 
strong foundations of the earth, and says: "Hear, 
mountains, the judgment of the Lord, and the 
strong foundations of the earth." And he gives 
the reason why he compels them to hear. Because 
the judgment of the Lord is with his people, and 
it shall be adjudicated with Israel. For the moun
tains to which the prophet speaks, and for the 
strong foundations of the earth, the LXX trans
lated "hills and valleys," understanding this, as 
it seems to me, because the people did nothing 
worthy of the hearing of mountains, but either 
of hills which are lower than the height of moun
tains, or of valleys plunged into the depths.

"Arise," he says, "contend in judgment at the 
mountains, and let the hills hear your voice." He 
is ordered to arise who either sits, or lies down, 
or is silent, or sleeps, or is dead, according to that 
which the Apostle says: "Rise, you who sleep, and 
arise from the dead, and Christ shall enlighten 
you" (Eph. 5:14). Arise from the dead, that you 
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may walk in newness of life, so that deserting 
the earth, you may strive for higher things. And 
"contend in judgment against the mountains," 
which I think signify none other than the Angels, 
to whom the management of human affairs 
has been committed, the Song of Deuteronomy 
agreeing in this very thing: "When the Most High 
divided the nations, when he scattered the sons 
of Adam, he established the bounds of the earth 
according to the number of the Angels of God" 
(Deut. 32:8). These are the ministering spirits 
(administratorii spiritus), sent into service for 
the sake of those who are to possess the inheri
tance of salvation.

"And contend in judgment"; so that whether 
mountains or hills be found not to have managed 
the peoples worthily, either it may seem to be 
mine who appointed such leaders, or the blame 
may be taken from the people and referred to 
the princes. Let us read the Apocalypse of John 
the Apostle, in which the Angels of the Churches 
are praised and accused for their virtues and 
vices, over which they are said to preside. For as 
sometimes the fault is the bishop's, sometimes 
the people's; and often the master sins, often the 
disciple, sometimes it is the father's fault, some
times the son's, as they are trained either well or 
ill: so in the judgment of God, either the crime 
will be referred to the Angels, if they did not do 
all things that pertained to their office, or to the 
people, if when they did everything, the people 
themselves despised to hear.
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There are those who interpret the mountains 
and hills and strong foundations of the earth as 
Abraham, Isaac, and Jacob, and the remaining 
patriarchs, before whom, as auditors and sum
moned to judgment, the business of the people 
of Israel is to be ventilated. Others think the 
mountains, hills, and valleys are Angels, as we 
said above, who either serve God in the heavens, 
or preside over men upon this earth, or being 
established among those below, are called the 
foundations of those who by their own fault 
became earthly: concerning which foundations 
of the earth we find it written elsewhere: "A fire 
is kindled by my fury, it shall burn even to the 
lowest hell: it shall devour the earth and its foun
dations" (Deut. 32:22).

The strong and ancient foundations of the 
earth (on account of which the earth does not 
pass away until now, and hanging over the void, 
remains balanced) are the merits of the right
eous, of whom the Apostle speaks: "Built upon 
the foundations of the apostles and prophets" 
(Eph. 2:20). Just as, therefore, the apostles and 
prophets and the entire choir of Martyrs are the 
strong foundations of the earth: so according to 
the LXX the valleys and precipices, which are 
more significantly called pharagges in Greek, are 
the foundations of those who received the image 
of the earthly (choici). The judgment of the Lord, 
therefore, shall be adjudicated with his people, 
and with Israel. He who could, as God, bring pun
ishments for the crimes of the sinning people, 
does not wish to seem powerful, but just, and 
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provokes the sinners to judgment, according to 
that prophetic word: "Come, and let us be judged, 
says the Lord" (Isa. 43:26). Even now he compels 
the people of Israel, in the presence of the Angels 
and every creature, if they have anything to an
swer, so that God may be justified in his words 
and overcome when he is judged (Ps. 50).

(Verse 3 seq.). My people, what have I done 
to you? and in what have I been troublesome to 
you? answer me. Because I brought you out of 
the land of Egypt, and from the house of those 
serving I delivered you, and I sent before your 
face Moses, and Aaron, and Miriam. My people, 
remember, I pray, what Balak king of Moab 
thought against you, and what Balaam the son of 
Beor answered him, from Shittim even to Gilgal, 
that you might know the righteousness of the 
Lord. LXX: My people, what have I done to you? ÷ 
or in what have I grieved you? ** or in what have 
I been troublesome to you? answer me: because 
I brought you out of the land of Egypt, and from 
the house of servitude I redeemed you, and I sent 
before your face Moses, and Aaron, and Miriam. 
My people, remember what Balak king of Moab 
thought against you, and what Balaam the son 
of Beor answered him, from the Schoinoi even to 
Gilgal: that the righteousness of the Lord might 
be known. For "righteousness" (plural or sin
gular), Symmachus interpreted "mercies"; and 
where the LXX have Schoinoi, all translated the 
Hebrew itself SETTIM. It is, moreover, the place 
in which Balak king of the Moabites gathered an 
army against Israel, homonymous (homonymos) 
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with the trees which even today are produced 
through the desert of Mount Sinai. For where in 
the LXX either the Ark of the Testament, or the 
altar and the tabernacle, and the other things 
that are reported as made of incorruptible wood, 
in the Hebrew are placed "Shittim wood," which 
have the likeness of the tree which we commonly 
call the White Thorn. Whence I think the LXX 
also interpreted schinos, that is, the mastic tree 
(lentiscum); but that gradually by the error of 
scribes it happened that schoinos, that is, cords 
(funes), were read instead of schinos, that is, 
mastic trees.

God, therefore, speaks to the people of Israel, 
and provokes them to judgment, and grants lib
erty to dispute against him. My people, what 
have I done to you, which I ought not to have 
done? or in what have I grieved you? although 
this is not found in the Hebrew. For a father 
grieves a scourged son, and the shepherd visits 
the iniquities of the sheep with a rod. In what 
have I been troublesome to you? or, as it is more 
significantly written in the Hebrew, with what 
labor have I pressed you? will you interpret my 
benefits as an insult, and desiring the melons 
and the Egyptian meats, will you grieve that you 
were brought out of the land of Egypt, and deliv
ered from the house of servitude by my help, 
because I gave you as leaders Moses my friend, 
and Aaron my priest, and Miriam my prophetess? 
But if this seems small to you, remember that 
time when Balak king of Moab hired Balaam the 
diviner against you with a reward, and see how 
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against his will, the soothsayer desiring to curse 
you, blessed you (Num. 22): from Shittim even to 
Gilgal, surveying the whole army of Israel with 
his eyes, and changing places, as if I could not 
go with him as he went, and pass with him as 
he passed: and I did this, that my mercies and 
righteousness might be known to you, I who love 
you so much that, though I am daily cursed by 
the mouth of blasphemers, I did not permit you 
to be cursed by an enemy. The Hebrews explain 
this place in which it is said, "from Shittim even 
to Gilgal, that you might know the righteousness 
of the Lord" (Num. 25), thus: from that time when 
you committed fornication in Midian, even to the 
time when Saul was anointed as king at Gilgal 
(1 Sam. 10), repeat in your memory what evils 
you have wrought, and how many good things I 
have done for you, and you shall know my mercy 
toward you.

This, according to the history, God has spo
ken to the carnal Israel. But we, who desire to 
contemplate the glory of the Lord with revealed 
face, and truly have Abraham as our father, let 
us hear God disputing against us when we have 
sinned, and arguing with us in the magnitude 
of his benefits. For we once served Pharaoh, and 
for the Egyptian people we fashioned mud and 
bricks: and he redeemed us who gave himself 
as a redemption for all, so that we might say, 
we who were redeemed by the Lord, whom he 
redeemed from the hand of enemies, and whom 
he gathered from the regions: "Because his mercy 
endures forever" (Ps. 106:1). He sent also before 
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our face the spiritual law (Moses), and the great 
priest (Aaron), not bearing a typical Ephod and 
the truth, but having on his forehead the seal of 
holiness which God the Father has sealed. And 
he sent Miriam, the prophecy of the prophets, 
and not only did he provide that for us; but he 
also delivered us from the hands of enemies. For 
let us remember what he thought against us, 
he who wished to devour and to lick out our 
congregation, the true Balak, the devil. For Balak 
is interpreted as "licking out" (elingens), the king 
of the father's water: since Moab according to an
other etymology is called "father's water" (aqua 
paterna).

When, therefore, Balak was laying snares for 
us, and laying snares through his "vain people," 
which is interpreted as Balaam, God did not 
permit us to be subject to his curses; but on the 
contrary he blessed us, the vain people of the na
tions being compelled by the truth of the matter 
itself, born of him who is "in the skin": for Beor 
is interpreted as "in the skin" (in pelle), always 
dedicated to the flesh and the works of death: 
and the vain people answered for us, sprung from 
him who is entirely in the skin, always changing 
places, or standing upon thorns, or upon little 
cords, that we may also follow the error of the 
Vulgate edition. For thorns, according to the 
word of the Savior, are the cares of this world, 
and riches, and pleasures, in which the people 
is vain (Matt. 13, Mark 4). But that he stands in 
cords, namely in the bonds of sins (for everyone 
is bound by the cords of his own sins [Prov. 5], 
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and Isaiah is a witness, saying: "Woe to you who 
draw your sins like a long cord, and iniquities like 
the leather strap of a heifer's yoke" (Isa. 5:18). If, 
therefore, he stands, he stands only in thorns and 
in cords: but if he wishes to go around, he does 
not have a stable step, but always fluctuating and 
wavering, he arrives even to Galgala, which is 
interpreted as "rolling" (kylismos), that is, volu
bility or a wallowing place (volutabrum). If ever 
we see some rising up against us, and thirsting for 
our blood with greedy throats, and by the unfore
seen dispensation of God, those who had come 
against us become for us, let us say, Balaam came 
from the cords even to Gilgal, that the righteous
ness of God might be known.

(Verses 6, 7.) What worthy thing shall I offer 
to the Lord? shall I bow the knee to the high 
God? Shall I offer him whole-burnt offerings, and 
yearling calves? Can the Lord be appeased with 
thousands of rams, or with many thousands of 
fat he-goats? Shall I give my firstborn for my 
crime: the fruit of my womb for the sin of my 
soul? LXX: In what shall I apprehend the Lord? 
shall I receive my high God? If I apprehend him in 
whole-burnt offerings, in yearling calves? should 
the Lord receive in thousands of rams, or in ten 
thousands of fat he-goats? if I shall give my first
born for impiety: the fruit of my womb for the sin 
of my soul.

God had provoked the people to judgment: 
they, knowing their sin, do not wish to contend, 
but to ask, yet they do not even have confidence 
in those prayers. For there is nothing worthy that 
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can be offered to God for sin, and no humility 
can wash away the stains of offenses, because it 
is impossible for the blood of bulls and calves, 
and whole-burnt offerings full of marrow, and 
the gore of rams and fat he-goats, to wash the 
filth of the soul (Heb. 10). Shall I, he says, give 
my firstborn for my crime, as the king of Moab is 
described to have done (4 Kings 3)? or the fruit of 
my womb for the sin of my soul, which Jephthah 
did, offering his daughter for the rashness of his 
vow (Judg. 11)? We, therefore, who are of the 
people of God, knowing that "every living thing 
shall not be justified in his sight" (Ps. 142:2), and 
saying, "I have become a beast before you" (Ps. 
72:23), doing penance for our sins, we doubt and 
say: "In what shall I apprehend the Lord, shall I 
receive my high God?"

How shall I be able to hold him as he flees? 
with what purity shall I be able to prepare a 
lodging for the Trinity? Shall I comprehend him 
in whole-burnt offerings, so that I may offer 
myself entirely as a whole-burnt offering to him, 
or in yearling calves, so that deserting milk and 
coming to solid food, I may be made worthy of the 
acceptable year of the Lord? If I offer a thousand 
rams, if ten thousand he-goats, and understand
ing spiritually all the victims of Leviticus I exhibit 
them in myself, and "a thousand fall from my 
side, and ten thousand at my left" (Ps. 90:7), yet 
I shall be able to give nothing worthy in which I 
may apprehend or receive God. If I give my first
born for impiety, and the fruit of my womb for 
the sin of my soul: I shall indeed give whatever is 
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first in me, but for my sin and impiety I shall offer 
nothing worthy to God.

Whence also David prays, and says: "Wash me 
more and more from my iniquity, and cleanse me 
from my sin. For I know my iniquities, and my 
offense is always against me" (Ps. 50:3). For the 
sin of the soul only blood is worthily offered: and 
blood, not of calves, not of rams, not of he-goats, 
but one's own is worthily offered, the prophet 
saying and asking: "What shall I render to the 
Lord for all that he has rendered to me?" And 
afterward answering: "I will take the cup of sal
vation, and I will call upon the name of the Lord." 
Precious in the sight of the Lord is the death of 
his saints. (Ps. 115). But even that blood we do not 
give, but return. And what is similar? when the 
righteous one for sinners, the Son of God for men, 
has died, should we sinners and men die for the 
confession of his name?

(Verse 8.) I will show you, O man, what is 
good, and what the Lord seeks from you, namely 
to do judgment, and to love mercy, and to walk 
solicitously with your God. LXX: It has been an
nounced to you, man, what is good, or what the 
Lord seeks from you, except that you should do 
judgment, and love mercy, and be prepared to 
walk with your God.

Because you doubt, O people of Israel, or 
rather the whole race of men (for I by no means 
speak only to the people of the Jews, but my 
discourse shall run generally to every man), how 
you can appease God for your sins, if you do not 
even have victims by which your impiety may be 
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compensated: I will answer you what God seeks, 
or rather I have already shown it before in the 
Law. For it is written in Deuteronomy: "And now, 
Israel, what does the Lord your God seek from 
you, except that you should fear the Lord your 
God, and walk in all his ways, and love him, 
and serve the Lord your God with all your heart 
and with all your soul, and keep the command
ments of the Lord your God and his justifications, 
whatever I shall command you today, that it may 
be well with you" (Deut. 10:12)? The Lord seeks 
from us, and having our salvation as a necessity, 
he asks to receive what profits the giver, that we 
should do judgment, that is, that we should do 
nothing without reason and counsel, so that the 
mind may first judge what it is about to do, and 
afterward complete it in deed; that we should 
love mercy, and not be merciful as if compelled 
or of necessity, since God loves a cheerful giver 
(2 Cor. 9). Nor let us say: "Go today, and return 
tomorrow, and I will give to you."

And when we have done judgment and loved 
mercy, what reward shall we receive? We shall 
walk with the Lord God, as Enoch, according to 
the faith of the Hebrew volumes (Gen. 5, Ecclus. 
44), walked with God and pleased him, and was 
not found, because God translated him. For you 
said: "In what shall I follow the Lord, or in what 
shall I apprehend him?" I promise you more: do 
judgment, and love mercy, and you shall walk 
with your God. Or certainly to walk with God is 
not a reward, but a precept. For just as it is com
manded to us that we should do judgment and 
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love mercy: so it is prescribed that we should be 
prepared to walk with the Lord our God; at no 
hour ought we to sleep, at no time ought we to 
be secure, but always to expect the father of the 
family coming, and to dread the day of judgment, 
and in the night of this world to say: "I sleep, and 
my heart watches" (Song 5:2).

The word ESNE (which the LXX translated 
"to be prepared," and we have said "to walk 
solicitously") Theodotion expressed more signif
icantly: kai asphalizou tou poreuesthai meta 
Eloaich, that is, "and take care diligently that 
you walk with your God." Or, as the fifth edition 
translated, kai phrontizein, namely to act solici
tously, and to have this care, that you walk with 
your God. For he who says he believes in Christ, 
ought so to walk even as he walked (1 John 2:6). 
And Paul the apostle says: "Be imitators of me, as 
I am of Christ" (1 Cor. 11).

The voice of the Lord cries to the city, and there 
shall be salvation for those fearing your [Al. his] 
name. LXX: The voice of the Lord shall cry to the 
city, and he shall save those fearing his name.

In the Hebrew, this is the beginning of another 
chapter; but among the Seventy interpreters, it is 
the end of the previous one, and it has this sense: 
Your God, O man, seeks nothing else from you, 
except that you should do judgment, and love 
mercy, and be prepared to walk with your God. 
For the voice of the Lord is heard in his city, the 
Church: and in the holy Scriptures it resounds 
daily, so that not only those who love mercy, but 
also those who are lower, and still fear the name 
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of the Lord, may be saved by his doctrine and 
mercy.

But if it is the beginning of the following chap
ter, let us refer according to the history what is 
said to Samaria, the metropolis of the ten tribes, 
which was captured while Micah was prophesy
ing, and let us say: The Lord rebukes Samaria, and 
threatens her with the plagues that are to come, 
so that the people of Judah hearing, or those 
fearing the name of the Lord, that others suffer 
punishments, they themselves, seized by fear, 
may obtain salvation: for "when the pestilent is 
scourged, not only the wise, but even the fool 
will become more prudent" (Prov. 19:25). And 
this very thing you shall refer to sinners generally 
and to the righteous, so that the torment of some 
may become an example to the rest. This indeed 
the Lord also interprets in the Gospel concerning 
those upon whom the tower in Siloam had fallen 
(Luke 13): that they were not the only sinners 
in the whole people, but that their punishment 
might provoke the rest to penance.

(Vers. 10 seq). Hear, O tribe, and who shall 
approve it? Still there is fire in the house of the im
pious, treasures of impiety, and a lesser measure 
full of wrath. Shall I justify the impious balance, 
and the deceitful weights of the bag? In which 
her rich men are filled with iniquity, and those 
dwelling in her spoke a lie, and their fraudulent 
tongue was in their mouth. And I therefore began 
to strike you with destruction upon your sins. 
You shall eat, and shall not be satisfied, and your 
humiliation shall be in your midst; and you shall 
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take hold, and shall not save; and those whom 
you shall save, I will give to the sword. You shall 
sow, and shall not reap: you shall tread the olive, 
and shall not be anointed with oil; and the must, 
and you shall not drink the wine. And you have 
kept the precepts of Amri, and every work of the 
house of Ahab; and you walked in their wills, that 
I might give you over to destruction, and those 
dwelling in her to a hissing, and you shall bear the 
reproach of my people.

LXX: Hear (Al. Hear], O tribe, and who shall 
adorn the city? Is there not fire and the house 
of the unjust treasuring up unjust treasures, and 
with injury iniquities [Al. iniquity]? if the unjust 
shall be justified in the balance, and in the bag 
fraudulent weights, with which they have filled 
the riches of their impiety [Al. your], and those 
who dwell (Al. were dwelling) in her, have spoken 
unjust things, and their tongue has been exalted 
in their mouth. And I have tormented you with 
destruction because of your sins: you shall eat, 
and shall not be satisfied; and I will cast you into 
yourself, and you shall take hold, and shall not 
save; and whoever shall have been saved, shall be 
delivered to the sword: you shall sow, and shall 
not reap; you shall press the olive, and shall not 
be anointed with oil: and the grape, and you 
shall not drink the wine; and the statutes of my 
people shall be scattered, and all the works of the 
house of Ahab; and you walked in their counsels, 
that I might deliver you to destruction, and her 
inhabitants to a hissing, and you shall receive the 
reproaches of the peoples.
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Much in this chapter the LXX discord from 
the Hebrew truth, at the beginning most of all: 
"Hear, O tribe, and who shall adorn the city? And 
the statutes of my people shall be scattered." For 
which we have put, for the sake of the sequence of 
the discourse: "And you have kept the precepts of 
Amri," although it is also written in the Hebrew: 
"And the precepts of Amri were kept, and all 
the works of the house of Ahab." For if it had 

been written in the Hebrew AMMI (עמי), the LXX 
would have rightly translated, "of my people": 

but now since it is written AMRI (עמרי), and the 
letter RES added, it sounds not like the name of 
the people, but the father of Ahab, concerning 
whom the history of Kings relates (1 Kings 16), 
that it is an error, is ambiguous to no one. Finally, 
after the father's name the son is placed, and it is 
said: "and all the works of the house of Ahab."

Let us return therefore to the beginning of 
the chapter. And first discussing according to the 
letter, with you praying, let us strive to attain 
the spiritual sense. Hear, O ten tribes of Samaria, 
what the Lord contests to you: still the fire, that 
is, iniquity, is in the house of the impious Amri, 
and the treasures of impiety persevere in the 
royal house. Do you wish to hear individually 
with what evils your city is full? Learn: a lesser 
measure provoking the wrath of God, a fraud
ulent balance and diverse weights, and selling 
merchandise in one weight, buying in another 
(Prov. 11; Deut. 25). And if indeed the poor did 
this, poverty could defend the crime by necessity.
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But now her rich men are full not so much of 
riches as of iniquity; because all riches, while they 
despoil others, are brought forth by iniquity. A 
lie follows the gathering of riches, and the hand 
accustomed to storing up treasures possesses a 
fraudulent tongue. Truth brings forth poverty, a 
lie brings forth riches. When your princes did 
this, I did not wish to subvert you immediately; 
but gradually I began to strike, and to admonish 
with various plagues. I sent upon you famine, 
I sent thirst, I sent diseases, and hostile devasta
tion in the circuit: the crop brought forth no 
grain, the pressed olive made no oil, the sterile 
vintages denied wine. Against iniquities, and 
deceitful measures, and fraudulent weights, I 
brought in these punishments. But because you 
kept all the ceremonies of idolatry which Amri 
the impious king had established (1 Kings 16ff.), 
and you observed every work of the house of 
Ahab and Jezebel in place of my law, I was 
impelled by your crime, that I might give you 
and your inhabitants to a hissing, and you should 
bear the reproach of my people, while captured 
by the Assyrians, you are conquered as the people 
of God, and because of you my name is blas
phemed among the nations (Rom. 2:24).

It is to be noted in the present place, that 
where it is read: "and you shall bear the reproach 
of my people": or as the LXX translated: "you shall 
receive the reproaches of the peoples," for "of my 

people," AMMI (עמי) is written in the Hebrew. If 
therefore AMMI sounds like "of my people," it is 
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of no doubt that above, for Amri, "my people" 
was badly translated.

Thus far we have expressed what seemed to 
us according to the Hebrew: now returning to the 
translation of the LXX interpreters, let us dispute 
concerning the individual points as we can. The 
Samaritan tribe is called to hear, which cut itself 
off from the people of God. And it is said to it: in 
vain do you fashion idols, you compose golden 
calves with the hand of the craftsman, and in 
imitation of Jerusalem you wish to build another 
metropolis; for who will be able to adorn the city? 
Is it fire, which is kindled by the burning darts 
of the devil; and the house of the unjust, which 
according to its hardness and impenitent heart 
treasures up for itself wrath in the day of wrath, 
and of the revelation of the righteous judgment 
of God (Rom. 2:5)? And injury increases iniquity, 
so that it not only snatches from the house of 
God, which is the Church, but also with pride 
and haughtiness devastates things belonging to 
others.

Can he be justified who without balance 
and weight gathers fraudulently from the testi
monies of the Scriptures his riches, which riches 
are treasures of iniquity? For since the Lord com
mands: "There shall not be in your bag a weight 
great and small" (Deut. 25): these for the sake 
of base gain always accept persons in judgment, 
and in the same cause they judge the rich and 
poor otherwise and otherwise, not according to 
the business, but according to the diversity of 
means; and the inhabitants of their city, which 

127



C O M M E N TA RY  O N  M I CA H

they think to be adorned by themselves with de
praved dogmas and perverse doctrine, speak a lie, 
and set their mouth on high, and despise the sim
plicity of the Ecclesiastical people. Wherefore the 
most clement God does not strike them equally, 
but gradually strives to commonish through 
plagues, saying: "And I will begin to strike you 
with destruction because of your sins"; and the 
sense is: O city which the heretics wish to build, 
I will strike you, that you may perish, not into 
abolition, but according to that which you are a 
sinner.

It follows: "You shall eat, and shall not be 
satisfied." For they read, and do not understand; 
and feeding on the words of the Scriptures, they 
suffer a want (Al. famine) of truth. "And I will 
cast you out," he says: "and you shall take hold, 
and shall not save: and whoever shall have been 
saved, shall be delivered to the sword." I will 
leave you, he says, to your own judgment; and 
after seeking many things, you have found noth
ing, understanding your error, you shall see that 
you cannot be saved from all your dogmas. But 
whoever shall have thought themselves satisfied, 
and shall not have been cast out from themselves, 
nor shall have apprehended the truth, shall be 
delivered to the sword, and shall be instructed by 
punishments.

You shall sow therefore, O tribe, and O worst 
city, which the heretics build with fire, and iniq
uity, and contumelies, and a deceitful balance, 
and a fraudulent bag; you shall sow, and shall not 
reap; you shall press the olive, and shall not be 
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anointed with oil; and grapes, and you shall not 
drink wine. For it is profitable for you, your error 
being known, that you should not have disciples, 
that you should not anoint your head with the 
oil of sinners, that you should not inebriate those 
drinking with the wine of Sodom.

And the statutes of my people shall be de
stroyed, or of Amri, and all the works of the house 
of Ahab, of those who have been patriarchs and 
princes in heresies. Whom we can refer either 
to contrary virtues, or to heresiarchs, as was 
Marcion and Basilides, and lately Arius, and Eu
nomius. And you walked in their wills, namely of 
Amri and Ahab. And he says beautifully, "in their 
wills." For the doctrine of wicked masters is not 
the doctrine of God, but the inventions of their 
own heart. And I will give you over to destruction, 
that you may perish according to that which 
you are heretical. And your inhabitants into a 
hissing, or that you may follow the hissing of the 
good shepherd according to Zechariah, saying: "I 
will hiss for them, and gather them, for I have re
deemed them" (Zech. 10:8). Or certainly into the 
hissing of the dragon, that is, into the destruction 
of the flesh, that the spirit may be saved (1 Cor. 5), 
and being corrected they may learn not to blas
pheme (1 Tim. 1). And they shall suffer all this, 
that they may understand their error, that they 
have borne the reproaches and sins of all nations 
and of many peoples. I know that some have 
referred to the Church what we have interpreted 
concerning heresies. But how the name of Amri 
and Ahab, princes of Samaria, can be referred to 
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Jerusalem and Judah, under whose names the 
Church is interpreted, I do not sufficiently under
stand.

(Chapter 7, Verses 1 seq.) Woe is me, because 
I have become as one who gathers the clusters of 
the vintage in autumn: there is no cluster to eat: 
my soul has desired the first-ripe figs. The holy 
one has perished from the earth, and the upright 
among men is not. All lie in wait for blood, a man 
hunts his brother to death. The evil of their hands 
they call good; the prince requires, and the judge 
is for giving back, and the great one has spoken 
the desire of his soul, and they have troubled it. 
He who is best among them is as a Christ-thorn; 
and he who is upright, as a thorn from a hedge.

LXX: Woe is me, because I have become as 
one who gathers stubble in the harvest, and as 
clusters in the vintage, when there is no cluster 
to eat the first-ripe things, which my soul has 
suffered. Woe is me, O soul, because the reverent 
one has perished from the earth, and he who cor
rects among men is not: all are judged in blood: 
each one troubles his neighbor with trouble, they 
prepare their hands for evil: the prince requires, 
and the judge has spoken peaceful words, it is the 
desire of his soul. And I will take away their goods 
as a moth eating, and walking upon a rule in the 
day of your speculation.

The aforesaid captivity of both the ten tribes 
and the two (for the word of the Lord was made 
to Micah the Morasthite concerning Samaria and 
Jerusalem), the prophet laments that no just per
son from the people is found on the earth, who 
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can resist the wrath of God, and oppose himself 
in the middle as a wall. In vain, he says, have I 
spoken: in vain did I wish to seek as it were the 
last clusters of a city already vintaged and lost; 
and since there is no cluster to eat, at least to take 
for food the immature figs, which the Hebrews 

call BECHCHORAH (בכורה), that is, unripe figs: as 
if he were to say, not finding bread because of the 
greatness of the famine, I sought after refuse and 
bran.

The holy one has perished from the earth, and 
the upright among men is not: everywhere are 
snares, everywhere fraud: innocent blood is shed: 
for the sake of avarice and lust brotherhood is 
ignored; and they not only do, but also defend evil 
things, and their names being changed, they say 
that what is evil is good. The princes themselves 
do not receive gifts from those offering, but they 
compel the subjects to give, and they require. And 
the judge is for giving back, so judging another 
as he himself is judged by another, that they may 
lend mutual favor to their crimes, and in the 
crime of another defend themselves.

Whoever is great, and as it were most learned 
in the Law, speaks not God's will, but his own. 
"And they have troubled it," either the city, or 
the truth, or the earth, concerning which it is 
said above: "The holy one has perished from the 
earth." For he who is best among them is as 
a Christ-thorn, pricking and holding, wounding 
the one approaching him, and gripping with a 
hooked tooth: and he who shall have been found 
upright, is as a thorn from a hedge, so that pain 
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may be found there where help was thought to 
be.

This according to the Hebrew. Furthermore 
according to the Septuagint, who disagree in cer
tain things, and at the end of the chapter trans
lated altogether otherwise, a sense of this kind 
seems to me: the prophetic or apostolic discourse 
laments the human race generally, that it has 
cast the seed of doctrines in vain, and in place of 
crops and grain the late reaper has found scarcely 
empty stubble and vain stalks, and has not even 
been able to find small clusters in the vineyard, 
and the rest until the end of the chapter.

For if he is blessed who speaks into the ears 
of one hearing, and the ear of the hearer is the 
desire of the wise man, and the intelligent hearer 
is the joy of the speaker: on the contrary, the 
evil disciple is the grief of the teacher, the words 
of Jeremiah also agreeing with this complaint: "I 
have not profited, nor has anyone profited me" 
(Jeremiah).

There are those who think this is said from 
the person of the Savior, complaining that in so 
great a multitude of believers, and in the whole 
world of the human race, he finds works scarcely 
worthy of his blood, who also in the twenty-ninth 
psalm says: "What profit is in my blood, while I 
descend into corruption" (Ps. 29:10)?

Although others assert that it by no means 
befits that person, that he should say: "Woe is 
me, because I have become as one who gathers 
stubble in the harvest": who spoke in the Gospel: 
"Lift up your eyes, and see the regions: because 

132



C O M M E N TA RY  O N  M I CA H

they are already white for reaping" (John 4:35). 
And elsewhere: "The harvest indeed is great, but 
the laborers are few" (Matt. 9:35).

Those therefore who wish to be understood 
from the person of the Savior, say it is not a 
wonder if he says, "Woe is me," who both wept 
over Jerusalem, and was moved to tears at the 
death of Lazarus (Luke 19). But also that, "I 
have become as one who gathers stubble in the 
harvest," they refer to the consummation of the 
age: which also they significantly interpret as the 
harvest, and they say at that time this prophecy 
can be fulfilled, when, iniquity being multiplied, 
the charity of many shall have grown cold, and 
the Son of Man coming shall find rare faith upon 
the earth (Matt. 14:24): for then as it were stubble 
after the harvest, and as it were clusters after the 
vintage, are scarcely found in those who shall 
have kept the faith in the vastness of all things; 
and this voice from the person of the assumed 
man, they think to be approved from the follow
ing things:

"Woe is me, O soul": concerning which he 
spoke: "My soul is sorrowful even unto death" 
(Matt. 26:38). "The one returning shall perish 
from the earth," either by the Antichrist killing 
the holy ones, or by all falling at the magnitude 
of scandals. "And he who corrects among men is 
not: all are judged in blood," not in light and small 
sins, but in the greatest and those pertaining to 
blood. Not vicinity, not friendship, not affinity 
shall delay the crime: all shall lift their hands to 
evil, so that even he who could not do evil, never

133



C O M M E N TA RY  O N  M I CA H

theless, while he prepares his hands, may offend 
in will.

The prince himself asks, and the judge speaks 
peaceful words; for he receives gifts, the desire 
of his soul. Because this is manifest, and I avoid 
the envy of princes and judges, leaving it to the 
intellect of the reader, I will only add this: "Gifts 
blind the eyes even of the wise" (Deut. 16:19): they 
also vivify the soul which they ought not to have 
vivified, and they kill her who lives by her merit 
and virtues, and they do this because of the gifts 
which they require impudently, and receive more 
shamefully.

Whom the Lord threatens, saying these 
things: "And I will take away their goods," which 
they think to be good, which seem good to them. 
Otherwise in the truth of the matter they shall 
never be called good, which both despoil the 
giver and kill the receiver: although it is not so 
much a threat as a blessing, to take away evil 
things from them, and that the Lord himself 
and the divine discourse should enter into their 
consciences and as a moth eat whatever is per
verse, and make a devastation of booties and evil 
thoughts, and walk upon the norm and rule of 
truth, to draw back to the right those very ones 
who were led by depraved opinions; and to do 
this in the light of truth, and in that day when 
those who are holy and chosen from the Church 
shall ascend to the watch-tower, and in the 
height of their doctrines and works shall dispute 
concerning heavenly things.
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(Verses 5-7.) The day of your speculation, your 
visitation comes: now shall be their vastness: do 
not believe a friend, and do not trust in a leader. 
From her who sleeps in your bosom guard the 
barriers of your mouth; because the son does 
insult to the father, and the daughter rises up 
against her mother: the daughter-in-law against 
her mother-in-law, a man's enemies are his do
mestics. But I will look to the Lord: I will wait for 
God my savior: my God will hear me.

LXX: Woe, woe, your vengeances have come, 
now shall be their weepings: do not believe in 
friends, nor hope in leaders. From her who lies 
with you, take care not to believe her, because the 
son does insult to the father, and the daughter 
rises up against her mother, the daughter-in-law 
against her mother-in-law: a man's enemies, the 
men of his house. But I will contemplate in the 
Lord, I will wait for God my savior: my God will 
hear me.

Except for the beginning of the chapter, in the 
remaining parts both editions agree, and mean
while according to history, the day of speculation 
of Samaria, or of Jerusalem, which she had often 
expected and feared would come, and her visita
tion, signifies captivity, saying: Your devastation 
comes: now shall be their vastness, that is, of 

the inhabitants, or siege: for MABUCHA (מבוכה) 
sounds more like poliorkia and phrouresis, that 
is, siege and guarding, than vastness in Hebrew. 
Believe no voices of prophets, therefore, nor lend 
an ear to the deceiving flattery of soothsayers; 
because if among dear names and the affection 
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of consanguinity faith is rare, how much more in 
those who, flattering you, lie for their prey, and 
as if to the sick, command not what is useful, but 
what is delectable and pleasing! Do not believe 
a friend; and indeed Ahithophel rose up against 
David (2 Sam. 15), and the true Ahithophel, Judas, 
against Christ (Matt. 26). And, do not trust in 
a leader, as the men of Shechem in Abimelech 
(Judg. 9). For they themselves made him king, 
and were oppressed by him. From her who sleeps 
in your bosom, guard the barriers of your mouth 
(Mic. 7:5): lest you suffer what Samson suffered 
from Delilah (Judg. 16). Because the son does 
insult to the father; Absalom, namely, to David: 
he not only defiled the kingdom, but also the 
father's concubines with incestuous intercourse. 
The daughter rises up against her mother: of 
which thing while meanwhile we do not find 
testimony from the holy Scriptures, so great are 
the examples of daily life, that we ought rather to 
mourn that they are so many, than to seek them. 
The daughter-in-law against her mother-in-law: 
as the wife of Esau rose up against Rebekah (Gen. 
26). A man's enemies are his domestics. Here I do 
not seek examples, since they are more numerous 
than that we should need testimonies. Since 
therefore these things are so, do not believe, O 
Samaria and Jerusalem, the false prophets. But I, 
says the prophet, will look to the Lord, I will exult 
in God my Savior, or in my Jesus, and my God will 
hear me. The Septuagint exposition follows, who 
said: Woe, woe, your vengeances have come, that 
is, the punishments which are to be inflicted for 
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crimes. "To me," he says, "vengeance, and I will 
repay, says the Lord" (Rom. 12:19; Deut. 32:35). 
And in another place: "The days of your retribu
tion have come" (Hos. 9:7). For the Lord does the 
vengeance of those crying out to him day and 
night and saying: "How long, O Lord, holy and 
true, do you not judge and avenge our blood from 
those who inhabit the earth" (Rev. 6:10)? The 
vengeances have come, therefore, and now shall 
be their weepings, that is, of the vengeances, so 
that those who laughed before may mourn, and 
immediately departing from the age, may sustain 
the torments which that rich man once robed 
in purple and abounding in delights sustains 
in hell, where there is weeping and gnashing 
of teeth (Luke 16; Matt. 8, 13). What follows, 
"Now they shall be"; understand either at the 
end of each one's life, or in the consummation 
of all things, and in the day of judgment, when 
general vengeances shall come upon all. Do not 
believe friends, therefore, because every friend 
supplants with supplanting, and he who is a 
friend for the sake of something, is not so much 
a friend of him whom he feigns to love (for from 
love indeed a friend is named) as of that thing 
which he loves. A certain one, having been asked 
what a friend was, answered: "Another I." But 
if the example of the Pythagoreans is opposed 
to us, who gave themselves as mutual sureties 
to the tyrant, we say that the sentence was not 
brought forth by God generally against all friends 
and affections of charity, nor against all time, 
but concerning that about which the Apostle 
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says: "In the last days perilous times shall come: 
for men shall be lovers of themselves, covetous, 
fastidious, proud, blasphemous, disobedient to 
parents, ungrateful, wicked, without affection, 
not keeping the covenant, delators, incontinent, 
harsh, without benignity, traitors, headstrong, 
puffed up, lovers of pleasures more than of God" 
(2 Tim. 3:1, 2), and the rest. For then brother 
shall deliver up brother, and the father the son, 
and the mother the daughter, and a man's ene
mies his domestics (Matt. 10:35, 36). But even 
now faith is rare: when one thing is turned in 
the lips, another in the heart: the honeys of the 
tongue cover the poison of the mind. Friends of 
the rich are many, but from the poor even those 
who seem to be so, depart. Whence it is said: "If 
you have a friend, possess him in temptation" 
(Sir. 6:7). I read in the Controversy of a certain 
one: "A friend is long sought, scarcely found, dif
ficultly kept." Theophrastus wrote three volumes 
on friendship, preferring it to all charity, and 
yet he attested that it is rare in human affairs. 
There is also Cicero's book on friendship, which 
he inscribed "Laelius": in which that which is 
precepted among ours, "That a friend be to us 
as old wine, and we drink it in sweetness," is 
placed in almost the same words. Friendship 
either receives equals, or makes them: where 
there is inequality, and the eminence of one, the 
subjection of the other, there is not so much 
friendship as flattery. Whence also we read else
where: "Let a friend be the same soul." And the 
Lyricist praying for his friend: "Save," he says, 
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"the half of my soul" (Horace, Odes I, 3). Do 
not believe in friends, therefore, that is, in those 
men who pursue gains from friendships. If you 
wish to be delighted with true friendship, be a 
friend of God, like Moses who spoke to God, 
as a friend to a friend (Ex. 33:11). Be a friend, 
as the Apostles, to whom the Savior says: "Now 
I shall not call you servants: since the servant 
knows not what his lord wills; but I shall call 
you friends, since you have persevered with me in 
all my temptations" (John 15:15). Delicate is the 
friendship which follows the felicities and riches 
of friends. Men of this kind do not seem to me 
to love friends, but themselves. Let us consider 
more attentively the words of the Lord: "But I 
shall call you," he says, "friends." And he returns 
the causes why he calls them friends: "Because 
you have persevered with me in temptation," and 
he did not stop there: but "in all," he says, "my 
temptations." For it happens sometimes, that he 
who has persevered with us in one temptation, 
conquered by others, departs. Second it is pre
cepted: Nor hope in leaders: For cursed is the man 
who has hope in man (Jer. 17:5). In man hope is 
vain, and the true is in God. Whence also Paul 
speaks: "And from among yourselves shall men 
rise up speaking perverse things" (Acts 20:30). 
And the Lord himself through the prophet: "The 
leaders of my people have not known me, they 
are foolish sons and not intelligent: they are wise 
to do evils: but to do well they have not known" 
(Jer. 4:22). Indeed, he says, they were called my 
leaders, and leaders of my people; but because 
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they did not know me, and destroyed the name 
by work, therefore they are foolish sons and not 
intelligent: they have prudence only for this, that 
they may subject to themselves the simple flock, 
and trample it with their feet; but to do well and 
to rule the people they have not known. Do not 
believe in leaders, not in a bishop, not in a pres
byter, not in a deacon, not in any dignity of men. 
Nor do I say this, that you ought not to be subject 
to such grades in the Church: "For whoever shall 
curse father or mother, shall die of death" (Lev. 
20:9). and the Apostle teaches that those set over 
in the Church are to be obeyed; but that it is one 
thing to honor leaders, another to have hope in 
leaders (1 Pet. 2). Let us honor the bishop, defer 
to the presbyter, rise up for the deacon: and yet 
let us not hope in them: because the hope of man 
is vain, and the certain is in the Lord (1 Thess. 
4). The third mandate: From her who lies with 
you, guard, do not believe her. Whence also the 
Apostle calls women a weak vessel (1 Pet. 3:7), 
and commands honor to be exhibited to them by 
their husbands. For the man was not created for 
the sake of the woman, but the woman for the 
sake of the man (1 Cor. 11). And: "The wife," he 
says, "let her fear the husband" (Eph. 5:33). It is 
for the wife to fear, and with fear to love the hus
band: for the husband only to love; because love 
is of the perfect: "Husbands," he says, "love your 
wives and do not be bitter toward them" (Eph. 
5:25); although they provoke to anger, and do 
such things through which they deserve to sus
tain bitterness. For this means parapikrainesthai: 
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nevertheless, you do not return the turn in bitter
ness to them. But also Solomon in Ecclesiastes: 
"And a man," he says, "one of a thousand I found, 
and a woman in all these I did not find" (Eccl. 
7:29): perhaps taught by his own example, that 
women are not to be believed, through whom 
he had offended God (1 Kings 11). But also the 
sublime Poet (not another Homer, as Lucilius 
suspects of Ennius; but the first Homer among 
the Latins): "A various and mutable thing always 
is Woman" (Virg. Aen. IV). Full are the Greek and 
Latin histories of how many men were deceived 
by their wives and their life was betrayed. From 
the Scriptures, however, the examples both of 
Delilah, of whom we made mention above, and 
of another before Delilah, attest, who squeezed 
out the secret of Samson of seven days with tears, 
and with feigned love found what was hiding. 
Whence Samson afterwards speaks: "If you had 
not tamed my heifer, you would not have found 
my proposition" (Judg. 14:18). Thus far it is pre
cepted that we should not easily believe friends, 
nor leaders, nor wives. And a cause is returned 
not sufficiently responding to the proposition; for 
he says: "Because the son dishonors the father, 
the daughter rises up against the mother, the 
daughter-in-law against her mother-in-law, and 
a man's enemies are his domestics." For what 
pertains to a friend, to a leader, to a wife, if the son 
and the daughter and the daughter-in-law rise 
up against the father and mother and mother-in-
law? It seems to me, therefore, thus to be able to 
be joined with the preceding things: Do not be
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lieve friends, and leaders, and wives, who can be 
changed, and be according to the time: when the 
son also and the daughter, forgotten of education 
and infancy, rise up against the authors of their 
life and of their bodies, and do insult to them, 
whom it is a crime to hurt even with the counte
nance. But this exposition by no means befits the 
daughter-in-law rising up against the mother-
in-law, and the man to whom his domestics 
are enemies. Terence in "The Mother-in-Law": 
"What is this? all mothers-in-law hate daugh
ters-in-law" (Terent. Hecyr. II, 1): which although 
it be ambiguous, yet it is almost natural: that 
the daughter-in-law should hate the mother-in-
law, and the mother-in-law the daughter-in-law. 
These things concerning the consummation and 
the end of the world, what kind of generation 
shall precede the advent of the Antichrist, the 
prophetic discourse will have described. Now it 
is to be disputed according to the superior inter
pretation, in which we spoke of heretics: "Hear, 
O tribe, and who adorned the city? Was it not the 
fire and the house of the impious?" And again, 
concerning the Church: "Woe is me, because I 
have become as one who gathers stubble in the 
harvest." And again: "Woe is me, O soul: the 
reverent one has perished from the earth; and 
he who corrects among men is not." And there
after: "The prince requires, and the judge has 
spoken peaceful words, the desire of his soul." 
Whence a double curse follows: "Woe, woe, your 
vengeances have come: now shall be their weep
ings," and let us say what is written concerning 
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heretics: "Do not believe in friends," O simple 
peoples, "and in depraved leaders" who promise 
themselves to be friends and princes of heresies: 
for they do not seek your salvation, but their 
own gains, and they trample the deceived flock 
with their feet: "and to her who sleeps with you, 
take care lest you believe anything," which I can 
understand as none other than the flesh, that 
we may not easily believe the flatteries of the 
flesh, lest the hardness of the mind and its manly 
constancy, having been tamed, should soften by 
allurements. For the son who is born of God, 
having neglected his Creator, blasphemes him by 
whom he was founded, the Scripture saying: "Did 
not one God create you? is there not one father 
of you all?" (Mal. 2:10). and the soul despises the 
heavenly Jerusalem, and contemns the mother 
Church, which whoever shall have contemned, 
shall die of death. And the daughter-in-law rises 
up against her mother-in-law: which according 
to tropology seems difficult in understanding; 
but he who shall have read the Song of Songs, 
and understood the bridegroom of the soul, the 
discourse of God, and shall have believed the 
Gospel which, edited according to the Hebrews, 
we recently translated (in which it is said from 
the person of the Savior: "Just now my mother, 
the Holy Spirit, took me by one of my hairs" 
[Origen, Hom. in Jerem. 15:4]). will not hesitate to 
say that the discourse of God has arisen from the 
spirit, and that the soul, which is the bride of the 
discourse, has the Holy Spirit as mother-in-law, 
which among the Hebrews is said in the feminine 
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gender RUAH (רוח). Heretics, therefore, although 
before they believed in the Scriptures, which 
were written and edited by the Holy Spirit, trans
fer themselves to new doctrines, and the leaven 
of the Pharisees, and the mandates of men: and 
while they contemn the discourse of God, they do 
injury to their mother-in-law. And lest perhaps 
you should doubt that the Word and Son of God is 
born of the Holy Spirit, consider Gabriel's words 
to Mary: "The Holy Spirit," he says, "shall come 
upon you, and the power of the Most High shall 
overshadow you: therefore that holy thing which 
shall be born of you, shall be called the Son of 
God" (Luke 1:35). After these things follows: "A 
man's enemies are the men of his house." Which 
seems thus to be explained by us according to 
tropology: The head of every man is Christ; and 
Christ, the head of the Church (1 Cor. 11:3): of 
this those are often enemies who are thought to 
be in his house, that is, in the Church, and indeed 
they do not depart from the head, but they feel 
against their head, who without a teacher and 
the grace of the Lord, promising the science of 
the Scriptures by their own judgment, are puffed 
up, and know nothing, and languish about ques
tions, and contentions and battles of words, who 
truly consisting in the house, are enemies of the 
truth. But we ought to know, that in the Gospel 
there are almost the same words which we now 
read in the Prophet, and according to the context 
of that place they have another sense, which 
whether they have been taken from the prophet, 
or precepted by his own authority, it is for the 
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Lord to know, who spoke both in the Prophets 
and in the Gospels. But there the Lord says: "I 
have come to divide a man against his father, and 
a daughter against her mother, and a daughter-
in-law against her mother-in-law, and a man's 
enemies are his domestics" (Matt. 10:35, 36). 
These things therefore having been discussed (if 
nevertheless we were able to reach the sense 
of the Scriptures), the holy one, understanding 
charity to have cooled, and that men in the con
summation of the world are not lovers of God, 
but lovers of themselves, others believing friends 
and leaders and wives, and the son and daughter 
and daughter-in-law rising up against father and 
mother and mother-in-law, and a man's enemies 
being his domestics, he himself believes in the 
Lord, and all his contemplation is in his God: and 
although he may be pressed by the tribulations 
and pressures of the world; nevertheless besides 
him who says: "Do not fear, I have overcome the 
world" (John 16:33), having trust in no one, he 
waits for God his Savior, and believing in him, 
and always directing his eyes to him, he hopes to 
be heard, as often as he shall have called upon 
him.

(Verses 8 seq.) Rejoice not, my enemy, over 
me, because I have fallen: I shall rise. When I shall 
sit in darkness, the Lord is my light: I will bear the 
wrath of the Lord, because I have sinned against 
him, until he judge my cause and execute my 
judgment, and bring me forth into the light, and 
I shall see his justice, and my enemy shall behold, 
and she shall be covered with confusion, who 
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says to me: Where is the Lord your God? My eyes 
shall see her [Vulgate: upon her]; now she shall 
be trodden under foot, as the mire of the streets: 
the day that your walls may be built. In that 
day the law shall be far removed: in that day he 
shall come even [Vulgate: and even] to you from 
Assyria, and even to the fortified cities, and from 
the fortified cities, even to the river, and from sea 
to sea, and from mountain to mountain. And the 
land shall be in desolation because of its inhabi
tants, and because of the fruit of their thoughts.

The LXX: Do not insult me, my enemy: because 
I have fallen, and I shall rise again: because if 
I shall walk in darkness, the Lord will enlighten 
me. I will sustain the wrath of the Lord, because 
I have sinned against him, until he justify my 
cause, and execute my judgment, and bring me 
forth into the light, and I shall see his justice, 
and my enemy shall see me, and confusion shall 
cover her, who says to me: Where is the Lord your 
God? My eyes shall see her, now she shall be for 
a treading down, as mire in the ways, the day of 
the smearing of the brick is your deletion, and 
that day shall repel your lawful things, and your 
cities shall come into the shutting up and into the 
division of the Assyrians, and your fortified cities 
into the division from Tyre even to the river, and 
from sea even to sea, and from mountain even 
to mountain; and the land shall be in dissipation 
with its inhabitants because of the fruits of their 
inventions.

It seems to me according to the letter, that 
Jerusalem speaks against the Babylonian and the 
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other nations, which had insulted her: Do not 
rejoice in my ruin: because by the Lord's mercy, 
I shall rise: after I shall have sat in captivity, 
he will lead me forth from the darkness, and he 
will be my light. I will sustain the wrath of the 
Lord: because I know that I have deserved what 
I have suffered, until I be avenged of the nations, 
and my judgment be done. For I know that he 
is about to lead me forth into the light, and I 
shall see his justice, and my enemy Babylon shall 
behold, and the other nations round about, and 
she shall be covered with confusion, who now 
says insulting: Where is the Lord your God? My 
eyes shall see her, and not after a long time, but 
now and in the present trodden down, as the 
mire of the streets. Thus far Jerusalem, or the 
prophet may have spoken from the person of 
the people: Now God is introduced responding 
to Jerusalem: O Jerusalem, the days have come, 
that your walls may be built, which had been de
stroyed by the Babylonian wasting them. In that 
day the law shall be far removed, or the precept 
and command, as Symmachus and Theodotion 
interpreted, saying, epitagen kai prostagma; and 
the sense is: You shall by no means be subject 
to the empire of the Babylonians, in that day in 
which your walls shall be built, they shall come 
to you from Assyria, and from the fortified cities: 
from the fortified cities, I say, even to the Jordan, 
through which the people also passed before, and 
from the Red Sea, and all nations even to the Dead 
Sea, which is near your land, and to Mount Sion, 
from the mountains of the Persians and Medes, 

147



C O M M E N TA RY  O N  M I CA H

into which they had been translated before; and 
the remaining land of the Chaldeans, and of those 
who had wasted you, shall be in desolation, be
cause of its inhabitants, and because of their evil 
works.

The Jews promise this to themselves even 
until today, and in that place, in which we have 
expounded: In that day the law shall be far 
removed, as it seemed to us, and as the more pru
dent of them discuss, some lying frivolously, and 
say: In that day, in which the walls of Jerusalem 
shall have been built by Christ, the holy Scrip
tures of the Law and the Prophets, which are now 
held by us, shall be taken from our hands, and 
delivered to the people of the Jews. For as to what 
is said according to the Septuagint, the day of the 
smearing of the brick, your deletion, let us under
stand it to be said not to Jerusalem, as we have 
expounded according to the Hebrew; but still to 
Babylon, that she herself also is to be deleted, and 
trodden down in the manner of a brick. And that 
day shall repel the lawful things, not the lawful 
things of God, but those lawful things which you, 
O Babylon, had ordered to be observed against 
the law of God. And your cities shall come into 
the shutting up, or into the division, the Assyri
ans attacking you (since indeed Babylon was a 
city of the Chaldeans, not of the Assyrians). And 
your fortified cities shall be in the division of the 
hostile army, from Tyre even to the river Tigris, 
by which you are surrounded, and from the Great 
Sea even to the Red Sea, which touches your re
gions as they go from the side to India. And from 
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mountain even to mountain: from the mountains 
namely of Judea even to the mountains of Media 
and of the Persians, all Mesopotamia and the 
universal region, which is now held by you in 
the middle, shall be subjected to the empire of 
the adversaries. And the land shall be in desola
tion because of the worst fruits of your studies. 
Where the Septuagint interpreted, from Tyre, let 
us know that in the Hebrew it is written, MASOR: 
which word, if it be divided into the preposition 
MA, and the name SOR, is understood as from 
Tyre; but if it be one word, it sounds as munition. 
Finally, all translated it as periochēn, and pe
riphragma, and poliorkian, not from Tyre, as the 
LXX, but munition and the circuit of a walled city. 
This according to the Hebrew, and the vows of the 
carnal Israel and the people of the concision, as if 
an idle word had played from a superfluity.

Now let us come to the spiritual understand
ing, and with the Holy Spirit himself expounding, 
by whom they were written, let us labor in the 
most difficult places. Every soul seems to me to 
be Jerusalem, in which the temple of the Lord 
was built, and the vision of peace, and the knowl
edge of the Scriptures; and afterwards overcome 
by sins, it was led into captivity, and delivered 
to torments, to say against Babylon, that is, the 
confusion of this world, and against the contrary 
power, which presides over this world: Do not 
insult me, my enemy, because I have fallen, and I 
shall rise: for the Lord lifts up the cast down (Ps. 
144), and speaks through the prophet. Shall he 
that falls, not rise again (Jer. 8:4)? And: I will not 

149



C O M M E N TA RY  O N  M I CA H

the death of the sinner: but only that he return, 
and live (Ezek. 33:11). But if you therefore despise 
me, because I sustain torments, learn through 
Ezekiel that punishments are first inflicted on the 
more holy, and it is said by the Lord: Begin at my 
sanctuary (Ibid. 9:6). Because if I shall walk in 
darkness, the Lord is my light. For although the 
rulers of this darkness have deceived me, and I 
sit in darkness and the shadow of death, and my 
feet have stumbled on the dark mountains, yet 
to those sitting in darkness and in the shadow of 
death, a light has arisen, and the light shines in 
the darkness (Isa. 9:2). And: The Lord is my illu
mination and my salvation, whom shall I fear (Ps. 
26:1); and I will speak to him, and say: Your word, 
O Lord, is a lamp to my feet, and a light to my 
paths (Ps. 118:105). For he himself commanded 
me, established in the darkness of this world: 
Let your loins be girt, and lamps burning in your 
hands (Luke 12:35).

It follows: I will sustain the wrath of the 
Lord, because I have sinned against him: until he 
justify my cause, and execute my judgment, and 
lead me forth into the light; and I shall see his 
justice. Every correction for the present seems 
not to be of joy, but of sorrow, and afterwards it 
shall yield the peaceful fruit of justice to those 
who have been exercised by it. The soul therefore 
feeling that it has sinned, and has the wounds 
of sins, and lives in dead flesh, and needs the 
cautery, constantly says to the physician: Burn 
my flesh, cut away the wounds, constrict all the 
humors and the noxious rheuma (flux) with a 
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harsh potion of hellebore. It was of my fault, 
that I was wounded: let it be of my pain, that 
I sustain so many torments, that afterwards I 
may receive health. And the true physician now 
to the one safe and secure shows the cause of 
the medicine, and rightly teaches that he has 
done what he did. Finally after the tortures and 
punishments, the soul being led forth from the 
exterior darkness, and the last farthing being 
repaid, it says: I shall see his justice, and I shall 
speak: Your judgments, O God, are justified. But 
if Christ has been made to us from God wisdom, 
and justice, and sanctification, and redemption 
(1 Cor. 1): he who says that he sees justice after 
the wrath of God, promises to himself the sight 
of Christ. And these things at least concerning 
the penitents. Furthermore it is much better not 
to have wounds, and not to need a physician. 
Healing is not the blessedness of the healed, but a 
solace after pain. Therefore let him who has been 
healed beware, lest he sin again, and something 
worse happen to him again. We read in Leviticus 
(Lev. 13), if however we read with open eyes, and 
the veil which is placed in the Law does not ex
clude the intuition of the interior eye, that in the 
mark and scar of a burning leprosy is accustomed 
to be generated, and to change the color of the 
hair, and a new foulness to be added to the former 
deformation of the scar. This for the reason that 
no one secure of penance, because after sin he 
can say: I will sustain the wrath of God, because 
I have sinned against him, until he justify my 

151



C O M M E N TA RY  O N  M I CA H

cause, may sin and need the cautery, and being 
healed be wounded again.

But when the Lord shall have led us forth into 
the light, and we shall have seen his justice, then 
our enemy Babylon shall see, and she shall be 
covered with confusion, who before spoke to us: 
Where is your God; thinking that Jerusalem after 
the wounds could not be healed. And our eyes 
shall behold her, and she shall be for a treading 
down, as the mire of the streets. And because 
every end of punishments is the beginning of 
good things, and pain profits unto health, from 
the mire of that one bricks shall be made, and its 
smearing shall be the formation of bricks. And 
in that day it shall cast away the old errors, and 
its cities, which had been ill-fortified, shall come 
into the shutting up, or into the division, and 
shall be divided by the Assyrians; from Tyre also, 
which is interpreted as synochē, that is, anguish, 
other strengths shall arise, and there shall be 
a sedition even to those who are delighted by 
the flux (rheumate) of this world, and generate 
lusts in men. And from sea even to sea, and 
from mountain even to mountain wars shall rise 
in turn, so that bitterness may fight against bit
terness, and the loftiness raising itself to be hum
bled, may fight against another height, and then 
truly may be fulfilled: Come, let us go down and 
confound their tongues, that each one may not 
hear the voice of his neighbor (Gen. 11:7), for it is 
profitable that the worst strengths not have con
cord among themselves. And, when Satan shall 
have been divided against Satan, then finally 
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all his kingdom shall be destroyed (Matt. 12). 
And what frequently is accustomed to happen 
in great armies, that the tyrant being killed, his 
satellites divide the kingdom among themselves, 
and rise against themselves, and there is an inter
nal war among them: this also shall happen in 
the consummation of the world, when the walls 
of Jerusalem shall have been built, and Babylon 
shall have fallen, and the Assyrians, and the Tyri
ans from the river, and from the sea, and from the 
mountains, that is, the universal nations of the 
demons shall fight among themselves, and their 
kingdom being dissipated, the kingdom shall be 
made for the Lord Jesus, and every knee shall 
be bowed, of those in heaven, and on earth, and 
under the earth, and every tongue shall confess, 
that the Lord Jesus is in the glory of God the 
Father (Philip. 2). But that you may know that the 
end of this sedition is the profit of the virtues, the 
Babylonian land shall then be in dissipation with 
all its inhabitants, and the Babylonian fruits shall 
by no means be produced.

(Verses 14 seqq.) Feed your people with your 
rod, the flock of your inheritance: who inhabit 
alone in the forest in the midst of Carmel: Bashan 
and Gilead shall be fed according to the ancient 
days: according to the days of your departure 
from the land of Egypt, I will show him wonders. 
The nations shall see, and shall be confounded 
over all their strength. They shall put their hands 
upon the mouth: their ears shall be deaf. They 
shall lick the dust as serpents: as the creeping 
things of the earth, they shall be thrust out from 
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their houses. They shall dread the Lord our God, 
and they shall fear you.

LXX: Feed your people with your rod, the 
sheep of your inheritance, who inhabit alone in 
the forest, in the midst of Carmel they shall be fed 
Bashan and Gilead according to the pristine days, 
and according to the days of your departure from 
the land of Egypt, I will show them wonders. 
The nations shall see, and shall be confounded 
in all their strength: they shall put their hands 
upon their mouth, their ears shall be deaf. They 
shall lick the ground like serpents, which drag the 
earth: they shall be troubled in their conclusions: 
they shall dread over the Lord our God, and they 
shall fear of you.

This which is said: "Feed your people with 
your rod," God the Father speaks to the Son, that 
is, to our Lord Jesus Christ, so that because he is 
the good shepherd, and lays down his life for his 
sheep (John 10:11), he may feed his people with 
his rod, and the sheep of his inheritance. And lest 
we should think the peoples to be the same as 
the sheep, in another place we read: "But we are 
your people, and the sheep of your pasture" (Ps. 
78:13). The people is referred to the rational ones, 
but the sheep to those who, not yet using reason, 
are content only with simplicity, and are called 
from the inheritance of God. Both the people and 
the sheep need the pastoral rod, of which also 
the Apostle speaks: "What do you wish, shall I 
come to you with a rod, or in charity, and in the 
spirit of meekness?" (1 Cor. 4:21). For this cause, 
I think, because the people of Israel was of a 
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stiff neck, and always sighed for the Egyptian 
meats, Moses used the legal rod, the striking rod, 
not only against the Egyptians, whom he struck 
with ten plagues, but also against the people in 
the wilderness, breaking all earthen and fragile 
vessels. But from the hands of the Apostles of 
the Lord Savior, who spoke wisdom among the 
perfect (1 Cor. 2), the rod was shaken out, because 
perfect charity casts out fear (1 John 4:18). If 
anyone should oppose to us, how it is now said 
to Christ, that is, to the good shepherd, who 
is surely greater and better than the apostles, 
that he should use a rod, when it is of greater 
progress not to have a rod, than to correct peoples 
and sheep with a rod: we will respond to them 
according to that which the Lord promises to his 
apostles, that they would do greater signs among 
the peoples than he himself did (John 14:12). And 
because the Lord was still speaking to the carnal 
Israel, and not yet to him who could perfectly 
know the mysteries, therefore it was said of him 
that he should feed his people and flock with 
a rod, but that the rod was shaken from the 
hands of the apostles, and the severity of the 
Law tempered by the clemency of the Gospel. 
Furthermore these peoples and those sheep shall 
therefore be struck, and fed with a rod, because 
they had inhabited alone in the forest. Which 
indeed we can understand both of those who, 
separating themselves from the Church, give 
themselves to the banquets and friendships of 
the gentiles: and also of those who, out of hatred 
of the human race, seek a solitary life, such as 
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we read Timon was at Athens: not that the soli
tary and prophetic life which Elijah (1 Kings 17 
and 19) and John (Matt. 3 and 11) had is to be 
condemned; but because if, despising others, he 
himself becomes proud, and inhabits in the forest 
of vices, he is to be corrected with a rod. He who 
inhabits alone, and does not inhabit in a forest, 
is in the praise of virtues: but he who is alone, 
and does not do works of justice, and enjoys only 
the pleasure of quiet, and does not sweat in the 
work and labor of Christ, nor seeks food with 
his own hands as the Apostle commands (1 Cor. 
4), and is raised in pride: this one inhabits in a 
forest, and is engaged among unfruitful trees. But 
nevertheless because he is a good shepherd, and 
his rod strikes for this reason that he may emend, 
the prophetic discourse promises better things, 
and says: "In the midst of Carmel they shall 
feed Bashan and Gilead, according to the days of 
eternity, and according to the days of your depar
ture from Egypt." Carmel is interpreted as the 
knowledge of circumcision: Bashan as confusion, 
and Gilead as the transmigration of testimony. 
The people of God therefore, and the sheep of 
his pasture, which before were fed without the 
flock of the Lord, and outside his Church, were 
engaged in the forest of errors, afterwards shall 
be transferred to the knowledge of true circum
cision, and shall serve God in spirit, and shall 
glory in the Lord, and shall not trust in the flesh, 
and shall be true circumcision, and not concision. 
And when they shall have been fed with spiritual 
circumcision, understanding their pristine sins, 

156



C O M M E N TA RY  O N  M I CA H

they shall be confounded in their vices, and shall 
blush, and shall be in the confusion which leads 
to life (Sir. 4:25), because there is also another 
confusion which leads to death, in which Og, the 
king of Bashan, once inhabited, since Bashan is 
interpreted as confusion: from which worst con
fusion the Lord also promises that he will deliver 
his people: "The Lord said, from Bashan I will 
convert, I will convert from the depth of the sea" 
(Ps. 67:23). And when we shall have known true 
circumcision, and shall have been confounded 
over our sins, then we shall be in Gilead, which 
is interpreted as the transmigration of testimony, 
in the Church of Christ, to which the testimonies 
of the Law and the utterances of the Prophets 
have transcended, and this shall happen to us 
according to the ancient days, according to the 
days when we went out from the land of Egypt, of 
which Moses says: "Remember the days of eter
nity" (Deut. 32:7), not the days of this age, which 
are called evil, but perpetual days. But he remem
bers the days of eternity, who does not look at 
present things, and has risen with Christ, and sits 
with him in the heavenly places, already in mind 
presuming himself delivered from the days of the 
present age. The divine discourse also promises, 
that he will show wonders to his people, and 
to the sheep of his inheritance: "Then," he says, 
"the nations shall see, and shall be confounded 
in all their strength," because they had once 
devastated, and had prevailed against the people 
of God, and their confusion shall have progress, 
when they shall have understood their own evils. 
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For they shall put their hands upon their mouth, 
and evil works shall take away from them all 
liberty of speaking. But just as the hands of the 
impious nations close their mouths, so the hands 
of the just shall unlock their mouths, receiving 
from good work the faculty of speaking with God. 
Their ears also shall grow deaf, because malice 
not only blinded the intuition of the eyes, but also 
made the ears grow deaf; for they did not wish to 
hear the voice of the charmers, and of the wizard 
charming wisely. And according to Isaiah: "With 
their ears they have heard heavily" (Isa. 6:10): 
although it is much less to hear heavily, than not 
to hear at all, and to become deaf so that one does 
not hear the word of truth. After so many evils it 
is said of them, that they shall lick the ground as 
serpents, which drag the earth, walking on their 
belly, and eating earth all the days of their life 
(Gen. 3:14). And doing works of the flesh, that 
is, earthly works, and dragging with them until 
the day of vengeance, and of the visitation of the 
Lord, not dust, not small vestiges of earth, but the 
whole ground. Which when they shall have done, 
and shall have come to the judgment of God, and 
shall have been enclosed and troubled, so long 
they shall be troubled, and shall be enclosed, as 
long as the earth which they had dragged like 
serpents, shall remain in them. But when that 
shall have failed, they shall be amazed, and shall 
wonder, not in the Lord their God (for not yet 
shall they merit, that he be called the Lord their 
God), but in the Lord our God. And suddenly an 
apostrophe is made to Christ and it is said to him: 
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"And they shall fear of you." For the beginning 
of wisdom is the fear of the Lord (Prov. 1:7; Ps. 
110:10). And these things shall happen, that the 
nations may see, and be confounded in all their 
evil strength; and put their hands upon their 
mouth, and grow deaf in their ears, and lick the 
earth as serpents, which drag the ground, that 
first they may be enclosed, and being enclosed 
be troubled, then terrified be amazed at the Lord 
God of the saints, and at the last they themselves 
also may fear him. This according to the LXX. 
Furthermore because our edition does not differ 
much from them, at least in the present place, 
what was said in those, let us think also to be said 
in this.

(Verses 18-20.) Who is a God like you? who 
take away iniquity, and pass over the sin of the 
remnant of your inheritance. He will no more 
let loose his fury: because he is willing to show 
mercy. He will return, and will have mercy on us: 
he will put away our iniquities, and he will cast all 
our sins into the bottom of the sea. You will give 
the truth to Jacob, the mercy to Abraham, which 
[Vulgate: who] you swore to our fathers from the 
ancient days.

The LXX: Who, O God, is like you? taking away 
iniquities, and passing over injustices to those 
who are left of your inheritance? He has not held 
his wrath for a testimony, because he is willing to 
show mercies. He will return, and will have mercy 
on us, he will submerge our sins: and all our sins 
shall be cast into the bottom of the sea. He will 
give the truth to Jacob, the mercy to Abraham, as 
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you swore to our fathers according to the former 
[Al. pristine] days.

The prophet understanding that the multi
tude of the nations for this reason was troubled 
in its shutting up, that it might be amazed, and 
fear God, and for that reason the Lord rages, 
that he may take away sins, and grant salvation, 
praises the Lord and wonders, and says: Who is 
a God like you? taking away iniquities, and pass
ing over injustices (Exod. 12): so that just as the 
exterminator in Egypt passed over the people of 
Israel, and did not waste them (whence from the 
passing over, phase, that is, pascha [passover], it 
received its name), so you may spare the nations, 
by no means imputing to them their iniquities. 
Furthermore what follows: To those who are left 
of his inheritance, he has not held his wrath for 
a testimony, this is the sense: If he spared the 
nations, which would not believe his Law, and 
those who are superfluous and left of the people 
were abandoned, he would not impute their iniq
uities to them, nor did he bring in his wrath for 
a testimony of their just punishment, what will 
he do concerning his flock, which is fed in the 
midst of Carmel, and in Bashan, and in Gilead? 
For he is willing to show mercy, and returning 
he will have mercy on us, and our heavy sins, 
and the iniquities which sit upon the talent of 
lead, he himself will carry, and submerge in the 
sea, and will not make them appear (Zech. 5). 
He will give the truth to Jacob, and the mercy 
to Abraham: that to the supplanting and new 
people, and always placed in struggle, he may 
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restore in Christ [Al. Christ] his truth, and to the 
multitude of the nations (for Abraham indeed is 
called the father of many nations) he may grant 
mercy, as he swore to those, who stood forth as 
the fathers of our faith according to the ancient 
days: that of the whole multitude of men some he 
may save in truth, others in mercy. Furthermore 
where we interpreted, He will no more let loose 
his fury; for "no more," Symmachus translated 
"for ever": Theodotion, "unto the end": the Sep
tuagint and the fifth edition, "for a testimony": 
for which it is placed in the Hebrew LAED; and 
both "no more," and "for ever," and "testimony" 
can be understood.

I too will say at the end of the volume, signing 
the labor of my little work with the invocation of 
the Lord: O God, who is like you? take away the 
iniquity of your servant: pass over the sin of the 
remnant of my soul, do not let loose your fury 
upon me, nor in your wrath correct me: because 
you are merciful, and your mercies are many. 
Return, and have mercy on me: precipitate my 
iniquities, and send them into the bottom of the 
sea: that the saltiness and bitterness of vices may 
perish in the false region. Give the truth which 
you promised to your servant Jacob, and the 
mercy which you promised to your friend Abra
ham, and deliver my soul from the persecutors of 
your prophets, Ahab, and Jezabel, as you swore to 
my fathers in the ancient days, saying: As I live, 
says the Lord: I will not the death of the sinner, 
but only that he return, and live (Ezek. 33:11). And 
elsewhere: Immediately as you being converted 
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shall have groaned, you shall be saved. Then my 
enemy shall see, and she shall be covered with 
confusion, who now says to me: Where is the 
Lord your God (Ps. 41:4, 11)? I shall see in her 
your vengeance, and she shall be as the mire of 
the streets, and she shall be trodden down, lest 
any more from mire and straw she build Egyptian 
cities.
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