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C O M M E N TA RY  O N  Z E C H A R I A H

T W O  B O O K S  O F  C O M M E N TA R I E S  O N  T H E  
P R O P H E T  Z E C H A R I A H  B Y  T H E  B L E S S E D  E U
S E B I U S  H I E R O N Y M U S ,  P R E S B Y T E R  O F  S T R I
D O N ,  A D D R E S S E D  T O  E X S U P E R I U S ,  B I S H O P  

O F  T O U L O U S E .

Prologue.

At the very end of this autumn, our brother, 
your son, the monk Sisinnius, delivered to me a 
letter from your dignity. Having read it, I rejoiced 
that you are well and mindful of me and of all the 
brethren who serve the Lord in the holy places, in 
whose refreshment you make for yourself friends 
from the mammon of iniquity, and prepare eter
nal tabernacles, so that you can say with David: 
"How lovely are your tabernacles, O Lord of 
hosts! My soul longs, yes, faints for the courts of 
the Lord" (Ps 83:1). For if "the sparrow finds a 
home, and the turtledove a nest where she may 
lay her young" (Ibid.), why should you, who are 
a pontiff of the Lord and tread the winepresses at 
the end of the world to give the wine of Christ's 
blood to thirsty peoples, not freely proclaim and 
say: "My heart and my flesh sing for joy to the 
living God: blessed are those who dwell in your 
house" (Ps 83:3)?

I hear that you, in the valley of tears, in the 
place which God has appointed for the contest to 
give a crown to the victors, are arranging ascents 
in your heart, and going from virtue to virtue, and 
imitating the poverty of the Lord, so that with 
Him you may become rich, and that He may re
cline His head in you, and be received, visited, fed, 
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and clothed each day, and that you are especially 
fervent in the reading of the Holy Scriptures.

And since I wished to offer you some small 
gift of my modest talent, and the explanation 
of the twelve prophets which I had begun was 
nearing its end, I was unwilling to abandon the 
work I had undertaken; but what I was going 
to dictate even without you, I have consecrated 
especially to your name; and I rejoice that the 
very obscure book of the prophet Zechariah, the 
longest among the twelve, is to be discussed at a 
time when, on account of the haste of him who is 
to return, the interpretation allows no delay: but 
whether I will or not, I am compelled to dictate 
what I shall send to you, at least during the prof
itable and stolen hours of the night.

Origen wrote two volumes on this prophet, 
up to the third part of the book from the 
beginning. Hippolytus also published Commen
taries, and Didymus too, at my request, dic
tated books of Explanations, which, along with 
three others on Hosea, he also addressed to 
me (προσεφώνησεν). But their entire exege
sis (ἐξήγησις) was allegorical, and they barely 
touched upon a few points of history.

Therefore, wishing to imitate that house
holder who brings out of his treasure new and old 
things (Matt. 13:52), and the bride from the Song 
of Songs, who says: "New and old, my kinsman, I 
have kept for you" (Cant. 7:13), I have mixed the 
tropology of our writers with the history of the 
Hebrews, so that I might build upon rock and not 
upon sand (Matt. 7), and lay a stable foundation, 
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which Paul the architect writes that he has laid (1 
Cor. 3).

It will be for your benevolence to receive not 
our erudition, which is either non-existent or 
small, but our ready goodwill towards you, so 
that you may provoke us to other things and 
encourage us to run in the long field of the Scrip
tures.

If, however, there are any to whom I have pre
viously promised the interpretation of these and 
other volumes, let them forgive my incredible 
love for you, and consider whatever I have writ
ten to you as written to them. For "charity is kind, 
charity does not envy, it does not seek its own."

But now it is time that, setting forth the words 
of Zechariah, we should spread the sails of inter
pretation to the Holy Spirit.
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BOOK ONE.

CHAPTER I. Verse 1. In the eighth month, in 
the second year of Darius, the word of the Lord 
came to Zechariah, the son of Berechiah, the 
son (Vulgate: of the son) of Iddo, the prophet, 
saying. LXX: In the eighth month of the second 
year under Darius, the word of the Lord came 
to Zechariah of Berechiah, the son of Iddo the 
prophet, saying. In the second year of Darius, son 
of Hystaspes, Zechariah himself is a witness that 
the seventieth year of the temple's desolation, 
which was foretold by Jeremiah (Chapters 25 and 
29), was completed, saying, "O Lord of hosts, 
how long will you not have mercy on Jerusalem 
and on the cities of Judah, with which you have 
been angry?" "Behold, this is the seventieth year" 
(Zech. 1:12): and there is no doubt that Cyrus, 
king of the Persians, who destroyed the empire of 
the Chaldeans, in the first year of his reign sent 
back about fifty thousand captives from Babylon 
to Judea; he also returned the vessels which Neb
uchadnezzar had taken away, and ordered the 
temple to be rebuilt in Jerusalem, and appointed 
as leaders of the people who returned, Zerubba
bel, the son of Shealtiel, and Joshua, the son of 
Jozadak, the high priest. Therefore, after Cyrus, 
who had reigned for thirty years in Persia, was 
killed among the Massagetae by Tomyris, queen 
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of the Massagetae, his son Cambyses succeeded 
to the kingdom; and when he had completed 
eight years, he had two magi brothers as succes
sors: after they were killed by the people, Darius, 
the son of Hystaspes, was established as king 
of the Persians by the decision of the seven fam
ilies. In the second year of his reign, the word 
of the Lord came to Haggai the prophet, and to 
Zechariah, the son of Berechiah, the son of Iddo. 
We have already spoken about Haggai; a few 
things must be said about the title of Zechariah. 
Since he is the son of Berechiah, it is asked why 
he is called the son of Iddo. Nor is it doubted, 
according to the book of Chronicles, that he him
self is Iddo, who was sent to Jeroboam, the son 
of Nebat (2 Chron. 12), under whom the altar 
was destroyed, and the king's hand withered, and 
was restored again at his prayers (1 Kings 13): 
Therefore, from the first year of King Cyrus up 
to the second year of Darius, son of Hystaspes, 
forty years are reckoned, in which only the altar 
had been built and the foundations of the temple 
laid, with the neighboring nations round about 
prohibiting the work, and Cambyses, king of the 
Persians, who had sent letters on this matter to 
the princes of Coele-Syria, and Phoenicia, and 
Samaria. Concerning which Ezra writes the his
tory more fully. But Haggai began to prophesy 
in the sixth month, on the first day of the same 
month. Zechariah, however, prophesied in the 
same year, but not in the same month: for after 
two months, in the eighth month of the year, he 
poured forth his prophecy. Whence, according 
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to the order of the twelve prophets, the former 
is rightly placed tenth, and the latter eleventh. 
And it is a matter of great confidence, indeed of 
hope and faith in the Lord, that what had been 
neglected for so long, whether because the king 
or the nations forbade it, they should begin to do 
at the admonition of two men. We have premised 
these things according to history, in our usual 
manner. Now we must briefly discuss according 
to the anagogical sense (*anagogen*). The eighth 
month among the Hebrews, which they call 
Marheshvan, the Egyptians Athyr, and we call 
November, is the beginning of winter: in which, 
the heat of summer being consumed, all the earth 
is stripped of its greenness, and the bodies of 
mortals are contracted, and there is no solemnity 
according to the law. For it is written that three 
times a year every male shall appear before the 
Lord our God (Exod. 34). The first festival is that 
of the Unleavened Bread, Phase, which among us 
is called Pascha in the Greek and Latin tongue. 
The second is Pentecost, after seven weeks, in 
which the bread of the Presence is offered from 
the first new fruits. The third, in the seventh 
month, is that of the trumpets of propitiation and 
of tabernacles, that is, *skenopegia*, whose last 
day is called the departure and the end. There
fore, the people, being in captivity, and still under 
the king of the Persians, with the temple not yet 
built, nor the walls and ramparts of the city con
structed, do not see the prophecy in a time of joy, 
but after the joy. And yet, he who had the memory 
of the Lord, and on account of memory, blessing, 
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and on account of blessing, testimony: for this 
reason Zechariah, the son of Berechiah, the son 
of Iddo, is sent to him. Zechariah is interpreted 
as "memory of the Lord"; Berechiah, "blessing 
of the Lord"; Iddo, "his testimony." Let us see, 
therefore, what the Word of the Lord, who was in 
the beginning with God the Father, has spoken to 
the people in the prophet Zechariah.

(Verses 2, 3.) The Lord was angry with your fa
thers with indignation, and you shall say to them: 
Thus says the Lord of hosts: Turn to me, says the 
Lord of hosts, and I will turn to you, says the Lord 
of hosts. Do not be like your fathers, to whom the 
former prophets cried, saying. LXX: The Lord was 
angry with your fathers with great anger, and you 
shall say to them: Thus says the Lord almighty: 
Turn to me, says the Lord of powers, and I will 
turn to you, says the Lord of powers: and do not 
become like your fathers, whom the prophets 
who were before rebuked, saying. The anger of 
the Lord does not signify a disturbance in Him 
who is angry, but the merits and sins of those 
upon whom the wrath of God rages; otherwise, 
the Lord never punishes in anger, but corrects 
for this purpose, that He may amend. Hence the 
prophet also prays in the Psalms: O Lord, do not 
rebuke me in your fury, nor correct me in your 
anger (Psalm 6:1). And in another place we read: 
Correct us, O Lord, yet not in your fury, but in 
mercy (Jeremiah 10:24). Therefore, the Lord was 
angry with the fathers of those who are now 
being corrected, not with great anger according 
to the Septuagint interpreters, but simply with 
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anger. For if He had been angry with great anger, 
He would never have called the captives to repen
tance through Daniel and Ezekiel. And while He 
is angry with them, the Lord of hosts speaks to 
you, for which in Hebrew is placed SABAOTH, 
which the Septuagint sometimes translated as 
almighty, and sometimes as of powers. And He 
speaks: Turn to me, and I will turn to you, accord
ing to that which we read: Draw near to the Lord, 
and He will draw near to you. To which this is 
the contrary: You have withdrawn from me, and 
I have withdrawn from you. Moreover, He com
mands those who have returned from Babylon 
to return to the Lord, so that the Lord may also 
return to them, lest the sons begin to suffer what 
the fathers once suffered, to whom the prophets 
of that time similarly spoke. It should be noted 
that in a few short verses and brief sentences, in 
Haggai and Zechariah, it is always added, says the 
Lord of hosts, so that they may know that it is the 
Lord who commands against the king's decree 
and the roaring enemies around; and by this con
fidence they may be stirred up to the building of 
the temple.

(Verse 4.) Thus says the Lord of hosts: Turn 
from your evil ways, and your wicked thoughts: 
and they did not hear, nor did they attend to me, 
says the Lord. LXX: Thus says the Lord almighty: 
Turn from your wicked ways, and from your evil 
devices: and they did not attend so as to hear 
me, says the Lord. The meaning depends on what 
precedes, and what follows must be fitted to 
what came before. For Zechariah is not speaking 
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to the people, but he shows what the former 
prophets said to their fathers, to which they 
cried, saying: Thus says the Lord of hosts: Turn 
from your evil ways and your wicked thoughts. 
This is what Isaiah cried, this Hosea, Joel, Amos, 
and Jeremiah, that they should forsake their evil 
ways and abandon their wicked thoughts, by 
which they sinned in both deed and mind: and 
nevertheless, they did not hear the Lord admon
ishing them through the prophets, nor did they 
attend, not to the prophets who spoke to them, 
but to me, says the Lord: for in them it was I who 
was speaking and was being despised. Hence the 
Lord also says in the Gospel: He who receives you, 
receives me (Matthew 10:40).

(Verses 5, 6.) "Your fathers, where are they? 
And the prophets, shall they live forever? Never
theless, my words and my statutes, which I 
commanded my servants the prophets, did they 
not overtake your fathers? And they returned and 
said: As the Lord of hosts thought to do to us [Al. 
with us] according to our ways and according to 
our inventions, so has he done to us."

LXX: "Your fathers, where are they? And the 
prophets, shall they live forever? Nevertheless, 
receive my words and my statutes, which I com
mand in my spirit to my servants the prophets, 
who overtook your fathers: and they answered 
and said: As the Lord almighty was prepared to 
do to us according to our ways, and according to 
our inventions, so has he done to us."

Where, he says, are your fathers, who did not 
hear, nor attend to me? Where are your prophets? 
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For it is to be understood *apo koinou*: where are 
your fathers, and where are your prophets? That 
is, the false prophets: for he would never say of 
the holy prophets: "shall they live forever?" And 
so, both those who sinned and were unwilling 
to return to me, and those who, sinning with 
false promises, deceived, having been removed 
by death, my words, which I spoke through my 
prophets, remain forever; they overtook your fa
thers and showed that what I said was true. 
Which fathers of yours, proving the prophecies 
of my prophets in themselves by the outcome of 
events, were converted to repentance and said: As 
the Lord of hosts foretold that he would do to us, 
according to our works and sins he has rendered 
to us. Let us read Daniel confessing to the Lord on 
behalf of himself and the people, that they were 
unwilling to hear him, and that whatever they 
suffered happened to them justly (Dan. 3).

(Verse 7.) "On the twenty-fourth day of the 
eleventh month, Shebat: in the second year of 
Darius, the word of the Lord came to Zechariah, 
the son of Berechiah, the son of [Vulg. sons of] 
Iddo, the prophet, saying."

LXX: "On the twenty-fourth, in the eleventh 
month, which is the month of Shebat: in the 
second year under Darius, the word of the Lord 
came to Zechariah the son of Berechiah, the son 
of Iddo the prophet, saying."

Some put the twelfth month instead of the 
eleventh; and interpreting the twenty-fourth day 
of the same month by arithmetic ratios, they 
suspect a square, firm, and stable number, wish
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ing the things that are written to be certain and 
stable; but let us say that in the same second 
year of king Darius, in the third month after the 
first vision, that is, the eleventh after the eighth, 
which among the Hebrews is called SHEBAT, the 
word of the Lord came again to Zechariah. We 
have often taught that the second number is 
unclean, and pertains to the joining of the flesh, 
and the things of the world, and to matter. But 
the eleventh month, which is called SHEBAT, and 
in our language is turned into "rod" (*virga*), 
sounds of austerity and correction, according to 
that of the Apostle: "What do you wish? Shall 
I come to you with a rod (*in virga*)?" (1 Cor. 
4:21). And of the Psalmist saying: "Your rod and 
your staff, they have comforted me" (Psalm 22:5). 
And it is in the bitterest time of winter, which is 
called Mechir by the Egyptians, *Peritios* by the 
Macedonians, and February by the Romans. The 
twenty-fourth day of the month also signifies the 
illustrious shadow of the night, with the moon 
failing into darkness, and the blind and perpetual 
horror of the night increasing. Hence, fittingly, 
those who were still in captivity, and for the most 
part were exiles among the Medes and Chaldeans 
and Assyrians, in the second year and in the 
gravest cold of the eleventh month, and on the 
twenty-fourth day of the same month, see for the 
Jewish people the things that follow.

(Verses 8 ff.) "I saw by night, and behold a man 
riding upon a red horse, and he stood among the 
myrtle trees that were in the bottom; and behind 
him were red horses, speckled, and white. Then 
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said I, O my lord, what are these? And the angel 
that talked with me said unto me, I will show thee 
what these be. And the man that stood among 
the myrtle trees answered and said, These are 
they whom the Lord hath sent to walk to and fro 
through the earth. And they answered the angel 
of the Lord that stood among the myrtle trees, 
and said, We have walked to and fro through the 
earth, and, behold, all the earth sitteth still, and 
is at rest. Then the angel of the Lord answered 
and said, O Lord of hosts, how long wilt thou 
not have mercy on Jerusalem and on the cities of 
Judah, against which thou hast had indignation 
these threescore and ten years? This is the seven
tieth year. And the Lord answered the angel that 
talked with me with good words and comfortable 
words."

LXX: "I saw in the night, and behold a man 
riding upon a red horse, and he stood between 
two shady mountains, and behind him were red 
horses, and speckled, and white. Then said I, 
What are these, lord? And the angel that talked 
with me said unto me, I will show thee what 
these be. And the man that stood between the 
mountains answered and said unto me, These are 
they whom the Lord hath sent to go round the 
earth. And they answered the angel of the Lord 
that stood between the mountains, and said, We 
have gone round all the earth, and, behold, all the 
earth is inhabited and is at rest. Then the angel 
of the Lord answered and said, O Lord almighty, 
how long wilt thou not have mercy on Jerusalem, 
and on the cities of Judah, against which thou 
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hast had indignation? This is the seventieth year. 
And the Lord answered the angel that talked with 
me, good words, and comfortable speeches."

First let us discuss the history: "I saw," he says, 
"by night": not in the day, like Moses, who saw 
God face to face; and Isaiah who spoke: "I saw 
the Lord sitting upon a throne, high and lifted 
up" (Isa. 6:1): before the people were led into cap
tivity, before Jerusalem was destroyed and the 
temple; but while the people were still situated 
in the evils of servitude, he sees in darkness those 
things which he discerns on their behalf. "And 
behold a man riding upon a red horse." The He
brews think this is the angel Michael, who is the 
avenger of the iniquities and sins of Israel. And 
because he stood among the myrtle trees which 
were in the deep, they want the myrtles to be 
understood as the prophets and saints, who were 
conversant in the midst of the captive people, and 
were in the deep. but the man, that is, Michael, 
red and speckled and white horses followed, in 
an order, as they think, changed. so that the 
white signify the Medes and Persians, because 
under them the captivity was dismissed and the 
temple restored. the speckled, the Macedonians, 
of whom some were friends, others persecutors 
(the last vision of Daniel [Ch. 8] speaks most 
fully about this). the red indeed the bloody and 
sanguinary kingdom of the Romans, which killed 
the people and subverted the temple.

Others, however, preserving the order which 
is written, interpret the man who rode upon 
the red horse, and the red, speckled, and white 
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horses, as four kingdoms. The first and second 
as sanguinary, the Assyrians and Chaldeans, of 
whom the first led the ten tribes captive under 
Shalmaneser. The second, Judah and Benjamin, 
the city of Jerusalem having been burned and the 
temple subverted. The third and fourth, speckled 
and white, they think signify the Medes and 
Persians: of whom some were clement, as Cyrus, 
and Darius the son of Hystaspes, and Ahasuerus, 
whom the Greeks call Artaxerxes, under whom 
the history of Esther is fulfilled; others cruel, as 
Cambyses and the rest.

Therefore, the prophet seeing the man riding 
upon the red horse, and after him red, speckled, 
and white horses, and being ignorant of what he 
had seen, and desiring to know the reason of his 
vision, and saying: "What are these, my lord?" 
The angel who spoke in him promises that he 
will tell him: and while he is silent, the man who 
stood among the myrtle trees mentions it. These 
are the kingdoms to which the Lord commanded 
that they should walk through the earth, and 
subject it to his power. Finally, the angels who 
presided over the kingdoms and nations do not 
come to another, but to the man himself and the 
angel of the Lord, who stood among the myrtle 
trees, and say: "We have walked through the 
earth, and behold all the earth is inhabited and is 
at rest." And the sense is: All the kingdoms under 
us are safe and peaceful, nor are they pressed by 
any distress.

From which response the angel, who inter
ceded for Israel, takes the opportunity of praying 
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for the people, and says to the Lord: Since all the 
world is quiet and peaceful, why, Lord, dost thou 
not have mercy on Jerusalem and the cities of 
Judah: especially since according to thy promises 
the time of captivity is fulfilled? And the Lord an
swered the angel who spoke in the prophet good 
words, comfortable words: good, concerning the 
promise of future things; comfortable, concern
ing the necessity of present things. These things 
according to the letter, lest we should seem to 
hide from our own what we have learned from 
teachers of a foreign language.

Furthermore, the teachers of the Churches 
understand the night in which the vision is dis
cerned as the obscurity of the mystical vision. 
For God has made darkness his hiding place 
(Psalm 18:11). And according to the Septuagint 
interpreters it is said of him: "The deep like a 
garment is his clothing" (Psalm 104:6). But the 
man who rode upon the red horse is the Lord Sav
ior, who assuming the dispensation of our flesh, 
hears in Isaiah: "Why is thy apparel red?" (Isa. 
63:2). He who is now shown as red to the captive 
people, is described in the Apocalypse of John as 
sitting in white garments and on a white horse 
(Rev. 3 and 6). That he is said to stand between 
two shady mountains (although "two" is not in 
the Hebrew), they feel is the New and Old Testa
ment, which is said to be covered with very thick 
leaves, and groves, and shady woods, because it 
is involved in many obscurities. The myrtle trees, 
however, which were in the deep, among which 
he is described to stand, they understand as the 
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angelic powers, which ministered to him even 
when he was placed in the flesh. Or certainly 
mountains (that we may take away what is not 
written, "two") absolutely and without number, 
we can feel as the many saints and apostles 
and apostolic men, who are recorded to have 
traversed the whole world as red, and speckled, 
and white. Of whom some were crowned with 
martyrdom, and are called red. Others are called 
speckled by their works and doctrine, and variety 
of signs. Others received the rewards of virginity 
and of sound dogmas, and of a pure heart, which 
sees God.

Finally, the prophet asks the same man and 
angel who stood among the myrtle trees, and 
says: "What are these, my lord?" And the angel 
who spoke in him, namely the prophetic sense, 
promises that he will show what is discerned. 
And although he promised, he himself did not 
answer, but another who stood among the myrtle 
trees, and says: "These are they whom the Lord 
hath sent to walk to and fro through the earth." 
For the apostles were sent by the Lord, that 
they might fill the whole world with Evangelical 
preaching, who after they fulfilled the work, re
turned to the angel of great counsel who stood 
among them, who spoke with the Apostle: "We 
are a sweet savor of Christ in them that are saved, 
and in them that perish" (2 Cor. 2:15), and among 
the people of both callings. And they said to him: 
We have walked through the earth, we have filled 
the work which was enjoined on us, and behold 
all the earth is inhabited and is at rest, which 
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before was deserted by God: now it is his habita
tion, it rests from wars, from the battles of vices 
and sins. because it has received the inheritance 
of the Lord returning to the Father, and saying: 
"My peace I give unto you, my peace I leave with 
you" (John 14:27).

But that which is asked with full mercy, that 
as the seventieth year is at hand, God may have 
mercy on Jerusalem and the cities of Judah, they 
refer to that understanding: That as long as true 
peace comes, and the sabbatism, and the number 
of seven decades, that is, the seventieth year is 
fulfilled, neither does Jerusalem receive full lib
erty, which is interpreted as the vision of peace, 
and is the Church, nor the cities of Judah, souls 
confessing the Lord. Finally, the Lord promises 
back good words, comfortable words: because 
now we see in part, and we prophesy in part 
(1 Cor. 13:12). But when that which is perfect 
is come, let those things which are in part be 
destroyed: and liberated from the Babylon of this 
world, let us cry out: "When the Lord turned 
again the captivity of Zion, we were like them 
that are comforted" (Psalm 126:1).

(Verses 14 ff.) "So the angel that communed 
with me said unto me, Cry thou, saying, Thus 
saith the Lord of hosts; I am jealous for Jerusalem 
and for Zion with a great jealousy. And I am very 
sore displeased with the heathen that are at ease: 
for I was but a little displeased, and they helped 
forward the affliction. Therefore thus saith the 
Lord; I am returned to Jerusalem with mercies: 
my house shall be built in it, saith the Lord of 
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hosts, and a line shall be stretched forth upon 
Jerusalem."

LXX: "And the angel that talked in me said to 
me, Cry, saying, Thus saith the Lord almighty; I 
have been jealous for Jerusalem and Zion with 
a great jealousy. And I am very angry with the 
nations that have attacked her: for whereas I was 
indeed a little angry, they for their part attacked 
her for evil. Therefore thus saith the Lord; I will 
return to Jerusalem with mercy, and my house 
shall be rebuilt in it, saith the Lord almighty: 
and a measure shall be stretched forth upon 
Jerusalem."

These are still the "good words and com
fortable words" which the prophet is now com
manded to cry: that the Lord has been jealous for 
Jerusalem and Zion with a great jealousy. Now he 
who is jealous shows that he loves that for which 
he is jealous, by no means saying through Jere
miah: "As a woman despiseth her husband, so 
hath the house of Israel despised me" (Jer. 3:20). 
To whom the Lord spoke through Ezekiel: "Being 
angry, I will no longer be angry with thee, and my 
jealousy has departed from thee" (Ezek. 16:42). 
He, therefore, who was jealous for Jerusalem and 
Zion (for it is one and the same city), is now angry 
with the opulent nations, whom he named above 
as red, white, and speckled horses: because he 
himself delivered them to be corrected, but they 
raged against those delivered; he willed as a son 
to be amended by a tutor, but they attempted 
to kill and punish as an enemy. To which is sim
ilar that in Isaiah: "I gave them into thy hands: 
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but thou didst show them no mercy. Upon the 
ancient hast thou very heavily laid thy yoke, and 
thou saidst, I shall be a lady forever" (Isa. 47:6). 
Moreover, jealousy is taken *anthropopathos* 
(human-like), as is anger. From which place the 
heretics are convicted, who detract from the Old 
Testament, because God when angry does not 
desire to destroy those with whom he is angry, 
but to amend them. Because, he says, I was jeal
ous for Jerusalem and Zion with a great jealousy, 
whom the adversaries depressed more than I 
had willed: therefore thus saith the Lord: I will 
return not in one mercy, but in many mercies 
to Jerusalem, and my house, that is, the temple, 
shall be built in it under Zerubbabel and Joshua 
the son of Josedech: and the plumb-line of the 
masons shall be stretched forth upon Jerusalem.

Jerusalem and Zion, the "vision of peace" and 
the "watchtower," which considers not the wars 
of this world, nor low and earthly things, but 
peace and concord, and the heights of heaven, 
can be understood as the Church. To which the 
Lord, being angry because of vices and sins, and 
charity daily growing cold (Matt. 24), will deliver 
her to persecutions, that as if in a furnace pure 
gold and silver may appear. But the adversaries 
to whom she was delivered, striving to destroy 
her, fill Jerusalem with the blood of the slain 
from gate to gate. Wherefore the Lord, promising 
back peace and mercy, says that he will build 
her again. And the line or cord according to the 
measures and orders of each is to be stretched in 
her. What the cord is, however, is demonstrated 
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in the following chapter, where the prophet says: 
"I lifted up mine eyes and looked: and behold 
a man, and in his hand a measuring line." More
over, the temple of God which the adversaries 
destroyed can also be understood as the venera
ble body of the Lord, of which he himself said: 
"Destroy this temple, and in three days I will 
raise it up" (John 2:19). Which, destroyed in the 
passion, was raised in the resurrection, and was 
the nursery and beginning of all temples, of 
which the Apostle also speaks: "Ye are the temple 
of God, and the Spirit of God dwelleth in you" (2 
Cor. 6:16).

(Verse 17.) "Cry yet, saying, Thus saith the Lord 
of hosts; My cities through prosperity shall yet 
be spread abroad; and the Lord shall yet comfort 
Zion, and shall yet choose Jerusalem."

LXX: "And the angel that talked in me said to 
me, Cry yet, saying, Thus saith the Lord almighty; 
yet shall cities be spread abroad in good things, 
and the Lord shall yet have mercy on Zion, and 
shall yet choose Jerusalem."

The angel who had said above to the prophet: 
"Cry: Thus saith the Lord of hosts," now also 
impels him to cry, not by intensity of voice, but 
of mind; and this is what he commands to be 
cried: "My cities through prosperity shall yet be 
spread abroad," which you now see devastated 
by Babylonian fire, they shall again abound in 
all things, and with present goods the Lord 
shall comfort past misery, and he shall choose 
Jerusalem, which a little before he had cast away. 
But if we refer this to the Church, to which he 
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promises true and perpetual goods, those goods 
are to be believed of which we read written: "That 
thou mayest see the good things of Jerusalem" 
(Psalm 128:5). And in another place: "If ye be 
willing and obedient, ye shall eat the good things 
of the land" (Isa. 1:19). And that: "Thou shalt be 
trusting in the Lord, and he shall lift thee up 
over the good things of the land." Which a wise 
man, to whom the Lord had revealed the uncer
tain and obscure things of his wisdom, promises 
to himself by hope of future things, and says: 
"I believe to see the good things of the Lord in 
the land of the living" (Psalm 27:13). With these 
goods, after the fires of most cruel persecution 
which the Churches of the Lord endured both 
from the Gentiles and from the Arian heretics, 
peace being restored, we see the Churches of the 
Lord abound, and Zion comforted, and Jerusalem 
chosen, which he had long since cast away. This 
same thing we can understand both of the temple 
of the Lord and of each of the believers. Some 
refer the comforted Zion and chosen Jerusalem, 
and the other things which are preached in this 
manner by all the prophets, to the heavenly 
Jerusalem, which, destroyed by ruin, is to be built 
up by virtues. All of which we shall more rightly 
interpret concerning the Church.

(Verses 18, 19.) "Then lifted I up mine eyes, 
and saw, and behold four horns. And I said unto 
the angel that talked with [Al. to] me, What 
be these?" And he answered me, "These are the 
horns which have scattered Judah, Israel, and 
Jerusalem." And the Lord showed me four car
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penters [fabros]. Then said I, "What come these 
to do?" And he spake, saying, "These are the horns 
which have scattered Judah, so that no man did 
lift up his head: but these are come to fray [de
terere] them, to cast out the horns of the Gentiles, 
which lifted up their horn over the land of Judah 
to scatter it."

LXX: "And I lifted up mine eyes, and saw, 
and behold four horns. And I said to the angel 
that talked in me, What are these, Lord?" And 
he said to me, "These are the horns that have 
scattered Judah, and Israel, and Jerusalem." And 
the Lord showed me four smiths [fabros]. And I 
said, "What are these coming to do?" And he said, 
"These are the horns that scattered Judah, and 
broke Israel: and none of them lifted up his head: 
and these are gone forth to sharpen them in their 
hands." The four horns are the nations that lifted 
up the horn over the land of the Lord, to scatter 
it."

That the four horns which tossed and scat
tered Judah, and Israel, and Jerusalem, are four 
nations—the Babylonians, the Medes and Per
sians, and the Macedonians, and the Romans—
the Lord himself now explains when asked by the 
prophet, and Daniel repeats most fully. Who in 
the vision of the image which had a golden head, 
and a silver breast, and a bronze belly, and iron 
and clay legs and feet, interpreted these four na
tions (Dan. 2). And again in another vision of four 
beasts—a lioness, and a bear, and a leopard, and 
another horrible beast whose name he did not 
set down—he showed the same nations under 
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another figure. But that the Medes and Persians 
were one kingdom after the victory of Cyrus, he 
who has read both secular and sacred letters will 
not doubt. And most rightly he placed horns for 
kingdoms, the holy Scripture having this custom, 
that a kingdom is always interpreted in horns, 
as is that: "And he has exalted the horn of his 
Christ" (Psalm 148:14). And in another place: 
"And has raised up a horn of salvation for us in 
the house of David his servant" (Luke 1:69). And 
that ten horns are to reign at the last, the same 
prophet Daniel testifies (Dan. 7). Therefore, at 
that time when this vision was seen, the kingdom 
of the Babylonians had already passed away, that 
of the Persians and Medes was at hand, and 
that of the Greeks and Macedonians, and of the 
Romans, was to come. What the Babylonians, 
what the Medes and Persians, what the Greeks
—that is, the Macedonians—did to Judah, Israel, 
and Jerusalem, the learned man recognizes, es
pecially under Antiochus, surnamed Epiphanes, 
under whom the history of the Maccabees is 
woven. After the coming of the Lord Savior 
also, when Jerusalem was surrounded, what the 
Israelites endured, both the Gospel previously 
announces (Luke 19) and Josephus, the vernacu
lar writer of Jewish history, most fully teaches. 
These horns tossed and scattered Judah, almost 
man by man, so that none of them, depressed by 
the heavy weight of evils, lifted up his head. The 
four smiths also, or artisans, whom the Greeks 
call *tektonas*, the prophet himself does not 
behold, but the Lord shows them to him, and 
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explains who the smiths and artisans are, whom 
we understand as angels obedient to the Lord's 
power, so that what the nations had destroyed, 
these may build up. But this, for which we have 
interpreted from the Hebrew: "These are come to 
fray [deterere] them," namely the kingdoms, the 
Septuagint interpreted: "These are come forth to 
sharpen them in their hands." To sharpen them, 
however, is to be taken for to wear them down 
[deterere]. Or certainly to wear them down, so 
that they may submit all necks under the yoke of 
Christ, and not (as some have interpreted) that 
when they have been sharpened, they should 
become worse. For if the angels come for this, 
to make the bad worse, they are not to be called 
smiths, that is, destroyers of evils and builders 
of goods; but they themselves would be taken 
for evil ones and destroyers. And this should 
be noted, that these four horns of the nations 
lifted up one horn against the people of God; for 
they did not reign at the same time and oppress 
Israel together, but succeeded one another: the 
Medes and Persians after the Babylonians; after 
the kingdom of the Persians, the kingdom of the 
Macedonians; after the kingdom of the Macedo
nians, the empire of the Romans.

These things we have said following the order 
of history. But that the prophet says he lifted 
up his eyes, that is to be fitted to the spiritual 
sense: "I lifted up mine eyes unto the hills, from 
whence cometh my help" (Psalm 121:1). And: 
"Lift up your eyes, and look on the fields; for 
they are white already to harvest" (John 4:35). 
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And what we read in Isaiah: "The Holy One 
said, Lift up your eyes on high, and behold who 
hath created all these things" (Isa. 40:26). There 
is need, therefore, of the lifting up of the eyes 
and spiritual intelligence, that we may see the 
contrary powers which have lifted up their horn 
against us: and of which the Apostle speaks: 
"For we wrestle not against flesh and blood, but 
against principalities, against powers, against 
the rulers of the darkness of this world, against 
spiritual wickedness in high places" (Eph. 6:12). 
These four adversaries, who were always fighting 
against the Saints, Christ oppressed at his com
ing. And of these the Psalmist doubles: "Thou 
shalt tread upon the asp and the basilisk; the lion 
and the dragon shalt thou trample under feet" 
(Psalm 91:13). We can take the four horns which 
reigned against the people of God as the four 
*pathe*, which the learned, not expressing word 
for word *kakozelos* as "passions," but interpret 
as "perturbations": sickness of mind and joy; 
two present and two future: fear and desire, of 
which also the illustrious poet signifies (Aeneid 
6): "Hence they fear and desire, they grieve and 
rejoice."

Against these, four smiths and (so to speak) 
physicians, and good artisans, are not discerned 
by the prophet—for he could not yet see them by 
himself without the showing of God—but they 
are shown to him by the Lord, namely the four 
virtues: prudence, justice, fortitude, temperance, 
about which Tully [Cicero] disputes most fully in 
the books of *Offices*, writing also a proper book 
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about the four virtues. Those, therefore, who de
stroy vices, build up virtues; and all the saints, 
who possessing these remedies always restore 
the Church, are to be called smiths. Whence also 
the Apostle spoke: "As a wise masterbuilder I 
have laid the foundation" (1 Cor. 3:10). And the 
Lord being angry says that he will take away 
from Jerusalem the masterbuilder and the wise 
man (Isa. 3). And the Lord himself, the Son of 
the almighty God and the Creator of all things, 
is called the son of a smith [fabri]. I read in 
someone's commentaries that the four smiths 
are understood as the four Evangelists, who 
restore the oppressed Israel—namely the sense 
seeing God—and Judah confessing the Lord, and 
Jerusalem the vision of peace, to their former 
seat, and those whom the nations of vices had 
scattered from the Church, they drew back to 
salvation through the preaching of the Gospel.

(Chapter 2.---Verses 1, 2.) "I lifted up mine 
eyes again, and looked, and behold a man with a 
measuring line in his hand. Then said I, Whither 
goest thou? And he said unto me, To measure 
Jerusalem, to see what is the breadth thereof, 
and what is the length thereof [Al. the height 
thereof]."

LXX: "And I lifted up mine eyes, and looked, 
and behold a man with a geometer's line in his 
hand. And I said to him, Whither goest thou? And 
he said to me, To measure Jerusalem, to see what 
is the breadth thereof, and what is the length 
thereof."
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He who had previously seen sorrowful things 
with eyes lifted up upon the four horns, now 
again lifts up his eyes, that he may see the man 
of whom it is written: "Behold the man whose 
name is the Orient" (Zech. 6:12); of whom also 
we read above: "And behold a man riding upon a 
red horse, and he stood among the myrtle trees 
that were in the bottom," or "between the shady 
mountains" (Zech. 1:8). And of whom the Father 
speaks: "He hath built my city" (Heb. 11), whose 
builder and maker is God. This man is also seen 
by Ezekiel, having a line in his hand, and a reed 
for the measure of a man's cubit, that he may 
measure Jerusalem, whose description, that is, 
the breadth and the length, the same prophet 
pursues in mystical speech (Ezek. 40). Some 
think this was partially completed under Zerub
babel, and Joshua, and Ezra, and Nehemiah, and 
the other leaders or kings who ruled the people 
of Israel until the coming of the Lord Savior. 
Others indeed, and especially the Jews, interpret 
it in the kingdom of a thousand years, carnal men 
seeking carnal things. But most of our own refer 
it to the heavenly Jerusalem, and they say this is 
to be built up again, which had been destitute by 
the ruin of sinful souls. Let the heretics suspect 
this. Furthermore, let us interpret the mountain 
of Zion and the mother of the firstborn and of 
the saints as the Church, which was built in the 
passion and resurrection of the Lord, and is daily 
built by him who knows the measures and merits 
of each. What we have said of the Church can 
also be received of the souls of believers, which 
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are daily built by the Lord, and discern his peace 
which was left to the apostles.

(Verses 4 seqq.) And behold, the angel who 
talked with me went forth, and another angel 
went forth to meet him, and said to him: Run, 
speak to this young man, saying: Jerusalem shall 
be inhabited without a wall, for the multitude of 
men and cattle in the midst thereof. And I will be 
to her, saith the Lord, a wall of fire round about, 
and I will be in glory in the midst thereof.

LXX: And behold, the angel who talked with 
me stood, and another angel went forth to meet 
him, and said to him, saying: Run and speak to 
that youth, saying: Jerusalem shall be inhabited 
as a fruitful place by the multitude of men and 
cattle in the midst thereof. And I will be to her, 
saith the Lord, a wall of fire round about, and I 
will be in glory in the midst thereof.

The angel who spoke in the prophet and 
stood, or as it is read in Hebrew, went forth—for 
this is what JASA signifies—the Hebrews think is 
Michael. And the other angel who went forth and 
came to meet him, they suspect is Gabriel, who 
speaks to Michael, so that he may speak to the 
prophet, how great an abundance of all things, 
and a multitude of men and cattle, and firmness 
of walls Jerusalem is to have, which at present 
seems to be destroyed down to embers and ashes.

But let us, according to the spiritual sense, 
interpret all these things in the Church, which 
is inhabited without a wall—or as the Seventy 
translated, katakarpos, that is, an abundance of 
all fruits—and has a multitude of men and cattle; 
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and the Lord is a fire round about her, and he him
self dwells in the midst of her in glory. This is the 
city of which we read elsewhere: "Glorious things 
are spoken of thee, thou city of God" (Ps. 86:2). 
And again: "Great is the Lord, and greatly to be 
praised in the city of our God, in the mountain 
of his holiness" (Ps. 47:1). In this city, whoever 
dwells can say: "But I am like a fruitful olive tree 
in the house of God" (Ps. 51:10). And: "The Lord 
ruleth me, and I shall want nothing: in a place 
of pasture he hath set me. He hath brought me 
up on the water of refreshment" (Ps. 22:1). And 
Jerusalem, he says, shall be inhabited without a 
wall because of the multitude of men and cattle, 
or rather, with an abundance of all fruits.

Some interpret the "men" and "cattle" as two 
peoples, the Jews and the Gentiles; that those 
who were versed in the Law and came to the 
faith of Christ are called "men"; while we, who 
after idolatry were as if in the desert of the Law 
and the solitude of the prophets, and received 
his passion, should be called "cattle." Others, 
however, wish "men" to be understood as those 
who are rational and learned in the knowledge 
of the Scriptures, while "cattle" as the simple 
among the believers; and of these it is said: "Men 
and cattle thou shalt save, O Lord" (Ps. 35:7). 
These cattle and these living creatures hear the 
voice of the Good Shepherd, and know and follow 
him; who is himself both the shepherd, because 
he rules us, and the door, because through him 
we enter into the Church and to the Father (John 
10); and a wall of fire round about, that he may 
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warm those believing and dwelling in the midst, 
who before had grown lukewarm in the cold of 
charity, and that they may be fervent in spirit. But 
the wolves and most savage beasts—of whom it 
is written: "Deliver not the soul that confesseth 
thee to the beasts" (Ps. 73:19); and whose fruit is 
hay, wood, stubble (1 Cor. 3:12); and who bring 
forth thistles and thorns—he consumes with his 
fire; and he who is a fire to his adversaries is glory 
in the midst of the believers. Moreover, that the 
Lord is the wall of Jerusalem, we read also in an
other place: "Mountains are round about it, and 
the Lord is round about his people" (Ps. 124:2).

The Jews think that all these things under 
the Anointed (eleimmeno), whom they promise 
to themselves with the vainest hope, are to come 
carnally; that Jerusalem shall have such blessed
ness that, because of the multitude of men and of 
all cattle, it cannot have a wall; but the wall is the 
defense of the Lord himself, and it shall enjoy the 
glory of him dwelling in the midst.

(Verses 6 seqq.) Ho, ho, flee from the land of 
the north, saith the Lord: for I have spread you 
abroad as the four winds [Al. in the four winds] of 
the heaven, saith the Lord. Ho, Zion, deliver thy
self, that dwellest with the daughter of Babylon. 
For thus saith the Lord of hosts: After the glory 
hath he sent me unto the nations which spoiled 
you: for he that toucheth you toucheth the apple 
of his eye. For, behold, I will shake mine hand 
upon them, and they shall be a spoil to their 
servants: and ye shall know that the Lord of hosts 
hath sent me.
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LXX: Ho, ho, flee from the land of the north, 
saith the Lord, for I will gather you from the four 
winds of heaven, saith the Lord. Save yourselves 
in Zion, ye who dwell in the daughter [Al. in the 
daughter] of Babylon. For thus saith the Lord 
Almighty: After the glory hath he sent me to the 
nations which spoiled you: for he that toucheth 
you is as he who touches the apple of his eye: 
Behold, I will bring my hand upon them, and they 
shall be a spoil to those who served them, and ye 
shall know that the Lord Almighty hath sent me.

The quarters of the world, which the Greeks 
call klimata, are understood according to the 
position of Jerusalem and the temple. Therefore, 
the Assyrians and Babylonians, who laid waste 
the people of God, dwell in the land of the North. 
Finally, in Jeremiah (Chapter 1), the pot which ac
cording to Ezekiel (Chapter 24) is full of flesh (by 
which is understood the city of Jerusalem) is kin
dled from the face of the North. Because, there
fore, the angel who had met the angel prophesy
ing in Zechariah had commanded that he should 
speak to the youth (for in comparison to angelic 
dignity, all human nature is called "youth," be
cause not the angels progress into us, but we into 
angels), and should say to him: "Jerusalem shall 
be inhabited without a wall," and so forth. Now 
the same word of the Lord comes to those who 
dwell in the North: that they may be gathered 
from the four winds, into which they had been 
dispersed throughout the whole world, and may 
return to Zion, who were dwelling in Babylon. Or 
certainly thus: You who are dispersed in the four 
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quarters [Al. parts] of heaven, flee from the land 
of the North, and, O Zion, who now dwellest in 
Babylon, flee and return to thy pristine seat. That 
"ho" is said a third time in the vocative case is an 
exhortation to flight, so that they may know they 
have been admonished to flee not once, but more 
frequently.

It must also be said otherwise: The North is 
a most harsh wind, which makes the hearts of 
its inhabitants most harsh, and from which evils 
are kindled over all who dwell on the earth, and 
toward which, according to this same prophet 
Zechariah, the black horses go forth, that they 
may stand in their own region (Zech. 1 and 6). 
He also who in Isaiah had said boastfully: "I will 
ascend into heaven, I will exalt my throne above 
the stars of heaven: I will sit also upon the mount 
of the congregation, in the sides of the North" 
(Isai. 14:13), boasts that he has his kingdom in 
the coldest place of the earth. We read in another 
place: "Behold, there shall come from the North 
a smoke" (Isai. 14:31): and of those who had de
parted far from the holy city, it is said: "Behold, 
these shall come from far: and, lo, these from 
the North and from the sea" (Isai. 49:12). And 
through Jeremiah the Holy Spirit speaks, provok
ing those who are in captivity that they should 
return to Jerusalem: "Go and proclaim these 
words toward the North, and say, Return, thou 
backsliding Israel, saith the Lord" (Jer. 3:12). We 
are therefore commanded, we who have dwelt in 
the North and have lost the heat of the Lord's 
fervor, who are dispersed in the world, and of 
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whom the Gospel proclaims that the Lord sends 
his angels into the four winds (Mark 13) and gath
ers us, and we who are involved in the vices and 
confusion of this world: that we should flee into 
Zion, the Church of the Lord, and leaving humble 
things, we should stand in her watchtower and in 
the loftiness of her dogmas.

What follows, "Thus saith the Lord of hosts, 
After the glory hath he sent me," and so forth, the 
voice of the Savior speaking is introduced, who, 
being Almighty God, says that he has been sent 
by the Almighty Father, not according to that 
which he is almighty, but according to that which 
he was sent after the glory. "Who, being in the 
form of God, thought it not robbery to be equal 
with God: but made himself of no reputation, and 
took upon him the form of a servant, and was 
made obedient to the Father unto death, even the 
death of the cross" (Phil. 2:6). Nor is it a wonder 
that Christ is called Almighty, from whose person 
we read in the Apocalypse of John: "These things 
saith the faithful witness, the beginning of the 
creation of God, who is, and was, and is to come, 
the Lord God Almighty" (Rev. 1:4, 5). That also 
which we read in the twenty-third psalm: "Lift up 
your heads, O ye gates; and be ye lift up, ye ever
lasting doors; and the King of glory shall come 
in" (v. 7): and again it is said by other angels igno
rant of the mystery of the flesh [Al. incarnation] 
assumed: "Who is this King of glory?" The Lord 
of hosts, he is the King of glory," refers to Christ. 
For where we read "Lord of hosts," in the Hebrew 
it is written SABAOTH, which is translated by the 
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LXX interpreters as "Almighty." From which we 
understand that wherever "Lord of hosts" is said 
of Christ, he ought to be understood as Almighty. 
Nor is it a wonder if Christ is called Almighty: 
"Unto whom all power is given in heaven and in 
earth" (Matt. 28:18). And who says: "All things 
that the Father hath are mine" (John 16:15). But if 
all things, that is, God from God, Lord from Lord, 
light from light, then also from the Almighty, 
Almighty: for it cannot be that those whose na
ture is one, their glory should be different.

He was sent, therefore, after the glory of the 
divine majesty to the nations which spoiled the 
people of God, so that they who had previously 
plundered them should be a spoil to those serv
ing them, and all the once-serving crowd may 
know that the Almighty God sent him.

What he says, "He that toucheth you toucheth 
the apple of his eye," take "touch" for vexation 
and injury, according to what we read: "Touch 
not mine anointed, and do my prophets no harm" 
(Ps. 105:15). For he who touches the saints of the 
Lord is as if he desired to vex the apple of his eye, 
and struggled to deprive it of that clear light of 
which he speaks in the Gospel: "Ye are the light of 
the world" (Matt. 5:14). But God lifts up his hand 
that he may strike the adversary nations, and ei
ther bring back his people into Jerusalem or into 
the Church. Take the adversary nations according 
to tropology as the contrary powers, which daily 
subject sinners to their power and compel them 
to serve them.
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(Verses 10 seqq.) Sing and rejoice, O daughter 
of Zion: for, lo, I come, and I will dwell in the 
midst of thee, saith the Lord. And many nations 
shall be joined to the Lord in that day, and shall be 
my people: and I will dwell in the midst of thee, 
and thou shalt know that the Lord of hosts hath 
sent me unto thee. And the Lord shall inherit Ju
dah his portion in the holy land, and shall choose 
Jerusalem again.

LXX: Rejoice and be glad, O daughter of Zion: 
for, lo, I come, and I will dwell in the midst of 
thee, saith the Lord: and many nations shall flee 
for refuge to the Lord in that day, and shall be his 
people, and they shall dwell in the midst of thee: 
and thou shalt know that the Lord Almighty hath 
sent me unto thee, and the Lord shall inherit Ju
dah his portion in the holy land, and shall choose 
Jerusalem again.

And these things are still to be understood 
from the person of the Lord: that he exhorts his 
people, restored from captivity to their former 
seat, to rejoice and be glad, because the Lord him
self comes and dwells in their midst, and many 
nations are to believe in him, of whom it is said: 
"Ask of me, and I shall give thee the heathen for 
thine inheritance, and the uttermost parts of the 
earth for thy possession" (Ps. 2:8). And he dwells 
in their midst, speaking to the disciples: "Lo, I am 
with you alway, even unto the end of the world" 
(Matt. 28:20). And let the Lord possess Judah 
as his portion—that is, the soul that confesses 
and believes in his name—and let him possess 
it nowhere else but in the holy land, which is 
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interpreted as the Church; and let him choose 
Jerusalem again, which he had left to temptation 
in persecutions.

Some of the Jews think that these things 
were partially completed under Zerubbabel and 
Joshua, Ezra and Nehemiah, especially since 
Jerusalem is chosen and Judah is possessed: 
namely, the two tribes which returned from the 
Babylonian captivity and were called Judah, and 
not Israel, who until now remain among the 
Medes. Others, however, defer it to the future, 
saying that then the nations will believe in him 
who is sent by the Lord, and Jerusalem is to 
be chosen; although all nations have already 
believed in the Lord Savior, and that which is 
entirely destroyed cannot be chosen. But rightly 
after the captivity is the daughter of Zion pro
voked to joy, of whom it is also said in the psalm: 
"When the Lord turneth the captivity of his peo
ple, Jacob shall rejoice, and Israel shall be glad" 
(Ps. 53:6).

(Vers. 13) Be silent, O all flesh, before the Lord: 
for he is raised up out of his holy habitation. 
LXX: Let all flesh fear before the Lord, for he has 
risen from his holy clouds. Since these things 
are so, and the Lord is to possess Judah as his 
portion and to choose Jerusalem, let every kind 
of man dread the coming of the Lord, because 
he has risen from his holy habitation. Now the 
Lord is said to "rise," and as it were to "awake 
from sleep," when he rises up for the vengeance 
of his people, according to that which is written: 
"Arise, why sleepest thou, O Lord?" (Ps. 44:23). 

38



C O M M E N TA RY  O N  Z E C H A R I A H

Or according to the LXX who said, "he has risen 
from his holy clouds," understand the patriarchs, 
prophets, and apostles, to whom the Lord com
manded that they should not rain rain upon 
Israel. These are the clouds of which it is written: 
"Let the clouds drop down righteousness" (Isai. 
45:8); for neither can those corporeal clouds, into 
which the denser air is gathered, rain righteous
ness. In these and with these clouds the Lord says 
in the Gospel that he will come (Luke 21). And 
in Isaiah we read that the Lord came into Egypt 
in a light cloud (Isai. 19:1). Egypt is taken as the 
world, into which the Lord is remembered to 
have descended in the flesh, which, brought forth 
from the virginal womb, was weighed down by 
no weight of human seed or of sins.

Moreover, that "all flesh" is taken not ab
solutely of men, and beasts, and birds, and fish, 
but specifically of men, that Scripture signifies: 
"O thou that hearest prayer, unto thee shall all 
flesh come" (Ps. 65:2). For not all flesh of irra
tional animals will come to the Lord; but that 
which is to receive the gift of the Holy Spirit, and 
of which it is said: "I will pour out my spirit upon 
all flesh; and your sons and your daughters shall 
prophesy" (Joel 2:28).

(Chapter 3.---Verses 1 seqq.) And he showed 
me Joshua the high priest standing before the 
angel of the Lord, and Satan standing at his right 
hand to resist him. And the Lord said unto Satan, 
The Lord rebuke thee, O Satan; even the Lord that 
hath chosen Jerusalem rebuke thee: is not this a 
brand plucked out of the fire?
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Now Joshua was clothed with filthy garments, 
and stood before the angel. And he answered and 
spake unto those that stood before him, saying, 
Take away the filthy garments from him. And 
unto him he said, Behold, I have caused thine 
iniquity to pass from thee, and I will clothe thee 
with change of raiment. And he said, Let them set 
a fair mitre upon his head. So they set a fair mitre 
upon his head, and clothed him with garments.

LXX: And the Lord showed me Jesus the high 
priest standing before the face of the angel of 
the Lord, and the devil stood at his right hand 
to resist him. And the Lord said to the devil, The 
Lord rebuke thee, O devil; and the Lord who has 
chosen Jerusalem rebuke thee. Is not this as a 
brand plucked out of the fire?

And Jesus was clothed with filthy garments, 
and stood before the face of the angel, and he 
answered and said to those standing before his 
face, saying, Take away the filthy garments from 
him. And he said to him, Behold, I have taken 
away thine iniquities; and clothe ye him with a 
long robe (podere), and set a fair mitre upon his 
head. And they set a fair mitre upon his head, and 
clothed him with garments.

Before we come to the spiritual understand
ing, how the Hebrews explain this place must be 
said briefly and succinctly. Joshua the high priest
—whom the Greeks call archierea, the Latins 
pontificem—they wish to be understood as the 
son of Jozadak, who with Zerubbabel presided 
over the people. At whose right hand stood the 
adversary—for this is what Satan is interpreted 
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as—to resist him. And rightly he stood at his right 
hand, not at his left, because the accusation was 
true, in that he himself with others had taken a 
foreign wife; which is written very fully in Ezra 
and in Malachi, who follows this prophet (1 Ezra 
10 and Mal. 2). And the Lord said to Satan, to 
the accuser and to his adversary—for he himself 
is the enemy and the avenger, and the accuser of 
his brethren—"The Lord rebuke thee, O Satan": 
as in "the Lord rained from the Lord": "and the 
Lord who has chosen Jerusalem rebuke thee." 
Since, therefore, out of all the cities of Judah 
Jerusalem has now been chosen, the Lord by no 
means imputing to her the sins she committed, 
why dost thou attempt to overwhelm Joshua as a 
brand—which is commonly called a firebrand—
who escaped from the Babylonian captivity like 
something half-burned?

What follows, "Joshua was clothed with filthy 
garments," they interpret in three ways. Either 
because of the illicit marriage, or because of the 
sins of the people, or because of the squalor of 
the captivity. Now the angel before whose face 
Joshua stood commanded the other angels in the 
person of the Lord to take away from him the 
filthy garments, of which we spoke above. When 
they had completed the command in deed, again 
the same angel speaks to Joshua: "Behold, I have 
taken away thine iniquity from thee"—these are 
the filthy garments—"and I have clothed thee 
with change of raiment," that is, I have joined 
to thee an Israelite wife; for which the Seventy 
translated podere, which we can call a "robe 
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reaching to the heels," because it flows down to 
the heels and the feet. And what follows, "Set a 
fair mitre upon his head," for "mitre" (cidari) in 
the Hebrew we read SANIPH, which is called a 
mitra by many; and in this they wish the dignity 
of the priesthood to be understood, so that, the 
filth of sins having been taken away, he might 
have a clean priesthood. Thus the Jews.

But our people argue thus: that he is the great 
priest to whom it is said, "Thou art a priest for 
ever after the order of Melchizedek" (Ps. 110:4). 
Who, since he cannot be seen by himself, is 
shown to the prophet by the Lord standing before 
the angel of the Lord, whom they wish to be 
the Angel of Great Counsel; not that there is one 
and another, or that we receive two persons in 
the Son, but that the same and one is shown 
both as a defiled man and is said to appear as 
an angel, the mediator between men and God. 
But that it is not Joshua the son of Jozadak, they 
attempt to show from this: that "son of Jozadak" 
is not added in the present place, who in other 
places, and where it is truly said of Joshua the 
son of Jozadak, is always reckoned by the father's 
surname. Jesus, therefore, is seen standing, and 
standing with a firm step: "and Satan stood at 
his right hand to resist him." For he was tempted 
in every way without sin. And in the Gospel 
the tempter approaches him, seeking always to 
oppose his right hand and his virtues. And what 
follows, "The Lord rebuke thee, O Satan; even the 
Lord that hath chosen Jerusalem rebuke thee," 
they explain thus: because the Father and the Son 
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are Lord, and in the hundred and ninth psalm we 
read, "The Lord said unto my Lord, Sit thou at my 
right hand." The Lord speaks of another Lord, not 
that the Lord himself who speaks cannot rebuke, 
but that from the unity of nature, when the one 
has rebuked, he himself who speaks rebukes. 
"For he that hath seen the Son hath seen the 
Father" (John 14:9); and this is he who has chosen 
Jerusalem, the Church which contemplates the 
peace of the Lord. A brand plucked out of the 
fire can most correctly be understood as he who, 
although he was in Babylon, was not consumed 
by the Babylonian fire, nor touched by the flame 
of this world. Whence also Moses in the solitude 
sees a great vision, in which the bush burned 
and was not consumed (Exod. 3). This Jesus was 
clothed with filthy garments; who, although he 
had done no sin, was made sin for us, "and he 
himself bears our infirmities, and grieves for us, 
and we esteemed him smitten, stricken of God, 
and afflicted. But he was wounded for our trans
gressions" (Isai. 53:4). But he was wounded for 
our transgressions (Isai. 53:4). And in the Apostle 
we read: "Christ hath redeemed us from the curse 
of the law, being made a curse for us" (Gal. 3:13). 
He speaks here in the twenty-first psalm: "The 
words of my sins are far from my salvation" (Ps. 
22:1). And in the sixty-eighth psalm: "O God, 
thou knowest my foolishness; and my sins are 
not hid from thee" (Ps. 69:5). All these things 
are called "filthy garments," and shall be taken 
away from him when he shall have blotted out 
our sins; so that because he was clothed with 
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filthy garments, we, rising again in him, may 
hear after baptism: "Let thy garments be always 
white" (Eccl. 9:8); and the whole Church of 
believers hears through Isaiah: "Wash you, make 
you clean" (Isai. 1:16). And of her it is prophesied 
in the Song of Songs: "Who is this that cometh 
up bleached white?" (Cant. 3:6). Moreover, take 
the podere (the long robe) as his incarnation, 
which is from the earth and is signified in the 
feet. Understand the fair mitre upon his head as 
the splendor of the divine majesty, so that one 
and the same may be seen according to the man 
adorned with the podere, and according to God 
with the mitre.

(Vers. 6, 7.) And the angel of the Lord stood, 
and the angel of the Lord protested unto Joshua, 
saying: Thus saith the Lord of hosts: If thou wilt 
walk in my ways, and if thou wilt keep my charge, 
then thou shalt also judge my house, and shalt 
also keep my courts, and I will give thee places to 
walk among these that stand by.

LXX: And the angel of the Lord stood: and the 
angel of the Lord protested to Jesus, saying: Thus 
saith the Lord Almighty: If thou wilt walk in my 
ways, and if thou wilt keep my commands, then 
thou shalt also judge my house; and if thou wilt 
keep my court, I will give thee those to converse 
in the midst of these that stand here.

The Hebrews, following the order of the inter
pretation they have begun, understand these 
things as said to Joshua the son of Jozadak by 
the angel of the Lord: that after the removal of 
the filthy garments and the restoration of the 
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dignity of the clean priesthood, it is commanded 
him according to what is written in the Gospel: 
"Behold, thou art made whole: sin no more, lest 
a worse thing come unto thee" (John 5:14). And a 
reward is promised him, if he walks in the ways 
of the Lord and keeps his commands: that he 
himself should be the judge of his house—that is, 
he should continue as high priest in the temple
—and should keep its courts and vestibules; and 
that the Lord should give him from the number 
of the angels (who at that time stood before 
his sight) those by whose help he might be 
surrounded, and be secure from every fraud of 
enemies.

According to our people, who refer all these 
things to the Lord Savior, this seems to be diffi
cult: that it is said to Jesus by the angel, "If he 
walks in the ways of the Lord and keeps his 
commands, he himself also shall judge his house, 
and keep his courts, and the Lord shall give him 
those to walk from among these that assist him." 
Which is easily solved, if we consider him who 
deigned to take the form of a servant (Phil. 2). 
"And though he was rich, yet for our sakes he 
became poor" (2 Cor. 8:9). Whatever, therefore, 
is said of the members is referred to the body: 
our progress is the Lord's victory. And when we 
have come unto a perfect man, unto the measure 
of the stature of the fullness of Christ (Eph. 4), 
he shall judge the house of God, according to that 
which the Apostle said: "But Christ as a son over 
his own house; whose house are we" (Heb. 3:6). 
And to Timothy: "If I tarry long, that thou mayest 

45



C O M M E N TA RY  O N  Z E C H A R I A H

know how thou oughtest to behave thyself in the 
house of God, which is the church of the living 
God, the pillar and ground of the truth" (1 Tim. 
3:15). And not only shall he judge his house, but 
he shall keep the courts of the Lord, of which it is 
written: "Worship the Lord in his holy court" (Ps. 
29:2). Now he shall judge, or discern, his house, 
and according to the merits of each, giving to 
some ten cities, and to others five (Luke 19). And 
appointing some in the Church as prophets, and 
others as apostles, others as teachers, others as 
workers of miracles (1 Cor. 12). Having some for 
eyes, others for hands, others for feet, according 
to that which we read: "God standeth in the con
gregation of the mighty; he judgeth among the 
gods" (Ps. 82:1).

He gave him also ministers from the number 
of the angels, who, being established in the flesh, 
are like angels, and of whom the Apostle spoke: 
"Our citizenship is in heaven" (Phil. 3:20). For if 
angels neither marry nor are given in marriage, 
and those who persevere in virginal continence 
are like angels (Matt. 22), why should we not 
think that the apostles and all the saints given to 
Jesus are of angelic dignity, who assist him in the 
Church, and never have wavering feet, but stand 
with the Lord who stands?

(Verses 8, 9.) "Hear, O Jesus, thou great priest, 
thou and thy friends that dwell before thee, for 
they are portending men." "For behold, I will 
bring my servant the East (Orient), for behold 
the stone that I have given before Jesus, upon 
one stone there are seven eyes." LXX: "Hear then, 
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O Jesus, thou great priest, and thy neighbors 
who sit before thy face, for they are teratoscopoi 
(τερατοσκόποι), that is, observers of portents, 
for behold I will bring my servant the East, for the 
stone that I have given before the face of Jesus, 
upon one stone there are seven eyes."

Our people are pressed in this place by the 
Jews, because according to the sequence and text 
of the discourse they ought rather to understand 
Jesus the priest as the son of Jozadak, than the 
Lord the Savior. For if the discourse is to the 
Lord, and it is said to Christ: "Hear, O Jesus, 
thou great priest," who is it of whom it is added: 
"Behold, I will bring my servant the East," who 
by another name is called a stone, and was given 
before Jesus, and upon this stone are seven eyes? 
On the contrary, our people strive to assert that 
both Jesus the great priest, and the East, and 
the stone, are called Christ according to various 
understandings. But how this might be said of 
him [Al. himself] to him as if of another, is most 
difficult to explain.

Those, therefore, who wish Jesus to be the son 
of Jozadak the great priest, interpret his friends 
who dwell or sit before him, and who are por
tending men, as his disciples and the prophets. 
For prophets are placed as a sign of future things. 
What is it then that Jesus and his friends are 
compelled to hear: "I will bring my servant the 
East," and the rest? Above, God had promised 
[Al. permitted] Jesus the son of Jozadak the great 
priest, that if he walked in his ways and kept his 
precepts, he himself would judge his house and 
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keep his courts, and would give him ministers of 
angelic dignity: now he tells him and his friends 
that full happiness and perfect blessedness will 
then be in the future, when the East comes, of 
whom it is written: "Behold the man whose name 
is the East" (Zech. 6:12). And in Malachi: "Unto 
you that fear my name shall the Sun of righteous
ness arise, and health in his wings" (Mal. 4:2). 
And in Numbers: "A star shall rise out of Jacob, 
and a man out of Israel" (Num. 24:17).

In the Gospel also we read most clearly con
cerning Christ: "In which the East from on high 
hath visited us: to enlighten them that sit in dark
ness and in the shadow of death, to direct our 
feet into the way of peace" (Luke 1:78). He who 
is called the East is also the cornerstone (Eph. 
2), because he joins both peoples together, and 
associates two walls into one house. This stone is 
a stone of stumbling to those who do not believe, 
of which it is also said in the Psalms: "The stone 
which the builders rejected, the same is become 
the head of the corner: this is the Lord's doing" 
(Ps. 118:22, 23). Upon this stone are seven eyes, of 
which Isaiah speaks: "A rod shall come forth out 
of the root of Jesse, and a flower shall rise up out 
of his root, and the spirit of God shall rest upon 
him, the spirit of wisdom and understanding, 
the spirit of counsel and fortitude, the spirit of 
knowledge and piety, and the spirit of the fear of 
God shall fill him" (Isa. 11:1 seqq.).

Those who wish the great priest and his 
friends to be understood as the Lord the Savior 
and his disciples, take the teratoscopoi and 
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portending men to refer to the apostles (Al. disci
ples), who have looked upon his mystical signs 
and have known future things from present ones, 
while they interpret the eyes restored in him who 
was blind from birth (John 9) as being over the 
people of the Gentiles, and in the woman with the 
issue of blood (Matt. 9), they explain the Church 
set free from works of blood.

But this which follows: "for behold the stone 
which I have given before Jesus," lovers of history 
understand concerning Christ in such a way that 
they say Christ will come after Jesus the son of 
Jozadak. For they say that being "before Jesus," 
that is, in his sight and before his face, signifies 
future things, and that he is called a stone for his 
fortitude and strength, by which he has crushed 
all kingdoms, whom we also read of in Daniel as 
being cut out of a mountain without hands (Dan. 
2).

(Verse 10.) "Behold, I will engrave the sculp
ture thereof, saith the Lord of hosts, and I will 
take away the iniquity of that land in one day." 
"In that day, saith the Lord of hosts, every man 
shall call his friend under the vine and under the 
fig tree." LXX: "Behold, I will dig a pit, saith the 
Lord Almighty, and I will handle all the iniquity 
of that land in one day. In that day, saith the Lord 
Almighty, every one shall call his neighbor under 
the vine and under the fig tree."

Above he had said: "Behold the stone that I 
have given before Jesus, upon one stone there 
are seven eyes." Now consequently he maintains 
the metaphor (metaphoran) from the stone, and 
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says: "I will engrave its sculpture"; or, "I will 
carve its engraving." For that which is written 
in Hebrew MAPHATE PHETHEE, Aquila inter
preted as diaglypso anoigma autes (διαγλύψω 
άνοιγμα αυτής), that is, "I will carve its opening": 
Theodotion and Symmachus, "I will carve its 
sculpture." And the sense is: I will cause this 
stone to be wounded by the nails of the cross and 
the lance of the soldier, and in his passion I will 
take away the iniquity of the land in one day, of 
which it is written: "This is the day which the 
Lord hath made, let us be glad and rejoice in it" 
(Ps. 118:24).

In that day of the passion of Christ, the 
man who is perfect in Christ, and has ascended 
with the apostles to the height of the Lord's 
benevolence, shall call his neighbor, whether the 
believers from among the Jews, or certainly the 
people of the Gentiles, under the vine which is 
called Sorek, and of which he says in the Gospel: 
"I am the vine" (John 15:1), and whose fruit glad
dens the heart of man: and under the fig tree, the 
sweetest fruits of the Holy Spirit, that they may 
rest in eternal peace, and with the sedition of the 
world and the blood of warriors suppressed, they 
may know they are under the King, whose name 
mystically in Solomon is peace. Concerning this 
same sitting under the vine and under the fig tree, 
the prophet Micah also makes mention, saying: 
"In that day every one shall call his neighbor and 
his brother under his fig tree and his vine, and 
there shall be none to make them afraid" (Mic. 
4:4).
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But as to what is written according to the 
Septuagint: "Behold, I will dig a pit," we can 
understand the trench or pit for the sculpture 
of the stone: for everything that is carved is 
also dug out. However, if anyone should more 
contentiously wish not to refer this to the stone, 
but to have it as a proper beginning and its own 
sentence, let us say that God Almighty in the day 
of the passion of His Son (or, as the Jews think, 
at the ultimate end of the world, when He shall 
come to judge) digs out and brings into the open 
the works of each one, and handles the whole 
earth in the day of judgment: for this is that "one 
day," and in that day each of the saints shall call 
his companions and friends, who are themselves 
also saints, to rest, and shall rejoice in the virtue 
of their works.

(Chapter IV.---Verse 1.) "And the angel that 
spoke in me returned, and awaked me as a man 
that is wakened out of his sleep." LXX: "And the 
angel that spoke in me returned, and awaked me 
as a man is wont to be awaked out of his sleep."

For where had he gone, that he should return, 
especially he who spoke in the prophet, and could 
not be without him in whom he spoke? But as of
ten as human fragility is left to its own weakness, 
it is to be believed that the help of God and of 
His angels departs from us. Therefore the prophet 
also, astonished by the stupor of the great vision, 
was numb in his whole mind, and could not see 
the bright light of truth: hence he is awaked from 
the past vision to another vision, as if waking out 
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of sleep, that he may see what he did not see with 
closed eyes.

Let us speak also in another way. The proverb 
of Solomon is a testimony: "If thou sittest, thou 
shalt be without fear: but if thou sleepest, thou 
shalt sleep sweetly, and thou shalt not fear 
the terror coming upon thee, nor the rushes of 
the impious falling upon thee" (Prov. 3:23 seqq. 
[Vulg. 24, 25]). He who shall sleep this sleep, 
and shall hear said of him what we read written 
of Lazarus: "If he sleep, he shall do well" (John 
11:12), will be able to sing with the bride: "I sleep, 
and my heart watcheth" (Song 5:2). Let us see 
then to what things the prophet rises up, as if 
from sleep, to contemplate.

(Verses 2 seqq.) And he said to me: "What 
seest thou?" and I said: "I have seen, and behold a 
candlestick all of gold, and its lamp upon its head: 
and its seven lights upon it: seven and seven 
pouring-vessels (infusoria) for the lights, which 
were upon its head." "And two olive trees over it, 
one on the right of the lamp, and one on its left." 
And I answered, and said to the angel that spoke 
in me, saying: "What are these things, my lord?" 
And the angel that spoke in me answered, and 
said to me: "Knowest thou not what these things 
are?" and I said: "No, my lord." And he answered, 
and spoke to me, saying: "This is the word of the 
Lord to Zerubbabel, saying: Not with an army, 
nor by might, but by my spirit, saith the Lord of 
hosts. Who art thou, O great mountain, before 
Zerubbabel into a plain? and he shall bring forth 
the primary stone, and shall make grace equal to 
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its grace." LXX: And he said to me: "What seest 
thou?" And I said: "I have seen, and behold a can
dlestick all of gold, and a lamp over it; and seven 
lights upon it, and seven pouring-vessels for the 
lights, which were upon it." And behold two olive 
trees over it, one on the right of the lamp, and 
one on the left." And I questioned, and said to 
the angel that spoke in me, saying: "What are 
these things, Lord?" And the angel that spoke in 
me answering, said to me: "Dost thou not know 
what these things are?" And I said: "No, lord." 
And he answered and spoke to me saying: "This 
is the word of the Lord to Zerubbabel, saying: 
Not with great strength, nor by might, but by my 
spirit, saith the Lord Almighty: Who art thou, O 
great mountain, before the face of Zerubbabel, 
that thou shouldst correct? and I will bring forth 
the stone of inheritance: the equality of grace its 
grace."

The angel who awaked Zechariah as a man 
rising from sleep, asks what he has seen, so 
that as he answers, being ignorant and inquiring 
what he perceives, and saying: "What are these 
things, my lord?" we may hear from him: "This 
is the word of the Lord to Zerubbabel: Not with 
an army, nor by might, but by my spirit, saith 
the Lord." Let us speak, then, running through 
the individual parts, first of what is seen by the 
Hebrews, by whom we have been instructed in 
the Old Testament: then by these steps, as it were, 
let us ascend to the heights [Al. thresholds] of the 
Church.

53



C O M M E N TA RY  O N  Z E C H A R I A H

The solid golden candlestick they interpret as 
the Law, that is, nomon (νόμον). The lamp, how
ever, that is the flame shining and glowing on the 
top of the candlestick, they interpret as Christ, 
who is the head of the Law, and enlightens the 
whole world. The seven lights upon the candle
stick, the seven graces of the Holy Spirit, of which 
we spoke above, that on one stone there are seven 
eyes. For no one doubts that the Law was written 
by the dictation of the Holy Spirit. Moreover, the 
seven pouring-vessels in which the oil is, which 
is sent into the lights that shine upon the candle
stick, they wish to be understood as these seven 
graces descending from heaven to men through 
the Law. The two olive trees upon the candlestick 
on the right and left sides, between which the 
lamp shines in the middle, they interpret as the 
Law and the Prophets.

And when the prophet had related his vision, 
not knowing what he saw, he questioned the 
angel speaking in him, namely, the sense en
lightened by God. For this is our angel, who, 
understanding prudently, indicates to us the will 
of God, and says: "What are these things, my 
lord?" But the angel does not explain the vision 
of the prophet as he had been asked by him; 
instead, he asks the questioner in return: "Dost 
thou not know what these things are?" To which 
he answers, "I do not know": and he himself 
answers; "This is the word of the Lord to Zerub
babel saying: Not with an army, nor by might, but 
by my spirit, saith the Lord." Therefore the word 
of the Lord to Zerubbabel, which spoke not with 
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an army, nor by might, but by my spirit, is itself 
the interpretation of the vision: not with an army, 
nor with a multitude of warriors, but by the spirit 
of God was the people brought back, and is to be 
more fully brought back, and the adversaries are 
to be laid waste.

And that which follows: "Who art thou, O 
great mountain, before Zerubbabel into a plain?" 
they understand as said to the devil, who stood 
on the right of Jesus to oppose him, and raised 
himself up against Zerubbabel and the people of 
the Jews. But he was turned into a plain and hum
bled; and he lies under the feet of Israel, because 
God will bring forth the primary stone, Christ His 
Son, who has always been a help to the people of 
Israel. And his grace, that is, of the stone toward 
those whom he brought back from captivity, shall 
make equal the grace which he always exercised 
toward their fathers. These things we have found 
said by the Hebrews.

Now let us discuss what has been written 
by ecclesiastical men in their Commentaries. 
The golden candlestick [Al. however] they under
stand as the Church made of the purest gold, 
which in the holy Scriptures searches for the 
sense and mind more than the words. That gold is 
accepted in the sense, the back parts and shoul
ders of the dove in the sixty-seventh Psalm show 
[Ps. 68:13]: which are said to radiate with the 
greenness or brightness of gold. The lamp they 
also understand as Christ, because He shines 
in the Church, who said of Himself: "No man 
lighteth a candle, and putteth it under a bushel" 
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(Matt. 5:15), that is, under the measure of the 
Law; but upon a candlestick, that is, the liberty of 
the Gospel, that it may shine to all who are in the 
house. The seven lights and their pouring-vessels 
[Al. suffusoria] they also understand as the graces 
of the Holy Spirit, through which the Church 
receives the oil of the mercy of God and of all 
virtues. The two olive trees upon the candlestick 
they understand as Moses and Elijah, who spoke 
with the Lord on the mountain, and signified 
what He was to suffer in Jerusalem (Matt. 17). For 
all the law and the prophets preach of the passion 
of Christ. Others interpret the two olive trees on 
the right and on the left as the Law and the 
Gospel, so that the Gospel is on the right, the Law 
on the left: of which right and left it is said in the 
Song of Songs: "His left hand is under my head, 
and his right hand shall embrace me" (Song 2:6). 
Most of our people interpret the mountain as the 
devil and the Antichrist, who dares to stand be
fore Zerubbabel (from whom Christ is to be born) 
and to raise himself up, and to say in the Gospel: 
"All these things are delivered to me, and I will 
give them to thee, if thou wilt fall down and wor
ship me" (Matt. 4:9). Whom the Lord, prostrating 
him under His feet, and making him humble and 
dejected instead of proud, says: "Get thee behind 
me, Satan, for it is written: Thou shalt worship 
the Lord thy God, and him only shalt thou serve" 
(Ibid. 10, and Deut. 6:13). And they give the exam
ple in the Gospel of the lunatic, whom when the 
apostles could not heal, they ask why they could 
not heal him, and they hear: "Amen I say to you, 
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if you have faith as a grain of mustard seed, you 
shall say to this mountain, remove from hence to 
yonder place, and it shall remove; and nothing 
shall be impossible to you. But this kind is not 
cast out but by prayer and fasting" (Matt. 17:19, 
20 [Vulg. 20, 21]). The mountain there is openly 
taken as the devil. Others, however, with no small 
temerity, refer this which is manifestly said of the 
devil to Christ, who is often called a mountain 
in the holy Scriptures. Nor is it necessary to give 
examples, of which there is a great abundance. 
But they are led into this error because it is 
written in the Septuagint: "Who art thou, O great 
mountain, before the face of Zerubbabel, that 
thou shouldst correct?" namely, that this moun
tain which is before the face of Zerubbabel, that 
is, who descends from the stock of Zerubbabel, 
wishes to correct the world himself, and of him is 
that which follows: "I will bring forth the stone 
of inheritance" of which it is written: "Thou art 
he that wilt restore my inheritance to me" (Ps. 
15:5 [Vulg. 16:5]). And in another place: "He hath 
chosen for us his inheritance, the beauty of Jacob 
which he loved" (Ps. 46:5 [Vulg. 47:4]). And again: 
"The Lord's portion is made Jacob, the lot of his 
inheritance Israel" (Ps. 104 [Vulg. Deut. 32:9]). 
And in the second Psalm: "The Lord hath said to 
me: Thou art my son, this day have I begotten 
thee. Ask of me, and I will give thee the Gentiles 
for thy inheritance" (Ps. 2:7, 8). Moreover, the 
Lord will bring forth the primary stone, of whom 
we read: "In the beginning was the Word, and the 
Word was with God, and the Word was God. And: 
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All things were made by him, and without him 
was made nothing" (John 1:1, 3). As for what it 
says: "He shall make grace equal to its grace," this 
signifies: we all have received of his fullness, and 
grace for grace, that is, for the grace of the Law, 
the grace of the Gospel; so that believers from 
Israel and the people of the Gentiles may receive 
equal grace and a like gift. Whence also Gabriel 
speaks to Mary: "Thou hast found grace with the 
Lord" (Luke 1:30). And the apostle Paul writes: 
"For by grace you are saved" (Eph. 2:8). And John 
the evangelist: "The Law," he says, "was given by 
Moses; but grace and truth were made by Jesus 
Christ" (John 1:17).

(Verses 8 seqq.) And the word of the Lord came 
to me, saying: "The hands of Zerubbabel have 
founded this house, and his hands shall finish 
it, and you shall know that the Lord of hosts 
hath sent me to you." "For who hath despised 
small days? and they shall rejoice, and shall see 
the tin stone in the hand of Zerubbabel." "These 
seven eyes are those of the Lord, which run to 
and fro through the whole earth." LXX: And the 
word of the Lord came to me, saying: "The hands 
of Zerubbabel have founded this house, and his 
hands shall complete it." "And thou shalt know 
that the Lord Almighty hath sent me to thee: for 
who hath despised small days? and they shall 
rejoice, and shall see the tin stone in the hand of 
Zerubbabel: these seven are the eyes of the Lord, 
which look upon all the earth."

Many things are said by the Hebrews and by 
our people, most of which we follow, and others 
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we repudiate; let us bring forward what pleases 
us, preserving the truth of the history, so that 
from this we may be able to recognize Him who is 
prophesied through history. The hands of Zerub
babel, the prince of the Jews who returned from 
Babylon, laid the foundations of the temple, and 
his hands shall reach to the pinnacles of the 
temple, completing what they had begun, and 
building up all things that had been commenced. 
We read in Ezra that the temple was begun and 
finished by Zerubbabel (Ezra 4 and 6). And when, 
says the prophet Zechariah, you shall see the 
summit placed by you on the temple which you 
are now building, then you shall understand that 
I was sent by the Lord, and that I have spoken 
those things which He commanded.

"For who hath despised small days?" "Who" is 
here taken for "seldom" (rare), according to that: 
"Who, thinkest thou, is a faithful and wise stew
ard" (Luke 12:42)? And, "Lord, who shall dwell 
in thy tabernacle, and who shall ascend into 
thy holy mountain" (Ps. 14:1 [Vulg. 15:1])? Rare, 
therefore, is he who despises the small days of 
this world, and thinks royal power to be nothing. 
When we see the powerful of the age shine with 
gold, purple, and the glow of gems, surrounded 
by an army, let us say within ourselves: "Who, 
thinkest thou, despises small days?" Whence also 
Jacob, understanding the life of men to be short, 
says: "Small and evil are the days of my life" (Gen. 
47:9). Those, therefore, who shall have despised 
small days (this, however, refers to royal power, 
to admonish Zerubbabel and Jesus and the peo
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ple building the temple of God, by no means to 
fear the adversaries who forbid them, but to hear 
the Lord exhorting them), because they despise 
the royal summit, shall rejoice and shall see the 
help of the Savior, who is promised from the stock 
of Zerubbabel, and for his fortitude is called a 
stone, and a tin stone: for which in Hebrew it is 
written ABDIL [Al. Abdel], because he is a wall 
and fortitude and the strength of believers.

For just as tin defends other metals from fire, 
and though brass and iron are by nature most 
hard, if they be without tin, they are burned 
and consumed; so all the fortitude of angels and 
men, if it have not the help of the Savior, is 
proved weak and fragile. Moreover, this stone, 
that is, the mass, which is written ABDIL among 
the Hebrews, that is, tin, is etymologized as apoc
horizon (ἀποχωρίζων), that is, "separating" and 
"discerning," so that just as tin dissociates metals 
mixed and adulterated with each other through 
fire, so the Lord, the true prover and refiner 
(chonetes), may discern the brass of vices and 
the lead of sins from the gold and silver of good 
works, that pure gold and silver may remain. In 
other words, this apochorizon and separator is 
written in the Gospel: "Whose fan is in his hand, 
and he will purge his floor, and will separate 
the chaff from the wheat" (Luke 3:17), who cries 
through Jeremiah: "What hath the chaff to do 
with the wheat? saith the Lord" (Jer. 23:28).

Many of our people interpret the hands of 
Zerubbabel, who founded the house and he 
himself finished it, as Christ. If we receive this, 

60



C O M M E N TA RY  O N  Z E C H A R I A H

we shall be compelled to explain what the tin 
stone in the hand of Zerubbabel is. For in the 
hand of Christ, is another Christ to be approved? 
Although some have taken the tin stone as the 
body of the Lord, because it was defiled by no 
stains of sins, nor is called lead, but the purest 
tin. Moreover, the seven eyes which run to and fro 
through the whole earth and judge all things, we 
explained above to be the seven spirits: and that 
nothing is hidden from God, who is conscious of 
past, present, and future things, and renders to 
each according to his works, especially when He 
shall come in the person of the one separating the 
good from the bad, and of the refiner.

(Verses 11 seqq.) And I answered, and said 
to him: "What are these two olive trees on the 
right side of the candlestick, and on the left of 
it?" And I answered the second time, and said 
to him: "What are the two spikes of the olive 
trees, which are beside [Al. over] the two golden 
beaks, in which are the pouring-vessels of gold?" 
And he said to me, saying: "Knowest thou not 
what these things are?" And I said: "No, my lord." 
And he said: "These are the two sons of oil, who 
assist the Ruler of the whole earth." LXX: And I 
responded, and said to him: "What are these two 
olive trees on the right of the candlestick, and on 
the left?" And I questioned a second time, and 
said to him: "What are the two branches of the 
olive trees, which are in the hands of the two 
golden nostrils, and which pour in and draw back 
the golden pouring-vessels?" And he said to me: 
"Knowest thou not what these are?" and I said: 
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"By no means, lord." And he said: "These are the 
two sons of fatness, who assist the Lord of the 
whole earth."

When the prophet questioned what the two 
olive trees signified, one of which stood at the 
right of the candlestick, the other at the left, the 
Lord, or the angel of the Lord, was unwilling 
to answer. The prophet, understanding this, in
quires a second time, and says: "What are these 
two spikes of the olive trees, or two branches?" 
asking about smaller things, since he did not 
deserve to hear greater things. Now these two 
branches are in the hand of the two nostrils, or 
over the two golden beaks, which in Hebrew are 
called SINTHOROTH [Al. Sinthuroth], in Greek 
myxoteres (μυξωτῆρες), which themselves are 
two myxoteres, over which are the two spikes, or 
two branches of olive trees made of the purest 
gold. And when the prophet asked about the 
two branches, and was again questioned by the 
angel, whether he knew what the two branches 
signified, and he had said: "No, Lord": the angel 
of the Lord answered: "These are the two sons 
of oil," as Symmachus wished, or stilpnotetos 
(στιλπνότητος), as Aquila interpreted, that is, 
"of splendor": or poiotetos (ποιότητος), that is, 
"of fatness," as the Septuagint translated: or lam
protetos (λαμπρότητος), that is, "of clarity," as 
Theodotion translated: "who assist the Ruler of 
the whole earth."

Concerning the two olive trees which were on 
the right of the lamp and the left, we read above. 
And therefore now when the prophet questions 
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concerning these, he does not deserve to hear, 
because he did not retain the former things, or 
because what was spoken there more obscurely, 
he desires to hear here more manifestly, or cer
tainly his pertinacity is confuted by the silence 
of the angel, in that he contends to know greater 
things than himself; although the Hebrews for 
this reason affirm that he heard nothing when 
questioning about the olive trees, because he did 
not question well, nor sought all that he ought to 
have known. Finally, he later inquires more fully, 
adding the spikes or branches of the olive trees, 
concerning which he had been silent above; for 
there he said: "What are these two olive trees?" 
here he questions; "What are the two spikes 
of the olive trees?" metaphorically, because the 
trees are straight after the manner of spikes, and 
as spikes are covered with awns, so these are cov
ered by a certain rampart of branches and leaves 
and rise up on high.

Some of our people interpret the two olive 
trees as the Son and the Holy Spirit, and the 
middle lamp as God the Father. But I know not 
how, without blasphemy, they can take one on 
the right and the other on the left. The branches 
also, or spikes of the olive trees, they explain as 
the incarnation of the Savior and the likeness of 
the dove of the Holy Spirit, because we cannot 
see the whole olives, but a certain part and, so 
to speak, the little branches of the incarnation 
of Christ and the showing of the Holy Spirit 
are shown to us. Others understand the two 
Testaments: on the right the Gospel, on the left 

63



C O M M E N TA RY  O N  Z E C H A R I A H

the Law, because in the one there is a spiritual 
sense, in the other a corporal one; and because 
we cannot explain either the whole Gospel or the 
whole Law, and "now we know in part, and we 
prophesy in part" (1 Cor. 13:9), and we cannot yet 
understand that which is perfect. There are those 
who interpret the two branches of the olives 
or the two spikes, and the sons of fatness or 
splendor, as the Priesthood and the Law, which 
provide joy to the whole earth. Others, Enoch and 
Elijah, one of whom pleased God in uncircumci
sion, the other in circumcision, and was snatched 
up into heaven with his body (Gen. 5, and 2 Kings 
2). For "splendor" and "oil" and "fatness" and 
"clarity," we read in Hebrew ISAAR, according to 
that which is written in the Psalms concerning 
the joy and happiness of the saints: "They shall be 
inebriated with the plenty," or "the fatness of thy 
house" (Ps. 35:9 [Vulg. 36:8]): for piotes (πιότης) 
sounds more like "fatness" than "plenty." These 
things we have spoken as we were able, and as 
the strength of our little talent could bear, briefly 
touching upon the various opinions of both the 
Hebrews and our people; if anyone should say 
anything better or rather truer, we also willingly 
acquiesce to better things.

(Chapter V.—Verse 1 ff.) And I turned, and 
lifted up my eyes, and saw, and behold, a flying 
scroll (volumen volans); and he said to me: What 
do you see? And I said: I see a flying scroll: 
its length is twenty cubits, and its breadth ten 
cubits. And he said to me: This is the curse that 
shall go forth over the face of the whole earth: for 
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every thief, as it is written there, shall be judged, 
and every one who swears [falsely] by this shall 
likewise be judged. I will bring it forth, says the 
Lord of hosts, and it shall come to the house of the 
thief, and to the house of him who swears falsely 
in my name; and it shall remain in the midst of his 
house, and shall consume it, both its timber and 
its stones.

LXX: And I turned, and lifted up my eyes, and 
saw a flying sickle (falcem volantem). And he said 
to me: What do you see? And I said: I see a flying 
sickle, twenty cubits in length and ten cubits in 
breadth. And he said to me: This is the curse that 
goes forth over the face of all the earth: for every 
thief shall be punished by death because of this, 
and every perjurer shall be tormented by death 
because of this. And I will bring it forth, says the 
Lord Almighty, and it shall enter into the house 
of the thief, and the house of him who swears 
falsely in my name; and it shall rest in the midst of 
his house, and shall consume him, and his timber 
and his stones.

Having turned, the prophet says, to another 
vision, and lifting up my eyes from joyful 
and happy things to more sorrowful ones, I 
behold a flying scroll, which in Hebrew is called 
MEGELLA, and was translated by Aquila and 
Theodotion as diphthera (διφθέρα), and by Sym
machus as kephalis (κεφαλὲς), that is, a "head" 
or "chapter," according to that which we read 
in the Psalm: "In the head of the book (in capit
ulo libri) it is written of me" (Ps. 40:8 [Vulg. 
39:8]); or according to the Septuagint, drepanon 
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petomenon (δρέπανον πετὲμενον), that is, a 
"flying sickle."

For all the things which he had seen above 
had announced the building of the temple, the 
coming of the Lord the Savior, and the liberation 
of the people from Babylon. Therefore, lest his 
heart be puffed up along with the Apostle (to 
whom was given an angel of Satan to buffet him, 
lest he should exalt himself [2 Cor. 12]), he him
self also sees sorrowful things, so that whatever 
arrogance had grown from the revelation of good 
things might decrease from the threat of sorrow
ful ones.

Moreover, a flying scroll is shown, in which 
the sins of all are written, so that each one may 
receive according to his works, whether good or 
evil, as Daniel says: "The thrones were set, and 
the books were opened" (Dan. 7:10).

But if we take it as a "sickle," as the LXX 
translated it, let us take an example from the 
Apocalypse of John, in which it is written: "And 
the angel answered, and said to him who sat 
upon the horse: Send forth your sharpest sickle, 
and reap your vineyard, for its grapes are ripe" 
(Rev. 14:18).

In place of the sickle, we read in Deuteronomy 
of "arrows" and a "sword": "I will make my 
arrows drunk with blood, and my sword shall 
devour flesh" (Deut. 32:42). And because God did 
not spare the sinning angels, who by their own 
fault lost their heavenly habitation, therefore he 
himself says through Isaiah: "My sword is made 
drunk in heaven" (Isa. 34:5). For all the sinners of 
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the people shall perish by the sword—not indeed 
by a corporal sword (since there are many and 
diverse ways to death besides the sword), but by 
the spiritual sword, with which those who have 
not done penance are to be struck, and against 
whom the Psalmist threatens, proclaiming: "Un
less you be converted, he will brandish his sword: 
he has bent his bow, and made it ready: and in 
it he has prepared the instruments of death" (Ps. 
7:13-14 [Vulg. 7:12-13]).

And in Jeremiah we read: "How long will you 
cut, O blade, or sword of the Lord?" "How long 
will you not rest?" "return into your scabbard" 
(Jer. 47:6). This sword is not only called a sickle, 
which cuts down hay, stubble, and thorns; but 
it is also called an axe for trees, which shall 
cut down those who have not produced worthy 
fruits of penance. And concerning these John the 
Baptist proclaimed: "Behold, the axe is laid to the 
root of the trees: Every tree that does not produce 
good fruit shall be cut down and cast into the fire" 
(Matt. 3:10).

This scroll in which the sins of all are de
scribed, or the sickle which cuts down the crimes 
of all, is sent into the vineyard of Sodom, of which 
it is written: "Our enemies are foolish: for their 
vineyard is of the vineyard of Sodom, and their 
offspring from Gomorrah: their grape is a grape 
of gall, and their cluster is one of bitterness to 
them. Their wine is the fury of dragons and the 
incurable fury of the asp" (Deut. 32:31 ff. [Vulg. 
32:31-33]).
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This sickle has twenty cubits of length and 
ten of breadth, in which number joyful things 
are associated with sorrowful ones. For the 
Lord rebukes to this end, that he may amend. 
In the number twenty, which is made up of 
two decades, harsh and sorrowful things are an
nounced; in the number ten, that is, one decade, 
better and prosperous things; for by all scourges 
and punishments Israel is instructed.

And at the same time let us warn those who 
think theft and perjury are small crimes, that the 
curse which is described in the scroll and the 
sickle is brought into the house of the thief and 
the perjurer, and remains in it, and consumes all 
its timber and stones. But if in those things which 
are thought lesser (I mean theft and perjury) 
there is such a threat of punishments, what shall 
we say of fornication, adultery, homicide, sacri
lege, and all the crimes which are numbered by 
the Apostle among the works of the flesh (Gal. 5)?

I have read that twenty cubits of length and 
ten of breadth are referred to the age of the Lord 
the Savior, that is, making up the number thirty: 
because the Father judges no one, but has given 
all judgment to the Son, and by him the world is 
to be judged (John 5).

(Verse 5 ff.) And the angel who spoke in me 
went forth, and said to me: Lift up your eyes, and 
see what this is that goes forth. And I said: What 
is it? And he said: This is an amphora (amphora) 
going forth; and he said: This is their eye in all 
the earth. And behold, a talent of lead (talentum 
plumbi) was being carried, and behold, a woman 
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sitting in the midst of the amphora. And he said: 
This is Impiety (impietas); and he cast her into 
the midst of the amphora, and threw the leaden 
mass (massam plumbeam) into its mouth.

LXX: And the angel who spoke in me went 
forth, and said to me: Look up with your eyes, and 
see what it is that goes forth; and I said, What 
is it? And he said: This is a measure (mensura) 
that goes forth. And he said: This is their iniquity 
in all the earth. And behold, a talent of lead was 
lifted up: and behold, a woman was sitting in the 
midst of the measure; and he said: This is Iniquity 
(iniquitas), and he cast her into the midst of the 
measure, and cast a leaden stone into its mouth.

An amphora or measure was going forth, and 
was being carried in the air. And lest we should 
doubt by what name it is properly called, the 
angel himself, who had shown the amphora or 
measure, gives it a name, and says, according to 
the Septuagint: "This is their iniquity in all the 
earth"; according to the Hebrews: "This is the 
eye," that is, the manifestation of all sins. And 
behold, a woman was sitting in the midst of the 
amphora or measure, which among the Hebrews 
is called EPHA, and is frequently translated by the 
LXX as oiphi (οἴφι); and this woman herself was 
called "Impiety."

When he perceived these things, behold, a 
talent of lead, that is, a mass like a stone, was 
being carried, either by its own impetus, or by 
the command of the Lord, or it was being carried 
by another whose name is kept silent. Moreover, 
that angel who spoke in the prophet, and going 
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forth from him, showed everything to him, seized 
the woman who was called Impiety, and cast her 
headlong into the midst of the amphora, she who 
previously was being carried freely, and sitting 
upon the amphora, was appearing to all. And lest 
she should perhaps lift up her head again, and 
rejoice in her iniquity and impiety, he sends the 
talent of lead in the manner of a very heavy stone 
into the mouth of the amphora: so that he may 
oppress and shut in Impiety in the midst, lest she 
be able to break out in any way.

These things we have drawn as certain shad
ows and outlines of the future image, so that 
we may fill in what remains with its own colors. 
The angel who spoke in the prophet, having gone 
forth from him, and speaking as if face to face, 
commands him to lift up his eyes, and see the 
sins of the people of Israel heaped up into a per
fect measure, and the crimes of all fulfilled: and 
that this is "their eye," which in Hebrew is called 
ENAM, and is written with Ayin, Yod, Nun, Mem. 
Or "their iniquity," which if it were written with 
the letter Vav, would be correctly read AVONAM 
[Vulg. ONAM], as the LXX thought; and this error 
frequently became established in the common 
edition (Vulgata), because the letters Vav and Yod 
have the same form but differ in measure, so one 
is read for the other.

This amphora or measure is "their eye" in 
all the earth, that is, the manifestation of sins, 
so that those whose vices were hidden and dis
persed might be laid open to the eyes of all, 
heaped together into one, so that Israel might go 
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forth from its place, and it might be shown to 
all nations what sort of people they were in their 
own land. And behold, a talent of lead was being 
carried. In place of "talent of lead," we read in 
what follows "a stone of lead." A talent is called 
KIKKAR (CHACHAR); a stone is EBEN. Therefore, 
it is the same stone of lead which is also the talent 
of lead, which we, expressing it more clearly, have 
interpreted as a mass or sphere of lead, by which 
is signified the very heavy weight of sins.

And upon this measure and amphora of all 
crimes, Impiety was sitting in the midst, which 
by another name we can call idolatry and the 
denial of God. Hence it is said by the Savior to the 
Jews: "Fill up the measure of your fathers" (Matt. 
23:32). This Impiety, which was sitting upon the 
sins of Israel and glorying in her wickedness, is 
afterwards sent into the midst of Babylon, and is 
oppressed by the evil of captivity. Or according 
to Theodotion, she herself casts herself down 
and hides in the midst of the amphora, and 
brings upon herself the very heavy weight of 
lead, so that she may have a stopped mouth and 
not be able to boast further. Or certainly she is 
oppressed by the angel of God, so that she who 
previously rejoiced in wickedness might be silent 
in eternal silence. Moreover, where and by whom 
she is carried shut up, the following reading 
teaches.

(Verse 9 ff.) And I lifted up my eyes, and saw, 
and behold, two women going forth, and the 
spirit was in their wings, and they had wings like 
the wings of a kite (milvi); and they lifted up the 
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amphora between the earth and the heaven. And 
I said to the angel who spoke in me: Where are 
these carrying the amphora? And he said to me: 
That a house may be built for it in the land of 
Shinar (Sennaar), and that it may be established, 
and set there upon its own base.

LXX: And I lifted up my eyes, and saw, and 
behold, two women going forth, and the spirit 
was in their wings, and they themselves had 
wings like those of a hoopoe (upupae). And they 
lifted up the measure between the earth and the 
heaven. And I said to the angel who spoke in 
me: Where are these carrying the measure? And 
he said to me: That they may build a house for it 
in the land of Babylon, and prepare it, and set it 
there upon its own seat.

The Jews think the "two women going forth" 
are the kingdom of the Medes and the Macedo
nians, each of which afflicted the Babylonian 
people, and there their impiety placed its seat. 
But they devise this skillfully, lest what was said 
about them be understood as referring to them. 
For the two women who go forth are undoubt
edly to be understood as the ten and two tribes 
from the land of Judea: some of whom were cap
tured by the Assyrians, others by the Chaldeans.

"And in their wings was the spirit," that is, the 
power of the devil, concerning whom it is written 
in Ecclesiastes: "If the spirit of him who has 
power should rise up against you, do not leave 
your place" (Eccl. 10:4). And in the Gospel, we 
read of the unclean spirit who, when he has been 
cast out of his house, wandering through deserts 

72



C O M M E N TA RY  O N  Z E C H A R I A H

and dry places, returns to his former house with 
seven other spirits more wicked than himself 
(Luke 11).

By this spirit, therefore, these women, 
snatched away as if by wind and blast, were 
carried with swift flight, and they had wings; 
according to the Hebrew ASIDA, which Aquila, 
Symmachus, and Theodotion translated as 
"heron" (herodionem); only the LXX translated it 
as "hoopoe" (upupam). The Hebrews think the 
asida is a "kite" (milvum), a very rapacious bird, 
always lying in wait for domestic birds; but those 
who have written about the nature of birds assert 
that there are three kinds of herons: one white, 
another speckled; the third black, which is both 
most savage and bloodthirsty, and impatient in 
fighting for mating, so that blood breaks out from 
their eyes.

But the hoopoe (upupam), which name we 
have derived from the similarity of the Greek 
name (for they themselves call it popa because 
it settles upon human excrement), they say is a 
most filthy bird, always staying in tombs, always 
in human dung; finally, it is said to make its nest 
out of it, and is thought to nourish its young with 
the little worms of rotting dung.

Whichever of the three birds you wish to un
derstand the asida to be, it fits these women of 
Judah and Israel, who because of their stinking 
sins were delivered up to the power of demons, 
and were led by them into captivity. And they 
carried the amphora or measure, in which Impi
ety was held shut up, with a leaden mass placed 
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on top so that she could not get out, and the very 
heavy weight of all sins through the air between 
the earth and the heaven.

The prophet, understanding this, did not ask 
who these women were (for it was open to his 
prophetic spirit) nor what they were carrying, 
concerning which he had been instructed above; 
but where they were carrying it. Finally it follows: 
"I said to the angel who spoke in me: Where are 
these carrying the amphora?" Who replied: "That 
a house may be built for it in the land of Shinar 
(Sennaar)." For which the Septuagint translated, 
"in the land of Babylon."

For Shinar is the plain of the Chaldeans, in 
which those who had moved their feet from the 
East, and were not able to stand in the service of 
God, built the tower of pride (Gen. 11); whence 
also the city itself was called Babylon, that is, 
"confusion," because there the languages of all 
were confused and mixed together. Therefore, 
Impiety is carried by these women into Babylon: 
so that her house may be built there, and she may 
be established, and placed upon her own base, 
and rest in eternal standing. For truly in Babylon 
is the seat of impiety, both according to history 
and according to mystical understandings.

If you wish to take the two women as the peo
ples of the heretics and the Jews (both of whom 
go forth from the face of God, and are carried by 
an uncertain spirit, and have the wings of a kite, 
a heron, and a hoopoe, while they always make 
riches after the manner of a partridge, not with 
judgment [Jer. 17:11], and hasten to snatch from 
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the Church, and delight in contentions and quar
rels). And whoever they have deceived, they drag 
to destruction, wallowing in the mire of lusts and 
eternal filth. these women lift up the very heavy 
weight of impiety, and build their house in con
fusion, and serve the Babylonian king, so that the 
peoples of the heretics and the Jews may dwell 
there, where those of idolatry remain, serving 
wood and stones.

(Chapter VI.) And I turned, and lifted up 
my eyes, and saw. and behold, four chariots 
(quadrigae) going forth from the midst of two 
mountains; and the mountains were mountains 
of brass (aenei). In the first chariot were red 
horses, and in the second chariot black horses, 
and in the third chariot white horses, and in the 
fourth chariot dappled and strong horses. And 
I answered, and said to the angel who spoke 
in me: What are these, my lord? And the angel 
answered, and said to me: These are the four 
winds of heaven, which go forth to stand before 
the Ruler of all the earth. The one in which 
were the black horses went forth into the land of 
the North, and the white went forth after them, 
and the dappled went forth toward the land of 
the South. But those which were most robust 
went forth, and sought to go and run to and fro 
through all the earth. And he said: Go and walk 
through the earth; and they walked through the 
earth. And he called me, and spoke to me, saying: 
Behold, those who go forth into the land of the 
North have caused my spirit to rest in the land of 
the North.
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LXX: And I turned, and lifted up my eyes, and 
saw: and behold, four chariots going forth from 
the midst of two mountains, and the mountains 
were mountains of brass. In the first chariot 
were red horses, and in the second chariot black 
horses, and in the third chariot white horses, and 
in the fourth chariot horses dappled like starlings 
(sturnini). And I answered, and said to the angel 
who spoke in me: What are these, lord? and the 
angel who spoke in me answered and said: These 
are the four winds of heaven, which go forth to 
stand by the Lord of all the earth. The one in 
which were the black horses went forth over the 
land of the North, and the white went forth after 
them, and the dappled went out into the land 
of the South, and the starling-colored went forth 
and considered how they might go around the 
earth. And he said: Go and go around the earth; 
and they went around the earth: and he cried out, 
and spoke to me saying: Behold, those who go 
forth over the land of the North: they have caused 
my fury to rest in the land of the North.

I passed, he says, to another vision, and lifted 
up the eyes of my heart higher toward heaven: 
and I saw four chariots going forth from the midst 
of two mountains which were of brass, that is, 
insuperable and very strong, and which could be 
consumed by no old age. For those which he had 
had called myrtle mountains above, or shady and 
woody ones, he now calls brazen.

In the first chariot were red horses, bloody 
and bloodthirsty, and terrible with Babylonian 
cruelty. In the second chariot, black horses, the 
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kingdom of the Medes and Persians: which, sit
ting on a two-horse chariot (bigae) and going 
forth by the edict of King Ahasuerus, brought 
forward the death of all the Jews with a sorrowful 
message. In the third chariot, white horses, the 
Macedonians, under whose king Antiochus we 
read of the victory of the Maccabees. In the fourth 
chariot, dappled and strong horses. For we know 
that of the Roman kings, some were clement 
toward the Jewish nation, such as Caius Caesar, 
Augustus, and Claudius; others were persecutors 
and terrible, such as Caius Caligula, Nero, Ves
pasian, and Hadrian.

In place of "strong" (fortibus), which Aquila 
translated as kraterous (κρατεροὺς) and the Sep
tuagint as psarous (ψαροὺς), in the Hebrew is 
written AMASIM. And some copies incorrectly 
have pyrrhous (πυἐἒἐοὺς), confusing the differ
ences of colors and kingdoms, since pyrrhoi, that 
is, "red," are called not AMASIM but ADAMIM.

When the prophet asked what the things he 
perceived were meant to signify, the Angel who 
spoke in him answered and related that there are 
four winds of heaven, that is, four quarters of the 
world, which the Greeks call klimata (κλίματα), 
which assist and obey the will of the Lord. For 
these four kingdoms which we have mentioned 
did nothing without the will of the Lord.

"The one in which were the black horses," he 
says, "went forth into the land of the North." How 
beautifully the first chariot in which were the 
red horses is passed over, while what the second, 
third, and fourth did is described. For already at 
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that time in which the prophet was relating these 
things, the Babylonian kingdom had passed 
away, and the power of the Medes possessed all 
Asia: under whose king Darius, in his second year, 
in the eleventh month, which is called SHEBAT 
(SABAT), on the twenty-fourth day of the month, 
he contemplates all those things which we have 
set forth above.

Therefore, the one in which were the black 
horses went forth into the land of the North, so 
that the Median valor might overturn the king
dom of the Chaldeans. And this is to be noted, 
that the klimata, that is, the quarters of the orb 
and the world, are named in the Holy Scriptures 
according to the site of Jerusalem and the temple. 
The white also went forth after them, the kings 
of the Macedonians following the footsteps of the 
Medes and Persians, so that they might subjugate 
the Chaldeans and Babylon to their own empire.

But the fourth, that is, the starling-colored 
and dappled horses, for which in Hebrew is 
read BORODIM, and which are called by another 
name AMASIM, that is, "strong" and "robust," 
went forth to the southern quarter, and traversed 
the whole earth with swift impetus. And the 
angel who spoke in the prophet cries out to the 
empire of the Romans: "Go, walk through the 
earth, and go around the orb of the lands, and 
subject all kingdoms under your feet." And turn
ing to the prophet, he testifies with a clear voice: 
"Behold, those who go forth into the land of the 
North have caused my spirit to rest in the land" 
to which they set out.
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It was handed down to me by the Hebrews in 
this very difficult passage, that Alexander and all 
the Macedonians, that is, the white horses who 
went forth after the Medes and Persians (who 
themselves had also gone into the land of the 
North), caused the prophetic spirit to rest in the 
land of the North, because they fulfilled the will 
of God against the Medes, and in a short time the 
empire of the Medes and Persians was destroyed 
by the Macedonians. For great is the consolation 
of those who are oppressed if they know that 
their enemies are soon to perish.

These things we hand down to the students 
of our language as we were able, or rather as 
we received them, following the truth of history; 
not searching with tenacious memory for the 
chariots of Pharaoh and the Babylonian cars after 
the manner of an Egyptian explanation; for it is 
not what is written where, but by what reason 
it is written, that must be considered. According 
to the allegory, let us accept in the present place 
whatever we said concerning the four horns and 
the four smiths.

I have read in the scroll of a certain man that 
the four chariots, in which are red, black, white, 
and dappled and strong horses, are to be under
stood as the four Gospels and the horses as the 
Apostles, possessing different graces through the 
diversity of colors. of whom some are red in mar
tyrdom, others obscure and black and knowing 
the mysteries of Christ, of whom it is said in the 
Psalms: "Darkness was under his feet" (Ps. 18:10 
[Vulg. 17:10]). And: "He made darkness his hiding 
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place" (Ps. 18:11 [Vulg. 17:12]); others white by 
virginal grace; others dappled and strong, having 
the grace of healings and various virtues.

These four chariots or cars were sent into the 
four winds of heaven, that is, to the quarters of 
the world and the whole orb of the lands, so that 
they might fulfill the will of the Lord. to whom it 
is afterwards introduced by the Angel: "Go, and 
walk through the earth, and sow the Gospel in all 
the ends of the earth." This also which follows: 
"Behold, those who go forth into the land of the 
North have caused my spirit to rest in the land 
of the North," he so explained as to say that the 
spirit of the Lord, or of the angel, rested when in 
the land of the North the most hard kingdoms of 
the devil were overturned by apostolic preaching, 
and that these are the kingdoms which the devil, 
showing to the Lord the Savior on a high moun
tain, boasted had been delivered to him (Matt. 4).
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BOOK TWO.

We pass from obscure things to more obscure 
ones, and with Moses we enter into the cloud and 
the darkness (Exod 34). "Deep calls unto deep at 
the noise of your cataracts" (Ps 42:8 [Vulg 41:8]); 
and "the spirit goes turning about, and returns 
into its circles" (Eccl 1:6). We suffer labyrinthine 
errors, and we guide our blind footsteps by the 
thread of Christ. Toward this difficulty, the hat
ted carrier of the book (petasatus libri portitor) 
urges us on (Horace, Epist 1.2): "He who has 
begun has half the deed done"

...how much more we, who have already com
pleted a third part of the way, ought to sweat with 
the same labor in the remaining parts, lest we 
lose what is past, and an imperfect work increase 
the reader's longing! Therefore, my venerable 
Pope Exuperius, be present with your prayers, 
you who are absent in body, and obtain from the 
Lord that the veil of Zechariah may be taken away 
from my face, the veil which was stretched before 
the eyes of Moses (Exod 31 and 2 Cor 3) because 
the ignoble crowd could not bear the brightness 
of his countenance—so that I also, with David, 
may be able to say: "The Lord will give the word 
to those who preach with great power" (Ps 68:12 
[Vulg 67:12]).
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This is the beginning of the second book of the 
Explanations on Zechariah, which we are dictat
ing with such speed that there is almost no time 
for correcting; while brother Sisinnius hastens to 
go to Egypt, so that he may also carry there the 
odor of good fragrance which was sent by you to 
the brothers; and that the thirsty fields may be 
watered not at all by the river of Ethiopia, but by 
the most abundant waters of the Gauls.

(Vers. 9. seq.) And the word of the Lord came to 
me, saying: Take from the transmigration, from 
Holdai and from Tobiah and from Jedaiah; and 
you shall come in that day, and shall enter the 
house of Josiah the son of Zephaniah, who came 
from Babylon. And you shall take silver and gold, 
and shall make crowns, and shall set them on the 
head of Jesus the son of Josedech, the high priest; 
and you shall speak to him, saying: Thus says the 
Lord of hosts, saying: Behold a man, the Orient 
is his name, and under him he shall rise up, and 
he shall build the temple of the Lord. And he 
himself shall build the temple to the Lord, and he 
himself shall bear the glory, and shall sit and rule 
upon his throne, and he shall be a priest upon his 
throne: and the counsel of peace shall be between 
those two. And the crowns shall be for Helem and 
for Tobiah and for Jedaiah and for Hen the son of 
Zephaniah, for a memorial in the temple of the 
Lord. And they that are far off shall come and 
shall build in the temple of the Lord, and you shall 
know that the Lord of hosts has sent me to you. 
And this shall be, if you will hear with hearing the 
voice of the Lord your God.
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LXX: And the word of the Lord came to me, 
saying: Take those things which are of the captiv
ity from the princes, and from its useful ones, 
and those who have known it: and you shall 
enter in that day into the house of Josiah the son 
of Zephaniah, who came from Babylon; and you 
shall take silver and gold, and shall make crowns, 
and shall set them upon the head of Jesus the son 
of Josedech, the high priest, and you shall say to 
him: Thus says the Lord Almighty: Behold a man, 
the Orient is his name, and under him he shall 
rise up, and he shall build the house of the Lord, 
and he himself shall receive virtue, and shall sit 
and shall rule upon his throne. And there shall be 
a priest at his right hand, and the counsel of peace 
shall be between the two: and the crown shall be 
for those who wait and for its useful ones, and 
those who have known it, and for the grace of the 
son of Zephaniah, and for a psalm in the house of 
the Lord; and they that are far off from them shall 
come and shall build in the house of the Lord. And 
you shall know that the Lord Almighty has sent 
me to you; and it shall be, if you will hear with 
hearing the voice of the Lord your God.

I once proposed to bring forth to Latin ears the 
secrets of Hebrew erudition and the hidden disci
pline of the masters of the synagogue—at least 
that which is consistent with the Holy Scriptures. 
Wherefore it is necessary for me to draw the lines 
of history in the most obscure places, and thus 
to bring into the midst what I have received from 
ecclesiastical men, leaving to the reader's judg
ment what he ought rather to follow. And first, 
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the order of the reading must be rendered, so that 
what is said may become clear according to the 
letter. Take, it says, from Holdai, and from Tobiah, 
and from Jedaiah, who came from the Babylonian 
captivity, and you shall take from them the gifts 
that are offered, silver and gold, and you shall 
enter the house of Josiah, the son of Zephaniah; 
and there you shall make crowns, distinguished 
by the variety of gold and silver—not one crown, 
but either two or more: for ATAROTH (), that 
is, *stemmata*, signify not a singular, but either 
a dual or a plural number. And when you have 
made the crowns, you shall set one of them on 
the head of Jesus the son of Josedech, the high 
priest, and you shall speak to him: "Thus says the 
Lord Almighty: Behold a man whose name is the 
Orient," which in Hebrew is called SEMA (), writ
ten not with *sin*, but with the letter *tsade*. 
He is therefore called the Orient (*Oriens*), 
that is, *anatole* (á¼€Î½Î±Ï„Î¿Î»á½´) or 
*anaphye* (á¼€Î½Î±Ï†á½»Î· ) or *blastema* 
(Î²Î»á½±ÏƒÏ„Î·Î¼Î±), that is, a sprout, because he 
will suddenly grow up from himself, and from 
his own root he will bud forth in the likeness of 
a sprout; this man shall build the temple of the 
Lord. And when he has built it, he himself also 
shall bear the glory, that is, the second crown, 
which in Hebrew is HOD (), and is written by 
one as *epidoxotes* (á¼Ï€Î¹Î´Î¿Î¾á½¹Ï„Î·Ï‚), by 
another as *euprepeia*... ...by another as *arete* 
(á¼€ÏÎµÏ„á½´), and by another as *doxa* (Î
´á½¹Î¾Î±), which sound either as "renowned," 
or "decorum," or "virtue," or "glory."
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But they think that Zerubbabel is signified, 
who, suddenly rising from a humble and captive 
state to be the leader of the Jewish people, built 
the temple of the Lord, and sat upon his throne, 
and ruled with the power of a prince; but also the 
high priest, it says, Jesus the son of Josedech, shall 
sit on the priestly throne, and with joined minds 
and counsels, they shall govern the people of 
God. And there shall be peace between those two
—that is, between him who is of the royal tribe 
and him who descends from the Levite stock—so 
that the priesthood and the kingdom alike may 
rule the people of God; and the crowns them
selves, which you made of gold and silver, after 
they have been set on the head of Jesus the son of 
Josedech and on the head of Zerubbabel the son 
of Shealtiel, you shall consecrate in the temple in 
the names of those by whom they were offered: 
that is, Helem, and Tobiah, and Jedaiah, and Hen. 
The second and third names are the same as 
above. The first is changed, and instead of Holdai 
he has now put Helem. The fourth, which he had 
not mentioned above, is added, that is Hen, of 
whom we shall speak in what follows. Moreover, 
it says, the crowns being stored in the temple 
of the Lord and consecrated for an everlasting 
memorial, from all the world and nations placed 
far off shall come, and each one according to his 
strength shall build in my temple. And then, by 
the outcome of events and the prosperity of all, 
you shall know that the Lord has sent me, and 
that I have foretold everything at his command. 
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All these things, however, shall be, if you obey the 
precepts of the Lord and do his commandments.

Holdai is interpreted as "the prayer of the 
Lord," which is more significantly expressed in 
Greek as *litaneusis Kyriou* (Î»Î¹Ï„á½±Î½ÎµÏ…
ÏƒÎ¹Ï‚ ÎšÏ…Ïá½· Î¿Ï…); Tobiah, "the good of the 
Lord." Jedaiah, "known of the Lord." Instead of 
HOLDAI (), he has now put HELEM () in the 
first place, which is interpreted as "a dream"; 
and in the fourth place he added HEN (), that is, 
"grace." The crowns of these four men shall be 
with the son of Zephaniah, whom we read above 
as Josiah, who is the guardian and sacristan of 
the temple of the Lord, and there they shall rest 
in an eternal station. The Hebrews relate that 
Hananiah, Azariah, and Mishael, coming from 
captivity, brought gold and silver for the gifts of 
the temple and the crowns of the high priest and 
the leader; and that Hen, whom he had not men
tioned above, that is, "grace," was Daniel, who 
came with a gift; and therefore Helem was put 
for Holdai, so that from the interpretation of the 
name which is called "dream," it may be shown 
that Daniel and the three youths, placed in cap
tivity, knew the mysteries of the royal dream. For 
having taken the three youths, Daniel prayed to 
the Lord and obtained the interpretation of the 
dream (Dan 2). This is what the Circumcision 
(the Jews) tries to explain according to the his
tory.

But a necessity lies upon us to say what our el
ders have said according to the LXX interpreters. 
Take from the captivity, and from the princes, and 
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from its useful ones, and from those who have 
known it, gold and silver; and having entered the 
house of Josiah the son of Zephaniah, who him
self also came from Babylon, make in it crowns 
of gold and silver, which you shall set upon the 
head of Jesus the son of Josedech, the high priest. 
The captivity of the Jews—that is, of the people 
confessing the Lord—consists of vices and sins; 
which he who begins to do penance and to desire 
the ancient Jerusalem—that is, the Church of 
Christ—deserts and leaves behind in Babylon; 
and it is offered by the princes of the captives and 
by its useful ones—that is, of the captivity (who 
themselves were delivered for their utility to the 
angel Satan for the destruction of the flesh, that 
the spirit might be saved [1 Cor 5]), and by those 
who know it, namely, that the captivity is to be 
turned toward a good part after punishments. 
Moreover, gold and silver are offered by those 
who confess the Lord both in thought and in 
speech; and from it—that is, from the gold and 
silver—crowns are made in the house of Josiah, 
which is interpreted as "saved," and is the son 
of "the visitation of the Lord," that is, *episkopes 
Kyriou* (á¼Ï€Î¹ÏƒÎºÎ¿Ï€á¿†Ï‚ ÎšÏ…Ïá½·Î¿Ï…). For 
he who had previously been gravely ill is visited 
by the Lord. And Josiah is rightly called "saved," 
because he himself also returned from Babylon.

The crowns, or the crown, are set upon Jesus 
the son of Josedech, the high priest, because as 
we progress and return to better things, through 
our individual virtues the Lord is crowned; or 
rather, when we are crowned by the virtue of 
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penance, the Savior receives a crown in each of 
us, according to that which Paul also says: For the 
rest, there is laid up for me a crown of justice, 
which the Lord the just judge will render to me; 
and not only to me, but also to all who love the 
coming of our Lord and Savior Jesus Christ (2 Tim 
4:8). Whence from the crown of justice, even the 
Father of the Lord the Savior received his name. 
For *Josedech* is interpreted as "the Lord of 
justice," because he renders to each according to 
his works. Of this crown James also speaks in his 
Epistle: "Blessed is the man who endures temp
tation; for when he has been proved, he shall 
receive the crown of life, which God has promised 
to those who love him" (Jas 1:12).

But the prophet is commanded that after he 
has set the crown, or crowns, upon the head 
of Jesus the son of Josedech, the high priest, he 
should speak to him and say: "Thus says the 
Lord: Behold a man, the Orient is his name; and 
under him he shall rise up," and the rest. We do 
not divide Jesus, nor can we make two persons 
into one person; but he himself who is called 
Jesus, because he has saved the world, is also 
called the Orient, because in his days justice has 
risen up. And it is sung in the Psalm: "Truth is 
sprung out of the earth" (Ps 85:11 [Vulg 84:12]), 
because he, generated from the virginal womb at 
the consummation of the ages, said: "I am the 
truth" (John 14:6); and the last hour has come, 
according to the Epistle of John saying (1 John 
2:18): "Little children, it is the last hour," in which 
he hired the people of the nations, who were 
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standing and doing nothing, for a denarius and 
sent them to the vineyard (Matt 20). Otherwise, 
if according to the diversity of names he is made 
diverse, he will be one as pastor, another as ram, 
another as lamb, another as door, another as a 
stone of stumbling and a rock of scandal.

This one, therefore, who is crowned with our 
virtues, shall rise up and shall be called the Ori
ent. To whom the Father spoke: "You are my son; 
today I have begotten you" (Ps 2:7). And under 
him shall rise up the multitude of believers, and 
he shall build the house of the Lord, the Church; 
and he himself shall receive virtue and decorum 
and progress, and the glory of each one; and he 
shall sit and rule on his throne—on the throne 
of David, of which it is also written in the Gospel 
(Luke 1); or according to the Hebrew, "upon his 
throne"; because he himself is both King and 
High Priest; and he shall sit as much on the 
royal as on the priestly throne, and there shall be 
peaceful counsel between both, so that neither 
the royal height may depress the priestly dignity, 
nor the dignity of the priesthood the royal height, 
but both may agree in the glory of the one Lord 
Jesus.

I read in a certain man's book that this which 
is said (Zech 6:13): "And there shall be peaceful 
counsel between the two," is referred to the Fa
ther and to the Son; because he came not to do 
his own will, but the Father's, and the Father is 
in the Son, and the Son in the Father (Ibid., XIV). 
But the crown, that is, the sign of victory, when 
Christ shall have been crowned, is promised also 
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to those who expect him, and understand the 
utility of their former captivity, and have known 
all the mysteries of God, so that they may be in 
the grace of the son of Zephaniah, that is, of the 
visitation of the Lord. And those who in Babylon 
were saying (Ps 137:1-2 [Vulg 136:1-2]): "Upon the 
rivers of Babylon, there we sat and wept, when 
we remembered Zion; on the willows in the midst 
thereof we hung up our instruments," after they 
have returned to Jerusalem, let them take the 
Psalm and the timbrel, and sing in the Church 
of the Lord; and those who through greater sins 
had been far from Judea, let them come by a 
most true confession, and through their individ
ual progresses build the house of the Lord, and 
then all with a like mind shall know that the Lord 
Almighty has sent the prophet to them. All things 
that have been promised shall be done, if they 
will hear the Lord, and having done penance, 
they shall remain in good works.

(Chapter VII.---Vers. 1 seqq.) And it came to 
pass in the fourth year of king Darius, that the 
word of the Lord came to Zechariah, in the 
fourth day of the ninth month, which is Chislev. 
And they sent to the house of God Sarezer, and 
Regem-melech, and the men that were with him, 
to entreat the face of the Lord: to speak to the 
priests of the house of the Lord of hosts, and 
to the prophets, saying: Must I weep in the fifth 
month, or must I sanctify myself, as I have now 
done for many years? And the word of the Lord of 
hosts came to me, saying: Speak to all the people 
of the land, and to the priests, saying: When you 
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fasted, and mourned in the fifth and the seventh 
month for these seventy years: did you at all fast 
to me? And when you did eat and drink, did you 
not eat for yourselves, and drink for yourselves? 
Are these not the words which the Lord spoke by 
the hand of the former prophets, when Jerusalem 
as yet was inhabited, and was wealthy, both itself 
and the cities thereof round about it, and it was 
inhabited towards the south and in the plains?

LXX: And it came to pass in the fourth year 
under king Darius: the word of the Lord came to 
Zechariah, on the fourth day of the ninth month 
which is Chislev, and he sent into [Al. from] 
Bethel Sarezer and Arabesser the king, and his 
men to entreat the Lord, saying to the priests 
of the house of the Lord Almighty, and to the 
prophets, saying: Sanctification has entered here 
in the fifth month, according to what they have 
done now for many years: and the word of the 
Lord of virtues came to me, saying: Say to all 
the people of the land, and to the priests, saying: 
If you fast and mourn in the fifth and seventh 
months, and behold seventy years, did you at 
all fast to me? And if you eat or drink, do you 
not eat and do you not drink? Are those not my 
words, which the Lord spoke in the hands of the 
prophets who were before, when Jerusalem was 
inhabited and was abundant, and its cities round 
about, and the mountains and plains were inhab
ited?

In the fourth year of king Darius, in the ninth 
month, which is called CHISLEV (), and on the 
fourth day of the same month, they sent to the 
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house of God—that is, to the temple which had 
already been restored by Zerubbabel and Jesus—
Sarezer and Regem-melech and the others who 
were with them, whom the Hebrews suppose to 
have been Persian leaders of king Darius, fearing 
God: so that because they had already heard that 
the temple was built, they might ask the priests of 
the house of the Lord and the prophets whether 
they ought to weep and fast according to the 
former custom, or change their mourning into 
joy. And the sense of those inquiring is: In the fifth 
month, which is called July among the Romans, 
Jerusalem was overthrown by Nebuchadnezzar; 
for which cause, on account of the desolation of 
the temple, we have fasted and mourned until 
now, and we have consoled our sorrow with 
weeping and fasts. Now, because it is said that 
the temple is built, and we see that the cause 
of sadness by no means remains, we ask you 
to answer whether we ought to do this, or to 
change our sorrow into joy? And at the same time 
it must be considered that weeping and fasting 
are called sanctification. Whence also in Joel it 
is commanded to the priests that they sanctify a 
fast and preach a cure (Joel 2). For abstinence and 
fasting cure the wounds of the delinquent, and 
sanctify all who are cured.

After the leaders of the Persians had interro
gated through those whom they had sent, and 
the embassy of the inquirers to the priests and 
prophets had been completed, the word of the 
Lord comes to the prophet, commanding him to 
speak to the common people and to the priests as 
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to what they ought to answer the legates. When 
you fasted and mourned in the fifth month of the 
captivity of Jerusalem, and in the seventh month, 
when Gedaliah was slain by Ishmael, through 
the seventy years of the desolation of the temple 
and the overthrow of Jerusalem, did it profit me 
at all that you fasted (2 Kings 25; Jer 41)? And 
on the contrary, whenever you eat and drink, do 
you not eat and drink for yourselves? For God is 
not appeased by these things, but by good works, 
and if we do his precepts, because food does 
not commend us to God. Neither if we do not 
eat shall we be deficient, nor if we eat shall we 
abound. Are these not my words, while Jerusalem 
and the cities of Judah were still standing, which 
I spoke to you in the hands of my prophets, 
when Jerusalem still stood and the cities of Judah 
abounded in all things, and as much the moun
tain region as the plain overflowed with fruits 
and enjoyed a most faithful peace?

But these were the words of the Lord, which 
the following Scripture testifies: that he wills true 
judgment and mercy towards neighbors, and not 
to calumniate the widow, and the fatherless, 
and the stranger, and the poor, and not to think 
evil in one's heart. These things, he says, they 
were unwilling to do, and with deaf ears they 
contemned my commands: wherefore great in
dignation came upon Jerusalem; and just as they 
were unwilling to hear me, so also I did not hear 
them: and now they ask with such scrupulosity 
when they ought to fast and weep, although I 
said before through Isaiah: I have not chosen 
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such a fast, says the Lord, nor that a man should 
afflict his soul; but loose every band of iniquity: 
dissolve the obligations of violent cautions: give 
your bread to the hungry from your soul. If you 
see the naked, cover him; and the poor and 
those without shelter clothe in your tabernacle. 
Then shall your timely light break forth, and your 
health shall quickly arise (Isa 58:5 seqq.).

This which is written in the Septuagint: "He 
sent from Bethel Sarezer and Arabesser the king," 
none of our own has been able to explain: for 
neither can that which is badly translated from 
the Hebrew be explained by any reason. For who 
is this Sarezer, or Arabesser the king? Or of what 
province was he king, or into what or from where 
did he send Bethel? Or of what Bethel could 
Arabesser be king, which formerly had been des
titute along with Judea, and at that time was by 
no means called Bethel, that is, the house of God, 
but Bethaven, that is, the house of an idol? This 
also which follows: "Sanctification entered here 
in the fifth month, as they had done now for 
many years," they try to explain thus: that sanc
tification entered when the vessels of the temple 
which had been taken by Nebuchadnezzar were 
restored at that time. Concerning the fast of the 
fifth and seventh months, they tried to refer it 
to the days of the week. But because the fast of 
the tenth month follows, they were compelled to 
refer it to the months, and as to what that fast of 
the fifth, seventh, and tenth month is, they were 
entirely silent. Whence let us be content with the 
former explanation, and let us not incline to the 
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false attempts of those commenting who have 
come from an error of translation.

(Vers. 8 seqq.) And the word of the Lord came 
to Zechariah, saying: Thus says the Lord of hosts, 
saying: Judge true judgment, and show mercy 
and compassions every man to his brother. And 
do not calumniate the widow, and the fatherless, 
and the stranger, and the poor: and let not a man 
think evil in his heart against his brother. And 
they would not hearken, and they turned away 
the shoulder and went back: and they stopped 
their ears, not to hear: and they made their heart 
as an adamant [Vulg. like an adamant] lest they 
should hear the law, and the words which the 
Lord of hosts sent in his spirit by the hand of 
the former prophets: and there was made great 
indignation from the Lord of hosts. And it came to 
pass as he spoke, and they heard not: so shall they 
cry and I will not hear, says the Lord of hosts. And 
I dispersed them through all kingdoms, which 
they know not: and the land was left desolate by 
them, so that there was no one passing through 
or returning: and they made the desirable land a 
desert.

LXX: And the word of the Lord came to 
Zechariah, saying: Thus says the Lord Almighty, 
saying: Judge just judgment, and let every man 
show mercy and compassion to his brother: and 
do not oppress the widow, and the fatherless, and 
the poor: and let not every man remember in your 
hearts the malice of his brother. And they would 
not hearken, and they gave a contemptuous back: 
and they stopped their ears, that they might not 
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hear: and they made their heart disobedient, that 
they might not hear my law, and my words which 
the Lord Almighty sent in his spirit, in the hands 
of the former prophets. And there was made great 
wrath from the Lord Almighty, and it shall be as 
I said, and they heard him not. So shall they cry, 
and I will not hear them, says the Lord Almighty: 
and I will cast them out into all the nations which 
they knew not: and the land was made desolate 
after them by one walking through and return
ing, and they made the chosen land a solitude.

These things I willed more, these I sought—
those which you, not doing, were delivered to 
captivity; and not the fast of the fifth and seventh 
month of desolation and death. Judge just judg
ment, lest you hear in the Psalms: "How long 
do you judge iniquity, and accept the persons of 
sinners?" Judge for the fatherless and the widow: 
justify the humble and the poor (Ps 82:2-3 [Vulg 
81:2-3]), lest Isaiah also speak to you: "Who jus
tify the impious for gifts: and take away from the 
just man that which is just" (Isa 5:23): and on 
your account Habakkuk, from the person of those 
who are oppressed, may cause envy before God: 
"Judgment is made against me, and the judge 
accepts: therefore the law is torn asunder, and 
judgment does not come through to the end, be
cause the impious man oppresses the just" (Hab 
1:3-4). Nor let us think the command of God to be 
new; long ago he had commanded these things 
through Moses: "You shall judge the great as the 
small: you shall not accept persons, and you shall 
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not pity the poor in judgment: because the judg
ment is God's" (Deut 1:17).

Let each one also show mercy and com
passions to his brother. After the severity of 
judgment, let clemency follow towards all, and 
especially towards brothers, whom we perceive 
to be either of the same blood or of one faith 
with us. The widow also and the fatherless, con
cerning whom it is commanded us: "Be a father 
to the fatherless, and as a husband to their 
mother; judging the fatherless and justifying the 
widow" (Sir 4:10). And do not calumniate the 
stranger and the poor, because pilgrimage makes 
the one humble, and want the other. And let not 
a man think evil in his heart against his brother, 
or as it is said by the Septuagint: "And let not 
every man remember in their hearts the malice 
of his brother" (Luke 10). But we ought to take 
"brother" and "neighbor" either as the whole 
race of men (because we are generated from one 
parent) or those who are of the household of 
faith, according to the parable of the Gospel, 
which wills the neighbor to be understood not 
as a kinsman, but all men. Moreover, that wrath 
ought to be ended before the sun goes down, 
and the memory of all the evils which we have 
suffered from others should be deleted, we read 
in many places, and especially in Jeremiah, who 
speaks from the person of God: "And let not every 
man remember in your hearts the malice of his 
neighbor."

When I had commanded these things, they 
would not hearken, and they turned a retreating 
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shoulder, or a contemptuous back, rejecting my 
commands by the posture of the body. For we 
are accustomed, when with wrinkled brow and 
contracted nostril we despise those admonishing 
us, to turn the back, according to that which is 
written: "They have turned their backs to me, and 
not their faces" (Jer 2:27). And they stopped their 
ears, it says, not to hear, like deaf asps [Alt. asps] 
stopping [Alt. stopping] their ears, which will not 
hear [Alt. will hear] the voice of the charmers, and 
of the wizard charming wisely. For they stopped 
their ears that they might not hear, and they 
set their heart so as not to acquiesce to the law 
of God. Whence Isaiah speaks threateningly to 
them: "The heart of this people is grown fat, and 
with their ears they have been dull of hearing, 
and their eyes they have shut: lest at any time 
they should see with their eyes, and hear with 
their ears, and understand with their heart, and 
should be converted, and I should heal them" (Isa 
6:10 and Acts 28:27).

Furthermore, what is said according to the He
brew: "And they set their heart as an adamant," 
shows the hardness of the heart, and a stony 
heart, because they would not receive the words 
of God. For adamant is a most strong stone, 
which in Hebrew is called SAMIR (), and is so hard 
that it breaks all metals, and itself is not broken 
by any. Whence it is called "indomitable" by the 
Greeks. By this adamant the heart of Pharaoh was 
hardened, lest he should let the people of God go 
(Exod 7 seqq.). And because they had, or rather 
set their heart as an adamant, receiving the hard
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ness of heart by their own will, lest they should 
hear the words of the Lord, which he sent in his 
spirit—that is, in the Holy Spirit—by the hand of 
the former prophets, Isaiah, Hosea, and the oth
ers, who had clean hands, who it is manifest were 
before the captivity: therefore for great sins, great 
indignation was made, and the words of the Lord 
were fulfilled, rendering like for like, so that just 
as they walked perversely towards him, he also 
might walk perversely against them, and would 
not hear the words of those calling upon him, 
because they also contemned the words of the 
Lord with a deaf ear. Wherefore also he dispersed 
them through all kingdoms which they know not
—of the Assyrians, and Chaldeans, Medes, and 
Persians, and the other nations which were sub
ject to these empires, and in whose lands they 
were scattered. And all Judea was made a desert, 
because it had no inhabitant, and there was no 
one passing through or returning in it. And the 
land which was a honeycomb before all lands and 
flowed with milk and honey because of the mul
titude of abundance, they turned into a solitude.

We can also refer these things to those who, 
delinquent in the Church, are cast out from the 
land of confession; because they would not hear 
the Lord, and they turned to him a retreating 
shoulder, and stopped their ears, and set their 
heart like an adamant. And the indignation of 
the Lord was made upon them, and they were 
dispersed through all the kingdoms of vices, and 
their land was made desolate, either soul or body, 
not having the Lord as inhabitant, nor the spirit 
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returning into itself. And the land once desirable, 
which was the host of the Trinity, was turned into 
a desert, and a habitation of dragons. Let us pass 
over those things which are plain quickly, so that 
there may be space for discussing obscure things: 
for we are not writing long and flowery treatises 
in which a plausible oratory plays, but commen
taries, whose duty it is to pass over manifest 
things, and to discuss obscure things.

(Chapter VIII.---Vers. 1 seqq.) And the word of 
the Lord of hosts came, saying: Thus says the Lord 
of hosts: I am zealous for Zion with a great zeal, 
and with a great indignation have I been zealous 
for her. Thus says the Lord of hosts: I am returned 
to Zion, and I will dwell in the midst of Jerusalem: 
and Jerusalem shall be called the city of truth; and 
the mountain of the Lord of hosts, the sanctified 
mountain.

LXX: And the word of the Lord Almighty came, 
saying: Thus says the Lord Almighty: I am zealous 
for Jerusalem and Zion with a great zeal, and 
with a very great fury have I been zealous for her. 
Thus says the Lord Almighty: I will return to Zion, 
and I will dwell in the midst of Jerusalem: and 
Jerusalem shall be called the true city, and the 
mountain of the Lord Almighty, the holy moun
tain.

That the Lord accepted Jerusalem—that is, 
the Israelite people—in the wilderness like a 
wife, and covered her, lying in the blood of 
idolatry, with his cloak, and cherished her with 
marital love, we learn more fully in Ezekiel 
(Chapter 16); who afterwards, eating fine flour, 

100



C O M M E N TA RY  O N  Z E C H A R I A H

and honey, and oil, and adorned with most beau
tiful garments, and having from the bounty of her 
husband all the ornaments of gems, committed 
fornication with the Assyrians and Chaldeans, 
and heard from the Lord: "As a wife despises 
her husband, so has the house of Israel despised 
me" (Jer 3). But being delivered to captivity and 
mocked by her lovers, and stripped of her former 
beauty, after she "stretched out her feet to every 
one that passed by," and was polluted even to 
the crown of her head, mindful of her former 
happiness she groans: "I will return to my first 
husband: because it was better with me then 
than now" (Hos 2:7).

Whom he, receiving and again having in mar
riage—to whom he had previously said: "I will 
not be angry with you, and my zeal has departed 
from you" (Ezek 16)—now speaks: "I am zealous 
for Zion with a great zeal, and with a great indig
nation have I been zealous for her." As much 
as I was previously indignant because she was 
defiled by many lovers and stained my bed— 
whence also I delivered her to her lovers, by no 
means as an adulteress under a husband, but as 
a harlot and a vile slave, and one prostituted in 
brothels—so much more have I now returned to 
her; because she has done penance and built my 
temple, in which I will dwell in the midst of her. 
And she shall be called the city of truth, which 
was previously called the city of a lie, of which 
it is also written in Isaiah: "Truth has slept [Alt. 
slumbered] in her: but now murderers" (Isa 1:21). 
Moreover, she shall also be called the mountain 
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of the Lord Almighty, the sanctified mountain, in 
which, the temple having been restored, victims 
are sacrificed and the order of ceremonies is pre
served.

This is according to the history. For the rest, it 
is a doubt to no one that Zion and Jerusalem—
the watchtower and the vision of peace—can be 
taken as the souls of the faithful, to whom, when 
they have sinned, the angry Lord delivers them 
to captivity, so that those who had not perceived 
God through good and prosperous things, may 
perceive him through evil and adverse things. 
And when they have done penance, the Lord will 
return to Zion, and will dwell in the midst of 
Jerusalem, which we understand as one and the 
same city; and in those in whom previously the 
lies of vices and sins were reigning, afterwards 
Christ the truth will dwell. And the mountain 
of the Lord of hosts shall be called the holy 
mountain, of which it is said: "They that trust in 
the Lord shall be as mount Zion" (Ps 125:1 [Vulg 
124:1]). And: "Great is the Lord, and exceedingly 
to be praised, in the city of our God, in his holy 
mountain" (Ps 48:1 [Vulg 47:1-2]). Concerning 
which Isaiah and Micah cry out: "In the last days 
the mountain of the Lord shall be prepared on 
the top of mountains, and high above the hills, 
and all people shall flow to it, and many nations 
shall hasten and say: Come, let us go up to the 
mountain of the Lord, and to the house of the 
God of Jacob" (Isa 2:2-3; Mic 4:1-2). Concerning 
this mountain, and concerning this city, even the 
apostle Paul (if however, in receiving the Epistle, 
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the Latin tongue does not reject the authority of 
the Greeks) says, disputing in a sacred oration: 
You are come to mount Zion and to the city of the 
living God, the heavenly Jerusalem, and to the 
company of many thousands of angels, and to the 
church of the firstborn, who are written in the 
heavens (Heb 12:22-23).

(Vers. 4, 5.) Thus says the Lord of hosts: There 
shall yet old men and old women dwell in the 
streets of Jerusalem, and every man with his staff 
in his hand for very age. And the streets of the city 
shall be full of boys and girls playing in the streets 
thereof.

LXX: Thus says the Lord Almighty: There shall 
yet sit old men and old women in the streets of 
Jerusalem, every one holding his staff in his hand 
for very age: and the streets of the city shall be 
filled with boys and girls playing in the streets 
thereof.

So great, he says, will be the prosperity of all 
things, and the rest and tranquility from wars, 
when I have returned to Zion and dwell in the 
midst of Jerusalem, that with no enemy remain
ing, the aged of both sexes shall reach extreme 
age, and sustain their trembling limbs with a 
guiding staff. Let also the streets of the city be 
filled with boys and girls playing. This is accus
tomed to happen when there is security and 
profound peace in cities, so that the playful age 
may celebrate the joy of the cities with games and 
dances [Alt. choirs].

If we refer this to the Church, of which it 
is said: "Glorious things are said of you, O city 
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of God" (Ps 87:3 [Vulg 86:3]): And: "The stream 
of the river makes joyful the city of God: the 
most high has sanctified his tabernacle: God in 
the midst thereof shall not be moved" (Ps 46:4-5 
[Vulg 45:5]), who will be able to doubt that the 
streets of the Church are the virtues, in which 
wisdom acts confidently and is preached on the 
tops of the walls? Whence also the Psalmist cries 
out to the Lord: "Your commandment is exceed
ing broad" (Ps 119:96 [Vulg 118:96]). In these 
streets the bride, seeking the Lord Savior, speaks 
in the Song of Songs: "I will rise and go about the 
city in the forum and in the streets thereof, until 
I find him whom my soul has loved" (Cant 3:2).

Therefore there shall dwell, or sit, old men and 
old women, of whom it is written (if however it 
pleases anyone to receive the book): "Venerable 
old age is not that of long time, nor counted by 
the number of years" (Wis 4:8). For the gray hairs 
of men are prudence, and old age is an immacu
late life: concerning whom also the Lord speaks 
to Moses: "Gather unto me seventy men of the 
ancients of Israel, whom you know to be the an
cients" (Num 11:16); wherefore also before Abra
ham no one was called an old man, concerning 
whom we read it written: "And Abraham failing 
died: nourished in a good old age, an old man 
and full of days" (Gen 25:8). For the glory of old 
men is gray hair, concerning which it is said: "A 
man's gray hair is his wisdom" (Wis 4:9). These 
shall hold, for very age, rods and staffs in their 
hands, and shall say to the disciples: "What will 
you? shall I come to you with a rod, or in the spirit 
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of gentleness and mildness?" (1 Cor 4:21). For he 
who brings forth wisdom from his lips, strikes 
the heartless man with a rod. And on the con
trary: "He that spares the staff hates his son: but 
he that loves him corrects him diligently" (Prov 
13:24). And not only old men, but old women also 
shall sit in the streets of Jerusalem: whom Paul, 
describing with an apostolic mouth, says: "Honor 
widows that are widows indeed." And in another 
[Alt. the same] place: "Let a widow be chosen of 
no less than sixty years, who has been the wife of 
one husband, having a testimony in good works: 
if she has educated children, if she has received 
to hospitality, if she has washed the saints' feet, if 
she has ministered to those in tribulations, if she 
has followed after every good work" (1 Tim 5:3, 
9, 10). Old men and old women of this sort shall 
sit in the streets of Jerusalem and shall hold staffs 
in their hands, and the streets of the city shall 
be filled with boys and girls playing. These are 
the boys and girls, the old and the young, whom 
the Psalmist exhorts to sing to the Lord, saying: 
"Young men and virgins, let the old with the 
younger praise the name of the Lord" (Ps 148:12). 
And John the evangelist and apostle: "I write," he 
says, "to you, little children, because your sins are 
forgiven you for the name of the Savior: I write to 
you, fathers, because you have known him who is 
from the beginning" (1 John 2:12-13). And of these 
Solomon speaks in the Proverbs: "To give subtlety 
to the innocent: and to the younger boy sense and 
understanding." And again: "Hear, O children, 
the instruction of a father, and attend that you 
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may know intelligence" (Prov 1:4; 4:1). Of these 
boys, maidens, and girls, the forty-fourth Psalm 
also says: "After her shall virgins be brought to 
the king" (Ps 45:14 [Vulg 44:15]). According to 
that which is written: "The daughters of Judah 
rejoiced and were glad because of all your judg
ments, O Lord" (Ps 97:8 [Vulg 96:8]). Who, when 
they have heard from the Apostle: "Rejoice, again 
I say rejoice" (Phil 4:4), will indicate the joy of 
the mind by the gesture of the body, and with a 
dancing leap, will say with David: "I will dance 
and play in the sight of the Lord" (2 Sam 6:22).

(Verse 6.) Thus says the Lord of hosts: If it shall 
seem difficult in the eyes of the remnant of this 
people in those days, shall it also be difficult in 
my eyes? says the Lord of hosts. LXX: Thus says 
the Lord Almighty: If it shall be impossible before 
the remnant of this people in those days: shall 
it also be impossible before me? says the Lord 
Almighty.

Through each word and sentence by which 
prosperous things, almost incredible for their 
magnitude, are promised to Israel, the prophet 
proposes: "Thus says the Lord Almighty," speak
ing this in other words: Do not think that these 
things I promise are mine, and do not disbelieve 
as if they were a man's: they are the promises 
of God that I repeat. Above he had said that old 
women and old men would sit in the streets, 
and because of the length of time would hold 
staffs in their hands, that the streets would be 
narrowed by the multitude of men, that boys and 
girls would lead dances as if on feast days, and 
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that Jerusalem would be built up and restored 
to its state of former happiness. This seemed 
incredible to the remnant of the people who 
had come from captivity, as they beheld the city 
utterly destitute, showing the ruins of walls, 
burnt walls, and the hands of the Babylonians; 
therefore he joins: If to you who are the remnant 
of the captive people, it seems either difficult or 
impossible what I promise, that in those days in 
which Jerusalem is to be built, there should be 
such great happiness: shall it either be difficult or 
impossible in the sight of the Lord, who promises 
these future things through my mouth? For the 
things that are impossible with men, are possible 
with God (Matt 19:26).

These things we have seen fulfilled in the 
Churches of Christ in the time of persecution, 
when the ferocity of the persecutors was stirred 
up to such madness that they even destroyed 
our meeting places, delivered the divine books to 
the fires, and all the islands, mines, and prisons 
were filled with chained flocks of confessors and 
martyrs. Who at that time would believe that 
the Churches would again be built by those very 
ones who had previously destroyed them? not 
that they were the same men, but that the same 
royal power which formerly sat in ambush with 
the rich (Ps 10), and as if by a decree of the senate 
endeavored to extinguish the name of Christ, 
now builds the basilicas of the Churches at the 
expense of the republic, and exalts the highest 
peaks, so that it not only decorates the paneled 
ceilings and roofs shining with gold; but also 
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clothes the walls with veneers of various marble, 
and the divine books which it formerly delivered 
to the fire, it now venerates, gilded and purple-
dyed, and distinguished by a variety of gems, in 
the custody of the Roman state.

(Verses 7, 8.) Thus says the Lord of hosts: 
Behold, I will save my people from the land of the 
East, and from the land of the setting sun. And I 
will bring them, and they shall dwell in the midst 
of Jerusalem: and they shall be my people, and 
I will be their God, in truth and in justice. LXX 
similarly.

Some of the Jews say that these things were 
fulfilled after Zerubbabel and Nehemiah, when 
the temple was built, the walls of the city were 
constructed, and the Jewish state was restored, 
by the Maccabees and various princes who ruled 
Judea until Herod. Others mention that they are 
to be fulfilled at the consummation of the world 
under Christ, whom they wait for in vain. We, 
however, say that they were partially fulfilled 
at that time, that is, after Zerubbabel and Ne
hemiah, and preceded as if in types and images, 
when the people were brought back from captiv
ity and dwelt in Jerusalem, and were called the 
people of God, and the Lord was again called their 
God: not at all in falsehood and iniquity, but in 
truth and justice.

And now most fully under the Lord Savior in 
the Church, that is, in the true Jerusalem, the 
promise is fulfilled in reality, especially because 
it is said: "Behold, I will save my people from 
the land of the East and from the land of the 
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West," concerning which the Lord also spoke 
in the Gospel: "Many shall come from the East 
and West, and shall sit down in the kingdom of 
heaven with Abraham, Isaac, and Jacob" (Matt 
8:11). And long before, the Psalmist had promised, 
saying: "The Lord the God of gods has spoken, 
and has called the earth. From the rising of the 
sun to the setting, from Zion is the splendor of 
his beauty" (Ps 50:1-2 [Vulg 49:1-2]). For he shall 
come from Zion who may deliver, and turn away 
iniquities from Jacob, when from the East and 
the West incense is offered to the name of the 
Lord in every place, and a pure sacrifice, not at 
all in the victims of the Old Testament, but in the 
holiness of evangelical purity; concerning which 
incense we also read elsewhere: "Let my prayer be 
directed as incense in your sight" (Ps 141:2 [Vulg 
140:2]). And what this incense is, the following 
discourse demonstrates: "The lifting up of my 
hands as an evening sacrifice."

For after he sprouted from the rod of Jesse, 
who would rule over the nations, and in him 
the nations hoped (Rom 15), and from the East 
and the West, both the first people and the last 
believed in the Lord, and one flock was made: 
then all nations were provoked to gladness, and 
stirred up to joy, the prophet saying: "Rejoice, 
nations, with his people" (Ps 22:27 [Vulg 21:28]). 
According to that which is written elsewhere: 
"All the ends of the earth shall remember and be 
converted to the Lord, and all the families of the 
nations shall adore before him."
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And what follows: "In truth and justice," this 
signifies that the shadow of the old Law departs, 
and the truth of the Gospel comes, not at all in 
the justice of the Jews, but in Christian justice: 
for the Lord himself is truth and justice, of whom 
we read: "Truth has sprung out of the earth, 
and justice has looked down from heaven" (Ps 
85:11 [Vulg 84:12]). Whence also in the fourteenth 
Psalm, justice and truth are named together: 
"He who walks without stain and works justice, 
and speaks the truth in his heart" (Ps 15:2 [Vulg 
14:2-3]).

(Verse 9.) Thus says the Lord of hosts: Let your 
hands be strengthened, you who hear in these 
days these words by the mouth of the prophets in 
the day when the house of the Lord of hosts was 
founded, so that the temple might be built. The 
Septuagint for the Lord of hosts translated "the 
Lord Almighty," the rest similarly.

Once the temple was built under Zerubbabel 
and Jeshua (for in the fourth year of king Darius, 
on the fourth day of the ninth month, which is 
called Kislev, all these things were said, when 
the temple had already been constructed), those 
same prophets Haggai and Zechariah, who had 
exhorted both the leaders and the people so that 
it might be built, now exhort them so that from 
the truth of the previous things they may accom
modate faith to those things which are promised 
for the future, and strengthen their hands, not at 
all fearing the onset of the Medes and the snares 
of the nations around seeking to hinder them: 
and let them be strengthened by the mouth of 
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the prophets from the day when the foundations 
of the temple were laid, until the day when the 
temple was built upon it, and let them hear what 
follows. We briefly explain the history, referring 
spiritually to the Church whatever is said about 
Jerusalem and the temple; in which hands are 
strengthened through good works, and houses 
are founded when the foundations of faith are 
laid, and the temple is built when the multitude 
of believers is strengthened and so lives that it 
deserves to be the temple of God.

(Verse 10.) For before those days there was no 
hire for men, nor was there any hire for beasts, 
neither was there peace to him that went in and 
came out because of the tribulation: and I let 
all men go every one against his neighbor. LXX: 
Because before those days the hire of men will 
not be for gain, and the hire of beasts will not 
subsist, and to him that goes out and him that 
enters there will be no peace because of the tribu
lation: and I will send out all men every one to his 
neighbor.

The Septuagint referred everything to the fu
ture time, but it is better referred to the past, 
as it is had in the Hebrew, and the truth of the 
exposition will approve. Before the house of the 
Lord was founded and the temple of the Lord was 
built, all your labor was in vain. And both men 
and beasts in agriculture, in commerce, and in 
various works, were frustrated with vain efforts: 
adversaries without, sedition at home disturbed 
peace, and there was everywhere a suspension 
of legal proceedings because of the frequency 
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of wars and domestic snares, while not even 
a brother shows faith to a brother, and every 
relationship is hostile. The prophet Haggai, com
prehending this sense in other words, says: "And 
now consider in your hearts from this day and 
for the future: before stone was laid upon stone 
in the temple of the Lord. When you came to 
a heap of twenty bushels, and they became ten: 
and you entered to the winepress to press out fifty 
flagons, and they became twenty. I struck you 
with a parching wind and with mildew, and with 
hail all the works of your hands, and there was no 
one among you who would return to me, says the 
Lord" (Hag 2:15-17).

Which we can also accept in the Church and 
in each one of the believers. For indeed before the 
foundations of the house of God are laid in us, 
and we are built as a temple to God, and hear from 
the Apostle: "You are the temple of God: and the 
Holy Spirit dwells in you" (2 Cor 6:16), whatever 
good work we seemed to have, whether the ratio
nal ones who are called men, or the simple ones 
who are called beasts (for men and beasts, he 
says, you will save, O Lord [Ps 36:6 [Vulg 35:7]]), 
has no reward with God, and there are wars and 
discords in us, and everywhere tribulation and 
without the peace of Christ, which he left to the 
apostles when going to the Father (John 14), and 
the sentence of the Lord is fulfilled in us: "A man's 
enemies are those of his own household" (Mic 
7:6). "For every brother will utterly supplant; and 
every friend will walk deceitfully, and a man will 
deride his brother, and will not speak the truth, 
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their tongue has learned to speak lies" (Jer 9:4-5). 
But if we be converted to Christ, and be made his 
temple, we shall immediately hear the Apostle 
proclaiming: "Every man shall receive his own 
reward according to his own labor" (1 Cor 3:8).

(Verses 11, 12.) But now I will not do according 
to the former days to the remnant of this people, 
says the Lord of hosts; but there shall be a seed of 
peace. The vine shall give her fruit: and the earth 
shall give her increase: and the heavens shall give 
their dew: and I will cause the remnant of this 
people to possess all these things. LXX: And now 
I will not do according to the former days to the 
remnant of this people, says the Lord Almighty; 
but I will show peace. The vine shall give her 
fruit: and the earth shall give her increase: and 
the heaven shall give its dew: and I will cause the 
remnant of my people to possess all these things.

Before the foundations of the house of God 
were laid and the temple was built, there was 
no hire for men, nor hire for beasts, nor peace 
for those going in and out because of tribulation 
and anguish, and all men were at variance among 
themselves with hostile hatred. But now, because 
the foundations of the house of the Lord have 
already been laid and the temple has been built, I 
will by no means do as I had done before to those 
who have returned from the Babylonian captiv
ity; but there shall be everywhere peace and 
joy, and the future abundance shall compensate 
for the dryness and famine of the former time. 
For the vine shall give her fruit, and all the wine
presses shall be filled, the earth shall be clothed 
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with joyful crops, and all things shall sprout with 
the irrigating rains and the nightly dew: all these 
things which I have said, I will cause the remnant 
of my people to possess: because the foundations 
of the house of the Lord have been laid and the 
temple has been constructed.

The prophet Haggai speaks these same things 
at the same time, who had said above: "I struck 
you with a parching wind and with mildew and 
with hail all the works of your hands," after the 
foundations of the temple were laid: "Consider," 
he says, "in your hearts from this day and for the 
future, from the twenty-fourth day of the ninth 
month: from the day on which the foundations 
of the temple were laid, consider in your heart. Is 
the seed already in the bud? and as yet the vine 
and the fig tree and the pomegranate and the 
olive tree have not flourished? From this day I will 
bless, and again I will move the heaven together 
with the earth" (Hag 2:18-21).

Let us say otherwise, following the expla
nation begun concerning the Church. Before 
anyone receives the faith of Christ and the foun
dations of the Holy Spirit are laid in him, no one 
will be able to hear, "there is hire for your work." 
Whether he be a Jew, or a heretic, or a gentile: 
whatever good work he does, unless he does it in 
the name of Christ, he will not have the hire of 
his good work. We see the virgins of the heretics, 
the rigor of the philosophers, the observance of 
the Jews in the variety of foods: and yet it is said, 
according to Haggai, that they eat and are not sat
isfied; they drink and are not intoxicated; they are 
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covered and are not warmed; and he who gathers 
hires puts them into a bag with holes (Hag 1).

But after they have received the faith of Christ, 
both these and those who had been sinners in the 
Church, and for the magnitude of their crimes 
were delivered to the captivity of this world and 
burnt by the Babylonian fire, and have heard the 
Lord preaching: "The Spirit of the Lord is upon 
me, because he has anointed me: he has sent me 
to evangelize the poor, to preach remission to the 
captives and sight to the blind: to heal those who 
are contrite in heart" (Isa 61:1), and that which 
is said through Amos has been fulfilled in them: 
"I will turn the captivity of my people Israel, and 
they shall build the dissipated cities, and I will 
plant them" (Amos 9:14), then in those days jus
tice shall arise and a multitude of peace (Ps 72:7 
[Vulg 71:7]).

The vine shall give her fruit, she who says in 
the Gospel: "I am the vine, you are the branches. 
Every branch that remains in me, the Father 
purifies, that it may bring forth greater fruits" 
(John 15:2, 8). And when its branches, that is, 
the shoots and offshoots, have been purified, and 
with budding eyes have begun to promise the 
hope of future fruits, so that what is written may 
be fulfilled: "The flowering vines have given a 
smell" (Cant 2:13): then the sun of justice shall 
color the hanging clusters, so that, sent into 
the winepresses of the eighth and eighty-third 
psalms, which are inscribed for the winepresses, 
they may be trodden by the foot of the Lord, who 

115



C O M M E N TA RY  O N  Z E C H A R I A H

ascends from Bozrah, so that he may pour out the 
wine that makes joyful the heart of man.

The earth also shall give her increase, not dry 
and stony and full of thorns; but the good earth 
which gives a hundredfold and sixtyfold and thir
tyfold fruit (Matt 13): so that they who have sown 
in tears may reap in joy (Ps 126:5 [Vulg 125:5]).

But also the heavens shall give their dew, 
concerning which it is written of the eighteenth 
Psalm (Verse 1): "The heavens declare the glory of 
God, and the firmament announces the works of 
his hands" (Ps 19:1 [Vulg 18:2]). Of these heavens 
it is said in the song of Deuteronomy: "Rejoice, 
O heavens, with him" (Deut 32:43), that is, with 
the Lord Savior, whom he foreknew and predes
tinated to be made conformable to the image of 
his Son (Rom 8), who speaks with Moses: "Let 
my speech be expected as rain, and let my words 
descend as dew" (Deut 32:2).

For they shall rise again who were dead in sins, 
and they shall be raised who lay in whitened sep
ulchers, which are full of the bones of the dead, 
and they shall rejoice who dwell in the earth. And 
what the cause of joy is, the following discourse 
demonstrates: "For the dew which is from you is 
their health." And all these things, namely peace 
and the fruit of the vines and the abundance of 
the lands which grew by the dew of the heavens, 
the remnant of my people shall possess, of whom 
Isaiah speaks: "Unless the Lord of sabaoth had 
left us a seed, we should have been as Sodom, and 
should have been like Gomorrah" (Isa 1:9). For 
a remnant according to the election of grace has 
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been saved: not of works; otherwise it would not 
be grace.

(Verse 13 et seqq.) And it shall come to pass, 
that as you were a curse among the nations, O 
house of Judah, and house of Israel: so will I save 
you, and you shall be a blessing: fear not, let your 
hands be strengthened. For thus says the Lord 
of hosts: As I thought to afflict you, when your 
fathers had provoked me to wrath, says the Lord, 
and I had no mercy: so being converted I have 
thought in these days to do good to Jerusalem 
and to the house of Judah: fear not. LXX: And 
it shall be, as you were in a curse among the 
nations, O house of Judah and house of Israel: so 
will I save you, and you shall be in a blessing: 
trust and be strengthened in your hearts, for thus 
says the Lord Almighty: As I thought to afflict you 
in that your fathers had provoked me to wrath, 
says the Lord Almighty, and I did not repent: so 
I am prepared and have thought in these days to 
do good to Jerusalem and to the house of Judah: 
trust.

He promises that these things shall be in the 
future after the building of the temple, so that 
just as they were among all nations for a curse 
and for a hissing and for an example, the house 
of Judah and the house of Israel (namely, the 
two and the ten tribes), so when they shall have 
been saved and returned to Judea, they may be 
the blessing of all. Fear not, he says, the rebelling 
adversaries: trust that the things which the Lord 
promises through me are true: let your hands be 
strengthened: fulfill the works which you have 
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begun. The cause of strengthening is the promise 
of the Lord: "For thus says the Lord Almighty," 
to whom nothing is impossible, who can fulfill 
what he promises: as I thought out to afflict you 
and deliver you to captivity, because your fathers 
provoked me to wrath, and I had no mercy: 
which the LXX translated "I did not repent" (οὐ 
μετενόησα), that is, I did not repent, which in 
Hebrew is written ULO NAHAMTHI (), I did not 
however have mercy, so that I might correct 
you by captivity and instruct you through all tor
ments and scourges: so now in the present time I 
have thought to do good to Jerusalem and to the 
house of Judah. And it is to be noted that when 
he is angry, the house of Judah and the house of 
Israel are a curse among the nations, that is, all 
twelve tribes which were delivered to captivity. 
But after he has thought to do good, he does not 
do it to Judah and Israel, that is, to the two and 
the ten tribes, namely to Jerusalem and Samaria, 
Oholah and Oholibah; but leaving Israel in cap
tivity, he does good to Jerusalem and to the house 
of Judah: and he joins at the end: "Fear not," or 
"trust," in that sense which we explained above.

Concerning the Church, however, and con
cerning each of the believers, it can be under
stood thus, that in the time of persecution Chris
tians were for a curse and for an example to all the 
nations around, because they had offended their 
Lord: and afterwards they are in blessing when 
peace has been restored, and all this happens 
because the Lord who had previously been angry, 
afterwards has mercy on Jerusalem, the vision of 
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peace, and on Judah, which confesses the faith of 
the Lord. Also individual believers who because 
of vices are cast out of the Church and delivered 
to Satan for the destruction of the flesh (1 Cor 
5), that they may learn not to blaspheme (1 Tim 
1), when they have done penance, shall return to 
their former state, and shall see the peace of God, 
and shall possess the glory of their confession.

This which is written: "I had no mercy," or 
"I did not repent," the heretics calumniate, as if 
God were either cruel or changeable, if he either 
does not repent or does repent. For if he repented, 
they say he is changeable; if he did not repent, 
they assert he is cruel. But God repented that he 
anointed Saul as king (1 Sam 15). And among the 
Ninevites, to whom he had announced through 
the prophet: "Yet three days, and Nineveh shall 
be subverted" (Jonah 3:4), who did penance, he 
himself is said to have changed his sentence, not 
by the vice of an improvident mind, but from the 
variety of those things which they do badly or 
well. For if they have done badly, he threatens: 
if they have bewailed their former sins, he has 
mercy: God is not changed, who is one and the 
same, and cannot be changed; but those having 
been changed from bad to good works, he him
self changes his own decree. Who also speaks 
in Genesis: "The cry of Sodom and Gomorrah is 
multiplied; and their sins are exceeding great: 
descending therefore I will see if they fulfill 
according to the cry thereof which has come to 
me: but if not, that I may know" (Gen 18:20-21). 
What he said is this: If they shall persist in fury, 
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punishment shall not be lacking to the sinners: if 
they shall cease from madness, they shall become 
most worthy of my knowledge. "But the Lord 
knows those who are his" (2 Tim 2:19). And 
the Apostle writes to the Galatians: "But then 
not knowing God" (Gal 4:8). And although God 
knows all things, and nothing of either past or 
present or future things is hidden from him, he 
says in the Gospel that he does not know the 
impious: "Depart from me, workers of iniquity, I 
know you not" (Luke 13:27). Therefore let us ac
cept both knowledge, and repentance, and anger, 
and indignation, and all the affections of God, not 
by the vice of human speech, but by the sense of 
divine majesty.

(Verses 16, 17.) These are therefore the words 
that you shall do: Speak the truth every man with 
his neighbor, judge the truth and the judgment of 
peace in your gates, and let none of you imagine 
evil against his friend in your hearts, and love no 
false oath: for all these are things that I hate, says 
the Lord. LXX: These are the words that you shall 
do: Speak the truth every man with his neighbor: 
judge the truth and a peaceful and just judgment 
in your gates, and let none of you imagine evil 
against his neighbor in your hearts, and love no 
false oath, because all these things I hate, says 
the Lord Almighty. I promised that I would not 
do according to the former days to the remnant 
of the people of the captives.

And just as I thought to afflict them, when 
their fathers had provoked me to wrath, and I 
did not have mercy: so now have I thought, being 
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turned [to mercy] in these days, to do well to 
Jerusalem and to the house of Judah.

That my sentence therefore may remain, and 
my promise may not become void, do these 
things which I command: Speak the truth with 
your neighbors. Let us understand 'neighbor' as 
the whole human race, because we are generated 
from one parent.

Otherwise, if 'neighbor' is taken as a kinsman, 
one must lie to pilgrims and strangers. The Apos
tle says the same thing: Putting away lying, speak 
the truth every man with his neighbor (Ephes. IV, 
25).

Truth, he says, and the judgment of peace 
judge in your gates. In judgment, let truth and 
justice be first; then mercy follows.

For this is the judgment of peace, that the 
judge should have the purpose of pacifying those 
who are at variance, according to that of the 
Gospel: Blessed are the peacemakers, for they 
shall be called the children of God (Matth. V, 9).

And what follows: In your gates, agrees with 
that prophetic word: They have hated him that 
rebukes in the gate, and they have abhorred the 
holy word (Amos V, 10).

And in another place: They shall not be con
founded when they speak to their enemies in the 
gate (Ps. CXXVI, 5 [Vulgate CXXIX, 6]).

David also judged in the gates, when Absalom, 
promising the truth of judgment, was laying 
snares for his father (II Sam. XV [Vulgate II Reg. 
XIX]).

121



C O M M E N TA RY  O N  Z E C H A R I A H

And it is asked why among the Jews the place 
of judging was in the gates. Lest the farmers be 
compelled to enter the cities and undergo some 
expense, the judges sat in the gates, so that they 
might hear both the urban and the rural people 
at the exit and entrance of the city, and when the 
business was finished, each might immediately 
return to his own dwellings.

And evil, he says, against your friends do not 
imagine in your hearts: RAAH, which all with one 
voice have interpreted as kakia (κακίαν), that is, 
malice, we can take in two ways: both for afflic
tion and for evil.

For affliction: If there be malice in a city which 
the Lord has not done (Amos III, 6). And: Suffi
cient for the day is its own malice (Matth. VI, 34).

For evil, God speaks in the prophet Jonah: The 
cry of their malice has ascended to me (Jonah I, 
2). And we read in the Apostle: Filled with all 
iniquity and malice (Rom. I, 29).

In both ways, therefore, he who is holy neither 
afflicts his friend, nor imagines evil against him 
in his heart.

And a false oath, he says, do not love: the 
Lord commanding in the Gospel: But I say to you, 
swear not at all, but let your speech be yea, yea, 
nay, nay (Matth. V, 34); for he who does not swear 
will never be able to commit perjury. Let him who 
swears hear that which is written: You shall not 
take the name of the Lord your God over a vain 
thing (Exod. XX, 7).

All these are things that I hate, says the Lord: 
according to the words of Malachi saying: And 
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all things which I hated, you did (Mal. II, 13; sec. 
LXX).

In precepts which pertain to life and are clear, 
we ought not to seek allegory, lest, according to 
the Comic poet, we seek a knot in a bulrush 
(Plautus, Men. II, 1).

(Verses 18, 19.) And the word of the Lord of 
hosts came to me, saying: Thus says the Lord of 
hosts: The fast of the fourth, and the fast of the 
fifth, and the fast of the seventh, and the fast of 
the tenth shall be to the house of Judah for joy 
and gladness, and for excellent solemnities: only 
love truth and peace. LXX: And the word of the 
Lord Almighty came to me, saying: Thus says the 
Lord Almighty. The fourth fast, and the fifth fast, 
and the seventh fast, and the tenth fast shall be to 
the house of Judah for joy and gladness, and for 
good festivities [Al. solemnities] (for this is called 
TOBIM in Hebrew, that is, agathas [good]), and 
be glad, and love truth and peace.

Regarding what Sarasar and Regem-melech 
had asked above through legates, whether in the 
fifth month and in the seventh month, as it is held 
in the LXX, they ought to fast and mourn, or after 
the building of the temple to end the fast and lay 
aside the mourning, many things having been set 
forth in between which they should do and which 
they should hope for, the prophet responded 
from the person of the Lord: the fast of the fourth, 
and the fast of the fifth, and the fast of the sev
enth, and the fast of the tenth (for 'of the month' 
is understood apo koinou [in common]) shall be 
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turned for the house of Judah and Jerusalem into 
feast days and joy.

God seeks only truth and peace. In this place 
many of our own have said many things, and 
discordant among themselves. Some, professing 
obscurity by silence, have passed over it as a very 
deep pit in their commentaries: thinking it more 
correct to say nothing at all than too little.

We are therefore compelled to recur to the 
Hebrews, and to seek the truth of knowledge 
from the fountain rather than from the streams: 
especially since it is not some prophecy about 
Christ, where they are accustomed to prevaricate 
and conceal the truth with a lie; but the order of 
history is woven from what precedes and what 
follows.

The fast of the fourth month, which among 
the Latins is called July, on the seventeenth day of 
the same month, they think is that when Moses, 
descending from Mount Sinai, threw away and 
broke the tablets of the Law (Exod. XXXII), and 
according to Jeremiah the walls of the city were 
first broken through (Jer. LII).

In the fifth month, which among the Latins is 
called August, when on account of the spies of the 
holy land a sedition had arisen among the people, 
they were commanded not to ascend the moun
tain; but for forty years to go around to the holy 
land by long expenditures, so that except for two, 
Caleb and Joshua, all might fall in the wilderness 
(Num. XIV).

In this month, both by Nebuchadnezzar (Jer. 
LII), and many centuries later by Titus and Ves
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pasian, the temple at Jerusalem was burned and 
destroyed, the city of Bether was captured, to 
which many thousands of Jews had fled, and the 
temple was plowed in ignominy of the oppressed 
nation by Turannius Rufus.

But in the seventh, which among us is called 
October, as we said above, Gedaliah was killed, 
and the remnants of the tribe of Judah and 
Jerusalem were scattered (IV Kings XXV). Let us 
read Jeremiah (Chap. XXXIX and XLI).

In the tenth month, which among us is called 
January, because it is the gate (janua) and begin
ning of the year, Ezekiel, placed in captivity, 
heard, and all the people of the captives, in the 
fifth month that the temple had been subverted, 
which we know most fully in the same prophet.

This is therefore all that is said: Know that the 
days of mourning and fasts which you have had 
until now in sorrow, because I have thought to do 
good to Jerusalem and to the house of Judah, are 
to be turned into gladness and joy and solemni
ties: provided only that you love truth and peace.

According to anagoge [spiritual interpreta
tion], because we fast then when the bridegroom 
is taken away from us (Luke V), and we do not 
deserve to have his presence, when the Lord shall 
have returned to us, and shall have thought to do 
good to us, all sadness shall be turned into joy; 
and the former famine of the word of God shall be 
balanced by the presence of his doctrines and the 
satiety of heavenly bread.

(Verses 21, 22.) Thus says the Lord of hosts: 
Until people come and dwell in many cities, and 
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the inhabitants go one to another, saying: Let us 
go and pray before the face of the Lord, and seek 
the Lord of hosts. I also will go, and many people 
and strong nations shall come to seek the Lord of 
hosts in Jerusalem, and to pray before the face of 
the Lord. LXX: Thus says the Lord Almighty: Yet 
many people shall come, and the inhabitants of 
many cities; and those who inhabit cities shall 
gather in one city, saying: Let us go to pray before 
the face of the Lord, and seek the face of the Lord 
Almighty. I also will go, and many people and 
very many nations shall come, to seek the face 
of the Lord Almighty in Jerusalem, and to pray 
before the face of the Lord.

The fast of the fourth, and of the fifth, and 
of the seventh, and of the tenth month shall be 
changed into the best solemnities, so much so 
that the cities of Judea which were previously 
deserted shall be celebrated with frequent inhab
itants: and one city shall go to another, and 
they shall mutually exhort one another, and say: 
because through these seventy years the ways 
of Zion had mourned, because there was no 
one to go to the solemnity, all her gates were 
deserted, and her priests groaning: now, peace 
being restored, let us go to Jerusalem, in which 
it is commanded by the law that we immolate 
victims, and that three times in the year all our 
males appear in the sight of the Lord (Exod. 
XXIII), and as one says to the other: Let us go and 
pray before the face of the Lord, and seek the Lord 
Almighty, the other city will respond: I also will 
go: at which time many people and innumerable 
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and strong nations shall come to offer sacrifices 
in Jerusalem to the Lord of hosts, and to pray 
before his face.

For the Lord approaches those who do not 
tempt him, and shows his face to those who are 
not incredulous (Wisd. I). He who has seen the 
Son, sees also the Father (John XIV); and the Lord 
and Savior is the image of the invisible God: not 
that the Son is visible and the Father invisible; 
but that when the Son is named, the Father is 
perceived. For he is by no means Father if he does 
not have a Son. Whence he himself also speaks in 
the Gospel: Father, I have manifested your name 
to men (John XVII, 6).

What we have said about Jerusalem and 
Zerubbabel, or after Zerubbabel, is more correctly 
and fully referred to Christ and Jerusalem, which 
is understood as the Church: and then from the 
whole world, both peoples and nations shall run 
together to offer sacrifices in the temple of the 
Lord.

In time of persecution also, as we touched 
upon before, let the masters and priests of the 
Church boldly promise back to the captives and 
believers that the parishes (paroikia) are to be 
built again and the tranquility of peace restored, 
and the face of the Lord is to be prayed to in the 
Churches. We run through the manifest things, 
that we may dwell on the more obscure.

(Verse 23.) Thus says the Lord of hosts: In 
those days, in which ten men from all the lan
guages of the nations shall take hold, and they 
shall take hold of the hem of a man of Judah, 
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saying: We will go with you: for we have heard 
that God is with you. LXX: Thus says the Lord 
Almighty: In those days if ten men from all the 
languages of the nations shall take hold, and they 
shall hold [Al. touch] the hem of a Jewish man, 
saying: We will go with you, because we have 
heard that God is with you.

Some of the Jews say these things were com
pleted under Zerubbabel and after Zerubbabel. 
Others defer it to a future time, when they hope 
Christ is to come. We, however, understand it 
more correctly and truly as referring to the advent 
of the Lord Savior, when He was born of the 
Virgin Mary.

Finally, it is written: 'Until people come' 
(Zech. VIII, 20). When it is said 'until,' it does not 
signify the present time in which Zerubbabel and 
Joshua were; but the future, when many people 
and strong nations shall come to seek the Lord of 
hosts in Jerusalem, and pray before the face of the 
Lord.

In that time, therefore, and in those days, ten 
men from all the languages of the nations shall 
take hold of the hem of a Jewish man, saying: We 
will go with you: for we have heard that God is 
with you.

And we read in Isaiah: Seven women shall take 
hold of one man, saying: We will eat our own 
bread, and be covered with our own garments: 
only let your name be called [Al. invoked] upon 
us: take away our reproach (Isa. IV, 1). Those 
which are there called seven women, that is, 
Churches, whose number is also contained in the 
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apostle Paul: for he writes to seven Churches: to 
the Romans, to the Corinthians, to the Galatians, 
to the Ephesians, to the Philippians, to the Colos
sians, to the Thessalonians.

And in the Apocalypse of John, in the midst of 
seven lampstands (Rev. I), that is, Churches: of 
the Ephesians, Smyrnaeans, Pergamenes, Thyati
rans, Sardians, Philadelphians, Laodiceans, the 
Lord, girded with variety [Al. truth] and with 
purest gold, enters: now in the prophet Zechariah 
ten are named, which the Lord also sought, so 
that if He had found them in Sodom and Gomor
rah, Admah and Zeboiim, He might free them 
from destruction.

For the letter Iota, from which the name of 
the Savior takes its beginning, not only among 
the Greeks but also among the Hebrews, signifies 
the number ten. And it is shown by this mystic 
discourse that all who are assessed by the Chris
tian name, whom the Lord also says He left seven 
thousand in the time of the persecution of Jezabel 
and the flight of Elijah, who did not bow their 
knees before Baal (III Kings XIX), and who have 
come into the measure of a perfect man from all 
languages and nations, shall take hold of the hem 
of a Jewish man, that is, of the Lord Savior, of 
whom it is also said in the Psalms: Judah is my 
king (Ps. LIX, 9). And: Judah, your brothers shall 
praise you. And again: The prince shall not fail 
from Judah, nor a leader from his thighs, until 
He comes to whom it is reserved: and He Himself 
shall be the expectation of the nations (Gen. 
XLIX, 8, 10). For there shall be a root of Jesse: and 
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He who shall rise up to rule over the nations, in 
Him the nations shall hope (Isa. XI, 10).

And when they have taken hold of Him, they 
shall desire to cling to His footsteps, because 
God is with Him. Or certainly, whoever from all 
languages and nations shall have believed, shall 
take hold of a Jewish man, the apostles who are 
from the Jews, and shall say: We will go with 
you: for we have heard through the prophets, and 
have known by the voice of all the Scriptures, that 
Christ the Son of God, God and Lord, is with you.

Where there is a most manifest prophecy, and 
it is preached concerning the advent of Christ and 
His apostles, and the faith of all nations, let us 
require nothing further.

Moreover, as to what we said about the num
ber seven thousand pertaining to the name of 
Christians, calculate in Greek heptakeis chilious 
and christeianous, and you will find the same 
number and sum, that is, one thousand nine 
hundred and forty-one.

But also the parable of the ten virgins in the 
Gospel (Matt. XXV), whom we interpret in the 
senses of the flesh and the spirit, if they have pre
pared the oil of good works for their lamps and 
have doubled the number five so that they may be 
holy (according to the Apostle) in body and spirit, 
they refer to the sacrament of this number. Also 
ten cities, which he who shall have best governed 
the senses of the body shall receive in a doubled 
number in the future (Luke XIX).

(Chapter IX.---Verse 1.) The burden of the 
word of the Lord in the land of Hadrach, and of 
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Damascus His rest: because the eye of man, and 
of all the tribes of Israel, is the Lord's. LXX: The 
assumption of the word of the Lord in the land of 
Hadrach [Al. Sedrach] and of Damascus His sacri
fice, because the Lord looks upon men and all the 
tribes of Israel.

This whole Vision or weight and burden of 
the word of the Lord, as Aquila interpreted it, 
pertains to the calling of the nations and the con
struction of the Church. And the order of words 
is: Assumption of the word of the Lord, sharp to
ward sinners, soft toward the just: for HADRACH 
(Adrach) sounds like this, a name composed 
from two whole words: AD signifying sharp, and 
RACH signifying soft and tender: and not as it is 
wrongly read by some, 'Sedrach.'

Some refer Hadrach to the people of the Jews, 
and Damascus to the calling of the nations. 
Whence the people, or the assumption of the 
word of the Lord, takes place in the land of 
Hadrach, upon which the Lord exercised both 
His austerity and His clemency (Isa. XI, 10, sec. 
LXX). Austerity toward those who were unwilling 
to believe; clemency toward those who returned 
with the Apostles.

But Damascus is for the rest of the Lord, ac
cording to that which is written in Isaiah: And His 
rest shall be honor. Since before the child knew 
how to choose good or evil, and to call father and 
mother, he received the strength of Damascus 
and the spoils of Samaria (Isa. VIII, 4). Whence 
also 'Damascus' is translated into our language 
as 'drinking blood' or 'blood of sackcloth,' so that 
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the first interpretation signifies a bloody people; 
the second, repentance coupled with its cruelty.

And what follows: Because the eye of man 
and of all the tribes of Israel is the Lord's, they 
explain thus: Therefore the temple of God is to be 
constructed from both peoples, that is, both from 
the land of Hadrach and from Damascus His rest: 
because he who from the nations looks to God 
and hopes in Him, and from all the tribes of Israel, 
is the Lord's: or, according to the LXX, because the 
Lord looks equally upon all men and all the tribes 
of Israel.

Let us speak in another way: in the land of 
Hadrach is the burden of the word of the Lord, 
and a most heavy weight. But in Damascus are 
His victims and sacrifice, because the Lord looks 
upon the faith of the nations and the perfidy of 
the Circumcision without any respect of persons, 
and is equally the God of all: imposing a heavy 
weight of His sentence on some, and resting in 
the seat of others.

The Jews say all these things are to be fulfilled 
in the advent of Christ, which they promise back 
to themselves in the last time, and that the land of 
Hadrach, and Damascus, and Hamath, and Tyre, 
and Sidon, and Ashkelon, and Gaza, also Ekron 
and Ashdod and the Philistines, shall submit 
their necks to a most powerful king, and serve 
him dwelling in Jerusalem: and no one shall dare 
to lift a hand against Israel, all being pacified in 
the circuit. All which things we are convinced 
were spiritually transacted in the advent of the 
Lord and in His Church.
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(Verses 2 ff.) Hamath also in its borders, and 
Tyre and Sidon: for they have taken to themselves 
wisdom greatly. And Tyre built her stronghold, 
and heaped up silver as the ground, and gold 
as the mire of the streets. Behold, the Lord will 
possess her, and He will strike her strength in the 
sea, and she shall be devoured with fire.

LXX: Hamath in its borders, Tyre and Sidon: 
because they were exceedingly wise, and Tyre 
built her stronghold, and gathered silver as the 
ground, and gold as the mire of the ways. There
fore the Lord will possess her, and He will strike 
her strength in the sea, and she herself shall be 
consumed in fire.

Hamath, which is interpreted as cholos 
(χόλος), that is, indignation, is the same which 
received the name of Epiphania from Antiochus 
Epiphanes, and is now a city of Coele-Syria. 
These, therefore, and Tyre and Sidon shall be in 
the borders of Damascus, or in the borders of 
the land of Hadrach, that they may believe in the 
Lord Savior, to whom it was said by the Father: 
Ask of me, and I will give thee the nations for 
thy inheritance, and the ends of the earth for thy 
possession (Ps. 2:8). The daughters of this Tyre, 
that is, the souls of those believing in Christ, shall 
bring gifts to the king, so that what is written may 
be fulfilled: The daughters of Tyre shall adore 
him with gifts (Ps. 44:13). And when the city of 
God, the Church, shall have been built, of which 
the Psalmist sings: Glorious things are spoken of 
thee, O city of God (Ps. 86:2), immediately the 
rest shall follow: Behold the foreigners and Tyre 
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and the people of the Ethiopians, these were born 
there (Ibid., 86:4). Of the foreigners it is said in 
two psalms: Foreigners serve me, or are subject 
to me. Of the Ethiopians we read in the prophet 
Zephaniah: From beyond the rivers of Ethiopia 
they shall bring gifts to me (Zeph. 3:10). And in 
the Psalm: Ethiopia shall hasten her hands to God 
(Ps. 67:32).

Of Tyre, however, the Gospel speaks: Woe to 
thee, Chorazin; woe to thee, Bethsaida; for if the 
miracles that have been performed in you had 
been performed in Tyre and Sidon, they would 
perhaps have repented long ago in sackcloth 
and ashes (Matt. 11:21). From the borders of 
Tyre and Sidon that Canaanite Syrophoenician 
woman, whose daughter was badly possessed 
by a demon, met the Lord Savior (Mark 7); and 
she dedicated the firstfruits of the faith of the 
Tyrians and Sidonians, so that those who had 
not believed in the time of Christ, because they 
had not yet seen the signs and miracles, might 
later see through the apostles and believe, and 
be partakers of that blessedness which the Lord 
promises, saying: Blessed are they who have not 
seen and have believed (John 20:29).

But Tyre and Sidon (of which the former 
is interpreted as syneche (συνοχή), that is, an
guish; the latter as thereuma (θήρευμα), that is, 
hunting) took wisdom to themselves to such an 
extent that with their sophisms and the nets of 
dialecticians and the textures of sophists, which 
the Scripture mentions as strongholds, Tyre pro
posed riddles to Solomon, that is, to the peaceful 
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king, and gathered her silver, namely the bril
liance of eloquence, and gold, the craftiness of 
meanings, like the dust and mire that is in the 
squares and ways, so that she might possess the 
kingdom of idolatry which she had fortified. But 
against these strongholds the Apostle speaks: For 
the weapons of our warfare are not carnal, but 
powerful to God, for the destruction of strong
holds: destroying thoughts, and every high thing 
that exalts itself against the knowledge of God (2 
Cor. 10:4, 5). And under the person of Nineveh, 
which is interpreted as 'ornate' or 'beautiful' (for 
nothing is more ornate than the world), the word 
of God is directed through the prophet against 
the men of the world: And you shall be drunk, 
and you shall be despised, and you shall seek help 
from the enemy: all your strongholds are like fig 
trees with their early fruit: if they be shaken, they 
shall fall into the mouth of the eater.

Therefore, the Lord will possess both Tyre and 
Sidon, when He has first struck their strength in 
the saltiest and most bitter sea of this age, and 
so that nothing of their former wisdom, that is, 
of their swelling folly, may remain in them, by 
which they prepared for themselves weak strong
holds, and silver and gold similar to mire, He will 
cook them with fire and purge them to the pure, 
of which the Savior speaks in the Gospel: I have 
come to send fire upon the earth, and how I wish 
that it were already kindled! (Luke 12:49), accord
ing to that which is written in Mark: Everyone 
shall be salted with fire (Mark 9:48).
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(Verses 5 ff.) Ashkelon shall see and fear, and 
Gaza also and shall be very sorrowful: and Ekron, 
because her hope is confounded; and the king 
shall perish from Gaza, and Ashkelon shall not 
be inhabited. And a separator shall sit in Ashdod, 
and I will destroy the pride of the Philistines. 
And I will take away his blood out of his mouth, 
and his abominations from between his teeth: 
and even he himself shall be left to our God, and 
he shall be as a leader in Judah, and Ekron as 
a Jebusite. And I will encompass my house with 
those who serve me in war, going and returning, 
and the exactor shall no more pass over them: for 
now I have seen with my eyes.

LXX: Ashkelon shall see and fear: and Gaza 
also and shall be very sorrowful: and Ekron, be
cause she is confounded of her hope; and the king 
shall perish from Gaza, and Ashkelon shall not be 
inhabited. And foreigners shall dwell in Ashdod: 
and I will destroy the injury of the foreigners, and 
I will take away their blood out of their mouth, 
and their abominations from between their 
teeth: and these also shall remain to our God, and 
they shall be as a chiliarchos (χιλίαρχος), that is, 
a tribune in Judah: and Ekron like a Jebusite, and 
I will place an elevation in my house, that no one 
may pass through, or return, and by no means 
shall the driver and the one who drives away 
come upon them anymore: for now I have seen 
with my eyes.

Ashkelon is interpreted as 'ignoble fire' or 
'weighed'; Gaza, 'strong' or 'dominion'; Ekron, 
'sterile' or 'eradicated'; Ashdod, which in Hebrew 
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is called ESDOD (Ashdod), 'generating fire' or 
'fire of the paternal uncle' or 'fire of the breast'; 
Jebusite sounds like 'trodden down'. We have 
expressed the etymologies of the names so that 
we may briefly run through the sense. Ashkelon 
and Gaza and Ekron, seeing that Hamath was in 
the borders of Damascus, and Tyre and Sidon, 
after they were struck in the circuit and all their 
hay, wood, and stubble burned with fire, were 
possessed by the Lord, and being themselves 
terrified with fear and sorrow and confusion, be
gan to hope for better things. Finally, Ashkelon, 
in which the devil was formerly as an 'ignoble 
fire' and had come to the measure and weight 
of sins, trembled with dread because it ceased 
to have inhabitants. And Gaza grieved greatly, 
doing penance for former crimes, she who had 
once been strong and hard and indomitable, and 
promised herself the kingdom of all, because her 
king and prince, the contrary word and power of 
the enemy, had lost his dominion.

Ekron also, sterile, because without the Law 
and the knowledge of God she had no chil
dren, was eradicated, that she might hear that 
prophetic word: 'Rejoice, O sterile one, who dost 
not bear; break forth and shout, thou who dost 
not travail: for more are the children of the 
desolate than of her who has a husband' (Isa. 
54:1). And when Ashkelon and Gaza and Ekron 
were terrified and grieved, because they either 
had no inhabitants, or lost their king, or their 
former hope was frustrated, foreigners shall sit 
in Ashdod, where fire generates, which the Lord 

137



C O M M E N TA RY  O N  Z E C H A R I A H

sent upon the earth and desires to burn (Luke 12). 
For He Himself baptizes in the Holy Spirit and fire 
(Matt. 3), where there is the cousin and paternal 
uncle (adelphidous kai patradelphos), whom the 
bride desires in the Song of Songs: where there is 
the fire of the breast and of the most abundant 
nipple, of which we read in the same Song: 'He 
shall abide in the midst of my breasts' (Song 1:13). 
And in the Apostle: 'I gave you milk to drink, not 
meat' (1 Cor. 3:2).

Instead of what we said according to the LXX: 
'and foreigners shall dwell in Ashdod,' in the 
Hebrew it is read, 'MAMZER shall dwell' or 'sit 
in Ashdod,' for which we have put: 'and a sepa
rator shall sit in Ashdod.' Understand the Lord 
as the separator, who separates the wheat from 
the chaff (Matt. 3 and 13), and the good fish from 
the bad fish, and discerns silver and gold from 
filth and dross. And when He has done this, He 
promises the rest: 'I will destroy the injury' or 'the 
pride of the Philistines.' For which the LXX trans
lated 'foreigners.' Philistines are interpreted in 
our language as 'falling by the cup': because they 
drank of the cup of Babylon and, being drunk, fell 
down. These, therefore, at the time of the calling 
of the nations and the advent of Christ, shall not 
have pride, but shall follow the humble and meek 
Jesus.

And He shall take away from their mouth 
blood, the words of blasphemy, and abomina
tions, the worship of idols and the eating of those 
things which were immolated to idols, from the 
midst of their teeth: so that after these have been 
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taken away, the Philistines themselves, that is, 
the foreigners, may be left to the Lord, and he 
may be a leader in Judah, that is, in the people 
confessing the Lord, so that the former people 
who were at the head might be turned into the 
tail, and the latest who were in the tail might pass 
into the head; and Ekron, formerly sterile and 
therefore eradicated, might be as Jebus, that is, as 
Jerusalem. For this city is called by three names: 
Jebus, Salem, and Jerusalem.

'And I will encompass,' He says, 'my house,' 
that is, the Church, 'from those who serve me in 
war,' that is, from those who serve me in various 
ministries and run hither and thither at my com
mand, going and returning. Or: I will encompass 
my house with the protection of angels, of whom 
it is written in another place: 'The angel of the 
Lord shall encamp round about those who fear 
Him, and shall deliver them' (Ps. 33:8): so that 
there be no one who goes and returns, that is, 
who plots snares against my people. Nor shall the 
exactor pass over them anymore, of whom Isaiah 
says: 'The exactor has ceased' (Isa. 14:4): or cer
tainly, exelaunon, that is, leading out and drag
ging the bound into captivity: because with His 
eyes, which we can understand as the prophets 
and all the saints, the Lord saw the calling of the 
nations and the security of the Church.

Rejoice greatly, O daughter of Zion; shout for 
joy, O daughter of Jerusalem: Behold, thy King 
will come to thee, the Just and Savior: He is poor 
and riding upon an ass, and upon a colt the foal 
of an ass. And I will destroy the chariot from 
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Ephraim, and the horse from Jerusalem, and the 
bow of war shall be broken, and He shall speak 
peace to the nations, and His power shall be from 
sea even to sea, and from the rivers even to the 
ends of the earth.

LXX: Rejoice vehemently, O daughter of Zion; 
preach, O daughter of Jerusalem: Behold, thy 
King will come to thee Just, and Saving, He is 
meek and riding upon a beast of burden and a 
young colt, and He will destroy the chariots from 
Ephraim, and the horse from Jerusalem, and He 
will destroy the bows of those who fight and the 
multitude, and peace from the nations, and He 
shall rule from the waters even to the sea, and 
from the rivers even to the outlets of the earth.

The Evangelists write that this prophecy was 
fulfilled when the Lord entered Jerusalem, sitting 
upon an ass and the colt of an ass, and a multi
tude met Him with palm branches, crying out: 
'Blessed is He who comes in the name of the 
Lord: hosanna in the highest' (Matt. 21); and 
when the Pharisees rebuked Him, asking why 
He did not correct the children crying out, He an
swered: 'Have you not read: Out of the mouth of 
infants and sucklings thou hast perfected praise?' 
(Ps. 8:3). Therefore Zion rejoices and Jerusalem 
shouts for joy, one and the same city (for Zion 
is the citadel of Jerusalem), because her King 
has come to her, who was promised back by the 
prophecies of all the prophets: Just and Himself 
the Savior, that is, Jesus, as the angel interpreted, 
speaking to the Virgin: 'And He shall be called 
Jesus, because He shall save His people from their 

140



C O M M E N TA RY  O N  Z E C H A R I A H

sins' (Matt. 1:21). Poor also, or, as the LXX trans
lated, 'meek,' who though He was rich, became 
poor for our sake, and says in the Gospel: 'Learn 
of me, for I am meek and humble of heart' 
(Matt. 11:29). And, riding upon a beast of burden, 
or upon a young colt, namely both peoples, of 
the Circumcision and of the Uncircumcision, of 
which the former had borne the most heavy yoke 
of the Law, as it is written in the Acts of the 
Apostles: 'Neither we nor our fathers could bear 
the heavy yoke of the Law' (Acts 15). Whence 
also Paul writes to the Galatians who wished to 
be circumcised: 'Stand fast, and be not held again 
under the yoke of bondage' (Gal. 5:1). But the 
young colt, the multitude of the nations, having 
no bridles of the Law, nor directed by anyone, but 
always dashed down and broken in the precipices 
and whirlpools of idolatry, learned by the Lord's 
sitting to walk and to enter the right way.

'And I will destroy,' He says, 'the chariot 
from Ephraim.' It is still said from the person 
of God the Father, that the chariot, or car, 
should perish from Ephraim, and the horse from 
Jerusalem. And meanwhile according to the let
ter He speaks these things: There shall be no 
battles, all things being pacified by the advent 
and birth of Christ. Furthermore, according to 
a higher understanding, Ephraim is referred to 
the multitude of heresies, which is interpreted as 
karpophoria (καρποφορία), that is, fruitfulness 
and abundance of fruits, of which it is written in 
the seventy-seventh Psalm: 'The sons of Ephraim, 
aiming and shooting the bow, turned back in 
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the day of battle.' Of these chariots and cars we 
read: 'Some in chariots and some in horses, but 
we will call upon the name of the Lord our God: 
they are bound and have fallen, but we have risen 
and are set upright' (Ps. 19:8, 9). The horse which 
is destroyed from Jerusalem is that of which we 
read: 'The horse is a vain thing for safety' (Ps. 
32:17). And in Jeremiah, those who were vacant 
for luxury and lust hear: 'They became to me 
horses mad after women: every one neighed after 
his neighbor's wife' (Jer. 5:8). Whence they are 
called back to repentance, the Psalm-writer say
ing: 'Be not like the horse and the mule, in which 
there is no understanding' (Ps. 31:9).

And when God shall have destroyed the cars 
of Ephraim and the horse from Jerusalem, those 
who shall have been liberated from horses and 
cars of this kind shall be transferred into the 
service of the Lord, and shall be made Cherubim, 
and of them it shall be said: 'The chariot of God 
is multiple, ten thousand, thousands of those re
joicing' (Ps. 67:18). And: 'I have compared thee to 
my company of horsemen in Pharaoh's chariots, 
O my love' (Song 1:8). And: 'Ascend thy horses, 
and thy riding is salvation' (Hab. 3:8). The bow of 
war shall be broken, so that fiery darts may not be 
sent which could strike the hearts of the volup
tuous. And He shall speak peace to the nations, of 
whom it is written: 'He shall be the expectation of 
the nations' (Gen. 49:10). And again: 'Upon Him 
the nations shall hope' (Isa. 11). And: 'His power 
shall be from sea even to sea, and from the rivers 
even to the ends of the earth' (Ps. 71:8). This is 

142



C O M M E N TA RY  O N  Z E C H A R I A H

not to be weakened by allegory, but believed truly 
to be fulfilled, according to that which we read: 
'Ask of me, and I will give thee the nations for 
thy inheritance, and the ends of the earth for thy 
possession' (Ps. 2:8). In the seventy-first Psalm 
also, under the person of Solomon and of the true 
Peace-maker, it is said: 'And He shall rule from sea 
even to sea, and from the river even to the ends of 
the earth' (Verse 8).

(Verses 11, 12.) As for thee also, by the blood of 
thy testament, thou hast sent forth thy prisoners 
out of the pit wherein is no water. Turn ye to 
the stronghold, ye prisoners of hope: even today 
I declare that I will render thee double.

LXX: And thou by the blood of thy testament 
hast sent forth thy prisoners out of the pit which 
has no water: ye shall sit in the stronghold, ye 
prisoners of the congregation, and for one day of 
thy pilgrimage I will render thee double.

After the speech of the prophet, or rather God 
the Father Almighty Himself, announced to Zion 
and Jerusalem that their King would come to 
them, meek, and riding upon a beast of burden 
and the colt of an ass, and that His power would 
be from sea to sea, and from the rivers to the ends 
of the earth, He makes an apostrophe to Christ 
Himself, of whom the prophecy is, and speaks: 'As 
for thee also, by the blood of thy testament,' or of 
thy pact, 'thou hast sent forth thy prisoners out 
of the pit wherein is no water.' Which is under
stood thus: By the blood of Thy passion, Thou 
hast liberated by Thy clemency those who were 
held bound in the prison of hell, in which there 
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is no mercy. Finally, after the Lord rose again, 
those who were held by the sins of Adam, or, as 
some wish, by the ingrained error and the chains 
of death, rose with Him and appeared in the holy 
city. Of this blood of the testament, He Himself, 
indicating His future passion, spoke to His disci
ples: 'Take and drink of this, all of you: for this is 
the cup of the new testament in my blood' (Matt. 
26:27, 28).

In prefiguration of this pit which has no wa
ters, Joseph was sent by his brothers into a pit 
(Gen. 37); and Daniel (Dan. 6) and Jeremiah by 
the Chaldeans and the people of the Jews; Bena
iah also, in the time of snow and cold, descended 
into a pit to kill a lion there (2 Sam. 23:20). But Je
remiah was submerged not into the water of the 
pit, but into the mud and mire of the pit, which 
could suffocate rather than refresh the thirsty 
(Jer. 37 and 38). Whence it is written in the Psalm: 
'I am stuck in the deep mire, and there is no 
standing' (Ps. 68:3). In this pit of hell dwelt that 
rich man, once clothed in purple, whose boastful 
tongue was burned by the fires of punishments, 
and so much did he not have any cooling of 
waters that he asked for a cooling from the tip of 
a poor man's finger dipped in water (Luke 16).

And again the word is directed to those who 
were bound and to be liberated by the mercy of 
Christ: 'Turn ye to the stronghold, ye prisoners of 
hope.' And the sense is: You who are now bound 
and held by the unmerciful and terrible hell, 
who hope for the loosening of your bonds in the 
advent of Christ, turn ye to the stronghold, or ye 
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shall sit in the stronghold, of which it is written: 
'The fear of the Lord is a holy defense'; so that 
you may be able to learn: 'Be thou to me a God 
protector and a fortified place, that thou mayest 
save me' (Ps. 70:3), and that the prophet may also 
mention concerning you: 'Behold a firm city, our 
Savior shall place a wall and a bulwark' (Isa. 26:1).

But this stronghold to which God exhorts the 
prisoners of hope, or the prisoners hoping for 
the Church, we ought to accept as no other than 
the habitation of Paradise, into which the thief 
first entered with the Lord (Luke 23); and for 
this reason they are called through Zechariah to 
the stronghold, because even then and from that 
time the Lord promised that they would receive 
eternal rewards for brief tribulation. Or, as it is 
read in the LXX: 'for one day of thy pilgrimage, I 
will render thee double.' For in comparison with 
eternity, everything that we suffer in the world is 
to be called one day, not of habitation, but of pil
grimage: because we are sojourners and pilgrims 
like all our fathers. For at present 'the momentary 
and light thing of our tribulation works in us 
above measure an exceeding weight of eternal 
glory, while we contemplate not the things that 
are seen, but the things that are not seen' (2 Cor. 
4:17-18). For the things that are seen are tempo
ral; but the things that are not seen are eternal.

(Verse 13.) For I have bent Judah for me, as a 
bow I have filled Ephraim, and I will raise up thy 
sons, O Zion, over thy sons, O Greece, and I will 
make thee as the sword of the mighty. LXX: For I 
have stretched thee, O Judah, for me as a bow: I 
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have filled Ephraim, and I will raise up thy sons, 
O Zion, over the sons of the Greeks, and I will 
handle thee as the sword of a warrior.

The Jews refer this to the times of the Mac
cabees, who conquered the Macedonians and 
cleansed the temple defiled by idolatry after a 
space of three and a half years. And what follows: 
'As a bow I have filled Ephraim,' they think signi
fies those of the ten tribes who were called Israel, 
who had come under Hezekiah, over whom also 
Josiah is remembered to have reigned: provided 
only that they interpret the previous testimony 
differently than we have explained it, and say: O 
Christ, whom we hope [Al. hoped] to be coming, 
and who art to reign in all the ends of the earth: in 
the blood of Thy testament in which Thou didst 
find Jerusalem sprinkled, according to Ezekiel 
(Chap. 16), in her own blood, and didst enter into 
a pact with Abraham in the divisions of the calf 
and the ram and the goat; Thou hast dismissed 
Thy people Israel from the captivity and furnace 
of the Chaldeans, in which there was no mercy 
(Gen. 15). Therefore also you, O Israelites, who 
were bound and hoped in the Lord, return to the 
most fortified Jerusalem: because today you have 
the Lord promising you that for the brief injury of 
captivity, you may receive everything double, as 
we read that Job also received (Chap. 42).

According to tropology, this place can be ex
plained thus: Judah is extended in the bow when 
the Lord and Savior is sent by the Father into 
this world, who is himself both the bow, and 
the archer, and the arrow. The bow, as in the 

146



C O M M E N TA RY  O N  Z E C H A R I A H

present place. The archer, as in the forty-fourth 
Psalm: 'Thy arrows are sharp, most powerful' (Ps. 
44:6), by which when one has been wounded, he 
says: 'I am wounded by love' (Song 2:5). But the 
arrow, He is the one who speaks through Isaiah: 
'He has made me as a selected arrow, and in His 
quiver He has hidden me' (Isa. 49:2). The selected 
arrow is the Word of God; the quiver in which 
the arrow is hidden is the dispensation of the 
assumed flesh. With this Ephraim is filled, so that 
when he has been armed and prepared for war, 
he himself also may be wounded by the arrows 
of the Lord with the nations; from whose tribe 
Jeroboam first split the people (1 Kings 12), who is 
demonstrated more fully by the prophet Hosea to 
be accepted in the person of heretics (Hos. 5 and 
6), and what we said above: 'The sons of Ephraim, 
aiming and shooting the bow, turned back in the 
day of battle' (Ps. 77:9). For when the Lord raises 
the sons of Zion, that is, the sons of the Church, 
both the masters of contrary dogmas and every 
assertion of philosophers, and the arguments of 
the gentiles shall be destroyed, because the Lord 
Himself is the sword of the mighty, of whom it 
is said: 'Gird thy sword upon thy thigh, O most 
powerful one.' In thy splendor and thy beauty, 
aim, proceed prosperously and reign; because of 
truth and meekness and justice, and thy right 
hand shall lead thee wonderfully' (Ps. 44:4 ff.). 
With this sword the Ethiopians are wounded, of 
whom it is written: 'And you, Ethiopians, shall 
be wounded by my sword' (Zeph. 2:12); who after 
they have been wounded by the sword of Christ, 
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shall lay aside their foul color, and exulting shall 
speak: 'Let the splendor of the Lord our God be 
upon us' (Ps. 89:17): which also David promises 
back to himself after penance: 'Thou shalt wash 
me, and I shall be made whiter than snow' (Ps. 
50:9). This is the sword of which the Apostle 
writes: 'The word of God is living and effective, 
and more piercing than any two-edged sword, 
and reaching even to the division of soul and 
spirit' (Heb. 4:12).

(Verse 14.) 'And the Lord God shall be seen 
over them, and his dart shall go forth as lightning, 
and the Lord God shall sound in the trumpet, 
and shall go in the whirlwind of the South.' 'The 
Lord of hosts shall protect them.' LXX: 'And the 
Lord God shall appear over them; and his arrow 
shall go forth like lightning: and the Lord God 
Almighty shall sound in the trumpet, and shall 
go in the commotion of his terror.' 'The Lord 
Almighty shall protect them.'

And they refer this passage to the times of the 
Maccabees, because when they fought against 
Antiochus and were victorious, the battle and the 
victory were of the Lord, who went forth strong to 
the battle, and whose power appeared like light
ning, and having conquered the adversaries and 
dispersed them with the death of the whirlwind, 
protected the people of the Jews.

But we shall refer all things to the understand
ing of the Savior, of whom it was said above: 'I 
have stretched Judah for me like a bow.' Which 
being stretched, and the heretics and Gentiles 
being slain by the sons of Zion, the glory of the 

148



C O M M E N TA RY  O N  Z E C H A R I A H

Lord shall appear, and his dart shall go forth like 
lightning, concerning which lightning we also 
read in Habakkuk: 'In the light of thy arrows they 
shall go in the splendor of thy glittering spear' 
(Hab. 3:11).

Which lightning and splendor is called by 
another name a trumpet and a clangor, so that 
when the holy clangor has sounded, he who pre
viously had deaf ears may say: 'The discipline of 
the Lord has opened my ears to me, and gave me 
an ear to hear.'

And that which follows: 'And he shall go in 
the whirlwind of the South,' or 'he shall go in 
the motion of his threatening.' He threatens for 
this reason, and says that he is about to bring 
punishments, so that he may have mercy on the 
penitent. Finally, he joins and says: 'The Lord 
Almighty shall protect them,' whom he had pre
viously terrified with his threatening. Let us read 
the history of the Ninevites.

(Verses 15, 16.) 'And they shall devour and 
subject with slingstones: and drinking they shall 
be inebriated as with wine, and they shall be 
filled as bowls, and as the horns of the altar, and 
the Lord their God shall save them in that day as 
the flock of his people, because holy stones shall 
be lifted up over his land.' LXX: 'And they shall 
consume them, and shall overwhelm them with 
slingstones, and they shall drink their blood like 
wine, and they shall fill the altar like bowls, and 
the Lord shall save them in that day like sheep his 
people, because holy stones shall be rolled over 
his land.'
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For that which we said, 'shall be lifted up,' also 
in Hebrew is written METHNOSASOTH, which 
can be interpreted as 'wandering' or 'fleeing.' The 
sons of Zion having been protected, and the Lord 
sounding, and going in the whirlwind against 
their adversaries, so great shall be the ruin of the 
Greeks, that I may not say they are overwhelmed 
by swords, but by the throwing of stones and the 
rotations of slings, so that they may be a prey 
and a devouring to their enemies. Then drinking 
they shall be inebriated as with wine. Not these 
who have been slain shall be drunk with their 
own blood; but those who have conquered shall 
fight as if drunk with desperation, and they shall 
please the Lord as the horns of the altar and 
his libation. For this is understood in the bowls, 
with which libations are poured over the altar. 
The Lord also shall save them as sheep and the 
flock of his people: for not as an armed army and 
instructed in the art of war shall he fight against 
the Macedonians; but he shall come as a flock 
prepared for death, and with the Lord helping, he 
shall overcome. And the holy stones which have 
been oppressed (but he calls them stones because 
of the hardness of tribulations and the strength of 
mind) shall be lifted up from their humility, and 
shall be glorious in his land. Otherwise: His holy 
stones of the priestly race fleeing through diverse 
places, he granting victory they shall follow.

Let us speak also according to the anagoge, 
or rather let us explain the prophecy involved in 
many obscurities. The sons of Zion protected by 
their Lord, shall devour their adversaries, whom 
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we understand as the sons of Greece. And they 
shall subject with slingstones, with the threaten
ings of the Scriptures, making their adversaries 
subject and humble: for nothing so strikes as 
an example from the holy Scriptures, and a testi
mony sent forth from the rotation of the mouth. 
But that which is said in the LXX: 'And they shall 
drink their blood like wine,' we do not read so 
in the Hebrew; but 'drinking they shall be inebri
ated as with wine,' so that they may hear that 
from the Song of Songs: 'Drink, friends, and be 
inebriated' (Song 5:1). And so their inebriation 
shall please, as a sacrifice of the altar; and as the 
horns, or the corners of the altar.

The Lord also shall save them, as the flock of 
his people, because holy stones shall be rolled 
over his land, who shall be so light and striving 
for the height, that they do not wait for the hands 
of the builders, but themselves hasten to be 
placed upon the foundation of Christ, and to be 
contained by the corner stone, concerning whom 
also the apostle Peter speaks: 'Like living stones 
be built up into a spiritual house, and a holy 
priesthood, offering spiritual victims, pleasing to 
God' (1 Peter 2:5). These are the stones which 
shall cry out, if the people of the Jews be silent 
(Luke 19). And they shall be rolled as long as they 
shall be in the body over the land, because the 
earthly habitation weighs down the sense that 
muses on many things (Wis. 9). And the Saint 
placed in the flesh speaks: 'Who will give me 
wings like a dove?' (Ps. 54:7)? who as much as in 
him is, endeavors and is rolled; and is raised to 
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the highest things, but is held back by the fragility 
of the flesh. But that land is over which the stones 
are rolled, of which we read: 'Sing to the Lord, all 
the earth' (Ps. 95:1). And: 'Let all the earth adore 
thee, and sing to thee' (Ps. 65:4).

(Verse 17.) 'For what is his good, and what is 
his beautiful, but the corn of the chosen ones, 
and wine budding forth virgins?' LXX: 'Because if 
anything is his best, and if anything is good from 
him, corn for the youths and wine of good odor to 
the virgins.'

Therefore, they say, the Maccabees fleeing 
hither and thither, with the Lord helping, shall 
overcome, so that, the Macedonians having been 
ejected from the land of Israel, the Temple may 
be cleansed, the precepts of the Law may be ob
served, and the instruction of the Scriptures may 
again bud forth virgins, that is, the peoples of 
those believing in one God, who previously had 
been defiled with the cults of idolatry.

In 'the corn of the chosen ones,' that is, BAU
RIM, they wish not 'youths' to be understood, 
as the Septuagint translated, but 'chosen' and 
learned men, who may deserve to eat the corn, 
that is, the Law of God. For 'wine,' which in He
brew is called THIROS, Aquila interpreted as oin
ian: which itself can be referred to the abundance 
of the vintage. These things the Jews estimate.

But we understand 'the corn of the chosen 
ones,' or 'of the youths,' and 'wine budding forth 
virgins,' or 'wine of good odor to the virgins,' to be 
the Lord Savior, who speaks in the Gospel: 'Un
less a grain of wheat falling into the earth shall 
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have died, it remains itself alone: but if it die, it 
brings forth greater fruits' (John 12:24). From this 
wheat is made that bread which descends from 
heaven, and which confirms the heart of man 
(Ps. 103). This bread they eat who are robust in 
Christ, and to whom John the Evangelist speaks: 
'I write to you, youths, because the word of God 
remains in you, and you are strong, and you have 
overcome the evil one' (1 John 2:14).

He who is the corn of the chosen ones, or 
of the youths, is himself also the wine which 
gladdens the heart of man, and is drunk by these 
virgins, who are holy both in body and spirit, so 
that inebriated and rejoicing, they may follow the 
Church, and it may be said of them: 'Virgins shall 
be brought to the king after her, her neighbors 
shall be brought to thee: they shall be brought in 
gladness and exultation' (Ps. 44:15, 16). For how 
shall they not have gladness, who being inebri
ated by the cup of the Savior are generated into 
virgins, and dare to say: 'Lead me into the wine 
cellar, comfort me with ointments' (Song 2:4)? 
This wine is of a good odor, whence in the same 
song it is said: 'Thou shalt make me drink of 
the wine of the perfumer, from the rivers of thy 
pomegranates' (Ibid.). With this wine they are 
inebriated who follow the Lamb of God wherever 
he goes, clothed in white garments; because they 
have not defiled themselves with women: for 
they have remained virgins (Rev. 14).

(Chapter X.---Verse 1 ff.) 'Ask of the Lord rain 
in the late time, and the Lord shall make snows, 
and shall give them rain of shower, to each grass 
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in the field.' 'Because the idols have spoken use
less things, and the diviners have seen a lie, and 
the dreamers have spoken in vain, they shall be 
comforted in vain: therefore they are led away 
as a flock: they shall be afflicted, because they 
have no shepherd.' LXX: 'Ask rain of the Lord in 
due season, the early and the late: the Lord has 
made phantasies, and he shall give them winter 
rain, to each one grass in the field: because those 
who spoke, spoke labors: and the diviners false 
visions, and they spoke false dreams, they were 
comforted in vain: therefore they are dried up like 
sheep, and are afflicted, because there was no one 
who could heal.'

Thus the happiness which was promised in 
the time of the Maccabees, when the holy stones 
were lifted up over the land, and the Israelite 
state grew greater, so that again the peoples 
might eat of the corn of the Law, and your 
virgins might be inebriated with the wine of the 
Holy Spirit, is promised in part. But because it 
is now the last time of the prophets, and the 
world declines to the end, and all things which 
were foretold await their terminus: 'Ask of the 
Lord that he may give you the late rain': so that 
Christ who was promised may come and bestow 
upon you dews and snows, for which is written 
in the Hebrew AZIZIM. And I know not what the 
LXX, wishing, interpreted as 'phantasies,' unless 
perhaps they wished to describe the magnitude 
of grace and the wonder of the gifts by the name 
of phantasy.
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The Lord therefore, who is about to make 
snows and the dryness of all the earth, is about to 
irrigate with the rains of evangelical preaching: 
he himself shall give showers to those believing, 
and all things shall be filled with abundance, so 
that after the nations have believed in Christ, 
they may understand that the things which they 
previously worshipped are vain. Or let Israel 
itself understand, which formerly deceived was 
held by the errors of idolatry, that in vain it 
worshipped idols, and heard the lies of diviners, 
and acquiesced in dreams, in which the Scripture 
commands not to believe (Deut. 13). And for this 
reason they were led like a flock into captivity, 
and afflicted without God the shepherd, because 
they did not have the knowledge of the Law.

All this passage is obscure and doubtful, and 
the reader ought to pardon us, if in these things 
which are ambiguous, we also walk with a dan
gling step. But we can say according to the 
spiritual understanding, that the Lord exhorts 
those believing in Christ that they ask for the late 
rain in the consummation of the world, when the 
fullness of grace is to be given, and to each one 
in his field the grass shall grow up, so that they 
can say: 'The Lord rules me, and nothing shall 
be wanting to me: in a place of pasture there he 
has placed me: over the waters of refreshment 
he has brought me up' (Ps. 22:1, 2). For all the 
idols, and diviners and dreamers have spoken 
in vain, and were comforted in vain. Which he 
speaks concerning heretics, who under the name 
of Christian do not understand, neither of what 
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they speak, nor of what they affirm, and attend to 
erring spirits, and teachers of demons speaking 
lies in hypocrisy, and having a seared conscience 
(1 Tim. 4). So that by no means those believing 
may be led away by their consolations who 
promise vain things, and therefore are delivered 
to Satan for the destruction of the flesh (1 Cor. 
5), and led away into the captivity of the king 
of Babylon. And they shall be afflicted, because 
they do not have Christ the shepherd, whom they 
promise to themselves under a false name.

(Verse 3 ff.) 'My wrath is kindled against the 
shepherds, and I will visit upon the he-goats, 
because the Lord of hosts has visited his flock the 
house of Judah: and has placed them as the horse 
of his glory in battle.' 'From him the corner, from 
him the pin, from him the bow of battle, from him 
shall go forth every exactor together, and they 
shall be as strong men treading down the mud of 
the ways in battle, and they shall fight, because 
the Lord is with them.' LXX: 'My wrath is stirred 
up against the shepherds, and I will visit upon 
the lambs: and the Lord God Almighty shall visit 
his flock the house of Judah, and shall place them 
as his beautiful horse in battle, and from him he 
looked, and from him he placed, and from him 
the bow in wrath, every one who leads out shall 
go forth together, and they shall be as warriors 
treading down the mud of the ways in battle, and 
they shall be prepared, because the Lord is with 
them.'

And in this place there is a double exposition 
of the Jews. For some think all things are to be 
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fulfilled in the advent of Christ: others that they 
have already been completed under the Mac
cabees. But this is the explanation of those things 
which the Lord promises: The Lord was angry 
with the shepherds and princes and priests, and 
he visited upon the he-goats and the people, ac
cording to that which is written: 'My people have 
become a lost flock, their shepherds have cast 
them out' (Jer. 50:6), so that the disciples might 
be punished by the fault of the masters. Not by 
the injustice of the judge, who renders the sins of 
the fathers upon the children; but because, when 
they sinned, the people applauded together: and 
then indeed the Lord visited his he-goats, or the 
fattest lambs, and made them, according to the 
Septuagint, to be dried up with dryness.

But afterwards the Lord Almighty visited his 
flock the house of Judah: for he raised up Judah 
Maccabee, and others from him, against the lead
ers of Antiochus, and placed them as the horse 
of his glory in battle, that is, those who were 
generated from his stock: for for a long time they 
oppressed the Macedonians.

And that which follows: 'From him the corner, 
from him the pin, from him the bow of battle, 
from him shall go forth every exactor together,' 
they understand thus metaphorically, so that 
they interpret the corner as the royal power, 
because it contains the walls. And from him, he 
says, the pin, that is, the priesthood. Read Isaiah, 
in whom Eliakim is fixed in the temple of God 
as a pin (Is. 22). From him the bow of battle, the 
strong for fighting: from him also every exactor 
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together, which in Hebrew is written NOGES, and 
Aquila interpreted as eisprasson: so that not only 
the strong and good, but others from them were 
unworthy of their race. For Judas Maccabee and 
all who from his race were princes in the people, 
were both the corner, because they contained the 
people with royal power, and the pin, for they 
themselves were priests, and the bow of battle, 
because they stood forth as most strong men, so 
that they not only disposed the army and the line 
of battle, but were the first to leap forth to the 
battle.

We can say of this which follows: 'From him 
shall go forth every exactor together,' for which 
the LXX translated: 'From him shall go forth every 
one who leads out together,' also this: There shall 
be no dignity in the army, which is not disposed 
by his judgment. And they shall be most strong 
men, treading down the Macedonians like the 
mud of the ways in battle: but they shall be most 
strong, and they shall fight, because the Lord is 
with them.

Our people refer these things to the times 
of persecution, that for the fault of the priests 
frequently also the people are delivered to 
adversaries: and yet the Lord Almighty visits 
afterwards his flock the house of Judah, which 
confesses God both in speech and in mind: and 
places them as the horse of his glory in battle, of 
which the saints say: 'Ascend upon thy horses, 
and thy riding is salvation' (Hab. 3:8). He himself 
shall be also the bow of the wrath of the Lord, 
of which he says: 'I will inebriate my arrows 
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with blood' (Deut. 32:42). And again: 'My arrows 
shall consume them.' Concerning this bow, and 
concerning these arrows we read in the seventh 
Psalm (Vers. 13, 14): 'He has bent his bow, and 
prepared it; and in it he has prepared the vessels 
of death, he has made his arrows for the burning.' 
And they shall tread down, he says, their adver
saries, being crowned in martyrdom, and they 
shall say: 'The Lord is my light, and my salvation, 
whom shall I fear?' 'The Lord is the protector of 
my life, of whom shall I be afraid?' While the 
wicked drew near against me, to eat my flesh. My 
enemies who trouble me, they themselves were 
weakened, and fell. If camps should stand against 
me, my heart shall not fear: if battle should rise 
against me, in this I will hope' (Ps. 26:1 ff.). When 
that word shall be fulfilled: 'One of you shall 
pursue a thousand, and two shall turn into flight 
many thousands' (Deut. 32).

And the riders of horses shall be confounded, 
and I will strengthen the house of Judah, and I 
will save the house of Joseph: and I will bring 
them back, because I will have mercy on them: 
and they shall be as they were when I had 
not cast them off: for I am the Lord their God, 
and I will hear them. And they explain these 
things in a twofold manner according to the 
previous sense, so as either to say they were 
already accomplished under the Maccabees, or to 
commemorate things to be accomplished under 
Christ in the last age. In this cavalry the Egyptian 
king trusted; and having been cast headlong into 
the sea, he was submerged in the deep like lead 
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(Exod. 15), and by his own example learned that 
it is true which is written: 'The horse is fallacious 
for safety' (Ps. 32:17). And they shall be as the 
valiant men of Ephraim, who at first weak and in
firm, afterwards were strong, and worthy of their 
name: for Ephraim is interpreted as 'fruitfulness'. 
Their children also, to whom the apostle Paul 
speaks: 'My little children, of whom I am in labor 
again until Christ be formed in you' (Gal. 4:19).

I will whistle to them, and I will gather them 
together because I have redeemed them: and I 
will multiply them as they had been multiplied 
before. And I will sow them among the peoples, 
and from afar they shall remember me: and they 
shall live with their children, and shall return. 
And I will bring them back out of the land of 
Egypt, and I will gather them from among the As
syrians, and will lead them into the land of Gilead 
and Lebanon, and place shall not be found for 
them. According to anagoge, the Lord signals and 
whistles to those who were previously captives 
to sins, and speaks to them: 'Come to me all you 
who labor and are burdened, and you shall find 
rest for your souls.' They were sown among the 
peoples, who heard the word of the Lord: 'Going, 
teach all nations' (Matt. 28:19). Galaad is trans
lated into our language as 'testimony of transmi
gration,' when from carnal things we pass over 
to spiritual things, from a part we come to the 
whole: we leave earthly things, and transmigrate 
to heavenly things.

And he shall pass through the strait of the sea, 
and shall strike the waves in the sea, and all the 
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depths of the river shall be confounded: and the 
pride of Asshur shall be humbled, and the scepter 
of Egypt shall depart. The Hebrews relate that the 
captive people of the Jews were transferred by the 
Assyrians and Chaldeans not only into the Medes 
and Persians, but also into the Bosphorus and 
the northern region. For wide and spacious is the 
way that leads to death: strait and narrow is that 
which leads to life (Matt. 7:13). Into this sea of 
the world, in which the number of saints is con
strained and is placed in tribulation, the apostles 
descended, and first the Lord, that he might de
liver us from the bitter waves (Mark 4). But those 
who are above the sea, and fly over the sea itself 
in ships, shall hear with the Savior: 'Thou rulest 
over the power of the sea: thou mitigatest the 
motion of the waves thereof' (Ps. 88:10).

Brother Sisinius urges me to transmit things 
unadorned and unpolished, so that I have no 
opportunity, I will not say for amending, but 
not even for rereading. Whence it is also handed 
down concerning Virgil, that he composed his 
books with his tongue like the offspring of bears, 
and by licking made them better, which were 
to endure in everlasting memory, and filled the 
necessity of meter with free speech. We pass to 
Lebanon, and to the two rods, and the three shep
herds who were cut off in one month, and to the 
thirty silver pieces, with which the potter's field 
was bought for the burial of strangers (Matt. 27).

Open thy gates, O Lebanon, and let fire devour 
thy cedars. Howl, thou fir tree, for the cedar is 
fallen: because the magnificent are laid waste. 

161



C O M M E N TA RY  O N  Z E C H A R I A H

Clearly Lebanon, to which the prophetic word is 
turned, saying: 'Open thy gates, O Lebanon,' is 
understood as the temple of the Jews. Moreover, 
Lebanon opens its gates so that the Roman army 
may enter, and fire may devour its cedars, so that 
either all things may be laid waste by fire, or 
the leaders and princes may be consumed by the 
hostile attack.

(Verse 3.) "The voice of the howling of the 
shepherds, for their magnificence is laid waste: 
the voice of the roaring of lions, for the pride 
of Jordan is laid waste." The LXX has: "The 
voice of the mourning shepherds, because their 
magnificence has become wretched. The voice of 
the roaring lions, because the noise of Jordan is 
afflicted." This is part of the previous chapter, 
and is contained in these verses. Those whom he 
had called cedars, firs, pines, and oaks of Bashan
—and in explaining what those trees were, he 
had added, saying: "Because the magnificent are 
laid waste"—he now, through another metaphor 
(metaphoran), says are shepherds, that is, 
princes and teachers, and those who were first 
among the people, because they ought to weep 
and mourn, for their magnificence and beauty 
and honor have been laid waste and consumed: 
namely, the temple, in which they used to glory. 
And "the voice," he says, "of the roaring of lions"; 
those whom he called high trees, and again shep
herds, he now calls the same ones lions. And 
because he had said "lions," he preserves the 
figure of speech, so as to add: "Because the pride 
of Jordan is laid waste," or the roaring and sound 
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of the running water, which in Hebrew is called 
GAON. And just as he compared the height of the 
temple to the height of Lebanon according to the 
situation of the land of Judea (for nothing in the 
land of promise is higher than Lebanon, nor more 
wooded and dense), so to the river Jordan, which 
is the greatest in Judea, near which lions dwell, 
he joined the roaring of lions on account of the 
heat of thirst, and because of the vicinity of the 
desert and the breadth of the vast solitude, and 
the reed-beds and sedges. Whence also it is said 
by the prophet: "A lion ascends from the Jordan" 
(Jer. IV, 7), wishing to show that Nebuchadnez
zar had gone out from his seats against Jerusalem 
like a lion from its lair. Otherwise: "The voice of 
the roaring of lions, because the pride of Jordan 
is laid waste." It is the voice, he says, of the lead
ing men, because the temple has been destroyed, 
from whence they always hoped for help, and 
which once nourished the just and warriors and 
powerful lions.

(Verses 4, 5.) "Thus saith the Lord my God: 
Feed the flock of the slaughter, which they that 
possessed them slew, and did not grieve, and 
sold them, saying: Blessed be the Lord, we are 
become rich: and their shepherds spared them 
not." The LXX has: "Thus saith the Lord Almighty: 
Feed the sheep of the slaughter: which they that 
possessed them slew, and did not repent; and 
they that sold them said: Blessed be the Lord, and 
we are become rich: and their shepherds suffered 
nothing over them." Where the prophecy is most 
manifest, and the true order is narrated through 
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the figure of history, a tropological interpretation 
is superfluous—as if we were to say some are 
good and others bad shepherds. And that this 
refers as much to the ancient people as to the 
new, that is, as much to the priests and princes 
of the Jews as to the bishops and presbyters of 
the Christians. And that whoever were negligent 
shepherds, and have scandalized one of the least, 
are those who nourish the flock of slaughter, and 
do not suffer anything over them nor grieve, nor 
can say with the Apostle: "Who is scandalized, 
and I burn not?" (I Cor. XI); and they sell the 
peoples entrusted to them, of whom it is written: 
"Who devour my people as the food of bread" 
(Ps. LII, 5), and obtain riches from the deaths of 
others, praising those who drive away spoils from 
the wretched, and blessing the iniquitous. Let 
others interpret these things as they will: let us 
hold to the order of explanation which we have 
once taken up. Since Lebanon is opened, and its 
cedars and firs have been consumed by the burn
ing flame, and the howling of the shepherds has 
been heard, and the roaring of the lions, because 
all the beauty and pride of Jordan has been laid 
waste and consumed. Therefore the Lord my God 
said these things to me: O prophet Zechariah, 
to thee is this word directed: Feed the flock of 
slaughter, that is, let it be nourished and grow 
for the time being, which is later to be slain by 
enemies. Which sheep and cattle, the princes of 
the Romans, who possessed them and held them 
by right of victory, slew and did not pity, or sacri
ficed and felt no pain, that is, they suffered no evil 
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for such great cruelty, and they sold those which 
they reserved not on account of clemency, but on 
account of price. Let us read the ancient histories 
and the traditions of the lamenting Jews, that 
in the tabernacle of Abraham (where now every 
year a most celebrated market is held), after 
the final overthrow which they sustained from 
Hadrian, many thousands of men were sold, and 
those which could not be sold were transferred 
to Egypt, and were cut off as much by shipwreck 
and famine as by the slaughter of the nations. 
These victors, then, and avengers of the Lord who 
slew and did not grieve, and sold the flock and 
said: "Blessed be the Lord, we are become rich," 
held this opinion. Because of their sins the Jews 
offended, therefore we have oppressed them, and 
from their price we have become rich. Nor is it 
a wonder, he says, if the enemies by right of 
the conquered slew the flock and did not grieve, 
sold it, and gloried in their crime; when their 
own shepherds and teachers did not spare them, 
and by their fault the flock was delivered to the 
wolves.

(Verses 6, 7) "For I will no more spare the in
habitants of the land, saith the Lord: behold I will 
deliver the men, every one into his neighbour's 
hand, and into the hand of his king: and they 
shall crush the land, and I will not deliver it 
out of their hand. And I will feed the flock of 
slaughter, on this account, O poor of the flock." 
The LXX has: "Therefore I will no more spare 
the inhabitants of the earth, saith the Lord. And 
behold I will deliver the men, every one into 
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the hands of his neighbour, and into the hand 
of his kings, and they shall crush the land, and 
I will not deliver them out of their hand, and 
I will feed the sheep of slaughter in Canaan." 
That which the LXX translated at the end of the 
chapter: "And I will feed the sheep of slaughter 
in the land of Canaan," is not in the Hebrew, 
and is translated by no other of the interpreters. 
Because, therefore, their shepherds did not spare 
them, and they first devoured my people: there
fore, I also will no more spare the inhabitants of 
the land of Judea, saith the Lord. For he speaks of 
this land, concerning which the word was to him, 
and not concerning the whole world, as the Jews, 
interpreting badly, wish to distort the sentence 
of God to another part. For after the overthrow 
of the temple (which happened to them for this 
reason, because for forty-two years after the Lord 
suffered, having received space, they would not 
do penance), I will dismiss, he says, every one 
against his neighbour, and they shall cut one 
another off with mutual slaughter, or in the very 
siege of the temple, when the Roman army shall 
encircle Jerusalem: for there shall be so many 
wars and discords among the Jews themselves, 
that the people shall be divided into three parts. 
Let us read Josephus and the seven books of the 
Jewish Captivity, and we shall see by the truth 
of history that this prophecy has been fulfilled. 
"And they shall crush," he says, "the land," with
out doubt since the Romans destroyed all the 
land and all the cities of the Jews. "And I will 
not deliver them out of their hand." Hear, O Jew, 
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who promisest to thyself most vain hopes, and 
hearest not the Lord saying and affirming: "I will 
not deliver out of their hands," because thy future 
captivity among the Romans shall be eternal. 
"And I will feed the flock of slaughter," that the 
Jews may always be nourished for death; because 
this is the sentence of God: O you who are the 
poor of the flock, that is, the just of Israel, who 
have believed in the Lord Jesus, and have received 
the Son of God, hear what is said, and know 
the mysteries of the following chapter. But that 
which we read according to the Septuagint: "And 
I will feed the sheep of slaughter in the land of 
Canaan," we can understand thus: that the Lord 
feeds the people of the Jews, who are destined 
for death, dispersed in the whole world (that is, 
in the land of Canaan and of the Gentiles), and 
nourishes them for slaughter.

(Verses 8, 9.) "And I took unto me two rods: 
one I called Beauty, and the other I called Cords 
[Vulg. Cord]; and I fed the flock." And I cut off 
three shepherds in one month, and my soul was 
contracted in them; for their soul also varied in 
me. And I said: I will not feed you; that which 
dieth, let it die, and that which is cut off, let it be 
cut off, and let the rest devour every one the flesh 
of his neighbour.

The LXX has: "And I will take to me two rods: 
one I called Beauty, and the other I called Cord, 
and I will feed the sheep." And I will take away 
three shepherds in one month, and my soul shall 
be heavy upon them: for their souls also roared 
against me. And I said: I will not feed them; that 
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which dieth, let it die, and that which faileth, let 
it fail, and let the rest devour every one the flesh 
of his neighbour.

He had said above: "On this account, O poor of 
the flock," and by an aposiopesis (aposiopesei), it 
was understood, "take heed," because the gates 
of Lebanon are opened, and the oaks of Bashan, 
the firs and cedars are cut down; and he had 
added, threatening: "I will no more spare the 
inhabitants of the land, saith the Lord." And he 
seemed to say this concerning the one Jewish 
people, that having killed the prophets, they had 
even laid hands on the Son of God, and had cried 
out with a rash voice: "His blood be upon us, and 
upon our children" (Matth. XXVII, 25)!

Now the Creator of the universe and the Lord 
explains the mysteries of His world, and says 
that He had two rods, one of which He called 
Beauty, the other Cords, and in the two rods 
bound together He fed the flock: He also cut off 
three shepherds in one month, and His soul was 
contracted, or indignant, or (as the Septuagint 
translated) "my soul shall be heavy upon them"; 
without doubt he signifies the shepherds, whom 
He cut off in one month. And He gives the cause 
why He was so indignant at the shepherds that 
He cut them off in one month: "For their soul," He 
says, "varied in me." And the sense is: They did 
not love me with a full soul: nor did the merce
nary shepherds love the true shepherd: "Because 
the good shepherd layeth down his life for his 
sheep" (John X, 11). For which reason I also, 
being indignant, brought forth the sentence, and 
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against the shepherds themselves, whom in my 
indignation, and over the three shepherds whom 
I had set over my flock. Because their soul also 
varied in me, for they did not glorify me at the 
water of contradiction. But if we refer it to the 
people, that the soul of the people varied against 
God, it is to be explained thus: Therefore I was 
indignant at them, because they also, fluctuating 
between me and idols, fought against me in var
ious ways. For which reason, being indignant, I 
said to Moses: "I will not feed you: let me alone, 
and I will destroy them" (Exod. XXXII, 10). But 
when He says, when He is angry, "Let me alone," 
He provokes to entreaty, and shows that He can 
be restrained by him. "That which dieth," He 
says, "let it die, and that which is cut off, let it be 
cut off"; let the bodies of all fall in the solitude, 
and being turned into sedition, let them be torn 
by mutual bites like beasts, and let no one enter 
the land of promise.

Some have understood the two callings of the 
Jews and the Gentiles, in the first as Israel, and in 
the last by the name of Christians. But how the 
Christian calling was first rejected, and the Jews 
remained and were fed by God, they have not 
sufficiently considered.

(Verses 10, 11.) "And I took my rod that was 
called Beauty, and I cut it asunder to make void 
my covenant, which I had made with all people." 
And it was made void in that day: and so the poor 
of the flock that keep for me, understood that it is 
the word of the Lord.
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The LXX has: "And I will take my beautiful rod, 
and I will cast it away, that I may disperse my 
covenant which I disposed to all people: and it 
shall be dispersed in that day, and the Canaanite 
sheep that are kept shall know that it is the word 
of the Lord."

After the calling of Israel, and the taking up 
of the second rod, which was called Cord, the 
Lord took the first rod, the nations of the whole 
world, which was called Beautiful, and cut them 
off from His worship, because they worshipped 
idols, and "all have turned aside, they are become 
useless together" (Ps. XIII). And explaining more 
manifestly what this rod was, he added: "To make 
void my covenant, which I had made with all 
people." For immediately as Israel was taken up, 
the multitude of the nations was cast out: and as 
the daughter of the Ruler of the Synagogue was 
born, who afterwards in the Gospel, when she 
was twelve years old, is narrated to have been 
sick and to have died, the woman with the issue 
of blood (haemorrhoousa) began to flow with 
blood, and to be tortured with a perpetual infir
mity (Mark V; Matth. IX). "And my covenant," he 
says, "which I had entered into with all nations, 
was brought to naught." And the poor of the flock 
understood, that is, the people of Israel who keep 
my commandments, that it is the word of the 
Lord, that is, it is of the will of the Lord to reject 
the denying nations, and to take up in Abraham 
the confessing Israel.

Instead of that which we have translated, 
"and so the poor of the flock understood," the 
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Septuagint translated, "and the Canaanites shall 
know the sheep which are kept for me," which 
some explain thus: The people of the Jews shall 
know, to whom it was said: "Seed of Canaan, 
and not of Judah" (Dan. XIII, 56); who are now 
kept by my ceremonies: or because Canaanites 
are interpreted as "prepared for humility," they 
shall know who were once prepared that they 
might be humbled by the Lord and be left. But 
why, instead of that which we translated "so the 
poor," they said "Canaanites," the cause is mani
fest: for among the Hebrews, "so" is called CHEN 
(); "poor," ANIE (); they, coupling the two words 
into one, instead of that which is "so the poor," 
that is, CHEN ANIE (), interpreted the name of the 
Canaanite nation.

(Verses 12, 13.) "And I said to them: If it be good 
in your eyes, bring hither my wages: and if not, 
be quiet; and they weighed for my wages thirty 
pieces of silver." And the Lord said to me: Cast 
it to the statuary, a handsome price, that I was 
prized at by them: and I took the thirty pieces of 
silver, and I cast them into the house of the Lord 
to the statuary.

The LXX has: "And I will say to them: If it be 
good in your sight, give, establishing my wages, 
or refuse. And they established my wages at 
thirty pieces of silver." And the Lord said to me: 
Put them down into the melting furnace, and 
consider if it be proved, as I was proved for them. 
And I took the thirty pieces of silver, and I sent 
them into the house of the Lord into the melting 
furnace."
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To the poor of the Israelite flock, who keep my 
commandments, knowing that it is the word of 
the Lord which I have spoken, and that the things 
which I have said are true, He says to them, that 
is, to the poor of the flock: If it pleases you. (for 
you are men and I once created you with free 
will, to whom also I spoke in the desert: "If you 
will hear me, you shall eat the good things of the 
land" (Isai. I)) for this taking up, by which I have 
cast off the whole race of men, and have chosen 
you for myself as a peculiar flock, and I, the 
Creator of all, wished to have a small cord, return 
to me my wages, that is, keep my precepts. But if 
you do not wish to return the wages, nor does it 
please you in your eyes to be called by my name, 
openly refuse, and do what you will. Who indeed 
then answered Moses: "All things whatsoever the 
Lord hath said, we will do" (Exod. XXIV, 3). But 
in the end of times, for that which I chose them 
from the midst of the nations, and delivered them 
from the iron furnace of Egypt, they weighed my 
wages at thirty pieces of silver, giving them for 
my blood to Judas the traitor (Matt. XXVI).

And the Lord said to me, says the prophet—
or the Saviour Himself, whose words these are, 
attesting that the Father spoke to Him: "Cast it to 
the statuary": for which in Hebrew is read JOSER 
(), that is, ton plasten, whom we can call "the 
fashioner and potter." And the sense is: Cast my 
price to the potter, who is the Creator and fash
ioner of all. Judas indeed, who sold him, said: "I 
have sinned, betraying just blood" (Matth. XXVII, 
4). But they, because it was the price of blood, 
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would not put it back into the corbona, that is, 
into the treasury; but they bought with it the 
potter's field for the burial of strangers. For all 
of us who were strangers and newcomers to the 
Law, having been redeemed by His most precious 
blood, are buried and rest in the house of the 
potter and the Creator of all. Instead of plastê 
and fashioner, I previously translated "statuary," 
being compelled by the ambiguity of the word, 
which signifies both statuary and fashioner in 
one speech.

The Jews, interpreting this place maliciously, 
commemorate thirty commandments of the Law, 
which they are commanded to do in the Law, 
and again thirty-six others which are prohibited 
in the Law, and that it is said to them, that they 
should return the silver of the commandments 
of the Lord to their fashioner and creator, God: 
which because they would not do, they have been 
cast out. I wished to indicate briefly what they 
think, otherwise it is tedious to revolve their most 
laciniated explanation, that we may pass on to 
the rest.

(Verse 14.) "And I cut off my second rod that 
was called a Cord, that I might dissolve the broth
erhood between Judah and [Vulg. adds between] 
Israel."

The LXX has: "And I cast away the second rod, 
which was called a Cord, that I might disperse the 
covenant that was between Judah and Israel."

And in this place I know that I have read 
a long explanation of someone, indeed inextrica
ble entanglements, bringing forth the two rods 
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into one society from the volume of Ezekiel, and 
adapting to this chapter all things which are to be 
understood spiritually concerning the concord of 
Judah and Ephraim. But let us follow the order we 
have begun. After the Lord was crucified by the 
Jews and prized at thirty pieces of silver, and the 
price of His blood was cast for the burial of the 
nations, who were strangers to the Law and the 
commandments of God: immediately the Lord, 
not deferring His sentence further, said, "I cut off 
my second rod," which was properly mine. which 
so clung to me that in Jeremiah it was called a gir
dle, and a cincture, and a loincloth, or, that I may 
use a common word, a breech-cloth: which sec
ond rod, once called a Cord and my portion, was 
for this reason cast away by me, that I might dis
solve the covenant and brotherhood and concord 
which had been between Judah and Israel, and 
might separate the brothers from one another. So 
that in the number of the apostles and of those 
who did penance, "Judah" might again be named 
as confessing his God: but "Israel" and "Ephraim" 
and "Joseph" might be called those who, remain
ing in hardness of heart, said: "We have no king 
but Caesar" (John XIX, 15). Whence he did not 
add: "that I might make void the pact," or "the 
covenant," which I had with Judah and Israel (for 
even until today He reaches out His hand to the 
penitent), but that He might divide between the 
believers and the non-believers of the one people, 
saying: "Do not think that I came to send peace 
upon the earth: I came not to send peace, but a 
sword. For I came to separate a man against his 
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father, and a daughter against her mother, and a 
daughter-in-law against her mother-in-law, and 
a man's enemies shall be they of his own house
hold" (Matth. X, 34, and 35).

(Verses 15 seqq.) And the Lord said to me: Still 
take for yourself the vessels of a foolish shepherd: 
For behold, I will raise up a shepherd in the 
land, who will not visit those that are forsaken, 
he will not seek the scattered, and he will not 
heal the broken: and he will not nourish that 
which stands, and he will eat the flesh of the fat 
ones, and he will break their hoofs. O shepherd, 
and idol that forsakes the flock: the sword upon 
his arm and upon his right eye, his arm shall be 
withered with dryness, and his right eye shall be 
darkened with gloom.

LXX: And the Lord said to me: Still take for 
yourself the shepherd's vessels of an unskillful 
shepherd: For behold, I will raise up a shepherd 
over the land, who will not visit the forsaken 
and will not seek the scattered, and will not heal 
the fractured, and will not direct the whole, and 
will devour the flesh of the chosen ones, and will 
subvert their ankles. O you who feed on vanities, 
and who have forsaken the sheep, a sword upon 
his arm, and upon his right eye, his arm shall be 
withered with dryness, and his right eye shall be 
darkened with blindness.

When he says, "Still take for yourself the ves
sels of a foolish shepherd," it signifies that above 
he had taken to himself two rods, one "Beauty" 
and the other a "Cord." And because he cast those 
away by his own fault and sin, and the brother
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hood between Judah and Israel being dissolved, 
we were grafted into the root of the good olive 
tree, and blindness in part happened to the house 
of Israel, until the fullness of the Gentiles should 
enter (Rom. XI), now it is said to the prophet, that 
he should take up the most grievous prophecy of 
a foolish or unskillful shepherd.

The foolish and unskillful shepherd is un
doubtedly the Antichrist; who is said to be 
coming at the consummation of the world, and 
what kind of person he will be when he comes 
is indicated. Moreover, we ought to understand 
the "vessels" of the shepherd as his insignia 
and habit: the bag, the staff, the pipe, and the 
whistle. And just as Isaiah, to demonstrate the 
captivity of the people, enters naked (Isa. XX): 
and Jeremiah goes to the house of the potter, that 
from the breaking of the vessel that ran upon 
the wheel and was being formed by the hand of 
the craftsman, he might show both the destruc
tion of Israel and the power of God (Jer. XVIII); 
and Ezekiel, to demonstrate the subversion of 
Jerusalem and the flight of Zedekiah and the bur
dens of the captives, not only by voice but also by 
habit, digs through the wall and is carried out on 
his shoulders (Ezek. XII): so Zechariah assumes 
the habit of a foolish and unskillful shepherd, 
that he may announce him who is to come (Zech. 
XI).

This shepherd will arise in Israel because the 
true shepherd had said: "I will no longer feed 
you." Who by another name is prophesied both in 
the prophet Daniel (Chap. IX), and in the Gospel 
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(Mark XIII), and in the epistle of Paul to the 
Thessalonians (II Thess. II), as the "abomination 
of desolation," destined to sit in the temple of 
the Lord, and to make himself as God, who also 
through Isaiah is called "the great mind" (Isa. 
X). And for this he comes, not to heal, but to 
destroy the flock of Israel. For the good shepherd 
visits the sick sheep, inquires after the scattered, 
brings back the forsaken, sustains the weary. On 
the contrary, the evil shepherd does all things ad
versely: he devours the flesh of the fat ones, and 
breaks and subverts the hoofs of the rams and 
sheep, so that they may not walk with a straight 
foot.

This shepherd the Jews received, whom the 
Lord Jesus shall slay with the spirit of His mouth, 
and shall destroy with the brightness of His 
coming, so that they who did not believe the 
truth, that they might not be saved, might believe 
a lie, and be judged because they consented to 
iniquity. Now, having described the most wicked, 
foolish, and unskillful shepherd, the prophetic 
word is turned to the shepherd himself: "O shep
herd, and idol." The shepherd is so wicked that 
he is named not a worshiper of idols, but an idol 
himself, while he calls himself God and wishes to 
be adored by all. He who has forsaken the flock 
to be devoured by beasts, which the Lord had 
guarded for so long a time. â€œA sword upon 
his arm,â€� and his strength, â€œand upon 
his right eye,â€� with which he boasted that 
he clearly perceived the sacraments of God and 
saw more than all the prophets before him had 
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seen, so much so that he called himself the Son 
of God. Moreover, that sword is the one of which 
we spoke above, and will now speak in part, of 
which Isaiah also speaks: "My sword is inebriated 
in heaven" (Isa. XXXIV, 5). Therefore, the sword 
of the Lord shall be upon his arm and upon his 
right eye: that his strength and all the boasting 
of his power may be withered with dryness, and 
the knowledge which he promised to himself by a 
false name may be obscured by eternal darkness.

(Chapter XII. --- Verse 1.) The burden of the 
word of the Lord upon Israel: The Lord said, 
stretching out the heavens, and laying the foun
dations of the earth, and forming the spirit of 
man within him: Behold, I will make Jerusalem 
a lintel of reeling to all the peoples round about; 
but Judah also shall be in the siege against 
Jerusalem. And it shall be in that day, I will make 
Jerusalem a burdensome stone for all peoples: all 
who lift it shall be torn with cutting, and all the 
nations of the earth shall be gathered against it.

LXX: The assumption of the word of the 
Lord upon Israel, says the Lord stretching out 
the heavens and laying the foundations of the 
earth, and forming the spirit of man within 
him: Behold, I will make Jerusalem as lintels 
that are moved to all the peoples round about, 
and in Judea. And there shall be a siege against 
Jerusalem, and it shall be in that day, I will make 
Jerusalem a stone that is trodden down by all the 
nations: everyone who shall tread it down shall 
mockingly mock it, and I will gather against it all 
the nations of the earth.
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There is a triple interpretation from that place 
in which we read: "Behold, I will make Jerusalem 
a lintel of reeling to all the peoples round about," 
until that place where it is written (Chap. XIII, v. 
7): "Awake, O sword, against my shepherd, and 
against the man that cleaves to me, says the Lord 
of hosts: Smite the shepherd, and the sheep shall 
be scattered." For some of the Jews think that 
these things were already partially completed 
from Zerubbabel until C. Pompey, who was the 
first of the Romans to take Judea and the temple, 
which history Josephus writes. But others think 
they are to be completed at the end of the world 
when Jerusalem shall be restored: which the 
miserable Jewish race promises to itself with its 
"anointed" (Antichrist), whom above we read of 
as the foolish shepherd. But othersâ€”that is, we 
who are called by the name of Christâ€”remem
ber that these things are daily fulfilled and to be 
fulfilled in the Church until the end of the world. 
And lest we extend the limit of the volume by 
proposing each point: "These say this: thus oth
ers suspect: we feel so," we have set down three 
opinions, so that from the variety of the interpre
tation, the prudent reader may understand what 
is to be adapted to what.

Therefore, the Lord who stretched out the 
heavens like a skin, and solidified the earth with 
a high mass, and formed the spirit of man in him, 
is the same Creator of all souls, so that from two 
substances, soul and body, He might compact 
one living being. For "spirit" is frequently taken 
for "soul," as there: "Father, into Thy hands I 
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commend my spirit" (Luke XXIII, 46). And: "Thou 
shalt take away their spirit, and they shall fail, 
and shall return into their dust" (Ps. CIII, 29). 
This Creator of the universe and Lord, therefore, 
testifies that He will set Jerusalem as a "lintel 
of reeling" to all the peoples round about, so 
that whoever touches its threshold may be intox
icated and fall, or the lintel itself may fall upon 
him by whom it is touched. But Judah also, 
when Jerusalem was besieged, was taken by the 
nations, and passing into their society, shall be 
compelled to besiege his own metropolis.

Not only, however, will the Lord set Jerusalem 
to all peoples as a lintel of reeling; but He will 
set it as a "burdensome stone" to all peoples, 
which whoever wishes to lift shall be torn with 
cutting. For all the kingdoms of the earth shall be 
gathered against Jerusalem. It is a custom in the 
cities of Palestine, and even until today through
out all Judea an old custom is preserved, that 
in the villages, towns, and forts, round stones 
of very heavy weight are placed, at which the 
youths are accustomed to exercise themselves, 
and to lift them according to the variety of their 
strengthâ€”some as far as the knees, others as 
far as the navel, others to the shoulders and the 
head, some over the top of the head, with straight 
and joined hands, demonstrating the magnitude 
of their strength, they raise the weight. In the 
citadel of the Athenians, near the statue of Min
erva, I saw a bronze sphere of very heavy weight, 
which I, because of the weakness of my poor 
body, could scarcely move. When, however, I 
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asked what it meant, it was answered by the 
inhabitants of that city that the strength of ath
letes was tested in that mass, nor did anyone go 
down to the contest before it was known from the 
lifting of the weight who should be compared to 
whom.

This, therefore, is the sense: I will set 
Jerusalem to all nations as a very heavy stone to 
be lifted. They shall indeed lift it, and according 
to the variety of their strength they shall devas
tate it; but it is necessary that while it is being 
lifted, in the very effort and elevation of the 
weight, the very heavy stone should leave some 
gash or scrape on the bodies of those lifting it. 
Concerning the Church it can be so interpreted, 
that all persecutors who have fought against the 
house of the Lord are inebriated by that cup 
which Jeremiah offers to all nations, so that they 
may drink, and be inebriated, and fall, and vomit, 
and be mad (Jer. XXV). I know that in the time 
of persecution many of our own were compelled 
to fight against the Church; but whoever wishes 
to lift this weight shall indeed lift it, and because 
of the anger of the Lord by which He corrects 
sinners, he shall sustain it with his own hands: 
but he himself shall not be unpunished, while 
the sword of God fights against him. For the 
"burdensome stone," which we have interpreted 
as best we could, the Seventy translated: "a stone 
trodden down by all nations." Everyone who 
shall tread it down (either "it" or "her," that is, 
Jerusalem) shall mockingly mock. Which sense 
is manifest, that in either way Jerusalem is to 
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be trodden down both by enemy nations and by 
persecutors, and to be mocked at according to 
the will of those mocking. But the former sense 
is better and truer. We explain each point briefly, 
so that we may finally come to the end, lest if we 
write too prolixly, the mind of the Reader should 
be confounded by both the obscurity of the mat
ters and the length of the discourse.

(Verse 4.) In that day, says the Lord, I will 
strike every horse with stupor, and its rider with 
madness: and upon the house of Judah I will open 
my eyes, and every horse of the peoples I will 
strike with blindness.

LXX: In that day, says the Lord almighty: I will 
strike every horse with stupor, and its rider with 
madness: but upon the house of Judah I will open 
my eyes, and all the horses of the peoples I will 
strike with blindness.

At that time (for this is what "day" signifies) 
when Jerusalem shall be besieged, so that Judah 
also is compelled to besiege it, the Lord will 
strike both carnally and spiritually all the horses 
of the adversaries with stupor, so that all who 
see them struck may be astounded; and their 
riders, the magnitude of their evils pressing upon 
them, shall be turned into madness; and upon 
the house of Judah, who were being compelled to 
do something against their own metropolis, the 
Lord will open His eyes, that He may have mercy 
on them, and make them worthy of His gaze, 
and illustrate them with the light of His eyes: but 
all the horses of the peoples He will strike with 
eternal blindness.
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We have said above what horses are to be 
understood spiritually: "A horse is a vain thing 
for safety" (Ps. XXXIII, 17). And: "Some trust in 
chariots, and some in horses" (Ps. XX, 7), and 
other things similar to these. We have also said 
that their riders are either demons or false teach
ers, all of whom shall be turned into stupor and 
madness, so that they may be convicted of know
ing nothing: but palpable darkness shall oppress 
them, such as there was when the firstborn of 
the Egyptians were struck (Exod. XI). But upon 
the house of Judahâ€”that is, the people who 
confess God, and being broken by the straits of 
persecution and terrified by fear, seem to be in 
the number of the persecutorsâ€”the Lord will 
open His eyes, that He may look back upon many 
saying to Him: "Look upon me, and have mercy 
on me" (Ps. LXXXVI, 16), and they may deserve 
to hear: "The Lord shall be to thee an everlasting 
light" (Isa. LX). This is the laceration of the very 
heavy stone, which the Lord threatens against 
His adversaries, who have attempted to lift and 
vex Jerusalem.

(Verse 5.) And the leaders of Judah shall say 
in their heart: Let the inhabitants of Jerusalem 
be strengthened for me in the Lord of hosts, 
their God. LXX: And the tribunesâ€”that is, the 
chiliarchsâ€”of Judah shall say in their hearts: 
We shall find for ourselves those who inhabit 
Jerusalem, in the Lord almighty, their God.

When the Lord shall have opened His eyes 
upon Judah, and shall have struck all the 
horses of the nations with blindness, the lead

183



C O M M E N TA RY  O N  Z E C H A R I A H

ers of Judahâ€”of whom it was said above: 
"But Judah also shall be in the siege against 
Jerusalem"â€”shall make vows in their hearts, 
because they will not dare to speak freely, that 
Jerusalem may conquer, and that Judah, though 
conquered with the enemies, may conquer with 
his own citizens. Instead of what we said: "be 
strengthened for me," and the LXX translated 
"we shall find for ourselves"; in the Hebrew it 
is written EMSA LI, which Aquila translated "be 
strong for me," so that the sense is: The chiliarchs 
and tribunes and leaders of Judah shall hope and 
make vows in the hidden secret of the mind, that 
God may strengthen the inhabitants of Jerusalem 
in the Lord their God, and they may conquer their 
adversaries.

According to tropology, the leaders and tri
bunes are the apostles, and all apostolic men 
and teachers who have presided over the army 
of Christ, who would wish to find for themselves 
no others except those who dwell in Jerusalem, 
the vision of peace, and who dwell in the Lord 
almighty, their God. Among these leaders was the 
apostle Paul, who found Titus, and Timothy, Luke 
and Silvanus: Peter also, who instructed Mark 
the writer of the Gospel, and the other apostles 
who filled all the world with their doctrine and 
instruction, so that they might have disciples as 
inhabitants of Jerusalem.

(Verses 6, 7.) In that day I will make the leaders 
of Judah like a hearth of fire among wood, and 
like a torch of fire in hay: and they shall devour 
all the peoples round about on the right hand 
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and on the left: and Jerusalem shall be inhabited 
again in its own place, in Jerusalem. And the 
Lord shall save the tabernacles of Judah, as in the 
beginning: that the house of David may not glory 
magnificently, and the glory of the inhabitants of 
Jerusalem against Judah:

LXX: In that day, I will set the tribunes of 
Judah like a brand of fire among wood, and like 
a hay of fire in stubble, and they shall devour on 
the right and left all the peoples of the Lord round 
about, and Jerusalem shall yet dwell in itself, and 
the Lord shall save the tabernacles of Judah, as 
from the beginning: that the glory of the house of 
David may not be magnified, and the lifting up of 
the inhabitants of Jerusalem over Judah.

When the leaders of Judah shall have said 
in their hearts: "Strengthen for me, O Lord, 
those besieged in Jerusalem, that they who are 
conquered by their own weakness may overcome 
by Thy help": then I, the Lord almighty, their 
God, will set the princes of Judah like a furnace 
of fire among wood, and like a torch in stubble, 
that they may devour the adversaries with whom 
they were joined in feigned friendship. Moreover, 
let them devour on the right and on the left, 
and let them slay all the peoples round about, 
so that Jerusalem may again be inhabited in its 
own place, and by no means fear hostile attacks. 
Also, let them restore the cities and towns and 
estates and villages of the tribe of Judah, which 
had been plundered and devastated, as they were 
before they were laid waste; and let not the royal 
house and the illustrious and magnificent of the 
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tribe of Judah, and the inhabitants of Jerusalem, 
glory against the tribe of Judah, that it is ruled 
by their empire or governed by their counsel; but 
let them know that the victory in both belongs to 
the Lord. Whether these things have been done 
or are to be done according to history, we leave 
the faith of the matters to the judgment of the 
Lord and to His saints, who have received from 
Him the spirit of wisdom and truth. Let us say 
that at the time of the persecution of the Church, 
the leaders and tribunes of the Christian name, of 
whom we spoke above, when the Lord shall have 
restored peace to Jerusalem and shall have slain 
the adversary by the spirit of His mouth, shall be 
like a hearth of fire among wood, that they may 
devour the unfruitful trees, and like torches in 
stubble, so that whatever wheat does not have, 
and is carried about by every wind of doctrine, 
may be delivered to the fire. And the leaders of 
Judah and the tribunes, he says, shall devour on 
the right hand and on the left those who refused 
to walk in the middle path, nor knew that there 
are "excesses of malice" (hyperbolas kakias); 
whence the people of God promise: "We will de
cline neither to the right nor to the left, we will 
walk by the straight way" (Num. XX). The right 
way is parsimony (parcitas), which the Greeks 
call pheidolia; the left is luxury; the middle and 
straight way is frugality. Therefore, a devouring 
flame shall consume all who are in the right way, 
to whom it is said: "Be not righteous overmuch" 
(Eccl. VII, 17); and in the left, who hear: "The ways 
which are on the left are perverse" (Prov. IV, 27). 

186



C O M M E N TA RY  O N  Z E C H A R I A H

And the adversaries being deserted and removed, 
Jerusalemâ€”that is, the Churchâ€”shall again 
receive its pristine glory and shall be in its own 
state, and the tabernacles of Judah shall be saved: 
the assemblies of Christians dispersed through
out the whole world, from which, as from tents 
and tabernacles, we desire to go to the house 
which is not made with hands, and to the heav
enly Jerusalem. Therefore, the tabernacles of the 
people and of all who are called by the Christian 
name and are reckoned among the common folk 
shall receive their ancient peace, the leaders of 
the Churches having been besieged and turned to 
flight, so that the masters and teachers may by no 
means think that by their own doctrine and wis
dom, but by the Lord's help, peace was restored 
to the Churches.

(Verse 8.) In that day the Lord shall protect the 
inhabitants of Jerusalem, and he that has stum
bled among them in that day shall be as David: 
and the house of David as God, as the Angel of the 
Lord in their sight.

LXX: And it shall be in that day, the Lord shall 
protect the inhabitants of Jerusalem; and he that 
is weak among them in that day shall be as the 
house of David; and the house of David as the 
house of God, and the angel of the Lord in their 
sight.

Judah having obtained the victory, and the 
Lord restoring his tabernacles as they were from 
the beginning, so that the royal house may by 
no means glory against the people, in that day 
and in that time, the Lord (by whose help Judah 
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shall devour the adversaries on the right and 
on the left) shall also protect those besieged in 
Jerusalem: and all things shall be changed into 
such happiness and beatitude, that he who was 
thought most vile shall be as the royal house; and 
he who was of the royal house shall be as of the 
house of Godâ€”that is, as a messenger of the 
Lord and of angelic dignity in the sight of those 
who at that time shall have been saved.

According to anagoge: The Lord shall protect 
the inhabitants of the Church, peace having been 
restored to the Churches after a most grievous 
persecution, when also it shall be adorned by the 
interpretation of its own name: for "Jerusalem" 
is expressed as "vision of peace." And so blessed 
shall they be who have campaigned for the 
Church and have confessed the Lord in persecu
tion: that he who shall be least, and as a man 
shall have stumbled in some sin or word, shall 
be placed in the order of teachers: and the teach
ers, who shall have kept their rank, shall be as 
the house of God, and as the angel of the Lord; 
because for this we labor with all zeal, placed on 
earth and sweating with various toil, that we may 
be transformed into angelic glory.

(Verse 9.) And it shall be in that day: I will 
seek to crush all the nations that come against 
Jerusalem. And I will pour out upon the house of 
David and upon the inhabitants of Jerusalem the 
spirit of grace and of prayers. LXX: And it shall 
be in that day: I will seek to take away all the 
nations that come against Jerusalem, and I will 
pour out upon the house of David and upon the 
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inhabitants of Jerusalem the spirit of grace and of 
mercy.

In that day, when the Lord shall protect 
the inhabitants of Jerusalem, the Lord shall 
seek to crush all the nations that come against 
Jerusalem. But He shall crush them not for perdi
tion, but for emendation, so that they may cease 
to campaign against Jerusalem and begin to be of 
Jerusalem. For if He created all things from noth
ing, He did not do so in order to destroy what He 
created; but that through His mercy those things 
which were created might be saved. Whence also 
in Wisdom, which is inscribed as Solomon's (if, 
however, it pleases anyone to receive the book), 
we find it written: "He created that all things 
might be, and the generations of the world are for 
health: and there is no poison of death in them" 
(Wisdom 1). For just as the Lord came to seek that 
which had perished and saved the human race: so 
also He destroyed the nations in that which they 
were as adversarial nations.

Finally, it follows: "I will pour out upon the 
house of David and upon the inhabitants of 
Jerusalem the spirit of grace and of mercy." Of 
this grace Paul also writes: "The charity of God 
is poured out in our [Al. your] hearts by the 
Holy Spirit who is given to us" (Rom. 5:5). And 
in the aforementioned volume it is contained: 
"The things that are in heaven, who shall search 
them out? except that thou hast given wisdom, 
and sent thy Holy Spirit from the highest: and 
so the paths of those who dwell on earth were 
corrected: and men were taught the things that 
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please thee" (Wisdom 9:16). And in Isaiah God 
speaks: "I have given my spirit upon thee" (Isaiah 
42:1). And again concerning the same, Scripture 
mentions: "I have given my spirit upon him" 
(Ibid.). The word of "pouring out" (effusionis) 
shows the sense of bounty: as is manifest in what 
we have said: "The charity of God is poured out in 
your hearts." And in another place in the person 
of God: "I will pour out of my spirit upon all flesh" 
(Joel 2:28).

But what the spirit of grace is, the same Apos
tle speaks to the Hebrews: "How much more do 
you think he deserves worse punishments who 
has trodden under foot the Son of God, and has 
esteemed the blood of the testament polluted, in 
which he was sanctified, and has done contumely 
to the spirit of grace" (Hebrews 10:29)! Whence 
also the diverse graces of the Holy Spirit are said 
to be. And the salutation of the Apostle: "Grace," 
he says, "be to you and peace be multiplied" (1 
Tim. 1:2): so that after He has forgiven us our sins, 
then peace through mercy may follow.

The Jews record these things as already partly 
done, and more fully to be in the consummation 
of the world. But we understand and prove them 
to be fulfilled daily after the coming of Christ.

(Verse 10.) And they shall look upon me whom 
they have pierced: and they shall mourn for him 
with a mourning as if over an only-begotten son: 
and they shall grieve over him, as one is wont to 
grieve in the death of a firstborn. LXX: And it shall 
be in that day: I will seek to take away all the 
nations that come against Jerusalem, and I will 
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pour out upon the house of David and upon the 
inhabitants of Jerusalem the spirit of grace and of 
mercy.

The Hebrew letters DALETH and RES, that 
is, D and R, are similar, and are distinguished 
only by a small apex. From this it happens that, 
reading the same word differently, they translate 
it in one way and another. For the sake of under
standing, let us give one example: "And Samuel," 
it says, "was clothed in an EPHOD BAD" (1 Sam. 
2:18), that is, in a linen garment, for BAD is called 
"linen": whence also BADDIM are called "linens." 
For which Hebrew and Latin word, some wrongly 
read EPHOD BAR: since BAR is called either "son," 
or "a handful of grain," or "chosen," or oulos, 
that is, "curly." What happened there by an error 
of interpretation, we find done here also. For if 
it be read DACARU, ekekentesan, that is, "they 
have pricked" or "pierced," it is accepted: but if in 
the contrary order, the letters being changed, it 
be read RACADU, orkhesanto, that is, "they have 
danced," it is understood. and because of the 
similarity of the letters, the error was born.

But John the Evangelist, who drew wisdom 
from the breast of the Lord, a Hebrew of Hebrews 
whom the Savior loved most (John 19:37), did not 
greatly care what the Greek letters contained; but 
he translated word from word, as he had read in 
the Hebrew, and said it was fulfilled at the time 
of the Lord's passion. If anyone does not receive 
this, let him give testimony from what place of 
the holy Scriptures John brought these things 
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forth: and when he shall not find it, he shall be 
compelled to receive the truth in spite of himself.

Moreover, the Jews shall mourn as if over an 
only-begotten and a firstborn, the same thing be
ing signified in the Lord the Savior, both only-be
gotten and firstborn. He is called Only-begotten, 
because of the property of His nature: Firstborn 
according to the Apostle, of those rising from 
the dead (Coloss. 1:18). For "only-begotten," the 
Seventy translated "most dear" (charissimum), 
of whom we read in the Gospel: "This is my most 
dear Son, in whom I am well pleased" (Matth. 
3:17). Then they shall grieve that He was crucified 
by them, when they shall see Him reigning in 
brightness. The word katorkhesanto among the 
Greeks is composed not from "illusion," but from 
"dancing," because they danced against the Lord 
as if playing, when they said, mocking and laugh
ing: "Vah! thou who destroyest the temple and 
in three days buildest it: save thyself, descending 
from the cross" (Matth. 27:39-40). These and 
other things they spoke, mocking and dancing 
with a certain skip of madness.

(Verses 11, 12.) In that day there shall be a 
great mourning in Jerusalem, as the mourning 
of Hadad-rimmon in the field of Megiddo. And 
the land shall mourn, families and families apart: 
the families of the house of David apart, and 
their women (or wives) apart (for the Hebrew 
word NESE, that is, gynaikes, signifies both). The 
families of the house of Nathan apart, and their 
women apart: the families of the house of Levi 
apart: and their women apart: the families of 
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Shimei apart, and their women apart. All the rest 
of the families, families and families apart, and 
their women apart. LXX: In that day there shall 
be a great mourning in Jerusalem, as the mourn
ing of the pomegranate which is cut down in 
the field, and the land shall mourn by tribes and 
tribes: the tribe of David apart, and their women 
apart: the tribe of the house of Judah apart, and 
their women apart: the tribe of the house of 
Nathan apart, and their women apart: the tribe of 
the house of Levi apart, and their women apart: 
the tribe of Simeon apart, and their women apart: 
all the rest of the tribes apart, and their women 
apart.

Hadad-rimmon, for which the LXX translated 
rhoonos [pomegranate], is a city near Jezreel, 
which was once called by this name, and today 
is called Maximianopolis in the field of Megiddo, 
in which Josiah, the just king, was wounded 
by Pharaoh surnamed Necho (2 Kings 23); over 
whom Jeremiah wrote Lamentations, which are 
read in the Church, and that he wrote them, 
the book of Chronicles testifies (2 Chron. 35). As 
therefore at that time after the sinful kings all the 
hope of the people was in Josiah, and he being 
killed, a great mourning was stirred up in the 
city, as we read in the Hebrew: "The breath of our 
mouth, Christ the Lord, was taken in our sins, to 
whom we said: Under thy shadow we shall live 
among the nations" (Lam. 4:20) (though others 
according to spiritual understanding refer this 
to the Lord Jesus), so, the Savior being crucified, 
mourning shall be renewed in Jerusalem, as it 
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once was in the city of Hadad-rimmon, in the 
field of Megiddo.

And what follows: "The families and families 
shall mourn, or tribes and tribes apart: the fami
lies of the house of David apart, and their wives, 
or women, apart," this signifies that in time of 
tribulation and mourning we ought not to serve 
marriages and the work of nuptials. Whence also 
in Joel, with captivity near, it is said to the Jews: 
"Let the bridegroom go forth from his bedcham
ber, and the bride from her bridal-chamber" 
(Joel 2:16). And with the flood impending, it is 
commanded to Noah: "Enter into the ark, thou 
and thy sons, and thy wife, and the wives of 
thy sons" (Gen. 7:1). And afterwards, the flood 
being finished, it is said to him: "Go forth, thou 
and thy wife, and thy sons, and their wives" 
(Gen. 8:16), so that those who in the ark, with 
danger impending, had been separated, being 
restored to the world, might serve generation and 
children. Moreover, this is done not only in time 
of distress, but also in time of prayer: when we 
wish to entreat the Lord, the Apostle saying to the 
Corinthians: "Defraud not one another, except 
perhaps by consent for a time, that you may give 
yourselves to prayer" (1 Cor. 7:5).

Therefore now also the tribe of the house of 
David, and the tribe of the house of Nathan, and 
the tribe of the house of Levi, and the tribe of the 
house of Shimei, are separated from their wives: 
that they may mourn the only-begotten and first
born Lord Jesus, concerning whom it had been 
said: "His blood be upon us, and upon our chil

194



C O M M E N TA RY  O N  Z E C H A R I A H

dren" (Matth. 27:25). In David the royal tribe is 
accepted, that is, Judah. In Nathan the prophetic 
order is described. Levi refers to the priests, from 
whom the priesthood arose. In Shimei the teach
ers are accepted: for from this tribe the ranks of 
masters sprouted forth. He was silent about the 
rest of the tribes, which do not have any privilege 
of dignity. In that, however, which he says: "All 
the rest of the tribes, tribe and tribe apart, and 
their wives apart," he includes all of them with
out name.

Let us also speak according to the LXX: it is 
called rhoon, not one tree of pomegranates, that 
is, the pomegranate tree, but a place planted 
with these trees, of which according to spiritual 
understanding the bridegroom says in the Song 
of Songs: "I went down, that I might see in the 
produce of the torrent if the vine had flourished, 
if the pomegranates had flourished" (Song 6:10). 
For the Savior descended to the torrent of this 
world and the turbid waters, of which also in his 
type Elijah is described to have drunk (1 Kings 
17): that after the flowers of the vine and the 
fruit of the pomegranate he might receive both, 
and inebriating his Church, he might hear from 
her: "Thou shalt give me to drink of the wine of 
the perfumer, of the wine of my pomegranates" 
(Song 8:2). A potion of this kind not only chases 
away the heat of the stomach, but is also said to 
heal a corrupt belly, and to be profitable to the 
rest of the viscera. Nothing is more beautiful than 
this fruit; in its redness, it signifies the modesty 
of the Church: in the order of the seeds, the ranks 

195



C O M M E N TA RY  O N  Z E C H A R I A H

and members of the whole body distributed 
through individual offices.

When in a vine and pomegranates of this kind 
the Savior shall not have found fruit, he shall 
say: "Every branch not bearing fruit, the Father 
shall take away; and every one that beareth fruit, 
he shall purge it that it may bring forth more 
fruit" (John 15:2). And in another place John the 
Baptist cries out: "Now the axe is laid to the 
root of the trees" (Matth. 3:10). "Every tree that 
bringeth not forth good fruit shall be cut down 
and cast into the fire" (Luke 3:9). In the cutting 
down of vices or of pomegranates, when on the 
day of judgment all names of dignities shall be 
laid down, and that which is written shall be ful
filled: "Behold the man and his works." (Matth. 
3, Luke 3); and the chaff being separated from 
the wheat, there shall be a great mourning, not 
in another place, but in Jerusalem. For indeed the 
plague and judgment shall begin from the saints, 
and kings and priests and prophets and teachers 
shall beat their breasts with their hands: when 
they shall see the most beautiful pomegranates 
to have been cut down, and Him whom they had 
pierced, reigning in the Father's and His own 
majesty (1 Peter 4:17).

(Chapter XIII.---Verse 1.) In that day there 
shall be a fountain open to the house of David and 
to the inhabitants of Jerusalem, for the washing 
of the sinner and of the menstruous woman. LXX: 
In that day every place shall be open in the house 
of David and to the inhabitants of Jerusalem: and 
for transmutation and for sprinkling.

196



C O M M E N TA RY  O N  Z E C H A R I A H

Concerning this fountain, which goes forth 
from the house of David, it is also written in the 
prophet Ezekiel (Ezek. 47) that a fountain shall 
break forth in the house of the Lord and increase 
into a river, which is called the water of remission 
and indulgence; and it shall go to the desert and 
to the sea, which is now called the Dead [Sea], 
and shall quicken all the fish, and from each bank 
of the river various kinds of trees shall rise up, 
always abounding with new fruits through indi
vidual months. And that we may know that the 
house, that is, the temple of God, is the very house 
of David, which in Ezekiel is called the house of 
God and in Zechariah the house of David: this 
fountain going forth from the house of God is 
referred to the Church and to the knowledge of 
the Scriptures, so that we all may be reborn in 
Christ, and in the water of baptism our sins may 
be forgiven us. Nothing is more unclean than a 
menstruous woman, who makes unclean what
ever she touches: and yet her filth shall be washed 
away by the baptism of Christ.

For the washing of sinners and of the men
struous woman, the LXX translated "transmuta
tion" and "sprinkling": that we may pass from the 
Law to the Gospel, from the letter to the spirit, 
from the shadow to the truth, and for things 
brief and present, future and eternal things may 
succeed. But the sprinkling signifies the blood 
of the Lord, of which also the Apostle Peter 
speaks: "Grace to you and peace be multiplied, 
unto obedience and the sprinkling of the blood of 
Jesus Christ" (1 Peter 1:2). And again: "Knowing 
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that you were not redeemed with corruptible 
silver and gold, but with precious blood, as of an 
immaculate and most pure lamb" (Ibid., 18-19), 
with which he who shall have been sprinkled and 
redeemed shall be able to say with the prophet: 
"Thou shalt sprinkle me, O Lord, with hyssop, 
and I shall be cleansed: thou shalt wash me, and 
I shall be made whiter than snow" (Psalm 50:9 
[51:7]).

(Verse 2.) And it shall be in that day, saith the 
Lord of hosts: I will destroy the names of idols 
from the earth, and they shall be remembered no 
more: and the prophets [Vulg. pseudoprophets], 
and the unclean spirit I will take away from the 
earth. LXX: And it shall be in that day, saith 
the Lord of Sabaoth: I will destroy the names of 
idols from the earth, and there shall be no more 
memory of them: and the pseudoprophets and 
the unclean spirit I will take away from the earth.

In that day which he so frequently mentions, 
all idols shall be taken away from the earth, 
whether those idols of which the Psalmist says: 
"The idols of the nations are silver and gold, the 
works of the hands of men" (Psalm 113:12 [115:4]), 
so that there may be no other religion except only 
that of the Christian name; and of which it is 
written in the prophet: "Howl, ye graven things 
in Jerusalem and in Samaria." For as I have done 
to Samaria and her graven things, so will I do to 
Jerusalem and her idols (Jer. 30 [Isa. 10:10-11]). 
Or these idols of which the Apostle speaks: "Now 
the Spirit manifestly saith that in the last times 
some shall depart from the faith, giving heed to 
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spirits of error and doctrines of devils, speaking 
lies in hypocrisy, and having their conscience 
seared" (1 Tim. 4:1-2). For as idols are made by the 
hand of the craftsman: so the perverse doctrine of 
heretics, whatever it shall have simulated, turns 
into an idol and makes Antichrist to be adored 
instead of Christ.

For "pseudoprophets," in the Hebrew 
"prophets" is read absolutely, that is, NEBIM, 
which themselves also signify pseudoprophets; 
but yet also by the ethnics [pagans] the priests of 
idols are called prophets.

(Verse 3.) And it shall be, if anyone shall 
prophesy further, his father and his mother, who 
begot him, shall say to him: Thou shalt not live, 
because thou hast spoken a lie in the name of the 
Lord: and his father and his mother, who begot 
him [Vulg. his parents], shall pierce him when he 
shall prophesy. LXX: And it shall be, if a man shall 
prophesy further, his father and his mother, who 
begot him, shall say to him: Thou shalt not live, 
because thou hast spoken a lie in the name of the 
Lord: and his father and his mother, who begot 
him, shall fetter him when he shall prophesy.

The names of idols having been taken away 
from the earth, and the pseudoprophets, and 
the unclean spirit who spoke in them, if anyone 
further shall wish to attempt and to prophesy 
anything from the person of the Lord, immedi
ately his father and mother shall forget their 
parenthood, that they may retain the service of 
God, and they shall bring forth against their son 
the sentence of death: and so pious shall be the 
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minds of all toward God, that public judgment 
shall not be awaited; but they who are such shall 
perish by the sentence of their kinsmen.

For that which we have said, "they shall pierce 
him," the word in Hebrew is the same as above, 
DACARU. By what reason, then, did the LXX in
terpreters wish to translate there katorkhesanto, 
that is, "they insulted" or "mocked," and to 
express word from word, "they danced against 
him"; and here sympodiousin, that is, "they shall 
fetter": when both Aquila and Symmachus and 
Theodotion, both there and here, similarly trans
lated "they pierced."

Moreover, he who shall have prophesied false 
things is rightly called "man" (homo), the Apos
tle saying: "For whereas there are among you 
emulations and contentions, are you not carnal, 
and walk according to man?" (1 Cor. 3:3). And 
in the Psalms: "But you shall die like men, and 
shall fall like one of the princes" (Psalm 81:7). 
And those unworthy of the spirit of God deserve 
to hear: "My spirit shall not remain in these men, 
because they are carnal" (Gen. 6:3).

(Verse 3 seqq.) And it shall be in that day, the 
prophets shall be confounded, every one from his 
vision, when he shall prophesy, and they shall 
not be covered with a sackcloth mantle that they 
may lie: but he shall say: I am not a prophet: I 
am a husbandman: for Adam is my example from 
my youth. And it shall be said to him: What are 
these wounds in the middle of thy hands? And he 
shall say: With these I was wounded in the house 
of those who loved me. LXX: And it shall be in 
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that day, the prophets shall be confounded every 
one from his vision when he shall prophesy: and 
they shall be clothed in a skin of goat's-hair, in 
which they have lied, and he shall say: I am not a 
prophet, because a man begot me from my youth, 
and I will say to him: What are these wounds in 
the middle of thy hands? And he shall say: With 
which I was struck in the house of him who loves 
me.

He who shall attempt to prophesy, and shall 
have been condemned by the judgment of his 
parents, and the contrary outcome of events shall 
have proved the falsity of that prophecy, shall be 
confounded from his vision, nor shall he further 
be covered with goat's-hair that he may lie. For 
this was the habit of the prophets, that when 
they called the people to repentance, they were 
clothed in goat's-hair. Whence also it is com
manded to Isaiah that he take away the sackcloth 
from his loins and walk naked (Isaiah 20): for it 
was by no means the time for repentance, but 
for impending captivity. Therefore this pseudo
prophet shall by no means receive the prophetic 
habit, lest under another's dress and covering he 
deceive any simple people; but rather he shall 
cleave the earth with a plowshare, and devoted 
to agriculture shall prove himself a man, and to 
be subject to the sentence of God, who spoke to 
Adam: "Cursed is the earth in thy work: in labors 
shalt thou eat of it all the days of thy life: thorns 
and thistles shall it bring forth to thee: and thou 
shalt eat the herbs of the earth: and in the sweat 
of thy face shalt thou eat bread" (Gen. 3:17-18).
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And when he shall have shown himself born 
for this, that in the sweat of his face he may eat 
his bread, another shall ask him and say: What 
mean these wounds and these gashes which are 
in the middle of thy hands? And the sense is: Why 
dost thou cling to the gibbet? why are thy hands 
transfixed with nails? what hast thou committed, 
that thou shouldst be subject to this penalty 
and torture? And he shall answer and say: These 
wounds and these blows I received, condemned 
by the judgment of my parents and of those who 
did not hate me, but loved me. And to such an 
extent, lie being put to flight, truth shall obtain, 
that even he who was punished for his own vice, 
should confess that he has suffered rightly.

The Hebrews explain what is written: "And 
they shall not be covered with a sackcloth mantle 
that they may lie," thus: and they shall not be 
filled with a demonic spirit, whom we read of in 
Isaiah as trichiontas, that is, hairy ones, lest by 
this occasion of a feigned habit they lie concern
ing the oracles of God in themselves, or deny 
the Lord: for CHAESU can be interpreted as both 
"they lie" and "they deny."

(Verse 7 seqq.) Awake, O sword, against my 
shepherd, and against the man that cleaveth to 
me, saith the Lord of hosts. Smite the shepherd, 
and the sheep shall be scattered, and I will turn 
my hand to the little ones. And they shall be in all 
the earth, saith the Lord: two parts in it shall be 
scattered and shall fail; and the third part shall 
be left in it. And I will lead the third part through 
the fire, and will burn them as silver is burned: 
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and I will try them as gold is tried. He shall call 
upon my name, and I will hear him: I will say: 
Thou art my people: and he shall say: The Lord 
is my God. LXX: Awake, O sword, against my 
shepherd, and against the man his citizen, saith 
the Lord almighty. Smite the shepherd, and the 
sheep shall be scattered: and I will bring my hand 
upon the shepherds. And it shall be in that day, 
saith the Lord, two parts shall perish and fail, and 
the third part shall be left in it: and I will lead the 
third part through the fire, and will burn them 
as silver is burned, and I will try them as gold is 
tried. He shall call upon my name, and I will hear 
him, and I will say: This is my people, and he shall 
say: Thou art the Lord my God.

For "sword" (framea), which the LXX trans
lated romphaian, we find in the Hebrew AREB, 
and in Aquila and Symmachus, makhairan, that 
is, "sword" or "blade." And for that which we 
translated "against the man that cleaveth to 
me," that is, proskekollemenon moi, Aquila inter
preted "against the man my fellow-tribesman" 
(symphylon moi): Symmachus, "against the man 
of my people," which in Hebrew is called AMITHI: 
LXX, "against the man his citizen": Theodotion, 
"against the man his neighbor": reading VAU at 
the end of the word instead of JOD, which letters 
differ between themselves only in size; and if JOD 
be read, it signifies "my": if VAU, "his."

I wonder, however, that some wish to attenu
ate with allegorical interpretations this prophecy 
(which the Evangelist Matthew referred to the 
Lord the Savior after the disciples fled at His 
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passion, and then says it was fulfilled), and while 
they desire to seem to know more than others, 
they do not hold the rule of truth. For the Evange
list Matthew records: "Then Jesus saith to them: 
All you shall suffer scandal in me in this night." 
For it is written: I will strike the shepherd, and the 
sheep of the flock shall be scattered. And again: 
"Now all this was done, that the scriptures of the 
Prophets might be fulfilled. Then the disciples all, 
leaving him, fled" (Matth. 26:31, 56).

Nor is it to be thought that the testimony 
was assumed from another place, because in 
the Gospel God says the shepherd is struck by 
Himself, and in the present place we read the 
command given to the sword and blade: "Smite 
the shepherd, and the sheep shall be scattered." 
This is the blade and this romphaea and framea, 
concerning which also in the twenty-first psalm 
the Lord speaks to the Father: "Deliver my soul 
from the sword (framea), and my only one from 
the hand of the dog" (Psalm 21:21 [22:20]).

Concerning this romphaea it is also written 
in the prophet Amos: "All the sinners of the 
earth shall die by the sword" (Amos 9:10). Which 
according to the letter cannot stand at all: for 
many sinners perish by shipwreck: others by 
poison: these are suffocated by waters, those are 
consumed by fire. But by this sword and this 
romphaea all sinners perish, and the Ethiopians 
of foul color, concerning whom Zephaniah testi
fies with sacred mouth, saying: "But you also, O 
Ethiopians, shall be slain by my sword" (Zeph. 
2:12).

204



C O M M E N TA RY  O N  Z E C H A R I A H

After the good shepherd, who laid down his 
life for his sheep (John 10:15), who spoke to 
the Father: "Whom thou hast struck, they have 
persecuted, and they added to the pain of my 
wounds" (Psalm 68:27 [69:26]), was struck by the 
will of the Father, and the man cleaving to God 
who said: "I in the Father and the Father in me" 
(John 14:10), hung on the gibbet and said: "Fa
ther, into thy hands I commend my spirit" (Luke 
23:46): immediately the sheep were scattered, 
the whole multitude of those believing in Christ. 
And the Lord turned His hand, as we read in 
the LXX, to the shepherds, whom many wrongly 
interpret as the princes of the Jews. But as it 
is written in the Hebrew, "to the little ones," to 
whom the Lord had said in the Gospel: "Fear not, 
little flock" (Luke 12:32). And in Isaiah: "Behold I 
and the children [Al. little ones] whom God hath 
given me" (Isaiah 8:18). And two parts were made 
in all the earth of Jews and Gentiles, who likewise 
perished and failed: for in His passion the voice 
of the Psalmist was fulfilled, saying: "Save me, 
O Lord, for the holy one hath failed" (Psalm 11:1 
[12:1]). And: "They are all gone aside, they are 
become unprofitable together: there is none that 
doth good, no not one" (Psalm 13:3 [14:3]).

The Gentiles and Jews perishing, a third part 
in the world, that is, the third people of Chris
tians, suddenly grew up. And he beautifully says: 
"The third part shall be left in it," that is, in the 
earth: because of the Jews and Gentiles those 
who confessed the Lord were alone reserved for 
life and the habitation of the earth. That same 
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third part also, lest it should be delicate and 
secure by confession, is led through the fire and 
tried as silver and gold, which fire also the Lord 
desires to burn in believers (Luke 12:49), and Paul 
desires to be fervent (Rom. 12:11). Whence also 
the apostles, baptized in the spirit and fire of 
the Lord (Acts 2), speak in the psalm: "For thou, 
O God, hast proved us: thou hast tried us by 
fire, as silver is tried" (Psalm 65:10 [66:10]). And 
a little after: "We have passed through fire and 
water, and thou hast brought us out into refresh
ment" (Ibid., 12). And in another place it is said 
to the believer: "If thou shalt pass through fire, 
the flame shall not burn thee: because I am with 
thee" (Isaiah 43:2). Therefore the fire does not 
consume and the flame does not devour, because 
it is "the voice of the Lord dividing the flame of 
fire" (Psalm 28:7 [29:7]).

When the little ones, over whom the Lord 
turned His hand, shall have been so tried, and 
by their calling the whole crowd of nations shall 
have believed, then the people of believers shall 
call Christ by His name, and He saying: "Thou art 
my people," the people shall answer: "Thou art 
the Lord my God." The Jews refer these things to 
Christ, and contend that they are to be in the last 
time; but this is between us and them, that we say 
they are already fulfilled, they record them as yet 
to be fulfilled.

(Chapter XIV.---Verses 1, 2.) Behold, the days 
[Vulg. day] of the Lord shall come, and thy spoils 
shall be divided in the midst of thee. And I will 
gather all nations to Jerusalem to battle, and the 
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city shall be taken, and the houses shall be rifled, 
and the women shall be violated, and half of the 
city shall go forth into captivity, and the rest of 
the people shall not be taken away from the city. 
LXX: Behold, the days of the Lord come, and thy 
spoils shall be divided in thee, and I will gather all 
nations against Jerusalem to battle, and the city 
shall be taken, and the houses shall be plundered, 
and the women shall be defiled, and half of the 
city shall go forth into captivity: but the rest of my 
people shall not perish from the city.

The days which the Lord threatens are com
ing, that the spoils of Jerusalem may be divided 
in the midst of it, and the other things which the 
prophetic word includes, these are they of which 
we also read in Isaiah: "Behold, the day of the 
Lord shall come, a cruel day, and full of indigna
tion, and of wrath, and fury, to lay the whole 
earth desolate, and to destroy the sinners thereof 
out of it" (Isaiah 13:9). Moreover, how great will 
be the necessity that its spoils be divided in its 
midst? This is wont frequently to happen, that 
those things which were plundered by a sudden 
impulse in a city are divided outside in the field or 
in the desert, lest perhaps enemies should come 
upon them. But here so great a weight of evils 
shall lie upon it, that those things which were 
plundered are divided in the midst of the city for 
the security of victory.

And not only shall Jerusalem be taken, all 
nations being stirred up against it in battle; but 
also the houses of those inhabiting Jerusalem 
shall be rifled, and the women shall be violated 
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to the grief of their lords and husbands, who 
shall be able to prohibit neither the plundering 
of their houses nor the ravishing of their wives 
by the enemies, according to that which we read 
elsewhere: "They who are gathered in the midst 
of thee shall fall by the sword, and they shall dash 
your children before your eyes, and shall plunder 
your houses, and shall have your wives" (Isaiah 
13), than which nothing more cruel and nothing 
more miserable can be found, that for fear of their 
own death, they dare defend neither the safety 
of their children nor the modesty of their wives. 
Amos the prophet also speaks this same thing, 
threatening Amaziah the impious priest: "Thy 
wife shall be a harlot in the city, and thy sons 
and thy daughters shall fall by the sword, and thy 
land shall be measured by a line" (Amos 7:17).

And all these things shall happen to the people 
of the Jews: "Because the nations have raged, and 
the people meditated vain things. The kings of 
the earth stood up, and the princes assembled 
together against the Lord and against his Christ" 
(Psalm 2:1-2). Who mocked and laughed them to 
scorn, and in his fury troubled them, to such an 
extent that the Apostle also, seeing that those 
years which had been given for repentance were 
now completed, and nevertheless those who 
killed the Lord and persecuted the prophets and 
apostles persisted in denial, said: "The wrath is 
come upon them [Al. us] to the end" (1 Thess. 
2:16).

All these things Josephus, who wrote the Jew
ish history, records most fully, and things much 
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greater than we read in the prophets, that they 
sustained. Cornelius Tacitus also, who after Au
gustus up to the death of Domitian composed the 
Lives of the Caesars in thirty volumes.

Moreover, how half the city was taken, and the 
rest of the people remained in the city, is proved 
both at that time and at others, that the northern 
and lower part of the city was taken, but the 
mountain of the temple and Zion, in which was 
the citadel, remained whole. The Jews say these 
things are to be fulfilled under Gog: others that 
they were partly transacted in the times of the 
Macedonians and Egyptians and diverse nations. 
We, leaving the truth of the time to the Lord's 
sentence, let us explain what is written.

(Verses 3, 4.) And the Lord shall go forth, 
and shall fight against those nations, as when 
he fought in the day of battle. And his feet shall 
stand in that day upon the mount of Olives, 
which is over against Jerusalem toward the east: 
and the mount of Olives shall be cleft in the 
middle thereof to the east and to the west with a 
very great precipice. LXX: And the Lord shall go 
forth, and shall fight against those nations, as in 
the day of encounter, and in the day of battle: and 
his feet shall stand in that day upon the mount 
of Olives, which is over against Jerusalem on the 
eastern side. And the mount of Olives shall be 
cleft, half of it to the east, and half of it to the sea, 
with a very great gulf.

That God goes forth, and fights against the 
nations, and His feet stand upon the mount of 
Olives, and the other things which in the holy 
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Scriptures are said anthropopathically (anthro
popathos) and are contained carnally, we ought 
to receive in a manner worthy of God. Otherwise, 
since the Apostle says: "Who is the image of the 
invisible God" (Coloss. 1:15). And again: "Now to 
the King of ages, incorruptible, invisible, the only 
God" (1 Tim. 1:17). And in the Gospel it is written: 
"No man hath seen God at any time: the only-be
gotten Son who is in the bosom of the Father, he 
hath declared him" (John 1:18). And again: "Not 
that any man hath seen the Father, but he who 
is of the Father" (Ibid., 6:46): just as we receive 
His wrath and repentance, and soul, and hands, 
and feet, and belly, and eyes, and other members 
of the body, according to the variety of causes 
and senses of interpretation: so also this which is 
written, "The Lord shall go forth and shall fight," 
must be received according to that which we read 
in Habakkuk: "Thou wentest forth for the salva
tion of thy people, for salvation with thy Christ" 
(Hab. 3:13). And in Micah: "For behold, the Lord 
shall go forth from his place, and shall come 
down and tread upon the high places of the earth, 
and the mountains shall be consumed under 
him, and the valleys shall be cleft" (Micah 1:3-4). 
In Isaiah also: "The Lord of hosts shall go forth, 
and shall crush battle, and shall stir up zeal, and 
shall cry over his enemies with strength" (Isaiah 
42:13).

Therefore God shall go forth from His place 
when He is compelled to break His rest and mild
ness and clemency for the emendation of those 
sinning: who although He is sweet by nature, by 
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our vice He is made bitter (parapikrainetai): not 
to Himself, but to those suffering, to whom the 
torments are bitter. He who elsewhere speaks 
through the prophet: "I am God and I am not 
changed" (Mal. 3:6). And to Him it is said: "But 
thou art the same, and thou endurest" (Psalm 
101:28). And in the epistle of James: "With whom 
there is no change" (James 1:17): now He goes 
forth and fights as in the day of encounter, 
when He submerged Pharaoh in the Red Sea, and 
fought for the Israelite people (Exodus 14).

And His feet shall stand for those whom He 
has pitied, and shall by no means be moved, so 
that again it may be said of Him: "And the Lord 
shall sound with the trumpet; and he shall walk 
in the threatening of his wrath" (Zechariah 9:14). 
Nor shall He walk with the sun now declining 
and darkness near after midday, which we read 
He did over Adam (Gen. 3:8). And when He shall 
have stood, He shall stand not in a valley and in 
low places, but on a mountain, which has not un
fruitful trees and a sterile forest; but where olive 
groves grow, by which eternal light is nourished, 
and infirmities are loosed, and rest is granted to 
the weary. And the very [mount] of Olives on 
which the feet of the Lord stand, is over against 
Jerusalem and to the East, whence the Sun of 
Justice arises, and it is planted with those olives 
of which it is said: "Thy children as olive plants 
round about thy table" (Psalm 127:3).

Half of it shall be cleft to the east, in which 
are trees planted from the nations, of which one 
speaks: "But I, as a fruitful olive tree in the house 
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of God" (Psalm 51:10). And the other half shall be 
cleft to the West and the sea, with a very great 
precipice, which is the people of the circumci
sion, to whom God speaks through the prophet: 
"Why hath my beloved done abomination in my 
house? shall holy vows and flesh take away thy 
malices from thee?" (Jer. 11:15); or in these shalt 
thou escape? This beloved one in the house of 
God did abomination, so as to crucify the Son 
of God, and should hear: "A fair olive tree, and 
thick with leaves, the Lord hath called thy name"; 
and thy branches are made useless, which were 
broken off from the good root, that we might be 
grafted into their place. And notice the mysteries 
of the Scriptures, how the half part which verges 
to the West, and is beaten by the salt and bitter 
waves, is not simply said to be in the sea, but in 
a very great and sheer gulf of the sea, of which 
also Micah speaks: "I will drag down the stones 
thereof into the valley (no doubt Jerusalem), and 
I will lay bare the foundations thereof" (Micah 
1:6).

These things we have said as in most difficult 
and very obscure places, according to the small
ness of our strength. For the rest, the Jews, 
following the killing letter, attempt to show that 
the Lord stood upon the mount of Olives, and the 
mount itself was divided into two parts, so that 
against the east the cleavage of one part has its 
beginning, and the other part tends its end to the 
West: and in the middle of a very steep valley, one 
part is divided to the North, another to the South.

212



C O M M E N TA RY  O N  Z E C H A R I A H

(Verse 5.) And half of the mountain shall be 
separated toward the North, and half thereof to
ward the South. And you shall flee to the valley 
of my mountains: for the valley of the mountains 
shall be joined even to the next [neighbor]: and 
you shall flee as you fled from the face of the 
earthquake in the days of Uzziah king of Judah: 
and the Lord my God shall come, and all the 
saints with him. LXX: And half of the mountain 
shall incline toward the North, and half of it to
ward the South. And the valley of my mountains 
shall be stopped up, and the valley of the moun
tains shall be joined even to Asael: and it shall be 
filled up as it was filled from the face of the earth
quake in the days of Uzziah king of Judah: and the 
Lord my God shall be present, and all the saints 
with him.

For that which we have said, "you shall flee," 
the LXX and the rest of the interpreters translated 
amphrakhthesetai, that is, "it shall be stopped 
up" or "filled up." And for that which we put, 
"for the valley of the mountains shall be joined 
even to the next [neighbor]"; for "next," the LXX 
translated "Asael": Aquila put the Hebrew word 
itself, ASEL, with a short e (Azel), Theodotion 
with a long one (Azal); Symmachus alone inter
preted it as "next" [neighbor], whom we also 
have followed.

Let us speak paraphrastically (para
phrastikos) that the things which are written 
may be open: When the mount of Olives shall 
have been cleft by a great precipice, so that one 
part of the gulf looks to the East, the other to 
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the West, suddenly also in that high gulf, with 
a precipice on each side, another gulf shall be 
broken to the North, another to the South, and a 
quadrangular precipice shall be made, so that the 
gulf may extend fourfold into the four quarters 
of the East and West, North and South. And you 
shall flee, he says, to the valley which is between 
the temple and Zion. For these two mountains of 
the temple and Zion are called the mountains of 
God; because that valley of the mount of Olives, 
which is girded by precipitous mountains on this 
side and that, shall draw its gulf even to the 
temple mountain which is holy. Moreover, the 
earthquake in the days of Uzziah king of Judah 
is handed down from that time when Uzziah, 
who is called by another name Azariah, having 
attempted to claim the priesthood unlawfully for 
himself, was struck with leprosy on his forehead 
(2 Chron. 26); concerning which earthquake we 
also read in the beginning of Amos (Amos 1): "The 
words of Amos, who was among the herdsmen 
of Tekoa, which he saw over Israel in the days of 
Uzziah king of Judah, and in the days of Jeroboam 
the son of Joash king of Israel, two years before 
the earthquake" (cf. Isaiah 1:1). Finally, after this 
wicked king died, at whose impiety all the earth 
was moved, Isaiah saw the great vision which he 
wove into his volume.

Let us pass to the spiritual understanding. Af
ter the mount of Olives shall have been separated 
to the East and West by the calling of the Nations 
and the rejection of the Jews, again another 
cleavage of the North and South shall be made. 
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The North shall be joined to the West, the South 
to the Eastern quarter; on the left shall stand the 
Circumcision, on the right the Christian people. 
Of these two winds the Church speaks: "Arise, 
O North wind, and come, O South wind" (Song 
4:16), so that the North wind, the coldest wind, 
which is interpreted as the devil, receding, the 
South wind, a warm wind, may arrive, which the 
bride searching for says: "Where dost thou feed, 
where dost thou lie in the midday?" (Song 1:6-7). 
Of which also Habakkuk speaks mystically: "God 
shall come from Theman" (Hab. 3:3), for which in 
the Hebrew it is written: "God from the South," 
that is, from the fullest light. Of which elsewhere 
the Psalmist cries out: "Thou enlightenest won
derfully from the eternal mountains" (Psalm 75:5 
[76:4]).

Moreover, when there shall have been so great 
a division of the two peoples in all the world, 
that some are separated to the East and South, 
that is, to the right: others to the North and 
West, to the left forsooth, then whoever is holy 
shall flee to the valley of the mountains of God, 
of which we have spoken above, the temple and 
Zion, namely the two Testaments: because that 
gulf which before had been of each mountain, 
shall be extended even to Asael, that is, even to 
the house of God, which is near to paradise and 
the heavenly Jerusalem, and the holy mountain 
in which the temple is situated. And just as at 
that time in which under the leprous king Uzziah 
a most vehement earthquake terrified the hearts 
of mortals, and dispersed the terrified hither and 
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thither: so the separation of the two peoples, and 
again the society of those believing in one faith, 
shall rest in a placable seat between the two 
mountains: since both the Old and New Instru
ment [Testament] shall both be joined to each 
other. But that which is said, "even to Asael," 
that is, "even to the next [neighbor]," this signi
fies that the two Instruments of the Law and the 
Gospel are indeed joined to each other; but so 
joined that they are rather near than united: for 
many things of the old Law we have lost, and 
have received those of the new grace. Moreover, 
when this shall have been perfected in reason: 
then shall come, he says, the Lord my God, and 
all the saints with him. But if we wish, instead 
of that which we said, "you shall flee," to follow 
that which other Interpreters translated, "the 
valley of their mountains shall be stopped up" or 
"filled": we shall say this, that the coming of the 
Lord the Savior, the two peoples being separated 
from each other, stops up and fills that gulf which 
divided the two peoples, so that they may walk to 
each other in a plain way.

(Verses 6, 7.) And it shall come to pass in that 
day, there shall be no light, but cold and frost. 
And there shall be one day, which is known to 
the Lord, not day nor night, and in the time of 
evening there shall be light. LXX: In that day there 
shall be no light, but there shall be cold and frost 
in one day, and that day shall be known to the 
Lord: and not day nor night, and at evening there 
shall be light.
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Manifestly it is predicted concerning the sec
ond coming of the Savior, of which also John 
speaks in his Apocalypse: Behold, he shall come 
with the clouds, and every eye shall see him, and 
they who pierced him (Apoc. 1:7). And the Lord in 
the Gospel pronounces that the Son of Man shall 
come in the clouds of heaven with power and 
great glory (Matt. 24). He shall come with the 
clouds, that is, with the angels, who are ministers 
of the spirit, and are sent to various duties, and 
with the prophets and apostles, of whom it is 
written: Thy truth even unto the clouds (Ps. 35:6).

And when the day of his coming shall have 
been fulfilled, there shall be no light, but cold and 
frost, the charity of all being cooled, and because 
of the multitude of evils which are about to come, 
all things growing cold, and losing the heat of 
their former faith. Moreover, after cold and frost 
shall have gripped all sinners, there shall be one 
day and perpetual: by no means succeeding each 
other with light and darkness, day and night; but 
the Lord himself shall be the light of all: of which 
Isaiah speaks more fully: The sun shall not be, he 
says, for thee for the light of the day, nor shall the 
rising of the moon enlighten thee by night; but 
the Lord shall be for thee an eternal light, and thy 
God thy glory (Isa. 60:19).

Who also in another place cries out to 
Jerusalem: Be enlightened, be enlightened, 
Jerusalem: for thy light is come upon thee, and 
the glory of thy God is risen upon thee. For 
behold, darkness and a mist shall cover the earth 
over the nations: but over thee the Lord shall 
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appear, and his glory shall be seen in thee. And 
kings shall walk in thy light, and nations in thy 
splendor (vv. 1 et seq.). If mist and darkness shall 
cover the earth over the nations, how again shall 
the nations walk in the splendor of the Lord? But 
those nations shall be in darkness which cold and 
frost shall have gripped: and those shall walk by 
the light of the Lord, which shall have followed 
the kings, the apostles, and the prophets, of 
whom it is written: The heart of the king is in the 
hand of the Lord (Prov. 21:1).

Finally, in the time of evening, that is, of the 
darkness and sadness of all sinners, there shall 
be light for the saints, and one and eternal day, 
which if it shall be known to the Lord (for neither 
can he be ignorant of that which he created), it 
must be considered how he says in the Gospel, 
that neither the angels nor the Son knew that day, 
but the Father alone (Matt. 24).

(Verse 8.) And it shall be in that day, living 
waters shall go out from Jerusalem, half of them 
to the Eastern sea, and half of them to the Last 
sea: in summer and in winter they shall be. And 
the Lord shall be king over all the earth. LXX: In 
that day living water shall go out from Jerusalem, 
its middle part to the first sea, and the middle 
part to the last sea: in summer and in spring it 
shall be so: and the Lord shall be for king over all 
the earth.

At that time (for this signifies the day which 
is known only to the Lord, in which light and 
darkness do not succeed each other; but there 
shall be perpetual light, according to that which 
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we read in the Apocalypse: And the city shall not 
have need of the light of the sun, because the Lord 
God Almighty shall be its light [Apoc. 21:13]), liv
ing waters shall go out from Jerusalem, of which 
we have disputed above (Chapter 13) by setting 
down the testimony of Ezekiel. Of which the 
middle part shall go to the Eastern sea; which the 
books of the Greeks call the Lymnen Asphaltitin 
[Lake Asphaltites], and is commonly called the 
Dead Sea, from the fact that nothing is able to 
live in its waters. And the middle part to the last 
sea, which leads to Egypt, and makes the shores 
of Palestine. In summer, he says, and in winter 
it shall be so, that these waters which shall go 
out from Jerusalem may neither be constrained 
by the frost of winter, nor be dried up by the 
excessive heat of summer: although the Seventy 
translated springtime for winter, which does not 
suit the distinction from summer.

And when the vital waters shall have entered 
each sea, and shall have mitigated the bitter 
waters with a sweet stream: then the Lord shall 
be king over all the earth. The water which goes 
out from Jerusalem, that is, from the Church, 
indicates the doctrine of the Savior: For out of 
Zion shall go forth the law, and the word of the 
Lord from Jerusalem (Isa. 2:3); according to that 
which is written elsewhere: All things are filled 
with the knowledge of the Lord, as much water 
covering the sea (ibid., 11:9). Of these waters 
the middle part shall go to the Eastern sea, the 
people of the Circumcision, who were chosen in 
the apostles and through the apostles; and half of 
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them to the Last sea, so that from the East and 
the West they may come who shall sit down with 
Abraham, Isaac, and Jacob. Or certainly, let us 
understand the Eastern sea and the Last sea to be 
the Old Instrument and the New, which unless it 
be sweetened by the stream of the Savior and his 
spiritual understanding, is most bitter; the letter 
killing, and the spirit giving life (Matt. 8).

And that which follows: In summer and in 
winter they shall be, it is understood of the living 
waters which go out from Jerusalem, so that both 
in peace and in persecutions these living waters 
may not cease to flow. Or because the LXX trans
lated, In summer and in spring it shall be so, let 
us say this, that at that time there may not be 
winter, but spring and perpetual summer, when 
the voice of the turtle-dove shall be heard in 
our land, and the fig trees shall bring forth their 
green figs, and the vines shall flourish, and winter 
shall pass away, and the rain shall depart and go 
its way (Cant. 2). In which time therefore spring 
will be necessary, because flowers will appear in 
our land that we may celebrate the Passover and 
Pentecost, in which we may pass from earthly 
things to heavenly things, and offer all our fruits 
to God. For in the Passover is the end of winter, 
the beginning of spring; in Pentecost is the begin
ning of summer, when we offer to God the labors 
of our hands and of our fruits.

Concerning this perpetual summer and spring 
the just man speaks to the Lord: Thou hast fash
ioned the dawn and the sun, summer and spring 
thou hast formed (Ps. 73:16, 17). Then shall the 
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Lord be king over all the earth, when we shall say: 
The Lord has reigned, let the earth exult (Ps. 96:1). 
And again: Say among the nations, that the Lord 
has reigned. For he has corrected the world of the 
earth, which shall not be moved (Ps. 95:10).

Moreover, he who drinks and who hears the 
Savior preaching shall know that the living water 
is rightly explained by us as the doctrine of the 
Savior: If anyone shall drink of the water which I 
shall give him, there shall be in him a fountain of 
living water, springing up into eternal life (John 
4:14). And again: He who believes in me (as the 
Scripture says) out of his belly shall flow rivers 
of living water (John 7:38). For just as he who 
shall drink of his doctrine shall have in himself 
a living fountain: so he who shall believe in him, 
according to that which is contained in the voices 
of the Scriptures, rivers of living water shall flow 
out of his belly. Many refer the living waters to 
baptism, which are to be bestowed on the thirsty 
in spring and in summer, that is, in Passover and 
Pentecost, when that which is written shall be 
fulfilled: Wash you, be clean (Isa. 1:16).

(Vv. 9 et seq.) In that day the Lord shall be 
one, and his name shall be one: and all the earth 
shall return even to the desert from the hill Rem
mon to the South of Jerusalem: and she shall be 
exalted, and shall be inhabited in her place, from 
the gate of Benjamin even to the place of the 
former gate, even to the gate of the corners: and 
from the tower of Hananeel even to the king's 
winepresses, and they shall dwell in her, and 
there shall be no more anathema, but Jerusalem 
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shall sit secure. LXX: In that day the Lord shall be 
one, and his name one: encircling all the earth, 
and the desert from Geba even to Remmon to the 
South of Jerusalem: but Ramah shall remain in its 
place, from the gate of Benjamin even to the first 
gate, even to the gate of the corners, and even to 
the tower of Hanameel, even to the king's wine
presses they shall dwell in her, and there shall no 
longer be anathema, and Jerusalem shall dwell 
trusting.

The Jews and Judaizing Christians promise 
to themselves at the last time the building of 
the city of Jerusalem and the outflow of waters 
from its midst, which may flow down to each 
sea, when circumcision is to be practiced again, 
and victims sacrificed, and all the precepts of 
the Law observed, so that not Jews may become 
Christians, but Christians Jews. In that day, they 
say, when Christ shall sit to reign in a golden 
and gemmed Jerusalem, there shall not be idols 
nor diverse worship of divinity, but the Lord shall 
be one, and all the earth shall return even to the 
solitude, that is, into its ancient state. And he sets 
down the names of the places from which place 
even to which place Jerusalem is to be built: from 
the hill Remmon (for this Geba sounds, where the 
pomegranate tree is) even to the southern region 
of Jerusalem.

And that which follows: But Ramah shall 
remain in its place, Aquila and the others have 
translated better, who put, it shall be exalted: 
for Ramah is called exaltation, according to that 
prophetic and Evangelical word: A voice was 
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heard in Ramah, that is, it sounded in the heights 
(Matt. 2:18). Therefore Jerusalem shall be exalted, 
and shall be built in its former place, from the 
gate of Benjamin even to the gate which is called 
of the corners, and from the tower of Hananeel 
(not as the Greeks and Latins wrongly read 
Hanameel) even to the king's winepresses: which 
in Hebrew is written AMMELECH. And they shall 
dwell, he says, in her, that is, in Jerusalem: and 
there shall be no more anathema: namely no fear 
of hostile attack, no dread; but Jerusalem shall 
sit resting in eternal peace. These things the Jews 
dream according to the letter, and our chiliasts, 
who desire to hear again: Increase and multiply, 
and fill the earth (Gen. 1:28), and for the conti
nence and brief fasting of this life, they promise 
themselves bulbs, and wombs, and birds of Pha
sis, and the attagen, by no means Ionian, but 
Jewish, of whom the Lord can truly say: My spirit 
shall not remain in these men, because they are 
flesh (Gen. 6:3). For the flesh fights against the 
spirit, and the spirit against the flesh (Gal. 5:17). 
Nor let them oppose to us the Apocalypse of John 
(Chapter 20), because even it is to be discussed 
spiritually.

But let us interpret the heavenly Jerusalem 
as the Church, which, walking in the flesh, does 
not live according to the flesh, whose citizenship 
is in heaven (Phil. 3). For after the Lord Jesus 
shall have been king over all the earth, of whom 
the Holy Spirit speaks to the Father through the 
Prophet: Give, O God, thy judgment to the king, 
and thy justice to the king's son (Ps. 71:1): Then 
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there shall be one Lord, of whom it is written: 
Know ye that the Lord himself is God (Deut. 
4:35): And his name one, all perverse religion 
being trampled under foot, according to that 
which the Prophet sings: O Lord, our Lord, how 
admirable is thy name in all the earth (Ps. 8:1)! 
And again: Thou hast magnified thy holy name 
above all (Ps. 137:3). And elsewhere: As thy name, 
O God, so also is thy praise in all the earth (Ps. 
47:11): of which also Habakkuk speaks: The earth 
is full of his praise (Hab. 3:5). Concerning the 
glory of whose name God himself speaks: With
out me thou shalt not know God, and besides my 
name, which is magnified above all (Isa. 44:8).

Then all the earth shall return, in which the 
Jews dwelt, even to the desert, that is, even to the 
people of the Gentiles, who before was deserted, 
and had no knowledge of the Law: from Geba 
even to Remmon, that is, from the hill even to 
the high place, because from the earth and from 
the desert we rise up to the hills, and from the 
hills to the mountains. Whence also the spouse 
in the Song of Songs leaps over the hills which 
are smaller, and jumps over the high mountains 
(Cant. 1), of which it is written: The high moun
tains for the harts (Ps. 103). But if we wish to 
take Remmon as the pomegranate (for each is 
interpreted among the Hebrews), let us say this, 
that the boundaries of the Church begin from 
the hills, so that every Ecclesiastical order may 
be constructed, of which we have spoken above, 
when we interpreted the lamentation for the 
only-begotten, and the lamentation as of Hadad-
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rimmon. Nor is the Church content with this 
limit; but it shall reach even to the South in fullest 
light, upon which we have explained lately, and 
now therefore we remain silent, lest by inculcat
ing the same things too often, we be a weariness 
to the reader. And the Church which began from 
the hills shall be exalted, and reach to the south; 
and it shall dwell in its place, of which it is 
written: In a place of pasture there he has placed 
me (Ps. 22:1). From the gate of Benjamin, which 
is interpreted son of the right hand, and not son 
of days, as some wrongly suspect: for it is one 
thing if it ends in the letter NUN, another if in 
MEM. And it shall reach even to the place of the 
eastern and former gate, even to the gate of the 
corners. From virtue we begin: for this the right 
hand signifies; and we reach even to the former 
gate, that through it we may enter to the others: 
and immediately the gate of the corners occurs to 
us, where the corner stone is, which the builders 
rejected, and it has become the head of the corner 
(Ps. 117:22). Which corner stone connects each 
wall, and reduces the two peoples into one (Eph. 
2), of which also God speaks through Isaiah: Be
hold, I will place in Zion a corner stone, chosen 
and precious in its foundations: and he who be
lieves in him shall not be confounded (Isa. 28:16). 
This corner stone wished the other corner stones 
to be built upon itself, so that the apostle Paul 
could freely say: Built upon the foundation of the 
apostles and prophets, Christ Jesus himself being 
the chief corner stone (Eph. 2:20). These stones 
the heretics do not imitate, who do all things for 
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the sake of glory and gain, and pray in the corners 
of the streets, leaving the straight path. For every 
corner breaks the straight line: and therefore the 
harlot in Proverbs (Chapter 7), however we wish 
to take her, whose feet do not rest at home, 
but either wanders outside, or lies in wait in all 
the corners of the streets, when she has seen a 
foolish youth (for she does not invite whom she 
perceives to be prudent and mature in old age, of 
whom it is written (Wisd. 4:8): The wisdom of a 
man is his gray hair), immediately she seizes him, 
and kisses and flatters him, and leads him to the 
brothel, and invites him to coitus. Let us therefore 
leave the feigned corners, and pass to the firm 
and robust corners of Christ, to which when we 
have come, immediately the tower of Hananeel 
occurs to us, which is interpreted most pleasing 
of God. For what is more pleasing than the tower 
of Solomon? of which it is said to the spouse: 
Thy neck is as the tower of David, which is built 
with bulwarks: a thousand shields hang upon it: 
all the darts of the mighty (Cant. 4:4). This tower 
the Lord in the Gospel (Chapter 14) wishes to 
be built, the expenses and costs being first calcu
lated: And of which it is said to Jerusalem: Let 
peace be in thy strength, and abundance in thy 
towers (Ps. 121:7), of which also the saint speaks 
to the Lord: Thou hast led me, because thou art 
become my hope: a tower of strength from the 
face of the enemy (Ps. 60:4). From the tower of 
Hananeel we reach to the king's winepresses, for 
which also three psalms have a title. And the 
Lord says in Isaiah: The winepress I have trodden 
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alone (Isa. 63:3), so that our vintage may abound 
in them, and we may press the clusters, and tread 
the must reddening in Christ's blood; so that we 
may drink wine which gladdens the heart of man 
(Ps. 103); And the spouse desires speaking to the 
companions of the bridegroom: Lead me into the 
wine-cellar, place charity upon me (Cant. 2:4). If 
winepresses of this kind shall have inebriated us, 
we shall dwell in Jerusalem, in which there shall 
be anathema no more, namely malediction and 
abomination. Whence also the Apostle says: If 
anyone loves not the Lord, let him be anathema (1 
Cor. 16:22). And in another place: No one speak
ing in the spirit of God says anathema to Jesus (1 
Cor. 12:3). And for the safety of his brethren he de
sires to be anathema, wishing to imitate his Lord, 
who himself when he was not a curse, was made 
a curse for us (Rom. 9). Moreover, all anathema 
being taken away, Jerusalem shall dwell secure 
and trusting, and expressing this in itself: He who 
trusts in the Lord is blessed. And: It is better to 
trust in the Lord, than to trust in man (Ps. 117:8): 
of which security and confidence Jeremiah the 
prophet makes mention: Blessed shall be the man 
who trusts in the Lord (Jer. 17:7).

(Verse 12.) And this shall be the plague where
with the Lord shall strike all the nations that 
have fought against Jerusalem. The flesh of every 
one shall consume away while he stands upon 
his feet, and his eyes shall consume away in 
their holes, and their tongue shall consume away 
in their mouth. LXX: And this shall be the ruin 
wherewith the Lord shall strike all the peoples 
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that have made war against Jerusalem. Their 
flesh shall consume away as they stand upon 
their feet, and their eyes shall flow out from their 
holes, and their tongue shall consume away in 
their mouth.

What the nations are about to suffer which 
shall fight against the city of the Lord, the present 
Scripture testifies: They shall stand, it says, upon 
their feet, and their flesh shall consume away 
and flow out, and their eyes shall rot, and fall 
out from their holes; the boastful tongue, which 
was blaspheming the people of God, shall be dis
solved into corruption, and shall rot within the 
rampart of the teeth. That the Romans who over
threw Jerusalem did not suffer these things is 
clear to all: unless perchance the Jews assert that 
those nations which are about to fight against the 
golden and gemmed Jerusalem shall suffer them.

But we shall say that all persecutors who 
have afflicted the Church of the Lord, to say 
nothing of future tortures, have received even in 
the present world what they have done. Let us 
read the Ecclesiastical histories, what Valerian, 
what Decius, what Diocletian, what Maximian, 
what Maximinus the most cruel of all, and lately 
Julian, suffered: and then we shall prove by facts 
even according to the letter, that the truth of the 
prophecy was fulfilled, because their flesh rotted, 
and their eyes consumed away, and their tongue 
was dissolved into stench and corruption.

Furthermore, if from this saying the cruelty of 
God seems to be shown to heretics, let him hear 
that all these things are done so that, as evils fail, 
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good things may grow. For he who shall have 
stood in the Lord and with the Lord, his carnal 
things shall flow away, that spiritual things may 
arise, and the eyes which were seeing evilly shall 
fall from their holes, that others may be replaced, 
which may be able to receive the Lord with the 
prophet saying: To thee have I lifted up my eyes, 
who dwellest in the heavens (Ps. 122:1). And the 
blaspheming tongue shall therefore rot, so that 
another tongue may be born, which may glorify 
God, and be able to say: My tongue shall meditate 
on thy justice, all the day on thy praise (Ps. 70:15).

Whence also Simeon receiving the Infant in 
his arms, and foretelling future things, says: Be
hold, this one is set for the fall and resurrection 
of many (Luke 2:34), so that evil things may fall, 
and the best things be raised up. Whence also 
the Lord: For judgment, he says, I am come into 
this world, that they who see not may see; and 
they who see may become blind (John 9:39). The 
people of the Gentiles did not see, and after the 
faith of Christ began to behold the light of truth, 
which speaks through the prophet: The Spirit of 
the Lord is upon me, because he has anointed me, 
he has sent me to evangelize the poor, to preach 
remission to captives, and to the blind that they 
may see, and be enlightened with wisdom (Isa. 
61:1, 2), of which it is written: The wisdom of 
a man enlightens his face (Eccl. 8:1). And in the 
Psalms we read: The Lord enlightens the blind, 
or makes wise (Ps. 145). For sophoi [wise ones] 
signifies this more. The Jews saw; and because 
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they would not receive the light, they have been 
covered with eternal blindness.

(Verses 13, 14.) In that day there shall be a 
great tumult of the Lord among them: and a man 
shall take the hand of his neighbor, and his hand 
shall be joined upon the hand of his neighbor. 
But Judah also shall fight against Jerusalem, and 
the riches of all nations round about shall be 
gathered together: gold, and silver, and apparel 
in great abundance. LXX: And it shall be in that 
day a great stupor of the Lord upon them: and 
each one shall take the hand of his neighbor, and 
his hand shall cleave in the hand of his neighbor: 
and Judah shall be prepared in Jerusalem, and he 
shall gather the strength of all the peoples round 
about: gold, and silver, and very many garments.

When these miracles shall have been fulfilled, 
so that the flesh of the enemies flows away, the 
eyes consume away, and the tongue rots in the 
mouth of the blasphemers: then there shall be 
a great tumult, or stupor among them; for this 
signifies ekstasis which the LXX translated: And 
each one shall take the hand of his neighbor, and 
hand shall be joined with the hand of another, 
for dread and the weight of the evils which shall 
come upon them. Judah also shall fight against 
the metropolis, of which we have spoken also 
above (Chapter 12), and victory being granted by 
the Lord: the riches of all the nations which made 
war against Jerusalem shall be gathered together, 
gold and silver, and a multitude of garments, 
which are the most precious things.
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Unhappy Judah promises these things to him
self, hoping to receive gold, she who valued the 
Lord at thirty pieces of silver. But we, following 
the order begun, let us refer all these things to 
the blessedness of the Church, that all who shall 
be in it may wonder at the subjection of the 
enemies and their own happiness, and each one 
may take the hand of his neighbor, so that they 
may join right hands, and be coupled together by 
mutual faith and necessity. Moreover, that which 
we read in the Hebrew: And Judah also shall fight 
against Jerusalem; for which the LXX translated: 
And Judah shall be prepared in Jerusalem, let 
us take it in both ways, that Judah who once con
fessed the name of the Lord, and being compelled 
in persecutions, persecuted the people of Christ, 
may himself also be turned to joy.

Or certainly Judah, everyone confessing and 
faithful, may not fight against Jerusalem, but 
may prepare himself in Jerusalem, so that he may 
fight against the adversaries. And Judah himself 
shall gather the riches of all nations round about, 
gold, and silver, and very many garments. We 
have often said that gold and silver are under
stood in sense and speech: whence also we ought 
equally to take the garments with which the 
Church of Christ is adorned, of which it is writ
ten: The queen stood at thy right hand in a ves
ture of gold, surrounded with variety (Ps. 44:10). 
Clad in which garments the crowd of believers 
rejoices and says: I will exult in the Lord, because 
he has clothed me with the garments of salvation, 
and with a tunic of joy (Isa. 61, according to LXX). 
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For the Lord had said to her: I have clothed thee 
with trichaptois [hair-woven garments] and fine 
linen (Ezek. 16). By trichaptois let us understand 
thin garments, which are so beautiful and subtle 
that they seem to be like hair. These garments the 
Church gathers, so that she may have with what 
to clothe her people, to whom it is commanded 
by the true preacher: Let thy garments be white 
at all times (Eccl. 9:8).

(Verse 15.) And so shall be the ruin of the horse, 
and of the mule, and of the camel, and of the ass, 
and of all the beasts that shall be in those camps, 
like this ruin. LXX: And this shall be the ruin of the 
horses and of the mules, of the camels and of the 
asses, and of all the beasts that shall be in those 
camps, according to this ruin.

And these things the Jews contend are to 
be fulfilled carnally under their Eleimmeno 
[Anointed One]. Great indeed is the power of 
the Lord, that the horses and mules, camels and 
asses, and all their beasts should fall in the camps 
of the enemies just as the men had fallen. A great 
triumph, a glorious victory, that brute animals 
should be overcome with God fighting. Let us say 
therefore according to the tropology begun: that 
for this reason all evil things fall, which before 
fought against the Church, so that good things 
may suddenly rise up.

Finally, he who before had been a horse 
neighing after his neighbor's wife (Jer. 5), and 
was carried impatiently to lust, and lay in the 
baseness of pleasures: when he shall have begun 
to follow chastity, it shall be said to him: Arise, 
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let us go hence (John 14:31). And: Arise, come, 
my neighbor (Cant. 2:10). And in the Apostle: 
Arise, thou that sleepest, and arise from the dead, 
and Christ shall enlighten thee (Eph. 5:14). And 
when the horses that had fallen before shall have 
risen, and offered their soft backs to the Lord to 
sit upon, they shall say to God: Mount upon thy 
horses, and thy riding is salvation (Hab. 3:8).

According to this sense let us take the mules, 
which are sterile, and do not procreate children; 
but sport in pleasure: concerning whom the 
Psalmist makes mention: Be not as the horse 
and the mule, which have no understanding (Ps. 
31:9). As therefore they who are prone to lust are 
called horses: so we shall rightly call them mules 
who are virgins in flesh and not in spirit: who are 
eunuchized not for the kingdoms of heaven, but 
for the pleasure of men. When therefore these 
mules, and these eunuchs, shall have been turned 
into a progeny, and shall procreate spiritual chil
dren, they shall hear through Isaiah: And let not 
the eunuch say, because I am a dry tree. For thus 
says the Lord to the eunuchs who shall have kept 
my sabbaths, and chosen what I willed, and held 
my covenant, I will give them in my house and in 
my wall a named place, and a better name than 
of sons and daughters: an everlasting name I will 
give them which shall not fail (Isa. 56:3 et seq.). 
Such mules the kings of Israel had, and especially 
David, who is referred to Christ (2 Sam. 13, and 1 
Kings 1).

If we have understood who the horses and 
mules are that fall and rise, let us pass to the 
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camels, a ruminating animal, and not cleaving 
the hoof (Lev. 11): and let us say that the camel 
is all the sinners of the earth, who are weighed 
down by a heavy pack of sins, and seem to 
themselves to read the holy Scriptures, but do 
not cleave the hoof, ruminating the divine elo
quences, and neglecting those things which are 
written. But the people of the Jews can more 
rightly be called a camel, which also itself medi
tates the Law of God, and ruminates it and turns 
it over in its breast, but does not divide the hoof, 
so as to believe in the Father, and in the Son: and 
in this it is unclean, because it by no means sepa
rates the letter from the spirit, the shadow from 
the truth, and carries the burdens of the Law, and 
hears through the prophet: Woe, sinful nation, a 
people full of transgressions (Isa. 1:4). Concern
ing this kind of camel which ruminates and does 
not cleave the hoof, it is also said in Proverbs as 
if to a son: He who leaves to keep the discipline 
of his father, shall meditate evil eloquences (Prov. 
21).

After the camel let us pass to the ass, which 
once was carried unbridled, and was unclean, 
and had many masters, and was slipping through 
precipices, so that falling it might suddenly rise, 
and carry the Lord Savior, and enter into holy 
Jerusalem, and the crowd of little ones of the 
believers might receive him triumphant (Matt. 21 
and John 12). The Savior is said to have tied this 
ass to the vine and the vineyard (Gen. 49:11), of 
which it is written in the Psalms: Thou hast trans
ferred a vineyard out of Egypt, and cast out the 
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nations, and planted it (Ps. 79:9). To which the 
vinedresser himself speaks: I planted thee a fruit
ful vineyard all true (Jer. 2:21). All the beasts also 
and animals, which the prophet comprehends 
under one name, are to be interpreted according 
to the natures of each, and this suits the Son of 
God more than those things which the people of 
the Jews presumes with foolish prophecy.

(Verse 16.) And all they that shall be left of all 
the nations that came against Jerusalem, shall go 
up from year to year, to adore the King, the Lord 
of hosts, and to keep the feast of tabernacles. 
LXX: And it shall come to pass, that whosoever 
shall be left of all the nations that came against 
Jerusalem, shall go up every year, to adore the 
King, the Lord Almighty, and to keep the feast of 
tabernacles.

All, he says, who shall be left of the nations 
that shall have come against Jerusalem, shall go 
up every year to adore the King, the Lord of 
hosts, and to keep the feast of tabernacles. These 
things also the Jews with empty hope promise to 
be in the kingdom of a thousand years, of which 
solemnity this is the beginning: The people of 
Israel having gone out of Egypt through a vast 
and terrible and wide solitude, in which there 
was no house, villa, town, cave, was making for 
itself tabernacles and tents (which now from the 
likeness of a small bird are called butterflies [pa
piliones]) in which they might dwell with their 
wives and children, and take food, and by day 
avoid the heats of the sun, by night the moisture, 
and the cold, and the injury of the dew: And it 
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was commanded that in the seventh month, on 
the fifteenth day of the month, the solemnity of 
tabernacles should be held. And when, he says, 
thy son shall ask thee tomorrow, saying: What 
mean these tabernacles? Thou shalt answer him: 
For a long time we sojourned in Egypt, out of 
which the Lord led us into the solitude, and 
therefore we raise tabernacles, that we may re
member the benefits of God at all times, when we 
shall have begun to dwell in cities (Deut. 6:20, 21, 
and Lev. 23:43).

He also commanded that they should make 
tabernacles of the most beautiful wood, which 
the Jews call citron, and of branches of palms 
and foliage of the densest wood, and of willow, 
and of poplar. We have laid the foundations of 
history, so that from these we may pass to spiri
tual things. As long as we are in progress and in 
the course and the contest, we dwell in taberna
cles, striving with all our mind for this, that from 
tabernacles we may pass to a firm and stable 
seat, that is, the house of God. Whence also saint 
David says in the Psalm: Woe is me, that my 
sojourning is prolonged (Ps. 119:5)! And: I am a 
stranger, and a pilgrim as all my fathers were (Ps. 
38:31). He speaks this who is in Egypt, and still 
situated in the world. But he who goes out of 
Egypt, which in Hebrew is called MITZRAIM, and 
is interpreted tribulation; and enters the solitude 
of vices, takes his way, and says in the psalm: 
I shall go over into the place of the admirable 
tabernacle even to the house of God (Ps. 41:5). 
For it is admirable to be unwilling to dwell with 
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the Egyptians; but Pharaoh being submerged, to 
desire to enter the land of promise (Exod. 14).

Whence also elsewhere he speaks: How 
beloved are thy tabernacles, O Lord of hosts! my 
soul longs and faints for the courts of the Lord (Ps. 
83:1). And after a little while: Blessed are all they 
who dwell in thy house, they shall praise thee for 
ever and ever (ibid., 5). For the voice of exultation 
and salvation is in the tabernacles of the just 
(Ps. 117:15). And in Proverbs we find written: The 
houses of the just remain, and the tabernacles 
of them who act rightly shall stand (Prov. 2:21). 
Of houses, that they remain; of tabernacles, that 
they are about to stand, he promises. The holy 
man also says in another place: One thing I have 
asked of the Lord, this will I seek, that I may dwell 
in the house of the Lord all the days of my life, and 
see the delight of the Lord, and visit his temple 
(Ps. 26:4).

He who dwells in tabernacles of this kind, and 
hastens to go from tabernacles to the courts, and 
from the courts to the house, and from the house 
to the temple of the Lord, ought to celebrate the 
solemnities of tabernacles in the most beautiful 
wood of wisdom, of which it is said in Proverbs: 
It is a tree of life to all who approach it, and who 
recline upon it, as upon a house of firmness (Prov. 
3:18). And in branches of palms, in which the sign 
of victory and the reward of virtue is contained, 
and in foliage of the densest tree which the Jews 
understand as myrtle, because of the mortifica
tion of the flesh and of lusts. Whence also myrrh 
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is offered in gift to the Lord Savior by the magi 
(Matt. 2).

And in branches, he says, of willow and 
poplar, which some call one tree; and the very 
name of the wood which in Greek is called agnos 
[chaste-tree], indicates chastity. Physicians say, 
and those who have written concerning the na
tures of trees and herbs, that if anyone should 
drink the flower of the willow or poplar mixed 
with water, all heat in him should grow cold, 
and the vein of lust be dried up, and he could 
no longer generate children. He who shall have 
been protected by the branches of such trees, 
let him exercise the feast of tabernacles, passing 
the sixth month, which refers to the world, and 
in the seventh acting a spiritual sabbath, on the 
fifteenth day of the same month, when the moon 
of the night is fullest, and all its darknesses are 
dissolved by clear light. These things we have 
said briefly, long ago contemplating in mind the 
magnitude of the books, so that we may pass to 
the rest.

(Verse 17.) And it shall come to pass, that he 
that shall not go up of the families of the earth 
to Jerusalem, to adore the King, the Lord of hosts, 
there shall be no rain upon them. LXX: And it shall 
be, that whoever shall not go up of the families of 
the earth to Jerusalem, to adore the King, the Lord 
Almighty, even these shall be added to those.

For that which the Seventy translated, even 
these shall be added to those, in the Hebrew it 
is written, ULO ALEHEM YEJE GESHEM, which 
Aquila and Symmachus and Theodotion inter
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preted similarly, and there shall be no rain upon 
them. The Church of the Lord Jesus is called the 
heavenly Jerusalem, of which the Apostle writes: 
But that Jerusalem which is above, is free, which 
is our mother (Gal. 4:26); and: Ye are come to 
mount Zion, and to the city of the living God, the 
heavenly Jerusalem (Heb. 12:22).

And this Jerusalem is not situated in low 
places, but on a high mountain, of which the Sav
ior speaks: A city seated on a mountain cannot be 
hid (Matt. 5:14). Whence he who is about to adore 
the Lord of hosts in Jerusalem, ought to ascend 
to the mountainous regions. But he who is of 
the families and tribes of the earth, and therefore 
cannot adore the Lord, there shall be no early and 
late rain upon him, nor shall his land be watered 
by the rains of heaven. Or, as the Seventy trans
lated, they who shall not go up of the families 
of the earth to Jerusalem, to adore the King, the 
Lord Almighty, shall be reckoned with those who 
fought against Jerusalem, and whose flesh shall 
consume away, and eyes flow out, and tongue rot.

(Verses 18, 19.) And if the family of Egypt go 
not up and come not: neither shall it be upon 
them, but there shall be the ruin wherewith the 
Lord shall strike all nations that shall not go up 
to keep the feast of tabernacles. This shall be the 
sin of Egypt, and this the sin of all nations, that 
shall not go up to keep the feast of tabernacles. 
LXX: But if the tribe of Egypt go not up, nor come 
thither: and upon them shall be the ruin, where
with the Lord shall strike all nations that shall not 
go up to keep the solemnity of scenopegia [feast 
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of tabernacles]. This shall be the sin of Egypt, and 
the sin of all nations that shall not go up to keep 
the feast of scenopegia.

He who is an Egyptian, and of the other 
nations, as long as he remains an Egyptian and 
a heathen, shall not go up into Jerusalem; and 
because he cannot go up, nor raise his step to the 
heights, therefore there shall be no rain of the 
Lord's blessing upon him. And this will be the 
greatest sin for the Egyptian, the Assyrian, the 
Chaldean, the Syrian, the Moabite, and the Am
monite, if they will not go out from their lands, 
and go up to Jerusalem, that through the taber
nacles they may pass into Jerusalem, and find 
an eternal house, and cease to be men of other 
nations, and be made Israelites in whom there is 
no guile (John 1).

All these things which we touch upon with 
quick speech, the Jews and our judaizers, or 
rather not ours, because they are judaizers, hope 
are to be in the future bodily, certainly promising 
to themselves both circumcision and marriages 
in the thousand years' empire, lest the curse 
which is written be fulfilled in them: Cursed is 
the sterile who makes not seed in Israel; and: 
Blessed is he who has seed in Zion and domestics 
in Jerusalem (Isa. 31:9, according to LXX). Which 
if it is true, all the virgins whom the kingdom of a 
thousand years shall find, will lie under perpetual 
curse and sterility: or certainly they are about to 
marry, that they may escape the curse.

(Verse 20.) In that day there shall be that 
which is upon the bridle of the horse, holy to 
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the Lord: and the cauldrons in the house of the 
Lord shall be as the phials before the altar. And 
every cauldron in Jerusalem and in Judah shall 
be sanctified to the Lord of hosts. LXX: In that 
day there shall be that which is upon the bridle 
of the horse holy to the Lord Almighty: and the 
cauldrons which are in the house of the Lord shall 
be as the phials before the house of the altar: and 
every cauldron in Jerusalem and in Judah shall be 
holy to the Lord Almighty.

The Hebrew word MESULOTH, Aquila and 
Theodotion interpreted as bython, that is, deep; 
Symmachus as peripaton syskion, that is, a 
shaded walk. Only the Seventy translated chali
non, that is, bridle; whom we also have followed 
in this place, lest we seem to bring forward 
something new in a common question. When I 
asked of a Hebrew what this signified, he said 
to me that we ought not to read MESULOTH, 
but MESALOTH, which signifies the trappings of 
horses and warlike ornament, and except for this 
place, this word is found in no volume at all of the 
holy Scriptures.

But a bridle in the Hebrew language is called 
RESEN, and not MESULOTH, which the LXX 
translated. And the sense is: In the time of 
the perpetual solemnity, and of the kingdom of 
Jerusalem, all things being pacified and tranquil, 
there is by no means need of cavalry, which is 
the strongest kind of combatants; but all the 
ornament and beauty of trappings is to be con
tributed to the worship of the Lord. Let them have 
said this. Let us refer the deep of the horses, and 
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the shaded or dark walk, to mystical knowledge, 
which David also as an excellent horse boasted 
that he had, saying: The uncertain and hidden 
things of thy wisdom thou hast manifested to me 
(Ps. 50:8). And the Apostle: O the depth of the 
riches of the wisdom and of the knowledge of 
God! how incomprehensible are his judgments, 
and unsearchable his ways (Rom. 11:33)! Out of 
this deep the prophet cried to the Lord, and he 
heard him. In these depths and darknesses God 
has placed his hiding-place (Ps. 17): Into these 
darknesses and divine sacraments Moses entered 
in the mist of mount Sinai, that he might see God 
(Exod. 19): Of which also David in another Psalm 
was speaking: The judgments of the Lord are a 
great abyss (Ps. 35:9). These secrets and those 
mysteries are holy to the Lord, which the evange
list John knew, who dared to say what perhaps 
the angels did not know: In the beginning was the 
Word, and the Word was with God, and the Word 
was God (John 1:1). And for this reason he is loved 
by the Lord, because he had an excellent deep; 
and he had reclined upon the breast of Jesus, 
whence also he had drawn wisdom (John 21).

But if we wish, as the LXX translated, to take 
the bridle as the word of God, let us understand 
in the bridle him who restrains from vices the 
horses raging with lust, and the sterile and las
civious mules, and coerces them, and does not 
suffer them to go headlong, concerning whom it 
is said: Be not as the horse and the mule, which 
have no understanding. In bridle and bit bind 
their jaws, who do not approach to thee (Ps. 31:9, 
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10). Concerning this bridle also James speaks: We 
put bridles into the mouths of horses, and we 
turn about their whole body (Jas. 3:3), namely 
that they may walk in the right path, and may be 
able to offer soft backs to the Lord to sit upon. 
Such a bridle and such a speech composed with 
a variety of gold and silver, prepares wild horses 
for the Savior to sit upon; and makes them holy, 
and properly consecrated to his worship. I heard 
from a certain one a thing, said indeed with a 
pious sense, but ridiculous: that the nails of the 
Lord's cross, from which Constantine Augustus 
had made bridles for his horse, were called holy 
to the Lord. Whether this is to be so taken, I leave 
to the reader's prudence. Let us pass to the caul
drons, which are to be in the house of the Lord, 
as the phials of the altar. For every cauldron in 
Jerusalem and in Judah shall be sanctified to the 
Lord Almighty. Let them love bronze cauldrons 
who loved the Egyptian pots, and the flesh, and 
the melons, and the garlic, and the onions, and 
the cucumbers (Num. 11). Let us turn the Jewish 
cauldrons in which the flesh of the victims was 
cooked, into phials of aromatics before the altar 
of the Lord, of which the spouse says to the 
bridegroom: My brother's son is gone down into 
my garden to the phials of aromatics, to feed in 
the gardens, and to gather lilies (Cant. 6:1). The 
garden and paradise into which the bridegroom 
goes down to the spouse, is the reading of the 
holy Scriptures: from which he plucks lilies, and 
violets and roses and various aromatics, so that 
he may fill the phials of the souls of the believers, 
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and pour out libations to the Lord from them. 
When cauldrons of this kind shall have been 
turned into the phials of the Lord, and shall be 
able to say: We are the good odor of Christ (2 Cor. 
2:15), and instead of the virulence of flesh, shall 
have begun to bear various flowers of virtues: 
then they shall be in Jerusalem and in Judah 
sanctified to God Almighty, concerning whom 
we have more frequently said that Jerusalem 
expresses the vision of peace, and Judah the con
fessing one.

(Verse 21.) And all they that sacrifice shall 
come, and take of them, and shall seethe in them: 
and there shall be no more a merchant in the 
house of the Lord of hosts in that day. LXX: And 
all they that sacrifice shall come and shall take of 
them, and shall seethe in them, and there shall 
be no more a Canaanite in the house of the Lord 
Almighty in that day.

For Canaanite, Aquila interpreted merchant, 
whom we also have followed in this place. When 
the cauldrons shall have been turned into phials, 
all the nations round about shall come, or those 
who shall be left of all the nations, sacrificing, 
and they shall take the cauldrons, and seethe in 
them the flesh of the victims, so that they may not 
eat the raw flesh of the lamb, but all the moisture 
of the flesh being boiled away, that which shall 
have been prepared by fire for eating may remain.

What are the phials before the altar of the 
Lord, into which the Israelite cauldrons are con
verted, we have both said above, and shall now 
say in part. The spouse in the Song of Songs 
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praises her bridegroom: His cheeks are as phials 
of aromatics (Cant. 5). In the cheeks speech is 
understood, which being brought forth by the 
Lord, draws out various ointments, and so great 
shall be the fragrance of the good odor that the 
Lord may make for himself a scourge from the 
testimonies of the text of the Scriptures, and cast 
out from the temple those selling and buying, 
and say to them: It is written, my Father's house 
shall be called a house of prayer for all nations: 
but you have made it a house of business (Matt. 
21:13).

Some adapt to this place that which is written 
in Daniel, although it is not read in the Hebrew: 
Seed of Canaan, and not of Judah (Dan. 13:56): 
and that which is said by the prophet Hosea 
concerning Ephraim: Ephraim is a partaker of 
idols: he has placed scandals for himself, he has 
provoked the Canaanites: fornicating they have 
committed fornication (Hos. 4:17, 18), and they 
wish every fornicator to be called a Canaanite 
and a foreigner, whom they assert is to be taken 
away from the house of God.
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