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H A R M O N Y  O F  T E S T I M O N I E S

[ C O N C O R D A N C E  O F  T E S T I M O N I E S  O F  S A
C R E D  S C R I P T U R E . ]

NOTICE CONCERNING THE FOLLOWING WORK.

560 The work we present here is not to be 
despised, as it bears the name of Saint Gregory 
the Pope in the manuscript codices; yet it exists 
in very few. Indeed, it occurred to us in only 
one, which belongs to the Great Monastery near 
Tours. In the Vatican Library as well, only one 
manuscript copy of this Concordance was found, 
as D. Claudius Estiennot informed us in his let
ters given at Rome on the 16th of the Kalends of 
April 1699; he at the same time advised us that 
he was told by the most illustrious and learned 
man D. L. de Zacagni, custodian of the Vatican 
Library, that hardly another could be found in the 
libraries of all Italy. That this codex was brought 
to Rome from the Palatine Library is persuaded 
by the fact that in the Roman edition printed with 
Vatican types by order of Sixtus V long before the 
Vatican Library received such a great addition of 
manuscript books from the Palatine, no mention 
of this Concordance is made. For if the most accu
rate editors had come upon this work protected 
and distinguished by the name of Saint Gregory, 
and not unworthy of being attributed to him, 
they would by no means have abstained from 
either publishing it or at least commemorating it.

Among the works of the most illustrious man 
Jacques Sirmond is read a letter from Alexander 
Wiltheim of the Society of Jesus, in which he 
indicates to this most diligent investigator of 
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manuscript codices and most skilled explorer the 
Concordance found by him in the library of the 
Luxembourg college of the same society, of which 
we treat here, in these words: "I came across 
a work of Saint Gregory on the Concordance of 
Testimonies, which Pamelius does not represent 
as promised at the end of that Father's works. The 
title in our codex, written, as I believe, under the 
Othonian Emperors, is this: Here begins the Con
cordance of Testimonies of Saint Gregory, Pope of 
the city of Rome. Since this work touches upon 
certain chapters concerning predestination, or 
matters related to that dispute, I judged it should 
be indicated to your reverence, if perhaps you 
wish it to be sent." From the letter which Sirmond 
wrote back, it is clear that he greatly desired the 
codex to be sent to him; whether he achieved this, 
or what judgment the most learned man passed 
on this work, is unknown to us.

What Johannes Gilotius, a man of many let
ters, felt about it—who published it in Paris 
in the year 1571 along with the other works of 
Saint Gregory, both genuine and spurious—he 
declared in a public testimony, which we have 
thought should be exhibited here: "While we 
were unfolding ancient codices, so that we might 
restore the existing writings of this doctor to their 
collation, we found this book in a certain very 
ancient copy of the library of Saint Dionysius, 
which we least doubt to be by Saint Gregory, not 
only because it had his name, but also because 
the style is easy, popular, and simple, which is 
his; and what moves us more, the mind itself and 
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the entire sentiment is Gregory's. In the response 
to the first interrogation, he treats of the twofold 
fear with nearly the same words and certainly the 
same sentiments as in book XXXIV of the Morals, 
chapter 14 (Indeed, rather chapter 17, now num
ber 40). In the fourth interrogation, he speaks of 
predestination in the same way as in book I of the 
Kings, chapter XIV. How a crime differs from a 
sin in the same words in interrogation 10, and in 
book XXI of the Morals, chapter 9 (Now number 
19). Even if we doubted the author, we would still 
judge it worthy to be brought to light, because 
it contains so much doctrine in such a small 
volume."

Certainly, we cannot deny that the style, as to 
the doctrine of this author, whoever he may be, 
smacks of Gregory. In the fourth interrogation, in 
that manner which is familiar and almost unique 
to the holy doctor, he praises the writer of the 
book of Wisdom: "Because a certain wise man 
said, he was snatched away," etc. (Book XIX of the 
Morals, number 26; book XXVII, numbers 47 and 
53). But from this observation of ours, nor from 
those of Gilotius, does it continuously follow that 
this Concordance is to be vindicated for Gregory. 
For why could not someone assiduous in unfold
ing his works have been able to weave together 
and patch up this little work from both his senti
ments and even his words?

In the Ancient Library of Spain (Vol. II, book 
VII, chap. 6, num. 109), a book titled "Concor
dance of the Old and New Testament" is ascribed 
to a certain Martin, a priest of the Church of León, 
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around the end of the 12th century. Whether our 
Concordance should be understood by that name 
is doubtful. For in it, not only are testimonies of 
the Old Testament reconciled with others from 
the New that seem to conflict in appearance, but 
also, for the most part, passages of the same New 
Testament which seem opposed are composed 
and resolved from all contradiction.

This little work, published by the care of 
Joannes Gilotius, we have collated anew against 
a manuscript codex of the Great Monastery about 
800 years old, by whose help we have healed 
many corruptions in the Gilotian edition, but not 
all; for this codex is not free from errors, nor were 
we able to have the use of another manuscript 
codex. Indeed, we feared to indulge more than 
was right in our conjectures, since it is almost 
certain to us that from such source the greatest 
corruption of edited books has flowed.

C O N C O R D A N C E  O F  C E R TA I N  T E S T I M O N I E S  
O F  S A C R E D  S C R I P T U R E  B Y  S A I N T  G R E G O R Y  

T H E  G R E AT,  R O M A N  P O N T I F F .  ( C , G , S )*

I.
561 To the Romans I (Verse 6): Paul, a servant 

of Jesus Christ. In the holy Gospel according to 
John XV (Verse 15): I will not call you servants, but 
friends.

I N T E R R O G AT I O N .

Why is it that the Master Christ in another 
place did not call the apostles servants, but 
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friends; and the disciple of the same Master, in
deed the apostle, in whom Christ spoke, named 
himself a servant? And since both were said by 
Christ, how it should be understood must be 
carefully looked into, especially since the same 
Lord and our Savior said to the same apostles 
according to Luke: "Say, we are unprofitable ser
vants, for what we ought to have done, we have 
done" (Luke XVII, 10). And again: "Well done, 
good and faithful servant" (Matth. XXV, 22, 23; 
Luke XIX, 17). And again: "Blessed is that servant, 
whom, when his Lord comes, he shall find so 
doing" (Matth. XXIV, 46; Luke XII, 37).

R E S P O N S E .

Without prejudice to another better opinion, 
it is to be known that there are two kinds of 
good servitude; one of fear, another of love; one 
of fearing handmaids and servants, another of 
loving and pleasing children; for the handmaid 
fears lest she be scourged, the matron fears lest 
she offend the mind of her husband. But the 
fear of servitude which has punishment, casts 
out perfect charity. But perfect fear of servitude 
not only has no punishment, but it attains to joy 
itself, as the psalmist attests, who says: "Let my 
heart rejoice, that it may fear your name" (Psal. 
LXXXV, 11). And again: "The fear of the Lord is 
holy, enduring for ever and ever" (Psal. XVIII, 11). 
For the holy angels also have this fear, which the 
holy apostles also surely had, namely through the 
coming of the Holy Spirit, through whom charity 
is poured out in our hearts. Therefore they were 
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also not called servants by the Lord, but friends, 
who nevertheless were called servants both by 
themselves and by the Lord; surely not from fear, 
but from the love of pleasing God.

II.
To the Romans I (Verse 1): Set apart for the 

Gospel of God. And according to John XVII (Verse 
11): Holy Father, keep those whom you have given 
me in your name, that they may be one.

I N T E R R O G AT I O N .

And since Saint Paul believed himself to have 
become one with those who are kept, why is it 
that he confesses himself to be set apart? For he 
is said to be set apart (segregatus) who is sepa
rated from the flock (grege), especially since the 
Lord said: "And there shall be one flock, and one 
shepherd" (John X, 16). And the Holy Spirit spoke 
in the Acts of the Apostles by commanding: "Set 
apart for me Paul and Barnabas for the work to 
which I have called them" (Acts XIII, 2).

R E S P O N S E .

It is surely to be known first that these testi
monies not only do not differ from themselves, 
but even concord with themselves in unity. For 
Paul and Barnabas were not separated from the 
flock, but gathered (gregati), that is, they had 
been chosen for the work of the apostleship. For 
those who had one heart and one soul with the 
flock, no separation could ever be. Nevertheless, 
those who had been chosen for the apostleship 
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had been set apart from the flock. For even the 
hands are extended for working, but yet they are 
not separated from the unity of the body.

III.
To the Romans IX (Verse 1): I speak the truth 

in Christ, I lie not, my conscience also bearing 
me witness in the Holy Ghost, that I have great 
heaviness and continual sorrow in my heart.

In the Proverbs of Solomon XII (Verse 21): 
There shall no evil happen to the just (Non con
tristabit justum quidquid ei acciderit).

I N T E R R O G AT I O N .

What then? was not the apostle Paul just, who 
knew that nothing that happens should sadden 
the just man, and yet he ought to have been sad
dened when he was just, so that why by repeating 
he commended joy to the Philippians, saying: 
"Rejoice in the Lord always, and again I say, 
rejoice" (Philip. IV, 4)? But also Saint James com
mands to rejoice in various temptations (James 
I, 2). And Paul himself also glories in his tribula
tions (II Cor. XII, 9), and Saint Matthew the 
Evangelist testifies concerning our Lord and Re
deemer, saying: "Then he began to be sorrowful 
and very heavy. My soul is exceeding sorrowful, 
even unto death" (Matth. XXVI, 37; Mark XIV, 33).

R E S P O N S E .

It is surely to be known that it is one thing to 
be saddened according to God, another according 
to the world, as the same Paul says, who says: 
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"Sorrow according to God works stable salvation; 
but the sorrow of the world works death" (II Cor. 
VII, 10); 563 the latter is desperate, the former 
is laudable; the latter filled Judas Iscariot, who 
hanged himself with a halter; that he had the for
mer Saint Paul wrote to the Corinthians, saying: 
"If any have caused grief, he has not grieved me, 
but in part" (II Cor. II, 5); as if he were saying more 
openly: I alone do not have the zeal of God, but 
I see myself saddened with your sadness on my 
part. And unless this sadness were not a vice but a 
virtue, by no means would the Lord in the Gospel 
beatify it, saying: "Blessed are they that mourn, 
for they shall be comforted" (Matth. V, 5); and he 
said himself was sad according to his humanity, 
surely not according to his impassible divinity.

IV.
To the Romans IX (Verse 11): Concerning 

Jacob and Esau. For the children being not yet 
born, neither having done any good or evil, that 
the purpose of God according to election might 
stand, not of works, but of him that calls, it 
was said: The elder shall serve the younger. In 
Psalm LXI (Verse 11): For you render to every man 
according to his work.

I N T E R R O G AT I O N .

Since it was said not of works, but of him that 
calls: "The elder shall serve the younger," how 
will God render to every man according to his 
works? Why then did Paul say: "Not of works"? 
We without doubt believe that it was not indeed 
from future works, nor does anyone think he only 
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spoke of past works, which surely were not, since 
the aforementioned were distinct. For if future 
good works still justify a present man, and future 
evil works still damn another. But far be it from us 
to believe this, because a certain wise man said: 
"The just man was snatched away, lest malice 
should change his understanding" (Wisdom IV, 
11). For he would not indeed be called just, if he 
were damned for future malice.

R E S P O N S E .

Before we say anything concerning this ques
tion, let us believe that the prophet and the apos
tle spoke by the same spirit. For the same Spirit, 
who is God, could not be contrary to himself, who 
filled both, and he spoke through the prophet: 
"Jacob I have loved, but Esau I have hated" 
(Malach. I, 2). Therefore the election of God had 
never been lacking, which discerned those things 
which had been done in time; because future 
times were not the cause of divine election, but 
itself was the cause of all natural future things. 
Hence our Redeemer said to Ananias concerning 
Saul, not yet concerning Paul: "Fear him not, for 
he is a vessel of election to me" (Acts IX, 15). 
Notice that he said: "Is," but not, "will be." For he 
was not chosen because he was an apostle, but 
he was an apostle because he was chosen. Our 
God therefore is the creator of all good things, but 
the most just ordainer of evil things (Rom. IX). 
For he is so good to all, that he does good even 
from evil things. For if there were no evil people, 
they would surely be of use for no thing. God 
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will therefore render to every man according to 
his works, because to vessels prepared for honor 
he will render eternal life, and to those fit for 
ignominy, due damnation. For even the evil, if 
they wished, could surely have been good. But 
the good who are born of Adam see a contrary law 
in their members, so that these by not consenting 
may through mercy attain to rewards, and those 
by consenting may through just judgment be 
drawn to punishment.

V.
564 To the Romans X (Verse 13): For whoso

ever shall call upon the name of the Lord shall be 
saved.

And according to Matthew VII (Verse 21): Not 
every one that says unto me, Lord, Lord, shall 
enter into the kingdom of heaven.

I N T E R R O G AT I O N .

These things seem dissonant, but we wish to 
know how they are understood. For there he said, 
"Whosoever": here he said, "Not every one." If 
therefore whosoever calls upon the name of the 
Lord shall be saved, how shall not every one, who 
repeats the name of the Lord, be saved?

R E S P O N S E .

It is one thing to call upon (invocare) the name 
of the Lord, another to repeat (ingeminare). For 
the good always call upon it, but the evil repeat it, 
because the same voice of faith which they bring 
forth by speaking, they destroy by their morals. 
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Hence Paul says of some: "They profess that they 
know God; but in works they deny him" (Titus 
I, 16). For the good to call upon the name of 
the Lord is to please him in all things. Therefore 
whosoever calls upon the name of the Lord shall 
be saved.

VI.
To the Romans IV (Verse 2): For if Abraham 

were justified by works, he has whereof to glory; 
but not before God.

In the epistle of James II (Verse 21): Was not 
Abraham our father justified by works?

I N T E R R O G AT I O N .

Even if Abraham was justified by works, before 
whom has he glory, if not before God, whose 
friend he was called through James? and if there 
is no true glory except before God, and no true 
justification except from him, who that is justi
fied has glory without God?

R E S P O N S E .

The apostle Paul wrote against the Sadducees, 
but Saint James spoke of the justice of faith. The 
former justified themselves from the works of the 
law, for the Sadducees are called justified in the 
Latin language. But through the justice of faith 
those who are justified by faith, through charity, 
their works are demonstrated. For as the same 
James says: "Faith without the works of charity, 
not of the law, is dead" (James II, 26). But Saint 
Paul directs his speech against one having glory, 
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but not before God; and against a Sadducee justi
fying himself, saying: "Where is then your boast
ing? It is excluded. By what law? of works? Nay: 
but by the law of faith; for we account that a man 
is justified without the works of the law" (Rom. 
III, 27). As if he were saying openly, Abraham, our 
father, had been before the times of the law, but 
yet he had been justified before the Lord, because 
he demonstrated by works the faith which he 
held in his heart.

VII.
To the Romans XI (Verse 29): For the gifts 

and calling of God are without repentance (sine 
poenitentia).

In Genesis VI (Verse 7): It repents me (poenitet 
me) that I have made man; and in Samuel, I Kings 
XV (Verse 11): It repents me that I have anointed 
Saul as king.

I N T E R R O G AT I O N .

Since one and the same Lord spoke in the 
fathers and in the Apostle, how was he said by 
these to have repented and not to have repented?

5 6 5  R E S P O N S E .

It must be carefully looked into by us, because 
the fathers spoke of the immutable God acting. 
And the apostle brought forth his speech con
cerning immutable predestination. Hence Saint 
James says of the same Lord: "With whom there 
is no variableness, neither shadow of turning" 
(James I, 17). But God makes mutable things 
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beyond predestination. For through a convenient 
use of speaking, the Lord is called both angry and 
repenting, and jealous and foreknowing; but he 
is understood as angry without anger, repenting 
without repentance, jealous without jealousy, 
foreknowing without provisions.

V I I I .

To the Romans XIII (Verse 1): There is no power 
but of God; the powers that be are ordained of 
God.

In the Prophet concerning certain kings, 
Hosea VIII (Verse 2): They have reigned, and not 
by me.

I N T E R R O G AT I O N .

If there is no power but of God, how was it said 
truly by him: "They have reigned, and not by me"? 
Item if those kings were not from God, how had 
he said that kings reigned through him: "Through 
me," he said, "kings reign" (Prov. VIII, 15)?

R E S P O N S E .

From him, and not from him kings reign, who 
both have the power given from God, and yet 
foolishly deny that they have received it from 
him. Hence it is written through the prophet: 
"Who makes a hypocrite man to reign for the sins 
of the people" (Job XXXIV, 30). Therefore those 
kings are not from God, who were permitted to 
reign not from good, but for the sins of the people. 
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Item: All power is only from God; because it is 
not evil of itself, but indeed good. But evil things 
cannot be without good things, and except in 
good things, and therefore they only occur in ra
tional creatures. Therefore the Holy Spirit deigns 
to speak by threatening to good kings, when it is 
said to them by the voice of the psalmist: "And 
now, O kings, understand: be instructed, you that 
judge the earth" (Psal. II, 10).

IX.
To the Romans XIV (Verse 14): But we know 

that nothing is common through him.
In the Acts of the Apostles XV (Verse 29): That 

you abstain from things sacrificed to idols.

I N T E R R O G AT I O N .

If nothing of things is common (commune/
unclean) through him, what ought we to feel 
concerning that which dies of itself (morticino), 
and blood, and things strangled, and things sac
rificed to idols? For those are read to be unclean 
not only in the Old Testament, but also in the 
New the believing Gentiles are commanded by 
the apostles to abstain from them. Therefore 
there is enough need for understanding, by what 
pact this dissonance can be solved.

R E S P O N S E .

Our Lord and Redeemer said according to 
Mark when he wished to have a speech concern
ing these things: "There is nothing," he said, 
"outside a man that can defile him" (Mark VII, 
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15); and to the disciples not understanding this, 
he added by rebuking them, saying: "Are you 
also without understanding? do you not yet un
derstand, that whatsoever 566 enters into the 
mouth, goes into the belly, and is cast out into 
the draught" (Ibid., 18)? Therefore the apostles, 
still rude and not yet illuminated by the Holy 
Spirit, believed with a Judaic sense that not pro
hibitions, but things defiled a man. But things do 
not defile a man, which go into the belly and go 
out, but the transgression of the prohibition, and 
those things which proceed from it. For even the 
first man was made unclean not because of what 
dies of itself, or blood, or something strangled, 
but because of apples, when he transgressed the 
command of the Lord at the persuasion of his 
wife. But let us hear what was said to Saint Peter, 
that we may understand what we ought to feel 
concerning these things. "Arise," he said, "Peter; 
kill and eat" (Acts X, 13). To this saying Peter, 
looking at the letter, responded, saying: "Far be 
it from me, Lord; for everything common and 
unclean has never entered into my mouth" (Ibid., 
14). To which it is immediately responded under 
the attestation of prohibition: "That which God," 
he said, "has purified, do not call common or 
unclean" (Ibid., 15). Hence license was given to 
Christians, except for those things prohibited in 
the New Testament, that they may eat what they 
wish with moderation and thanksgiving. There
fore not of themselves are that which dies of itself 
or blood unclean from nature, but in that they are 
prohibited, when eaten they defile a man. And 
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the apple had no natural uncleanness, but to eat 
the prohibited thing defiled the man.

X.
I to the Corinthians I (Verse 8): Who also shall 

confirm you unto the end without crime (sine 
crimine) in the coming of the Lord. In the Epist. I 
John I (Verse 8): If we say that we have no sin, we 
deceive ourselves, and the truth is not in us.

I N T E R R O G AT I O N .

Since it is a deception to estimate oneself to be 
without sin, how are we confirmed by the Lord 
without crime in his coming, especially since 
even an infant of one day cannot be without sin? 
Is therefore crime also sin, without which one can 
be made confirmed by the Lord?

R E S P O N S E .

It is surely to be known by us that not every sin 
is a crime, yet every crime is a sin; just as every 
impious person is a sinner, but not every sinner is 
impious. Therefore the least and light things are 
called sins; but crimes are least read except for 
great ones.

XI.
I to the Corinth. III (Verse 9): For we are God's 

helpers (adjutores); you are God's husbandry.
And in Job XXVI (Verse 2): Whose helper are 

you? are you the helper of the weak?

I N T E R R O G AT I O N .
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Does Saint Paul by approving justify what 
blessed Job damns in Elihu? Whose helper are 
you? are you the helper of the weak? But the 
Apostle said: We are God's helpers. If therefore it 
is good to be helpers of God; why is Elihu rebuked 
concerning the help of God?

5 67  R E S P O N S E .

Certainly it is fitting that we know that some 
offend by defending God; and there are some 
who, as much as in them lies, defend the cause of 
God. These are truly helpers of God by preaching; 
those by rebuking deceitfully are busy for God in 
spirit, but by being busy they offend. These speak 
of God not as unknown but as known; those even 
speaking true things are least known by God, the 
Lord saying of Elihu: Who is this that wraps up 
sentences in unskillful words? (Job XXXVIII, 2). 
What is it that the Lord asks concerning him, 
saying: Who is this that wraps up sentences: and 
yet by asking he reproves, subjoining, in unskill
ful words? He therefore spoke true sentences, but 
he wrapped them up in unskillful words, because 
he retorted the sayings of the Holy Spirit concern
ing the reprobate against Job: concerning whom, 
because he was without complaint, the Lord had 
given testimony. We do not say that it is in the 
same way, God is our helper forever (Psal. LXI, 9), 
as we say: We are God's helpers. For he does not 
need our help: but we can do nothing without 
him.

XII.
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I to the Corinth. III (Verse 15): Every man's 
work, of what sort it is, the fire shall try.

According to Matt. XIX (Verse 28): When the 
Son of man shall sit in the seat of his majesty, 
you also shall sit upon twelve seats judging the 
twelve tribes of Israel.

I N T E R R O G AT I O N .

And while the fire shall try every man's work 
of what sort it is, shall the apostles themselves 
also be tried by fire, who are said not to be judged, 
but even to be about to judge the twelve tribes of 
Israel? or shall the fire also try those with whom 
Saint Paul numbered himself, saying: But we who 
are left, shall be caught up together with them in 
the clouds to meet Christ in the air, and so shall 
we always be with the Lord (I Thess. IV, 16)?

R E S P O N S E .

If we weigh the force of the sayings of Christ, 
we lead this obscurity, he himself illuminating 
it, to the light. For he himself said: I am come to 
send fire on the earth, and what will I, but that 
it be kindled? (Luke XII, 49). The Holy Spirit also 
descending upon the apostles appeared in the 
likeness of fire (Acts I), who appearing in a sign 
in the faithful, tried the faithful within as fire. 
Therefore the fire shall try every man's work of 
what sort it is, because those whom the spiritual 
fire does not examine in the present time, it tries 
through fire in the future judgment. Whosoever 
therefore are led by the spirit of God, these are 
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the sons of God (Rom. VIII, 14), who though tried 
by fire, are examined. For receiving him through 
the imposition of the hands of the bishop, they 
in no way deviated from him, but even if they fail 
in anything, they are corrected by knowing and 
confessing. For everyone, says the Lord, shall be 
saved through fire, for either here through the 
spiritual, or there through the corporal fire he 
shall be tried. Certainly therefore as not everyone 
shall be tried through fire in the day of judgment, 
so in that very same day not all at all shall be 
judged, the Lord witnessing, who says: He that 
believes in the Son, shall not be judged; but he 
that is an unbeliever, is already judged (John 
III, 18). Whom therefore shall the future fire try, 
if God shall judge neither the believers nor the 
unbelievers? But as if it were asked by us: 568 
What therefore shall be the judgment? he imme
diately subjoined saying: This is the judgment, 
because light is come into the world, and men 
loved darkness more than light (Ibid.). These 
therefore alone shall be judged in the day of judg
ment, who though they knew the light to come, 
yet are said to love darkness more. For those 
who remain in darkness, are already judged; but 
those who have nothing of darkness, belong to 
the light without any judgment. But those who 
though they are baptized, shall be to be judged in 
the future. Therefore judgment shall be had con
cerning those alone, that it may be demonstrated 
whether they ought to belong more to the light or 
to the darkness. Therefore these shall rise again, 
that they may be judged, the just that they may 
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judge, the impious that they may be damned; 
because those also shall rise again, but not in 
judgment, the psalmist witnessing, who says: 
The impious do not rise again in judgment (Psal. 
I, 5).

X I I I .

I to the Corinth. IV (Verse 5): Judge not before 
the time. To the Philipp. III (Verse 18): Many 
walk, whom I often told you, but now I tell you 
even weeping, the enemies of the cross of Christ, 
whose end is destruction.

I N T E R R O G AT I O N .

While the apostle Paul speaking to the 
Corinthians, prohibited judging before the time, 
why does he himself, as if judging before the time 
concerning certain ones, seem to say: Whose end 
is destruction?

R E S P O N S E .

Christ speaking in Paul acknowledges future 
things already as if past, and therefore even Paul 
speaking, judged nothing before the time. For the 
Holy Spirit also through the apostle Peter says to 
Simon Magus: You have no part nor lot in this 
life (Acts VIII, 21): because the future things of 
Simon Magus, as if past, had been revealed to 
Peter in the Holy Spirit; but by those by whom 
future things are least seen as past, they are pro
hibited by the Lord from judging before the time; 

22



H A R M O N Y  O F  T E S T I M O N I E S

concerning whom it is also said by the prophet 
by rebuking: Woe to those who prophesy from 
the heart (Ezek. XIII, 17). For to prophesy from 
the heart is to say something from presumption 
alone, not through the Holy Spirit.

XIV.
I to the Corinth. VII (Verse 7): I will that all 

men be even as myself. And to Timoth. I, V (Verse 
14): But I will the younger ones to marry, to pro
create children, to be mothers of families.

I N T E R R O G AT I O N .

Did Saint Paul have two wills contrary to 
themselves, who said that he willed otherwise to 
the Corinthians, otherwise to Timothy? For con
cerning not marrying he seems to have said to the 
Corinthians: but concerning marrying he wrote 
to Timothy; there he willed that all men should 
be as he was; here, he writes that he willed the 
younger ones that they marry.

R E S P O N S E .

It is to be skillfully looked into by us, that 
Saint Paul was a preacher of the Church, and had 
already brought forth diverse speeches from the 
persons of many. For there he said from the per
son of virgins: I will all men to be even as myself. 
Here he wrote from the person of those wishing 
to marry: I will the younger ones to marry, to 
procreate children, to be mothers of families. Just 
as Solomon also speaks from the persons of many 
569 in Ecclesiastes, which in the Latin speech is 
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expressed as Preacher. For there he wrote from 
the person of certain ones saying: Is it not better 
to eat and drink? (Eccl. II, 4). But from the person 
of the perfect he brought in saying: It is better 
to go to the house of mourning than to the 
house of feasting, for in it the end of all men is 
admonished (Ibid. VII, 3): in this also the virtue 
of the strong was related. Therefore it is done by 
a wonderful dispensation of the giver that even 
concerning the married the elect receive the re
ward of virginity, although all cannot be virgins. 
For the perfect will of doing is reputed for the 
work of the deed. Hence at the birth of the Lord 
the holy angels said: Glory to God in the highest, 
and on earth peace to men of good will (Luke II, 
14). Therefore what each one of us does voluntary 
in himself, this he shall receive from the Lord, 
as if concerning all men. But let the malevolent 
on the contrary think, lest he be damned as if 
concerning the evils of all the iniquitous; because 
as he is merciful, so also is he just. Therefore Paul 
praised marriage and virginity, but he preferred 
virginity to marriage, saying: He that joins his 
virgin in marriage, does well; but he that joins her 
not, does better (I Cor. VII, 38). Because therefore 
he saw both as good in the spirit, he surely willed 
both to be done.

XV.
I To the Corinth. VII (Verses 10, 11): To the rest 

I speak, not the Lord: That the wife depart not 
from the husband, but even if she depart, that 
she remain unmarried. And II to the Corinth. XIII 
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(Verse 3): Do you seek an experiment of him who 
speaks in me, Christ?

I N T E R R O G AT I O N .

If Christ spoke continually in the apostle Paul, 
why therefore does he confess that he says some
thing, and not the Lord?

R E S P O N S E .

If we bring forth two prophets into the midst, 
we shall quickly solve this dissonance indeed. 
For David, because he did not continually have 
the spirit of prophecy, demonstrated it by asking 
another prophet. And Nathan concerning the 
construction of the temple, because he also at 
that hour did not have the spirit of prophecy, 
declared it by saying this: Do all things that are in 
your heart; for the Lord is with you in all things (II 
Sam. VII, 3). But the Holy Spirit coming, prohib
ited the temple to be built by a man of blood and 
given to wars, and contradicted this to be done by 
David through the same Nathan (Ibid.). There
fore the counsels of those not continually having 
the spirit of prophecy, are sometimes to be passed 
over, sometimes they are not. For the counsel of 
Nathan was to be passed over by David, but the 
counsel of the apostle Paul was always to be ob
served by Christians. For some counsels he who 
fulfills within the mandates, is only just, but he 
who transcends is already perfect. For in counsel
ing the Lord says: If you will be perfect, go, sell 
all that you have, and give to the poor, and come, 
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follow me, and you shall have treasure in heaven 
(Matt. XIX, 21): And the same Paul having the 
same spirit, gave counsel: But concerning virgins 
I have no commandment of the Lord, but I give 
counsel (I Cor. VII, 25). Those counsels indeed 
are not in the mandates, but above the mandates, 
and therefore they acquire greater rewards.

XVI.
570 I to the Corinth. X (Verse 13): God is 

faithful, who will not suffer you to be tempted 
above that which you are able. And II Corinth. I 
(Verse 8): But we would not have you ignorant, 
brethren, of our pressure, which was made to us 
in Asia: that we were pressed above measure and 
above virtue.

I N T E R R O G AT I O N .

Although we are pressed above virtue, how 
does God not suffer us to be pressed? Item, if we 
are not pressed above virtue, how are we said to 
be pressed above virtue?

R E S P O N S E .

That we may more quickly dissolve that dis
sonance, let us run back to another prophetic 
testimony, where it says: Because the salvation 
of man is vain, in God we shall do virtue (Psal. 
LIX, 13, 14). Frequently therefore we are said to 
be pressed above human fragility, because the 
salvation of man is vain: but we are never pressed 
above the virtue of God, because he is the physi
cian. Therefore the sick man under the hands of 
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the physician sometimes cries, because he is ig
norant by what pact he may arrive at health; but 
the wise physician for the most part cuts, that he 
may also lead the sick man to health. Paul there
fore by looking at his fragility, said that he was 
pressed above virtue, but further on he says: I can 
do all things in him who strengthens me (Philip. 
IV, 13).

X V I I .

II to the Corinth. V (Verse 16): And if we have 
known Christ according to the flesh, but now 
already we know him not according to the flesh. 
According to Luke XXIV (Verse 39): Handle and 
see, because a spirit has not flesh and bones, as 
you see me to have.

I N T E R R O G AT I O N .

How do the words of the disciple agree with 
the words of Christ his master? We read that 
Christ said this after the resurrection, and con
cerning that very same time Paul says: But now 
already we know him not. What therefore? Does 
the Apostle deny that he knows this which Christ 
confesses?

R E S P O N S E .

We have known our God and Redeemer to 
have lived according to the flesh, that is, that he 
demonstrated himself a true man in all things 
without any sin: but after the resurrection we 
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know him not for this reason, because we believe 
that his flesh, about to live forever, remains with
out the supports of aliments. We read therefore of 
him hungering and thirsting, and fatigued from 
the journey before the passion, and lessened from 
the angels by the passion itself; but with the an
gels and powers and virtues subjected to him, we 
know him not now already to work these things. 
Therefore the Lord confesses that he has true 
flesh after the resurrection, but Paul now already 
knows him not as he was before the passion. But 
Paul brought forth this testimony for this reason, 
the old man being laid aside, that he might insin
uate the form of renovation to us, saying: That as 
Christ rose from the dead, so we also may walk in 
newness of life (Rom. VI, 4).

X V I I I .

II to the Corinth. XI (Verse 5): For I think 
that I have done nothing less 571 than the great 
apostles. I Corinth. XV (Verse 9): I am the least of 
the apostles, who am not worthy to be called an 
apostle.

I N T E R R O G AT I O N .

While Paul confesses that he is the least of the 
apostles, why does he witness that he has done 
nothing less than the great apostles?

R E S P O N S E .
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It is to be known that Paul did not have present 
crimes, and therefore for the sake of humility he 
reduced to memory sins already forgiven: I am 
the least of the apostles, who am not worthy 
to be called an apostle, because I persecuted 
the Church of God (I Cor. XV, 9). But having a 
speech concerning heretics and pseudo-apostles, 
he professes that he has done nothing less than 
the great apostles. Therefore the apostle of those 
doing well was the least through humility, but 
against the vices of the delinquent pseudo-apos
tles he was erected through the zeal of justice.

XIX.
To the Galat. I (Verse I): Paul an apostle not 

from men, nor through man, but through Jesus 
Christ, and God the Father, who raised him from 
the dead. I to Timoth. II (Verse V): The mediator 
of God and men, the man Jesus Christ.

I N T E R R O G AT I O N .

Was Paul not called into the Apostleship 
through the man Jesus Christ, who calls himself 
an apostle not from men nor through man?

R E S P O N S E .

This is not through the presence of humanity 
before the passion, but he was chosen an apostle 
from the one calling after the resurrection, the 
Lord saying to Ananias: Fear him not, because he 
is a vessel of election to me (Acts IX, 15).

XX.
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To the Galat. I (Verse X): If I yet pleased men, 
I should not be the servant of Christ. I Corinth. X 
(Verse 33): As I please all in all things.

I N T E R R O G AT I O N .

If Paul pleases all in all things, how by pleasing 
men, would he not be the servant of Christ?

R E S P O N S E .

Paul pleases, and he does not please: for he 
pleases in things not prohibited, but in prohib
ited things he pleased least: For he was made all 
things to all, that he might gain all (I Cor. IX, 19).

XXI.
To the Ephes. II (Verse 3): And we were by na

ture children of wrath, as also the rest. In Genes. 
I (Verse 31): And God saw all things that he made, 
and they were very good.

I N T E R R O G AT I O N .

Since all things that God created are blessed 
and very good, how did Paul write that men are 
children of wrath from nature?

57 2  R E S P O N S E .

Omnipotent God is the creator of all natures, 
and every nature, in that it is a nature, is good. For 
a custom confirmed for a long time in a certain 
way obtains the force of nature. Hence Paul says: 
We were by nature children of wrath; as if he 
clearly said: When we were healthy, we became 
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sick, and from that very worst custom, we were 
as if from nature children of wrath.

X X I I .

To the Ephes. III (Verse 8): To me the least of all 
the saints this grace is given among the Gentiles, 
to evangelize the unsearchable riches of Christ. In 
Psalm. IX (Verse 1): I will confess to thee, O Lord, 
with my whole heart, I will tell all thy wonderful 
works.

I N T E R R O G AT I O N .

What is this? Could all the wonderful works of 
God be told even by the prophet himself, when 
the apostle Paul wrote that the riches of Christ 
are unsearchable? But also Paul himself how is he 
not contrary to himself in that which he says, to 
evangelize the unsearchable riches of Christ?

R E S P O N S E .

Both therefore all the wonderful works of 
the Lord are told, and the riches of Christ are 
unsearchable, because both by telling all things 
they are at the same time embraced in brief, and 
yet they are known in part by those seeing in an 
enigma. For when something is told concerning 
God or concerning the present world, or concern
ing the future, all things are at the same time 
embraced in a brief speech, and these because 
they are, are heard by the auditors. But how or of 
what sort they are, they are not understood even 
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by the preachers. Hence the egregious preacher 
says: O the depth of the riches of the wisdom and 
of the knowledge of God! how inscrutable are his 
judgments, and his ways unsearchable (Rom. XI, 
33). But the psalmist, that he might tell all things 
at the same time, says of the Lord: He has done 
all things whatsoever he willed: he told not only 
concerning the Creator, but also concerning the 
creatures themselves of what sort they are.

X X I I I .

To the Philip. III (Verse 13): But one thing, 
forgetting indeed those things which are behind, 
and stretching forth in the future. II to Timoth. 
IV (Verse 7): I have fought a good fight, I have 
finished the course, I have kept the faith.

I N T E R R O G AT I O N .

And while the Apostle reduced those past 
things to memory, how did he say that he forgets 
those things which are behind?

R E S P O N S E .

By how much more the things which are 
brought forth agree with the times and with 
reason, so much the more quickly are they under
stood by the auditors. For the apostle Paul for 
the cause of his confirmation enumerated those 
things, because the time of his resolution stood 
closer at hand. For it is written: In the day of good 
things be not unmindful of evils, and in the day 
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of evils be not unmindful of good things (Ecclus. 
XI, 27). Paul therefore forgetting those things 
which are behind, was not unmindful of evils, 
when he said: I am not worthy to be called an 
apostle, because I persecuted the Church of God 
(I Corinth. XV, 9). Again, the day of his resolution 
approaching, he was not unmindful 573 of good 
things, saying: I have fought a good fight, I have 
finished the course, I have kept the faith (II Tim
oth. IV, 7). For holy men are accustomed to have 
this as proper, both to remember prosperous 
things in adversities, and in prosperous things 
adverse things. Hence blessed Job when he was 
in prosperous things, said that he had so feared: 
For always as waves swelling over me, I feared 
God (Job XXXI, 23). Item when he was in adver
sities, he reduced to memory the past good things 
which he had done, saying: I was an eye to the 
blind, and a foot to the lame; I was the father of 
the poor, and the cause which I knew not, I most 
diligently investigated (Job XXIX, 15, 16). There
fore holy men say both alternately, so that they 
may neither be puffed up in prosperous things, 
nor be broken by desperation in adversities.

X X I V.

To the Philip. IV (Verses 8, 9): If there be any 
virtue, if there be any praise of discipline, think 
on these things, which you have both learned, 
and received, and heard, and seen in me. In the 
Proverbs of Solomon XXVII (Verse 2): Let another 
praise thee, and not thy own mouth; a stranger, 
and not thy own lips.
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I N T E R R O G AT I O N .

If it was allowed to no one to praise himself 
with his own mouth, why did Paul enumerating 
good things say of himself: Which you have also 
seen in me?

R E S P O N S E .

It is one thing to speak from one's own heart, 
another in the Holy Spirit. For Paul in the adversi
ties of prison remembered that he had done good 
things in the spirit, and therefore he did not say it 
with his own mouth; because prosperous things 
ought to be remembered in adversities. But the 
Truth says of him speaking of himself and seek
ing his own glory: He that speaks from himself, 
seeks his own glory; but he that seeks the glory 
of him who sent him, he is true (John VII, 18). 
But the same Paul says: Not he that commends 
himself is approved (II Corinth. X, 18). Therefore 
he indeed is commended, who tells prosperous 
things of himself neither in the Holy Spirit nor in 
adversities.

XXV.
To the Philip. IV (Verse 12): Everywhere and in 

all things I am instructed; I know both how to be 
full and to be hungry. In the holy Gospel accord
ing to Luke VI (Verse 25): Woe to you that are full, 
for you shall be hungry.

I N T E R R O G AT I O N .
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Since the Evangelist related that the Lord said 
woe to those that are full; why did the apostle 
Paul say that he knows how to be full? or what 
great thing is it to know how to be full and to 
be hungry, since this seems to be common to all 
living things?

R E S P O N S E .

Omnipotent and true God said woe to those 
that are full: because he saw them intemperate, 
not knowing how to be full, nor giving thanks. 
For it is of great discretion to know how to be full, 
that is, to perceive aliments with moderation and 
thanksgiving. For he who eats, says Paul, eats to 
the Lord, for he gives thanks to God (Rom. XIV, 
6). Those therefore know not how to be full, who 
then only cease to eat, when they will not eat at 
the command of the flesh. And these on the con
trary eat to the Lord, who always temperate, give 
thanks to the giver.

X X V I .

574 To the Thess. II (Verse 18): For I Paul in
deed both once and again willed to come to you, 
but Satan hindered us. According to Luke XXII 
(Verses 31, 32): Simon, behold Satan has desired 
you that he might sift you as wheat, but I have 
prayed for thee that thy faith fail not.

I N T E R R O G AT I O N .
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How is the same Satan not permitted to sift 
Saint Peter as he willed, and is written by Paul 
to have been able to hinder as if by himself? And 
if the apostle Paul agrees with the will of God in 
this, why again did Satan hinder him?

R E S P O N S E .

Indubitably it is to be known by us that the 
devil always has the will of tempting; but how, 
and how much, and when he may do it, he lacks 
the power. For the Creator permits him to do 
something in the world in so much as he had 
in predestination before the worlds without end, 
and because the Lord for the most part tries his 
saints through Satan, therefore Paul indicates as 
if Satan himself hinders. But among these it is 
to be known, that for the most part omnipotent 
God does the will of his counsel, even through 
the malevolent will of his servant. But sometimes 
good servants are allowed to desire those things, 
which are not permitted by the Lord so as they 
desire. For Abraham willed to obey the precept of 
God, but the same Lord did not permit Isaac to 
be beheaded, and he remunerated this altogether 
perfect will by saying: Because you have not 
spared your only-begotten son, I will bless you, 
and I will multiply your seed (Gen. XXII, 16). And 
David was praised for the will of building the 
temple, although he did not arrive at building it 
in that matter (II Sam. VII). And while we have 
spoken of those specially, let us see how they are 
done generally. For the plagues of the human race 
were dispensed by a just judge, but the elect of 
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God already full of charity, will not that they be 
done. And they will therefore against God, and 
they do not depart from him, because they give 
thanks for all the plagues. But that it may be 
more manifest what we speak, let us proceed by 
demonstrating through examples. For the sake 
of example: Some son ministers to his father 
whom, because he is pious, he wills not even to 
die. But also when we visit the sick, whom the 
Lord chastises, that they may become healthy, we 
sufficiently desire. Therefore when we will these 
things, we disagree as if disagreeing with the 
will of God. Item when the Lord commands good 
things to be done to the human race, our will 
ought not to be contrary, but congratulating, in 
as much as it is perfect, but therefore the justice 
of the pious Lord and judge is to be praised.

X X V I I .

To the Thess. IV (Verse 15): And he shall de
scend from heaven in the trumpet of God. In the 
Apocal. VIII (Verse 6): And the seven angels who 
had the seven trumpets, prepared themselves 
that they might sound with the trumpet.

I N T E R R O G AT I O N .

And while Christ shall descend from heaven in 
the trumpet of God, in which of those seven is he 
believed to be about to descend? If in the seventh, 
how did the rest precede? If in the first, how shall 
the others follow?
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57 5  R E S P O N S E .

Therefore the sevenfold Spirit descended into 
the apostles, that having as it were received 
seven trumpets, they might thunder into the 
peoples, and Christ promised to their posterity 
under their person that he would be about to 
remain with them even to the consummation of 
the world, saying: Behold I am with you all days 
even to the consummation of the world (Matt. 
XXVIII, 20). Therefore the seventh preaching, as 
the seventh trumpet belongs to the consumma
tion of the world, because the sixfold preaching 
being finished, the last trumpet shall sound. For 
the trumpet shall sound, says Paul, and the dead 
shall rise again incorrupt (I Corinth. XV, 52). 
And though it is to be believed that the seventh 
preaching is signified through the last trumpet, 
yet we attend to the Evangelical reading, where 
it says of the Son of man: And he shall send his 
angels with a trumpet and a great voice, and 
they shall gather together his elect from the four 
winds, from the highest parts of the heavens even 
to the ends of them (Matt. XXIV, 31). For it is 
to be known because also a voice as a trumpet 
was heard on mount Sinai, when the people of 
Israel received the decalogue of the words of God, 
which those who heard it, excused themselves, 
lest it be done to them again. But then he spoke 
altogether through a subject creature, surely not 
through his own nature, just as also he spoke 
to his son, after the same Son was baptized by 
John, the Father saying: This is my beloved Son, 

38



H A R M O N Y  O F  T E S T I M O N I E S

in whom I am well pleased (Matt. III, 17). Which 
what was signified in the voice, is altogether of 
the paternal divinity, but the syllables and the 
sound of the syllables surely was of the creatures. 
When therefore the holy angels have such a cus
tom, to be clothed with airy bodies, as they could 
be seen by some fathers, nothing indeed stands in 
the way to be understood because they are then 
about to sound with such a trumpet when they 
shall thunder last in the last day, when the bodies 
of the sleeping dead shall be resuscitated.

X X V I I I .

I to Timoth. I (Verse 13): But I have obtained 
mercy, because I did it ignorant in unbelief.

To the same. Ibid. (Verse 15): A faithful saying, 
and worthy of all acceptation, that Christ Jesus 
came into this world to save sinners, of whom I 
am the first.

I N T E R R O G AT I O N .

Why do you excuse yourself, Saint Paul, in 
one, and accuse in the other, while whatever you 
committed was through ignorance, because with 
the pardon of all sinners you were the first, espe
cially since you are found to have been so neither 
in time, nor in magnitude of sins?

R E S P O N S E .

It is to be known that sin is admitted in three 
ways, for it is perpetrated either by ignorance, 
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or by infirmity, or by study; and indeed more 
gravely by infirmity than by ignorance; similarly 
more gravely by study than by infirmity. You 
excuse yourself therefore, Saint Paul, through a 
true reason, and nonetheless you accuse through 
a humble confession. As truly just, you were the 
accuser of yourself in one, and giving thanks for 
the mercy of the Lord, you praised the Lord in the 
other.

X X I X .

I to Timoth. II (Verse 4): Who wills all men to 
be saved, 576 and to come to the knowledge of 
the truth. In Psal. CXIII (Verse 3): But our God is 
in heaven and on earth, he has done all things 
whatsoever he willed.

I N T E R R O G AT I O N .

Since God has done all things, whatsoever he 
willed, has he led the whole human race to salva
tion? or if he willed not to do this, how did Saint 
Paul write that he willed it, saying: Who wills all 
men to be saved?

R E S P O N S E .

It is indubitably to be believed because God 
has done no other things in times, than those 
which he foreknew and predestinated before 
the times. But this indeed is to be understood, 
because omnipotent God in sacred Scripture says 
that he does something, which he surely does not 
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through his own nature, but through a creature. 
Just as he had said to father Abraham, when he 
altogether willed not Isaac to be killed, saying: 
Now I know that thou fearest God (Gen. XXII, 
12); that is, now I have made thee to know, 
what I knew without any end. And just as in 
Ezekiel he says of the impious: I will not the 
death of the impious (Ezek. XXXIII, 11); that is, I 
made him unwilling to die, although he himself 
does that whence he may arrive at death, I have 
placed in his nature, that he by no means wills 
to die. Therefore the Lord wills all men to be 
saved, who indeed are created in this that they 
will, though unworthy, to be always saved. Or 
God wills all men to be saved, because he made 
saved from every order of the human race, to wit, 
kings from kings, leaders from leaders, and from 
men and from women, and from altogether all 
men. Therefore Paul could speak with this kind of 
locution when he said: Who wills all men to be 
saved. Since according to (I Timoth. II, 4) [Luke] 
Mark the evangelist even the Lord himself spoke 
saying: Woe to you scribes and Pharisees, who 
tithe mint and every herb; that is, every kind 
of herbs. For whence could they tithe all things, 
who were altogether not able to gather together 
all things at once?

XXX.
I to Timoth. II (Verse 12): But I permit not a 

woman to teach. To Tit. II (Verse 3): Of women: 
Teaching well that they may teach prudence.

I N T E R R O G AT I O N .
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Since the apostle Paul altogether does not 
permit a woman to teach, why writing of women, 
did he say teaching well, that they may teach 
prudence?

R E S P O N S E .

In plainer things we ought not to be hindered 
longer, so that it may be pleasing to dwell 
somewhat more broadly in more obscure things. 
Therefore women were said to be teaching well, 
not men, but their juniors. That they may teach 
prudence, he says, in as much as with their 
daughters they may do by their doctrine, whence 
they may arrive at eternal life.

X X X I .

I to Timoth. V (Verse 20): Them that sin rebuke 
before all, that the rest also seeing may have fear. 
According to Matt. XVIII (Verse 15): If thy brother 
shall sin against thee, 577 go and rebuke him 
between thee and him alone.

I N T E R R O G AT I O N .

While with the disciple dictating the sinner is 
to be rebuked before all, why did the master of 
truth himself speak between thee and him alone?

R E S P O N S E .

We shall resolve this question more quickly 
if we consider the force of the words more 
diligently. There he said: them that sin, but he 
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did not add against whom; here he said: if thy 
brother shall sin against thee. If therefore thy 
brother shall sin against thee secretly, and thou 
wilt rebuke him before all, thou art not a corrector 
but a betrayer. But rebuke them that sin against 
God before all, that thou mayest join that word 
rebuke to the following voice. Hence Paul says: 
When Peter was come to Antioch, I withstood 
him to the face, because he walked not uprightly 
unto the faith of the Gospel (Galat. II, 11). And 
after a few words: I said to Peter before all; as if he 
had said, because he had maintained simulation 
before all: If thou, he says, being a Jew, livest after 
the manner of the Gentiles, and not as do the 
Jews, how compellest thou the Gentiles to live as 
do the Jews (Ibid., 14)? Therefore secret sins can 
be rebuked secretly, and public sins ought to be 
rebuked before all, that the rest also may have 
fear. For whatever moves the mind of others is by 
no means to be kept silent, but is to be brought 
forth with great humility.

X X X I I .

I to Timoth. VI (Verse 16): Whom no man hath 
seen, nor can see.

And I John III (Verse 2): We know that when he 
shall appear, we shall be like to him, because we 
shall see him as he is.

I N T E R R O G AT I O N .
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Since the apostle Paul has said that no man 
has seen God, nor can see him, how did Saint John 
write: because we shall see him as he is?

R E S P O N S E .

In these two testimonies the two holy apostles 
altogether differ, but in differing they truly agree. 
But among this it is to be known, that omnipo
tent God was shown to the ancient fathers not 
in his own proper nature, but even through a 
creature he spoke with Moses, as a friend with 
a friend. For no man, he says, shall see me, and 
live (Exod. XXXIII, 20). This indeed congruously 
agrees to that which the apostle Paul says: Whom 
no man seeth. But what he says: Nor can see, 
agrees to that which Saint John said: Because 
we shall see him as he is (I John III, 2). In this 
life therefore the Lord showed his posterior parts 
through creatures: because he hides the truth of 
his own nature from his children still peregrinat
ing, as the same John attests, who says: Dearly 
beloved, 578 now we are the sons of God, and it 
hath not yet appeared what we shall be; we know 
that when he shall appear, we shall be like to him, 
because we shall see him as he is (Ibidem). From 
this testimony it is to be perceived what Paul 
says: Nor can see; as if he should say openly: So 
long as each son is a pilgrim in this life, he cannot 
see the heavenly father, being indeed unlike the 
father. But each of the elect will be able to see 
God, not through creatures, but as he is, when 
what he shall be shall have appeared, and he shall 
have been like to him. Or certainly as the same 
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John the Evangelist says: No man hath seen God 
at any time (John I, 18); as if he should say more 
manifestly: As he is, he sees in himself. For no 
creature firmly understands God as God under
stands himself.

X X X I I I .

II to Timoth. I (Verse 11): Wherein I am ap
pointed a preacher, and an apostle, and a teacher 
of the Gentiles.

According to Matt. XXIII (Verse 10): Neither be 
ye called masters, for one is your master, who is 
in heaven.

I N T E R R O G AT I O N .

Since the Lord said to his apostles: Be not 
called by the name of masters, why does Paul the 
apostle of Christ confess himself to have been a 
teacher of the Gentiles?

R E S P O N S E .

Was the word of the Lord prohibiting con
temned by the apostle Paul? But by him it was 
suggested to all believers lest they should be 
seduced by pseudo-apostles under the name of 
apostles, but should follow that master in whom 
Christ spoke.

X X X I V.
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II to Timoth. IV (Verse 14): Alexander the 
coppersmith hath done me much evil; the Lord 
reward him according to his works.

And after a few words (Verse 16): In my first 
defense, he says, no man stood with me, but all 
forsook me; let it not be laid to their charge.

I N T E R R O G AT I O N .

Why did Paul, writing of Alexander, say by 
wishing, the Lord reward him according to his 
works. And having pitied others, he spoke by 
wishing, let it not be laid to their charge?

R E S P O N S E .

In one and the same spirit Paul foresaw, who 
wrote both so diverse things to Timothy, that 
Alexander the hard-hearted would never be con
verted to God, and that to other nations through 
a true presence their past deeds would not be 
imputed.
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