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AGAINST THE EPISTLE OF MANI CALLED FUNDAMENTAL

OF ST. AURELIUS AUGUSTINE, BISHOP

OF HIPPO, AGAINST THE EPISTLE OF

MANICHAEUS, WHICH THEY CALL "OF THE
FOUNDATION", ONE BOOK. (C)

He refutes the first parts of the Epistle
of Manichaeus, showing that he, instead of
the manifest and certain knowledge which he
promised, proposes nothing but uncertain and
absurd ravings to his followers.

CHAPTER I.

1. Heretics are to be healed rather than de-
stroyed. The one true God Almighty, from whom
are all things, through whom are all things, in
whom are all things, I have prayed and do pray,
that in refuting and overcoming your heresy,
O Manichaeans, to which you have perhaps ad-
hered more imprudently than maliciously, He
may give me a peaceful and tranquil mind, and
one thinking more of your correction than of your
subversion. For although the Lord through His
servants subverts the kingdoms of error; never-
theless, He commands that the men themselves,
in as much as they are men, are to be amended
rather than destroyed. And whatever is divinely
avenged before that last judgment, whether
through the wicked or through the just, whether
through those ignorant or through those know-
ing, whether secretly or openly;itis to be believed
to avail not for the destruction of men, but for
their medicine: which those who reject are pre-
pared for the extreme punishment. Wherefore
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AGAINST THE EPISTLE OF MANI CALLED FUNDAMENTAL

since in this university of things, there are some
which avail for corporal vengeance, such as fire,
and poison, and disease, and other things of
this kind; others by which the mind is punished
within itself, not by troubles of its body, but by
the snares of its own desires, such as loss, exile,
bereavement, contumely, and similar things; and
some indeed are not torments, but as it were
nourishments and lenitives for the languishing,
such as consolations, exhortations, disputations;
and whatever things are such: the supreme jus-
tice of God works some of all these even through
the wicked who are ignorant, and some through
the knowing good. It was ours, therefore, to
choose and to desire the better parts, so that we
might have an approach to your correction, not
in contention and emulation and persecutions;
but by mildly consoling, benevolently exhorting,
and gently disputing: as it is written, But the
servant of the Lord must not wrangle; but be
mild towards all, teachable, patient, in modesty
correcting those who feel differently (2 Tim. 2:24,
25). It was ours, therefore, to wish to seek these
parts: it belongs to God to give what is good to
those who will and ask.

CHAPTER II.

2. Causes why one should act more mildly
with the Manichaeans. Let those rage against you
who do not know with what labor truth is found,
and how difficultly errors are avoided. Let those
rage against you who do not know how rare

and arduous it is to overcome carnal phantasms
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AGAINST THE EPISTLE OF MANI CALLED FUNDAMENTAL

by the serenity of a pious mind. Let those rage
against you who do not know with what diffi-
culty the eye of the inner man is healed, so that
it can gaze upon its own sun: not that which you
worship in a heavenly body, shining and radiant
to the fleshly eyes of both men and beasts, but
that of which it is written by the prophet, The
sun of justice has risen for me (Mal. 4:2); and of
which it is said in the Gospel, He was the true
light, which enlightens every man coming into
this world (John 1:9). Let those rage against you
who do not know with what sighs and groansitis
brought about, that in however small a part God
can be understood. Finally, let those rage against
you who have never been deceived by such an
error as they see you deceived by.

CHAPTER III.

3. Augustine once a Manichaean. But I, who
was tossed about for a long time and much,
was finally able to behold what that sincerity is,
which is perceived without the narration of an
empty fable; I who, miserable as I was, scarcely
deserved, with the Lord's help, to overcome the
vain imaginations of my mind collected from var-
ious opinions and errors; I who subjected myself
so late to the most merciful physician calling and
enticing me to wipe away the darkness of my
mind; I who wept for a long time, so that the
unchangeable and unspottable substance might
deign to persuade me inwardly, the divine Books
harmonizing; I who, finally, all those fictions,
which hold you implicated and constricted by
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long habit, both curiously sought out, and atten-
tively heard, and rashly believed, and instantly
persuaded those I could, and pertinaciously and
courageously defended against others; I cannot
rage againstyou at all, whom I ought now to bear
with as I did myself at that time, and to act with
you with as much patience as my neighbors acted
with me, when I erred, rabid and blind, in your
dogma.

4. But so that you may more easily become
mild, and not oppose me with an inimical mind
and one pernicious to yourselves, I ought to ob-
tain this from you, any judge being chosen, that
on both sides all arrogance be laid aside. Let none
of us say that he has already found the truth: let
us seek it thus, as if it were unknown by both. For
thus it can be sought diligently and concordially,
if it is believed to have been found and known by
no rash presumption. Or if I cannot obtain this
from you, at least grant this, that I may now for
the first time hear you as unknown, now for the
first time discuss you. I think that what I ask is
just: thislaw being indeed observed, that I do not
pray with you, nor celebrate meetings, nor take
the name of Manichaean, if you do not give me a
clear reason without any darkness concerning all
things pertaining to the salvation of the soul.

CHAPTER IV.

5. Arguments of the Catholic faith. For in the
Catholic Church, to omit that most sincere wis-
dom, to the knowledge of which a few spiritual
men arrive in this life, so as to know it from at
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least a very small part, because they are men, but
yet without doubt; for indeed the simplicity of
believing, and not the vivacity of understanding,
makes the rest of the crowd most safe: to omit,
therefore, this wisdom, which you do not believe
to be in the Catholic Church; there are many
other things which most justly hold me in her
bosom. The consent of peoples and nations holds
me: authority holds me, begun by miracles, nour-
ished by hope, increased by charity, confirmed
by antiquity: the succession of priests holds me,
from the very see of the apostle Peter, to whom
the Lord after His resurrection commended His
sheep to be fed, down to the present episcopate:
finally, the very name of Catholic holds me,
which not without cause, among so many here-
sies, this Church alone has so obtained, that
while all heretics want to be called Catholics, yet
to a stranger asking where the Catholic Church
meets, no heretic would dare to show his own
basilica or house. These so many and so great
dearest bonds of the Christian name rightly hold
a man believing in the Catholic Church, even if
on account of the slowness of our intelligence or
the merit of our life truth does not yet show itself
most openly. But among you, where there is none
of these things which invites and holds me, only
the promise of truth sounds: which indeed, if it
is shown so manifest that it cannot come into
doubt, is to be preferred to all those things by
which I am held in the Catholic; but if it is only
promised, and not exhibited, no one shall move
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me from that faith which binds my mind to the
Christian religion by so many and such great ties.

CHAPTER V.

6. Against the title of the Epistle of
Manichaeus. Let us see, therefore, what
Manichaeus teaches me, and let us especially
consider thatbook which you call the Foundation
Epistle, where almost the whole of what you
believe is contained. For to us miserable ones
at that time when it was read, we were said
to be illuminated by you. Certainly it begins
thus: Manichaeus, an apostle of Jesus Christ,
by the providence of God the Father. These are
wholesome words, from the perennial and living
fountain. Now with good patience, if it please
you, attend to what I ask. I do not believe that
this man is an apostle of Christ. I pray you not to
be angry, and begin to speak evil. For you know
that I have determined to believe nothing rashly
brought forward by you. I ask, therefore, who is
this Manichaeus? You will respond: An apostle of
Christ. I do not believe it: what you may now say
or do, you will not have; for you promised the
knowledge of the truth, and now you compel me
to believe what I do not know. You are perhaps
going to read the Gospel to me, and from there
you will try to assert the person of Manichaeus.
If, therefore, you were to find someone who does
not yet believe the Gospel, what would you do
to him saying to you, I do not believe? I indeed
would not believe the Gospel, unless the author-
ity of the Catholic Church moved me. To those,
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therefore, whom 1 obeyed saying, Believe the
Gospel; why should I not obey them saying to me,
Do not believe the Manichaeans? Choose what
you wish. If you say, Believe the Catholics; they
themselves warn me to accommodate no faith
to you: wherefore I cannot believe them, unless
I do not believe you. If you say, Do not believe
the Catholics; you will not act rightly in com-
pelling me to the faith of Manichaeus through
the Gospel, because I believed the Gospel itself
when the Catholics preached it. But if you say,
You rightly believed the Catholics praising the
Gospel, but you did not rightly believe them vitu-
perating Manichaeus; do you think me so foolish
that, no reason being rendered, I should believe
what you wish, and not believe what you do not
wish? For I act much more justly and cautiously if,
since I have once believed the Catholics, I do not
pass over to you, unless you should command me
not to believe, but should make me know some-
thing most manifestly and openly. Wherefore if
you are going to render a reason to me, leave
the Gospel. If you hold yourself to the Gospel,
I shall hold myself to those by whose precept
I believed the Gospel; and by their command I
shall not believe you at all. But if by chance you
could find anything most open in the Gospel
concerning the apostolate of Manichaeus, you
will infirm for me the authority of the Catholics,
who command that I should not believe you:
which being infirmed, I shall not now be able to
believe the Gospel either, because I had believed
it through them; thus nothing will avail with me,
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whatever you produce from there. Wherefore if
nothing manifest concerning the apostolate of
Manichaeus is found in the Gospel, I shall believe
the Catholics rather than you. Butif youread any-
thing manifest from there for Manichaeus, I shall
believe neither them, nor you: not them, because
they lied to me concerning you; but not you,
because you produce to me that scripture which
I had believed through those who lied to me. But
far be it that I should not believe the Gospel. For
believing it, I do not find how I can also believe
you. For the names of the Apostles, which are
read there (Matt. 10:2-4; Mark 3:13-19; and Luke
6:13-16), do not contain among themselves the
name of Manichaeus. But who succeeded in the
place of the traitor of Christ, we read in the Acts
of the Apostles (Acts 1:26): which book it is nec-
essary for me to believe, if I believe the Gospel,
since the Catholic authority similarly commends
both Scriptures to me. In the same book also we
hold the most vulgar history of the vocation and
apostolate of Paul (Ibid. 9). Read to me now, if you
can, in the Gospel, where Manichaeusis called an
apostle; or in some other book, which I confess
I have already believed. Or are you going to read
that place where the Lord promised the Holy
Spirit the Paraclete to the Apostles? Concerning
which place see how many and how great are the
things which recall and deter me from believing
Manichaeus.

CHAPTER VI.
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7. Why he wrote himself an apostle of Christ.
For I ask, why the beginning of this epistle is,
Manichaeus, an apostle of Jesus Christ; and is
not, The Paraclete, an apostle of Jesus Christ. But
if the Paraclete sent by Christ sent Manichaeus,
why do I read, Manichaeus, an apostle of Jesus
Christ; and not rather, Manichaeus, an apostle of
the Paraclete? If you say that he is Christ Himself,
who is also the Holy Spirit, you contradict the
Scripture itself, where the Lord says, And I will
send you another Paraclete (John 14:16). But if
you think the name of Christ was rightly placed
for this reason, not because he is Christ himself,
who is also the Paraclete, but because both are
of the same substance; that is, not because he is
one person, but because they are one thing: Paul
also could have said, Paul, an apostle of God the
Father; because the Lord said, I and the Father are
one (Ibid. 10:30). Nowhere does he say this: but
neither does any of the Apostles write himself an
apostle of the Father. What, therefore, does this
novelty mean for itself? Does it not seem to you
to savor of I know not what fallacy? Certainly,
if he thought it made no difference, why does
he not variously in other epistles name himself
an apostle of Christ; in others, of the Paraclete?
But I have always heard of Christ, as often as I
have heard: but of the Paraclete not even once.
What do we judge to be the cause of this, except
because that pride, the mother of all heretics,
impelled the man, so thathe would not wish to be
seen as sent by the Paraclete; but so taken up, that
he himself should be called the Paraclete? Just
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as Jesus Christ the man was not sent by the Son
of God, that is, the Power and Wisdom of God,
through whom all things were made; but so taken
up according to the catholicfaith, that He Himself
was the Son of God, that is, that in Him the
very Wisdom of God should appear for healing
sinners: so he wished himself to be seen as taken
up by the Holy Spirit, whom Christ promised,
so that now when we hear Manichaeus the Holy
Spirit, we may understand an apostle of Jesus
Christ, thatis, sent by Jesus Christ, who promised
that He would send him. Singular audacity that,
and ineffable sacrilege!

CHAPTER VII.

8. How Manichaeus is believed to be the Holy
Spirit by his followers. But yet I ask, since the
Father and the Son and the Holy Spirit, even
you confessing it, are coupled in a not disparate
nature, why do you not think it base to preach
that Manichaeus, a man taken up by the Holy
Spirit, was born of both sexes; but you dread to
believe that a man taken up by the only-begotten
Wisdom of God was born of a virgin? If human
flesh, if the concourse of a man, if the womb of
a woman could not defile the Holy Spirit, how
could the womb of a virgin defile the Wisdom of
God? This Manichaeus, therefore, who glories in
the Holy Spirit and the evangelical reading, must
necessarily concede to you either thathe was sent
by the Holy Spirit, or taken up. If he was sent,
let him call himself an apostle of the Paraclete; if
taken up, let him grant a human mother to Him
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whom the only-begotten Son took up, if he grants
also a father to him whom the Holy Spirit took
up. Let him believe that the Word of God was not
polluted by the virginity of Mary, if he exhorts
us to believe that the Holy Spirit could not be
polluted by the concourse of his parents. But if
you say that not in the womb or before the womb,
but already born, Manichaeus was taken up by
the Holy Spirit, it suffices that you confess he
had flesh procreated from a man and a woman.
For since you do not fear the viscera and blood
of Manichaeus coming from human concourse,
and the intestines full of dung, which that flesh
carried, and do not believe that by all these the
Holy Spirit was contaminated, by whom you be-
lieve that man was taken up: why should I dread
the virginal womb and intact genitals, and not
rather believe that the Wisdom of God remained
immaculate and sincere in those very maternal
viscera, the man being taken up? Wherefore since
your Manichaeus affirms himself either sent or
taken up by the Paraclete, and can obtain neither
of these: I, now more cautious, believe him nei-
ther sent nor taken up.

CHAPTER VIII.

9. The festival of the birth of Manichaeus. For
as to what he added saying, by the providence
of God the Father; what else did he aim at, Jesus
Christ being named, whose apostle he says he is,
and God the Father, by whose providence he says
he was sent by the Son, except that we should
believe the Holy Spirit himself to be the third?
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For thus he writes: Manichaeus, an apostle of
Jesus Christ by the providence of God the Father.
The Holy Spirit was not named, who especially
ought to have been named by him, who com-
mends his apostolate to us by the promise of the
Paraclete, so that he may press the unskilled by
evangelical authority. When this is asked of you,
you respond indeed that Manichaeus the apostle
being named, the Holy Spirit the Paraclete is
named, because he deigned to come in him. I
ask, therefore, as I was saying above, why you
should shudder when the Catholic Church says
that He in whom the divine Wisdom came was
born of a virgin: while you shudder at nothing
in that he in whom you preach the Holy Spirit
to have come was born of a woman mixed with
a man. What else I should suspect, therefore, I
know not, except because this Manichaeus, who
seeks an approach to the minds of the unskilled
through the name of Christ, wished himself to
be worshipped for Christ himself. From where I
may conjecture this, I shall briefly say. When I
often asked of you at that time in which I heard
you, what the cause was that the Pascha of the
Lord was for the most part frequented with no
celebrity, sometimes by a few with a very tepid
one, no vigils, no longer fast being proclaimed
to the Auditors, finally no more festive appara-
tus; while you follow with great honors your
bema, that is, the day on which Manichaeus was
killed, with a tribunal instructed with five steps
and adorned with precious linens, and placed
in prompt view and object to the worshippers:
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when I asked this, therefore, it was responded
that the day of his passion was to be celebrated
who had truly suffered; but that Christ, who
had not been born, nor had shown true, but sim-
ulated flesh to human eyes, had not endured, but
had feigned passion. Who would not groan, that
men who wish themselves to be called Christians
fear lest the truth be polluted from the womb of
a virgin, and do not fear from a lie? But to return
to the matter, who would not suspect, when he
has diligently attended, that for this reason it is
denied by Manichaeus that Christ was born of a
woman, and had a human body, lest His passion,
which is now the most festive time of the whole
world, should be celebrated by those who had be-
lieved in him, and the desired solemnity should
not honor the day of his own death with such
devotion? For this was most pleasing to us in that
celebrity of the bema, that it was frequented dur-
ing Pascha: because we more vehemently desired
that festive day, another which used to be most
sweet being subtracted.

CHAPTER IX.

10. When the Holy Spirit was sent. Perhaps
you may say to me: When, therefore, did the Par-
aclete promised by the Lord come? Here, if I had
nothing else that I might believe, I would more
easily expect Him yet to come, than I would con-
cede that He has come through Manichaeus. But
now, since in the Acts of the Apostles the advent
of the Holy Spirit is most manifestly preached,
what necessity compels me to believe heretics so
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dangerously and so easily? For in the mentioned
book it is thus written: The first discourse indeed
we made concerning all things, O Theophilus,
which Jesus began to do and to teach on the day
in which He chose the Apostles through the Holy
Spirit, and commanded to preach the Gospel. To
whom He showed Himself alive after His passion
in many arguments of days, was seen by them for
forty days, and teaching concerning the kingdom
of God, and how He conversed with them, and
commanded them not to depart from Jerusalem,
but to wait for the promise of the Father, which
you have heard, He said, from my mouth. Since
John indeed baptized with water, but you shall
begin to be baptized with the Holy Spirit: whom
you are also going to receive not many days after
these until Pentecost. They indeed when they
had come, asked Him, saying: Lord, if at this time
Thou wilt represent, and when the kingdom of
Israel. But He said: No one can know the time,
which the Father has placed in His own power;
but you shall receive the power of the Holy Spirit
coming upon you, and you shall be witnesses to
me in Jerusalem, and in all Judea and Samaria,
and even unto all the earth (Acts 1:8). Behold, you
have where he commemorated the disciples of
the paternal promise, which they had heard from
His mouth concerning the Holy Spirit to come.
Now let us see when He was sent. For a little after
it follows, and says: In that time in which the
day of Pentecost was fulfilled, all were together in
one by the same animation: and suddenly there
was made a sound from heaven, as if a vehement
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wind were borne, and it filled that whole place
in which they were sitting; and there appeared
to them divided tongues as if of fire, which also
sat upon each one of them. And all were filled
with the Holy Spirit, and began to speak with
tongues, as the Spirit gave them to pronounce.
But there were dwelling in Jerusalem Jews,
men from every nation that is under heaven.
And when the voice was made, the crowd was
collected, and was confused; because each one
heard them speaking in his own language and
in his own tongues. But they were stupefied and
wondered, saying to each other: Are not all these
who speak Galileans by nation? And how do we
recognize in them the language in which we were
born? Parthians, Medes, Elamites, and those who
inhabit Mesopotamia, Armenia and Cappadocia,
Pontus, Asia, Phrygia and Pamphylia, Egypt and
the regions of Africa, which is towards Cyrene;
and the Romans who had arrived, and Jews, and
inhabitants, and Cretans, and Arabs, heard them
speaking in their own tongues the magnalia of
God. But they were stupefied, and hesitated on
account of that which was done, saying: What
does this wish to be? But others mocked, saying:
These are all loaded with must (Acts 2:1-13).
Behold where the Holy Spirit came: what do you
wish more? If the Scriptures are to be believed,
why should I not believe these rather, which are
confirmed by the most robust authority; which
deserved to become known to peoples and to be
commended to posterity and preached together
with the Gospel itself, where we likewise believe
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the Holy Spirit was promised? When, therefore, I
read these Acts of the Apostles joined with equal
authority to the Gospel, I find that the Holy Spirit
was not only promised to those true Apostles, but
also so manifestly sent, that no place was left for
errors concerning this matter.

CHAPTER X.

11. The Holy Spirit given twice. For the clarifi-
cation of our Lord among men is the resurrection
from the dead and the ascension into heaven. It
is written, moreover, in the Gospel according to
John: "But the Spirit was not yet given, because
Jesus was not yet clarified" (John 7:39). If, there-
fore, it was for this reason not yet given, because
Jesus was not yet clarified, once Jesus was clari-
fied,itwasnecessarily givenimmediately. And on
account of that very double clarification, accord-
ing to man and according to God, the Holy Spirit
was also given twice: once after He rose from
the dead, when He breathed into the faces of the
disciples, saying, "Receive the Holy Spirit" (John
20:22). And again, after He ascended into heaven,
ten days having passed—which number signifies
perfection, when to the septenary number, by
which all created things consist, the Trinity of
the Creator is added. Concerning these things,
many things are piously and cautiously treated
among spiritual men. But I will not withdraw
from my purpose: for I undertook first to act
with you in such a way that I do not teach you,
which you perhaps think proud; but as if  myself
were eager to learn from you what I could not in
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nine years. Wherefore I have the Letters which
I may believe concerning the advent of the Holy
Spirit; if you prohibit me from believing these,
lest I rashly believe what I do not know—for so
you are accustomed to warn—much less will I
believe your letters. Wherefore, either take away
all books from the midst, and by disputing spread
the truth of which I cannot doubt: or bring for-
ward such books in which whatIshould believeis
notimposed upon me with arrogance, but whatI
should learn is exhibited without fraud. Perhaps,
you say, even this epistle is such. I do not wish,
therefore, to dwell longer on its threshold: let us
see the interior.

CHAPTER XI.

12. Manichaeus promises truth, does not ex-
hibit it. "These are,” he says, "salutary words,
from a perennial and living fountain; which
whoever hears, and first believes the same, then
keeps what they insinuate, will never be subject
to death, but will enjoy eternal and glorious life.
For surely he is to be judged blessed, who shall
have been instructed by this divine cognition,
through which, having been liberated, he will
remain in everlasting life." And this, as you see,
is a promise, not yet an exhibition of truth: and
you also can very easily notice that any errors
can be colored over with that veil, so that they
may creep latently into the minds of the unskill-
ful through an adorned door. For if he said:
"These are pestiferous words, from a poisonous
fountain; which whoever hears, and first believes
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the same, then keeps what they insinuate, will
never be restored to life, but will be affected by
a penal and calamitous death (for surely he is to
be judged wretched, who shall have been entan-
gled by this infernal ignorance, through which,
having been submerged, he will remain in ever-
lasting torments)"; if, therefore, he said this, he
would speak the truth: but he would not only
win no reader for this book, but would stir up all
into whose hands it had fallen into the greatest
hatred. Wherefore let us pass to the following
things, nor let those words deceive us which can
be common to the good and the bad, the learned
and the unlearned. What follows then?

13. "Peace," he says, "of the invisible God, and
the knowledge of truth be with the holy and
dearest brothers, who believe and likewise serve
the heavenly mandates." So let it be, as he says.
For this also is a benign and most acceptable
wish. Only let us remember that these things can
be said both by good teachers and by deceivers.
Therefore, if he said nothing except such things,
I would concede that it should be read and em-
braced by all. Nor would I disapprove of those
things which still follow: for he adds, "But also
may the right hand of light protect and snatch
you from every malignant incursion, and from
the snares of the world." And altogether what-
ever is written in the beginning of this epistle,
until one comes to the cause, I do not wish to rep-
rehend, lest much labor be consumed in minor
things. Now, therefore, let us see the mostevident
promise of the man.
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CHAPTER XII.

14. Deliriums of Manichaeus. Battle commit-
ted before the constitution of the world. "Con-
cerning that, therefore," he says, "most beloved
brother Patticius, concerning which you signified
to me, saying that you desire to know of what
sort was the birth of Adam and Eve, whether they
were brought forth by the word, or were firstborn
from a body: you shall be answered as is fitting.
For concerning these things it has been inserted
and commemorated in various scriptures and
relations by many in a dissimilar manner. Where-
fore the truth of this matter as it holds itself is ig-
nored by almost all nations, and by all who have
also disputed long and much concerning this. For
if it had happened to them to know manifestly
concerning the generation of Adam and Eve, they
would never be subject to corruption and death."
He promises us, therefore, a manifest cognition
of this matter, lest we be subject to corruption
and death. And if this is still too little, see what
follows: "Necessarily, therefore," he says, "more
things are to be commemorated before, so that
one may arrive at that mystery without any am-
biguity." This is what I was saying, that the truth
ought to be demonstrated to me in such a way
that I arrive at it without any ambiguity. Even
if he himself did not promise it, it nevertheless
behooved me to exact and demand this, so that
for such areward of the most evident and certain
cognition, I would not be ashamed to become a
Manichaean from a Catholic Christian, against
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any who might contradict. Now, therefore, let us
hear what he brings forward.

15. "Wherefore if it seems good to you," he
says, "listen first to what things were before the
constitution of the world, and in what manner
the battle was waged, so that you may be able
to separate the nature of light and of darkness."
Now he has proposed things altogether incredi-
ble and false. For who would believe that any
battle was committed before the constitution of
the world? And yet if it is credible, we have come
now not to believe, but to know. For he who says
that the Persians and Scythians fought with each
other many years ago, says a credible thing; yet
one which we can believe either having heard or
read it, not know by experience and comprehen-
sion. When, therefore, I would repudiate him if
he said something of that sort—for he did not
promise things which he would compel me to
believe, but which I could know without any am-
biguity—how shall I not repudiate him when he
says things not only uncertain, but even incredi-
ble? But what if he makes those things clear and
known by some reasons? Let us hear, therefore,
if we can, with all patience and lenity, what
follows.

CHAPTER XIII.

16. Two contrary substances. The kingdom
of light. Uncertain things delivered for certain
by Manichaeus. “These things, indeed,” he says,
“were in the beginning, two substances divided
from each other. And God the Father held the
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empire of light, perpetual in his holy stock, mag-
nificent in virtue, true in nature itself, always
exulting in his own eternity, containing within
himself wisdom and vital senses: through which
he also comprehends the twelve members of
his light, namely, the affluent riches of his own
kingdom. Moreover, in each of his members are
hidden thousands of innumerable and immense
treasures. But the Father himself, chief in his
own praise, incomprehensible in magnitude, has
coupled to himself blessed and glorious ages, to
be estimated neither by number nor by length,
with which the same holy and illustrious Father
and generator dwells, no one in his noble king-
doms being constituted either indigent or infirm.
Moreover, his most splendid kingdoms are so
founded upon a lucid and blessed land, that they
can never be either moved or shaken by anyone.”

17. From where is he going to prove these
things to me, or from where did he himself know
these things? Do not terrify me with the name of
the Paraclete. First, because I came not to believe
unknown things, but to know certain things,
having been made more timid by yourselves. For
you know how vehemently you are accustomed
to insult those who believe rashly: especially
since he himself, who has now begun to relate
uncertain things, promised full and firm knowl-
edge a little before.

CHAPTER XIV.

He promised knowledge of certain things, and
commands faith in uncertain things. Then, since
23
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if faith is to be commanded of me, that Scripture
would hold me more, where I read that the Holy
Spirit has come and inspired the Apostles (Acts
2:1-4), to whom the Lord had promised that
he would send him (John 14:16, 26). Wherefore,
either prove to me that those things which he
says are true, so that you may show whatI cannot
believe; or prove to me that he who speaks is
the Holy Spirit, so that I may believe what you
cannot show. For I profess the Catholic faith,
and through it I presume that I shall arrive at
certain knowledge: you, however, who endeavor
to weaken my faith, deliver certain knowledge, if
you can; so that you may convince me that I be-
lieved rashly that which I believed. There are two
things which you offer me: one when you say that
it is the Holy Spirit who speaks; and the other,
when you say that the things which he speaks are
manifest. Both I ought to have known from you
without any doubt: but I am not greedy; teach
one of these. Show that this is the Holy Spirit, and
Iwill believe that the things he says are true, even
if I do not know them: or show that the things he
says are true, and [ will believe that he is the Holy
Spirit, even ifIdo not know it. Can anything more
equitable or more benevolent be done with you?
But you are able to show neither this nor that.
You have chosen nothing else but to praise what
you believe and to deride what I believe. When,
therefore, I also in turn shall have praised what
I believe and derided what you believe, what do
you think must be judged by us, or what done,
except that we leave those who invite us to know

24



AGAINST THE EPISTLE OF MANI CALLED FUNDAMENTAL

certain things and afterwards command us to
believe uncertain things; and follow those who
invite us first to believe what we are not yet able
to behold, so that having been made stronger by
faith itself, we may merit to understand what we
believe, no longer by men, but by God himself
inwardly illuminating and confirming our mind?

18. And since I have asked from where he
proves it to me, now I ask from where he himself
knew it. If he says it was revealed to him by the
Holy Spirit, and his mind divinely illustrated, so
that he might know those things which he says
as certain and manifest; he himself signifies what
the difference is between knowing and believing.
For he himself knows, to whom those things
are most openly shown: but to those to whom
he relates these things, he does not insinuate
knowledge, but persuades to credulity. Whoever
shall have rashly consented to him, becomes
a Manichaean; not by knowing certain things,
but by believing uncertain things; such as once
deceived us, unskillful youths. He ought not,
therefore, to have promised us science, nor mani-
fest cognition, nor arrival without any ambiguity
at that which is sought; but rather to say that
those things were shown to him, and that those
to whom they are related ought to believe him
in what they do not know. But if he said this,
who would not answer him: If, then, I am to
believe unknown things, why should I not rather
believe those which are already celebrated by the
consent of the learned and unlearned, and are
confirmed by the weightiest authority through
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all peoples? He, fearing lest this should be said to
him, pours mists over the unskillful; first promis-
ing knowledge of certain things, and afterwards
commanding faith in uncertain things. To whom,
nevertheless, if this be said, that at least he
should teach that these things were shown to
himself, he similarly fails, and commands that
we believe this also. Who would bear such great
fallacy and such great pride?

CHAPTER XV.

19. That the things which he delivers are not
only uncertain, but also false. The delirium con-
cerning the land and nation of darkness beside
the side of the holy land and substance of God.
Heisrefuted first, because he attributes parts and
sides to the nature of God as if it were distended
by its own mass through the spaces of places.
What if I shall show, God and our Lord helping
me, that the things he says are not only uncertain,
but also false? What can be found more unhappy
than that superstition, which not only does not
exhibit the science and truth which it promises,
but says those things which are vehemently con-
trary to science and truth? Which will appear
more manifestly in what follows. For he says
thus: “But beside one part and side of that illus-
trious and holy land was the land of darkness,
deep and of immense magnitude, in which dwelt
fiery bodies, namely pestiferous kinds. Here were
infinite darknesses, inestimable, flowing from
the same nature, with their own offspring: be-
yond which were muddy and turbid waters with
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their inhabitants; inside of which were horrible
and vehement winds with their prince and prog-
enitors. Again, a fiery and corruptible region with
its leaders and nations. In like manner, inwardly,
anation full of gloom and smoke, in which dwelt
the immense prince and leader of all, having
around him innumerable princes, of all of whom
he himself was the mind and origin: and these
were the five natures of the pestiferous land.”

20. If he said that the nature of God were
an aerial or even ethereal body, he would surely
be derided by all who are able to behold with
any edge of a now more serene mind the nature
of wisdom and truth, distended and diffused
through no spaces of places, great and magnifi-
cent without any mass, neither smaller in part
nor greater in part, but equal in all things to the
highest Father, nor having one thing here and
another elsewhere, but everywhere entire, every-
where present.

CHAPTER XVI.

The soul itself, although it be mutable, is not
distended through the spaces of places. For it
feels as awhole in each part of the body. But what
shall I say of truth and wisdom, which surpasses
all the powers of the soul; since the nature of the
soul itself, which is found to be mutable, in no
way occupies the spaces of places by any mass of
its own? For whatever is of any thickness, cannot
but be diminished through parts, having one
thing here and another elsewhere. For a finger is
smaller than the whole hand; and one finger is
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smaller than two; and this finger is in one place,
that in another, the rest of the hand elsewhere.
Which we see not only in the articulated masses
of bodies: but also this part of the earth is not
there where that is, because each obtains its own
place: and a part of liquid is smaller in a smaller
place, and greater in a greater; and one part is
around the bottom, another around the rim of
the cup. Similarly, each of the parts of the air fill
their own places; nor can it happen that the air
with which this house is filled can have together
with itself in the same house also that air which
the neighbors have: and another part of light
itself is poured in through this window, another
through that; and a greater through a greater,
but a smaller through a smaller. Nor can there be
at all any body, whether celestial or terrestrial,
whether aerial or liquid, which is not smaller in
part than in the whole: nor can it in any way
have another part at the same time in the place of
this part; but having one thing here and another
elsewhere through any spaces of places, it is dis-
tended by a distant and divided, or rather, as I
might say, a sectile mass. But the nature of the
soul, even if that power of it by which it under-
stands truth be not considered, but that lower
one by which it contains the body and feels in the
body; it is in no way found to be distended by the
spaces of places by any mass. For it is present as
a whole to each particle of its body, since it feels
as a whole in each: nor is a smaller part of it in
the finger and a larger in the arm, as the finger
itself is smaller than the arm; but everywhere it
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is so great, because everywhere it is whole. For
when a finger is touched, it does not feel through
the whole body, and yet the whole feels. For that
touch is not hidden from the whole; which would
not happen unless the whole were present. Nor
is it so present as a whole when the finger is
touched and feels in the finger, as to desert the
rest of the body and crowd itself to that one place
in which it feels. But when it feels as a whole in
the finger of the hand, if another place be touched
in the foot, it does not there cease to feel as a
whole: and thus it is present as a whole at the
same time in each distant place, not deserting
one so that it may be whole in the other, nor so
holding both as to have one parthere and another
elsewhere; but being sufficient to exhibit itself
whole atthe same time to each place, sinceit feels
as a whole in each, it sufficiently shows that it is
not held by the spaces of places.

CHAPTER XVII.

Memory receives the images of the largest
places. What if we consider its memory, not of
intelligible things, but of these corporeal things
which even beasts are perceived to have (for even
through known places beasts of burden proceed
without error, and beasts repeat their lairs, and
dogs recognize the bodies of their masters, and
while sleeping they often murmur, and some-
times break out into barking, which they could in
no way do unlessimages of things seen orin some
way perceived through the body were revolving
in their memory); who might worthily think
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where those images are received, where they are
carried, or where they are formed? For if they
could not be larger than the quantity which our
body holds, someone would say that the soul fig-
ures and preserves these images within the very
spaces of its body by which it is also concluded.
But now, when the body occupies a very small
part of the earth, the mind revolves the images
of immense regions and of heaven and earth, by
which, as they depart and succeed in crowds,
it does not become narrowed: and from this it
shows itself not to be diffused through places,
because it is not, as it were, captured by the
images of the largest places, but rather captures
them; not by some hollow, but by an ineffable
force and power, by which it is allowed to add to
them whatever it wishes and to take away, and to
contract them into a narrow space, and to expand
them through immense spaces, and to order
them as it wishes, and to disturb, and to multiply,
and to reduce them to a few or to a single one.

CHAPTER XVIII.

The power of understanding judges concern-
ing the truth of things and concerning thought
itself. What shall I now say of that power by
which truth is understood, by which resistance
is made with great vivacity to those very images
which, drawn from the sense of the body, are
figured and oppose themselves for the truth? By
which it is seen that one is, for example, the
real Carthage, another that which one thinking
feigns, and changes with all facility according to
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his own judgment: that from the same facility
come innumerable worlds, in which the thought
of Epicurus wandered innumerably: and, not to
pursue many things, that from the same facility
comes that land of light diffused through infi-
nite spaces, and the five caves of the nation of
darkness with their inhabitants, in which the
phantasms of the Manichaeans have dared to
usurp for themselves the name of truth. What,
therefore, is this power which discerns these
things? Surely, however great it may be, itis both
greater than all these, and is thought without any
such imagination of things. Find spaces for this, if
you can; diffuse this through places, distend this
by the swelling of an infinite mass. Surely if you
think well, you cannot. For whatever of such a
sort shall occur to you, you judge by thoughtitself
that it can be cut into parts, and you make there
one part smaller, another larger, as much as you
please; but that very thing by which you judge
these things, you see to be above these, not by the
height of place, but by the dignity of power.

CHAPTER XIX.

21. If the soul is not extended through places,
much less is God. Wherefore, if you perceive
that the soul—so often mutable, whether by
the crowd of various wills, or by affections bend-
ing themselves according to the abundance or
scarcity of things, or by those very innumerable
plays of phantasms, or by oblivion and memory,
or by doctrine and unskillfulness; if, therefore,
as I have said, you perceive that the soul, so
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often mutable by these and suchlike motions,
is not diffused and extended through places,
but surpasses all such spaces by the vivacity of
power: what is to be thought or estimated con-
cerning God himself, who, remaining unshaken
and immutable above all rational minds, attrib-
utes what is to be attributed to each? Whom the
soul dares more easily to speak of than to see:
and whom it speaks of so much the less, as it
shall have been able to see him more sincerely.
Who nevertheless, if, as the phantasms of the
Manichaeans noisily proclaim, he were stretched
out through spaces of places, determined on one
part and immense on others: however many par-
ticles in him, and innumerable fragments, some
larger, some smaller, would be measured accord-
ing to the judgment of the thinker; so that a part
of two feet in him, for example, would be eight
parts smaller than one of ten feet. For this must
necessarily happen to all natures which, diffused
through such spaces, cannot be whole every-
where: which is not found in the soul itself, and
is believed concerning it deformly and basely by
those who are not able to consider these things.

CHAPTER XX.

22. Refutation of the delirium concerning the
double land. Nevertheless, perhaps one must not
deal thus with carnal souls, but rather descend
to the thoughts of those who either do not dare
or are not yet able to follow an incorporeal and
spiritual nature in their thinking; so that they do
not even consider their own thought with the
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same thought, and find that it judges concerning
the spaces of places from no space of place. Let us
descend, therefore, to their senses, and ask from
them: beside what part and beside what side,
as Manichaeus says, was the land of darkness
beside thatillustrious and holy land? For he says:
“beside one part and side”; nor does he say which
part, or which side, right or left. But whatever
they choose, this certainly is manifest: that one
side is not spoken of, except where there is also
another side. But where there are either three
or more sides, either the circuit of the figure is
understood to be terminated on all sides, or if
on some part it lies open to the immense, it
must nevertheless be finished from those things
which are called sides. Let them say, therefore,
from the other side, or from the other sides, what
was joined to the land of light, if on one side
was the nation of darkness? They do not say: but
when they are pressed to say, they say that there
are infinite other sides of that land which they
call of light—that is, that it is distended through
infinite spaces and is restrained by no end. Nor
do they understand that they are no longer sides,
which is most open to any slow wits. For then
they would be sides, if they were terminated by
their own ends. What is it to me, he says, if they
are not sides? But when you said, “beside one part
and side,” you compelled another part or parts,
and another side or sides to be understood. For
if there were only one side, it ought to have been
said only “beside the side,” not “beside one side.”
Just as in our body we rightly say that something
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is beside one eye, because there is another eye; or
beside one nipple, because there is another. But if
we say beside one nose, or beside one navel, since
there is no other, we shall be derided by both the
learned and the unlearned. ButI do not press you
with words: for perhaps you wished to call “one”
as if it were “unique.”

CHAPTER XXI.

The same land of light, if itis joined to the land
of darkness, is corporeal. The figure of the land
of darkness joined with the land of light. What,
therefore, was beside that side of the land which
you call illustrious and holy? “The land,” you
say, “of darkness.” What, do you at least concede
concerning that land that it was corporeal? It is
necessary that you say this; since indeed you as-
sert that all bodies derive their origin from there.
What, therefore, I ask, however slow, however
carnal men [you may be], do you not even some-
times notice this, that both of those lands could
not be joined to each other by sides, unless each
were corporeal? Why, therefore, was it said to
us, perverted by I know not what blindness, that
only the land of darkness was or is corporeal; but
that that which was called the land of light ought
to be believed to be incorporeal and spiritual? Let
us wake up at some time, good men, and at least,
having been admonished, let us attend to what is
very easy: that two lands cannot be joined to each
other by sides, unless each be a body.

23. Or if we are even thick and slow to these
things, I ask whether the land of darkness also
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had one side and the others infinite, like the land
of light. They do not believe so; for they fear lest
it should seem equal to God. They say, therefore,
thatitis immense through the deep and through
the long: but upwards above it they affirm spaces
of infinite vacuity. And lest it should seem to
hold even a single [part], but the land of light
double, they narrow it from two sides also. As if
one loaf (for thus what is said can be more easily
seen) were formed crosswise into four quadrants,
in which three were white, one black: now take
away the distinction from the three white ones,
and make them infinite both upwards and down-
wards, and everywhere backwards: thus the land
of light is believed by them to be. But make that
black quadrant infinite downwards and back-
wards, and have above itself an immense vacuity:
thus they think of the land of darkness. But they
demonstrate these things as secrets to those who
are too attentive and studiously inquiring.

CHAPTER XXII.

The more foul figure of the land of light. Nev-
ertheless, if it is so, it appears that the land of
darkness is touched by the land of light on two
sides. And certainly if it is touched by two, it also
touches on two. Certainly “beside one side” was
the land of darkness.

Then how foul a figure of the land of light
appears, as if with a split hoof, narrowed from
below by a certain black wedge, finite only in
that part where it is split, also gaping and lying
open from above, whatever is immense upwards
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from the surface of the land of darkness having
been interposed with vacuity. How much better
then is the figure of the land of darkness itself
shown: since indeed it splits, while this is split; it
is inserted, while this lies open between,; it gives
no place to vacuity in itself, while this is not lax
only on the lower part, where it is filled from
below by a hostile wedge. Unlearned and greedy
men, therefore, since they attribute greater honor
to the multitude of parts than to unity, so that
they gave six parts to the land of light, three
downwards and three upwards, preferred that
theland of light be penetrated than thatit should
penetrate. For even if they deny that it is mixed
with such a figure, they nevertheless cannot deny
thatitis penetrated.

CHAPTER XXIII.

25. Anthropomorphists sin less than
Manichaeans. Compare now, not the spiritual
men of the Catholic Church, in whom, as far
as the mind can in this life, they perceive the
divine substance and nature to be stretched by no
spaces of places, nor figured by any dimensions of
outlines; but compare our carnal and little ones,
who are accustomed, having heard certain mem-
bers of our body mentioned in allegory—as when
the eyes of God and the ears of God are spoken
of—to figure God to themselves by the liberty of
phantasm in the species of a human body: com-
pare these now with those Manichaeans, who
are accustomed to describe these trifles to intent
and curious men as if they were great secrets:
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and consider who may think more tolerably and
honestly of God; whether those who think of
Him in human form, endowed with the highest
dignity in its kind, or those who think of Him as
diffused in an infinite mass, yet not on every side,
but infinite and condensed in three squares, yet
from one side split, open, gaping, lax above with
vacuity, wedged below by the land of darkness;
or, if it is better to say so, open above by His
own nature, entered below by another's. Behold,
I deride with you carnal men, who cannot yet
think of spiritual things, existing God in human
form: deride you also with me, if you can, those
who imagine so deformed and foul a fissure or
scission of God, so emptily yawning above, so
dishonestly plugged below, with a very miserable
thought. Since there is also this difference, that
those carnal ones who think of God in human
form, if content in the bosom of the Catholic
Church, while they are to be nourished with milk,
do not precipitate themselves into rash opinions,
but there nourish a pious zeal for seeking, there
ask that they may receive, there knock that it
may be opened to them; they begin to under-
stand spiritually the allegories and parables of
the Scriptures, and gradually to know the divine
powers, congruously enunciated elsewhere by
the name of ears, elsewhere of eyes, elsewhere of
hands or feet, or even of wings and feathers, also
of shield and sword and helmet, and other such
innumerable things. In which understanding, the
more they profit, the more they are confirmed
in being Catholics. But the Manichaeans, when
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they have left the imagination of that figure, will
not be able to be Manichaeans. For they attribute
this as if proper and chief to the praises of their
author, that they say those things which were
placed as divine mysteries figuratively by the an-
cients in books, were reserved for him who was
to come last, to be solved and demonstrated: and
therefore after him no teacher will come from
God, because he said nothing through allegories
and figures, since he both opened those of the
ancients which were such, and showed his own
clearly and manifest. They have therefore no
interpretations to which they may return, when
it is read to them concerning their author, "But
beside one part and side of that illustrious and
holy land was the land of darkness." Whichever
way they turn, it is necessary that, constrained
by the misery of their phantasms, they fall into
scissions or abrupt cuttings and joinings, or most
foul fissures; which I will not say of the incom-
mutable nature of God, but of every incorporeal
nature, however mutable, such as is the soul, it
is most miserable to believe. And yet if I could
notintend myself to higher things, nor evolve my
thoughts from false imaginations which I carry
fixed in memory through corporeal senses, into
the liberty and sincerity of spiritual nature; how
much better I would think of God in the form of
a human body, than to affix that black wedge to
His lower scission, and leave the upper vastest
laxity, not finding whence I might plugit, so open
and gaping with immense vacuity? What is more
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foul than that opinion? what more dark than this
error can be said or feigned?

CHAPTER XXIV.

26. On the number of natures in the
Manichaean phantasm. Then I wish it to be told
to me, when I read of God the Father, and His
kingdoms founded upon the lucid and blessed
land, whether they are of one and the same sub-
stance and nature: the Father, and His kingdoms,
and the land. For if it is so, then it is no longer
as if another nature, which might be as the body
of God, that that wedge of the nation of dark-
ness cleaves and penetrates; which itself indeed
would be most foul with ineffable deformity: but
that wedge of the land of darkness cleaves and
penetrates the very nature of God altogether. I
ask you, think on these things: you are men; I ask
you, think on these things and flee, and eradicate
and propel from your faith the sacrileges of such
phantasms, with breasts torn if possible. Or are
you going to say, that those three are not of one
and the same nature, but the Father of one, the
kingdoms of another, the land of another, so that
each has its own diverse natures and substances,
and ordained in grades of excellence? But if this
is true, Manichaeus ought to have preached not
two, but four natures. If, however, the Father
and the kingdoms have one nature, but the land
alone a diverse one, three natures ought to have
been preached. Or if he preferred to say two for
this reason, because the land of darkness does
not pertain to God, I ask how the land of light
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pertains to God. For ifitboth has a diverse nature,
and He neither begot it, nor made it; it does not
pertain to Him, and His kingdoms are located in
a foreign place. Or if it pertains for this reason
because it is neighbor, let the land of darkness
also pertain, which not only touches the land
of light by neighborhood, but also furrows it by
penetration. But if He begot it, it ought not to be
believed to have a diverse nature. For what God
begot, this ought to be believed to be what God
is, as is believed in the Catholic Church concern-
ing the only-begotten Son. Therefore necessity
recalls you to flee and detest that foulness, so that
not the land as if another and diverse, but that
black wedge cleaves the very nature of God. But
if God did not beget, but made it, I ask whence
He made it. If from Himself, what else is it than to
have begotten? If from some foreign nature, I ask
whether good or bad. If good, there was therefore
some good nature, which did not pertain to God:
which you will in no way dare to say. If, however,
bad, then that nation of darkness alone wasnot a
bad nature. Or perhaps God had already then as-
sumed some part fromit, which He might convert
into the land of light, and stabilize His kingdoms
upon it? He would have done it, therefore, from
the whole, so that already for a long time there
would be no bad nature. But if He did not make
the land of light from a foreign substance, it
remains that He made it from nothing.

CHAPTER XXV.
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27. Other good things, inferior to others, are
created from nothing by the Omnipotent. In the
figure of the conjunction of the two lands, what-
ever may be feigned, deformity or absurdity is
always present. Wherefore, if it is now persuaded
to you that the Omnipotent God can make some-
thing good from nothing, come into the Catholic
Church; and learn that all natures which God
made and established are ordered in grades of ex-
cellence, from the highest even to the lowest, all
good, but some more powerful than others: and
that they were made from nothing, when God the
Artificer worked through His wisdom potentially,
so to speak, that there might be what was not:
and in as much as it was, it was good; in as much,
however, as it was deficient, it showed itself not
begotten of God, but made by Him from nothing.
Forif you consider what may hold you, you do not
find it: since you cannot say that the land of light
which you describe is this which God is, lest the
very nature of God be narrowed by the foulness
of that square; nor begotten of Him, lest nonethe-
less it be compelled to be understood as this
which God is, and return to the same deformity;
nor foreign from Him, lest you be urged to say
that He placed His kingdoms in a foreign place,
and that there are not two, but three natures; nor
made by Him from a foreign substance, lest either
there were some other good besides God, or some
evil besides the nation of darkness. It remains
for you, therefore, to confess that God made the
land of light from nothing: and you do not wish
to believe that if God could make from nothing
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some great good, which nevertheless was inferior
to Himself: He could also, because He is good
and envies no good, make another good, which
was inferior to that first one; He could also make
a third, to which the second would be preferred,
and then lead the order of made natures even
to the lowest good, until the universe of them
should not flow away uncertain in an indefinite
number, but consist terminated by a certain
limit. Or if you do not wish to confess that God
made this land of light from nothing, there will
be no exit by which you may escape such great
foulnesses and such sacrilegious opinions.

Or certainly see, since it is free for carnal
thought to imagine what phantasms it pleases,
whether perhaps you can find any other form
for this conjunction of the two lands, lest so de-
testable and to be averted a face of things occur to
the mind: namely, that the land of God—whether
it be of the same nature as God is, or of a diverse
one, in which nevertheless the kingdoms of God
are founded—Ilies by such a huge mass through
the immense, so that it lies with members
stretched and open through the infinite, by which
it may most foully and most basely receive even
that wedge of the land of darkness, narrowed
from the lower part, of immense magnitude. But
whatever other figure you find, by which these
two lands are joined to themselves, you certainly
cannot delete the letters of Manichaeus: I do not
say others in which he described these things
more expressly; for perhaps because they are
known to fewer, they might seem to have less
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danger: but these very ones concerning which we
now treat, from the Foundation Epistle, which is
accustomed to be most known to almost all who
are called "illuminated" among you. For here it
is written thus: "But beside one part and side
of that illustrious and holy land was the land of
darkness, deep and of immense magnitude."

CHAPTER XXVI.

Manichaeans are constrained, whether they
say that conjunction is made by a tortuous side,
or a curved, or a straight one. In this third kind
of joining there would be concord and beauty
convenient to both lands. What do we expect
further? For we hold that it was "beside the side."
Now feign figures as you please, and describe
whatever outlines you wish; certainly that mass
of the immense land of darkness was joined to
the land of light either by a straight side, or a
curved, or a tortuous one. But if by a tortuous
one, then that holy land also has a tortuous side:
for if it has a straight side, and is touched by the
tortuous side of this one, certain deep caverns
lie open as empty through the infinite, nor was
vacuity now only above the land of darkness, as
we were accustomed to hear. If it is so, how
much better it was that the land of light should
removeitself somewhat further, and that so great
a vacuity should be between, so that it could in
no way be touched by the land of darkness from
any part? yea also, so great a space of empty
depth should lie open, that if any wickedness
of that nation should arise, even if the princes
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of darkness wished rashly to leap across into
it (since bodies cannot fly unless supported by
corporeal air), having been precipitated through
that vacuity, and because it would be infinite
downwards, reaching no bottom at any time,
even if they could always live, nevertheless while
they are always carried downwards, they could
never harm? If, however, it was joined by a curved
side, theland of light also received it deformlyin a
curved bosom. Orifit was curved inwards as with
the species of a theater, it embraced the curved
part of the land of light received in such a bosom
with a no less deformed coupling. Or if this one
had a curved side, and that a straight one, it did
not touch it altogether on the side. And certainly
it was better, as I said above, that it should
touch in no part, and so much vacuity should
be between, as to both separate both lands by
a just interval, and permit the rash and wicked,
headlong through the infinite, to harm nothing.
But if a straight side touched a straight side, I do
not indeed see any either receptacles or gapings:
but I clearly see such peace and such concord of
both lands with themselves, that a greater con-
junction cannot be. For what is more beautiful,
what more convenient, than for a straight to be
so coupled to a straight, that in no part does any
bosom or flexure break or divide the natural and
stable joining through an infinite space of place
and from an infinite eternity? Which straight
sides of both lands, even if they were separated
by an interposed vacuity, would not only be
beautiful through themselves, because they were
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so straight: but with an interval also interjected
they would so congruously agree to themselves,
that on this side and on that, equal rectitudes
even without any conjunction, by that very simil-
itude would meet in one beauty. When, however,
that conjunction is added, what more concordant
and more peaceful than these both lands; what
indeed even more beautiful than that coupling of

two straight sides can be said or thought, Idonot
find.

CHAPTER XXVII.

29. The beauty of a straight side could be
taken away from the land of darkness without
any detraction of substance. Thus evil happens to
the soul with no substance added or detracted.
The side of the land of darkness, in as much as it
was straight, would have something of good from
God the founder. What shall I do with those per-
verse in error and most miserable minds involved
in custom? For these men do not know what they
say, when they say these things: for they do not
attend. I ask, no one urges you, no one presses
you into a contest, no one insults past errors,
except he who has not experienced divine mercy,
so that he might lack errors: let us only act so
that they may finally be finished. Look for a little
while without animosity and bitterness. We are
all men; let us not hate us, but errors and falsities.
I pray you, look for a little while. God of mercies,
help those looking, and kindle the interior light
for those seeking the truth. For what do we un-

derstand, if we do not understand that straight
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is better than crooked? I ask therefore of you, if
you receive it placidly and modestly: the straight
side of the land of darkness, which is joined to
the straight side of the land of light, if anyone
should deprave it, would he not take away some
beauty from it? It is necessary that you confess, if
you do not wish to bark, that not only is beauty
taken away from itif itis depraved, but even that
beauty which it could have in common with the
straight side of the land of light. Taking away this,
therefore, and making crooked from straight, so
that what was concordant should discord, and
what was congruous should be abhorrent, would
he subtract any substance from there? So there-
fore learn, that evil is not a substance, but as in
a body by the commutation of form into worse,
species is lost, or rather diminished, and that is
called foul which was called beautiful before, and
the body which had pleased before displeases:
so in the mind the decorum of a right will, by
which one lives piously and justly, is depraved by
the will commuted into worse; by which sin the
soul is made miserable, which by the honesty of a
right will obtained beatitude, with no substance
added or detracted.

Then also think on that, because even if we
should concede for other causes that the side
of the land of darkness is evil—because it is ob-
scure, because it is dark, or if anything else can
be said—nevertheless in that which is straight
it is not evil. As therefore I concede that in its
color there is something of evil, so it is necessary
that you also concede that in its rectitude there
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is something of good. It is therefore a nefas to
alienate this, however much of good it is, from
God the Artificer, from whom is every good which
is in whatever nature; unless we believe this,
we err most perniciously. How therefore does he
both say that this land is the highest evil, in the
rectitude of whose side I find, as far as pertains to
the body, a good of no small beauty; and wants
it to be altogether foreign from the omnipotent
and best God, when that very good which we find
in it, to what other it may be attributed except to
the author of all goods, we do not find? But it was
evil, he says, even that side. Suppose it to be evil:
it would certainly be worse if it were not straight,
but distorted. How therefore is it the highest evil,
than which something can be thought worse?
Then it is necessary that it be something of good,
by lacking which any thing whatever becomes
worse. By lacking rectitude, however, that side
would become worse. There is in it therefore
something of good, namely rectitude. And you
will never tell me whence it is in it, unless you
betake yourself to Him from whom we may con-
fess all things, whether great or small, to be good.
Butlet us now pass from the consideration of this
side to other things.

CHAPTER XXVIII.

31. Manichaeus places five natures in the land
of darkness. "There inhabited in that land," he
says, "flery bodies, namely pestiferous kinds."
When he says "inhabited," he certainly wants
animated and living things to be understood. But
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lest we seem to wish to cavil about a word, let us
attend to all those inhabitants of that land, how
he distributes them into five living kinds. "Here
are infinite darknesses," he says, "inestimable,
emanating from the same nature, with their own
offspring: beyond which were muddy and turbid
waters with their own inhabitants; inside of
which were horrible and vehement winds with
their own prince and progenitors." Again, a fiery
and corruptible region with its own leaders and
nations. In like manner, further inward, a nation
full of gloom and smoke, in which dwelt the
immense prince and leader of all, having around
him innumerable princes, of all of whom he him-
self was the mind and origin: and these were the
five natures of the pestiferous land. We notice
five natures as if parts of one nature, which he
calls the pestiferous land. These are, moreover:
darkness, waters, winds, fire, smoke; which five
natures he so orders, that darkness is exterior
to the others, from which he begins to count.
Within darkness, he constitutes waters; within
waters, winds; within winds, fire; within fire,
smoke. And these five natures had each their own
kinds of theirinhabitants, which are nevertheless
five. For 1 ask whether there was one kind of
inhabitants in all five natures, or diverse kinds, as
the natures themselves are diverse. They respond
that they were diverse, and from other books
they so teach: that darkness had serpents; waters,
swimmers, such as are fishes; winds, flyers, such
as are birds; fire, quadrupeds, such as are horses,
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lions, and others of this sort; smoke, bipeds, such
as are men.

CHAPTER XXIX.

32. This raving is refuted. Who therefore
ordered these things? Who distributed and dis-
tinguished them? Who gave number, qualities,
forms, life? For all these things are good in them-
selves, nor is it found whence they should be
attributed to each nature except from God, the
author of all goods. For not as poets are accus-
tomed to describe or in some way insinuate chaos
—a certain unformed matter without species,
without quality, without measure, without num-
ber and weight, without order and distinction,
some confused thing, and altogether devoid of
all quality; whence certain Greek doctors call it
apoion (without quality): not therefore thus do
these men try to insinuate this which they call
the land of darkness: but altogether otherwise
and far differently and contrariwise they join side
to side and align them: they count five natures,
distinguish, order, announce them with their
own qualities; nor do they permit them to be
deserted and infecund, but fill them with their
own inhabitants: and to these themselves they
attribute congruous forms and accommodated
to their habitations, and, what excels all, life. To
enumerate such great goods, and to say that they
are foreign from God the author of all goods, this
is neither to recognize such a good of order in
things, nor such an evil of error in oneself.

49



AGAINST THE EPISTLE OF MANI CALLED FUNDAMENTAL

CHAPTER XXX.

33. How many goods are in those natures
which Manichaeus places in the land of dark-
ness. "But those," he says, "five kinds inhabiting
those natures, were savage and pestiferous." As
if I had praised savageness and pestilence in
them. Behold, I vituperate with you what you
criminate as being evil in them: praise you with
me what you yourself commemorate as good
in them: so you will see that you wish to consti-
tute goods mixed with evils for the highest and
extreme evil. [ vituperate pestilence there with
you: praise health there with me. For those kinds
could not have been able either to be born, or
to be nourished, or to inhabit that land without
some health. I vituperate darkness there with
you: praise fecundity there with me. For you
say darkness is "inestimable"; and yet you add,
"with their own offspring." Although darknesses
are not corporeal; and this whole name is the
absence of light: as nudity is to lack clothing; and
vacuity, to be empty of the fullness of a body:
and therefore darkness could have generated
nothing, although a dark land, that is, lacking
light, could have generated something. Butlet us
omit this meanwhile: yet where offspring arise,
there is both a temperament apt for health, and
a certain numerous concord orders and builds
together into unity the members of the nascent
ones, congruous to one another by the peace
of moderation. Who would not understand all
these things to be worthy of greater praise than
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darkness is of vituperation? I vituperate with you
the turbid mud of the waters: praise with me both
the species and quality of the waters themselves,
and the congruous members of the swimming
inhabitants, the life containing and ruling the
body, and every temperament of its own kind
accommodated to health. For however much you
may reprehend muddy and turbid waters, yet by
the fact that you say such waters that they could
both generate and contain their own animals,
you cannot take away the species of that body,
of whatever sort, and the similitude of parts by
which they are formed and pacified into one
quality; because if you take it away, there will be
no body: all which things, if you are a man, you
feel are to be praised. And however much you
may exaggerate the savageness of those inhabi-
tants, and the lacerations and vastations among
their impetuses, yet you do not take from them
the numerous limits of forms, by which their
individual bodies are pacified by a parility of
members, and the temperament of health, and
the governance of the soul reducing the parts of
its body into a unity of friendship and concord:
which if you look at with human sense, you see
are more to be praised than those things which
displease are to be vituperated. I vituperate with
you the horror of the winds: praise with me the
breathable and nourishing nature of those same
winds, and the species of the body by the conve-
nience of parts continued and diffused: by all
which things they were able both to generate,
and to nourish, and healthfully to contain those
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inhabitants of theirs; and of those inhabitants,
while the other things which in all animals were
praised by the superior reason, then properly the
unwearied and easy passages from whence they
will and whither they will, and the concordant
effort of wings in flight and no unequal motion. I
vituperate with you the corruption of fire: praise
with me the generative fire, and its vigorous and
opportune temperation for nascent things, both
that they might coalesce, and that they might be
perfected by their numbers and lineaments, and
that they might be able to live and inhabit there:
all which things you recognize to be admirable
and laudable not only in the habitation of fire,
but also in the inhabitants themselves. I vituper-
ate with you the obscurity of smoke, and the
immensity of the prince who dwelt in it, as you
say: praise with me that even in smoke itself
you find no part dissimilar to the others; from
which in its own kind it guards the congruence
and mode of its parts among themselves, so that
by a certain unity it is what it is: which things
no one soberly considers and does not wonder-
tully praise. What, that you even add to smoke
the force and power of generating, when you
attribute to the same also prince inhabitants: so
that what we never saw here, there smoke may be
fecund, and may provide a healthful mansion for
its inhabitants?

CHAPTER XXXI.

34.0nthe same argument. Because alsoin the
very prince of smoke you noticed only immensity
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(savageness) which you might vituperate, ought
you not to have attended to the other things
which would compel you to the praise of his
nature? For he had a soul and a body; the former
vivifying, the latter inspired by life: since the
former ruled, the latter obeyed; the former pre-
ceded, the latter followed; the former contained,
the latter did not flow away; the former moved
into numbers, the latter was established by a
numerous compage of members. Does not either
an ordered peace or a pacified order move you to
praise in this one prince? But what has been said
of one, may be understood of the rest. But was
he indeed fierce and immense against others?
I do not praise this, but those so great things
which you do not wish to attend to. Which
if anyone who has rashly believed Manichaeus,
being admonished, looks at and considers, he
recognizes without doubt that when he speaks of
those natures, he speaks of certain goods, but not
the highest and unmade, such as is God the one
Trinity, nor of those made things which are sub-
limely ordered, such as are the holy Angels and
the most blessed powers: but of the lowest goods
and ordered at the bottom of things according to
the module of their own kind; which while they
are compared to superior things, are thought to
be vituperated by the unskillful; and while it is
considered how much of good is lacking to these,
which is present to those, the absence of that
same good holds the name of evil. And I indeed
therefore so dispute about these natures, since
those are named which are known to us in this
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world. For we know darkness, waters, winds, fire,
smoke; we also know animals: serpents, swim-
mers, flyers, quadrupeds, bipeds: in all which,
except darkness, which, as I said, is nothing else
than the absence of light, which are discerned
by the eyes by not seeing, just as silence by
the ears by not hearing; not because darkness is
something, but because light is not; just as not
because silence is something, but because sound
is not: except therefore darkness in this enumer-
ation, the other things are natures, and known to
all; whose species, because in however much it s,
itislaudable and good, no prudent man alienates
from God the author of all goods.

CHAPTER XXXII.

35. Manichaeus ordered his phantasms from
those things which he saw here. For that
Manichaeus, just as he wished to order the
natures which he learned here in his phantasms,
as in the nation of darkness, is convinced of
being altogether false. First, because darkness
can generate nothing, as has been said. But those
darknesses, he says, were not such as those you
know here. Whence therefore do you teach me
about them? Or perhaps do you, so verbose a
promiser of doctrine, compel me to believe? But
make me believe. I know that, however, that if
they did not have some species, as these do not
have, they were able to generate nothing: but if
they had, they were better. But you, when you
say they were not such, wish certain worse ones

to be believed. You could also say that silence,
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which is to the ears as darkness to the eyes,
had generated some deaf or mute animals there:
so that when it was said to you that silence is
not any nature, you would respond: "But not
such a silence as you know here"; so that you
might say altogether what you wished to those
whom you had once deceived that they might
believe you. Although that which induced him to
feign that serpents were born in darkness could
well have been noticed in the very primordia of
nascent things. But there are serpents which see
so acutely, and so exult in the presence of light,
that they seem to speak a most grave testimony
against him. Then in the waters it was easy
to learn here about swimmers, and to transfer
them to those phantasms; so also flyers in the
winds, since the impulse of this thicker air in
which birds fly is called wind: but in fire indeed
I do not know whence it came into his mind to
feign quadrupeds. And yet he did not say this in
vain, but he attended little, and erred too much.
For they are accustomed to give this reason,
that quadrupeds are edacious, and are much
fervent in concubitus. But many men by their
edacity surpass any quadruped, who are cer-
tainly bipeds, whom he says are sons not of fire,
but of smoke. In geese indeed nothing is easily
found more edacious: whom whether he should
place in smoke, because they are bipeds; or in
waters, because they love to swim; or in winds,
because they are feathered and sometimes fly:
they certainly do not pertain to fire according to
his distinction. But as pertains to the fervor of
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concubitus, I believe he noticed neighing horses,
and often carried away into females with bitten
bits: which having been noticed while he wishes
to write quickly, he does not attend to the house-
sparrow, in comparison with which any stallion
is found most cold. Bipeds in smoke indeed,
when it is asked of them why he ordered it so,
they respond that the genus of bipeds is elated
and proud: for hence they say men draw their
origin: and since smoke is globose and as it were
tumid and raised into the air, they not absurdly
noticed that it is similar to the proud. Which
animadversion ought to have sufficed for giving
some similitude of proud men, or for forming or
understanding an allegory: yet not so that there-
fore biped animals should be believed to be born
in smoke and from smoke. For they ought to have
been born also in dust, because often with no
less ambit and elation it rises into heaven; and in
clouds, because mostly they are so exhaled from
the earth, that they even make it uncertain to
those looking from afar, whether they be smoke
or clouds. Finally, why was the argument drawn
from the patience of inhabiting to the inhabi-
tants in waters and winds, because we see both
swimmers live in waters, and flyers in winds: fire
indeed and smoke did not deter the lying man,
so that he should be ashamed to constitute such
inhabitants there, to whom nothing more absurd
could be constituted? For fire burns and corrupts
the quadruped, and smoke suffocates and kills
bipeds. Or here certainly he is compelled to con-
fess that he says those natures were better in the
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nation of darkness, where he wants all things
to be believed worse. Since there fire generated
the quadruped and nourished it, and contained
it harmlessly or even most commodiously. Simi-
larly also smoke had educated and contained its
own bipeds brought forth from its most clement
bosom, not only without molestation, but vitally
and indulgently even into that principality. Thus
these lies are shown, by the animadversion of
things which are seen in the world, but conceived
by a less diligent and less expert carnal sense,
and brought forth by phantasms, and edited and
written by temerity, to have increased the num-
ber of heretics.

CHAPTER XXXIII.

36. Every nature, as it is a nature, is good. But
they are to be urged more in that kind, that they
may understand, if they can, how truly it is said
in the Catholic [Church], that God is the author of
all natures: about which kind I was acting above,
when I was saying: I vituperate with you pesti-
lence, blindness, turbid muddiness, horrible ve-
hemence, corruptibility, immensity (savageness)
of princes, and things similar to these: praise you
with me species, distinction, order, peace, unity
of forms, congruences of members and numer-
ous parilities, vital breathings and nourishments,
temperament of health, regimen and governance
of the soul, and services of bodies, similitude
and concord of parts in individual natures either
which inhabited, or which were inhabited, and
other things of this sort. For thus they under-
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stand, if however they wish to attend without
pertinacity, that already they mix both goods and
evils, when they speak of that land, where they
believed there was only and the highest evil: and
so if those things which were enumerated as evil
be taken away, those goods which were praised
remain without any vituperation; butif the goods
themselves be taken away, no nature remains.
From which he already sees who can see, that
every nature,in as much asitis anature, is a good:
because from one and the same thing, in which
both I found what I might praise, and he found
what he might vituperate, if those things which
are good be taken away, there will be no nature;
but if those things which displease be taken
away, an incorrupt nature will remain. Take away
from waters that they be not muddy and turbid,
there remain pure and tranquil waters: take away
from waters the concord of parts, they will not
be waters. If therefore that evil being taken away
the nature remains more purged, but the good
being subtracted no nature remains: this makes
the nature there what it has of good; but what
it has of evil, is not a nature, but against nature.
Take away from the winds the horror and too
much impetus which displeases you, you can
think of gentle and moderated winds: take away
from the winds the similitude of parts, by which
their body is continued into unity and pacified to
itself so that it be a body, no nature will underlie
which you may think of. It is long to pursue the
rest: but it is manifest to those who judge with
no study of parts (partiality), when those na-
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tures are commemorated, that certain things are
joined to them by which they displease; which
when we detract, better natures remain. Whence
it is understood that they, in as much as they are
natures, are good: because when in turn you sub-
tract from them all that they have of good, there
will be no natures. Notice also, you who wish to
judge rightly, that immense prince; from whom
if immensity be taken away, attend how many
laudable things will remain: compage of the
body, congruence of members from this side and
that, unity of form, and peace of parts contexted
among themselves, order and disposition of the
soul ruling and vegetating, and of the serving and
vegetated body. Which all goods if they be taken
away, and if by chance I have enumerated less, no
nature at all will subsist.

CHAPTER XXXIV.

37. Nature never without some good. The
Manichaeans consider only evils. But perhaps
you might say that those evils cannot be taken
away from such natures, and therefore ought to
be accepted as natural. It is not now asked what
can or cannot be taken away: but certainly it is
no small light for understanding, that all natures,
in as much as they are natures, are good, because
those goods can be thought of without those
evils, but without those goods no nature can be
thought of. For without the perturbation of mud I
can think of waters: but without the peace of con-
tinued parts, no species of a body occurs to the
mind, or can be sensed in any way; and through
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this not even those muddy waters could exist
without that good, by which good it was brought
about that some corporeal nature could exist. For
as to what you say, that those evils cannot be
taken away from such natures; it is answered,
that also those goods cannot be taken away from
such natures. Why therefore do you wish to call
these things natural evils on account of the evils
which you think cannot be taken away; but on
account of those goods which you are convinced
cannot be taken away, you do not wish to call
them natural goods?

38. It remains that you ask (for that is usually
the last word) whence are those evils, which I
also said were displeasing to me. I will answer
perhaps, if you first say whence are those goods,
which you also are compelled to praise, if you do
not wish to be of a most absurd heart. But why
should I ask that, when both of us confess, that
all things whatsoever and how great soever they
are that are good, are from the one God, who is
supremely good? Resist therefore you yourselves
the Manichaean, who thought that so many and
so great goods which we have commemorated
and justly praised, the peace and concord of parts
in each and every nature, the health and strength
of living things, and the rest which it already irks
torepeat, werein the fictitiousland of darknessin
such a way, that he endeavored to alienate them
from that God whom he confesses as the author
of all goods. For he did not see those goods, while
he attended to this alone which might displease:
just as if someone, terrified by the roar of a lion,
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and beholding him dragging and mangling the
bodies of cattle or men whatsoever he had appre-
hended, should be struck with so great fear by
some childish infirmity of mind, that beholding
the ferocity and cruelty of the lion alone, and
altogether neglecting and passing over his other
things, should cry out that the nature of that
living thing is not only an evil, but a great evil,
so much the more exaggeratedly, as the more
timidly. But if, its ferocity being tamed, he should
see a gentle lion led, especially if he had never
before been terrified by that beast, then it would
be free for him, secure and intrepid, to consider
and praise the beauty of the lion. Concerning
which I will say nothing, except what most per-
tains to the matter, that it can happen that some
nature offends from something, and hatred is
born against the whole: when it is manifest that
the species of a true and living beast, even when
it terrifies in the woods, is much better than an
imitated and simulated one when it is praised as
painted on a wall. Let him therefore not deceive
us by this error, nor make us blind to considering
the species of natures, when he so reprehends
certain things in them, that he compels them
to displease from every part, because he cannot
reprehend them from every part: and in this way
composing the mind to an equal judgment, let us
now ask whence are the evils with those goods,
which I also said I disapproved of. Which we will
see more easily, if we can bring all things together
into one name.
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CHAPTER XXXV.

39. Evil is nothing else than corruption: but
corruption itself is not a nature, but against na-
ture. Wherever there is corruption, there was a
good. For who would doubt that all that which is
called evil, is nothing else than corruption? Dif-
ferent evils can indeed be named with different
and various words: but that which is the evil of all
things, in which anything of evil can be noticed, is
corruption. But the corruption of a skilled soul is
called ignorance; the corruption of a prudent one,
imprudence; the corruption of a just one, injus-
tice; the corruption of a brave one, cowardice; the
corruption of a quiet and tranquil one, desire, or
fear, or sadness, or boastfulness. Then in an ani-
mated body the corruption of health is pain and
disease; the corruption of strength, weariness;
the corruption of rest, labor. Then in the body
alone the corruption of beauty is foulness; the
corruption of rectitude, depravity; the corruption
of order, perversity; the corruption of integrity,
splitting, or fracture, or diminution. Itis long and
difficult to enunciate by name all the corruptions
of these things which  have commemorated, and
of other innumerable things; since also many
which are said in the body, can also be said in the
soul, and there are innumerable things in which
corruption holds its own names. Nevertheless it
is now easy to see that corruption does no harm
except in that it undermines the natural state;
and therefore that it is not a nature, but against
nature. But if evil is not found in things except
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corruption, and corruption is not a nature; cer-
tainly no nature is an evil.

40. But if by chance you are not able to
understand this, attend to that, that everything
which is corrupted, is diminished by some good:
because if it were not corrupted, it would be in-
corrupt;ifindeeditalso could notbe corrupted at
all, it would be incorruptible. Itis necessary how-
ever that either incorruption or incorruptibility
be a good, if corruption is an evil. But now there
is no question about an incorruptible nature: the
matter concerns those which can be corrupted,
which while they are not corrupted, can be called
incorrupt, but cannot be called incorruptible. For
that alone is properly called incorruptible, which
not only is not corrupted, but also cannot be
corrupted in any part. Therefore whatever things
are incorrupt and yet can be corrupted, when
they have begun to be corrupted, are diminished
by that very good by which they were incorrupt;
and by a great good indeed, because corruption
is a great evil: and as long as corruption can be
increased in them, so long do they have a good
by which they may be diminished. Wherefore
those natures which he feigns to have been in
the land of darkness, either could be corrupted,
or they could not. If they could not, they were
incorruptible, than which good nothing is higher.
If they could, they either were being corrupted,
or they were not being corrupted: if they were
not being corrupted, they were incorrupt, which
we see cannot be said without great praise: but
if they were being corrupted, they were being di-
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minished by that so great good; if they were being
diminished by a good, they had a good by which
they might be diminished; but if they had a good,
those natures were not the highest evil, and the
whole fable of the Manichaean is false.

CHAPTER XXXVI.

41. Whence is evil, or the corruption of good.
But since we have asked what evil was, and
have known this to be not a nature, but against
nature; consequently it is to be asked whence it
is: which if he had done, he would perhaps have
fallen less into these straits of so great error. For
too hastily and preposterously he asked whence
itwas, because he had not first asked what it was:
and therefore in no way could anything occur to
the seeker except vain phantasms, from which a
mind much fed on carnal senses is with difficulty
divested. Someone therefore will say, not now
desiring to strive, but not to err: Whence is this
corruption, which we have found to be as it were
a general evil of good things, but yet of corrupt-
ible things? He who seeks such things, quickly
finds them if he seeks the truth with great ardor,
and knocks piously with constant perseverance.
For some commemoration can be made through
men by signs of words: but one true Master
teaches, the incorruptible Truth itself, the only
interior Master: who also was made exterior, so
that He might recall us from exterior things to
interior ones; and taking the form of a servant, so
that His sublimity might become known to those
rising, He deigned to appear humble to those ly-
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ing prostrate. In His name let us be suppliant, and
through Him imploring the mercy of the Father
let us seek these things. For first it can be an-
swered most briefly to those seeking whence cor-
ruption is, when it is said: From this, that these
natures which can be corrupted, were not begot-
ten of God, but were made by Him from nothing:
which since superior reason has demonstrated
to be good, no one can rightly say: God should
not have made good things. But if he should say:
He should have made them supremely good; he
must understand that He Himself is the supreme
good, who made these good things.

CHAPTER XXXVII.

42. God alone is supremely good. What evil,
you say, would happen, if these things also were
made supremely good? And yet if anyone of
us should ask, having accepted and believed in
God the Father as the supreme good, if there
were another supreme good, whence it would
seem piously to be to us, in no way would
we rightly answer, except from God the Father
who is supremely good. That therefore which is
from Him, let us remember to be born of Him,
not made by Him from nothing, and therefore
this also to be supremely, that is, incorruptibly
good: and we see that it is unjustly demanded
that those things which He made from nothing
should be as supremely good, as He is supremely
good whom He begat of Himself: whom unless He
had begotten one, He would not have begotten
that which He Himself is, because He Himself is
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one. Wherefore for the only Son indeed, through
whom all good things were made by the Father
from nothing, brothers are sought unskilfully
and impiously, except from that in which He
deigned to appear in man. For therefore He is
called both only-begotten in the Scriptures and
first-born: only-begotten from the Father, first-
born from the dead. And we saw, he says, His
glory as of the only-begotten from the Father, full
of grace and truth (John I, 14, 18): and Paul says,
That He Himself might be the first-born among
many brothers (Rom. VIII, 29).

43. But if we should say, These goods which
were made from nothing would not already exist,
but only the nature of God would exist; we will
envy such great goods; and the voice is impious,
to think it an injury not to be this which God is,
and therefore not to wish there to be any good,
because God is placed before it. I beseech you,
suffer it, nature of the rational soul, that you are
somewhat less than God is, and so much less,
that after Him there is nothing better than you.
Suffer it, I say, and become mild toward Him; lest
He still repel you into the lowest things, where
through penal straits even and again the good
that you are may become vile to you. You are
proud against God, if you are indignant that He
precedes you; and you think too contumeliously
of Him, if you do not ineffably congratulate your-
self that you are so great a good, that He alone
is more excellent. Which being constituted and
firmed, do not say that: God ought to have made
me the only nature; I would not wish that after
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me anything of good should be made. For that
which is good after God, ought not already to
have been the last. And from this it especially
appears how great dignity He has bestowed upon
you, that God who alone naturally rules over you,
made other goods which you also might rule
over. Nor wonder that now they do not serve
you in every way, and sometimes even torment
you: because your Lord has greater power over
those things which serve you, than you have
over them, as over the servants of His servants.
What wonder therefore if to you sinning, that is
not obeying your Lord, those things over which
you ruled were made penal? For what is so just,
and what more just than God? For this human
nature merited in Adam, concerning which now
is not the place for disputing: but yet the just
ruler is approved both by just rewards and by
just punishments, by the beatitude of those living
rightly and the punishment of those sinning.
Nor yet are you left without mercy, you who by
certain measures of things and times are called
to return. Thus by the right governance of the
highest Founder we have come even to earthly
goods, which are corrupted and reformed, so that
you might have solaces mixed with punishment;
so that you might both praise God delighted by
the order of goods, and fly back to Him exercised
by experiences of evils. Thusin as much as earthly
things serve you, they teach you that you are their
mistress; in as much however as they are trouble-
some, they teach that you should serve your Lord.
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CHAPTER XXXVIII.

44. Nature from God, corruption from noth-
ing. Wherefore although corruption is an evil,
and although it is not from the Founder of na-
tures, but is from this, that they were made from
nothing: nevertheless it also, He ruling and gov-
erning all things which He made, is so ordered,
that it does not harm, except lowest natures for
the punishment of the damned, and for the exer-
cise and admonition of those returning, so that
they may adhere to the incorruptible God, and
remain incorrupt, which is our only good; as it is
said through the prophet, But for me to adhere to
God is good (Psal. LXXII, 28). Nor should you say
that: God should not make corruptible natures.
For in as much as they are natures, God made
them: in as much however as they are corrupt-
ible, God did not make them; for corruption is
not from Him, who alone is incorruptible. If you
take these things, give thanks to God: if you do
not take them, rest, and do not rashly condemn
things not yet understood; and suppliant to Him
who is the light of the mind, attend that you
may understand. For when it is said, corruptible
nature; not one, but two names are said. Likewise
when it is said, God made from nothing; we hear
not one, but two names. Render therefore to each
of these those individual things, so that when
you hear nature, it pertains to God; when you
hear corruptible, to nothing: yet in such a way
that the corruptions themselves, although they
are not from the art of God, are yetin His power to
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be disposed, according to the order of things and
the merits of souls. Therefore we rightly say that
reward and punishment are from Him. For He so
did not make corruption, as to be able to give him
to corruption who has merited to be corrupted,
thatis, who has begun himself to corrupt himself
by sinning, so that he may feel tormenting cor-
ruption unwillingly, who committed flattering
corruption willingly.

CHAPTER XXXIV.

45. How evils are from God. For not only in the
Old Testament is it written, I make good things,
and I create evils (Isa. XLV, 7): but more evidently
in the New, where the Lord says, Fear not them
who kill the body, and have no more that they
can do; but fear Him, who after He has killed the
body, has power to cast the soul into gehenna
(Matth. X, 28, and Luke XII, 4). But that penal
corruption is added to voluntary corruption by
divine judgment, the apostle Paul most mani-
festly attests, when he says: For the temple of God
is holy, which you are: whosoever shall corrupt
the temple of God, God shall corrupt him (I Cor.
I11, 17). If this had been said in the old Law, with
what invectives would they have made an onset,
accusing God as as it were a corruptor! Fearing
which word many Latin interpreters were un-
willing to say, shall corrupt; but said, God shall
destroy him: and not deviating from the matter
itself, they avoided the offense of the word.
Although these would no less inveigh against
God as a destroyer, if they found this in the old
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Law or the Prophets. But they are convinced by
the Greek exemplars, in which it is most clearly
written, Whosoever shall corrupt the temple of
God, God shall corrupt him. But if anyone should
ask of them, how it was said: lest God be thought
a corruptor, they immediately explain that shall
corrupt was said for shall deliver to corruption;
or in whatever other way they can. If they were
of such a mind toward the old Law, they would
both understand many wonderful things there,
and things not yet understood they would not
tear with hatred, but put off with honor.

CHAPTER XL.

46. Corruption tends to non-being. But if
anyone does not believe that corruption is from
nothing, let him propose to himself these two, to
be and not to be, as if from diverse parts; for the
sake of understanding, that we may walk more
slowly with the slow: then as if in the middle
let him constitute something, as for instance
the body of a living thing, and let him ask this
with himself, while that body is being formed
and is born, while its species is increased, it is
nourished, it recovers, it is strengthened, it is
decorated, it is firmed, in as much as it remains,
and in as much as it is stabilized, in which
part it tends, whether to being, or to non-being.
he will not doubt that it is indeed something
even in its very beginnings; but by how much
more it is constabilized and firmed in form and
species and strength, by so much more it comes
to pass that it is, and tends into that part where
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being is placed. Now therefore let it begin to be
corrupted; let all that state be weakened, let the
strengths languish, let the robustness wither, let
the form be fouled, let the compage of members
leap asunder, let the concord of parts waste away
and flow off: let him ask even now through that
corruption whither it tends, whether to being,
or to non-being: I do not think him so blind
and slow, that he doubts what he should answer
himself, and does not feel that by how much
more anything is corrupted, by so much more it
tends to destruction. But everything which tends
to destruction, tends to non-being. Since there-
fore God is to be believed to be unchangeably and
incorruptibly, but that which is called nothing
is manifest to be inwardly non-being: and when
you have proposed to yourself these things, to be
and not to be, and have known that by how much
more the species is increased, by so much more
anything tends thatit may be; by how much more
corruption is increased, by so much more it tends
that it may not be: why do you doubt to say in
each corruptible nature what in it is from God,
what is from nothing; since species is according
to nature, corruption against nature? Because in-
creased species compels to being, and we confess
that God supremely is: but increased corruption
compels to non-being, and it is certain that what
is not, is nothing. Why, I say, do you doubt to say,
in a corruptible nature, which you both call a na-
ture, and call corruptible, whatis from God, what
from nothing? And why do you seek a nature con-
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trary to God, whom if you confess supremely to
be, you see that there is nothing contrary to Him?

CHAPTER XLI.

47. Corruption is from us by the permission
of God. Why then, you say, does corruption take
away what God has given to nature? It does not
take it away, except where God permits: but He
permits it there, where He judges it most ordered
and most just, according to the grades of things
and the merits of souls. For also the species of
a voice emitted passes away, and is perished by
silence; and yet our speech is performed from
the decease and succession of passing words, and
is decently and sweetly distinguished by moder-
ated intervals of silences: so also the lowest
beauty of temporal natures has itself, that it is
performed by the passing of things, and is distin-
guished by the death of those being born. Of
which beauty if our sense and memory could cap-
ture the order and modes, it would so please us,
that the defects by which it is distinguished, we
would not even dare to call corruptions. But that
we labor in a part of its beauty, is when flowing
temporal things which we love desert us, and we
pay the penalties of sins, and are commonished
to love sempiternal things.

CHAPTER XLII.

48. He exhorts to the supreme good. Let us
not therefore seek in this beauty what it has not
received; which is therefore lowest, becauseit has
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not received what we seek: and in that which it
has received, let us praise God, because He has
given so great a good of species even to this al-
though lowest thing. Nor yet let us adhere to it as
its lovers: but as praisers of God let us transgress
it, so that placed above it we may judge concern-
ing it, not connected to it be judged in it. And
let us hasten to that good, which neither stalks
through places, nor is rolled by time, and whence
alllocal and temporal natures receive species and
form. For seeing which let us cleanse the heart
through the faith of our Lord Jesus Christ, who
says: Blessed are the clean of heart, for they shall
see God (Matth. V, 8). For it is not necessary that
those eyes be prepared for discerning that good,
by which this light diffused through places is
discerned, and not everywhere whole, but having
another part here, and another elsewhere. But let
us purge that aspect and sharp sight, by which
is discerned, as much as is allowed in this life,
what is just, what is pious, what is the beauty of
wisdom: which whosoever discerns, prefers far
to the plenitude of all local spaces; and feels, that
he may discern these things, that the sharp sight
of his mind is not diffused through the spaces of
places, but is stabilized by incorporeal power.

CHAPTER XLIII.

49. Conclusion. To which aspect since phan-
tasms are much inimical, which our thought,
drawn from carnal sense, imaginarily turns and
contains, let us detest that heresy, which follow-
ing the faith of its own phantasms, both cast and

73



AGAINST THE EPISTLE OF MANI CALLED FUNDAMENTAL

diffused the divine substance through the spaces
of places, although infinite, as if an unformed
mass, and truncated it from one part, that it
might find a place for evil; which it could not
see to be not a nature, but against nature. and
it decorated evil itself with so great species and
forms and peace of parts flourishing in individual
natures, because without these goods it could
think of no nature, so that those evils which it
reprehends there, are buried by the abundance
of innumerable goods. But let this be the end of
this volume: in the rest his other ravings will be
argued, God permitting and helping.
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