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O N  T H E  D E AT H  O F  H I S  B ROT H E R  S AT Y RU S

[ O N  T H E  D E C E A S E  O F  H I S  B R O T H E R  
S AT Y R U S . ]

NOTICE ON THE TWO BOOKS ON THE DECEASE OF HIS 

BROTHER SATYRUS.

In addition to his sister Marcellina, whom 
the books On Virgins and the Ambrosian letters 
addressed to her make clear lived mostly in Rome 
after professing a vow of perpetual virginity, 
Ambrose also had a full brother, whose death 
provided the occasion for these small works. It is 
established that he was given the name Satyrus, 
by which name the Roman Martyrology, on the 
authority of the holy Doctor, inserted him into 
the number of the saints on the 15th of the 
Kalends of October. However, it is understood 
from his epitaph, which Dungal reports as having 
been written by Ambrose himself (De cultu Imag. 
vol. IV Bibl. PP. part II), it is understood; that he 
was also surnamed Uranius; unless you prefer 
not to attribute the reason for a surname to 
the term "Uranius," but only to consider it an 
epithet signifying the blessedness of Satyrus, al
ready received into heaven. We, for our part, shall 
leave the matter undecided, but will append the 
epitaph to these preliminary remarks.

Satyrus, then, first pleaded cases in the forum 
(Book I, no. 40), and then was appointed to 
the administration of provinces (No. 58), both 
of which he had in common with Ambrose. But 
many more things shone forth in them as most 
similar, and each so resembled the other in 
face, bodily habit, health, talent, and character 
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(Nos. 38, 39, 79), that another pair of brothers 
so perfectly in agreement with one another has 
scarcely ever existed. From this was born that 
intimate and mutual charity which bound them 
more closely than nature itself (Nos. 21, 22); 
from which it happened that when Ambrose had 
taken up the episcopal burden unwillingly and 
reluctantly, Satyrus took upon himself all care of 
domestic and temporal affairs (No. 20 et seq.), in
tending to relieve his brother at least of this part 
of labor and anxiety. It happened, however, that 
a certain Prosper, living in one of the provinces 
of Africa, refused to pay the money owed to the 
brothers (No. 24). Satyrus decided to set out 
thither, although his brother strongly opposed 
it and even recalled him by frequent letters (No. 
25). But his ship having been wrecked in the very 
course of his voyage, not without extreme danger 
(Nos. 17, 27), he reached the destined shore. He 
settled the matter with Prosper according to his 
wishes. But having returned to Italy and so to Mi
lan, he had scarcely been restored to his brother's 
embraces when he fell into a most serious illness, 
by the force and severity of which he was taken 
away (No. 17).

How much grief Ambrose felt at his death, 
anyone may easily understand from their mutual 
love and most sweet companionship in life. Nev
ertheless, he by no means allowed himself to be 
broken by this event; not only did he command 
himself to close the eyes of the lifeless body with 
his own hand (No. 19), and to place his shoulders 
under the bier (No. 1): but also, having mounted 
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the ambo of the basilica before a countless throng 
of people, and while the face of the corpse was 
exposed to view (No. 78), he praised him in the 
first of these orations, the summary of which we 
here present. In the beginning (No. 1 et seq.), he 
gives thanks that the danger to the Church seems 
to have been turned upon his own family; and 
he declares that he should not so much grieve 
that he has lost a brother, as rejoice that he 
once had him. But he finds the greatest consola
tion in the fact that the tears of all follow his 
own tears (No. 5), and that he no longer fears 
being ever torn away from his brother (No. 6). 
From there, when he has commemorated with 
a most tender sense of love the manifold union 
that existed between him and his brother (No. 7 
et seq.), he excuses his grief in such a way as 
to assert that it should be tempered rather than 
destroyed. He gathers, however, certain reasons 
for consolation, especially (No. 17 et seq.) that he 
was permitted to pay the last duties of piety to his 
brother upon his return from Africa. Then, having 
repeated the merits of the same brother toward 
him, he describes his fear because of his absence 
and the deceptive joy at his return (No. 20 et 
seq.). After this, having instituted a comparison 
between the mourning for his brother and for 
Tabitha, he explains why it would not have been 
beneficial for him to be raised to life (No. 28 
et seq.). Where, having compared his own condi
tion and that of his brother (No. 31 et seq.), he 
returns again to those things which exacerbate 
his longing for him (No. 34 et seq.). Then, turning 
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his discourse to the cardinal virtues, he proclaims 
what great confidence he placed in the Eucharist, 
and with what great prudence he took care not 
to receive baptism from a schismatic (No. 42 et 
seq.). There, having commended his eloquence, 
fortitude, simplicity, chastity, temperance, and 
liberality toward the poor, he demonstrates what 
kind of man he showed himself to be toward 
his siblings from the fact that he chose neither 
to divide the patrimony, nor to take a wife, nor 
to make a will (No. 49 et seq.). Although the 
conceived grief is increased by these things, he 
nevertheless proposes reasons why it should be 
moderated, and promises that he will never set 
aside his memory (No. 63 et seq.). Finally, having 
interspersed some things for the consolation of 
Marcellina, he says a last farewell most lovingly 
to his brother, and closes the oration with prayers 
poured out for his peace and rest (No. 76 et seq.).

When seven days had elapsed (Book II, no. 
2), the people returned to the monument of 
Satyrus to celebrate the customary ceremonies 
and prayers. Here Ambrose pronounced the sec
ond of these orations, which, although he was 
constrained by lack of time to meditate upon it, 
was quite extensive and in roughly this sense. 
After premising that in the previous book he 
had indulged somewhat in grief, in this one he 
promises that he will rather consider the condi
tion of all men (No. 1 et seq.). From there he 
proposes three things to be treated: namely, that 
death is common to all, that by its work we are 
made safe from the hardships of the world, and 
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finally that through it an entrance to the resur
rection is given (No. 3). To persuade his audience 
that this common law must be borne, he brings 
forward various examples, such as those who 
used to follow birth with mourning and death 
with applause; as well as the Lycians, among 
whom men in mourning were compelled by law 
to wear female attire (No. 4 et seq.). From then 
on, having added several reasons, he severely 
chastises the lack of self-control of women at 
their husbands' funerals (No. 8 et seq.), and 
teaches that patience at the death of friends is 
no more difficult than during their long absence 
(No. 15 et seq.). Soon, approaching the second 
part (No. 18 et seq.), he explains the manifold 
calamities of human life, from which he proves 
by the examples of holy men that we are not lib
erated except by death (No. 23 et seq.). But when 
he has amplified how much they suffered, he 
concludes from there (No. 44 et seq.) that death 
is not to be feared, because rest, gain, remedy, 
and honor are found in it. Finally, he passes to 
the last member, for the establishment of which 
he uses a threefold kind of argument: namely, by 
reason, by the example of the universe, and by 
the testimony of actual events (Nos. 50, 52). He 
briefly touches upon how reason requires that 
body and soul be affected by either punishments 
or rewards together. But having lingered long in 
the second part (No. 53 et seq.), he philosophizes 
beautifully on the generations and mutations of 
nature; after which, having prudently resolved 
certain doubts, he confirms the resurrection by 
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the example of the Phoenix and of human gener
ation (Nos. 58, 60); having explained the order 
and reason of the same resurrection, he says 
it is unworthy that it should not be believed, 
when faith is given to the philosophical delusions 
about the transmigration of souls into various 
bodies, and to the poetic absurdities about the 
conversion of serpent's teeth into men (Nos. 61, 
65, 70). From this he concludes that one should 
rather believe the testimonies of the prophets, 
whose passages he proposes and expounds (No. 
66 et seq.). Finally, he comes to the testimonies 
of actual events, where, after setting forth the 
history of the three dead persons recalled to life 
by Christ, those who were raised by Elijah, Peter, 
and during the Lord's Passion are not omitted 
(No. 77 et seq.). Rising up again against the 
philosophers, the holy Prelate clearly shows that 
the resurrection is consonant with reason (No. 86 
et seq.).

He adds (Nos. 90, 91) that faith must be given 
to God and Christ, who is the cause of the resur
rection; and explaining how Paul is to be caught 
up into the air (No. 92), he teaches that the 
patriarchs are alive, and piously discusses their 
virtues (No. 95 et seq.). To these things, having 
subjoined the reason why Christ is called "free 
among the dead," he expounds in a spiritual 
sense what Moses commanded concerning the 
trumpets (Nos. 95, 117); to which he adds the 
exposition of certain passages from the Canticles 
and the Apocalypse (No. 118 et seq.). Finally, 
having contracted the whole oration as if into a 

8



O N  T H E  D E AT H  O F  H I S  B ROT H E R  S AT Y RU S

bundle, and having openly formed wishes that he 
might shortly follow his brother, he concludes his 
discourse (No. 130 et seq.).

It is beyond doubt that these two books con
sist of as many orations, which Ambrose himself 
wished to be joined into one work, under the 
title of "Books," and perhaps also with some 
things added or changed; hence, immediately at 
the beginning of the second book, he places these 
words: "In the previous book we indulged some
what," etc. The same title is prefixed to the work 
in manuscripts with this inscription: "Here begin 
the books of Saint Ambrose the Bishop on the 
Decease of his brother Satyrus, and on the Resur
rection of the dead." In some codices, however, 
there is some variety; for example, in some it is 
inscribed in this way: "A mournful complaint of 
the blessed bishop Ambrose on the decease of his 
most dear brother"; but we find that in similar 
cases copyists have used the greatest license. Of 
greater authority is the fact that Augustine (Book 
II On Original Sin, ch. 41) cites the second book 
with these words: "In the work which he wrote on 
the Resurrection"; and Ambrose himself (Enarr. 
Psal. I, n. 51) refers to both under this heading: "In 
the books of Consolation and Resurrection." We 
shall speak of the first part of this inscription in 
the Notice to the Oration on the Death of Valen
tinian, but for now we shall only advise that by 
the common title the argument of the discourse 
is more clearly set forth. As for the title of the 
second book, it is almost always conceived in 
this form: "On the Faith of the Resurrection," or 
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"On the Resurrection of the dead"; and that it is 
apt and congruent, the preceding analysis of the 
same book plainly convinces.

No one would deny that this work was com
posed in the very year in which Satyrus passed to 
the heavens; but in what year this same death oc
curred is more obscure. Baronius thinks it should 
be attributed to the same year as the slaying of 
Gratian, that is, 383; and he supports his opinion 
by the fact that he does not think the fear of 
war and of barbarians, which is treated here, can 
be referred to anything else than the incursion 
which Maximus was threatening against Italy 
after the death of the aforementioned prince. 
Nevertheless, besides the fact that neither Max
imus nor Eugenius are anywhere recorded as 
having brought with them barbarians such as the 
holy Prelate describes in the first book, how could 
the same Ambrose either have omitted mention 
of such a recent grief, or have pronounced so 
confidently that whatever was feared by all had 
been turned upon his own house and expiated 
by his brother's death? Added to this is the fact 
that Satyrus's voyage was undertaken at the be
ginning of Ambrose's pontificate, as is suggested 
by that fact, that Prosper used Ambrose's own 
dignity as an occasion for not paying his debt; 
and since Ambrose narrates that Satyrus was 
taken away in the very flower of his age (Book I, 
no. 31); it becomes clear from these things that 
those warlike movements and threats of the bar
barians fit with the death of the Emperor Valens 
in the year 378, who was burned in a hut on the 
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4th of the Kalends of September; for at this time 
a great fear of the barbarians invaded Italy and 
the neighboring provinces. Therefore, we have 
no doubt that both these books were written in 
the following year, that is, 379; and that this 
happened near the beginning of summer is evi
denced by the fact that Ambrose testifies that his 
brother navigated through the winter cold, and 
expired a few months after his return.

It was an ancient custom among the Atheni
ans that those who had fallen fighting bravely for 
their country should be honored with a public 
eulogy, as Plato testifies in the Menexenus: The 
Romans followed illustrious men and women 
with the same honor, a custom which historians 
observe arose from the consul P. Valerius Publi
cola, who publicly praised his colleague Junius. 
But even older vestiges of the same rite exist 
in the sacred books. For either the mourning of 
David over Saul and Jonathan, which is described 
in the second book of Kings, chapter I, or the 
lamentations of Jeremiah over King Josiah, men
tioned in the second book of Chronicles—what 
else are they but funeral eulogies? It should not, 
therefore, seem surprising if so many orations in 
praise of those who either shed their blood for 
the faith and name of Christ, or who illustrated 
the Christian name with the splendor of singu
lar virtues, are found among the Fathers of the 
Greek and Latin Church; But it will perhaps seem 
more unusual that a brother himself undertook 
to celebrate the praises of a brother. Yet Ambrose 
has the clearest examples with which to defend 
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himself. For, to pass over the fact that it was 
customary among the profane for great men to 
show themselves as panegyrists of those closely 
joined to them by the bond of connection, as is 
read of Julius Caesar, who praised his aunt Julia 
and his wife Cornelia from the rostra according 
to custom, as Suetonius says in his Life; Gregory 
Nazianzen alone, whose orations delivered at the 
funerals of his father, brother, and sister survive, 
could suffice for Ambrose's patronage. Later, 
indeed, Bernard imitated both Gregory and Am
brose in praising his brother Gerard.

We shall advise, before the hand is lifted from 
the table, that Dungal was deceived by certain 
copyists who, because of some affinity in the 
argument, transcribed the book On Paradise to
gether with these two books; and he cited that 
same book as a third one on the death of Satyrus, 
in which everyone may see that he was gravely 
mistaken. As for the epitaph mentioned by him, 
these are the words—not at all unworthy of our 
Ambrose (Loc. cit. supra):

"To Uranius Satyrus, his brother Ambrose paid 
the last honor to the left of the Martyr. This is the 
reward of merit, that the moisture of the sacred 
blood, penetrating, may wash the neighboring 
remains."

T W O  B O O K S  B Y  S A I N T  A M B R O S E ,  B I S H O P  
O F  M I L A N ,  O N  T H E  D E C E A S E  O F  H I S  

B R O T H E R  S AT Y R U S .

BOOK THE FIRST.
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1. We have brought home, most beloved 
brothers, my victim, an untainted victim, a victim 
pleasing to God, my lord and brother Satyrus. I 
remembered that he was mortal, and my opinion 
did not deceive me, but grace superabounded. 
Therefore I have nothing to complain of, and 
I have much for which to give thanks to God; 
because I always wished that if any disturbances 
were to await either the Church or myself, they 
might rather fall upon me and my own house. 
Thanks be to God, therefore, because in this fear 
of all, when everything is suspected because of 
barbarian movements, I have passed through the 
common sorrow with a private grief, and what
ever I feared for all has been turned upon me. And 
would that it were here completed, so that my 
grief might be the redemption of the public grief!

So also elsewhere you have: A child is born to 
us, a Son is given to us (Esai. IX, 6). For in "child" 
is the name of age, in "Son" the fullness of divin
ity. Made from a mother, born from a Father; yet 
the same one is both born and given: you should 
not think him different, but one. For there is one 
Son of God, both born from the Father and sprung 
from the Virgin, in a distinct order but concurring 
in one name, just as the present lesson also 
teaches, because both a man was made in her, 
and the Most High himself founded her (Psal. 
LXXXVI, 5)—a man certainly in body, most high 
in power. And even if God and man by diversity 
of nature, yet he is the same and not another in 
both. Therefore, one thing is special to his own 
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nature, another common with us: but in both he 
is one, and in both perfect.

It is not, therefore, to be wondered at that God 
made him both Lord and Christ. He made Jesus, 
then—him, certainly, who received the name 
from the body; he made him of whom also the 
patriarch David writes: Mother Sion shall say: 
Man, and man was made in her. But having been 
made man, he is certainly unlike not in divinity, 
but in body: nor separate from the Father, but ex
cepted in his office: remaining in the partnership 
of power, set apart in the mystery of the passion.

A treatise on this place demands more words, 
by which we might show the authority of the Fa
ther, the property of the Son, and the unity of the 
whole Trinity: but today I have taken up the part 
of consoling, not of treating; although to lead the 
mind away from sorrow by the intention of treat
ing a subject is a use of consolation. But I must 
temper my sorrow rather than alienate my affec
tion, so that my longings may be soothed rather 
than put to sleep. For it is not pleasing to go fur
ther away from my brother and be withdrawn by 
occupation; since this speech was undertaken as 
if for the sake of accompanying him, so that I may 
follow him as he departs for a longer time with 
my sense: and him whom I hold with my eyes, 
I may embrace with my mind. For it is pleasing 
to fix the whole gaze of my eyes upon him, to 
dwell upon him with all the duties of my soul, to 
surround him with every service of endearment; 
while my mind is stunned, and I do not believe 
him lost whom I still see present: nor do I think 
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him dead whose duties I do not yet miss, to which 
I had assigned the use of my life and the whole 
office of my breathing.

For what shall I return for such great grace, 
for such great labor? I had made you, brother, my 
heir; you have left me your heir. I hoped for you 
to survive me; you have left me surviving you. I 
offered vows for your gifts, so that I might com
pensate for your benefits: now I have both lost 
my vows, yet I have not lost your benefits. What 
shall I do, successor of my heir? What shall I do, 
survivor of my own life? What shall I do, having 
no part in this light which I receive? What thanks, 
what gifts shall I return to you? You have nothing 
from me besides tears. Or perhaps, secure in your 
merit, you do not require these tears, the only 
things I have left as a survivor. For even while you 
were still living, you forbade me to weep: and you 
testified that our sorrow was more of a grief to 
you than your own death. My tears forbid me to 
proceed further, and my sobs call me back. Your 
grace also forbids it; lest while we bewail our own 
losses, we seem to despair of your merits.

But certainly you also diminish for us the 
bitterness of this sorrow: I have nothing to fear, 
I who feared for you; I have nothing that the 
world can now snatch from me. Even if a holy 
sister remains, venerable in her integrity, equal 
in character, not unequal in duties; yet we both 
feared more for you, we thought the joy of this life 
was placed in you. For your sake it was a delight 
to live, for your sake it was no grief to die; for we 
both prayed for you to survive us, it was no joy for 
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us to outlive you. When did the soul not shudder, 
when fear of this kind tickled it? How dismayed 
was the mind at the news of your illness!

17. Woe to my miserable hope! We thought 
him returned, whom we see delayed; for we now 
know that by your prayers to the holy martyr 
Lawrence, a leave of absence was obtained. And 
would that you had asked not only for a leave 
of absence, but also for a long period of life! 
You could have obtained many years of living, 
you who were able to obtain leave for coming. 
And indeed to Thee, almighty eternal God, I give 
thanks, that Thou hast not denied us even these 
last consolations, that Thou hast granted us the 
longed-for return of a most beloved brother from 
the regions of Sicily or Africa; for he was snatched 
away so soon after he came, as if he seemed to 
have been delayed for this alone, that he might 
return to his brothers.

18. I have clearly my pledge, which no pilgrim
age can now tear from me: I have remains that I 
may embrace: I have a mound with which I may 
cover your body; I have a tomb upon which I may 
lie; and I believe that I shall be more commend
able to God because I rest above the bones of a 
holy body. Would that I could have thus thrown 
my own body against your death also! If you had 
been sought with swords, I would rather have 
given myself to be pierced for you: if I could have 
called back your departing soul, I would rather 
have offered my own.

19. It profited me nothing to have drawn in 
your last breaths, nothing to have breathed into 
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your mouth as you were dying; for I thought that 
either I should take your death upon myself, or 
that I should transfer my own life into you. O 
those unhappy, yet sweet last pledges of kisses! O 
miserable embraces, between which the lifeless 
body grew stiff, and the last breath vanished! I 
was indeed straining my arms, but I had already 
lost him whom I held; and I was gathering back 
the last breath with my mouth, that I might draw 
in a partnership of death. But I know not how 
that breath became vital to me, and it breathed 
a greater grace in death itself. And would that if 
I could not prolong your life with my spirit, at 
least the vigor of your last breath could have been 
transferred into my mind, and our affection had 
breathed that purity and innocence of your soul! 
This inheritance, most dear brother, you would 
have left to me, which would not strike the affec
tion with tearful grief, but would commend the 
heir with memorable grace.

20. What then shall I do now, since I have 
lost all the sweetness of this life, all consolations, 
finally all ornaments? For you alone were a con
solation to me at home, and an honor abroad: 
you, I say, were the arbiter in counsels, the sharer 
of care, the solicitor of anxiety, the driver away 
of sorrow: you were the assertor of my acts, and 
the defender of my thoughts: you finally were the 
only one in whom domestic anxiety might reside, 
and public care might rest. I call your holy soul 
to witness, that I often feared in the buildings of 
the Church, lest I should displease you. Finally, 
when you returned, you rebuked my delay: thus 
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at home and abroad you were a kind of teacher 
and arbiter of the priest, so that you would not 
allow me to think of domestic things, but judged 
that I should care for public ones. But let me 
not fear lest I seem to speak arrogantly; for this 
is a portion of your praise, because without any 
offense you both governed your brother's house 
and commended his priesthood.

21. I feel indeed that by repeating your ser
vices, and reviewing your virtues, my mind is 
affected: but yet I rest in my very affection, 
and these recollections, although they renew my 
grief, yet bring pleasure. Can I either not think of 
you, or ever think of you without tears? And shall 
I ever be able either not to remember so great a 
brother, or to remember him without a certain 
tearful grace? For what was ever pleasant to me 
that did not proceed from you? What, I say, was a 
pleasure to me without you, or to you ever with
out me? What use was not common to us, almost 
even our very sight and sleep? What will was 
ever separate? What footstep was not common? 
so that almost when I lifted my step, either you 
seemed to lift mine, or I yours.

22. But if at any time it was necessary to go 
forth without the other, you would have thought 
it an unprotected side, you would have seen an 
affected countenance, you would have judged a 
mournful mind: the accustomed grace did not 
shine forth, nor the usual vigor: solitude, sus
pected by all, brought fear of some illness. So new 
it seemed to all that we were divided! I certainly, 
impatient of a brother's absence and not forgetful 
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of it, sought him as if present, turning my neck 
repeatedly, and seemed to myself to address and 
behold him face to face: but like a yoke on a sus
pended neck, when I had fallen from my hopes, 
I thought I was dragging myself along, difficult 
to advance, ashamed to be seen, and hurrying to 
return, because it was not pleasant to proceed 
without you.

23. But truly when both had to go forth, 
there were no more footsteps on the journey 
than words; nor was our gait more frequent 
than our speech: nor was there care for walking, 
but the grace of talking; for each of us hung 
from the other's mouth. Not with intent gaze to 
read the path, but to experience mutually solic
itous discourses, to draw in the grace of eyes, to 
breathe the pleasures of a brother's image. How 
I wondered at your virtues silently with myself! 
how I applauded myself, that the Lord had given 
me such a brother, so modest, so effective, so 
innocent, so simple; so that when I thought 
of your innocence, I despaired of your efficacy: 
when I saw your efficacy, I did not think of your 
innocence! But you joined both with a certain 
wonderful virtue.

24. Finally, those things which we both had 
been unable to conclude, you alone fulfilled. 
Prosper, as I hear, was applauding himself, be
cause on the occasion of my priesthood he did 
not think he would have to return what he 
had taken away: but he experienced your single 
efficacy more vehement than that of two. There
fore he paid everything, neither ungrateful for 
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your moderation, nor mocking your shame: but 
both grateful for your modesty, and not insolent 
toward your efficacy. But for whom, brother, did 
you seek those things? For we wished the reward 
of your labors to be the same as the proof. You 
performed everything, and when you returned 
having finished all, you alone, who are to be pre
ferred to all, are snatched from us; as if for this 
reason you had delayed death, that you might 
consummate the office of piety, and carry off the 
palm of efficacy.

25. How the honors of this world did not 
delight even us ourselves, most dear brother, be
cause they divided us from each other! Which we 
therefore attained, not because the perception of 
them was to be sought, but lest a vile dissimula
tion should seem. Or perhaps for this reason they 
were granted, that because by your premature 
death the sunset of our pleasure was to be, we 
might now learn to live without ourselves.

26. And indeed I recognize the dread of a 
presaging mind, while I often repeat what I have 
written. I was calling you back, brother, lest you 
should go to Africa yourself, but rather should 
designate someone else. I feared to commit you to 
the way, to trust you to the waves, and a greater 
fear than usual had invaded my mind: but you 
both explained the pilgrimage and ordained the 
matter, and to an old and leaky ship, as I hear, you 
again committed yourself to the waves. For while 
you catch at speed, you neglected caution, greedy 
for our grace, dissimulating your danger.
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27. O deceitful joy! O uncertain courses of hu
man things! Him returned from Africa, restored 
from the sea, saved from shipwreck, we thought 
could no longer be snatched from us: but we 
endure more grievous shipwrecks placed on land; 
for him whom the shipwrecks of the sea could not 
lead to death, avoided by strenuous swimming, 
his death began to be a shipwreck for us. For what 
of sweetness remains to those for whom so very 
sweet a glory, so clear a light in these darknesses 
of the world has been extinguished: in whom the 
glory not only of our family, but of the whole 
fatherland has fallen?

28. I have indeed the greatest gratitude to you, 
most beloved brothers, holy people, that you do 
not think my grief other than your own; that you 
believe this solitude of ours has happened to you, 
that you offer the weeping of the whole city, of 
all ages, the vows of all orders, with a certain 
new piety. For this is not a grief of private mercy, 
but a certain public office and gift of grace: or 
if any mercy for me touches you, because I have 
lost such a brother, I have a rich fruit, I have 
the pledge of your affection. I would rather have 
a living brother; but yet a public office is more 
pleasant in prosperous things, more grateful in 
adverse ones.

29. Nor indeed does the merit of so great an 
office seem to me mediocre. For not idly either in 
the Acts of the Apostles (Acts 9:39), when Tabitha 
was dead, are the weeping widows described, or 
in the Gospel (Luke 7:12) is the crowd following 
the funeral of the youth moved by the tears 
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of the widow introduced, to whom resurrection 
was due; yet the widows wept for that Tabitha, 
but the whole city for this one. There is no doubt, 
therefore, that the patronage of the apostles is 
compared to your tears: there is no doubt, I say, 
that Christ was moved by mercy when He saw 
you weeping. Even if He did not now touch the 
bier, He nevertheless received the commended 
spirit: and if He did not call the deceased with 
a bodily voice, nevertheless by the authority of 
divine power He delivered his soul from the tor
tures of death and from the incursions of spiritual 
wickedness: and if he did not sit up in the bier, 
he who was dead, yet he rested in Christ: and 
if he did not speak to us, yet he beholds those 
things which are above us, and rejoices already 
to see those things which are better than ours. 
For through those things which we read in the 
Gospel, we understand those things which are to 
come: and the appearance of present things is an 
indication of future things.

30. There was no need for him of a temporal 
resurrection, to whom an eternal one is due. For 
why should he fall back into this miserable and 
most laborious ruin, and return into this tearful 
life, he whom we ought rather to rejoice has been 
snatched from such imminent evils and pressing 
dangers? For if when the world was at peace and 
wars had ceased, no one wept for the snatched 
Enoch (Gen. 5:24), but rather the prophet praised 
him, as the Scripture said of him: "He was 
snatched away, lest malice should change his 
heart" (Wis. 4:11); how much more should it 
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now be rightly said, when to the slipperiness of 
the age is added the ambiguity of life! He was 
snatched away, lest he should fall into the hands 
of the barbarians: he was snatched away, lest he 
should see the ruins of the whole world, the end 
of the world, the funerals of relatives, the deaths 
of citizens, finally lest he should see the pollution 
of holy virgins and widows, which is more bitter 
than any death.

31. I indeed judge you blessed, brother, both 
in the flower of your life and in the convenience 
of your death. For you were not snatched from 
us, but from dangers: you did not lose life, but 
you were free from the dread of threatening bit
terness. For with such mercy of a holy mind as 
you had toward your own, if you now knew that 
Italy was being pressed by so near an enemy, 
how much would you groan, how much would 
you grieve that the sum of our safety consists 
in the rampart of the Alps, and that a wall of 
modesty is constructed with barricades of wood! 
With what affliction would you mourn that your 
people are separated from the enemy by so thin 
a distinction, from an impure and cruel enemy, 
who would spare neither modesty nor safety!

32. In what way, I say, would you bear these 
things, which we are compelled to endure, and 
perhaps (which is more grievous) to behold: 
virgins being snatched away, and little children 
torn from the embrace of parents being tossed 
upon weapons, bodies sacred to God being vio
lated, and the elderly womb of a more mature 
widow returning into unusual uses of burdens, 
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not of pledges? In what way, I say, would you tol
erate those things, you who even with your last 
breath, perhaps already forgetful of yourself and 
not yet unmindful of us, quite often warned us 
about avoiding the incursion of the barbarians, 
reminding us that you had said not in vain that 
we must flee. Perhaps because you saw that we 
were being destitute by your death: which you 
did not do from infirmity of mind, but from piety; 
and if infirm for us, yet firm for yourself. Who, 
when you were called back by the noble man 
Symmachus your relative, because Italy was said 
to burn with war, because you would tend into 
danger, because you would run into the enemy; 
you responded that this very thing was the cause 
of your coming, lest you should be wanting to 
our danger, that you might exhibit yourself as a 
partner of your brother's peril.

33. Happy therefore in so opportune a death, 
because he was not reserved for this sorrow. 
Certainly happier than our holy sister, who, des
titute of your consolation, solicitous for her own 
modesty, lately blessed with two brothers, now 
miserable from two brothers, can neither follow 
the one nor leave the other: for whom your tomb 
is a lodging, and the sepulchre of your body is 
a home. And would that even this were a safe 
retreat! Food in wailing, drink in tears; for Thou 
hast given us the bread of tears for food, and 
Thou hast given us to drink in tears in measure, 
or perhaps beyond measure (Ps. 80:5).

34. For what shall I say of myself, for whom it 
is neither permitted to die, lest I leave my sister: 
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nor is it pleasant to live, lest I be torn from you? 
For what can be pleasant to me without you, in 
whom all our pleasantness always was? or why 
does it delight me to spend longer in this life, and 
to linger on the earth, in which we lived pleas
antly as long as we lived together! Even if there 
were that which could delight us here, it could 
not delight us without you: and if at any time we 
had desired intensely to prolong life, yet now we 
would not wish to be without you.

35. These things are intolerable. For what is 
tolerable without you, so great a companion of 
life, so great a sharer of my labors and offices? 
Whose fall, that it might be more tolerable, I 
could not even premeditate; so my mind feared 
to think anything of the kind concerning it! not 
because I was ignorant of the condition, but a 
certain use of vows had obscured the sense of 
common fragility; so that I knew not how to think 
anything except prosperity concerning him.

36. Finally, lately when I was pressed by a 
certain grave (and would that it were the last!) 
setting; this alone I grieved, that you yourself 
were not sitting by my bed, and having shared the 
vowed office with our holy sister, were closing 
the eyes of the dying with your fingers. What had 
I desired! What do I repay! What vows fail! What 
ministries succeed! One thing I was preparing, 
another I am compelled to exhibit; no longer 
himself the minister of the funeral, but the min
ister. O hard lights of the eyes, which were able to 
see a brother dying! O pitiless and harsh hands, 
which closed the eyes in which I saw more! O 
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harder neck, which were able to bear so mournful 
a burden, although with consolable service!

37. You, brother, would more justly exhibit 
these things to me. These things I was expect
ing from you, these offices I was desiring. Now 
indeed, surviving my own life, what consolation 
shall I take, who alone were wont to console the 
grieving, to excite joy, to drive away sadness? 
In what way do I now behold you, brother, no 
longer returning any words to me, now offering 
no kisses! Although such mutual love always sat 
in each of us, that it was fostered rather by 
interior affection than divulged by forensic blan
dishment; for we did not seek the testimony of 
others, who held so much grace of our own. Thus 
the sap of manly brotherhood had infused itself 
into each of us, that we seemed not to prove 
love with blandishments, but content with the 
internal love of a mind conscious of piety, not to 
require the paint of blandishments, whom even 
the very image formed into mutual love; for I 
know not by what expression of mind, by what 
similitude of body, we seemed one in the other.

38. Who beheld you, who would not think 
that I was seen? As often as I saluted any, who 
because they had first saluted you, would say 
that they had already been saluted by me! How 
many said something to you, who would remem
ber that they had said it to me! What joys hence 
for me, how much joy frequently arose, because 
I saw them err in us! How grateful the error, 
how pleasant the slip, how religious the deceit, 
how sweet the calumny! For there was nothing of 
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yours either in deeds or words that I feared, who 
rejoiced that yours were ascribed to me.

39. Nevertheless, if they contended more 
vehemently, that they remembered having inti
mated something to me, I responded laughing 
and rejoicing: See that you do not tell it to my 
brother. For since all our things were common to 
us, an undivided spirit, an undivided affection; 
yet secret of friends alone was not common: not 
because we feared the danger of conferring, but 
that we might preserve the faith of holding. Truly 
if the matter were to be weighed by counsel, there 
was always common counsel, nor always a com
mon secret. For even if friends so spoke to one of 
us, that their words reached the other; yet I know 
that for the most part the faith of the secret was 
so preserved, that it was not committed even to a 
brother. For it was a faithful proof, that it was not 
betrayed even to a stranger, which had not been 
shared with a brother.

40. Having been elevated therefore by these 
so great and such goods into a certain excess of 
mind, I confess, I had ceased to fear for myself as 
a survivor, because I believed him more worthy 
of life: and therefore I received a wound which 
I cannot bear; for pre-meditated wounds of so 
great a grief are more tolerable than unexplored 
ones. Who now will console the mournful? Who 
will lift up the afflicted? With whom shall I 
share cares? Who will vindicate me from the 
usury of this world? For you were the author of 
businesses, the censor of servants, the arbiter of 
brothers; not an arbiter of strife, but of piety.
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41. For if at any time anything was to be shared 
with our holy sister, as to which opinion seemed 
better, we took you as judge, who would hurt no 
one's mouth, and desiring to satisfy both, you 
held both the affection of loving and the mea
sure of judging; so that you would dismiss both 
grateful, and vindicate for yourself the gratitude 
of both. Or if you yourself brought anything to 
be discussed, how grateful was your contention! 
how without gall was that very indignation! how 
not bitter was the coercion toward the servants 
themselves; when you learned to defer to broth
ers rather than to vindicate from affection! For to 
us the profession repressed the studies of coerc
ing; nay you, brother, drew us away from every 
affection of coercion, promising to vindicate, and 
desiring to soften.

42. No mediocre testimony of prudence, 
therefore, which is thus defined by the wise: That 
the first of goods is to know God, and to venerate 
that true and divine thing with a pious mind, to 
love that lovable and desirable beauty of eternal 
truth with the whole charity of the mind. But 
second, to derive piety toward neighbors from 
that divine source and heavenly nature: which 
also the wise of the world drew from our laws. 
For they could not have derived those things into 
the disciplines of men, except from that heavenly 
source of the divine law.

43. What then shall I proclaim concerning his 
observance toward the cult of God? Who before 
he had been initiated into the more perfect mys
teries, being placed in shipwreck, when the ship 
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by which he was carried, having been struck on 
a rocky shoal and being dissolved by the waves 
pressing from here and there, not fearing death, 
but lest he should depart from life empty of 
the mystery; he asked from those whom he had 
known to be initiated, that divine sacrament of 
the faithful: not that he might bring curious eyes 
into the secrets, but that he might obtain the aid 
of his faith. For he caused it to be bound in a 
stole (orarium), and he wrapped the stole around 
his neck, and thus he cast himself into the sea, 
not requiring a plank loosened from the frame of 
the ship, upon which floating he might be aided, 
since he had sought the arms of faith alone. 
Therefore believing himself sufficiently covered 
and fortified by these, he did not desire other 
aids.

44. At the same time his fortitude may be 
seen, who with the rowing failing, did not take a 
plank as one shipwrecked, but as one brave took 
from himself the support of his own virtue: nor 
did hope desert him, nor opinion deceive him. 
Finally, saved first from the waves, and carried 
into the port of a land station, he recognized his 
leader, to whom he had committed himself: and 
immediately where he either liberated his other 
servants, or found them liberated, neglecting re
sources, nor desiring things lost, he sought the 
church of God; that being liberated he might give 
thanks, and might know the eternal mysteries, 
pronouncing that no office is greater than return
ing thanks. But if not to return to a man was 
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judged similar to homicide; how great a crime is 
it not to return to God!

45. It is therefore of the prudent man to know 
himself, and as it has been defined by the wise, 
to live according to nature. For what is so accord
ing to nature, as to return thanks to the author? 
Behold this heaven; does it not return thanks 
to the author, when it is seen? For the heavens 
declare the glory of God, and the firmament an
nounces the works of His hands (Ps. 19:1). The sea 
itself when it is calm and tranquil, witnesses the 
indication of divine serenity: when it is moved, 
supernal indignation is for terror. Do we not all 
rightly wonder at the grace of God, when we ob
serve that insensible nature by a certain sensible 
reason restrains its waves, and the wave knows 
its boundaries? For what shall I say of the lands, 
which obeying the divine precept minister food 
spontaneously to all living things (Gen. 1:11); and 
that which the fields have received, they restore 
as if multiplied and heaped up with increasing 
usuries?

46. Therefore, he who, with nature as his 
guide, had perceived the reason of the divine 
work with the fiery vigor of his mind, knew first 
of all that thanks must be returned to his Savior: 
but because he could not return it, he could have 
it. For the power of this kind of grace is such, 
that both when it is returned, it is held; and by 
being held, it is returned. He returned thanks 
therefore, and he deferred faith. For he who had 
experienced so great a protection of the heavenly 
mystery wrapped in a stole (orarium), how much 
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did he think it would be if he received it with 
his mouth, and drew it in with the whole secret 
of his breast! how much greater did he think that 
which was poured into his vitals, which being 
only covered by a stole had profited him so much!

47. But he was not so greedy as to be incau
tious; for we know that many, through greed for 
study, pass over caution. He called a bishop to 
him, nor did he think any grace to be true except 
that of the true faith, and he inquired from him 
whether he agreed with the Catholic bishops, 
that is, with the Roman Church? And by chance 
at that place the Church was in the schism of that 
region; for Lucifer had divided himself from our 
communion at that time, and although he had 
gone into exile for the faith, and had left heirs 
of his faith; yet he did not think the faith was in 
schism. For even if they held faith toward God, 
yet they did not hold it toward the Church of God, 
whose members they allowed to be divided as it 
were, and whose limbs were being torn. For since 
Christ suffered for the Church, and the Church is 
the body of Christ (Eph. 5:25); faith does not seem 
to be exhibited to Christ by those by whom His 
passion is made void, and His body is distracted.

48. And so, although he held the interest of 
grace, and feared as a debtor of so great a name 
to sail; yet he preferred to pass over to where he 
could safely pay: for he judged that the payment 
of divine grace was in affection and faith; which 
indeed, as soon as there was first a freer opportu
nity for the Church, he did not delay to fulfill. And 
he both received the desired grace of God, and 
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preserved it once received. Nothing, therefore, is 
wiser than that prudence which distinguishes 
divine and human things.

49. For what shall I say of his eloquence 
witnessed in the forensic stipends? With what 
incredible admiration did he shine in the audito
rium of the sublime prefecture! But I prefer to 
praise those things which, having perceived the 
mysteries of God, he led to be more powerful than 
human things.

50. His fortitude also, if anyone wishes to 
view it more fully, let him consider how many 
times after the shipwreck, with a certain invinci
ble contempt for this life, he crossed the seas: 
and traversed diffused regions by going around: 
finally, that at this very time he did not flee 
danger, but came to danger, patient of injury, 
negligent of cold, and would that he were solic
itous of caution! But in this itself blessed, that 
while it was permitted to use the vigor of the 
body, unimpeded to follow out what he wished, 
having performed the office of youth, he lived his 
life, and knew no debility.

51. With what prosecution, indeed, shall I set 
forth his simplicity? For it is a certain temperance 
of morals, and sobriety of mind. Give, I pray, 
pardon, and permit my grief; that it may be 
permitted me to speak a little more abundantly 
of him, with whom it is no longer granted to 
talk. Certainly it also profits you, that you should 
observe that you have deferred this office not by 
a certain fragility, but by judgment: nor impelled 
by mercy for death, but provoked by the honor 
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of virtues; for every simple soul is blessed (Prov. 
11:25). But so great was his simplicity, that being 
turned into a child, by the simplicity of that inno
cent age, he shone as an effigy of perfect virtue, 
and as a certain mirror of innocent morals. He 
entered, therefore, into the kingdom of heaven, 
because he believed the word of God; because 
as a child he repelled the art of flattering, he 
clemently absorbed the pain of injury, which 
he more inclemency vindicated: more prompt to 
complaint than to guile, easy for satisfaction, 
difficult for ambition, holy for shame; so that you 
would frequently proclaim in him a superfluous 
modesty rather than seek a necessary one.

52. But the foundations of virtue are never 
superfluous; for shame does not recall, but com
mends an office. And so as if suffused with a 
certain virginal modesty in his face, when he 
betrayed his affection with his countenance, if 
by chance coming suddenly he had offended a 
parent, as if depressed and as if submerged into 
the earth, although in that very gathering of men 
he was in no way dissimilar, he was rare to lift his 
face, to elevate his eyes, to return a speech: which 
he did with a certain modest shame of mind, with 
which the chastity of the body also agreed. For 
he preserved the undefiled gifts of holy baptism, 
clean in body, purer in heart: dreading no less 
the reproach of adulterous speech than of the 
body: thinking no less reverence to be deferred to 
modesty by integrity of words than by chastity of 
body.
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53. Finally, he loved chastity to such an extent, 
that he did not even seek a wife; although in 
him there was not only a desire for chastity, but 
also the grace of piety. Moreover, in a wonderful 
way he both dissimulated marriage and declined 
boastfulness: and so great was the dissimulation, 
that even with us urging, he seemed rather to de
lay the partnership (consortium) than to refuse 
it. This one thing, therefore, was what he did not 
trust even to his brothers: not by any hesitation 
of delay, but by the modesty of virtue.

Who, therefore, would not wonder at a man 
between two brothers, the one a virgin, the other 
a priest, middle in age, not unequal in magna
nimity, having so stood between two greatest 
gifts; that he returned the chastity of the one 
gift, the holiness of the other, not by the bond of 
profession, but by the office of virtue? Therefore 
if lust and anger are the nurses of the remaining 
vices, I might rightly call chastity and clemency 
certain parents of virtues; although piety also, as 
it is the primacy of all goods, so also is the nursery 
of the other virtues.

55. For what shall I say of parsimony, and a 
certain chastity of possessing? For he does not 
seek the things of others, who preserves his own: 
nor is he puffed up by the immoderate, who 
is content with his own. He wished, therefore, 
to recover nothing else but his own; more lest 
he should be defrauded than that he might be 
enriched. For those who sought the things of 
others, he rightly named hawks of money. But if 
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the root of all evils is avarice; certainly he puts off 
vices who does not seek money (1 Tim. 6:10).

56. Not ever was he delighted by more accu
rate feasts or heaped-up dishes, except when he 
asked friends: requiring as much as was enough 
for nature, not as much as was superfluous for 
pleasure. And certainly he was not poor in riches, 
but yet poor in spirit. Concerning his beatitude 
(Matt. 5:3) we ought by no means to doubt, who 
neither as opulent exulted in riches: nor as poor 
judged as small that which he had.

57. It remains that for the conclusion of the 
cardinal virtues, we ought also to observe the 
parts of justice in him. For even if virtues are 
cognate among themselves and concrete; yet a 
certain more expressed form of each is desired, 
and especially of justice. For she is more sparing 
to herself outside in all things, and whatever she 
has by a certain inclemency of herself, while she 
is snatched by common love, she transfuses into 
neighbors.

58. But of this there is a manifold species. 
One toward relatives, another toward all, another 
toward the cult of God, or the aid of the needy. 
Therefore of what sort he was toward all, the 
studies of the provincials over whom he presided 
teach: who said that he had been more a proper 
parent than a judge: a grateful arbiter of pious 
necessity, a constant discusser of equitable law.

59. But among brothers what sort he was, 
although he embraced every kind of men with 
benevolence, the undivided patrimony teaches: 
and the inheritance not distributed or dimin

35



O N  T H E  D E AT H  O F  H I S  B ROT H E R  S AT Y RU S

ished, but reserved. For he denied that piety was 
a cause for him of making a will. For this also he 
signed in his last speech, when he commended 
those whom he had loved; that for him there had 
been no decision of taking a wife, lest he should 
be torn from his brothers: nor the will of making 
a testament, lest our decision should be hurt in 
anything. Finally, having been both prayed and 
besought by us, he yet thought nothing was to 
be established: yet not unmindful of the poor, 
but only beseeching that as much should be be
stowed as should seem just to us.

60. By which one thing he sufficiently ex
pressed the indication of divine fear, and pub
lished an example of human religion. For what he 
bestowed on the poor, he deferred to God; since 
he who gives to the poor, lends to God (Prov. 
19:17): and by asking what is just, he left not a 
small part, but the whole. For this is the sum of 
justice: to sell what you have, and bestow it on 
the poor. For he who has dispersed and given to 
the poor, his justice remains forever (Ps. 112:9). 
Therefore he left us as stewards, not as heirs; for 
an inheritance is sought for a successor, steward
ship is obligated to the poor.

61. Whence not undeservedly how great he 
was, today also through the voice of a little 
reader, the Holy Spirit expressed: Innocent in 
hands, and clean in heart, who has not received 
his soul in vain, nor done guile to his neighbor: 
this is the generation of those seeking God (Ps. 
24:4, 6). He, therefore, shall both ascend into 
the mountain of the Lord, and shall dwell in the 
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tabernacle of God; because having entered with
out spot, he has worked justice, spoken the truth, 
and not deceived his neighbor (Ps. 15:2, 3): nor did 
he lend his own money at interest, who always 
wished to recover the hereditary. I recognize the 
oracle; for what no arrangement ordained, the 
Spirit revealed.

62. But why should I recount that, having 
progressed beyond justice itself in piety; when 
he had thought that certain things were to be 
bestowed on the incubator of common fruits in 
contemplation of my office, he boasted of me as 
the author of the largess, and he brought the gain 
of his own portion to the common partnership.

63. These and other things, which then were 
for my pleasure, now especially exasperate the 
record of grief. They remain, however, and they 
will be always, nor do they ever pass away like a 
shadow; for the grace of virtue does not die with 
the body, nor is there the same end for nature and 
for merits; although the use of nature itself does 
not die forever, but rests in a certain temporal 
vacation.

64. Therefore I will weep for one who has 
performed such virtues, and been snatched from 
dangers, with desire rather than with loss. For 
the very opportunity of death persuades, that we 
should think him one to be followed with grace, 
rather than to be grieved for; for it is written that 
in common grief one's own ought to be vacant 
(4 Ezra 10:11 et seq.). For it is said in prophetic 
speech not to that one woman alone who is 
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figured, but to individuals, since it seems to have 
been said to the Church.

65. It is said therefore also to me, and the 
heavenly Scripture says: Do you teach this, do you 
thus institute the people of God? Or do you not 
know that your example is the danger of the rest? 
Unless by chance you complain that you have not 
been heard. First, that is of arrogant impudence, 
to wish to merit alone what you have known to be 
denied to many even holy men; when you know 
that God is no respecter of persons (Acts 10:34). 
For even if God is merciful, yet if He always heard 
all, He would seem to act no longer from free will, 
but from a certain as it were necessity; then when 
all ask, if He heard all, no one would die. For how 
many then do you ask daily! Is the constitution 
of God to be dissolved in contemplation of you? 
Why then do you grieve that something was not 
obtained at some time, which you know is not 
always obtainable?

Foolish man, she says, above all women, do 
you not see our mourning, and the things which 
have happened to us, since Sion our mother is 
saddened with the sadness of all, and has been 
humbled with humility. Mourn most strongly 
also now, since we all mourn; and be sad, since we 
all have been saddened: for you are saddened in a 
brother. Interrogate the earth and it will tell you, 
since it is she who ought to mourn, as a survivor 
of so many seeds: and from her, she says, from 
the beginning all have been born, and others will 
come, and behold almost all walk into perdition, 
and their multitude becomes an extermination. 
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And who then ought to mourn more, except she 
who has lost so great a multitude, than you who 
grieve for one (4 Ezra 10:6 et seq.)?

67. Therefore let the common grief absorb 
our grief, and exclude the bitterness of private 
sorrow. For we ought not to grieve for those 
whom we perceive to be liberated; nor indeed 
do we pointlessly remember such holy souls as 
having been absolved at this time from corporeal 
bonds. For we see such grave widows, as if by 
divine judgment, deceased at one time, so that it 
seems a certain excess of departure, not a setting 
of death; lest veteran modesty, having earned 
its stipends, should fall into a doubt of long-pre
served shame. What groans, what pains such a 
bitter record excites in me! And if I was not vacant 
from sorrows; yet in that very private grief, in that 
very loss of the flower of so many merits, a certain 
common condition of nature consoled me: and 
grief fixed in one had covered the bitterness of a 
public funeral with the appearance of domestic 
piety.

68. I repeat therefore, O holy Scripture, your 
solaces; for it is pleasing to dwell in your precepts, 
in your sentences. How much easier is it for 
heaven and earth to pass away, than for one apex 
to fall from the Law (Luke 16:17)! But now let us 
hear what things are written: Now, it says, retain 
within yourself your grief, and bear strongly the 
cases which have happened to you. For if you 
justify the boundary of God, you will both receive 
your son in time, and you will be praised among 
women (4 Ezra 10:15, 16). If this is to a woman, 
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how much more to a priest? If concerning a son, 
it is not surely absurd that such things can be 
remembered also concerning the loss of brothers; 
although if I had had a son, I would never have 
loved him more. For as in the death of children 
poured-out labors and sorrows taken up in vain 
seem to increase mourning; so also in brothers 
the use of custom and of college enkindle the 
bitterness of grief.

69. But behold I hear the Scripture saying: 
Do not make this speech, but consent to be per
suaded. For what is the case of Sion? Be consoled 
on account of the grief of Jerusalem. For you see 
that our holy things have been contaminated, 
and the name which has been named over us is 
almost profaned, and those of ours have suffered 
contumely, and our priests have been burned, 
and our levites have been in captivity, and our 
women have been contaminated, and our virgins 
have suffered violence, and our just have been 
snatched away, and our little ones betrayed, and 
our youths have served, and our strong have been 
made weak. And what is greater than all, the 
seal of Sion, since she has been resigned from 
her glory, now also has been delivered into the 
hands of those who hate us. You therefore shake 
off your much sadness, and lay aside from you the 
multitude of sorrows; that the Strong One may 
be repropitiated to you, and the Most High may 
make rest for you with a rest from sorrows (4 Ezra 
10:20 et seq.).

70. Tears shall therefore cease, for one must 
obey salutary remedies, because there ought to 
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be something between the faithful and the un
faithful. Let them weep, therefore, who cannot 
have the hope of resurrection, which not the 
sentence of God takes away, but the inclemency 
of faith. Let there be a difference between the ser
vants of Christ and the cultists of idols; that those 
may weep for theirs, whom they think to have 
perished forever: let those have no holidays of 
tears, let them follow after no rest from sadness, 
who think there is no rest for the dead. But for us 
to whom death is the end not of nature but of this 
life; since nature itself is repaired for the better, 
let all the cases of death wipe away our weeping.

71. Certainly if they have found for themselves 
some solaces, who thought death to be the end of 
sense and the defect of nature; how much more 
we, to whom a better reward of good deeds is 
promised by the conscience after death! The gen
tiles have their solaces, because they think death 
to be the rest from all evils: and as they lack the 
fruit of life, so also they think themselves to have 
lacked all sense and pain of punishments, which 
we sustain heavy and assiduous in this life. But 
we ought to be as more erect by the reward, so 
also more patient for solace; for they seem not to 
be lost, but sent ahead, whom death is not about 
to assume, but eternity about to receive.

72. Tears shall therefore cease: or if they can
not cease, I will weep for you, brother, in common 
lamentations, and I will cover domestic groans 
under public grief. For how can they cease, when 
at every sound of your name tears creep in, or 
when custom itself excites record, or when affec
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tion represents the image, or when record renews 
grief? For when are you absent, who are repre
sented by such great offices? You are present, I 
say, and always you are poured around, and with 
my whole soul and mind I embrace you, I view 
you, I talk to you, I kiss you, I hold you either in 
that very nocturnal rest or in clear light; when 
you deign to revisit and console the mournful. Fi
nally, those very nights, which seemed as it were 
more troublesome while you were living, because 
they denied the abundance of mutual sight; that 
very sleep, once an unlovable interrupter of our 
colloquies, has now begun to be sweet; because it 
has restored you to me. Not therefore miserable, 
but blessed; whose neither presence fails, nor 
care is diminished, and grace is increased. For 
sleep is like the image of death.

But if in nocturnal rest, still adhering to cor
poreal bonds, and as it were bound between 
the prison-like enclosures of the members; souls 
can yet perceive higher and discrete things: how 
much more do they view these, when now with 
pure and ethereal sense they suffer no imped
iments of corporeal stain! And rightly to me 
complaining, with the day now verging toward 
setting, that you did not revisit me resting, you 
were present whole and indivisible at every time; 
so that being suffused with that sleep of the 
members, while I watched for you, you lived for 
me, and I would say: What is death, brother? 
For certainly you were separated from me by no 
moments; for thus everywhere you were ready at 
hand, so that the abundance of ourselves which 
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we were unable to have in the use of this life, is 
now ready at hand for us always and everywhere. 
For then certainly all things could not be ready 
at hand; nor did our embraces, and sights and 
the sweetnesses of corporeal kisses supply in all 
places and at all times. The images of minds were 
always with us, even when we were not together: 
which even now have not died, and they fly to us 
with assiduity, with as much more abundance as 
with greater desire.

74. I hold you therefore, brother, nor will 
either death or time snatch you from me. Tears 
themselves are sweet, the very weepings are 
pleasant, by which the heat of the mind is 
extinguished, and the affection as if relaxed evap
orates. For I cannot be without you, or ever not 
remember you, or remember you without tears. 
O bitter days, which betray the interrupted bond! 
O mournful nights, which have lost so good a 
partner of rest, and an indivisible companion to 
me! What crosses you would give forth, unless 
the image of the one present poured itself around, 
unless the visions of the mind represented him 
whom the appearance of the body denied!

75. Now now, brother most dear to my soul, 
although you have departed with an immature 
death; blessed yet, who do not sustain these 
things, nor are compelled to mourn a lost brother, 
whom being long absent you could not bear, 
but revisited with swift recourse. But if then you 
hastened to repel the tediums of my solitude, to 
alleviate the sadness of a brotherly mind; how 
much more now ought you to revisit the afflicted 
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soul, and to soothe the grief conceived from you, 
through yourself!

But yet the use of office gives me some truces, 
and the intention of priestly service leads away 
the mind: but for our holy sister what will hap
pen, who although she tempers piety with divine 
fear; yet again she enkindles that very grief of 
piety with the study of religion, prostrate on the 
ground and embracing the whole tomb in her bo
som, weary with laborious gait, sad in affection, 
she renews grief days and nights? For although 
she frequently suspends weeping with speech, 
she renews it in prayer: and although the memory 
of the Scriptures precedes those sowing consola
tions; yet she compensates the desire of weeping 
with assiduity of praying, instaurating the abun
dance of tears especially then, when no one can 
interrupt. So you have what you may pity: what 
you may reprehend, you have not; for to weep in 
prayer is of virtue. And although that is familiar 
to virgins, for whom the sex is softer, the affection 
more tender, overflowing into tears at the sight 
of common fragility even without the sense of 
domestic grief; yet when there is a greater cause 
for mourning, an end is excluded from sorrows.

77. Therefore the way of consoling is absent, 
because the grace of excusing is supplied. For you 
cannot prohibit what you may teach; especially 
when she ascribes tears of religion, not of grief; 
and covers the series of common deploration 
with the fear of shame. Console therefore you 
who can approach the soul, penetrate the mind. 
Let her perceive you to be present, let her feel 
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you not to be dead; so that she, secure concerning 
your merit, having performed your consolation, 
may learn not to grieve heavily for him, who has 
admonished her that he should not be grieved 
for.

78. But why should I delay you, brother? why 
should I wait, that our oration may die with you, 
and as it were be buried with you? Although 
the very appearance and form of the lifeless 
body may console, and the remaining grace and 
permanent figure may soothe the eyes; I delay 
nothing, I say, let us proceed to the tomb. But first 
I say a last farewell before the people, I preach 
peace, I loose the kiss. Precede to that house 
common to all and due, but now desirable to 
me beyond others. Prepare a partnership for your 
guest; and just as here all things were common to 
us, so there also let us not know a divided right.

79. Do not, I beseech, defer me desiring you for 
long, wait for me hastening, help me hurrying, 
and if I shall seem to you to stay longer, summon 
me. For never have we been more prolixly absent 
from ourselves, yet you were wont to revisit. Now 
since you can no longer return, we will go to you: 
it is just that we repay the office, that we undergo 
the turn. Never was the condition of life more 
discrete for us: always either health or sickness 
was common; so that when one was sick, the 
other would fall into disease: and when one was 
recovering, both would rise together. How have 
we lost our right? And now there was a partner
ship of sickness, how was there not a partnership 
of death?
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80. To you now, almighty God, I commend 
the innocent soul, to you I offer my victim: take 
propitiously and serenely the brotherly gift, the 
sacrifice of the priest. These libations of mine I 
now send before, in this pledge I come to you, 
not a pledge of money, but of life; lest you make 
me reside longer as a debtor of so great a fee. 
Not mediocre is the usury of brotherly love, nor 
vile the lot of nature, which the increments of 
virtue accumulate. I can bear it, if I am quickly 
compelled to pay.

B O O K  T H E  S E C O N D .

CONCERNING THE FAITH OF THE RESURRECTION.

1. In the former book we indulged something 
to desire, lest harsher medicines applied as if to 
a burning wound should exasperate more than 
soothe the grief: at the same time because we 
spoke more often to our brother, and held him 
with our eyes, it was not absurd to relax for a little 
while the affection of nature, which is fed more 
by tears, soothed by weepings, fixed by stupor. 
For the appearance of form of piety is soft and 
tender, it loves nothing insolent, nothing ungen
tle, nothing hard: but patience is proved more by 
bearing than by resisting.

2. Therefore because long since the day of 
death among mournful sights ought to have 
declined the brotherly soul, because it held the 
whole; now since on the seventh day we return 
to the sepulcher, which day is a symbol of future 
rest, it is pleasing to derive the mind a little 
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from our brother to the common exhortation of 
the human race, and to transfuse the intention; 
so that we may neither be fixed with our whole 
senses in our brother, lest affection creep in: nor 
as exiles of so great piety and grace may we 
desert him whom we love; and truly augment for 
ourselves the injury of so great grief, if today he 
should die for us even in our speech.

3. Wherefore, most dear brothers, we have 
proposed to console ourselves by common use, 
and not to think hard whatever should await all; 
and therefore that death is not to be mourned: 
first, because it is common and due to all: next, 
because it absolves us from the miseries of this 
world: lastly, because in the appearance of sleep 
where there is rest from the labor of this world, 
a more lively vigor is poured back into us. Whom 
does not the grace of resurrection console? what 
grief does it not exclude, if you believe that noth
ing perishes by death; nay rather that by the very 
celerity of death it is brought to pass that more 
cannot perish? It will be therefore, most dear 
brothers, that in common exhortation, we also 
pay our affection to our brother: nor may we seem 
to have deviated further from him, if through the 
hope of resurrection, and the sweetness of future 
glory, he should revive for us today even in our 
speech.

4. Let us begin therefore from this, that we 
may teach that the departure of our own is not 
to be mourned by us. For what is more absurd, 
than that you should deplore as if special that 
which you know to be prescribed to all? This is to 
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extol the soul above its condition, not to receive 
the common law, to refuse the partnership of 
nature, to be puffed up in the mind of the flesh, 
and not to know the measure of the flesh itself. 
What is more absurd, than not to know who you 
are, to affect what you are not? Or what more im
prudent, than that which you know will be, you 
cannot bear when it has happened? Nature itself 
recalls us, and withdraws us from mournings of 
this kind with a certain consolation of itself. For 
who is of so heavy mourning, or so bitter grief, in 
which the soul is not sometimes relaxed? Nature 
has this, that although men are in sad things; yet 
if only they are men, they lead away the mind a 
little from mourning.

5. Certain peoples are also said to have been, 
who mourned the births of men, and celebrated 
their departures. Nor imprudently; for they 
thought those who had come into this sea of 
life were to be mourned: but they thought those 
who had emerged from the tempests and waves 
of this world were to be followed with no unjust 
joy. We also ourselves forget the birthdays of the 
deceased, and that day on which they died, we 
renew with celebrated solemnity.

6. Therefore a heavy mourning is not to be 
undergone according to nature; lest we seem 
either to arrogate to ourselves some more excel
lent exception of nature, or to refuse the common 
one. For death is equal to all, indiscriminate to 
the poor, unexcepted to the rich. And therefore 
although through the sin of one, yet it passed into 
all (Rom. 5:18); so that him whom as the author 
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of our race we did not flee, we may not flee also 
as the author of death: and let it be to us just 
as through one death, so through one also resur
rection; nor let us refuse the misery, that we may 
arrive at grace: For he came, as we read, Christ to 
save that which had perished (Luke 19:10): and 
that he might rule not only of the living, but also 
of the dead (Rom. 14:9). I fell in Adam, I was cast 
out of paradise in Adam, I died in Adam; how 
should he recall me, unless he found me in Adam, 
so that as in him obnoxious to fault, due to death, 
so in Christ justified? If therefore it is a debt of 
death, the payment ought to be tolerable. But this 
place is to be reserved for the later parts.

7. Now it is proposed to assert that death 
ought not to be for a heavier mourning, because 
nature itself rejects it. Finally there are said to be 
the precepts of the Lycians, which command men 
to put on the dress of women if they indulge in 
mourning; for the reason that they judged grief 
in a man to be soft and effeminate. For it is base 
that those who for faith, for religion, for country, 
for equity of judgment, and intention of virtue, 
ought to offer their breast meeting death, should 
mourn more heavily in another that which in 
themselves, if cause required, is to be sought. For 
how can you not flee in yourself, what you grieve 
more impatiently to have happened to another? 
Lay aside the mourning, if you can: shut it in, if 
you cannot.

8. Either all grief is to be absorbed, or it is to 
be pressed down. For why should reason rather 
than the day soothe your sadness? What the 
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series of time is about to obliterate, prudence 
will better mitigate. Nay even this very thing 
I think irreligious toward the memory of those 
themselves whom we grieve lost; that we should 
prefer to forget them, than to be soothed by 
consolation: or to remember with horror, than to 
remember with grace: to fear the record of those 
whose image ought to be for pleasure: to distrust 
rather than to hope concerning the merits of the 
deceased: and to estimate those whom you have 
loved as addicted to punishment, rather than as 
due to immortality.

9. But you say: We have lost those whom we 
loved. Are not these things common to us with 
the world itself and the elements; because what 
is credited for a time we cannot hold forever? 
The earth groans under the plows, is beaten by 
rains, shaken by tempest, bound by cold, parched 
by the sun: so that being pregnant it may bring 
forth annual fruits: and when it has clothed itself 
with varied flower, it is stripped and despoiled 
of its own ornament. How many ravishers this 
has? Nor does it complain its fruit lost, which it 
therefore generated, that it might lose: nor for the 
future does it deny, what it remembers must be 
taken from itself.

10. Heaven itself does not always shine with 
the globes of twinkling stars, with which as 
with certain crowns it is distinguished. It does 
not always grow white with the rising of light, 
or redden with the rays of the sun: but with 
assiduous turns that most grateful countenance 
of the world grows dark with the moist horror 
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of nights. What more grateful than light? what 
more pleasant than the sun? which daily set; yet 
that these have departed we do not bear with 
trouble, because we presume that they return. 
You are taught in these what patience you ought 
to exhibit in yours. If the higher things set for you, 
and are not for grief; why if human things set, 
should they be grieved?

11. Yet let grief be patient, let there be a mea
sure in sad things, which is required in favorable 
ones. Or if it is not fitting to rejoice immoderately, 
is it fitting to mourn? For the immoderation of 
grief, or the fear of death, is no mediocre evil. 
How many it has driven to the snare, armed for 
the sword; so that in that very thing they betrayed 
their madness, not bearing death, and seeking 
death: and what they fled as an evil, they adopted 
as a remedy? Who since they were unable to bear 
and suffer what is agreeable to their nature, fall 
into the contrary to their wish; so that they are 
separated forever from those whom they desired 
to follow. But these are rare; since nature itself 
recalls, even if madness precipitates.

12. But that is frequent in women, that they 
sow public cries, as if they feared lest their misery 
should be ignored: that they affect the filth of 
dress, as if in it were the sense of grieving: that 
they soak the uncombed head with sordes: that 
finally, what in most places is wont to be done 
commonly, with rent garment and torn dress, 
they prostitute the nudes of secret shame, as if 
they played the bawd to shame itself, because 
they have lost the rewards of their shame. Thus 
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forward eyes are provoked, so that they may 
lust, so that they may begin to love the bared 
members: which if they did not view, they would 
not love. And would that those soiled coverings 
of the body did not cloud the appearance, but the 
mind! For the most part the lasciviousness of the 
mind lies hid under sad dress: and the deformed 
horror of dress is covered; so that the secrets of 
petulant souls may be concealed.

13. She mourns her husband piously enough, 
who preserves her shame, and does not desert 
her faith. These offices are well paid to the 
deceased, so that they may live in minds, and 
persevere in affections. She has not lost her hus
band, who exhibits chastity: she is not widowed 
of marriage, who has not changed the name of 
her husband. Nor have you lost an heir, who help 
a co-heir: but instead of a successor of corruptible 
things, you have changed a partner of immortal 
ones. You have one who may represent the heir 
to you: pay to the poor what is due to the heir; 
so that he may be a survivor not only of maternal 
or paternal old age, but also of his own life. You 
leave more to your successor, if his portion does 
not profit for the luxury of present things, but for 
the price of future ones.

14. But we desire the lost. For there are two 
things which especially anguish, either the desire 
of those whom we have lost, as I measure by my 
own example: or because we think them deprived 
of the sweetness of life, snatched from the fruits 
of their labor. For tender is the tickling of love, 
which excites an unforeseen affection, so that the 
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faculty of soothing rather than excluding grief is 
left: at the same time because it seems pious to 
desire what you have lost, and infirmity grows in 
the appearance of virtue.

15. But why should you think that she ought to 
be more patient, who has dismissed her beloved 
to foreign parts, and has found him to have 
crossed the sea for the sake of military service, or 
the office of an administration undertaken, or the 
use of trading; than you who are not left by fortu
itous choice, or by the study of money, but by the 
law of nature? But the hope of recovering is closed 
to you: as if it were certain to anyone to return. 
And for the most part doubts fatigue more, where 
the fear of danger is whole, and it is heavier to fear 
lest it should happen, than to tolerate what you 
already know to have happened. For one heaps 
up the sum of dread, the other expects the end of 
grief.

16. Or is there a right to masters to transfer 
slaves where they have decreed, and is there not 
to God? But it is not supplied to expect the one 
returning; yet it is supplied to follow the one pre
ceding. And certainly the use of a short life does 
not seem to have snatched much either from him 
who preceded before: nor to defer you longer who 
have remained.

17. But if you cannot mitigate your desire; 
does it not yet seem unworthy to wish the order 
of things to be converted for the study of your 
desire? The desires of lovers are certainly more 
ardent, and yet they are tempered by the sight of 
necessity: and if they grieve to be deserted, yet 

53



O N  T H E  D E AT H  O F  H I S  B ROT H E R  S AT Y RU S

they are not wont to mourn: being destitute they 
blush to love more impatiently. Thus the patience 
of desire is more proved.

18. But what should I speak of those, who 
think the deceased are deprived of the sweet
ness of life? No pleasantness can be among 
these bitternesses or griefs of our life, which 
are generated either from the infirmity of the 
body itself, or from the inconvenience of things 
happening from without. For always anxious, 
and suspended at the very wishes of more joyful 
things, we fluctuate with a certain uncertainty, 
hoping for doubtful things instead of certain 
ones, inconveniences instead of favorable ones, 
falling things instead of solid ones: having noth
ing of power in our choice, nothing of firmness in 
our wish. But if anything should happen against 
our will, we think ourselves lost; and we are bro
ken more by the grief of adverse things, than we 
enjoy the fruit of favorable ones. Of what goods 
therefore do they lack, who are rather snatched 
from inconveniences?

19. Good health, I believe, helps more than 
sickness afflicts: or opulence delights more than 
want affects: or the more lovable grace of children 
than their mournful loss: or more pleasant youth 
than sadder old age. How often one is weary of 
his own wishes and repents of what was desired; 
so that he grieves for what was obtained, which 
he feared not to obtain. But exiles, and the bitter
nesses of other punishments, what country can 
compensate? what pleasures? Which even when 
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they are present, are yet weakened either by the 
affection of not using, or by the fear of losing.

20. Be it so: let the course of human life 
remain unoffended, immune from griefs, perpet
ual in pleasures; yet what advantage can the soul 
follow included in joints of this kind of body, 
and coarcted by certain narrows of the members? 
If our flesh flees prison, if it detests everything 
whatever denies the faculty of wandering; which 
certainly seems to run out by small senses to 
hearing and seeing beyond itself: how much 
more does our soul desire to escape this corporeal 
workhouse, which being free by aerial motion, 
we know not where it goes, or whence it comes 
(John 3:8)!

21. Yet we know that it survives the body, 
and that it, the bars of its own sense now being 
laid aside, perceives with free sight those things 
which before being placed in the body it did not 
see. Which we can estimate by the example of 
those sleeping (whose minds as if the body were 
buried in rest, lift themselves up to higher things, 
and report to the body) the visions of absent 
things, or even of celestial ones. Therefore if the 
death of the flesh absolves us from the miseries 
of the world, certainly it is not an evil, which 
restores liberty, and excludes grief.

22. Hence therefore the place of disputing is 
to be attacked by us, that death is not an evil; 
because it is the refuge of all miseries and evils, 
and the faithful station of security, and the port 
of rest. For what adverse thing do we not experi
ence in this life? What tempests and storms do 
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we not suffer? by what inconveniences are we not 
agitated? whose merits are spared?

23. The holy patriarch Israel, a fugitive from 
his country, his brother, his parents, changed his 
home for exile (Gen. 28:5), wept for the rape of his 
daughter (Gen. 34:2), the slaughter of his sons-
in-law (Gen. 49:5), suffered famine, and being 
deceased lost his burial; for he besought that his 
bones should be transferred, lest he should rest 
even being dead.

24. Holy Joseph experienced the hatreds of 
his brothers, the snares of the envious, the obedi
ences of servants, the commands of merchants 
(Gen. 37:4 et seq.), the petulance of a mistress, 
the ignorance of a husband, also the misery of a 
prison (Gen. 39:12 et seq.).

25. Holy David lost two sons: one incestuous 
(2 Sam. 13:29), the other a parricide (2 Sam. 
18:14). To have had these is of shame, to have 
lost them is of grief. He lost also a third, a little 
one whom he loved. This one while still living he 
wept, when dead he did not desire him. For thus 
we read (2 Sam. 12:18) that while the boy was 
sick, David besought the Lord for him, and fasted, 
and lay in sackcloth, and to the elders standing 
by, that they might raise him from the ground, 
he thought that he should neither rise, nor dine. 
But when he found the boy deceased he rose from 
the ground, washed immediately, was anointed, 
changed his garments, adored the Lord, took food 
(Ibid. 20). When these things seemed wonderful 
to his boys, he answered them that he had rightly 
fasted and wept while the infant was living; be
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cause he rightly thought that the Lord could pity, 
nor was it to be doubted that he could preserve 
the life of the living, who could quicken the 
dead: but now, with death having occurred, why 
should he fast, who could no longer bring back 
the dead and recall the lifeless: I, he said, shall go 
to him: but he shall not return to me (Ib. 23).

26. O greatest consolation of one who longs! 
O true judgment of a wise man! O wonderful 
wisdom of a servant! so that no one may bear it 
unworthily that anything adverse has happened 
to him, and complain that he is afflicted against 
his merit. For who are you, who would pronounce 
beforehand concerning your merit? Why do you 
desire to anticipate the one who knows? Why 
do you snatch the sentence from the one who is 
about to judge? This was not permitted even to 
the saints, nor was it ever usurped by the saints 
with impunity. David confesses in his song that 
he was scourged for this reason: Behold, these are 
the sinners and they abound in the world, they 
have obtained riches. Therefore without cause 
have I justified my heart, and washed my hands 
among the innocent: and I have been scourged all 
the day long, and my chastisement in the morn
ing (Ps. 72:12 et seq.).

27. Peter also, although full of the faith of 
devotion; yet because he was not yet conscious 
of our infirmity, had said presumptuously to the 
Lord: I will lay down my life for thee (John 
13:37); he incurred the temptation of presump
tion before the cock crowed the third time (John 
18:27). Although that temptation was a lesson 
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for salvation; that we might learn not to despise 
the infirmity of the flesh, lest by despising we 
be tempted. If Peter was tempted, who would 
presume, who would assert that he cannot be 
tempted? And without doubt Peter was tempted 
for us, so that in the stronger there might not be 
the danger of temptation: but in him we might 
learn how, resisting in persecutions, even if we 
were tempted by the love of life; yet we might 
overcome the sting of temptation with the tears 
of patience.

28. Yet the same David, lest perhaps the diver
sity of facts should move anyone tenacious of 
the Scriptures: the same David, I say, wept for 
the dead parricide, who had not wept for the in
nocent one. Finally, when he wept and mourned, 
he said: My son Absalom, my son Absalom; who 
will give me death for thee (2 Sam. 18:33)? Not 
alone therefore is Absalom wept for, the parricide 
is wept for, Amnon is wept for (2 Sam. 13:36). Not 
only is incest wept for, but it is also avenged: the 
one by contempt of the kingdom, the other by 
the exile of his brother. The wicked one is wept 
for, the beloved one is not wept for. What is the 
cause? what is the reason? Therefore, there is no 
small deliberation among the prudent, and con
firmation for the wise; for there is great constancy 
of prudence in such diversity of facts, one faith. 
He wept for those dead, and did not think the 
dead infant was to be wept for; for he believed 
that those had perished to him, but he hoped that 
this one would rise again.
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29. But concerning the resurrection later, now 
let us return to the things proposed. For we 
have sent before that even holy men suffered 
heavy and many things in this world without 
the suffrage of merits, with the misery of labors. 
Whence David, returning to himself, says in the 
later parts: Remember, O Lord, that we are dust, 
man as grass, his days (Ps. 102:15); and elsewhere: 
Man is made like to vanity, his days pass away like 
a shadow (Ps. 143:4). For what is more miserable 
than we, who as if spoiled and naked are cast 
forth into this life, with a fragile body, a slippery 
heart, a weak mind, anxious for solicitudes, slug
gish for labors, prone to pleasures?

30. Therefore it is far best not to be born, 
according to the sentence of holy Solomon. For 
even those who seemed to themselves to excel in 
philosophy followed him. For he himself, prior to 
them, posterior to our own, spoke thus in Eccle
siastes: And I praised all the deceased who are 
already dead, more than the living, whoever live 
until now. And better than these both is he who 
is not yet born, and who has not seen this evil 
work, which is done under the sun. And I saw 
all labor, and every virtue of this work; because 
emulation of a man is from another. and indeed 
this is vanity, and presumption of spirit (Eccles. 
4:2 et seq.).

31. And who said this, except he who asked for 
and obtained wisdom (Wis. 7:7); so that he might 
know the composition of the globe of the earth, 
and the virtue of the elements, the courses of the 
year, and the dispositions of the stars, might not 
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be ignorant of the natures of animals, and might 
collect the wraths of wild beasts, the force of 
the winds, and might apprehend the thoughts of 
men? How then should mortal things be hidden 
from him, from whom celestial things were not 
hidden? He who investigated the thought of the 
woman claiming for herself the infant of another 
(1 Kings 3:27), who knew the natures of animals, 
which he had not received, yet by divine grace 
breathing upon him (Wis. 7:20): could he err or 
lie concerning the condition of his own nature, 
which he experienced in himself?

32. But not he alone felt this, although he 
alone expressed it. He had read that holy Job said: 
Let that day perish in which I was born (Job 3:3); 
and he had known that to be born is the begin
ning of all evils: and therefore he desired that 
the day in which he was born should perish; so 
that the origin of inconveniences might be taken 
away: and he desired that the day of his genera
tion should perish; so that he might receive the 
day of resurrection. He had also heard Solomon 
say what his father said: Make known to me, 
O Lord, my end, and the number of my days; 
that I may know what is wanting to me (Ps. 
38:5). For David knew that that which is perfect 
cannot be comprehended here, and therefore he 
hastened to those things which are to come. For 
now we know in part, and we recognize in part: 
but then that which is perfect can be compre
hended; when with revealed face the truth, not 
the shadow, shall begin to shine back to us for the 

60



O N  T H E  D E AT H  O F  H I S  B ROT H E R  S AT Y RU S

purpose of contemplating the majesty and divine 
eternity (1 Cor. 13:12).

33. Yet no one would hasten to the end, unless 
he fled the inconvenience of this life. And there
fore also David set forth why he hastened to the 
end, saying: Behold thou hast made my days old, 
and my substance is as nothing before thee: nev
ertheless all is vanity, every man living (Ps. 38:6). 
Why then do we delay to flee vanity? or what 
delights us in this world to be vainly troubled, to 
store up a treasure of money, and not know for 
what heir we gather it? Let us ask that plagues be 
removed from us, that we be snatched from the 
foolish world, that we lack long pilgrimage, and 
return to that country and natural home. For in 
this earth we are strangers and pilgrims (Eph. 
2:19): we must migrate back thither, whence we 
descended: we must go about and beseech not 
perfunctorily, but earnestly; that we may be de
livered from the deceits and from the iniquity of 
the talkative. And he who knew the remedy, yet 
groans for his prolonged stay, and deplores that 
he dwells with sinners and the iniquitous (Ps. 
119:5). What shall I do, who both have sin and am 
ignorant of the remedy?

34. Jeremiah also deplores that he was gener
ated in these words, saying: Woe to me, my 
mother! why didst thou bear me a man pleading 
the cause of judgment in all the earth? I have not 
been profitable, nor has anyone been profitable to 
me: my virtue has failed (Jer. 15:10). If therefore 
holy men flee life, whose life even if useful to us, 
is yet estimated as useless to themselves; what 
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ought we to do, who can neither profit others, 
and feel this life to be like borrowed money 
growing heavy in daily copper of sins by a certain 
usurious heap?

35. I die daily, the Apostle says (1 Cor. 15:31). 
Better certainly than those who said that the 
meditation of death is philosophy: for those 
preached the study, he exercised the use of death 
itself. And those indeed for themselves: but Paul 
himself, being perfect, died not for his own, but 
for our infirmity. But what is the meditation of 
death, except a certain segregation of body and 
soul; because death itself is defined as nothing 
other than the withdrawal of body and soul? But 
this according to common opinion.

36. But according to the Scriptures we receive 
that there is a threefold death. One is when we 
die to sin, and live to God (Rom. 6:10). Blessed 
therefore is the death which, a fugitive from fault, 
and given to the Lord, separates us from the mor
tal, and consecrates us to the immortal. Another 
death is the departure from this life, by which the 
patriarch Abraham and the patriarch David died, 
and were buried with their fathers; when the soul 
is delivered from the bond of the body. The third 
death is that of which it is said: Let the dead bury 
their dead (Matt. 8:22). In that death not only the 
flesh, but also the soul dies: For the soul that shall 
sin, the same shall die (Ezek. 18:4). For it dies to 
the Lord, not by the infirmity of nature, but by 
fault. But this death is not the performance of this 
life, but the lapse of error.

62



O N  T H E  D E AT H  O F  H I S  B ROT H E R  S AT Y RU S

37. Therefore one death is spiritual, another 
natural, a third penal. But that which is natural 
is not the same as the penal; for the Lord gave 
death not for punishment, but for a remedy. 
Finally, to Adam sinning another thing was pre
scribed for punishment, another for remedy; for 
punishment, when it is said: Because thou hast 
hearkened to the voice of thy wife, and hast eaten 
of the tree, whereof I commanded thee that thou 
shouldst not eat of it alone, cursed is the earth 
in thy works: in sadness shalt thou eat the fruit 
thereof all the days of thy life. Thorns and thistles 
shall it bring forth to thee, and thou shalt eat the 
herbs of the field. In the sweat of thy face shalt 
thou eat thy bread, until thou return to the earth, 
out of which thou wast taken (Gen. 3:17 et seq.).

38. You have a respite from punishments, 
because against the thorns of this world and 
the solicitudes of the world, and the pleasures 
of riches, which exclude the Word, and include 
punishment (Luke 8:12); death was given for a 
remedy, as if the end of evils. For He did not say: 
Because thou hast hearkened to the voice of the 
woman, thou shalt return to the earth; for this 
would be a penal sentence, just as that is: Cursed 
is the earth, thorns and thistles shall it bring forth 
to thee; but He said: Thou shalt eat thy bread in 
sweat, until thou return to the earth. Do you see 
that death is rather the goal of our punishments, 
by which the course of this life is cut off?

39. Therefore death not only is not an evil, but 
also is a good. Finally, it is sought for a good, as 
it is written: Men shall seek death and shall not 
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find it (Rev. 9:6). For those shall seek it who are 
about to say to the mountains: Fall upon us, and 
to the hills: Cover us (Luke 23:30). That soul also 
which sins shall seek it. That rich man placed in 
hell seeks it, who wishes his tongue to be cooled 
by the finger of Lazarus (Luke 16:24).

40. We see therefore that both this death is 
gain, and life is punishment. Whence also Paul 
says: To me to live is Christ, and to die is gain 
(Phil. 1:21). What is Christ, except the death of 
the body, the spirit of life? And therefore let us 
die together with Him, that we may live together 
with Him. Let there be a certain daily use in us, 
and an affection of dying; that through that seg
regation from corporeal desires, of which we have 
spoken, our soul may learn to extract itself, and 
as if located on high, where earthly lusts cannot 
approach and glue it to themselves, let it receive 
the image of death, lest it incur the punishment 
of death. For the law of the flesh fights against the 
law of the mind, and adds it to the law of error, 
as the Apostle revealed, saying: For I see the law 
of my flesh fighting against the law of my mind, 
and captivating me in the law of sin (Rom. 7:23). 
We are all attacked, we all feel it: but not all are 
delivered. And therefore unhappy man that I am, 
unless I seek a remedy.

41. But what remedy? Who shall deliver me 
from the body of this death? The grace of God 
through Jesus Christ our Lord (ibid. 24, 25). We 
have a physician, let us follow the remedy. Our 
remedy is the grace of Christ, and the body of 
death is our body. Therefore let us be pilgrims 
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from the body, lest we be pilgrims from Christ: 
even if we are in the body, yet let us not follow 
those things which are of the body, nor let us 
desert the laws of nature, but let us prefer the 
gifts of grace: For to be dissolved and to be with 
Christ is much better: but to remain in the flesh is 
more necessary for your sake (Phil. 1:23, 24).

42. But not for all is it necessary, Lord Jesus: 
not for me, who am useful to no one; for to me it 
is gain to die, lest I sin more. To me it is gain to 
die, who by the very book with which I console 
others, am impelled as by a more vehement mon
itor to the desire of my lost brother; because it 
does not allow me to forget him. Now I love more, 
and more vehemently do I long. I long when I 
speak, I long when I read again; and therefore I 
think this is rather to be written, lest at any time 
I be torn away from the record of him. Which 
I do not against the Scriptures, but feel with the 
Scriptures; that I may grieve more patiently, and 
long more impatiently.

43. You have provided for me, brother, that I 
should not fear death, and would that my soul 
might die in your soul; for this Balaam desires 
for himself as the greatest good, being given the 
Spirit of prophesying: Let my soul die, he said, in 
the souls of the just, and let my seed be as the 
seed of those (Num. 23:10). And truly he desires 
this according to prophecy; for he who had seen 
the rising of Christ, saw His triumphal act, saw 
death, saw in Him the perennial resurrection of 
men; and therefore he does not fear to die, being 
about to rise again. Therefore let not my soul die 
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in sin, nor receive sin into itself: but let it die in 
the soul of the just: that it may receive his equity. 
Finally, he who dies in Christ, becomes a partic
ipant of His grace in the laver.

44. Therefore death is not formidable, nor bit
ter to those in want, nor heavier to the rich, nor 
unjust to the old, nor cowardly to the brave, nor 
perpetual to the faithful, nor unforeseen to the 
wise. For how many consecrated their life by the 
title of death alone, to how many was it a shame 
to live, and a profit to die? By the death of one we 
have mostly received the greatest peoples deliv
ered: by the death of an emperor the armies of 
enemies were put to flight, whom living he could 
not have conquered.

45. By the death of martyrs religion was 
defended, faith was increased, the Church was 
strengthened: the dead conquered, the persecu
tors were conquered. Therefore, those whose 
life we do not know, their death we celebrate. 
Whence also David prophetically gloried in the 
excess of his mind: Precious, he said, in the sight 
of the Lord is the death of His saints (Ps. 116:15). 
He preferred to put forward death rather than 
life. The death of martyrs is itself the reward of 
life. By death also the hatreds of enemies are 
dissolved.

46. What more? By the death of one the world 
was redeemed. For Christ could have not died, if 
He had willed: but neither did He think that death 
was to be fled from as if cowardly, nor would He 
have saved us better than by dying. Therefore His 
death is the life of all. By His death we are signed, 

66



O N  T H E  D E AT H  O F  H I S  B ROT H E R  S AT Y RU S

His death we announce praying, His death we 
preach offering: His death is victory, His death is 
a sacrament, His death is the annual solemnity 
of the world. What besides should we say of His 
death, since we prove by divine example, that 
death alone sought immortality, and death itself 
redeemed itself? Therefore death is not to be 
mourned, which is the cause of public salvation: 
death is not to be fled, which the Son of God did 
not disdain, nor did He flee. The order of nature 
is not to be dissolved; for what is common to all, 
cannot be excepted in individuals.

47. And death indeed was not in nature, but 
was converted into nature; for from the begin
ning God did not institute death, but gave it for 
a remedy. And let us consider lest it seem to be 
contrary. For if death is good, why is it written, 
that God made not death: but by the malice 
of men death entered into the world (Wis. 1:13; 
2:24). For in truth death was not necessary for the 
divine work, since to those placed in paradise a 
continual success of all goods flowed; but by pre
varication condemned to daily labor, and with 
intolerable groaning, the life of men began to be 
miserable: and an end of evils ought to be given, 
so that death might restore what life had lost. For 
immortality is rather for a burden than for use, 
unless grace breathes upon it.

48. And if you discuss it well, that death is not 
of nature, but of malice; for nature remains, mal
ice dies. That which was rises again: and would 
that as it is now free from sinning, so it were void 
of the prior fault! But this very thing is for a sign 
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that death is not of nature, because we shall be 
the same ones who we were. Therefore either we 
shall weigh the punishments of our sins, or we 
shall follow the grace of well-performed deeds. 
For the same nature shall rise again, now more 
honored by the stipends of death. Finally, the 
dead who are in Christ shall rise first: then also 
we who live, he said, together with them shall be 
caught up in the clouds to meet Christ in the air; 
and so we shall always be with the Lord (1 Thess. 
4:15, 16). Those first, but the living second. Those 
with Jesus, the living through Jesus. To those 
life is sweeter after rest: to the living although 
there are grateful shortcuts, yet the remedies are 
unknown.

49. Therefore there is nothing that we should 
fear in death, nothing for which we ought to 
grieve; whether life, which was received, be re
paid to nature demanding it back: or be expended 
in a demanding office, in which is the cult of reli
gion, or the use of virtue. For neither did anyone 
desire for himself that he should remain thus. To 
John it was estimated as promised, but it was 
not believed. We hold the words, we derive the 
sentence. He himself in the book denies that it 
was promised to him that he should not die; lest 
a vain hope should attack anyone by example. 
But if to will that be an insolent hope; how much 
more insolent is it to grieve beyond measure for 
that which has not happened beyond measure?

50. Gentile men mostly console themselves, 
either from the community of misery, or from 
the law of nature, or from the immortality of the 
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soul. Would that their speech were consistent, 
and that they did not transfuse the miserable soul 
into various mockeries and forms of portents! 
What therefore ought we to do, whose reward is 
the resurrection? the grace of which since most 
cannot deny, they refuse faith. And therefore let 
us build it up not by some one argument, but in 
many ways, as we can.

51. And indeed all things are believed to be 
either by use, or by reason, or by example, or 
because it is decorous that they be, therefore they 
are; and each one votes for faith. Use, because we 
are moved: reason, because that which moves, 
is conveniently estimated of another virtue: ex
ample, because the field has generated fruits, 
and therefore we presume it will generate again: 
decorum, because even where we do not think 
there is fruit, we yet believe it to become, so that 
we may by no means desert the works of virtue.

52. Single things therefore are built up for 
single ones. Yet the faith of the resurrection 
is gathered more evidently by three things, by 
which all are comprehended: by reason, by the 
example of the universe, by the testimony of a 
fact performed; because very many have risen. 
The reason is evident; because since every use of 
our life is in the partnership of body and soul, 
and the resurrection either has the reward of a 
good act, or the punishment of a wicked one; it 
is necessary that the body rise again, whose act 
is weighed. For how shall the soul be called into 
judgment without the body, since an account is 
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to be rendered concerning its own and the body's 
companionship?

53. Resurrection is attributed to all: but there
fore it is difficult to believe, because it is not our 
merit, but the gift of God. Therefore the first faith 
of the resurrection is the use of the world, and the 
state of all things, the series of generations, the 
changes of successions, the departure and rising 
of signs, the setting of day and night, and their 
daily as if revived succession. Also the reason of 
the genital temperament of this earth could not 
underlie otherwise, unless divine disposition re
paired by nocturnal dew as much of that humor 
itself by which all earthly things are generated, 
as the heat of the daily sun dried up. For what 
shall I say of fruits? Do they not seem to you to 
die, when they fall: to rise again, when they grow 
green again? That which is sown, rises again: that 
which is dead, rises again; and is reformed into 
the same genera, into the same species. These 
fruits the earth first rendered, in these first our 
nature imitated the species of resurrection.

54. Why do you doubt that from the body 
the body rises again? Grain is sown, grain rises 
again: an apple falls, an apple rises again; but the 
grain is clothed with a flower, and dressed with 
a husk: And this mortal must put on immortality, 
and this corruptible must put on incorruption (1 
Cor. 15:53). The flower of resurrection is immor
tality, the flower of resurrection is incorruption. 
For what is more abundant than perpetual rest? 
what is richer than long-lasting security? This is 
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the manifold fruit, by the produce of which the 
more fertile nature of men buds after death.

55. But you wonder how putrefied things are 
solidified, dispersed things come together, con
sumed things are repaired, yet you do not wonder 
how seeds dissolved by the vapor and compres
sion of the earth grow green. For certainly even 
those, being putrefied by earthly coalition, are 
dissolved, and when the juice of the genital soil 
has animated the darkened and dead ones, they 
exhale a certain spirit of greening herb with a 
certain vital heat. Then gradually it raises the 
tender age of the adolescent ear with a stalk, and 
nature as if a diligent mother encloses it in certain 
sheaths; lest the harsh ice burn the budding one, 
and she defends it from the excessive heat of the 
sun: the fruit itself also while yet as if breaking 
out from its first cradles, soon when adult nature 
is wont to fence it with a rampart of awns, lest the 
rain beat it down, lest the breeze disperse it, lest 
the bite of smaller birds destroy it.

56. Why then do you wonder if the earth 
restores men whom it has received; since it 
quickens, raises, clothes, fortifies, and defends 
whatever bodies of seeds it has received? Cease 
therefore to doubt that the faith of the earth 
restores the deposit of the human race, which 
earth restores the seeds commended to itself 
multiplied by a certain usurious interest. For 
what shall I say of the kinds of trees, which rise 
from the seed placed, and resuscitate the released 
fruits by a revived fecundity, and restore them to 
their old form and image, and certain repaired 
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bodies of trees transmit many ages; so that they 
themselves by enduring overcome the centuries? 
We see the grape-stone putrefy, the vine rise 
again: a sprout is grafted, the tree is born again. Is 
there divine providence concerning the repairing 
of trees, but no care for men? And He who did not 
allow those things which He gave for the uses of 
men to perish; will He allow man to perish, whom 
He made after His own image?

57. But it seems incredible to you, that the 
dead should live again: Fool, that which thou 
sowest, is it not first dead, that it may be quick
ened (ibid. 36)? Sow any dried fruit, it is resusci
tated. But it has juice. And our body has its own 
blood, it has its own humor. This is the juice of 
our body. Whence also I think that is exploded, 
which some deny that a dry sprout lives again, 
and strive to derive that to the prejudice of the 
flesh. For the flesh is not dry, since all flesh is 
from mud, mud in humor, humor from the lands. 
Finally many things produced, although in con
tinual serenity, are born from dry and sandy soil; 
because the earth itself suffices humor for itself. 
Does then the earth degenerate in men, which is 
accustomed to regenerate all things? Whence it is 
clear that it is not to be doubted which is more 
according to nature than against nature; for it is 
from nature that all things being born rise again, 
it is against nature to perish.

58. That follows which mostly disturbs the 
Gentiles, how it can happen that those whom the 
sea has absorbed, wild beasts have torn, beasts 
have devoured, the earth should restore. Thither 
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at last it is necessary that it come, that it be 
doubted not concerning the faith of the resurrec
tion, but concerning a part. For be it that the 
bodies of those torn do not rise again, the rest 
rise: nor is the resurrection destroyed, if a condi
tion is excepted. Yet I wonder why they think 
even concerning these it should be doubted, as if 
all things which are from the lands, do not return 
to the earth, and are resolved into earth (Eccles. 
3:20). The sea also itself, whatever human bodies 
it has submerged, the wave mostly spits out on 
neighboring shores. Which unless it were so, it 
would be difficult, I believe, for God to connect 
dispersed things, to associate dissipated ones; 
whom the world obeys, the mute elements com
ply with, nature serves: as if it were not of a 
greater miracle to animate mud than to join it?

59. A bird in the region of Arabia, whose name 
is the phoenix, repairable by the revived humor of 
its own flesh, when it has died, lives again; do we 
not believe that men alone are resuscitated? And 
yet we have known this by frequent report and 
by the authority of the scriptures, that the men
tioned bird has prescribed spaces of five hundred 
years of vital use; and when it has known by 
a certain presaging estimation of its nature that 
the end of life is at hand for it, it prepares for 
itself a case of frankincense and myrrh and other 
odors, and the work as well as the time being 
completed, it enters there and dies: from whose 
humor a worm arises, and gradually it grows 
together into the figure of the same bird, and its 
use is formed, and supported by the rowing of its 
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wings, it begins the offices of renewed life as a 
duty of piety. For that case, or mound of the body, 
or cradle of the rising one, in which failing it falls, 
and falling it rises again, it carries from Ethiopia 
into Lycaonia: and so by the resurrection of this 
bird, the inhabitants of those places understand 
that the time of five hundred years is completed. 
Therefore for this bird it is the five hundredth year 
of resurrection, for us the thousandth: for it in 
this age, for us in the consummation of the world. 
Most also think that this bird itself kindles a pyre 
for itself, and lives again from its own embers and 
ashes.

60. But perhaps a more discrete nature might 
seem to bring also a discretion of faith: let our 
mind return to the origin and principle of procre
ating man. You are men, you are women; you 
are not ignorant of human things: and if any 
are ignorant, you think that we are born from 
nothing. From how small we rise to how great! 
And if we do not express it, you yet understand 
what we wish, or rather what we do not wish to 
say. Whence this head, and this wonderful face, 
whose artificer we do not see, but see the work, 
is formed into various offices and uses? Whence 
the more erect form, the higher status, the power 
of doing, the vivacity of feeling, the faculty of 
walking? Unknown certainly to us are the organs 
of nature, but the ministries are known. And you 
were seed, and your body is the seed of the one 
who will rise again. Hear Paul, and learn that you 
are seed: It is sown in corruption, it shall rise in 
incorruption: it is sown in dishonor, it shall rise in 
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glory: it is sown in infirmity, it shall rise in power: 
it is sown a natural body, it shall rise a spiritual 
body (1 Cor. 15:42 et seq.). And you therefore are 
sown as the rest, why do you wonder if you rise 
as the rest? But those things you believe, because 
you see: these you do not believe, because you do 
not see: Blessed are they who have not seen, and 
have believed (John 20:29).

61. Yet before the time comes, those things also 
are not believed; for not every time is suitable for 
resuscitating seeds. At one time wheat is sown, at 
another it is born: at another the vine is inserted, 
at another the budding branches grow, the vine-
tendril luxuriates, the grape is formed: at another 
the olive is planted, at another as if heavy in the 
womb and burdened with a progeny of berries, it 
curves by the abundance of its fruit. But before its 
own time arrives for each, the offspring is more 
restricted: nor does she who generates have the 
age of generation in the power of generating. 
Now you may see the parent of all herself shape
less by site, now naked of offspring, now green 
with flowers, now dry. Who certainly would 
wish to clothe herself at all times, and never lay 
aside the golden garments of the harvests or the 
greening ones of the meadows: she herself being 
in want, and undowered by the shortcuts of her 
own produce, which she has transfused into oth
ers.

62. Therefore even if you do not believe our 
resurrection by faith, nor believe it by example, 
you are going to believe it by use. And for other 
fruits indeed, as for the vine, the olive, and vari
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ous apples, the extreme age of the year is fit for 
maturing: for us also the consummation of the 
world as if the extreme end of the year has pre
scribed a suitable age for rising again. And well 
is the resurrection of the dead in the consumma
tion of the world; lest after the resurrection we 
should have to fall back into this evil world. For 
therefore Christ suffered, that He might deliver 
us from this evil world; lest again the temptations 
of this world should submerge us and it should 
be a hindrance to be born again, if we were born 
again to fault.

63. We have therefore both the reason of the 
resurrection and the time: the reason because in 
all its offspring nature responds equally, nor does 
it degenerate in the succession of men alone: the 
time, because all things are generated in the end 
of the year. The times of the world are one year. 
And what wonder if it is one year, when it is one 
day? For in one day the Lord hired laborers into 
His vineyard, saying: Why stand you here all the 
day idle? (Matt. 20:6).

64. The causes of origins are seeds. The Doctor 
of the Gentiles asserted that the human body is 
seed (1 Cor. 15:42). Therefore there is a substance 
of rising again, when there is a series of sowing. 
But if there were not a substance or cause, would 
anyone think it hard for God to regenerate men 
from whence He would, or how He would, who 
commanded the world to be from no matter, no 
substance, and it was made? Behold the heaven, 
look upon the earth. Whence the fires of the stars? 
whence the orb of the sun and its rays? whence 
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the globe of the moon? whence the summits of 
mountains, the hardness of rocks, the woodiness 
of forests? whence either the diffused air, or 
the infused or superinfused waters? But if God 
made all these from nothing (for He spoke and 
they were made: He commanded and they were 
created (Ps. 148:5)), why should we wonder that 
that which was can be born again; when we see 
that that was born which was not?

That is wonderful, that although they do 
not believe the resurrection, yet lest the human 
race perish, they provide with a certain clement 
benignity; and therefore they say that souls pass 
and migrate into bodies, lest the world should 
perish. But let them assert which is more difficult, 
that souls should pass or return: to seek their own 
again, or to seek new ones.

But let those doubt, who have not learned: but 
for us who read the Law, the prophets, the apos
tles, the Gospel, it is not lawful to doubt. For who 
would doubt, when he reads: And at that time all 
thy people shall be saved, who are written in the 
book: and many of those who sleep in the ditches 
of the earth shall rise, some to eternal life, and 
some to reproach and everlasting confusion: and 
the intelligent shall shine as the brightness of the 
firmament, and many of the just as stars for ever 
(Dan. 12:1 et seq.)? Well therefore He spoke of the 
rest of those sleeping, that you might understand 
that death is not perpetual, which is entered into 
for a time in the place of sleep, and is excluded for 
a time: and He showed a better progress of that 
life, which is to be after death, than of that which 
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before death is passed in mourning and grief. 
Since that is compared to stars, this is added to 
misery.

For why should I weave together those things 
which are written in another place: Thou shalt 
raise me up and I will confess to Thee? What 
also of that, that holy Job having experienced the 
injuries of this life, and overcoming all adverse 
things by the patience of virtue, promised to 
himself a compensation of present evils from the 
resurrection saying: Thou shalt raise up this my 
body, which has suffered many evils (Job 19:26)? 
Isaiah also announcing the resurrection to the 
peoples, said that he was the messenger of the 
Lord's answer; for thus you have it: For the mouth 
of the Lord hath spoken, and they shall say in 
that day (Isa. 25:8). What therefore the mouth 
of the Lord spoke which the peoples are to say, 
is declared in the later parts, where it is written: 
Because of Thy fear, O Lord, we have conceived 
in the womb and have brought forth the spirit of 
Thy salvation, which Thou hast poured out upon 
the earth. Those who inhabit the earth shall fall, 
those who are in the monuments shall rise again 
(Isa. 26:18): for the dew which is from Thee is 
health to them, but the land of the impious shall 
perish. Go, my people, and enter into thy cham
bers. Hide thyself a little while, until the wrath of 
God pass away.

78. The dead man therefore heard, and came 
forth from the tomb, bound feet and hands with 
bandages, and his face was bound about with a 
napkin (John 11:44). Understand, if you can, how 
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with closed eyes he should make his way, with 
bound feet direct his step, with an inseparable 
gait and a separable progress. The bonds re
mained, yet they did not hold him: his eyes were 
covered, but they saw. Finally, he who was rising 
saw, he who was walking, he who was leaving 
the sepulcher. For while the power of the divine 
command was working, nature did not require its 
own office; and as if placed in an ecstasy, it no 
longer served its own order, but the divine nod. 
The bonds of death were broken before those of 
burial: the movement was performed before it 
was prepared.

79. If you wonder at these things, learn who 
gave the command, that you may cease to won
der. Jesus Christ is the power of God; life, light, 
the resurrection of the dead: power raised him 
who lay prostrate, life led forth his step, light 
put to flight the darkness, restored his sight, the 
resurrection renewed the grace of living.

80. Perhaps it may move you that the Jews 
take away the stone, the Jews loose the bandages; 
lest perhaps you also should be anxious as to 
who may take away the stone from your tomb 
(John 11:41). As if indeed He who could pour 
back the spirit, could not remove the stone: or 
break the bonds, who had made the bound man 
walk: or uncover the face, who had infused light 
into covered eyes: or cleave the rock, who could 
reform nature? But that they might believe even 
with their eyes, who were unwilling to believe 
with their mind, they remove the stone, they see 
the corpse, they perceive the stench, they break 
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the bandages. They cannot deny the dead man, 
whom they behold rising, they see the signs of 
death, and the gifts of life. What if while they 
strive, they are amended by the labor itself? what 
if while they hear, they believe even with their 
ears? what if while they gaze, they are corrected 
even with their eyes? what if while they break 
the bonds, they loose their own minds? what if 
while Lazarus is stripped, the people are set free? 
while they permit Lazarus to go away, they them
selves return to the Lord? Finally, many who had 
come to Mary, seeing the things that were done, 
believed (John 11:45).

81. Nor did our Lord Jesus Christ show this 
example alone; but He raised others also, that we 
might believe even by more abundant examples. 
He raised the young man, being moved by the 
weeping of his widowed mother, when He came 
near and touched the bier, saying: Young man, I 
say to thee, arise: and he that was dead sat up, 
and began to speak (Luke 7:14). Immediately as 
he heard, immediately he sat up, immediately 
he spoke. There was therefore another grace of 
power, another order of nature.

82. For why should I speak of the daughter 
of the ruler of the synagogue, at whose death 
the crowds wept, and the flute-players were 
sounding? For indeed the pomp of the funeral is 
exhibited for the proof of death. How quickly at 
the voice of the Lord the spirit is turned back, the 
revived body is raised up, food is taken; that the 
testimony of life might be believed.
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83. And why should we wonder that at the 
voice of God the soul is poured back, and the vi
tals return to the bones; when we remember that 
by the touch of a prophetic body a dead man was 
raised (2 Kings 13:21)? Elijah prayed, and raised 
the dead child (1 Kings 17:22): Peter in the name 
of Christ commanded Tabitha to rise and walk, 
and the poor, rejoicing that she was restored to 
them, believed for the sake of their nourishment 
(Acts 9:40); and do we still not believe for our 
salvation? They redeemed another's resurrection 
with their tears, and do we not believe our own 
even by Christ's passion? Who when He gave up 
the spirit, that He might show that He had died 
for our resurrection, exercised the very series of 
the resurrection; for at the same time as, crying 
again with a loud voice, He gave up the spirit; the 
earth was shaken, and the rocks were rent, and 
the monuments were opened, and many bodies 
of the saints who slept arose, and coming out of 
the monument after His resurrection they came 
into the holy city, and appeared to many (Matt. 
27:51, 52).

84. If these things were done when He gave up 
the spirit, why do we think them incredible when 
He shall begin to return to judgment? especially 
since this resurrection is a proof of that resurrec
tion, and an example of the future truth: but it is 
less an example than the truth itself. Who then 
at the Lord's passion opened the monuments, 
gave a hand to those rising, showed the way by 
which they should seek the holy city? if there was 
no one, it was certainly the divine power which 
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worked in the bodies of the dead. Do you seek the 
help of man, where you behold the work of God?

85. Divine ministries do not need human ones. 
God commanded the heaven to be made, and it 
was made: He decreed the earth to be created, 
and it was created (Gen. 1:6 et seq.). Who carried 
the rocks on his shoulders? who gathered the 
costs? who ministered his own labor to God as 
He worked? In a moment these things were done. 
Do you wish to know in how short a time? He 
spoke, and they were made (Psalm 148:5). If at a 
word the elements arise, why at a word should 
the dead not rise again? Who, though they be 
dead, yet once lived, had the spirit of perceiving, 
had the powers of acting; and it matters a great 
deal not to have been capable of mind, and to 
have remained inanimate. The devil said: Speak 
to this stone, that it become bread (Luke 4:3). He 
confesses that, at the command of God, nature 
can be converted; do you not believe that, at the 
command of God, nature can be reformed?

86. Philosophers dispute about the course of 
the sun and the reason of the heaven, and there 
are those who think they should be believed; 
while they are ignorant of what they speak. For 
they did not ascend to heaven, nor measure the 
axis, nor scrutinize the world with their eyes; 
because none of them was with God in the 
beginning, none of them said of God: When 
He prepared the heaven, I was with him, and 
I was with him composing, I was he in whom 
he rejoiced (Prov. 8:27, 30). If therefore they are 
believed, is God not believed, who says: Just as 
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the new heaven and the new earth, which I make 
to remain before me, saith the Lord, so shall 
your name and your seed stand: and it shall be 
month from month, and sabbath from sabbath: 
and all flesh shall come into my presence, that 
they may adore in Jerusalem, saith the Lord God: 
and they shall go out, and see the members of 
the men who have prevaricated against me. For 
their worm shall not die, and their fire shall not 
be extinguished, and they shall be in the sight of 
all flesh (Isa. 66:22 et seq.).

87. If the earth and the heaven are renewed, 
why should we doubt that man can be renewed, 
for whose sake the earth and the heaven were 
made? If the prevaricator is kept for punishment, 
why is the just man not perpetuated for glory? If 
the worm of sinners dies not, how shall the flesh 
of the just perish? For this is the resurrection, just 
as the sound of the word itself expresses; that 
what has fallen, this should rise again: what has 
been dead, should live again.

88. And this is the series and cause of justice, 
that since the act of the body and soul is common 
(because what the mind thought, the body per
formed), both should come into judgment, both 
either be given up to punishment, or be reserved 
for glory. For it seems almost absurd that when 
the law of the flesh fights against the law of the 
mind, and the mind for the most part does that 
which it hates, when sin dwelling in man works 
in the flesh; the mind should be subjected to the 
injury of another's guilt, while the flesh, the au
thor of the misery, should enjoy rest: and he alone 
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be worn down who did not err alone: or he alone 
receive glory who did not serve the grace alone.

89. Full, if I am not mistaken, and just is 
the reason: but I do not demand a reason from 
Christ. If I am convinced by reason, I refuse faith. 
Abraham believed God (Gen. 15:6), and let us also 
believe; that we who are of the same kind, may 
also be heirs of the faith. David also believed, 
on which account he also spoke (Psalm 116:10): 
and let us believe, that we may be able to speak, 
knowing that He who raised up the Lord Jesus 
Christ, will also raise us up with Jesus (2 Cor. 
4:14). For He who never lies, God, has promised 
this (Tit. 1:2): the Truth has promised this in His 
Gospel, saying: And this is the will of him who 
sent me, that of all that he has given me, I should 
lose nothing: but should raise it up again at the 
last day (John 6:39). Nor did He think it enough 
to have said it once, but He also marked it with 
repeated expression; for thus it follows: For this is 
the will of my Father, who sent me, that everyone 
who seeth the Son, and believeth in him, may 
have eternal life, and I will raise him up at the last 
day (Ibid., 40).

90. Who says this? Surely He who being dead 
raised many bodies of the deceased. If we do not 
believe God, do we not even believe the example? 
Do we not believe what He promised; when He 
even performed what He did not promise? But 
what cause for dying would He Himself have 
had, unless He had also a cause for rising? For 
since God could not die, Wisdom could not die: 
and that which had not been dead, could not 

84



O N  T H E  D E AT H  O F  H I S  B ROT H E R  S AT Y RU S

rise again; flesh is assumed, which could die; that 
while it dies, that which is customary, that which 
had been dead, this should rise again. For there 
could not be a resurrection except through man; 
since as through man death, so also through man 
the resurrection of the dead (1 Cor. 15:21).

91. Therefore man rose again, since man died: 
man was raised up, but God was the one raising. 
Then according to the flesh He was man, now 
in all things God: for now according to the flesh 
we no longer know Christ, but we hold the grace 
of the flesh; that we might know Him as the 
firstfruits of those who sleep, the firstborn from 
the dead. The firstfruits are surely of the same 
kind and nature, as are also the rest of the fruits 
for whose more joyful harvest the first gifts are 
offered to God, a sacred gift for all, and as it were 
certain first-offerings of a repaired nature. Christ 
therefore is the firstfruits of those who sleep. But 
whether of His own sleeping ones, who as if free 
from death are held by a certain sweet slumber, 
or of all the dead? But just as in Adam all die, so 
also in Christ shall all be made alive (1 Cor. 15:22). 
Therefore just as the firstfruits of death were in 
Adam, so also the firstfruits of resurrection are in 
Christ.

92. All rise again, but let no one despair, nor let 
the just man grieve at the common fellowship of 
rising; since he expects the chief fruit of virtue. All 
indeed shall rise again, but each one, as the Apos
tle says, in his own order (Ibid., 23). Common is 
the fruit of divine mercy, but distinct is the order 
of merits. The day shines for all, the sun warms 
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all peoples, the rain fecundates the possessions of 
all with a more abundant shower.

93. We are all born, we shall all rise again: 
but in both the grace of living, or of reviving, is 
unequal, the condition diverse. For in a moment, 
in the twinkling of an eye, at the last trumpet 
the dead shall rise incorruptible, and we shall 
be changed (Ibid., 52). Moreover, in death itself 
some rest, others live. Rest is good, but life is 
better. Finally, Paul rouses the sleeper to life, say
ing: Arise, thou that sleepest, and arise from the 
dead, and Christ shall enlighten thee (Eph. 5:14). 
Therefore he is roused here, that he may live, that 
he may be like Paul, that he may be able to say: 
For we who live, shall not prevent those who have 
fallen asleep (1 Thess. 4:15). For he does not speak 
of this common use of living, and the commerce 
of breathing, but of the merit of rising. For when 
he had said: And the dead who are in Christ, shall 
rise first (Ibid., 16); he then added: And we who 
live, shall be caught up together with them in the 
clouds to meet Christ into the air.

94. Certainly Paul is dead, and by a venerable 
passion he has exchanged the life of the body for 
immortal glory: did he then deceive, who wrote 
that he living was to be caught up in the clouds 
to meet Christ? For we read this of Enoch (Gen. 
5:24), or of Elijah (2 Kings 2:11): but you also shall 
be caught up in the spirit. Behold the chariot 
of Elijah, behold the fires, although they are not 
seen, they are prepared; that the just man may 
ascend, the innocent be translated, and your life 
may not know how to die. Finally, the apostles 
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did not know how to die; whence it was also said: 
Amen, amen I say to you, many of those standing 
here shall not taste death, until they see the Son 
of Man coming in His kingdom (Matt. 16:28). For 
he lives who has nothing that can die in him, who 
has no shoe or bond from Egypt: but he puts it off 
before he lays down the office of this body. Not 
Enoch alone, therefore, lives, because he alone 
was not caught up: Paul also is caught up to meet 
Christ.

95. The patriarchs also live; for neither other
wise would God be called the God of Abraham, 
the God of Isaac, and the God of Jacob, unless the 
dead lived; for God is not the God of the dead, but 
of the living (Luke 20:38). We also shall live, if we 
shall wish to imitate the deeds and manners of 
our ancestors. We wonder at the rewards of the 
patriarchs, let us imitate their obsequiousness: 
we preach their grace, let us follow their obedi
ence, not being led away by foods, let us fall into 
the snares of the world. Let us seize the oppor
tunity of time, the prescription of the Law, the 
clemency of the calling, the desire of the passion. 
The patriarchs went out from their own land, and 
let us go out in purpose from the power of the 
body; let us go out in purpose, they in exile: but 
they did not think it exile, which devotion under
took, not necessity commanded. They changed 
land for soil, let us change land for heaven: they in 
habitation, we in spirit. To them wisdom showed 
the heaven enlightened by stars, let it enlighten 
the eyes of our heart. Thus the type runs to the 
truth, and the truth to the type.
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96. Abraham, ready for receiving guests (Gen. 
18:2), faithful to God, diligent in ministry, prompt 
in office, saw the Trinity in a type, and added 
religion to hospitality, looking up at three, ador
ing one; and the distinction of persons being 
preserved, he nevertheless named one Lord, de
ferring the honor of the gift to three, and signify
ing one power. For not doctrine, but grace spoke 
in him: and he believed better that which he had 
not learned, than we who have learned. For no 
one had falsified the type of the truth, and there
fore he sees three, but venerates the unity. He 
brings forth three measures of fine flour, he im
molates one calf; believing sufficiently that there 
is one sacrifice, the gift of three: one victim, the 
grace of three. For in the four kings (Gen. 14:1 et 
seq.), who does not understand that he subjected 
the elements of material nature to himself, by 
the indication of the prefigured Passion of the 
Lord, and all worldly things? Faithful in war, 
abstemious in triumph, who preferred not to be 
enriched by the gifts of men, but by those of God.

97. Being an old man he believed that he could 
generate a son, being a father he judged that 
he could immolate his son (Gen. 22:11): nor did 
fatherly affection tremble, when piety helped the 
right hand of the old man; for he knew that the 
immolated son was more acceptable to God than 
one who was whole. Therefore he leads to sacri
fice his most beloved son; and him whom he had 
received late, he offered quickly: nor is he called 
back by the appellation of the fatherly name, 
when the one called him father, the other son. 
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Dear indeed are the pledges of names, but more 
amiable are the precepts of God. Therefore al
though hearts suffered together, vows remained 
firm. He drew the sword over his son with a 
fatherly hand, and struck with fatherly affection, 
lest he should perish by punishment: he trembled 
lest the blow should err, or the right hand fail. He 
felt the affection of piety, but he did not omit the 
business of devotion: and he hastened the obedi
ence, even when he heard the oracle. Whence let 
us also prefer God to all whom we love, father, 
brothers, mother; that He may be able to preserve 
our beloved ones for us, just as in Abraham we see 
a more abundant remunerator than a minister.

98. A father indeed offered his son, but God is 
not appeased by blood, but by piety. He showed 
a sheep instead of the man on the wood; that He 
might both restore the son to the father, and that 
the victim might not perish for the priest. There
fore Abraham was neither stained by parricide, 
nor was God defrauded of a sacrifice. The prophet 
saw, and neither affected boastfulness, nor held 
to pertinacity: he changed the sheep for the man. 
By which it is shown all the more, how religiously 
he offered what he received so willingly. And you, 
if you offer your gift to God, do not lose it. But we 
are greedy. God offered His only Son to death for 
us (Rom. 8:32), and we deny our own. Abraham 
saw this, and recognized the mystery, that our 
salvation was to be in the wood: nor was it hidden 
in one and the same sacrifice that it was one thing 
which seemed to be offered, another which could 
be slain.
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99. Let us therefore imitate the devotion of 
Abraham, let us imitate the goodness of Isaac, let 
us imitate his chastity. A clearly good and modest 
man, devoted to God, chaste to his wife: who 
did not return injury, yielded to those excluding 
him, and received those same when they were 
penitent, neither forward in contumacy, nor hard 
in grace. Fleeing from strifes when he withdrew: 
easy of pardon when he received: more profuse in 
goodness when he forgave. When the fellowship 
of society was sought, he added a banquet of 
pleasure.

100. Let us also imitate in Jacob the type of 
Christ, let there be in us some similarity of deeds. 
We shall be sharers, if we shall be imitators. He 
obeyed his mother, yielded to his brother, served 
his father-in-law, sought a reward from gains, 
not from the division of the flock. Not a greedy 
division, where there is a lucrative portion. Nor 
was that an idle significance, the ladder from 
heaven (Gen. 28:12), which showed the future 
fellowships of angels and men through the cross 
of Christ. Whose thigh was numbed (Gen. 32:29), 
that in his thigh he might recognize the heir of the 
generation, and the numbing of the thigh might 
prophesy the passion of the heir.

101. We see therefore that heaven lies open to 
virtue, and that this is not of a few: For many shall 
come from the East and from the West, and from 
the North and from the South, and shall recline in 
the kingdom of God (Matt. 8:11), expressing the 
delight of perpetual rest, the movements of their 
souls being buried. Let us follow Abraham in 

90



O N  T H E  D E AT H  O F  H I S  B ROT H E R  S AT Y RU S

manners, that he may receive us into his bosom, 
and as if a Lazarus the heir of his humility (Luke 
16:23) surrounded by his own virtues he may 
cherish with a pious embrace. For a succession 
approved by God of the holy patriarch cherishes 
us not in a bodily bosom, but in a certain cloak of 
good deeds. Do not, he says, be seduced, God is 
not mocked (Gal. 6:7).

102. We observe how grave a sacrilege it is not 
to believe in the resurrection; for if we do not rise 
again, then Christ died in vain, then Christ has 
not risen (1 Cor. 15:13). For if He did not rise for 
us, surely He did not rise, who had no reason why 
He should rise for Himself. In Him the world rose 
again, in Him the heaven rose again, in Him the 
earth rose again; for there shall be a new heaven 
and a new earth (Rev. 21:1). But where was resur
rection necessary for Him, whom the bonds of 
death did not hold? For although dead according 
to man, yet He was free in the very lower regions.

103. Do you wish to know how free? I am 
become as a man without help, free among the 
dead (Psalm 88:4). And well free, who could raise 
Himself up, according to what is written: Destroy 
this temple, and in three days I will raise it up 
(John 2:19). And well free, who had descended 
to redeem others. But He was made as a man, 
not surely in appearance, but formed in truth; 
because He is both man, and who shall know 
Him? For being made in the likeness of men, 
and in appearance found as a man, He humbled 
Himself, being made obedient unto death (Phil. 
2:7, 8); that through that obedience forsooth we 
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might see His glory, the glory as of the only-
begotten from the Father according to holy John 
(John 1:14). For thus the figure of the Scripture is 
preserved, so that both the glory of the only-be
gotten, and the nature of perfect man is preserved 
in Christ.

104. Therefore He did not need a helper: nor 
indeed did He need one, when He made the 
world; so that He should need one, when He re
deemed it. Not a legate, not a messenger, but the 
Lord Himself saved him: He spoke, and they were 
made (Psalm 33:9). The Lord Himself saved him: 
everywhere He Himself, because through Him are 
all things (Col. 1:17). But who should help Him, in 
whom all things were created, and all things con
sist in Him? Who should help Him, who makes 
all things in a moment, and in the last trumpet 
raises the dead (1 Cor. 15:52)? Not because He 
cannot either at the first, or second, or third: but 
the order is preserved, by which not a difficulty is 
finally to be overcome, but the legitimate number 
is to be unfolded.

105. But it is time, I think, to speak of 
the species of trumpets, since the discourse ap
proaches its end; so that for our speech also 
which is to be finished, the trumpet may be 
a sign. We read of seven trumpets in the Apoca
lypse of John, which seven angels took (Rev. 
8:2). Where you have it that the seventh angel 
sounded the trumpet, and there was a great voice 
from heaven saying: The kingdom of this world is 
become our God's, and His Christ's, and He shall 
reign for ever and ever (Rev. 11:15). A trumpet 
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indeed is also taken for a voice, because you have: 
For behold a door opened in heaven, and the 
first voice, which I heard, as it were a trumpet 
speaking with me and saying: Ascend hither, and 
I will show thee the things which must come to 
pass (Rev. 4:1). We read also: Blow the trumpet 
at the beginning of the month (Psalm 81:3); but 
also elsewhere: Praise Him with the sound of the 
trumpet (Psalm 150:3).

106. Therefore what the significance of the 
trumpets may mean for itself, we ought to ob
serve with all virtue; lest as if receiving a fable in 
an old-womanish way we should be in danger, if 
we should think things unworthy of the spiritual 
dogma, nor convenient to the eminence of the 
Scriptures. For when we have read that we have 
a war not against flesh and blood, but against 
spiritual wickednesses, which are in the high 
places (Eph. 6:12); we ought to estimate weapons 
not carnal surely, but strong to God (2 Cor. 10:4). 
For it is not enough for you to see the trumpet, 
nor to hear its sound, unless you understand the 
property of the sound. For if the trumpet give an 
uncertain voice, how shall anyone prepare him
self for war? Whence it behooves us to know the 
power of the voice of the trumpet, lest we seem 
barbarians, when we either hear or speak trum
pets of this kind. And therefore when we speak, 
let us pray that the Holy Spirit may interpret 
them to us.

107. Let us therefore seek in the old Scriptures 
what we have read about the kind of trumpets, 
agreeing that those solemnities which are pre
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scribed to the Jews by the Law, are a shadow 
of the higher celebrations, and of the heavenly 
feasts. For here is the shadow, there the truth. 
Through the shadow let us strive to reach the 
truth. Whose figure is also expressed elsewhere 
in this way; for you have that the Lord spoke to 
Moses: Speak to the children of Israel, saying: In 
the seventh month, on the first of the month, 
there shall be for you a rest in a memorial of 
trumpets, a holy calling it shall be for you. Every 
servile work you shall not do, and you shall 
kindle a holocaust to the Lord (Lev. 23:24). But in 
Numbers: The Lord spoke to Moses, saying: Make 
for thyself two ductile trumpets, of silver thou 
shalt make them, and they shall be to thee for 
calling together the synagogue, and moving the 
camps: and thou shalt sound with them in the 
trumpets, and all the multitude shall be gathered 
to the door of the tabernacle of testimony. But 
if thou shalt sound with one trumpet, all the 
princes and leaders of Israel shall come to thee, 
and you shall sound with the trumpet the first 
signal, and they shall move the camps, and they 
shall be stationed toward the East. And you shall 
sound with the trumpet the second signal, and 
they shall move the camps, and they shall be 
stationed toward Libanus. And you shall sound 
with the trumpet the third signal, and they shall 
move the camps, which shall be stationed toward 
the North (Borea). And you shall sound with the 
trumpet the fourth signal, and they shall move 
the camps, which shall be stationed toward the 
North (Aquilone). They shall sound with the 

94



O N  T H E  D E AT H  O F  H I S  B ROT H E R  S AT Y RU S

trumpet the signal in their moving. And when 
you shall gather together the synagogue, sound 
with the trumpet, and not the signal. And the 
sons of Aaron the priests shall sound with the 
trumpets, and it shall be for you a legitimate eter
nity in your generations. But if you shall go out 
to war in your land against the adversaries who 
resist you, you shall signal with the trumpets, 
and you shall be remembered before the Lord, 
and you shall have liberation from your dead. 
And in the days of your joy, and in your feast 
days, and in your new-moons, sound together 
with the trumpets, both in your holocausts and 
salutary sacrifices, and it shall be for you in your 
commemoration before the Lord, saith the Lord 
(Num. 10:1 et seq.).

108. What therefore, shall we estimate the 
feast days in drink and in banquets? But let no 
one judge us in eating; for we know that the Law 
is spiritual (Rom. 7:14): Let no one therefore judge 
us in any foods or in drink, or in part of a feast 
day, or new-moons, or the sabbath; which are a 
shadow of things to come, but the body is Christ's 
(Col. 2:16). the body of Christ which again the last 
trumpet will reveal to us; since the Lord Himself 
in the command of the archangel, and in the 
trumpet of God shall descend from heaven: and 
the dead who are in Christ, shall rise again (1 
Thess. 4:15); for where the body is, there also are 
the eagles (Luke 17:37): where Christ's body is, 
there is the truth.

109. Therefore the seventh trumpet seems to 
signify the rest of the week, which is not only 

95



O N  T H E  D E AT H  O F  H I S  B ROT H E R  S AT Y RU S

estimated in days and years and periods (whence 
also the jubilee number was consecrated), but 
also comprises the seventieth year, when the 
people returned to Jerusalem, who for seventy 
years endured in captivity. Also in the hundreds 
and in the thousands the observation of the 
sacred number is by no means passed over; for 
not idly did God say: I have left to myself seven 
thousand men, who have not bowed their knees 
before Baal (1 Kings 19:18). Therefore the shadow 
of the future rest in days, months, years, is figured 
by the time of the world itself; and therefore 
through Moses it is commanded to the children 
of Israel, that in the seventh month, on the first 
of the month, for each there should be a rest in a 
memorial of trumpets: nor any servile work, but 
a sacrifice should be offered to God; because in 
that very end of the week, as if the sabbath of the 
world, spiritual works are demanded of us, not 
carnal ones. For what is carnal, is servile; because 
the flesh serves the mind: but innocence makes a 
man free, guilt a slave.

109. It was necessary, therefore, that spiritual 
things should be done through a mirror and in an 
enigma: "For now we see through a mirror, but 
then face to face" (1 Cor. 13:12). Now we war ac
cording to the flesh, then by the spirit we shall see 
the divine mysteries. And therefore let the char
acter of the true law be expressed in our conduct, 
we who walk in the image of God; since now the 
shadow of the law has passed: a shadow for the 
carnal Jews, an image for us, the truth for those 
about to rise again. For we know that according 
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to the Law there are these three: shadow, image, 
truth: the shadow in the Law, the image in the 
Gospel, the truth in the judgment. But all things 
are Christ's, and all things are in Christ, whom 
now we cannot see according to the truth: but 
we see as if in a certain image of things to come, 
whose shadow we perceived in the Law. There
fore Christ is not a shadow, but the image of God: 
not an empty image, but the truth. And therefore 
through Moses is the Law; because the shadow 
is through man, the figure through the Law, the 
truth through Jesus (John 1:17). For truth would 
not proceed from anywhere else, except from the 
truth.

110. If anyone, therefore, desires to see this 
image of God, he ought to love God so that he may 
be loved by God: and let him now be not a servant, 
but a friend, who has done the commands of God; 
so that he may be able to enter into the cloud, 
where God is (Exod. 24:15). Let him make for him
self two rational ductile trumpets of refined silver 
(Num. 10:1), that is, composed and adorned with 
precious words; with which no hoarse rebuking 
murmur may interrupt with a terrible sound, but 
sublime thanks may be poured out to God with 
continual jubilation. For by the sound of such 
trumpets the dead are raised, not indeed by the 
rattling of the air, but animated by the word of 
truth. And perhaps these are the two trumpets 
through which Paul, by the divine spirit, rebuked 
saying: "I will pray with the spirit, I will pray also 
with the mind: I will sing with the spirit, I will 
sing also with the mind" (1 Cor. 14:15); for the one 
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without the other by no means seems to have a 
perfect calling forth.

111. Yet it is not for all to sound both trumpets, 
nor is it for all to gather together the universal 
synagogue: but this prerogative is granted only 
to the priests and the ministers of God sounding 
them (Num. 10:2 et seq.); so that whoever shall 
hear, may follow him thither where is the glory of 
God, and may come together to the tabernacle of 
testimony with a premature intention: and may 
be able to behold the divine works, and merit 
that legitimate and eternal dwelling in the series 
of his posterity. For then the war is finished, the 
enemy is put to flight; when the grace of the Spirit 
sounds in harmony, and the industry of the mind.

112. Those are also salutary trumpets, if you 
believe with the heart, and confess with the 
mouth: "For with the heart one believes unto jus
tice, but with the mouth confession is made unto 
salvation" (Rom. 10:10). By this twin trumpet, 
therefore, one arrives at that holy land, namely 
the grace of resurrection; and therefore let them 
always sound in harmony for you, that you may 
always hear the voice of God: let the oracles of the 
angels and prophets always excite and move you, 
that you may hasten to the things above.

113. David revolved this intention in his breast 
when he said: "For I shall pass into the place of 
the wonderful tabernacle, even to the house of 
God; in the voice of exultation and confession, 
the sound of one feasting" (Ps. 41:5). For not 
only are the enemies conquered by the sound 
of these trumpets: but also pleasures, and feast 
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days, and new moons cannot be without these. 
For no one can exult with joy, or keep feast days or 
new moons, unless he draws the promises of the 
divine word, and believes the resounding oracles, 
by which he desires to be filled with the light of 
Christ, being emptied of bodily grace and secular 
occupation. The sacrifices themselves also can
not be approved by God, unless the confession of 
the voice aspires, which by priestly oblation has 
been accustomed to excite the peoples to implore 
the grace of God.

114. Therefore let us be preachers of the Lord, 
and let us praise Him in the sound of the trumpet 
(Ps. 150:3), not thinking small and vile things 
about His power, but those which can fill the 
ear of the mind, and penetrate the secret of the 
innermost conscience; so that those things which 
are suitable to the body, we may not think to be 
adapted to the divinity: nor let us measure the 
magnitude of divine power by human strength; 
so that we may seek how one rises again, or with 
what kind of body he comes, or in what manner 
the dissolved things come together, the fallen are 
repaired; for these things are fulfilled by the will 
of God at the same time as they are ordained. 
Nor is a sensible hearing of trumpets expected, 
but the invisible power of heavenly magnificence 
works; for with God to will is to do: nor is the 
effort of resurrection to be sought, but the fruit 
for us is to be desired. Which will be more readily 
celebrated, if being emptied of vices we attain 
the fullness of the spiritual mystery, and the 
renewed flesh receives grace from the spirit, and 
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the soul borrows the brightness of eternal light 
from Christ.

115. But not only of individuals, but also of 
the universe are these mysteries. For observe, ac
cording to the type of the Law, the order of grace. 
When the first trumpet shall sound, it gathers the 
Orientals, as if the principal and elect: when the 
second, those equal in merits, who situated near 
Libanus, have left the mockeries of the nations: 
when the third, those who as if tossed on the sea 
in the strait of this world, have wavered in the 
waves of this age: when the fourth, those who by 
no means could sufficiently soften the hardness 
of their minds by the precept of spiritual elo
quence; and therefore they are called according to 
the north (Borea), for the north (Borea) according 
to Solomon is a hard wind (Prov. 27:16).

116. Therefore although all are raised in a 
moment, yet all are raised in the order of merits. 
And therefore they rise first, who proceeding in 
a mature meeting of devotion, and as it were in 
a certain dawn-rising of faith, received the rays 
of the eternal sun. Which I may rightly record 
either of the patriarchs according to the series of 
the Old Testament, or of the apostles according 
to the Gospel. But the second, who leaving the 
rite of the gentiles, passed from sacrilegious error 
into the discipline of the Church. And therefore 
those first from the fathers, these second from the 
gentiles; for from those the light of faith began, in 
these it lasted being received even to the setting 
of the world. The third are raised, and the fourth, 
those who are from the south (Austro), and those 
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who are from the north (Aquilone). By these four 
the earth is distinguished, by these four the year 
is included, by these four the world is filled, by 
these four the Church is gathered. For all who 
being coupled to the holy Church, are reckoned 
by the calling of the divine name, shall attain 
the prerogative of resurrection and the grace of 
eternal delight; since "they shall come from the 
East and the West, from the North and the South, 
and shall sit down in the kingdom of God" (Luke 
13:29).

117. For Christ does not embrace His world 
with a small light; since "His going forth is 
from the highest heaven, and His circuit even to 
the end thereof: and there is no one who may 
hide himself from His heat" (Ps. 18:7). For He gra
ciously illumines all, nor does He wish to reject 
the light, but to amend: nor does the Church 
desire to exclude the hard, but to soften. And 
therefore in the Song of Songs the Church invites 
them, in the Gospel Christ invites saying: "Come 
to me all you who labor, and are burdened: and 
I will refresh you. Take my yoke upon you, and 
learn from me that I am meek and humble of 
heart" (Matt. 11:28, 29).

118. Acknowledge also the voice of the Church 
inviting; for she says: "Arise, O north wind, and 
come, O south wind; blow through my garden, 
and let my ointments flow down. Let my brother 
descend into his garden, and eat the fruit of his 
fruit-bearing trees" (Cant. 4:16; 5:1). For knowing 
even then that the works of these would be fruit
ful for thee, thou didst promise fruit to thy Christ 
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from such; and thou who first saidst that thou 
wast led by the King into the chamber, loving the 
breasts above wine, when thou didst love the one 
loving, didst seek the one suckling, didst despise 
dangers for religion.

119. Then from Libanus, O spouse, thou art 
asked to come, still all beautiful by the judgment 
of the Lord, still all irreproachable. For thus it 
is written: "Thou art all beautiful, my near one, 
and there is no reproach in thee. Come hither 
from Libanus, spouse, come hither from Libanus" 
(Cant. 4:7, 8).

120. Afterwards, thou thyself fearing no more 
any falling of water, no more any impulses de
scending from Libanus, callest the north wind 
and the south wind, desiring thy garden to be 
blown through; so that in some thy ointments 
may flow down, in others thou mayest offer to 
Christ the manifold fruits of thy fecundity.

121. And therefore "blessed is he who keeps 
the words of this prophecy" (Apoc. 22:7), which 
revealed the resurrection to us by more evident 
testimonies saying: "And I saw the dead, great 
and small, standing before the throne, and they 
opened the books: and another book was opened, 
which is the book of life: and the dead were 
judged from the things written in the books, ac
cording to their deeds. And the sea gave up the 
dead that were in it: and the depths gave up the 
dead that were with them" (Apoc. 20:12). There
fore do not doubt how they rise again, whom the 
depths vomit back, the sea has restored.
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122. Receive also when the future grace of the 
just is promised: "And I heard," he said, "a great 
voice from the throne saying: Behold the taberna
cle of God with men, and He will dwell with them; 
and they shall be His people, and God Himself 
with them shall be their God. And He shall wipe 
away every tear from their eyes, and death shall 
be no more, neither mourning, nor crying out, 
nor shall there be pain any more" (Apoc. 21:3, 4).

123. Compare now, if it please you, and con
tend this life with that life, and choose, if you 
can, a perpetual life of the body in the miserable 
labor and misery of such great changes, and in 
the weariness of vows, the loathing of pleasures. 
Would you not, if God should wish to perpetuate 
these things, prefer those? For if life is to be 
fled from for its own sake, so that it may be a 
flight from troubles, a rest from miseries; how 
much more is that rest to be desired, which 
the perpetual pleasure of the future resurrection 
shall succeed; where there is no series of crimes, 
no enticement of sins?

124. Who is so patient in pain, who does not 
pray for death? who so constant in infirmity, that 
he does not wish himself to die rather than to 
live weak? who so strong in sorrow, that he does 
not desire to be discharged from it even by dying? 
But if we ourselves, while we live, are displeased 
with ourselves, since by living we know that the 
appointed end has been given; how much more 
would we be weary of this life, if we saw that the 
labors of this body would be for us without end? 
Who is he therefore who would wish to be with

103



O N  T H E  D E AT H  O F  H I S  B ROT H E R  S AT Y RU S

out part in death? Or what is more grievous than 
a miserable immortality? "If in this life," he said, 
"hoping in Christ only we are, we are more mis
erable than all men" (1 Cor. 15:19); not because it 
is miserable to hope in Christ, but because Christ 
has prepared another life for those hoping in 
Him. For this one is obnoxious to sin, that one is 
reserved for the reward.

124. How much do we see the short courses 
themselves of our ages bring loathing to us? The 
boy desires youth, the youth measures the years 
of a greater age for himself, the young man un
grateful for the benefit of a flourishing age, covets 
senile honor. Thus to all it comes from nature to 
wish to be changed; because it repents us of that 
which we are. Finally even the vows themselves 
after use are for a loathing: and what we opted to 
merit, when we have merited, we abdicate.

125. Whence not undeservedly even holy men 
have often grieved for their prolonged sojourn 
(Ps. 119:5): David grieved, Jeremiah grieved (Jer. 
20:17), Elijah grieved (1 Kings 19:4). If the wise 
are believed, and these in whom the divine Spirit 
spoke, were hastening to better things: if we ask 
the judgments of the rest, that we may know all 
to meet in one opinion; how many have preferred 
death to sorrow, how many have preferred death 
to fear? judging namely the fear of death to be 
more grievous than death. So much is death not 
feared for its own evils, but preferred to the mis
eries of life! when the exit of the dying is desired, 
and the fear of the living is avoided.
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126. But let it be, let resurrection be preferred 
to this life. What, have the philosophers them
selves found some kind of life after death, which 
will delight us more than to rise again? And 
indeed those who say that souls are immortal, 
cannot sufficiently soothe me, since they redeem 
me only in part. For what grace can there be, 
where I have not escaped whole? what life, if in 
me the work of God should die? what justice, if 
death be the end of nature, common to the erring 
or the just? what truth, that because it moves it
self, and the soul is always moved, it is believed to 
be immortal? That which is common to us in the 
body with the beasts, what may be done before 
the body is uncertain; nor is the truth gathered 
from contraries, but destroyed.

127. Or indeed does the opinion of those 
please, who relate that our souls, when they have 
emigrated from this body, pass into the bodies 
of wild beasts, and of various living things? 
But certainly these are the mockeries of the 
poets composed with the circean enticements 
of medicaments, as the philosophers themselves 
are accustomed to discuss: nor do they say that 
those who suffered those things are transformed, 
so much as the senses of those who imagined 
those things, are turned into various monsters of 
beasts as if by a circean cup. For what is so similar 
to a prodigy, as to believe that men could be 
changed into the habit of wild beasts? How much 
greater is the prodigy for the soul, the governess 
of man, to receive the nature of beasts adverse 
to the human race, and for the soul capable of 
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reason to be able to pass to an irrational animal, 
than for the effigies of the body to be changed? 
You yourselves who teach these things, destroy 
them. For you have handed down the kinds of 
this portentous conversion enchanted by magic 
songs.

128. The poets play at these things, the 
philosophers reprehend them: and what they 
think feigned about the living, these they think 
true about the dead. But those who imagined 
those things, wished not to prove their own fable, 
but to deride the errors of the philosophers: who 
think that that soul which with a mild and hum
ble purpose was accustomed to conquer anger, to 
assume patience, to abstain from blood, the same 
being incited by the roaring motion of a lion, im
patient of anger, with unbridled rage, could thirst 
for blood, and seek slaughter: and that which 
used to temper the various murmurs of the peo
ples by a certain royal counsel, and to soothe with 
a rational voice; the same should suffer itself to 
howl among the pathless ways and deserts in the 
manner of wolves: or that which groaning under 
an unjust burden, was lowing the hard labors 
of the plough with a miserable complaint; the 
same afterwards being changed into the figure of 
a man, should seek light horns on its forehead: 
or that which swift feathers before used to carry 
even to the heights of heaven through the sub
lime of the air by the rowing of wings; the same 
afterwards should no more seek its own flights, 
and should grieve that it is becoming sluggish by 
the gravity of the human body.
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129. Hence perhaps you also lost that Icarus, 
because the youth induced by your persuasions, 
had perhaps believed that he had been a bird 
before. Hence also many old men have been de
ceived, so that they died in heavy sorrow, being 
evilly credulous of the swan fables, while they 
think that by soothing themselves with mournful 
measures they change their whitening hoariness 
with soft feathers.

130. How incredible are these things! how 
deformed! How much more suitable is it, that 
you should believe according to nature, believe 
according to the use of the rest of the fruits, 
believe according to the examples of deeds, the 
oracles of the prophets, the heavenly promise of 
Christ. What indeed is more excellent, than that 
you should judge that the work of God does not 
perish, and that those made according to the 
image and likeness of God cannot be transferred 
into the effigies of beasts; since indeed the image 
to the likeness of God is not of the body, but of the 
spirit? For how should man, to whom the other 
kinds of living things are subject, emigrate in the 
better part of himself into an animal subject to 
him? Nature does not suffer this, and if nature 
should suffer it, grace would not suffer it.

131. But I shall see what opinion you, O gen
tiles, have of yourselves; for it ought not to seem 
a wonder that you believe yourselves able to 
be changed into beasts, you who adore beasts. 
I however would prefer that you should judge 
better of your merit; so that you may believe 
yourselves to be hereafter not among the assem

107



O N  T H E  D E AT H  O F  H I S  B ROT H E R  S AT Y RU S

blies of wild beasts, but among the fellowships of 
angels.

132. The mind has from this now to depart 
from the winding of life, and the pollution of the 
earthly body, and to contend to those supernal 
assemblies, even if it be of the saints to arrive, 
to say praise to God (whom we have found by 
prophetic reading those harpers saying: "Because 
great and wonderful are Thy works, O Lord God 
Almighty: just and true are Thy ways, O King 
of nations! Who shall not fear and magnify Thy 
name; for Thou alone art holy, because all nations 
shall come and shall adore before Thee; also to 
see Thy nuptials, O Jesus, in which the spouse is 
led from earthly things to heavenly things, with 
the joys of all singing in harmony; for "all flesh 
shall come to Thee" (Ps. 64:3), no longer obnox
ious to the world, but coupled to the spirit: to 
see the chambers adorned with fine linen, roses, 
lilies, and crowns. For of what other are the nup
tials thus adorned? For they are adorned with the 
lividness of the confessors, the blood of the mar
tyrs, the lilies of the virgins, also with the crowns 
of the priests?

133. This holy David opted for himself above 
the rest, that he might behold and see these 
things. Finally he says: "One thing I have asked 
from the Lord, this I will seek; that I may dwell in 
the house of the Lord all the days of my life, and 
that I may see the pleasure of the Lord" (Ps. 26:4, 
5).

134. It helps to believe this, to hope delights: 
certainly not to have believed is a punishment, to 
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have hoped is grace. But if I err in this, because I 
prefer to be associated with the angels after death 
rather than with the beasts; I err willingly in this, 
nor shall I ever suffer myself, while I live, to be 
defrauded of this opinion.

135. For what of solace remains for me, than 
that I hope I shall come more quickly to thee, 
O brother, and that the long separations of thy 
departure among us will not be; and that by thy 
intercessions this can be conferred on me, that 
thou mayest call me more quickly desiring thee. 
For who is he, who ought not to opt for this for 
himself above the rest; "that this corruptible may 
put on incorruption, and this mortal may put on 
immortality" (1 Cor. 15:53)? so that we who now 
succumb to death by the fragility of the body, 
being situated above nature, can no more fear 
death.
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