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O N  FA I T H  P L E D G E D  TO  G O D

693-694 FORTY-SECOND OPUSCULUM. ON 
THE FAITH BOUND TO GOD NOT TO BE BRO
KEN; WITH ANOTHER DISSERTATION ON THE 
SAME SUBJECT ADDED.

A R G U M E N T.

While the holy doctor was staying in Milan as 
a legate from the Apostolic See to correct the vices 
of the clergy of that Church, he had as a principal 
assistant a certain Landulf, a man of noble birth 
and of no ordinary knowledge of letters; who 
brought no mediocre zeal and authority to the 
task of carrying out that matter according to his 
intention. This man, when a popular sedition had 
been stirred up by those same clerics and both 
were being demanded for death by the raging 
minds of the common people, vowed that as soon 
as he had escaped from such a terrible storm, 
having bid farewell to human affairs, he would fly 
to the harbor of religion. However, when he had 
obtained his wish and the sedition of the people 
had been calmed by the dexterity and eloquence 
of Damian, he neglected to fulfill his vow. He 
writes to him, therefore, and having enumerated 
the examples of many who had paid heavy penal
ties to God for faith not kept, he exhorts him to 
fear breaking the faith bound not to man, but to 
God.

To LANDULF, a cleric of senatorial race and 
conspicuous for the brilliance of his literary skill, 
PETER, sinner and monk, sends greeting.

I have waited and held it for certain that, 
according to the agreement, you would take up 
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O N  FA I T H  P L E D G E D  TO  G O D

the institute of the sacred order. But because the 
king of Egypt did not oppress you with the service 
of clay and brick (Exod. I, V): because he did not 
cast you out from the readiness of his warfare 
when the satraps were pressing, but rather, like 
that Levite from the side of Mount Ephraim, the 
Bethlehemite father-in-law detained you with 
flattery and, bound by the love of his daughter, 
softened you with many sweetnesses of speeches 
and refreshments (II Reg. XXIX; Judic. XVI); that 
which you had promised not to man, but to God, 
you have not fulfilled by human temerity.

[ O N  T H E  F A I T H  B O U N D  T O  G O D . ]

CHAPTER ONE. That it is not permitted to leave a vow unful­

filled by any excuse.

I beseech you, my brother, what excuse can 
your prudence offer? what does it argue, so that 
it may be allowed not to fulfill what it had 
promised, with Christ as judge and the angels as 
witnesses? when the Lord says through Moses: 
"If any man shall vow a vow unto the Lord, or 
bind himself by an oath, he shall not make his 
word void; but he shall fulfill all that he promised 
(Num. XXX)." Or does this perhaps purge the lie, 
and seem a suitable refuge in defense, that the 
city of Milan, then turned into sedition, threat
ened our sudden death? And that which necessity 
brought in, if the choice of the will be lacking, 
shall it not remain? But canonical authority de
crees that if a widow, fearing the violence of piety, 
should receive the sacred veil as if not about to 
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persevere, she should not withdraw from that 
purpose which she once entered upon.

Far be it, therefore, that fear should absolve 
a man, which does not excuse even women in 
judgment; especially since, when I was warning 
you not to bind yourself by such a vow for fear of 
death unless you also consequently fulfilled your 
promises through the efficacy of living work, you 
devoted yourself to the divine sentence if you 
should ever violate the mystery of the pledge 
given. I will tell of something that is known to 
have happened recently among us regarding a 
not dissimilar matter.

C H A P T E R  I I .

Arduin condemned, because he had not taken up the monas­

tic habit as he had vowed.

A certain man, Arduin by name, of famous 
prudence, noble in birth, opulent in riches, had 
promised me with certain devotion that, if he 
could not before, at least at the end of a decade, 
he would turn aside to the monastery of Blessed 
Vincent, which is situated in the territory of 
Urbino, to receive the monastic habit. Finally, 
when the term of the agreed pact had expired and 
I was insisting as a constant exacter, he, by yield
ing and flattering, promised indeed every good 
thing in words, but prolonged the effect of his 
conversion itself with certain evasions; the rector 
also of the said monastery favored his wishes and 
dissuaded him from being converted, by whose 
very necessary assistance he was surely sus
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tained. In the meantime, as a languor of the body 
rushed in, he lay down; having confessed his sins, 
he was absolved by the judgment of a priest, 
and gave much to the poor and to churches, to 
such an extent that, with all things being as it 
were well arranged, he bound his kinsmen and 
relatives assisting him under this protestation: "I 
beseech you," he said, "by the charity which is 
God, let no one ask for me to be restored to this 
mortal life; lest, which God forbid, an unforeseen 
death should afterwards find me unprepared (II 
Joan. IV)." But some time after his death, that 
man appeared to the aforesaid abbot in a vision of 
nightly rest. It seemed that in a certain spacious 
plain of a field, an emperor, if I remember cor
rectly, or some high power, was staying with the 
leading men of the whole kingdom and a copious 
army. And when he, being stupefied, cast his eyes 
hither and thither, behold, Arduin was being led 
quickly by some men as if by guards. Ho, he said, 
stay your step, fix your foot, rest a little; will you 
not speak to me, Arduin?

Come now, brother, how is it with you? are 
you rejoicing or suffering? is punishment present, 
or glory? To whom he, sad and tearful, said: 
"Why do you consult me about glory, I who am 
afflicted with perpetual punishments, and am 
not permitted to breathe even for a moment?" To 
him the abbot said: "What of Blessed Vincent? 
does he not help you now in your necessity, 
for whom you fought so zealously to collaborate 
with the administrators of his house?" To which 
he soon added: "Saint Vincent made me hope 
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for his conversation for a long time; but because, 
being weary for a long time, I did not deserve 
to obtain this, having been altogether frustrated, 
I have lost this hope." Where it is carefully to 
be observed how straight is the line of divine 
justice, or rather how skillful is the measure of 
vengeance with God. For while he was still living, 
he both promised that he would be converted in 
the monastery of the blessed martyr, and delayed 
it; but now he both hoped to come to the conver
sation of the same martyr, as if from a promise, 
and yet in no way obtained it. And it was worthy 
that the abbot especially should see this vision, 
who had stood in his way lest he be converted.

Another also, equally known to me, flour
ished as a citizen in the city of Ravenna, both 
strenuous in the skill of law and competently 
instructed in the rules of grammarians. He estab
lished himself with me as a co-pledger, that if I 
should leave the world, he would do the same. 
What more? Finally, when I came to conversion, 
I demanded that the pledge be rendered, but I 
could not obtain it. He indeed sent me ahead re
joicing and, staying behind, artificially repressed 
his own footsteps. Not many days afterwards, 
while the malice of a raging mind against his 
brother-in-law was inflaming him, his hand, 
suddenly struck by a sword, became stiff; and so 
it remained stupefied and rigid thereafter, that it 
was more of a burden than a power to its bearer. 
Having already become useless, he cast away the 
world while he was abusing it; and no longer a 
bondsman, but like Benjamin "all right-handed" 
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(Gen. XXXV), he remained in holy conversation 
until his death.

C H A P T E R  I I I .

A Bishop struck in the throat because he had taken away the 

pig of a poor woman, gave himself to religion.

In the meantime, John, Bishop of Comacchio, 
also comes to memory, who while he delayed 
his conversion through long intervals of time, it 
happened at one time that he was staying on his 
estate, which he possessed in the territory of the 
forest. Being established there, he commanded 
that the pig of a certain poor widow, which 
she was raising as the hope of her living, be 
taken away, and prepared no less quickly to be 
profitable for his dishes. She sends forth prayers, 
pours out tears and groans, and demands that the 
loss of her diligence be restored to her. But while 
the pious bishop provides more for his own belly 
than for her at his own tables, he undervalued 
the command of the Author, who says through 
the prophet: "Relieve the oppressed, judge for 
the fatherless, defend the widow (Isai. I)." But 
He who was believed to be absent in instituting 
the precept, showed Himself to be present by 
bringing in the judgment. For the bishop, while 
he made the tears of the widow the delights of 
his gluttony, was soon struck in the throat and 
incurred a wound, which he did not escape by any 
studies of physicians as long as he lived.

Hindered therefore by this inconvenience, 
when now according to the Scripture, only vexa
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tion should give understanding to the hearing 
(Psal. XXVIII), he finally yielded to sound coun
sels, and changed the episcopal mitres for the 
monastic profession, and lived for a long time 
thereafter in the monastery of Pomposa, which is 
constructed in honor of Blessed Mary ever Virgin. 
Yet even until his death he labored under such 
great trouble of his injured throat, that he could 
not swallow food except with great difficulty; 
so that he sat always at the double table of 
the brothers succeeding him in refreshment, and 
took scarcely so much food as might have been 
able to refresh his stomach.

But while we remember this bishop, we are 
provoked to write what also happened to the 
Bishop of Chiusi. On that very Wednesday, which 
is called the beginning of Lent, he caused a ban
quet to be furnished with sumptuous dishes, and 
a bath to be prepared, and having summoned 
soldiers and crowds of attendants, he spent a lux
urious day, and met Lent with a nuptial banquet 
as if meeting a bride arriving. Where this only 
disagreed with the rule, that while the ashes were 
still dark on their heads, their bellies, engorged 
with unmixed wine and distended with dishes, 
were seething. But, O divine clemency watchful 
over us! a paralysis suddenly seized the face of the 
then healthy and vigorous bishop, and distorted 
his face, shameful to see, and his mouth; through 
several years also, during which he lived there
after, he carried in himself this mark of divine 
animadversion.
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O N  FA I T H  P L E D G E D  TO  G O D

C H A P T E R  I V.

Adam, Bishop of Fossombrone, dies unexpectedly because he 

had delayed his entrance into religion.

Shall I also pass over Adam, Bishop of Fossom
brone, who had often promised to become a 
monk; but always busied himself with offering 
excuses colored by certain as it were reasons. 
Once, suffering from a mild fever, he called me 
to himself; to whom, when I was violently insist
ing that he should become a monk, he claimed 
that he was willing; and yet, as it seemed to 
break out through certain cracks of his words, 
he was attempting to delay the matter. Finally, 
what prevailed more with me, he said: "I indeed, 
father, obey whatever you command without 
hesitation; nevertheless, I do not want it to be 
hidden from you, that as soon as I shall have been 
made a monk, this Church will without doubt be 
open to plunders and robberies; and moreover 
wicked men will radically uproot its possessions 
and lands." Hearing this, therefore, while I was 
deluded for the Church so much in peril, alas! I 
did not foresee for his soul. Receding therefore, 
I gave a command to him and his people, that if 
the languor should in any way grow heavy, they 
should either notify me immediately through a 
messenger, or carry him to a monastery placed 
not far off.

C H A P T E R  V I I .

A luxurious cleric perished in a fire with his mistress.
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I remember clearly that when I was staying 
at the town of Parma to be taught in the studies 
of the liberal arts, while I was still namely in the 
very flower of youth, and a new puberty was cov
ering my face, and the heat of lust was inflaming 
my flesh, a certain cleric, named Zeuzolinus, kept 
his mistress near my lodging, who was, as they 
say, slippery in appearance and beautiful enough 
with a quite dishonest grace. And so this man 
used to go about elegant, and always adorned 
and conspicuous, so much so that nothing except 
a zibeline fur ever covered his head; he would dye 
his linen garments, and snowy fine wheat by the 
art of the fuller; finally, his shoe did not fail in the 
appearance of an eagle's beak. There was to him, 
moreover, a slender voice, sweet and tinkling, so 
much so that when modulating in the church 
he would soothe the hearts of the listeners, and 
turn the faces of the people standing by toward 
himself. Each of them abounded in delights, their 
flaming faces were red; daily they would applaud 
each other with festive laughs and mockeries, 
with nods of the eyes and the allurements of 
scurrilousness.

From these furies, therefore, and lost morals, 
because I was present close in body, I could not 
be far off in mind. What shall I say? Because 
while I saw these things, I endured the troubles 
of titillating luxury, since even after I came to 
the hermitage, the memory of that same entice
ment did not cease to buffet me more often; 
often, I confess, the malignant enemy proposed 
this pattern to me, and attempted to persuade 
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me that those were happy and most blessed who 
lived so pleasantly. But we have told the begin
ning of this happiness; consequently, let us also 
weave together by what end they concluded. For 
when they had lived in this luxurious pleasure 
for nearly five lustra of years, a year ago, when a 
common fire of that city was blazing, having been 
found in one house, they were both consumed 
together by the fire. Thus, thus indeed the flame 
of lust earned the fire of combustion; and what 
a sweet life conferred, a bitter, alas! end demon
strated.

But that I may return to the guilty, who both 
promise their conversion and deceive, a certain 
priest named Maurus committed himself devot
edly to me a few years ago, and made me certain 
that he would become a monk in the hermitage; a 
little later his heart was changed, and he violated 
the covenant which he had struck with God for 
my sake. But that the blindness of the mind 
might break out onto the surface of the flesh, and 
the darkness which was hidden might be clearly 
painted on the forehead, a wound suddenly arose 
in his eye, which defiled him with a dishonest 
deformity as long as he lived. Afterwards, indeed, 
while he was proceeding to Rome for the sake 
of study of prayer, and was wading across a 
river of a quite thin whirlpool, when all others 
were crossing the ford unharmed, his horse alone 
was suddenly found without a rider. Seeking 
him, therefore, while they ran hither and thither 
through the bed of the river, they found him over
whelmed by the waves, a lifeless corpse. In this 
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way, therefore, while he preferred the sweepings 
of his wandering to the holy purpose, having 
been deluded, he lost the merit of both labors.

But while I, enticed by the sweetness of your 
charity, prolong the discourse longer, it is not 
hidden from me that I am already exceeding the 
measure of an epistolary compendium. Further
more, however, I, unpolished, do not advise you 
who are skilled; I do not propose examples from 
the Scriptures, but as a rustic I have related 
only domestic things; that I might excite the 
stomach, dull from daily feasts, with cheap husks 
or green herbs for eating. I remit you, therefore, 
to the armory of your mind, where certainly very 
many pages of the Scriptures are stored. There 
let your prudence search skillfully what is better: 
whether that, having paid the debt of your con
version, you should sit on the thrones of those 
judging; or, not having paid it, you should stand 
before the tribunal of the most just judge to ren
der an account (Matth. XIX). One thing I know: 
that if you could be converted from the vanities 
of the world by any reason, you would without 
doubt become the mouth of God, the herald of 
Christ, the trumpet of heavenly eloquence, the 
destroyer of the devil, the founder of an eternal 
building; you would be, finally, the light of the 
Church, and an impregnable wall of the Christian 
warfare.

S E C O N D  D I S S E R TAT I O N ,  O N  K E E P I N G  T H E  
F A I T H  P L E D G E D  T O  G O D .

ARGUMENT.
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A certain Atto, a lawyer by profession, who, 
although he had promised in formal words that 
he, dedicated to God, would spend the remainder 
of his life in a monastery, impiously refused to 
fulfill his faith; and he was striving to defend his 
perjury with certain cavils (as men of this kind 
are accustomed) and with the deceitful snares of 
arguments; [the author] attempts to deter him 
from such a nefarious crime both by the magni
tude of the fault and by the punishment proposed 
before his eyes.

To ATTO the lawyer, PETER, sinner and monk, 
greeting in the Lord.

It is established, illustrious man, that you 
committed yourself voluntarily to the hands of 
the lord abbot Mainard, and on account of a heav
enly desire you vowed the monastic purpose: 
now however, with your mind changed, as it is 
said, not only do you prepare to violate the vow, 
but you also cavil that this can be done through 
many shrewdnesses of arguments. Hence it is, 
that you are asserted to have vomited against 
the same abbot with this quarrel, saying: "Show 
me a sentence of authentic Scripture, by which 
you may either worthily accuse me of being with
drawn from the world, or confess me to be subject 
by right to the monastic rule." So therefore, that I 
may respond in the first place to a man skilled in 
the law concerning forensic right, it is cautioned 
by the Roman laws, that what is once granted by 
a giver, is in no way revoked.
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[ O N  K E E P I N G  T H E  F A I T H  P L E D G E D  T O  
G O D . ]

CHAPTER I. That it is a crime to violate the vows and promises 

of God.

Since therefore this form is commanded to be 
observed among men, how much more ought 
it to be kept inviolably before God! A man, there
fore, does not lose what he once received; shall 
God then be defrauded of the right of His posses
sion? The leaders of earthly warfare claim for 
themselves those who have professed military 
service; do we swear into the arms of the divine 
preparation, do we imprint on ourselves the 
character of the heavenly warfare, and do we not 
fear to burn into ourselves the mark of desertion? 
You gave to God not gold, not a horse, not finally 
something foreign which is outside of you, but 
your very self, and now you strive to withdraw? 
What reward, therefore, will you exchange with 
the Lord in place of yourself? "For what exchange 
shall a man give for his soul? (Matth. XVI.)" 
Although Moses in the law commands: "A man," 
he says, "who shall have made a vow and pledged 
his soul to God, shall give the price under estima
tion (Levit. XXVII)." Where it is to be carefully 
noted what is added a little lower: "Everything 
that is consecrated to the Lord, whether it be a 
man, or an animal, or a field, cannot be sold, 
nor redeemed; for whatever shall have been once 
consecrated, shall be the holy of holies to the 
Lord (Ibid.)." Hear also, my son, how terrible a 
sentence a wise man clearly brings forth against 
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you: "The beginning," he says, "of the pride of 
man, is to apostatize from God, because his heart 
has receded from Him who made him; because 
the beginning of all sin is pride: he who shall have 
held it, shall be filled with curses, and it shall 
subvert him unto the end (Eccli. X)."

Therefore, my brother, according to the coun
sel of the same wise man: "Be converted to the 
Lord, and leave thy sins, pray before the face of 
God, and diminish thy stumbling-blocks (Ibid.)." 
Where he immediately subjoins: "Return to the 
Lord, and turn away from thy injustice; and ex
ceedingly hate execration, and know the justices 
and judgments of God, and stand in the lot of the 
purpose and prayer of the most high God (Ibid.)." 
Let that also of the same man not pass you by: "Be 
not hindered from praying always, and fear not to 
be justified even until death; because the reward 
of the Lord remains forever (Eccli. XVIII)." Also 
do not forget that: "Delay not to be converted to 
the Lord, and do not put it off from day to day; for 
suddenly His wrath shall come, and in the time of 
vengeance He shall destroy thee (Eccl. V)." Eccle
siastes also says: "Remember thy Creator in the 
days of thy youth, before the time of thy affliction 
comes, and the years approach of which thou 
shalt say: They please me not (Eccle. XII)."

C H A P T E R  I I .

That he who does not fulfill his vows seems to mock God.

You offered your very self to God, and having 
become a runaway, you withdrew? You make God 
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a boy, and yourself an egg. For while you attempt 
to withdraw what was previously offered by you 
to Him, as if in play, you seem to want to snarl at 
Him as if at a boy. "Be not deceived; God is not 
mocked. For what things a man shall sow, those 
also shall he reap (Gal. VI)." You delude the au
thor, you offend the truth with a lie. Furthermore, 
since God is without doubt Truth, He is offended 
by no vice more than by a lie. Hear therefore what 
the Lord says through Moses in Deuteronomy: 
"When thou shalt have vowed a vow to the Lord 
thy God, thou shalt not delay to pay it; because 
the Lord thy God will require it; and if thou shalt 
have delayed, it shall be imputed to thee for a sin: 
if thou wilt not promise, thou shalt be without 
sin; but what has once gone out of thy lips, thou 
shalt observe, and do as thou hast promised to 
the Lord thy God, and hast spoken of thy own 
will and with thy own mouth (Deut. XXIII)." Nay, 
consider moreover, how fearful a sentence this 
is, which the Lord thunders through the Gospel, 
saying: "No man putting his hand to the plough, 
and looking back, is fit for the kingdom of God 
(Luc. IX)." You pledged, and do you not fear 
to violate the pledge? You vowed, and do you 
neglect to pay the vow? since the Psalmist says: 
"Come and pay (Psal. LXXV)." Solomon also in 
the Proverbs: "My son," he says, "if thou shalt 
have pledged for thy friend, thou hast fastened 
thy hand with a stranger; thou art ensnared by 
the words of thy mouth, and caught by thy own 
speeches (Prov. VI)."
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If therefore he fastens his hand with a 
stranger, and makes himself liable for rendering 
an account for him, who shall have pledged for 
a friend, how much more do you owe a reckon
ing to God, who pledged not for another or a 
stranger, but specifically offered your very self 
to God! You began indeed to grow warm with 
the fire of divine love, when you decreed to 
hand yourself over to the service of the heavenly 
warfare: that is, you began to burn through the 
spirit, but through the degenerate sluggishness 
of the flesh you grew lukewarm. Whence through 
the Apocalypse of John this divine sentence is 
directed against you, when your sluggish soul 
is recalled from its holy purpose: "I would thou 
wert cold or hot; but because thou art lukewarm, 
and neither cold nor hot, I will begin to vomit 
thee out of my mouth (Apoc. III)." Surely, after 
food is vomited, it is judged fit for no use at all. 
You indeed also passed into the body of Christ as 
a sweet feast of refreshment, while you handed 
yourself over to the observing of His watches 
by the judgment of stipulation and commission; 
now however, alas! you are vomited as if loathed, 
while you attempt to break and violate the vow 
of your pledge; not attending to what the Lord 
says through Moses in the book of Numbers: "If 
any man shall have vowed a vow to the Lord, or 
shall have bound himself by an oath, he shall not 
make his word void; but all that he promised, 
he shall fulfill (Num. XXX)." And indeed in the 
sight of men you are a layman by the appearance 
of the cloak and secular habit; but in the sight 
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of almighty God you have fallen from a monk 
through the violated pledge of your holy purpose. 
Before men you are seen to stand, but in the sight 
of the Lord you have fallen. For what had been 
lawful for you before the commission, henceforth 
will not be able to be lawful for you, while 
you succumb from the deliberation of a better 
purpose.

C H A P T E R  I I I .

The good works of those who break their faith please God less.

But because perhaps you do not believe me, 
and you disdain to apply faith to my words, let 
at least Blessed Pope Gregory suffice for you, who 
declares this in the third homily of his exposition 
upon Ezekiel, through these same words which 
we set down: "There are," he says, "some who 
indeed work the good things which they have 
known, and while working these, they deliberate 
better things; but retracting the better things, 
they change what they had deliberated. And in
deed they do the good things which they began; 
but they succumb from the better things, which 
they had deliberated." These indeed seem to 
stand in their work before human judgments, but 
before the eyes of almighty God they have fallen 
in their deliberation. Whence it happens for the 
most part, that even their good work pleases 
God less; because since through the deliberation 
of the mind it is inconstantly placed in a better 
grade, the inconstancy of thought itself accuses 
it.
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But because all the perfect behold themselves 
with great subtlety of discretion, lest they ever 
slide down to worse things either in work or in 
thought; and how much they profit daily, they 
weigh incessantly, it is rightly said of these: 
"They turned not when they went; but every one 
went before his face (Ezech. I)." You however, my 
brother, on the contrary exhibit yourself as retro
grade, while you do not go before your face with 
the holy animals, but ridiculously you attempt 
to return behind your back. Nor do you observe 
that which the Lord says through Isaiah: "Woe to 
the sinful nation, a people laden with iniquity, a 
wicked seed, ungracious children: they have for
saken the Lord, they have blasphemed the Holy 
One of Israel, they are gone away backwards (Isai. 
I)." Of whom Jeremiah says: "They are gone back
ward, and not forward (Jer. VII)."

Consider therefore, that they who are alien
ated backward are placed in a wicked seed and 
among ungracious children: those namely, who 
do not succeed to the rights of inheritance with 
those worthy of blessing, to whom it was said: 
"Unto this are you called, that you may possess 
a blessing by inheritance (I Pet. III):" but rather 
with those who incur the sentence of perpetual 
malediction, to whom surely it is said: "Cursed 
are they that decline from thy commandments 
(Psal. CXVIII)." You began to free yourself, 
brother, from the snares of this pernicious and 
deceptive world, and to hasten to the sweetness 
of God; now do you prepare to recede from God, 
and to entangle yourself again in the snares of 
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the world? Against which Peter says: "For if flying 
from the pollutions of the world through the 
knowledge of our Lord and Savior Jesus Christ, 
they be again entangled in them and overcome, 
their latter state is become unto them worse than 
the former (II Pet. II)." For it had been better 
for them not to have known the way of justice, 
than after they have known it, to turn back from 
that holy commandment which was delivered 
to them. For that true proverb has happened to 
them: "The dog is returned to his vomit: and the 
sow that was washed to her wallowing in the 
mire (II Pet. II)."

Furthermore, as it is said through the prophet: 
"How hard and bitter it is to have left the Lord 
thy God (Jer. II)." And again concerning you 
and those like you: "Me," he says, "they have for
saken, the fountain of living water, and they have 
digged to themselves cisterns, broken cisterns, 
that can hold no water (Ibid.)." Against whom 
Paul admonishes, saying: "Take heed, brethren, 
lest perhaps there be in any of you an evil heart of 
unbelief, to depart from the living and true God 
(Hebr. III)." From God, clearly, one does not re
cede by steps of the feet, but by the perpetrations 
of wicked works. And when one falls from the 
sublimity of a higher purpose, then the unhappy 
soul is separated from God, who is the vertex and 
hinge of all good things.

It does not suffice for you, that you attempt 
to break the pledge of the holy order with vio
lated faith, unless you also wish [to spread] the 
audacity of that same perverse defense, and to 

21



O N  FA I T H  P L E D G E D  TO  G O D

propagate it among others with certain frivolous 
argumentations. For you dogmatize, as I think, 
that although someone commits himself into the 
hands of an abbot, and promises to undergo a 
holy purpose, he is not prohibited from violating 
the promise of such a pledge. From which asser
tions surely a heresy arises, unless this attempt 
of yours be repressed as soon as possible. For not 
immediately as anyone slips into a heresy, is he 
straightway denoted by the word of a heretic; but 
that one only is worthily to be called a heretic 
who maintains error, who defends the depravity 
of abominable perfidy.

Moreover, we do not believe it to be out of 
place if we set down even a few examples from 
the sacred canons; so that from diverse authori
ties it may clearly appear, how much the wall 
of resisting justice stands against your turning 
away; so that to the wandering footsteps of 
your inconstancy no refuge at all may lie open; 
but wherever you turn yourself, the thongs of 
authority may restrain you, and consistently and 
therefore strongly resist your wicked attempts. 
And while you strive to wander through turnings, 
with obstacles placed around on every side, you 
may return unwillingly to the line of the right 
path. Attend therefore to what the Council of 
Chalcedon established (Act. XV, can. 7): (Those of 
the monks who have sought life, we have estab
lished, neither to come to military service, nor to 
any worldly dignity. But those attempting this, 
and not doing penance, so as to return to that 

22



O N  FA I T H  P L E D G E D  TO  G O D

which they first chose for the sake of the Lord, 
shall be anathematized.)

C H A P T E R  I V.

By the decrees of the Councils those leaving the purpose of 

religious life are condemned.

Hear nevertheless also the decree of Pope Leo: 
"The purpose of a monk undertaken by one's own 
judgment or will, cannot be deserted without 
sin."

For what one has vowed to God, he ought to 
pay. Whence he who, having left the profession 
of singularity, has devolved to military service or 
to marriage, is to be purged by the satisfaction of 
public penance; because even if military service 
can be innocent, and marriage can be honest, 
yet it is a transgression to have deserted a better 
choice. Clearly you undertook the purpose of a 
monk by your own judgment then, when you 
pledged that you would pass over to the monastic 
order.

Hence it is, that that excellent man does not 
say, that what one has put on he ought not to put 
off; but rather says, that what one has vowed to 
God he ought to pay. So that he may clearly teach, 
since both to vow is to undertake; and to break a 
vow is without doubt to violate a holy purpose. 
Hence it is, that afterwards he does not say, to 
have deserted the holy habit; but, he says, to 
have deserted a better choice is a transgression. 
Hence it is also, that it is found in the Council of 
Toledo: (Paternal devotion or one's own profes
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sion makes a monk; whichever of these it shall be, 
it shall hold him bound. Therefore we shut the 
approach of returning to the world for these, and 
we interdict all returns to the secular life.)

But now we must desist from these, lest while 
we strive to allege our proposition with more 
testimonies of the Scriptures, we seem to weave 
together fringes in an epistolary compendium. 
Instructed therefore meanwhile by these exam
ples, attend diligently how punishable an excess 
it is to violate the pledge of the holy order. Where
fore, most beloved son, despise the poisonous 
counsels of those poorly flattering; abhor the 
laughable pardon of those persuading pernicious 
or rather deadly things, and stop your ears from 
the hissings of the ancient serpent. Delay not 
to approach the holy purpose, as you promised; 
so that you may not be cast down, which God 
forbid, into punishment with those who have 
apostatized, but rather with those who held the 
apostolic doctrine, with Christ stretching out His 
hand, you may one day be advanced to glory.
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