SAINT AMBROSE OF MILAN

ON PARADISE

De Paradiso

SABBATISMUS



Saint Ambrose of Milan (340-397)
De Paradiso - On Paradise

Latin text: public domain.
Translation, alignment and edition © 2026 Inversiones San Juan Diego
(Sabbatismus). Creative Commons Attribution-ShareAlike 4.0 Interna-
tional license (CC BY-SA 4.0).

Sabbatismus is the imprint of the Inversiones San Juan Diego foun-
dation, San Pedro Sula, Honduras.
Setin EB Garamond and Cinzel.
sabbatismus.com



ON PARADISE

[ON PARADISE.]
ADMONITION ON THE BOOK ON PARADISE.

While we do not dare to assert that the Book
on Paradise was the first work of Ambrose, we
certainly do not hesitate to place it among his
earliest. Indeed, there is reason for us to think
so. For since that labor is filled with varied and
manifold doctrine, it would hardly seem to any-
one that he composed it in the very first year
in which—as he himself said (Book I, Offices, 1)
—he was snatched from the tribunals and the
insignia of administration to the priesthood. Yet
we shall not easily agree that the same work
should be deferred beyond the following year;
since the holy man, in a letter to Sabinus when he
was notyet a veteran priest (Letter 42), mentions
that this same work had already been elaborated
long before. You may gather that this happened
around the year of restored salvation 375 from
the fact that, since Ambrose was chosen for the
episcopate in 374, nothing seems to prevent him
from putting the final touch to it before applying
his hand for the first time to the books On Virgins,
which he wrote when he was not yet a priest of
three years' standing (Book II, On Virgins, near
the end).

In this book On Paradise he disputes and
shows by a very brief exposition of the sacred text
what, of what sort, and where it was (Chapter 1);
what our first parents did in it; by what fraud,
in what order, and by what art (Ibid.) they were
tempted by the devil and finally fell into sin. He
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ON PARADISE

places his chieflabor here in refuting the disciples
of Apelles (Chapters 2, 5, 6, and following), who
impugned the authority of the Old Covenant;
but, as it seems, he strikes through their side at
the Manichaeans, who at thattime were infesting
the Church of Milan, since perhaps he had not
yet dared to attack them openly and in a declared
war. He solves the vain subtleties of the Apellists,
and rises against them all the more vehemently
as he more anxiously feared lest the people
recently committed to his vigilance should be
deceived by the fallacies of the heretics. Yet the
labor and industry of the holy Bishop is not cir-
cumscribed by the refutation of heretics alone. It
is also extended to the Jews, whom he, having
found the opportunity, attacks and overcomes
with no light arm. Furthermore, he frequently
reports various opinions of Catholic men, but
he subscribes only to those which he thinks are
truer. Indeed, it very often happens that, not
having rejected any of them, he does not fear
to propose his own in their midst. And perhaps
by these things they were led who ascribed the
title of "disputation" to this same work. For it is
added at the end of the most ancient codices of
the Church of Reims and the college of Clermont:
in the former, "here ends the disputation on Par-
adise";in the latter, "here ends the disputation of
Paradise on the preservation of the purity of the
soul." Butin both itis inscribed, "Here begins the
work of Lord Ambrose on Paradise,” where you
might conjecture that the word "disputation"
was omitted from the words with which they
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end. Nevertheless, since this same commentary
has been praised more than once by Augustine
(Against Julian, Book II, ch. 5, etc.) under the
name of a book, it seems to us more likely that
the same inscription was given to it by Ambrose
himself; and thus in the mentioned codices the
word "disputation" is to be understood in the
sense in which it signifies a book or any kind of
writing.

Furthermore, it would not be easy to define
whether those things contained in this work
were first pronounced to the people and after-
wards arranged by Ambrose in the form of a book
according to his custom. One might perhaps not
incorrectly prove that this is so from the fact
that there are many things in it that pertain to
the instruction of Christian morals, and most
especially because the whole disputation seems
to aim at this: that the heretics might not "lead
astray simple minds by a malicious interpreta-
tion" (Chapter 5). Yet since we by no means
detect the character of other works of our Doctor,
which were converted into books from sermons,
in this one, it must be determined either that this
commentary in no way consists of sermons, or
certainly that they were redacted into that order
which does not smack of Ambrose preaching in
even the slightest indication.

Here, however, it should not be omitted that
he took certain things not only from the books
of Philo the Jew, Allegories of the Law, as some
have thought, but also from the same author's
work On the Creation of the World. But besides
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the fact that these are few and pertain to the
allegorical sense of Scripture, in these very things
Ambrose follows Philo's mind, not his words, and
those things which had been interspersed with a
Jewish spirit in that author, Ambrose converted
quite significantly into an opinion congruent
with Evangelical Christian doctrine.

SAINT AMBROSE, BISHOP OF MILAN, ON
PARADISE: ONE BOOK. (C)

145 CHAPTER I.

How difficultitis to discourse on Paradise. Yet
its author, nature, site, and inhabitant are indi-
cated; and the matter is translated to a mystical
sense.

1."And God planted a paradise in Eden toward
the East: and there He placed the man whom He
had formed" (Gen. 2:8). A discourse to be under-
taken on Paradise seems to strike us with no
small agitation when we desire to investigate and
explain what Paradise is, and where, or of what
sort it is: especially since the Apostle does not
know whether he was in the body or out of the
body, yet says that he was caught up as far as the
third heaven. And again: "I know such aman," he
says, "whether in the body or out of the body I
know not, God knows; that he was caughtup into
Paradise, and heard ineffable words, which it is
not lawful for a man to speak... For such a one I
will glory, but for myself I will not glory, except
in my infirmities: for if I should wish to glory, I
shall not be a fool; for I speak the truth" (2 Cor.
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12:5-6). If, therefore, Paradise is of such a sort
that only Paul, or some man like Paul, could see
it while living in this life; and yet that same man,
whether he saw it in the body or out of the body,
could not remember it; and heard words which
he was forbidden to publish—how, finally, shall
we be able to settle the site of Paradise, which we
could not even see; and if we could have seen it,
we would nevertheless be forbidden to intimate
it to others? At the same time, since Paul feared to
exalt himself by the sublimity of his revelations,
how much more must we fear to search into
that more anxiously, the very revelation of which
is subject to danger? Therefore we ought not to
consider this Paradise to be matter (hylen); and
so let us leave it as Paul's secret.

2. However, since we read here in Genesis
that Paradise was planted by God toward the
East, and that the man whom God fashioned
was placed there, we can already find the author
of that Paradise. For who is he who could have
fashioned Paradise except the almighty God, who
spoke and they were made, never standing in
need of those things which He wished to be gen-
erated? He Himself therefore planted the Paradise
of which Wisdom says: "Every plant which my
Father has not planted shall be rooted up" (Matt.
15:13). Good is the planting of angels, good that of
the saints. For the saints are said to be under the
fig tree and the vine in that future time of peace,
in which there is a type of the angels (Micah 4:4).

3. Therefore Paradise is a place having many
trees, but fruitful trees, trees full of sap and virtue,
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of which it is written: "All the trees of the forests
shall exult" (Ps. 95:13); trees always blooming
with the greenness of merits, like that tree which
is planted near the courses of waters, whose leaf
shall not fall away; because the whole fruitinitis
exuberant. This, therefore, is Paradise.

Moreover, the place in which it is planted is
called "pleasure" (voluptas). Whence also holy
David says: "Thou shalt give them to drink of the
torrent of thy pleasure" (Ps. 35:9). For you have
read: Because "a fountain goes out from Eden,
which waters Paradise" (Gen. 2:10). 147 These
trees of the saints, therefore, which are planted in
Paradise, are irrigated as if by a certain overflow
of a torrent of the spirit. Of which also he says
elsewhere: "The impetus of the river makes glad
the city of God" (Ps. 45:5). Moreover, that city is
the Jerusalem which is above, which is free, in
which various merits of the saints have sprouted.

5. In this Paradise, therefore, God placed the
man whom He fashioned. Understand also that
He did not place that man who is according to
the image of God, but him who is according to
the body. For the incorporeal is notin a place. But
He placed him in Paradise like the sun in heaven,
awaiting the kingdom of heaven, just as the crea-
ture awaits the revelation of the sons of God.

6. Therefore, if Paradise is that in which the
shoots had sprung up, Paradise seems to be the
soul which multiplies the seed received, in which
every virtue is planted, and in which there was
also the tree of life, that is, wisdom, as Solomon
said (Wisdom 7:25): because wisdom did not
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spring from the earth, but from the Father. For
she is the brightness of eternal light, and the
emanation of the glory of the Almighty.

CAPUT II.

That the presence of the tree of the knowledge
of good and evil in Paradise, and the existence of
the serpent there, is not to be reproved. And what
some have understood by the serpent, Adam, and
Eve.

7. Now there was the tree of the knowledge
of good and evil in Paradise. For so you have it:
Because "God brought forth a tree beautiful to
the sight, and good for food, and the tree of life
in Paradise, and the tree of the knowledge of
good and evil" (Gen. 2:9) Afterward we shall see
whether this tree also was beautiful to the sight
and good for food like the others. For in that place
it will be more opportunely disputed, where we
find the man who tasted of this tree to have been
deceived. In the meantime, we have nothing that
we ought now to reprove, even if we cannot know
the reason. For neither in this creation of the
world, if any things seem difficult for us to under-
stand and incomprehensible to our genius, ought
we to condemn them with some rash judgment,
as the creation of serpents or of some venomous
living creature; since we as men cannot yet un-
derstand and know for what reason each single
thing was made. Thus, therefore, also in the di-
vine Scriptures let us not easily reprove anything
which we cannot understand. For there are very
many things which are not to be measured by our
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genius, but are to be estimated from the height of
the divine disposition and word.

8. For suppose—without prejudice, however,
to future assertion—that this tree of the knowl-
edge of good and evil displeases you because
after men tasted of it they understood that they
were naked; yet for the consummation of the
divine operation I will tell you that this tree also
sprang up in Paradise, and was therefore permit-
ted by God, that we might be able to know the
supereminence of good. 148 For how, if there
were no knowledge of good and evil, would we
learn any discretion between good and evil? For
we would not judge that which was evil to be
evil unless there were a knowledge of good: but
the knowledge of good could not exist unless
there were also good: nor again would we know
that what was good was good, unless there were
a knowledge of evil. Take an example from the
very condition of the human body. Certainly it
has also a certain bitterness of gall, which if you
look atitin common, is found to be useful for the
health of man. Therefore even what we think to
be evil is for the most part not evil in all respects,
but useful in common. For just as gall is in a
part of the body, and yet profits the utility of the
whole body: so God, knowing that the knowledge
of good and evil would profit the utility of all,
constituted it in a part, so that it might profit in
common.

9. Finally, you find the serpent in Paradise,
generated certainly not without the will of God.
Moreover, the devil is in the figure of the serpent.
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For the prophet Ezekiel also teaches that the devil
was in Paradise, who says concerning the prince
of Tyre: "Thou wast in the pleasure of paradise"
(Ezek. 28:13). Moreover, we take the prince of
Tyrein the figure of the devil. Shall we also on this
account accuse God, because we cannot compre-
hend the treasures of His height and knowledge
hidden and concealed in Christ, except those
which He Himself has deigned to reveal? Yet He
has revealed them, so that we might know that
even the malice of the devil profits men for salva-
tion. Not that the devil wishes to profit them,
but that the Lord converts his malice, even when
he resists, to our salvation. Finally, his malice
made the virtue and patience of the holy man
Job more illustrious. His malice exercised Job's
justice, so that he might strive and conquer, and
the crown of victory might follow. For no one
is crowned unless he has striven lawfully. The
chastity of Joseph also would never have come
to our memory, unless the wife of his lord, his
house-mate, incited by the fiery darts of the devil,
had tempted his affection, and finally had sought
his destruction, whereby the chastity of the man
who despised death for the sake of chastity might
be more illustrious. Do you wish to know the
counsel of God? Certainly deaths seem to be pre-
pared for just men at the instigation of the devil,
and parricides of sons to be practiced; yet the
Lord also tempted Abraham by this art, so as to
demand from him that his son be immolated to
Him. By which temptation Abraham was proven
faithful to the Lord, because he was not recalled
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from the obedience of devotion even by the pity
for his beloved son. Thus therefore also was
the tree of the knowledge of good and evil in
Paradise; which was beautiful to the sight and
seemed good for food in appearance. For it was
not good for food in use, since its food is seen to
have harmed men. Therefore there is that which
harms individuals but profits in common, as the
devil harmed Judas, but beyond him he crowned
all the apostles who overcame the temptations of
his malice.

149 10. Therefore it is neither to be doubted
nor reproved that the devil was in Paradise; since
he could not block the way for the saints, lest
anyone should ascend. For he did not snatch
away the habitation of the indwelling from the
just as a possessor. Let it be that he turned away
some lazy and vicious ones from the indwelling
of the heavenly possession; yet thatis much more
august and much more beautiful which shall be
excluded by the prayers of the saints, when that
word shall be fulfilled: "I saw Satan falling like
lightning from heaven" (Luke 10:18). Therefore
letus notfear him, whois so weak that he himself
is about to fall to the earth. He received indeed
the license of tempting, but he did not receive the
power of overthrowing, unless a weak affection,
which knows not how to summon help for itself,
should fall of its own accord. And therefore it is
necessary to know by what fraud he tempted the
first man, or what he thought was to be tempted
in man, in what order, and by what art, so that we
might be able to beware.
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11. Yet many who wish that the devil had not
been in Paradise, although we read of him stand-
ing in heaven with the angels, lest they should
seem to be offended by our discourse, let them
receive an interpretation of this reading accord-
ing to their own will. For there was one before us
(Philo in his book On the Creation of the World),
who mentioned that prevarication was commit-
ted by man through pleasure and sense, taking
the figure of delight in the species of the serpent,
and constituting the sense of the soul and mind
in the figure of the woman, which the Greeks call
aisthesis: moreover, he asserted that the mind,
which the Greeks call nous, was the prevaricator
according to the history, once the sense was de-
ceived. Correctly, therefore, in Greek nous took
the figure of the man, and aisthesis that of
the woman. Whence also some have interpreted
Adam as the earthly nous. Moreover, the Lord in
the Gospel (Matt. 25:1 ff.) placed those virgins
with lamps lit or extinguished for the senses of
the wise, which are intact, or of the foolish, which
are corrupted. For if Eve, that is, the sense of the
first woman, had had her lamps lit, she would
never have entangled us in the snares of her pre-
varication, nor would she have fallen from that
immortality of virtue.

CAPUT III.

That by the fountain of Paradise, Christ is des-
ignated; and by the four rivers rising from there,
the cardinal virtues and the four ages of the world
are signified.
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12. Paradise, therefore, is a certain fertile land,
that is, a fecund soul, planted in Eden, that is,
in a certain pleasure or exercised land, in which
there is delight for the soul. There is also nous
as Adam, and sense as Eve. And lest you should
have anything to retort concerning the weakness
of nature or the condition subject to enduring
dangers, consider what aids this soul has.

13. There was a fountain which watered Par-
adise. What fountain, except the Lord Jesus
Christ! He is the fountain of eternal life, as is also
the Father; because it is written: 150 "For with
thee is the fountain of life" (Ps. 35:10). Finally,
"rivers of living water shall flow from his belly"
(John 7:38). Both "fountain" is read and "river"
is read which waters the fruitful tree of Paradise,
so that it may bear fruit unto eternal life. This
fountain, therefore, as you have read—for it says,
"a fountain goes out from Eden"—that is, the
fountain is in your soul. Whence Solomon says:
"Drink water from your own vessels, and from
the fountains of your own wells" (Prov. 5:15).
This is the fountain which proceeds from that
soul which is exercised and full of pleasure; this
fountain waters Paradise, that is, the virtues of
the soul sprouting with most eminent merit.

"And it is divided," it says, "this fountain into
four beginnings. The name of one is Pison: this is
it which encircles all the land of Havilah, where
there is gold. And the gold of that land is good;
where there is bdellium (carbunculus), and the
onyx stone (lapis prasinus). And the name of
the second is Gihon: this is it which encircles all
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Ethiopia. And the third river is the Tigris: thisis it
which goes toward the Assyrians. And the fourth
river is the Euphrates" (Gen. 2:10 ff.). These,
therefore, are the four rivers, that is, according to
the Hebrews. Moreover, it is the Ganges accord-
ing to the Greeks, which flows against India.
Gihon, moreover, is the Nile, which encircles
the land of Egypt or Ethiopia. Moreover, it is
called Mesopotamia because the Tigris and the
Euphrates have enclosed it, in that it is situated
between these two rivers; which fact the name
itself and common opinion have expressed even
to those situated far off. But just as Wisdom of
God is called a fountain. For He is a fountain ac-
cording to the Gospel, saying: "If any man thirst,
let him come to me and drink" (John 7:37); He
is also a fountain according to the prophet, who
says: "Come and eat of my bread, and drink the
wine which I have mixed for you" (Prov. 9:5). so
as the fountain of life is Wisdom, the fountain of
spiritual grace, so He is the fountain of the other
virtues which direct us to the course of eternal
life. From this soul, therefore, which is cultivated,
and not from that which is uncultivated, this
fountain proceeds, so as to water Paradise, that
is, certain groves of various virtues, of which
there are four beginnings into which this wisdom
is divided. Which are the four beginnings of the
virtues, but one of prudence, another of temper-
ance, a third of fortitude, a fourth of justice (Plato,
Book IV, Republic)? Which things also the wise of
this world, taken from ours, transferred into the
writings of their own books. Therefore, just as
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there is a fountain of wisdom, so also these four
rivers are certain streams of virtues flowing from
that fountain.

15. Pison, therefore, is prudence, and therefore
it has good gold, a splendid carbuncle, and an
onyx stone (lapis prasinus). For we frequently
take gold for prudent discoveries. Whence also
the Lord says through the Prophet: "I gave her
gold and silver" (Hosea 2:8). And David says of
the prudent: "If you sleep among the midst of
the lots, the wings of a dove are silvered, and
the hinder parts of her back in the likeness of
gold" (Ps. 67:14): because he who shall adhere
to the Old and the New Testament can proceed
in the very secrets of the wisdom of God with
abundance of discourse. This, therefore, he calls
"good gold," not that of the mint which is cor-
ruptible and earthly. It has also a splendid, he
says, "carbuncle," 151 in which a certain little fire
of our soul lives. It has also an onyx stone, which
seems to display something green and vital in
the species of its color. For the groves which live
are green, whereas whatever things die wither
away: the earth is green while it blooms, and the
seeds are green while they burst forth. And well
in the first place is this river Pison placed, which
according to the Hebrews is called Pison, that is,
"change of the mouth"; because it does not flow
around one nation, but also flows through Lydia.
For prudence is not some narrow thing, but rich
in utilities, which may profit many. Therefore it
is first, so that if anyone should go out from Par-
adise, a certain river of prudence might receive
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him, lest he should quickly be able to wither
away: but through this he might easily return to
Paradise. This river is frequented by many men,
and is said to have the greatest beauty and fertil-
ity. And therefore prudenceis taken in the species
of this, which brought forth very many fruits at
the coming of the Lord. And it flows to the ends of
the earth, because through Wisdom all men have
been redeemed. Whence also it was said: "Their
sound has gone forth into all the earth, and their
words unto the ends of the world" (Ps. 18:5).

16. The second is the river Gihon (Geon),
beside which the law was given to the Israelites
when they were situated in Egypt; that they
should recede from Egypt, and having their loins
girt should eat the lamb, which is an ensign
of temperance. For it behooves those who are
chaste and sanctified to celebrate the Pasch of
the Lord. And therefore beside this river a legit-
imate observance was first constituted; because
this name signifies a certain opening of the earth.
As therefore an opening absorbs the earth and
whatever refuse or leaves are in it, so chastity
has been accustomed to abolish all the passions
of the body. And deservedly is the constitution of
observance first there, because through the law
carnal sin is absorbed. Well, therefore, is Gihon,
in which is the figure of chastity, said to encircle
the Ethiopian land; so that it may wash away the
abject body, and extinguish the fire of the vilest
flesh. For Ethiopia is signified by "abject and
vile" in the Latin interpretation. But whatis more
abject than our body? What is so like Ethiopia,
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which is also black with certain darknesses of
sins?

17. The third is the river Tigris, which goes
toward the Assyrians, to which prevaricating
Israel was led captive. This river is said to be
swifter than all, which the Assyrians inhabit,
that is "directing" (dirigentes), for this the inter-
pretation signifies. Therefore whoever shall have
captivated the prevaricating vices of the body by
fortitude of soul, directing himself to the things
above, he is estimated similar to this river. And
therefore also fortitude emanates from that foun-
tain which is in Paradise. Moreover, fortitude
transfixes all resistances with a certain rapid
course, nor does its course stick in any obstacles
of impediments.

18. The fourth is the river Euphrates, which
in Latin is called "fecundity" and "abundance of
fruits," bearing a certain ensign of justice, which
feeds every soul. For no virtue seems to have
more abundant 152 fruits than equity and justice,
which profits others more than itself, and ne-
glects its own utilities, preferring common emol-
uments. Many think Euphrates is named apo tou
euphrainesthai, thatis, from "rejoicing," because
the human race rejoices in nothing more than
in justice and equity. Moreover, for the reason
why the regions of the places through which the
other rivers pass are described, but those through
which the Euphrates passes are not described, we
have received this: because its water is asserted
to be vital, and such as may foster and increase.
Whence the prudent of the Hebrews and Assyri-
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ans called it Auxen (Increaser): on the contrary,
however, the water of other rivers is said to be
[less so]. Furthermore, because where there is
prudence, there is also malice; where fortitude,
there also wrath; where temperance frequently,
there is intemperance or other vices; but where
there is justice, there is the concord of the other
virtues; therefore it is not known from the places
through which it flows, that is, it is not known
from a part. For justice is not a part, but is as it
were the mother of all. In these rivers, therefore,
the four principal virtues are expressed, which
have as it were enclosed the times of this world.

19. The first time, therefore, from the begin-
ning of the world until the flood, was of pru-
dence, in which time are numbered the just: Abel,
called just by God (Matt. 23:35); and Enos, that
is, man made to the image of God, who hoped to
call upon the name of the Lord God; and Enoch,
who in Latin is called "grace of God," caught up
to heaven; and Noah, who himself was also just,
and a certain direction of rest.

20. The second time is of Abraham and Isaac
and Jacob, and the number of the remaining
patriarchs, in whom a certain chaste and pure
temperance of religion shone forth. For immacu-
late Isaac was given as a son through the promise
to Abraham, not so much a corporal birth as
preferring the gift of divine indulgence, in whom
the figure of the truly Immaculate preceded, as
the Apostle teaches, saying: "Because to Abraham
were the promises spoken, and to his seed. He
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does not say: 'and to seeds," as of many, but as of
one: 'and to thy seed,' which is Christ" (Gal. 3:16).

21. The third time is in the law of Moses
and the other prophets. "For time would fail me
in narrating of Gideon, Barak, Samson, David,
Solomon, and Samuel, and the other prophets,
Ananias, Azarias, Misael, and Daniel, Elijah and
Elisha, who through faith conquered kingdoms,
wrought justice, obtained promises, stopped the
mouths of lions, quenched the power of fire,
escaped the edges of the sword, out of weakness
were made strong, were made valiant in battle,
took the camps of foreigners" (Heb. 11:32 ff.).
Not undeservedly, therefore, is the species of for-
titude in these. "For they were stoned," as you
have below, "they were tempted, they died by
the slaughter of the sword. They wandered about
in goat-skins, being in want, distressed, and af-
flicted with sorrows, of whom the world was not
worthy. Wandering in solitudes, in mountains, in
dens, and in caves of the earth" (Heb. 11:37-38).
Rightly, therefore, do we place the species of for-
titude in these.

Moreover, according to the Gospel is the wor-
thy figure of justice, because itis "the power unto
salvation to everyone 153 that believeth." Finally,
the Lord Himself says: "Suffer it now; for so it be-
cometh us to fulfill all justice" (Matt. 3:15): which
indeed is the parent of the other fecund virtues.
In which although any of these which we have
mentioned is the principal virtue, yet the others
also are present; because the virtues themselves
are connected and concrete among themselves.
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For certainly Abel was just, and Abraham most
brave and most patient, and the prophets most
prudent: moreover Moses, learned in all the wis-
dom of the Egyptians, esteemed the reproach of
Christ greater riches than the treasures of Egypt.
And who wiser than Daniel? Solomon also asked
for wisdom and merited it. It has been said, there-
fore, concerning the four rivers of the virtues, the
drinking of which is useful. And because Pison is
said to have the good gold of the land, and the
carbuncle, and the onyx stone, let us consider
what sort of thing this also is.

23. For Enos seems to us as it were good gold,
who prudently desired to know the name of God.
Moreover Enoch, who was translated and did not
see death, is as it were a certain carbuncle stone
of good odor, which holy Enoch offered to God by
his works, breathing a certain grace by his deeds
and morals. But Noah as it were an onyx stone
(prasinus lapis) preferred a vital color. Since in
the time of the flood he alone was reserved in
that ark as it were for the vital seed of the future
constitution. Therefore well is Paradise, which is
irrigated by many rivers, toward the East, not
against the East, that is, according to that East
whose name is East (Oriens), that is according
to Christ, who poured forth a certain radiance of
eternal light, and is in Eden, that s, in pleasure.

CAPUT IV.

That the man was not made in Paradise, but
placed there; but the woman was made in it,

21



ON PARADISE

through whom he was deceived. Then whatis "to
work" and "to keep"?

24. "And God took the man whom He had
made, and placed him in Paradise to work and
to keep." You see that he who was, is taken.
Moreover, he was in the land of his fashioning.
Therefore the virtue of God took him, inspiring
the processes and increments of virtue: finally He
placed him in Paradise, so that you might know
that he who was taken was as it were inspired
by divine virtue. In which place observe this—
because outside Paradise the man was made,
and the woman inside Paradise—so that you
may observe that not by nobility of place or of
race, but by virtue everyone prepares grace for
himself. Finally, made outside Paradise, that is,
in an inferior place, the man is found better; and
she who was made in a better place, that is, in
Paradise, is found inferior. For the woman was
deceived first, and she herself deceived the man.
Whence the apostle Peter mentioned that holy
women, subject to the stronger vessel, should
obey their husbands as lords (1 Pet. 3:1). And
Paul says: Because "Adam was not seduced: but
the woman being seduced was in prevarication"
(1 Tim. 2:14). And thence it is to be considered
that no one ought easily to presume for himself.
For behold she who was made for a help to the
man, needs the masculine protection; because
the man is the head of the woman: moreover he
who believed that he would have the help of a
wife, fell through his wife. Whence no one 154
ought easily to trust himself to another, unless he
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has proven his virtue; nor should he who thought
himself called for help arrogate it to himself: but
rather if he has found a stronger one for whom
he thought he would be a protection, let him
borrow grace from him, just as the apostle Peter
commands husbands to impart honor to their
wives, saying: "Husbands similarly cohabiting
according to knowledge, imparting honor to the
womanly vessel as to the weaker, as to the co-
heir of the grace of life; that your prayers be not
hindered" (1 Pet. 3:7).

25. Therefore the man was placed in Paradise,
and the woman was made in Paradise. But even
then, before the woman was deceived by the ser-
pent, she had the grace of the man, because she
was taken from the man: although this is a great
sacrament, as the Apostle said (Eph. 5:32). And
therefore she drew the cause of life from him. And
therefore concerning the man only did Scripture
say, that "He placed him in Paradise to work and
to keep." It is not the same thing to work and
to keep. For in work there is a certain process
of virtue, in keeping a certain consummation of
workis detected;in that he keeps things asit were
consummated. These two things are required of
man, that he both seek new things by works, and
keep those already acquired, which is a general
rule. Philo, however, because he did not grasp
spiritual things with his Jewish affection, kept
himself within moral things, so as to say that
these two things are required: work in the field
and custody of the house. And although Paradise
did not need rural works, he says; yet because the
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first man was to be the law of posterity, therefore
even in Paradise he took up the species of legiti-
mate labor, so that he might bind us to the oper-
ation and custody of due office and the duty of
hereditary succession. These two things, there-
fore, are required of you either morally or spiritu-
ally. Which also the prophetic psalm teaches you,
because it is written: "Except the Lord build the
house, they have labored in vain that build it.
Except the Lord keep the city, they watch in vain
that keep it" (Ps. 126:1). You see that those labor
who are in the process of work and building;
but those watch who have already received the
custody of the perfected work. Whence also the
Lord said to the Apostles as to those already more
perfect: "Watch and pray, that you enter not into
temptation" (Matt. 26:41); teaching that the gift
of a perfect nature and the grace of full virtue
is to be preserved, nor ought anyone, even the
more perfect, unless he watches, to be secure of
himself.

CHAPTER V.

The command not to eat of the tree of the
knowledge of good and evil is examined, and the
difficulties emerging around it are resolved.

26. And the Lord God commanded Adam, say-
ing: Of every tree that is in paradise you shall eat
for food: but of the tree of the knowledge of good
and evil you shall not eat. For on the day that you
eat of it, you shall die the death (Gen. 2:16-17). It
is no idle question why, where He commanded
that they should eat of every tree, He said in the
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singular, "You shall eat" (Edes): but where He
spoke of the tree of the knowledge of good and
evil, He said in the plural, "You shall not eat"
(Non edetis). But if you attend diligently, it can
be resolved by the authority of the Scriptures. For
that which is good, this is to be done: and that
which is good and to be done is consonant and
adhering: but that which is shameful, this is dis-
sonant, uncomposed, and discrete. And therefore
the Lord, always intending unity, commanded
according to unity. Finally, He works unity, who
made both one. And not only both, but even all
one. For He commanded us all to be one body and
one spirit. Butin all things the first-born, since He
is in unity with the Father, is most closely joined
to the Father always: because the Word was with
God. Finally He says: "I and the Father are one"
(John 10:30); that He might show the unity of
majesty and divinity with the Father to be in
Him. But He also commanded us to be one, and
He poured the likeness of His nature and unity
into us by the adoption of grace, saying: "Father,
as I and You are one, so let these also be one in
Us" (John 17:22). Therefore, where He commands
what is good, He commands as if to one, saying,
"You shall eat." For unity cannot prevaricate. But
where He says that the tree of the knowledge of
good and evil is not to be tasted, He speaks as if to
many, "You shall not eat." For that which is pro-
hibitory is commanded as if to many. I, however,
think otherwise, and what is to be I find already
in the very word of God. He commanded Adam
alone to taste of every tree, whom He knew would
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keep it: but concerning the tree of the knowledge
of good and evil, that it was not to be tasted,
He now speaks not singularly, but plurally. For
He knew that the woman would prevaricate, and
therefore by the plurality He showed that they
would not keep it, because the opinion of many is
discrete.

27. And as far as the opinion of the seventy
men [the Septuagint] is concerned, what moved
us is resolved. But because Symmachus said both
in the singular, we understand that this followed
because in the Law also, when God addresses the
people, He speaks in the singular, as you have it:
"Hear, O Israel, the Lord your God is one God"
(Deut. 6:4); and, "You shall love the Lord your
God" (Deut. 6:6). Nor does the interpretation
of Symmachus prejudice me, who could not see
the unity of the Father and the Son; although
sometimes in speech both Aquila and he himself
confessed it. Nor let anyone think that because
God addresses the people in the singular when
they were to prevaricate the divine mandates, it
is contrary to our superior discourse; because the
people of the Jews violated even the prescriptions
givenin the singular. For the Law is spiritual: and
therefore God addressed the people with a divine
oracle, one thing in speech, another in predesti-
nation. Finally He says: "You shall not boil a lamb
in its mother's milk" (Exod. 34:26).

28. The series of heavenly commands would
henceforth seem easy; unless many moved a
question, to which we must respond, lest they
lead simple minds astray by a malicious interpre-
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tation. For many, whose author is Apelles, as you
have it in the thirty-eighth volume of his work,
propose these questions: How does the tree of life
seem to work more toward life than the insuffla-
tion of God? Then, if God made man not perfect;
and each one acquires for himself the perfection
of virtue through his own industry: does not man
seem to acquire more for himself than God con-
ferred upon him? Thirdly they object: And if man
had nottasted death, he certainly could not know
what he had not tasted. Therefore, if he had not
tasted it, he did not know it; if he did not know it,
he could not fear it. In vain, therefore, did God set
up death as a terror, which men did not fear.

29. Let us learn, therefore, that God produced
the tree of life in the same place where He also
produced the tree of the knowledge of good and
evil. For you have it that He produced the tree of
life *en meso tou paradeisou®, that is, in the mid-
dle of paradise. For among us *en meso™* is under-
stood to mean that He produced it in the middle.
Therefore, in the middle of paradise there was
both life and the cause of death. Understand that
man did not makelife, but either by working or by
keeping the commands of God he was able to find
it. But life was, as the Apostle said, "hidden with
Christ in God" (Col. 3:3). Man, therefore, was ei-
ther in the shadow of life because of the future life
—since this life of ours now on earth is a shadow
—or he was in a certain pledge of life, because
he had the insufflation of God. He had, therefore,
a pledge of immortality: but being placed in the
shadow of life, he could not see or grasp the life
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hidden with Christin God by any common touch
or sight. And if he was not yet a sinner, he was not
yet of an incorrupt and inviolable nature; as one
who afterwards fell by sin, but was by no means
yet a sinner. Finally, he was in the shadow of life:
but those who are sinners are in the shadow of
death. For the people of sinners, as Isaiah teaches
(Isa. 9:2), sat in the shadow of death, for whom
light arose by the grace of God, not by the merit
of their own virtue. Therefore, there is no distinc-
tion between the insufflation of God and the food
of the tree of life. Nor can anyone say that man
can acquire more for himself than was conferred
upon him by divine bounty. Would that we could
hold what we have received! For our labor profits
to this end, that we may resume what has been
granted. That third point which was proposed—
that he who had not tasted death could not fear
death—easily has its resolution from the com-
mon use of nature. For itis naturally implanted in
allliving things that they dread even those things
which they have not yet experienced as harmful
to them, as if they were noxious. For whence does
the terror of the hawk visit doves at their very
birth? Whence are wolves formidable to sheep,
and kites to chicks? But if in those living things
which are irrational there is a certain natural
terror of an opposing kind of living thing, so that
even irrational beings receive a sense of death to
be avoided: how much more in the first man, who
was certainly most full of reason, ought there to
have been a certain natural opinion that death
was to be avoided.
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CHAPTER VI.

Many other doubts raised concerning the
command given to Adam and the prevarication of
Eve are dissolved.

30. Again they raise other questions in this
manner: [t is not always an evil thing not to obey
a command. For if the command is good, obedi-
ence is honorable: but if the command is wicked,
itis useful not to obey. Therefore, it is not always
an evil not to obey a command: but it is wicked
not to obey a good command. Now the tree that
is the worker of the knowledge of good and evil
is good; since God knows both good and evil. Fi-
nally He says: "Behold, Adam is become as one of
us" (Gen. 3:22). If, therefore, it is good to have the
knowledge of good and evil, and that which even
God has is good, he who forbids it to men seems
not to forbid it rightly; and this they propose. But
if they would understand whatitis to know, what
force this word has: if they would understand it
as it is proper, for "the Lord knew those who are
His" (2 Tim. 2:19); He knew those, at least, who
have become one out of many, in whom He dwells
and in whom He walks. To know, certainly, is not
in solitary and perfunctory knowledge, butin the
operation of those things which ought to be done.
Now it was proper for man to obey the mandate,
but by not obeying he prevaricated. Therefore, he
who did not obey erred, because prevarication is
sin. But even if they wish to attenuate the force
of knowledge, so as to think that a perfunctory
knowledge of good and evil was forbidden, in
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that also there is the fault of prevarication in not
having obeyed the mandate; because the Lord
God thought that even a tumultuous knowledge
of good and evil was to be inhibited.

31. Another question: He who does not know
good and evil differs in nothing from a small
child. Now there is no faultin a small child before
a just judge. But the just operator of the world
would never have called a small child into fault
on account of that which he did not know was
good and evil; because a small child is without
any crime of prevarication and fault. But since we
have said in the previous sections that there is a
double understanding of the knowledge of good
and evil, if we accept a perfunctory knowledge, it
is certainly false that he who did not know good
and evil differs in nothing from a small child.
If, however, it is false that he differs in nothing
from a small child, then Adam was not a small
child. If he was not a small child, sin is certainly
ascribed to him as to one who is not a small
child. If sin is ascribed, punishment follows sin;
because he is found worthy of punishment who
did not take care to avoid sin. It can also happen
that even he who does not have knowledge of
good and evil (Isa. 7:16) is not a small child;
since before the boy knew good and evil, he did
not believe in malice. And again you have it
"Because before the boy knows how to call his
father and mother, he shall receive the strength
of Damascus and the spoils of Samaria" (Isa. 8:4).
Perfect, therefore, is he who works good, even if
he has not attained the knowledge of good and
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evil, just as many before they know the law are a
law unto themselves. Which the Apostle, before
he said "You shall not covet" (Rom. 2:14), did
not know that concupiscence was evil. Finally
he says: "I did not know sin except through the
law. For I did not know concupiscence, unless
the law said: You shall not covet" (Rom. 7:7). To
which part even a boy can be perfect by the law
of nature, before he knows that concupiscence is
a crime, or admits the crime of concupiscence.
Therefore, according to perfunctory knowledge,
God did not want man to know what is evil, lest
he be unable to avoid it as one who is imperfect.
But by not obeying the mandate we incur fault:
therefore we confess fault. But again, if we speak
of a high and profound knowledge of good and
evil, which profound knowledge indeed makes
one perfect; a small child who could not arrive at
a high and profound knowledge is not immedi-
ately condemned as if he were not a small child.
32. Again they sow questions: He who does
not know, they say, good and evil, does not even
know it to be evil not to keep the mandate, nor
does he know the good itself, which is to obey the
mandate. And therefore because he did not know
it, he was worthy of pardon, they say, who did not
obey, not of condemnation. This question indeed
has its resolution from those things which we
mentioned before. For man was able to consider
from those things which God had previously
conferred upon him—that he received the insuf-
flation of God, that he was placed in the paradise
of pleasure (*paradyso voluptatis*)—that the
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highest obedience was to be deferred to the Au-
thor. And therefore if he did not know the force of
good and evil; nevertheless, because the Author
of so many things had said that the tree of the
knowledge of good and evil was not to be tasted,
he ought to have kept faith with the teacher.
For not skill (*peritia*), but faith (*fides*) was
required of him. He understood, at least, that
God was preeminent over all, and therefore he
ought to have looked at the person of the one
commanding. And even if he did not understand
the force and quality of the commands, he knew,
nevertheless, that reverence was to be deferred
to the teacher. He had this opinion in his nature,
even if he did not have the judgment of good and
evil. Finally the woman said to the serpent: "Of
every tree of paradise we shall eat: but of the fruit
of the tree which is in the middle of paradise God
has said: You shall not eat of it" (Gen. 3:3). Thus,
therefore, she knew that the mandate was to be
obeyed, so that she said: Of every fruit we shall
eat, as the Lord had commanded: but concerning
the tree which is in the middle of paradise, she
says it was commanded by God not to be tasted,
lest they should die the death. Therefore because
she knew that obedience was to be deferred to
the mandate, she knew at least that it was an
evil to prevaricate, and therefore she is justly
condemned for prevaricating.

33. Accept another point: If the taking of the
tree of the knowledge of good and evil was so
operational that good and evil were recognized—
as the Scripture seems to show when it says: "For
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when they both ate, their eyes were opened, and
they knew that they were naked" (Gen. 3:6-7);
that is, the eyes of the heart were opened, and
they knew it was shameful to live naked—with-
out doubt when the woman tasted of the tree of
the knowledge of good and evil, she sinned and
knew that she had sinned. She, therefore, who
had known that she had sinned, ought not at
least to have invited the man to a communion in
sin. But by enticing the man, and giving him that
which she herself had tasted, she did not avoid,
but repeated the sin. For indeed, if you truly
look at reason, she ought not to have drawn him
whom she loved to a consortium of punishment,
but rather she ought to have recalled him, even
in his ignorance, from that which she herself
had recognized to be sin; although this woman
seems, knowing that after the fault she could not
be in paradise, to have feared lest she alone be
cast out of paradise. Finally they both hid them-
selves after the fault. Recognizing, therefore, that
she was to be excluded, she did not wish to be
defrauded of the consortium of the man whom
she loved.

34. Accept again: The knowledge of evil is not
an evil; but it is when the act fulfills the malice.
For he who knows an evil does not immediately
do that which is an evil: but he who works that
which he knows to be an evil. Now the incentive
for working that which is an evil is usually either
anger (*iracundia*) or desire (*cupiditas*). Nor
is it immediately necessary that one having the
knowledge of evil should do what he knows to
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be wicked, unless he be overcome by either anger
or desire. Whence what we called the incentive
to sin is either anger, or desire, or often fear
(*formido*), although desire may arise from fear,
while each one wishes to avoid what he fears.
And therefore we have rightly placed anger and
desire as the incentives of the two remaining
vices. Let us consider, therefore, whether Eve
was incited to vice by these stimuli. But she
was neither angry with her husband, nor was
she overcome by desire: in the second part, at
least, she errs, in giving to the man to eat what
she herself had already tasted. In the first part,
desire had been the author of the error, that
she herself should eat, and it was the cause
of the subsequent sin. For that which she had
already tasted, she could no longer desire: and by
tasting, she had attained the knowledge of evil.
Therefore, she ought not to have derived the evil
which she had noticed unto the man, nor to have
made her own spouse a prevaricator of the divine
mandate. Knowing, therefore, and prudent, she
sinned, and knowing she drew the man into her
error. Otherwise, the discourse concerning the
tree of the knowledge of good and evil will be
found to be false, if even after she ate of that tree,
she could not have the knowledge of evil. But
if the discourse is true, she certainly could not
have a cause of desire: although many think she
is to be excused in this way, that loving the man
she feared to be separated from him, and they
pretend this to be the cause of desire, that she
wished to be with her husband.
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CHAPTER VII.

It is asked whether death happened to man
from God, or from the tree, or finally from else-
where; and the objection is dissolved by a mani-
fold response.

35. Again, another question creeps in: whence
did death happen to Adam, whether from the
nature of a tree of this kind, or indeed from
God? If we ascribe this to the nature of the tree,
the fruit of this tree seems to surpass the life-
giving insufflation of God; since the fruit of this
tree drew unto death him whom the insufflation
had made alive. Or if we mention that God is
the operator of death, they say that we accuse
Him with a twofold opinion: that He was either
so harsh as to be unwilling to forgive when He
could; or if He could not forgive, He would seem
weak. Let us see, therefore, how this is to be dis-
solved. Unless I am mistaken, the cause of death
was disobedience; and therefore man himself is
the cause of death to himself, not having God as
the author of his death. For neither if a physician
has prescribed to a sick man those things which
seem to be avoided, and he has not thought that
he should abstain from the forbidden things, is
the physician the cause of death to him: but cer-
tainly he himself is guilty of his own death. And
so God, like a good physician, prohibited Adam
from tasting harmful things.

36. Accept again: To know the good is better
than not to know; and for him who knows the
good, it is beautiful to know what is evil, so
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that he may know how to beware of what is
evil, and that as a prudent man he may undergo
the caution of guardianship. But again, it is not
enough to know this alone, whatis evil; lest when
you know the evil, you begin to be defrauded of
the knowledge of the good. It is more beautiful,
therefore, that we know both; so that because we
know the good, we may flee from what is evil;
and from that which we recognize as evil, we
may prefer the grace of the good. But you ought
to know both in such a way that you know them
profoundly, and that you follow through on what
you know, and the act should agree with the
knowledge. Otherwise, the Scripture indicates
that he who knows neither is more tolerable
(Luke XII, 47) than he who has known both per-
functorily. For it is a burden to know what you
can neither follow through on nor avoid: it is a
burden to know without the use and work of
profound recognition. Finally, it hinders the rep-
utation of a physician to know what is beneficial
and what is harmful to a sick man, unless he
uses that knowledge as he ought: and therefore
knowledge is not good unless you use it as you
ought.

37. Likewise accept: Not in vain was the tree of
the knowledge of good and evil produced in the
midst of paradise: and if it had been produced
for any man whatsoever, the interdiction would
be superfluous. But neither was it made in vain,
nor was it made for any other than man, who
received the mandate; so that he might use not
only it, but it with the others. For if you should
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discuss many things, you will find several and
plainly innumerable things which can harm him
who does not know how to use them. Nor will
you find riches themselves fruitful, if a rich man
having the resources of bounty denies food to
the poor, excludes the needy destitute of help, or
extorts the goods of others because he prevails
in power. Beauty itself and a more pleasing form
of the body frequently draws into vice more than
deformity. Does anyone, therefore, desire to have
more deformed rather than more beautiful chil-
dren, and wish his children to be poor rather than
rich? There are many things of this kind which
are not to be referred to the imprudence of the
giver, but to the error of the one who uses them
wrongly. And therefore the one who uses them is
to be accused rather than the one who gives.

CHAPTER VIII.

Questions concerning the foreknowledge of
God regarding the prevarications of Adam are
solved, and the opinion of good and evil divinely
impressed upon human minds.

38. Again a question: Did God know that
Adam would prevaricate His mandates, or did
He not know? If He did not know, that is not an
assertion of divine power; but if He did know,
and nonetheless knowingly commanded things
to be neglected, itis not like God to prescribe any-
thing superfluous. But He prescribed something
superfluous to that first-formed Adam, which He
knew he would by no means keep: now God
does nothing in vain; therefore the Scripture is
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not from God. For those who do not receive the
Old Testament object this, and interpose these
questions. But these are to be overcome by their
own judgment and opinion. For since they do not
reject the faith of the New Testament, they are to
be argued by example to believe the Old: since,
as the divine precepts and facts agree with each
other, it is clear that the Testament of both is to
be believed to be of one author. Let them learn,
therefore, that it was not superfluous, nor unjust,
that a mandate was prescribed even to one who
would prevaricate. For the Lord Jesus Himself
chose Judas, whom He knew to be a traitor. If
they think he was chosen through imprudence,
they detract from divine power. But they cannot
estimate this, since the Scripture says: "Because
Jesus knew who it was that should betray Him"
(John VI, 65). Therefore, let these opponents of
the Old Testament be silent.

39. But since it seems necessary to respond
also to the Gentiles, if perchance they should
object this—who do not receive the example,
but demand a reason—Ilet them also accept for
what reason the Son of God either commanded
one who would prevaricate, or chose one who
would betray. The Lord Jesus had come to make
all sinners safe; He ought to have shown His will
even regarding the impious. And therefore He
ought not to have passed over even the one who
would betray; so that all might notice thatin the
election even of His traitor, He held forth a sign
of the saving of all; nor was Adam harmed in this,
because he received a mandate, nor Judas, be-
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cause he was chosen. For God did not impose the
necessity either of prevarication upon the former,
or of betrayal upon the latter, because each one,
if he had kept what he had received, could have
abstained from sin. Finally, He knew that not all
the Jews would believe, and yet He said: "I am
not sent but unto the lost sheep of the house of
Israel" (Matt. XV, 24). Therefore, the fault is not
in the one commanding, but the sin is in the one
prevaricating. And what was in God, He showed
to all: that He wished to liberate all. Nor yet do I
say that He did not know the prevarication would
be; rather, I assert that He knew it: but He ought
not therefore to have derived upon Himself the
envy of the perishing traitor, so that it might be
ascribed to God that each had fallen. But now
each is refuted and reconvinced; because both
the former received a mandate lest he should fall,
and the latter was also admitted into the office
of the apostleship, so that even by the benefit of
God he might be recalled from the affection for
betrayal; at the same time so that while others are
reconvinced, it might profit all. For sin would not
consist if there had been no interdiction. Now, if
sin did not consist, perhaps not only malice, but
also virtue would not exist: which, unless there
had been some seeds of malice, could not either
subsist or be eminent. For what is sin, except the
prevarication of the divine law, and the disobe-
dience of celestial precepts? For we do not judge
concerning celestial mandates with the ears of
the body: but since it was the word of God, certain
opinions of good and evil sprouted in us; while

39



ON PARADISE

we naturally understand that whichis evilis to be
avoided, and we naturally understand that which
is good is prescribed for us. In that, therefore, we
seem to hear the voice of the Lord, in that He
interdicts some things and prescribes others. And
therefore if anyone shall not have obeyed those
things which we believe were once prescribed by
God, heis estimated to be subject to punishment.
Now, we do not read the precept of God as if
inscribed with ink on stone tablets, but we hold
itimpressed on our hearts by the Spirit of the liv-
ing God. Therefore, our opinion makes a law for
itself. For if the Gentiles, who have not thelaw, do
by nature the things of the law; not having a law
of this kind, they are a law unto themselves, who
show the work of the law written in their hearts.
Therefore, human opinion is to itself as the law
of God.

40. Again, they make another question from
this, so that they may accuse this very opinion,
impressed upon us by God as a prescription of di-
vine law, as being in place of that mandate which
we said consists in the opinion of man. God knew,
they say, that the man whom He created would
sin, and did He impress these opinions of good
and evil, or did He not know? So that if you
should say that He did not know, you would feel
something alien to the majesty of God: but if you
should say that God, knowing that man would
sin, nonetheless impressed upon him common
opinions of good and evil, so that because of the
admixture of evils he could not keep the perpe-
tuity of life, you would seem to signify thatin the
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former He was not a foreknower of the future,
and in the latter not a good God. And from this
they argue that the creature of man was not
made by God. For just as we showed above that
they say that there is no mandate of God, so also
here they say: Therefore, the creature of man is
not from God, because God did not make evil.
But man received the opinion of evil while he is
commanded to abstain from evils. By this kind of
reasoning, they try to assert that one is a good
God and anotheris the operator of man. To whom
a response must be given immediately according
to their own opinion. For if they do not wish
man to have been made by God because man is
a sinner, and they flee from this lest a good God
should seem to have made a sinner, because they
do not think him good who made a sinner; let
them say whether they think the operator of man
was made by God. For if he, the operator of man
as they call him, was made by God, how did a
good God make an operator of evil? Certainly not
good, for he who makes a sinner is not good; care
must be taken lest it be more grave to have made
the operator of a sinner. For a good God ought to
have prohibited the birth of him who was about
to introduce the substance of sin. But if they say
that the operator of evil was not begotten, it must
be asked whether a good God could have inhib-
ited in any way the beginning malice, or could He
not? For if He could not, He is weak; if He could
and did not do it, He is not good. Therefore, if
these things do not agree among themselves, nor
do the opinions of the heretics agree with them-
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selves, let us inquire whether perhaps it was of
reason, for what cause God permitted the malice
of that operator, whether begotten or not begot-
ten, to enter into this world, when He could have
inhibited it.

41. And so, preserving one and the same God
as good and as the operator, let us establish, if
we can, that which may agree with the grace of
both, nor let us decline the envy of the accusation
of those who speak thus: How is He a good God
who not only suffered malice to enter into this
world, but also permitted it to come into such
great confusion? But this accusation would then
have a place if it so infected the power of the
soul and the intimate secrets of the mind that it
could by no means be abolished, and the virus
of incurable wounds should settle in our mind
and soul; for there would be a more apt place for
this complaint, that since God can do all things,
He nonetheless suffered man to perish. But since
our merciful God has reserved remedies for re-
jecting error, and has not abolished the faculty
of abolishing every contagion; how isitirrational
or unjust if He permitted our material part to
be tempted by a certain trepidation of human
fragility; so that afterwards a more abundant
grace through the penitence of sins might return
into the affection of man, and being conscious of
his own fragility because he so easily trembled
by deviating from the series of divine mandates,
he might fear to lose the celestial mandates as if
the rudder of a fluctuating soul; ascribing more to
divine mercy because he received back what was
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lost, and usurping for himself something of grace
because he might return?

CHAPTER IX.

Whether it was fitting that a precept concern-
ing food be given to man by God; and why in
proposing the punishment it was not said, "you
shall die," but "you shall die the death"?

42. Now let us consider what that reason is:
what is this, that when He gave a mandate to
man, prescribing concerning that admirable and
blessed life, lest by doing otherwise he should
die the death, He thought that it should be com-
manded concerning eating and not eating. For
there are those who think that this mandate by
no means befits the Creator of heaven and earth
and of all things; that it is by no means worthy
of the inhabitants of paradise, because that life is
like that of the Angels. And therefore we can esti-
mate that this earthly and corruptible food was
not for eating; because those who neither drink
nor eat shall be like the angels in heaven. Since,
therefore, there is no reward in food, because
meat does not commend us to God; nor is there
great danger, because not that which enters into
the mouth defiles a man, but that which comes
out of the mouth: it seems without doubt not
to have been prescribed by so great an author,
unless you refer this food to that prophetic one,
because for a great reward the Lord promises to
His saints: "Behold, they that serve me shall eat:
but you shall be hungry" (Isa. LXV, 13). For this
is the food in which eternal life is defined, of
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which whoever shall have been defrauded, shall
die the death. Since the living and celestial bread
is the Lord Himself, who gives life to this world.
Whence also He Himself says: "Except you eat
my flesh, and drink my blood, you shall not have
eternal life" (John VI, 54). There was, therefore,
some bread concerning which He had prescribed
that the inhabitants of paradise should eat.
Which bread? Accept what he says: "Man," he
says, "ate the bread of angels" (Ps. LXXVII, 25).
For it is good bread, if you do the will of God. Do
you wish to know how good the bread is? The
Son Himself eats this bread, of which He says:
"My food is to do the will of my Father who is in
heaven" (John 1V, 34).

43. Again, let us see for what reason the Lord
God said to Adam, "you shall die the death": what
is the difference whether someone says "you
shall die," or adds "you shall die the death." For
we ought to show that nothing is superfluous in
the mandate of God. And so I think this. Since
two things are contrary to each other, death and
life, according to simple discourse we say "to live"
from life, and "to die" from death. But if you wish
to double each, because life makes life, it is said
"to live the life," as you have in the law. And
because death makes death, it is said "he shall
die the death." Now this doubling is not super-
fluous: for there is life unto death, and there is
death unto life; because someone also dies while
he lives, and lives while he dies. Therefore, four
distinctions are made: to live the life, to die the
death, to live by death, to die by life. Since these
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things are so, we ought to exclude the prejudice
of use and custom; because use has it that "to
live" is commonly said both of him who lives for
life and of him who lives for death: and "to die" is
commonly said either of him who dies for death
or of him who dies for life. And so from those four
it signifies two, as when it says the living lives,
it distinguishes neither better nor worse, and
says the dying dies, nor does there seem to be a
discretion between a bad and a good death. For a
certain indiscrete life is signified, such as that of
irrational beings or even of small children, and an
indiscrete death likewise.

44. Setting aside, therefore, common use, let
us consider what it is to live the life, and what
it is to die the death, and what it is to live for
death, and to die for life. For I think, according to
the Scriptures, that to live the life signifies that
certain admirable and blessed life, and it seems
to demonstrate this use of living and the gift of
breathing as if conjoined with the grace of the
blessed life, and mixed by a certain participation.
For this is to live the life: to live by virtue, to have
the acts of the blessed life in the life of this body.
On the contrary, what else is to die the death,
except to signify with the death of the body the
deformity of the dying person, whose flesh is de-
frauded of the common gift of living, and whose
soul cannot have the use of eternal life? There
is also he who dies by life, as he who lives in
the body but dies in his own act: such as those
are, concerning whom the Prophet says: "They
go down alive into hell" (Ps. LIV, 16). And she of
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whom the Apostle says: "For while she lives, she
is dead" (1 Tim. V, 6). The fourth remains, which
is that there are those who even live by death, as
the holy martyrs, who certainly die that they may
live. The flesh dies, but the grace of the dead lives.
Therefore, far be it from us that we should live as
participants of death: but on the contrary, let us
die as participants of life. For the saint does not
even wish to be a participant of this life, who says:
"I desire to be dissolved, and to be with Christ; for
itis much better" (Phil. I, 23). And another: "Woe
isme, thatmy sojournis prolonged" (Ps. CXIX, 5)?
Grieving certainly, while he hopes for the fellow-
ships of eternal life, that he is contained by the
fragility of this life. And therefore I can say on the
contrary, that although to live for life is good, yet
to live for life may be ambiguous. For someone
can be said to live for life, that is, to serve for
eternal life by the life of this body. It can also be
said to live for life, that is, for anyone, or even
a saint, to have a desire for this corporal life; as
for example, if someone thinks he ought to live
honestly so that he may attain longevity of life by
good acts, such as many weaker ones are whom
this life delights.

45. As we have received what it is to live the
life, so let us receive what it is to die the death,
or to live for death. For there can be those who
die for death, and who live for life. For he who
does not live so as to live according to the death
of his soul, he dies for death, because he is not
subject to death, that is, the bond of calamitous
death has let him go, he is not constrained by the
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chains of eternal death. He is dead to death, that
is, he is dead to sin, he is dead to punishment:
the contrary of which is to live for punishment,
that is, when someone lives for punishment, he
lives for death. But he who dies for punishment,
dies for death. There is also he who, being placed
in this life, dies for life, like him who says: "But
I live, now not I, but Christ lives in me" (Gal. II,
20). For he is dead to sin, he lives to God, that is,
death is dead in him, but life lives, which is the
Lord Jesus. Therefore, good is the life of those
who live to God, bad is the life of those who live
to sin. There is also a middle life, as of other living
things, as you have it written: "Let the earth bring
forth the living soul according to its kind" (Gen.
I, 24). There is also the life of the dead, like the
God of Abraham, and the God of Isaac, and the
God of Jacob; because God is not the God of the
dead, but of the living. There are also those for
whom there is a certain community of death and
life, concerning whom the Apostle says, saying:
"If you are dead with Him, you shall also live with
Him." For if we have been planted together," he
says, "in the likeness of His death, we shall be also
in the likeness of His resurrection: knowing this,
that our old man is crucified with Him, that the
body of sin might be destroyed, that henceforth
we should not serve sin. For he that is dead is
justified from sin (Rom. VI, 5). Now as we have
said there are many figures of life, so also we
shall find many of death. For death is called evil,
according to that: "The soul that sins, the same
shall die" (Ezek. XVIII, 20). And death is also
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spoken of commonly, as you have for example:
"Because Adam lived so many years, and died,
and was gathered to his fathers." Death is also
spoken of through the sacrament of baptism, as
you have: "We are buried together with Him by
baptism into death" (Rom. VI, 4). And elsewhere:
"Butif we be dead with Christ, we believe that we
shall also live together with Him" (Ibid. 8). You
seethatitisindeed called death by name, but this
is our life.

CHAPTER X.

Why God did not approve of man except after
woman was made, and especially because he was
deceived and sinned through her; likewise why
she was created not from the earth, like Adam,
but from his rib?

46. Likewise another question, because the
Lord said: "It is not good for man to be alone"
(Gen. 11, 18). First of all, recognize that in the pre-
vious parts, where God fashioned man from the
slime of the earth, He did not add: "And God saw
thatitwas good" (Gen. I, 11 et seq.), as in His indi-
vidual works. For if He had said there that it was
good because man was made, it would be found
to be contrary here to say it was not good, since
in the previous parts He would have said it was
good. But recognize this there, where He made
Adam alone. For the rest, where He commonly
comprehends both man and woman as made,
although He did not say it specially even there;
nonetheless, because you have afterwards: "God
saw all things that He had made, and behold
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they were very good" (Gen. I, 31), it is evidently
declared to be good that both man was made and
woman.

47. But from this question another question
emerges again. For how is it that when Adam
alone was made, it was not said that it was good
for Adam to be made: but when woman also was
made from him, then it was comprehended that
all things were good? Although He praised every
creature there, and the creation of the universe
was approved, since in man there is the aforesaid
community of nature: nonetheless, it does not
seem idle to ask by what reason, where Adam
alone was made, not only was the preaching of
good by no means added to the well-pleasing
work, but it was even said that it was not good
for man to be alone: since we know that before
woman was made, Adam did not err; but after
woman was made, she, being first to prevaricate
the divine mandate, also drew her man into error,
and stood forth as his incentive. If, therefore,
woman is indeed the author of the fault, how
is she added for good? But if you consider that
God has care for the universe, you will find that
it ought to have pleased the Lord more, that in
which there would be the cause of the universe,
than that ought to have been condemned in
which there would be the cause of sin. And there-
fore because the propagation of the human race
could not be from the man alone, the Lord pro-
nounced that it was not good for man to be alone.
For God preferred that there be many whom He
could make safe, and to whom He might give
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forgiveness for sin, than Adam alone, who would
be free from fault. Finally, because the same is the
author of both works, He came into this world to
make sinners safe. Lastly, He did not even suffer
Cain, guilty of parricide, to perish before he begot
sons. Therefore, for the sake of the generation of
human succession, woman ought to have been
added to the man. Finally, the words themselves
of God saying that it is not good for man to
be alone declare this. For although woman was
about to sin first, nonetheless she who was about
to bring forth redemption for herself ought not
to have been excluded from the use of divine
operation. For although Adam was not seduced,
but the woman was seduced and was in prevari-
cation, "she shall be saved," he says, "through the
generation of children," among whom she also
generated Christ (1 Tim. II. 14 and 15).

Nor is that idle, that woman was made not
from the same earth from which Adam was
molded, but from the rib of Adam himself; so
that we might know that there is one nature of
the body in man and woman, one source of the
human race. Therefore, not two were made from
the beginning, man and woman, nor two men,
nor two women, but first the man, then from him
the woman. For God, wishing to constitute one
nature of men, beginning from one principle of
this creature, took away the possibility of many
and disparate natures. Let us make," He says, "a
helper like unto himself (Gen. II, 18). We under-
stand a helper for the generation of the human
constitution. And truly a good helper. For if you
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take "helper" for something better, a certain
greater operation of woman is found in the cause
of generation; just as of this earth which, by
containing the seeds first received, little by little
by its own nourishment makes them grow and
produces them into a crop. In that, therefore, is
the good helper of woman, although a helper is
also called inferior; as we also find in human use,
because those superior in dignity frequently take
a helper of inferior merit.

CHAPTER XI.

How the animals were led to Adam; what his
sleep and the building of the rib teach us; what
the mentioned animals brought into paradise
also signify; and in what way the just are caught
up into paradise.

49. Behold now why God still formed from the
earth all the beasts of the field, and all the birds
of heaven, and brought them to Adam, that he
might see what he would call them. For what
reason was this done, since God brought only
the beasts of the field and the birds of heaven to
Adam? For there were cattle according to their
kind. Finally, you have below: Because Adam
gave names to all the cattle, and to all the beasts
of the field. But for Adam there was not found a
helper like unto himself (Gen. 2:20). What then
is the explanation, unless it be that the untamed
beasts and the birds of heaven are led to man
by divine power? But over the gathering of the
tamed cattle, man himself had power. Therefore,
that would be a work of divine operation, this of
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human diligence. At the same time, receive the
cause for which all things were led to Adam: so
thatin all things he might see that the substance
of nature consists of both sexes, that is, of male
and female, and he himself by use and example
might recognize the necessary companionship of
woman added to him.

50. "And God," it says, "cast a deep sleep
(soporem) upon Adam, and he slept" (Ibid., 21).
What is this sleep, except that when for a little
while we intend our mind toward joining in
marriage, we seem to turn and bend our intent
eyes from the kingdom of God toward a certain
sleep of this world, and for a little while to sleep
to divine things, while we rest in secular and
worldly things? Finally, after He cast a sleep upon
Adam, and he slept, then the Lord God built the
rib which He took from Adam into a woman. Well
did he say "built" where he was speaking of the
creation of woman, because in man and woman
a certain full perfection of the house is seen. He
who is without a wife is regarded as if he were
without a house. For as the man is considered
more fit for public duties, so the woman for do-
mestic services. Consider that He took a rib from
the body, not a portion from the soul; that is, not
soul from soul, but "bone of my bones and flesh
of my flesh she shall be called woman."

51. Therefore, we have recognized the cause of
human generation. But because it moves many
who look more carefully: how, if either at first
it was a great gift of God toward men that men
should be placed in paradise, or afterwards it
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should seem to be the reward of great merits that
each just man is caught up to paradise, the beasts
and cattle of the field and the birds of heaven are
also said to have been in paradise. Whence many
have wished paradise to be the soul of man, in
which certain seeds of virtues have sprouted; and
that man was placed both to work and to keep
paradise, that is, the mind (mens) of man whose
virtue seems to cultivate the soul, and not only
to cultivate it, but also, when it has cultivated
it, to keep it. But the beasts of the field and the
birds of heaven which are brought to Adam are
our irrational movements, because the beasts or
cattle are certain diverse passions of the body,
either more turbulent or even more sluggish. And
the birds of heaven, what else do we consider
them to be, if not vain thoughts which, after the
manner of birds, fly around our soul and often
lead it hither and thither by various movement?
Therefore, no helper similar to our mind (mens)
was found, except sense (sensus), that is, aisthe-
sis (atoOnoig). Only sense could our nous (vodg)
find similar to itself.

52. But perhaps you may argue that because
God also placed these things in such a paradise
—that is, the passions of the body and a certain
vanity of fluctuating or vain thoughts—He Him-
self was the author of our error. Consider what
He says: "Have," He says, "dominion over the
fish of the sea, and the birds of heaven, and
all creeping things that creep upon the earth"
(Gen. 1:28). You see that He has bestowed power
upon you, so that you ought to judge concerning
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all things, and discern the kinds of each by the
sober definition of your judgment. God called all
things to you, so that you might recognize your
mind (mens) above all things. Why did you wish
to adopt and join to yourself those things which
you found to be not at all similar to yourself?
Certainly He gave you sense (sensus) by which
you might know all things and judge concerning
what is known, and deservedly were you ejected
from that fertile field of paradise because you
could not keep the command. For God knew that
you were fragile; He knew that you could not
judge; therefore He said, as if to the more fragile:
"Judge not, that you may not be judged" (Matth.
7:1). Therefore, because He knew you were weak
in judging, He wished you to be obedient to the
command; for this reason He placed the precept.
But if you had not transgressed, you could not
have fallen into the danger of uncertain judg-
ment. Therefore, because you wished to judge,
for that reason He added: "Behold, Adam has
become as one of us, to know good and evil"
(Gen. 3:22). You wished to arrogate judgment
to yourself; therefore you ought not to refuse
the punishment of a perverse judgment. Yet He
placed you opposite paradise, lest you be able to
abolish the memory of it.

53. Finally, the just are often caught up into
paradise, just as Paul was caughtup into paradise
and heard ineffable words. And you, if you are
caught up by the vigor of your mind from the
first heaven to the second, and from the second
to the third—that is, because first every man is
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corporal, second animal, third spiritual—if you
are thus caught up to the third heaven so that
you see the brightness of spiritual grace (for the
animal man does not know the things that are of
the Spirit of God), and for that reason the ascent
of the third heaven is necessary for you, so that
you may be caught up into paradise: you will be
caught up now without danger, so that you can
judge all things, because the spiritual man judges
all things, while he himself is judged by no one.
And perhaps, as if still fragile, you will hear inef-
fable words which it is not lawful for a man to
speak; and then what you have received, keep in
reserve, and whatyou have heard, guard. Paul the
apostle guarded lest he should fall, or certainly
make others err. Or perhaps Paul says "which itis
not lawful for a man to speak" (2 Cor. 12:4 and 7)
for thisreason: because he was still constituted in
the body, thatis, he saw the passions of this body,
he saw the law of his flesh resisting the law of his
mind. For I prefer this to be understood, lest we
seem to cast a certain terror of still future danger.
For if there is security even on account of this
life, so that we dread no snares of a transgression
future after this: therefore whoever shall be in
paradise by the ascent of virtue will hear those
hidden and secret mysteries of God; he will hear
the Lord saying, as if to that thief returning from
crime to confession and from robbery to faith:
"Today you shall be with me in paradise" (Luke
23:43).

CHAPTER XII.
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Of what kind the wisdom of the serpent was;
how he attacked the woman; or of what kind her
response was, which a long digression follows
concerning a certain doubt about that matter.

54. "Now the serpent was wiser than all the
beasts which were upon the earth, which the
Lord God made, and the serpent said to the
woman: Why indeed did God say, 'You shall not
eat of every tree that is in paradise'?" (Gen. 3:1).
When he says the serpent was wiser, you under-
stand of whom he speaks—thatis, that adversary
of ours who has so much of the wisdom of this
world. But also pleasure (voluptas) and delight
are rightly called wise, because even the wisdom
of the flesh is called wisdom, as you have: "Be-
cause the wisdom of the flesh is an enemy to
God" (Rom. 8:7). And they are astute in seeking
out kinds of delights, because they are desirous
of pleasures. Whether therefore you understand
delight, it is a certain thing adverse to the divine
command and an enemy to our senses. Whence
Saint Paul says: "I see another lawin my members
resisting the law of my mind, and captivating me
in the law of sin" (Rom. 7:23). But if you refer it
to the devil, he is the true enemy of the human
race. And what s the cause of the enmities except
envy? As Solomon says: "Because by the envy of
the devil death entered into the world" (Wisd.
2:24). But the cause of the envy was the happi-
ness of man placed in paradise, and therefore
since the devil himself could not hold the grace
received, he envied man, because he who was
fashioned from mud (limo) was chosen to be an
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inhabitant of paradise. For the devil considered
that he himself, who had been of a superior
nature, had fallen into these secular and worldly
things; but man, of an inferior nature, hoped for
eternal things. This therefore is what he envies,
saying: "Does this inferior one obtain what I
could not keep?" Shall this one migrate from the
lands to heaven, when I have fallen from heaven
to earth? I have many ways by which I can deceive
the man. He was made from mud, the earth is his
mother, he is involved in corruptible things. And
if the soul is of a superior nature, yet even it can
be subjectto afall, being constituted in the prison
of the body; since I could not avoid a fall. There is
therefore a first way, that he be deceived while he
desires things greater than his condition. For here
is a certain effort of industry. Then it belongs to
the flesh to desire what it does not have. Finally,
in what do I seem to be wiser than all, unless I
circumvent the man and contend with craft and
fraud?" Therefore he plotted so that he should
not first attack Adam, but should try to circum-
vent Adam through the woman. He did not attack
him who had received the heavenly command
in person; but he attacked her who had learned
from her husband, and had not received from
God what she was to observe. For you do not have
that God spoke to the woman, but that He spoke
to Adam; and thereforeit must be considered that
the woman learned through Adam.

55. Recognizing, therefore, in this place a kind
of temptation, you will find many other kinds
of temptation in other places as well. Some are
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through the prince of this world, who has vom-
ited certain poisons of wisdom into this world,
so that men might think those things to be true
which are false, and the affection of men might
be captured by a certain appearance. For he does
not always enter as if an open enemy, but there
are certain powers (potestates) which simulate
love and pretend grace, so that little by little
they may infuse the poison of their iniquity into
our thoughts, from which those sins arise which
are born either from delight or from a certain
facility of the mind. There are also other powers
which, as it were, wrestle with us. Whence also
the Apostle says: "Because our wrestling is not
against flesh and blood, but against principal-
ities, and powers, and the rulers of this world,
of these darknesses, against the spiritual wicked-
ness which is in the high places" (Ephes. 6:12).
For they wish to break us by this certain con-
tention, and as it were to crush a certain body of
our soul. Whence also Paul, like a good athlete,
hadlearned not only to avoid the blows of the op-
posing powers, but also to strike those opposing.
Whence also he says: "I strike with my fists, not
as one beating the air" (1 Cor. 9:26). And for that
reason, as a good athlete, he deserved to reach
the crown. Therefore, the temptations of the devil
are manifold. And for this reason the serpent is
held to be double-tongued (bilinguis) and lethal,
because as a minister of the devil he speaks one
thing with his tongue and meditates another in
his heart. There are also other ministers who
throw the arrows of their words, infected with
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the poison of both their heart and their voice, to
whom the Lord says: "Generation of vipers, how
can you speak good things, when you are evil?"
(Matth. 12:34).

56. "And the serpent said to the woman: Why
indeed did God say, 'You shall not eat of every tree
that is in paradise'? And the woman said to the
serpent: 'Of every tree of paradise we shall eat;
but of the fruit of the tree which is in the midst of
paradise, God said: You shall not eat of it, neither
shall you touch it, lest you die'" (Gen. 3:2 and 3).
When you hear that the serpent is wiser than all
beasts, seek here his craftiness. He pretends to say
the words of God, and weaves in his own deceits.
For when God had said: "Of every tree that is in
paradise you shall eat for food; but of the tree
which is of the knowledge of good and evil you
shall not eat, for in the day that you shall eat
of it, you shall die the death (morte moriemini)"
(Ibid. 2:16 and 17); the serpent, as if questioning
the woman, although God had said: "Of every
tree that is in paradise you shall eat; but of one
tree you shall not eat," inserted a lie, so as to
say: "From every tree you shall not eat," whereas
God had commanded that only from one tree, of
the knowledge of good and evil, must there be
no tasting. But for what reason he deceived is no
wonder, because it is the custom of those who try
to circumvent someone to deceive. Therefore, the
interrogation of the serpentis notidle. Butso that
you may know that there could be no fault in the
command, the woman responded, as you have:
"Of every tree of paradise we shall eat; but of the
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fruit of the tree which is in the midst of paradise,
God said: You shall not eat of it, neither shall you
touch it, lest you die the death." In the command
indeed there is no fault, but in the reporting of
the command. For as much as the present lesson
teaches, we learn that we ought to join nothing
to a command, even for the sake of caution (cau-
tionis gratia). For if you either add or subtract
anything, it seems to be a certain transgression
(praevaricatio) of the command. For the pure and
simple form of the command must be kept, or
the series of the testimony must be made known.
Frequently a witness, while adding something
of his own to the series of deeds, discolors the
entire faith of the testimony with a part of a lie.
Therefore, nothing, even what seems good, must
be added. For here what offense does it have at
first sight that the woman added: "Neither shall
you touch anything of it"? For God had not said
"you shall touch," but "you shall not eat." But yet
a slip begins to be the beginning. For what she
added, she added superfluously, or by adding of
her own she understood the command of God
to be semi-complete. Therefore, the series of the
present lesson teaches us that we ought neither
to subtract anything from divine commands, nor
to add. For if John judged this of his own writings:
"If anyone," he says, "shall add to this, God shall
add upon him the plagues which are written in
this book; and he who shall take away from these
words of this prophecy, God shall take away his
part from the book of life" (Rev. 22:18 and 19),
how much more must nothing be subtracted
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from divine commands! From here, therefore, the
first transgression of the command began. And
many think that this fault was not of the woman,
butwas of Adam: that Adam had so spoken to the
woman, while he wished to make her more cau-
tious, that he added God had commanded: "Nei-
ther shall you touch anything of it." For we have
that Adam, not Eve, received the command from
God. For the woman had not yet been formed.
The lesson does not produce the very words of
Adam in which he told the woman the form and
series of the command; but we understand that
the series of the command passed through the
man to the woman. Yet let others see what they
think; but it seems to me that the fault began
with the woman, that the lie started with her. For
even if it seems uncertain concerning the two, yet
the sex betrays which could have erred first. Add
that she is constrained by the prejudice whose
first error was also found later. For the woman
is the author of error to the man, not the man to
the woman. Whence also Paul says: "Adam," he
says, "was not deceived; but the woman, being
seduced, was in the transgression" (1 Tim. 2:14).
57. Now let us see whether, besides the addi-
tion which was applied to the command, what
was added seems to have been harmful. For in
truth, if it is good: "Neither shall you touch of it,"
and it was profitable for caution, why did God
not atall forbid this—nay, by not forbidding it He
seems to have permitted it? Therefore, both must
be asked: for what reason He neither permitted
nor forbade. For there are those who say, "For
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what reason did He not command that what He
made to be seen should also not be touched?"
But when you hear that in that tree was the
nature of the knowledge of good and evil, it can
be estimated that He did not wish you to touch
evil. For it is enough for us to see Satan falling
like lightning from heaven, according to the voice
of the Lord (Luke 10:18), and giving food not of
light, but to the children of night and darkness;
because itis written: "He gave him for food to the
people of the Ethiopians" (Ps. 73:14). This, there-
fore, was said of him, that He did not command
him to be touched. But what I understand of the
fact that He did not prohibit it, receive. There
are many things which harm if we wish to drink
them in before we know what they are. For this
often happens with food and drink. Indeed, if
you know beforehand that which is bitter, you
put on patience; and if you understand that those
things which are bitter are profitable, you put
on tolerance, lest a sudden bitterness offend you,
and you begin to reject what will be profitable.
Itis profitable, therefore, to know beforehand, so
that from that which you know will be profitable,
you do not loathe even bitter things. But these
things can harm less; notice that which, unless it
is provided for, can harm more.

58. There is a certain Gentile, he tends toward
the faith: he is a catechumen (catechumenus), he
wishes to receive a greater fullness of doctrine
and faith; let him beware lest while he wishes to
learn, he learns badly, and learns from Photinus,
learns from Arius, learns from Sabellius: let him
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hand himself over to such teachers whose certain
authority may hold him; and led by a certain pre-
sumption of teachers, he may not know how to
judge things impressed upon his tender senses.
First, therefore, let him perceive with the eyes of
the mind (mens) what he follows: let him see
where life is: finally, let him touch the vital parts
of the divine lessons, so that he is offended by no
perverse interpreter. Sabellius reads to him: "I in
the Father, and the Father in me" (John 14:10),
and says there is one person. Photinus reads:
"Because the mediator of God and menisthe man
Christ Jesus" (1 Tim. 2:5). And elsewhere: "Why
do you wish to kill me, a man?" (John 8:40). Arius
also reads because He said: "Since the Father is
greater than I" (John 14:28). It is read indeed
as manifest; but for what reason it was said, he
ought first to discuss with himself, so that he can
notice the reason of the things said. He is led by
a certain authority of teachers; and it would have
been more profitable for him not to have sought,
than to have found such a teacher. But also if any
Gentile receives the Scriptures, he reads: "An eye
for an eye, a tooth for a tooth" (Lev. 24:20). He
reads also: "If your right hand scandalizes you,
cut it off" (Matth. 5:30); he does not understand
the sense, he does not notice the secrets of the
divine speech, he falls worse than if he had not
read. And for that reason he taught how they
ought to investigate the Word of God, not per-
functorily, not improvidently, but diligently and
solicitously: "That which was," he says, "from the
beginning, which we have heard, and which we
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have seen, we have perceived with our eyes, and
our hands have handled concerning the Word of
life: and we have seen and we testify, and we an-
nounce to you" (1John 1:1 and 2). You see that he
first, as if with certain hands, handled the Word
of God, and afterwards announced it; and for that
reason perhaps the word would have harmed
Adam and Eve nothing, if they had first touched it
with certain hands of the mind while discussing
it diligently. For the weak, by discussing and
more diligently inquiring, can investigate the na-
ture of each thing which they do not understand.
Certainly those weak ones ought first to have
investigated how they should touch that tree in
which they had recognized the knowledge of evil
to be. For even the knowledge of evil can often be
profitable to us. And for that reason we read the
frauds of the devil either in this lesson, or in the
prophecy (Ezek. 28:18), so that we may learn how
we can beware of his arts. For his temptations
are to be known, not that we may follow them,
but that, being taught and instructed, we may
beware.

59. There are some in this place who have
a doubt: whether God so said that from every
tree there was to be a tasting, that just as from
every tree, so also from the tree of the knowledge
of good and evil there should be a tasting; or
whether He said that from every tree there was to
be a tasting, but from the tree of the knowledge
of good and evil alone there was not to be a
tasting? They do not think even this to be of
useless reason: that although the food of this
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tree was harmful, yet if it were eaten with the
others, it could not be harmful; since even the
theriac antidote (antidotum theriacum) is said to
be usually prepared from the body of a serpent,
which indeed, when the venom and body of the
serpent is taken alone, harms, but when mixed
with others, it is for health and safety. The knowl-
edge of good and evil also, if it has anything of
wisdom, if one always intends toward life, if one
follows the other kinds of virtues, is by no means
estimated as useless. By this reason, therefore,
many have thought that this also can be under-
stood: that God seems to have forbidden this, lest
the tree of the knowledge of good and evil be
tasted alone without the others, but did not pro-
hibit it with the others. And they think this was
said for this reason, because God said to Adam:
"Who indicated to you that you are naked, unless
you have eaten from the tree from which I had
commanded you, from this alone that you should
not eat?" (Gen. 3:11). This would seem to give
some place for interpreting, unless the woman in
the previous parts, when the serpent said: "Why
indeed did God say, 'You shall not eat of every tree
thatisin paradise'?" had responded: "That which
is in the midst of paradise, God said: You shall
not eat of it." In which, although the faith of the
woman about to transgress seems weaker, yet I
will not despoil Adam of all virtues, as if he had
attained no virtue in paradise, had tasted nothing
of the other trees, and had fallen into fault before
he had attained some fruits. I will not, therefore,
despoil Adam, lest I despoil the whole human
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race, which is innocent before it receives the
sense of the knowledge of good and evil. For it
was not said idly: "Unless you are converted and
become like this child, you shall not enter into
the kingdom of heaven" (Matth. 18:3). For a child,
when he is cursed, does not curse back; when he
is struck, he does not strike back; he knows not
the temptations of ambitions and robberies.

60. Whence I think more truly that He com-
manded that the tree must not be eaten even
with other fruits. For even if knowledge is good
for the perfect, yet for the imperfect it is useless.
I would dare to call every man imperfect, since
Paul himself, as if imperfect, says: "Not as though
I had already attained, or were already perfect;
but I follow after, if I may apprehend" (Philip.
3:12). And for that reason the Lord says to the im-
perfect: "Judge not, that you may not be judged"
(Matth. 7:1). Therefore, for the imperfect, knowl-
edgeisuseless. Finally, "I did notknow sin, unless
the law said: You shall not covet" (Rom. 7:7). And
below: "For without the law sin is dead" (Ibid.,
8). For what did it profit me to know what I could
notavoid? What did it profit me to know what the
law of my flesh attacked? Paul is attacked, and he
sees the law of his flesh resisting the law of his
mind (mens), and himself being captivated in the
law of sin (Rom. 7:23), and he does not presume
concerning his own conscience; but through the
grace of Christ he trusts that he is to be liberated
from the body of death (mortis corpore). And do
you suppose anyone knowing is not able to sin?
Paul says: "For the good thatIwould, I do not; but
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the evil which I would not, that I do" (Rom. 7:19).
And doyou think knowledge profits aman, which
increases the envy of the fault? Let it be, however,
that the perfect cannot sin. In Adam, God foresaw
all men, and for that reason it was not suitable
for the race in common to have the knowledge of
good and evil, which it could not exercise, as it
ought, through the vices of the flesh.

CHAPTER XIII.

How the temptations of the devil are full of
lies; and concerning the deception of the woman
and the fall of Adam. In what way they also knew
that they were naked and made aprons for them-
selves, and what is signified by them.

61. Let us learn, therefore, that the tempta-
tions of the devil are full of lies; for scarcely one
true thing is seen from those things which he
promised, the rest he composed as false. For thus
you have: "And the serpent said to the woman:
You shall not die the death" (Gen. 3:4). Behold,
one falsehood; for the man died the death who
followed the promises of the serpent. Then he
added: "God knows," he says, "that in whatever
day you shall eat of it, your eyes shall be opened"
(Ibid., 5). This alone was true, because below you
have: "Because they both ate, and their eyes were
opened" (Ibid., 7). But this truth was what would
harm. Finally, to open the eyes is not useful for
all, because it is written: "They shall see and they
shall not see" (Is. 6:9). But immediately a lie was
glued on, because he added: "And you shall be
as gods, knowing good and evil" (Gen. 3:5). In
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which it is permitted to notice that the serpentis
the author of idolatry (idololatriae), because by a
certain craftiness of the serpent he seems to have
introduced several gods into the error of men.
And this deceived, because the man was as gods.
For not only did men cease to be as gods, but even
those who were as gods, to whom it was said: "I
said, you are gods," lost the grace of their state
(Ps. 81:6).

62. "And the woman saw that the tree was
good for eating, and that it was pleasing to the
eyes to see, and beautiful to look upon" (Gen.
3:6). A weak author of judgment who judged
concerning that which she had not tasted. And
for that reason, not easily, unless what we have
discussed more diligently, what we have proved
by interior affection, does it seem that it should
be taken up for any work. "Taking," it says, "of its
fruit, she ate, and gave to her husband with her,
and they both ate." Well was it passed over where
Adam is deceived, because it is not by his own
fault, but by the vice of his wife that he fell.

63."And their eyes were opened," it says, "and
they knew that they were naked" (Ibid., 7). And
before indeed they were naked, but not without
the coverings of virtues (virtutum integumentis).
They were naked on account of the simplicity of
their manners, and because nature did not know
the cloak of fraud. But now the human mind
is veiled by many wrappings of simulations.
Therefore, after they saw themselves despoiled
of that sincerity and simplicity of a whole and
uncorrupted nature, they began to seek worldly
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and handmade things with which to cover the
nakedness of their mind: sewing delights to de-
lights, and the shadowy pleasures of this world
like leaves to leaves, with which they might over-
shadow the genital secret. For how did Adam
have the eyes of the body closed, who saw all
living things so that he even imposed a name on
them? How did they know—thatis, by an interior
and deeper knowledge—not that a tunic was
lacking to them, but the veils of virtues?

64. "And they sewed," it says, "fig leaves,
and made for themselves aprons (succinctoria)"
(Ibid. 7). In what kind we ought to take the
fig tree (ficus) in this place, the series of the
divine lessons teaches us: since the Scripture has
recorded that they are saints who rest under the
vine and the fig tree (Micah 4:4), and Solomon
has said: "Who plants a fig tree and does not eat
of its fruit?" (Prov. 27:18), and the Lord came to
the fig tree; but for that reason He was offended,
because He did not find fruit, but leaves only.
Therefore Adam teaches me what leaves are,
who, after he sinned, made for himself an apron
of fig leaves, who rather ought to have tasted of
its fruits. The just chooses the fruit, the sinner the
leaves. What is the fruit? "The fruit," he says, "of
the spirit is charity, joy, peace, patience, benig-
nity, modesty, continence, love" (Galat. 5:22). He
had no fruit, who had nojoy. He had no faith, who
had transgressed the command of God. Hehad no
continence, who had tasted of the tree forbidden
to him.
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65. Therefore, whoever transgresses (praevar-
icatur) the command of God is despoiled and
stripped; and he becomes shameful to himself:
he wishes to cover himself with certain fig leaves,
perhaps with certain vain or shadowy words,
which, sewing together with composed lies and
building word upon word, the sinner weaves as
a veil for the conscience of his mind and for his
deed, so thathe may cover his shameful parts. For
he throws leaves over himself who, desiring to
hide his fault, either records the devil as the au-
thor of the crime, or pretends the allurements of
the flesh, or produces some other persuader of er-
ror. And from the divine Scriptures he frequently
brings forth examples by which he asserts that
thejusthave fallen into fault, saying if perhaps he
has been caught in adultery: "And Abraham lay
with his handmaid" (Gen. 16:4), and David loved
another's wife and took her to himself (2 Sam.
11:4 and 27). For he sews certain leaves to himself,
certain examples from the series of the prophetic
scriptures; he does not think their fruit should be
sought.

66. Do not the Jews also seem to you to sew
leaves, while they interpret the words of the spir-
itual law corporally? Whose interpretation loses
all the fruit of greenness, condemned by the curse
of eternal dryness. Therefore, a good interpreta-
tion—that is, a spiritual one—is a fruitful fig
tree, under which the just and holy rest. He who
shall have planted it in the souls of individuals,
as Paul says: "I have planted, Apollos watered" (1
Cor. 3:6), shall eat of its fruit. But a bad interpre-
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tation will not be able to bear fruit nor to preserve
greenness.

67. What therefore is more grave, Adam girded
himself with this interpretation in that place
where he ought rather to have girded himself
with the fruit of chastity (castitas). For in the
loins with which we are girded, certain seeds of
generation are said to be; and therefore Adam
was badly girded there with useless leaves, where
he might mark not the future fruit of a future gen-
eration, but certain sins which remained until the
coming of the Lord the Savior. Furthermore, after
the Lord came, He found the fig tree uncultivated:
being asked not to command it to be cutdown, He
permitted it to be cultivated. And therefore now
we are girded not with leaves, but with the divine
word (divino sermone); because the Lord Himself
says: "Let your loins be girded, and your lamps
burning" (Luke 12:35). Whence also He prohibits
carrying money in our belts (Matth. 10:9); for our
belt oughtto guard notsecular things, but eternal
ones.

CHAPTER XIV.

Concerning the voice of the Lord walking in
the afternoon, and the rebuke of Adam, "Where
are you?" Why, moreover, Adam is rebuked first,
although the woman tasted first; and concerning
the woman's excuse, and the mysteries desig-
nated through those things.

68. "And they heard," it says, "the voice of the
Lord God walking in paradise in the afternoon"
(Gen. 3:8). What is this walking of God, who is
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always everywhere? But I think this is a certain
walking of God through the series of the divine
Scriptures, in which a certain presence of God is
involved; when we hear that He Himself beholds
all things, and that the eyes of the Lord are upon
the just; when we read that Jesus knew their
thoughts (Luke 6:8); when we read: "Why do you
think evil in your hearts?" (Matth. 9:4). There-
fore, while we review these things, we recognize
God as it were walking. Therefore the sinner had
fled, not to where he could lie hidden from the
sight of God, but he desired to lie hidden within
his own conscience; he did not wish his works
to shine. For it belongs to the just man to see
face to face (facie ad faciem); because the mind
of the just is not only present to God, but also
disputes with God, as it is written: "Judge for
the fatherless, and justify the widow, and come,
let us dispute, says the Lord" (Is. 1:17 and 18).
Therefore, when the sinner reads these divine
Scriptures, he hears the voice of God as if walking
in the afternoon. What is "in the afternoon" (ad
vesperam), unless because he recognizes his fault
late, and there comes late a certain shame for past
error, which ought to have preceded the error?
For while the fault is fervent in the body, and the
soul is agitated by the passions of the body, the
sense of the erring one does not think of God—
thatis,he doesnothear God walkingin the divine
Scriptures, walking in the minds of individuals.
For God says: "Because I will dwell in them, and
will walk among them, and will be their God"
(Lev. 26:12). Therefore, when the fear of divine
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power has returned into the sense of the soul,
then we blush, then we desire to hide ourselves;
then placed in the thoughts of our sins, in the
midst of the tree of paradise where we sinned,
we are caught, desiring to lie hidden, and think-
ing that God does not require hidden things. But
the searcher of souls (scrutator animorum) and
thoughts, penetrating even to the division of the
soul, says: "Adam, where are you?" (Gen. 3:9).

69. How does God speak? Is it with a corporal
voice? Notindeed, but with a certain power more
excellent than a voice of the body can be, He
pours forth oracles (oracula). This voice of His the
prophets heard; this voice the faithful hear, the
impious do not understand. Finally, you have in
the Gospel that the evangelist heard the Father
saying: "And I have glorified, and I will glorify
again" (John 12:28); but the Jews did not hear.
For they said: "Thunder has happened" (Ibid.,
29). There, therefore, as you have above, that God
was felt as walking who did not walk; so God was
heard as speaking who did not speak.

70. But let us consider what He says: Adam,
where are you? There is still a remedy of health
in those who hear the word of God. Finally, the
Jews, who closed their ears to themselves so as
not to hear, today also do not deserve to hear.
Then those who hid themselves have a remedy.
For he who is hidden, blushes; he who blushes, is
converted; as itis written: "Let all be confounded
and turned back very speedily" (Ps. 6:11). Then
this very fact that He calls is an indication of
one about to heal, because the Lord also calls
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those whom He pities. But by saying, Where are
you?, He does not seek a place, who knows what
is secret; for God did not have His eyes closed,
so that He would not see the one lying hidden.
Finally, He said therefore: "Adam has become as
one of us" (Gen. 3:22); because he opened his
eyes. And here indeed he opened his eyes, so that
he might see his fault, which he could not avoid.
For more after we have sinned, in some way we
recognize our offenses; and then we understand
that it is sin, which before we sinned, we did not
think was sin. Certainly we did not think it was to
be condemned as sin; for if we condemned it, we
would not admit it. But God sees the faults of all,
and recognizes the offenses of all; over every soul,
over the hidden things of all, He has eyes. Whatis
it therefore: Adam, where are you? That is, not in
what place, butin what condition are you. There-
fore itis not an interrogation, but a rebuke. From
what goods, He says, from what blessedness,
from what grace have you fallen back into what
misery? You have abandoned eternal life, and
are entombed in death, buried together in error.
Where is that confidence of yours, well conscious
of itself? This fear confesses the fault, the hiding
place the transgression (praevaricatio). Where
therefore are you? That is, I do not seek in what
place, but in what state. To where have your sins
led you, that you flee your God whom you sought
before? Perhaps it may move one why Adam
is rebuked first, since the woman tasted first?
But from transgression the weaker sex began,
from shame and excuse the stronger; so that the
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woman was the cause of error, the man of mod-
esty.

71. And the woman said: "The serpent de-
ceived me, and I ate" (Gen. 3:13). A venial fault
is that which a profession of offenses follows.
Therefore the woman was not despaired of, who
did not keep silent to God, but rather confessed
the sin, for which a curable sentence followed.
It is good to be condemned in sin, and to be
scourged in offense, so that we may be scourged
with men. Finally Cain, because he wished to
deny the crime, was judged unworthy to be pun-
ished in sin; but he was dismissed without a pre-
scription of punishment, perhaps not so much
for the greater crime of parricide (for that he
committed against his brother) as for sacrilege,
because he believed he should lie to God, saying:
"I do not know; am I my brother's keeper?" (Gen.
4:9). And therefore his accusation is reserved for
the accuser devil; so that he may be scourged
with his angels, who refused to be scourged with
men. Finally, concerning such it is said: "There
is no avoidance of their death... and they shall
not be scourged with men" (Ps. 72:4 and 5).
Therefore, another is the reason of the woman,
who although she had fallen into the fault of
transgression, nevertheless still had the food of
virtue from the trees of paradise; and therefore
she told her sin, and it was reckoned to her for
pardon. For the just man is the accuser of himself
in the beginning of his speech. Nor can anyone
be justified from sin, unless he has first confessed
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the sin. Wherefore the Lord says: "Tell your iniq-
uities, that you may be justified" (Is. 43:26).

72. Therefore, because Eve herself confessed
her offense, there follows also a profitable sen-
tence, which would condemn the error and not
deny pardon, so that she might serve being con-
verted to her husband. First, lest it should easily
please her to err; then, so that being placed under
a stronger vessel she might not lead her husband
astray, but rather might herself be ruled by her
husband's counsel. In which indeed I evidently
recognize the mystery of Christ and the Church.
For there is designated the future conversion of
the Church to Christ, and the religious servitude
subject to the Word of God, which is much better
than the liberty of this world. Finally, it is written:
"The Lord your God shall you adore, and Him
only shall you serve" (Deut. 6:13). This servitude,
therefore, is a gift of God. Finally, the obedience of
this servitude is numbered among the blessings;
for Isaac also gave it in the place of blessing to
his son Esau, that he should serve his brother. Fi-
nally, he was asking for a blessing; even if he had
known one had been snatched away from him,
nevertheless he was asking for another, saying:
"Is there not one blessing for you, Father?" (Gen.
27:38). Through this servitude, therefore, he who
through gluttony had before sold his birthright,
and through the study of field hunting had lost
the grace of blessing, believed that he himself
would be better, if he would venerate the type
of Christ in his brother. For in this servitude the
Christian people prevail, just as the Lord also said
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to His disciples: "He who wishes to be firstamong
you, let him be the servant of all" (Matth. 20:27).
Finally, charity works this servitude, which is
greater than both hope and faith. Wherefore it
is written: "Through charity serve one another"
(Galat. 5:13). This is therefore the mystery which
the Apostle says is in Christ and in the Church
(Ephes. 5:32). For she truly was in transgression
before, but she shall be saved through the genera-
tion of children in faith, and charity, and sanctifi-
cation, with chastity. Certainly the generation of
men, having transgressed in the fathers, is saved
through the sons; so that what had offended in
the Jews, it might correct in the Christian poster-

ity.
CHAPTER XV.

Why the sin of the woman is worthy of par-
don; and what is signified through the serpent,
the woman, and the man. What kind is the con-
demnation of the serpent; and in what things itis
distinguished from the condemnation of Adam.

73. "The serpent,” she says, "persuaded me":
and this seemed venial to God; because He knew
there are many ways of the serpent for deceiving
(since heistransfigured into an angel of light, and
his ministers are as ministers of justice) imposing
false names on individual things, so that he may
call temerity a virtue, and impose the name of
industry on avarice. For the serpent deceived the
woman, the woman led the man from the truth
to transgression. Bodily pleasure (delectatio cor-
poralis) took the type of the serpent; the woman
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is the symbol of our sense (sensus), the man of
the mind (mens). Pleasure, therefore, moves the
sense; the sense transfers to the mind the passion
which it has received. Pleasure, therefore, is the
first origin of sin, and for that reason do not won-
der why the serpent is condemned first by the
judgment of God, second the woman, third the
man. According to the order of error, the order of
condemnation was also preserved. For pleasure
is accustomed to make the sense captive, and
the sense the mind. But that you may know that
the serpent is the type of pleasure, observe its
condemnation.

74. "Upon your breast," He says, "and on
your belly shall you walk" (Gen. 3:14). Who are
they who were walking on their belly, unless
those who live for the belly and gluttony, whose
god is the belly, and glory in their shame, who
savor earthly things, and burdened with food are
curved toward earthly things? Well, therefore, He
says to pleasure, which intent on food seems to
eat earth: "Upon your breast, and on your belly
shall you walk, and earth shall you eat all the
days of your life." All excuse of the devil is to
be removed; lest perhaps he might be able to pre-
tend something of his malice, so as to say that his
iniquity came from condemnation; and therefore
to resist persistently in harming men, because
he was condemned for this, that he might harm:
which seems to be close to opinion, if we receive
that sentence as if of condemnation. For God
did not condemn the serpent to this, that he
might harm; but He showed what he would be.
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And indeed that temptation, that it profits men
more, we have demonstrated above (ch. 2, n. 9);
but nevertheless when we shall have read what
is written, God saying: "Those honoring me I will
honor, and the contemner of me shall be deprived
of honor" (1 Kings 2:30), it is permitted for us to
estimate something from these words. For God
works that which is good, not that which is evil.
Therefore let the divine words teach you, because
He works glory, He leaves punishment. “Those
honoring me,” He says, “I will honor,” declaring
honor to be of the operation of His good ones.
And “contemners,” He says, “of me,” He did not
say “I will deprive of honor”; but, “they shall
be deprived of honor”; not deputing their injury
to His operation, but showing what would be.
Therefore here He did not say: I make you walk
upon your breast, and on your belly, and eat earth
all the days of your life; but: “You shall walk,”
He says, “and you shall eat”; so that He would
seem rather to have predicted about the serpent
what things are to come, than to have prescribed
what he should do. “Earth,” He says, “shall be
food for you, not the soul”: for this also profits
sinners. Whence also the Apostle delivered such
a one unto the destruction of the flesh, that the
spirit may be saved in the day of our Lord Jesus
Christ. But with breast and belly He says the ser-
pent crawls, not so much because of the figure of
the body, as that because of earthly thoughts he
has fallen from that heavenly beatitude. For the
breast is frequently received as a certain retreat
of wisdom. And therefore the Apostle reclines his
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head upon the breast of Christ, he does not cast
it down on the earth. Therefore if the wisdom of
the devil is compared to the most immense wild
beasts, to which the breast is within the feet; and
also men who savor earthly things, nor are they
raised by interior affection to heaven, seem to
crawl with the belly through the earth; certainly
we ought not to fill the belly of our soul with
the corruptible things of this world, but rather to
satisfy it with the word of God. Well, therefore,
David taking up the person of Adam says: “My
soul is humbled in the dust, my belly has cleaved
to the earth” (Ps. 43:25). For it cleaved while
it is configured to the serpent, who feeds on
earthly iniquity. And therefore the Apostle says
it is necessary to be configured to Christ (Rom.
6:5), so that the virtue of Christ may extend in
us. Which sentence is not thought heavy against
the serpent, since even Adam, who sinned more
lightly, is condemned with such a sentence.

75. For it is written: “Cursed is the earth in
your works: in sadness shall you eat it all the
days of your life” (Gen. 3:17). Certainly a certain
likeness of sentence seems to be: but nevertheless
in that very likeness a great discretion. For it mat-
ters whether someone eats earth, asit was said to
the serpent, that he shall eat earth: or truly as it
was said to man, “in sadness shall you eat.” For
that addition, “In sadness,” makes a discretion.
Consider what force the discretion has. Itis better
for me to eat earth rather in sadness than in plea-
sure, that is, so that [ may seem to be saddened
in a certain act and sense of the body, than to be
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delighted in sin. For many because of excessive
iniquities do not receive the consciousness of sin.
But truly he who says: “I chastise my body, and
bring it into servitude” (1 Cor. 9:27), is saddened
in the repentance of our sins; because he did
not have such great offenses of his own, that he
ought to be saddened in them. Finally, he also
persuades us that this sadness is useful, which is
according to God, not according to the world. It
is necessary, he says, for you to be saddened unto
repentance according to God (2 Cor. 7:9 and 10);
for sadness according to God works salvation, but
the sadness of the world works death. But also
from the Old Testament receive that they reached
grace, who were saddened in bodily works; but
those truly remained in punishment, who were
delighted in the works of this world. Finally, the
Hebrews who groaned in the labors of Egypt,
obtained the grace of the just (Exod. 2:24). And
because they ate bread in sadness, they were
gifted with spiritual food (Exod. 16:13 et seq.): but
the Egyptians who celebrated such works with
exultation, serving a detestable king, obtained no
pardon.

76. But there is also that distinction, that it is
said to the serpent that he shall eat earth; but to
Adam: “In sadness,” He says, “shall you eat, and
with sweat shall you eat, and you shall eat the hay
of the field” (Gen. 3:18 and 19); so that we may
understand there is a certain progress in these:
and when we eat earth, we seem to be in a certain
malice: when hay, in a certain progress: when
truly bread, when fortitude shall have been con-
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summated. Therefore let us also have a progress
of this life, just as Paul had who says: “But I live,
now not I” (Galat. 2:20), that is, not I who before
was eating earth: not I who hay, because all flesh
is hay: “But Christ lives in me,” that s, there lives
that living bread which came from heaven, there
lives wisdom, there lives grace, there lives justice,
there lives resurrection.

77. Then consider because the man is not
cursed, but the serpent is cursed: nor is the earth
in itself cursed; but “Cursed,” He says, “in your
works,” which was said to Adam. Then the earth
is cursed, if you have earthly works, that is, secu-
lar works. And it is not cursed in general; but so
thatit may generate thorns and thistles, unless it
shall have been exercised by the study of human
operation. Which if we shall have exercised it,
in labor indeed and sweat, but nevertheless we
shall eat bread. For the law of the flesh resists the
law of the mind. And we must labor and sweat,
so that we may chastise the body, and bring it
into servitude, and sow those things which are
spiritual. For if we shall have sown carnal things,
those things which are carnal we shall reap: if
truly we shall have sown spiritual things, we
shall reap those things which are spiritual.
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